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T  O 

THE    MOST     S  A  C%ET>  M  Af  E  STf 

O  F 

ARLES 
i 

KING  of  Great    Britain,  France    and 

Ireland,  Defender  of  the  Faith,  <3cc. 

Great  Sir, 

H  E  circles  of  the  Divine  Trovidence  turn  them> 
felves  upon  the  affairs  of  the  world  fo,  that  every 
Jpondel  of  the  wheels  may  marf^  out  thofe  Vermes 
which  we  are  then  to  exercife^and  every  new  event  in 

the  0  economy  of  God  is  God's  finger  to  point  out  to 
us  by  what  inflames  he  will  beferved.  We  have  been  forely  finite 
ten  and  for  a  long  time  j  for  ( that  I  may  ufe  the  words  of  the 

'Prophet)  Alas,  for  that  day  was  great,  fo  that  none  was 
like  to  it,  it  was  even  the  time  of  Jacob's  trouble;  and  then, 
Faith  andTatience,  and  all  the  pa (five  (jraces  of  Religion  were 

in  their  own  feafon.  'But  fince  Cfodhath  left  off  to j (mite  us  with 
an  iron  rod,  and  hath  once  more  f aid  unto  thefe  Stations,  They  Jer-  £•  1»*> 
fhall  ferve  the  Lord  their  God,  and  David  their  King  whom 
I  have  raifed  up  unto  them  j  0\(ow  our  duty  fldnds  on  the  Sun-- 

ny  fide  *  itisourwork^  to  rejoyce  in  God  and  in  God's  Anoint^ 

ed,  and  to  be  glad ',  and  worthily  to  accent  of  our  Trofjperity  is 
all  our  bufinefi:  For  fo  good  a  God  we  ferve,  that  he  hath  made 
it  our  Duty  to  be  happy,  and  we  cannot  pleafe  him  unhfi  we  be 

a  infinitely 
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infinitely  pie afed  our  f elves.  It  was  impojfible  to  live  without  our 
Kirio  •  but  as  Slaves  live,  that  is,  fuch  who  are  civilly  dead,  and 

prions  condemn  d  to  metals:  we  lived  to  the  lujls  and  infolency 

of  others,  but  not  at  all  to  our  f elves,  to  our  own  Civil  or  %eligious 

comforts.  *But  now  our  joys  are  mere  and  unmixt  •  for  that  we 
may  do  our  duty  and  hay e  our  reward  at  once,  Cjod  hath fent  your 

<*5\4kjejly  amongjl  us,  that  we  may  feel  the  pleafures  of  Obedu 

ence,  and  reap  the  fruits  of  that  (government  which  God  loves 
and  ufes,  which  He  hath  conflituted  and  adorned,  which  He  hath 
reflored  to  us  by  a  conjugation  of  Miracles,  by  the  worf^  of  his 
hand  and  the  light  of  his  countenance,  by  changing  the  hearts  of 

Men,  and  fcattering  the  people  that  delight  in  War,  by  infatuate 

ing  their  (founfels  and  breaking  their  (fords  af under  ?-  that  is,  which 
He  him felf  hath  wrought  amongjl  us  by  himfelf  alone,  and  there** 

fore  will  blefl  and  wiU  never  interrupt :  only  we  mujl  be  careful  • 
never  to  provoke  him  any  more  by  our  Vnthankfulnefi  and  infidel 

Apofafie. 

'But  now,  Great  Sir,  be  pleas  d  to  give  me  leave  in  the  throngs 
ofthofethatrejoycetofeethegoodnefs  of  (fod  to  his  fervant  Job, 
in  imitation  of  them  who  prefented  him  with,  every  man,  an  car*- 

ntt'i^R  *  r'mg  0f  Gold,  and  apiece  of  Silver,  or  a  Lamb  * ,  to  bring  alfo  my 
Offering,  thefignificationof  my  joy.     For  though  it  be  but  two 
Books  which  like  the  Widows  two  mites  make  up  but  a  contemptible 

Sum-7  yet  becaufe  it  is  all  IhaVe,  your  z5Mkje }/ly  may  be  plea  fed 
to  accept :    andfo  much  the  rather,  becaufe  it  is  alfo  an  expreffwn 
of  that  part  of  the  duty  of  my  (falling  which  hath  fallen  to  my  (hare. 
For  your  ̂ Afajefiy,    like  the  Kjng  in  the  Gojfel,  hath  been  in  a 
far  (fountrey,  andfome  of  your  Citizens  fent  after  you,  and  faid, 

Luk  2p.  m.  Nolumus  hunc  regnare;    but  (fodhflth  caufed  you  to  return 

and  reign  1    and  if  your  <^7\/Tajefiyfloouldby  that  example  call  us 
to  render  an  account  of  our  Talents,  lean  only  fay,  that  amongjl 
thofe  many  Excellent  perfons  who  have  greatly  improvd  theirs, I  was 
willing  to  negotiate  and  to  labour.    What  fruit  will  from  hence  ac^ 
crue  to  Souls  u  wholly  in  the  hands  ofCfod:     but  this  femination 
and  culture  was  much  wanting  in  the  Reformed  Qourches.     For 
though  in  all  things  elfe  the  Goodnefi  of  God  hath  made  us  to  abound, 
and  our  Cup  to  run  over  •  yet  our  labours  have  been  hitherto  unim^ 

ploicd  in  the  defer iption  of  the  Styles  of  Qonfcience  and  Cafuifti- 
cal  Theology.     In  which  becaufe  I  have  madefome  attempt,  if 

the 
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the  production  be  not  unworthy,  I  am  Jure  it  is  not  improper  to  lay 
it  at  the  feet  of  your  <£\Tajefly.  For  your  ?S\fajejly  being  by  Cjod 
appointed  Cuftos  utriufque  Tabulae,  fince  lil^e  Mofes  you  are 
from  Goddefccnded  to  us  with  the  two  Tables  of  the  Law  in  your 
hand,  and  that  you  will  bejl  govern  by  the  arguments  and  compuL 

Cory  of  Qonfcience,  and  this  alone  is  thegreatejl  firmament  of  Obe- 

dience  -o  whatfoeVer  can  be  the  meafure  of  Qonfcience  eft  res  Fifci, 
is  part  of  your  own  propriety,  and  enters  into  your  Exchequer. 

*Be  plcafed  therefore,  Gracious  Sir,    to  accept  this  inflame  of 
my  duty  to  God,  to  your  zfMajefly,  and  to  your  (jreat  Qharge, 
the  (lour ch  of  England.     There  are  in  it  many  things  intended 
for  the  fervice,   but  nothing  to  diJferVe  any  of  the fe great  intcrefls. 
Thofe  Qafes  that  concern  the  Tower  and  Offices  of  Ecclefiaflical 
Superiors  and  Supreme,  were  ( though  in  another    manner ) 
long  fince  done  by  the  incomparable  Mr.  Hooker,  and  the  learned^ih^y. 

Archbifloop  o^Spalato:    but  their  labours  were  unhappily  lofl,l^:^xe?i 
and  never  Jaw  the  light.     And  though  I  cannot  attain  to  thellrength 

of  thefe  Champions  of David  and  (fuardians  of  the  Temple  ?-  yet 
fince  their  portion  of  worsts  fallen  into  my  hand,  I  have  heartily 

endeavoured  to  fupply  that  lof  *  though  with  no  other  event \  but  as 
charitable paffengers by  f^ir  little,  but  well-meaning,  alms  repair 
the  breaches  of  his  fortune  who  was  greatly  undone  by  the  War  or 

Fire.     'But  therefore  I  humbly  begyour  z5Majejlies  pardon  in  all 
things  where  my  weatyieffes  ma\e  me  to  defpair  of  your  more  Graci- 

ous acceptance :  and  here  I  am  therefore  to  be  confident,  becaufe 
your  Mercy  is,  as  your  ̂ Majefly,  this  day  in  her  exaltation,  and 
is  felt  by  ally  our  Subj  efts  i  and  therefore  humbly  to  be  hoped  for  by 

Great  Sii% 

Your  <+5\Tajcflies 

moft  dutiful  and  mod 

obedient  Subject 

a  z  feremy  Taylor \ 
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PREFACE. 
iJySSBSsilSlH  E  Reformation  of  Religion  in  the  Weftern  Churches 

hath  been  fo  violently ,  fo  laborioufly ,  fo  univerfally  op- 

pos'd  by  Evil  Spirits  and  Evil  Men ,    by  wilfulnefs  and 
ignorance ,  by  prejudice  and  intereft ,  by  error  and  par- 

tiality ;  and  it  felf  alio  hath  been  done  fo  imperfectly  in 
iome  places ,    and  fo  unskilfully  in  fome  others ,  becaufe 

the  thick  and  long- incumbent  darknefs  had  made  it  impoffible  to  behold  the 
whole  Light  in  all  its  fplendour  ;  that  it  was  found  to  be  work  enough  for 
the  Minifters  of  Religion  to  convince  the  Gain-fayers ,  to  oppofe  their  witty 
arts  by  the  advantageous  reprefentment  of  wile  truths,  fo  to  keep  the  peo- 

ple from  their  temptations.     But  fince  there  were  not  found  many  able  to 
do  this  but  fuch  which  had  other  cures  to  attend ,  the  conduct  of  fouls  in 

their  publick  and  private  charges ,  and  the  confequent  neceffity  of  preaching 
and  catechifing ,  vifiting  the  fick ,  and  their  publick  daily  offices ;   it  was 
the  lefs  wonder  that  in  the  Reformed  Churches  there  hath  been  fo  great  a 
fcarcity  of  Books  of  Cafes  of  Confcience :  though  it  was  not  to  be  denied 
but  the  carelefs  and  needlefs  neglect  of  receiving  private  Confeffions  hath 
been  too  great  acaufeof  our  not  providing  materials  apt  for  fb  pious  and 
ufeful  a  miniftration .     But  befides  this ,  it  is  certain  that  there  was  a  neceffi- 

ty of  labouring  to  other  purpofes  then  formerly :  and  this  neceffity  was  pre- 
fent  and  urgent ;  and  the  hearts  and  heads  of  men  ran  to  quench  that  fire , 
and  left  the  government  of  thehoufe  more  loofely ,  till  they  could  difcern  whe^ 
ther  the  houfe  would  be  burnt  or  no  by  the  flames  of  contention  which  then 
brake  out:  only  this  duty  was  fupplied  by  excellent  preachings,  by  private 
conferences ,  by  admonitions  and  an(wers  given  when  fome  more  pious 
and  religious  perfons  came  to  Confeffions,  and  as  they  were  upon  particu- 

lar occafions  requir'd  and  invited.  But  for  any  publick  provifions  of  books 
of  Cafuiftical  Theology ,  we  were  almoit  wholly  unprovided ,  and ,  like 

the  children  of  Ifrael  in  the  days  of  Saul  and  Jonathan ,  we  were  fore'd  to  go 
down  to  the  forges  of  the  Philiflims  to  fharpen  every  man  his  Share  and  his 
Coulter ,  his  Axe  and  his  Mattock.     We  had  Swords  and  Spears  of  our 
own ,  enough  for  defence ,  and  more  then  enough  for  difputation :  but  in 
this  more  necefTary  part  of  the  Conduct  of  Confciences,  we  did  receive  our 
anfwers  from  abroad  ,  till  we  found  that  our  old  needs  were  fotnetimes  very 
ill  fupplied  j  and  new  neceffities  did  every  day  arife. 

Some 
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Some  of  the  Lutherans  have  indeed  done  fomething  in  this  kind  which 
is  well  •  Ealduinus ,  Bidenbachius ,  Dedelanus ,  Konig ,  and  the  Abbreviator 
of  Gerard :  Some  effayes  alfo  have  been  made  by  others ;  Aljledius ,  Amefi- 
us,  Ferfans,  and  the  late  Eloquent  and  Reverend  Bifhop  of  Norwich.  But 
yet  our  needs  remain  ;  and  we  cannot  be  well  fupphed  out  of  the  Roman 
ftore-houfes :  for  though  there  the  ftaple  is ,  and  very  many  excellent 

things  expos'd  to  view ;  yet  we  have  found  the  Merchants  to  be  deceivers , and  the  wares  too  often  falfified. 

For  i.  if  we  confider  what- heaps  of  prodigious  proportions  and  rules 
of  Confcience  their  Doctors  have  given  us,  we  (hall  foon  perceive  that 
there  are  fo  many  boxes  of  poyfon  in  their  Repofitories  under  the  fame 
paintings  and  fpecious  titles ,  that  as  it  will  be  impofTible  for  every  man  to 
diitinguim  their  minifteries  of  health  from  the  methods  of  death ;  fo  it  will 
be  unfafe  for  any  wan  to  venture  indifcriminately .  For  who  can  fafely  truft 

Eman.Sa.    that  guide  that  teaches  him,  [  "  a  That  it  is  no  deadly  fin  to  (teal,  or  pri- 
ately  againil  his  will  and  without  his  knowledge  to  take  a  thing  from  him 

aphor.  v.  Fur-    u 
cum. 

V 

"  who  is  ready  to  give  it  if  he  were  ask'd  ,  but  will  not  endure  to  have  it  ta- 
*  prov  2§  2  "  ̂cn  Wltri0ut  asking ;  That  it  is  no  theft  *  privately  to  take  a  thing  that  is 
jidemv.Ju-  "not  great  from  our  Father;      b  That  he  who  fees  an  innocent  puninVd  for 

'*  what  himfelf  hath  done ,  he  in  the  mean  time  who  did  it ,  holding  his 
f  Dinna  <!e  Eu- "  peace ,  is  not  bound  to  restitution  ;     c  That  he  who  falls  into  fornication , 

wi  n  Cqo."    "  ̂ne  Soes  t0  con^lon •>  may  tne  ̂ame  day  *n  which  he  did  fornicate  receive 
44  the  Communion ;     That  Communion  is  Manducation,   and  therefore 

ii.  32-     "  requires  not  attention ;     That  he  who  being  in  deadly  fin  receives  the  Holy 
°  Communion  commits  but  one  fin,  viz.     that  againil  the  dignity  of  the 
"  Sacrament ;   and  that  the  omiffion  of  confeffion  is  no  diftindt  fin  ,  mean- 

ing, amongfl:  them  who  believe  confeffion  to  be  of  Divine  inftitution  ?  j 

idem  de poenit.  fe  bad  or  worfe  are  thofe  affirmatives  and  doctrines  of  repentance.     [A 
num.  7.      "  dying  man  is  not  tied  to  be  contrite  for  his  fins ;     but  confeffion  and  at- 

trition are  f  ufficient :  ]  and  that  we  may  know  what  is  meant  by  attrition ,   we 

1   are  told  |  "it, is  aforrow  for  temporal  evil,  difgrace  or  loj?  of  health ,  fentby  God  as  a 
"  punijhment ,  or  feared  to  befent ;      this  alone  is  enough  for  Salvation ,  if  the 

dying  man  do  but  confefs  to  the  Pneft ,  though  he  have  liv'd  wickedly  all 
his  hie- time.     And  that  we  need  not  think  the  matter  of  confeffion  to  be  too 

great  a  burden  ,  we  are  told ,     [  "  He  that  examines  his  Confcience  before 
"  confeffion  ,   fins  if  he  be  too  diligent  and  careful.  ]     But  as  for  the  pre- 

18.       '*  cept  of  having  a  contrite  and  a  broken  heart     [  It  binds  not  but  in  the 
"  article  or  danger  of  death :     nor  then ,    but  when  we  cannot  have  the 

*'  Sacrament  of  penance.  ]     To  thefe  may  be  added  thofe  contradicti- 
ons of  feverity  for  the  fecuring  of  a  holy  \&  ;     that  [  "If  a  man  purpofe 

"  at  the  prefent  to  fin  no  more ,   though    at  the  fame  time  he  believes  he 
«  fhall  fin  again ,  (that  is,  that  he  will  break  his  purpofe,  )  yet  that  purpofe 

.  i*«       "  is  good  enough :  That  it  is  not  very  certain  whether  he  that  hath  attrition  does 

■'  receive  grace  ,  though  he  does  not  formally  refolve  to  fin  no  more  :  ]  mean- 
ing ,  that  it  is  probable ,  that  it  is  not  neceffary  to  make  any  fuch  refolution  of 

leaving  their  fin ;  they  are  not  certain  it  is  fo  ,  nor  certain  that  it  is  otherwife  ; 
that  is,  they  find  no  Commandment  for  thefe  things ;  It  may  be  they  are 

<rb.Dc-  counfcl'd  and  ad  vis'd  in  Scripture  ,  but  that  is  no  great  matter;  for  }  "  It  is 
io.flun.$.,<  no  gjj  not  tQ  corre(p0ncj  yyith  tne    Divine  inspirations  exhorting  us  to 

(t  Counfells.l 
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«  Counlels. "   Adde  to  thefe ,  that  [  "  To  detrad  from  our  Neighbors  fame 
«  before  a  confciencious ,  filent  and  a  good  Man,  is  no  deadly  fin  :     ToJJjJj^1* 
difpenfe  with  our  vows  in  a  year  of  Jubile  is  valid,  though  the  condition 
of  obtaining  that  Jubilee  be  not  performed.]     Thus  men  amongfl  them 

have  leave  to  fin,  and  they  may  live  in  it  as  long  as  their  life  lafls  without 

repentance  •  and  that  repentance  in  the  fum  of  affairs  is  nothing  but  to  call 
tothePriefttoabfolvethem;  provided  you  be  forrowful  for  the  evil   you 
feel  or  fear  God  will  (end  on  you  :  but  contrition,  or  forrow  proceeding  from 

the  love  of  God  is  not  at  all  neceflary  \  [  u  neither  is  it  neceflary  that  our  ior-concii.  Trid. 

"  row  be  thought  to  be  contrition ;  neither  is  it  neceflary  that  attrition  fl\ouldfdl  I4' op" 4* 
44  go  before  confeffion ,  but  will  ierve  if  it  be  fome  time  after  \  and  if  you  con-  Dia*.  cem- 

«  fefs  none  but  venial  fins ,  it  is  fufficient  if  you  be  forrowful  for  one  of  them  j&S^  ST™' 
"  and  the  cafe  is  the  fame  for  mortal  fins  formerly  confeffed.]     But  I  am 
alhamed  of  this  heap  of  fad  ftories :  If  I  fhould  amafs  together  what  them- 
felves  have  collected  in  their  books ,  it  would  look  like  a  libel :  but  who  is 

pleafed  with  variety  of  fuch  fores  may  enter  into  the  Hofpitals  themfelves, 
and  walk  and  look  till  he  be  weary. 

2.  But  not  only  with  the  evil  matter  of  their  proportions ;  but  we  have 
reafon  to  be  offended  with  the  ftrange  manner  of  their  anfwerings.  I  fhall 
not  need  to  inftance  in  that  kind  of  argument  which  is  but  too  frequent 

among  thole  who  prevail  more  by  their  authority  theia  their  reafbn ,  of  prov- 

ing proportions  by  fimilitudes  and  analogies.  I  remember  that  Gregory ciavis Regis." 

Sayr  faies  that  all  the  Precepts  of  the  Moral  Law  are  to  be  reduc'd  to  the'4,< 

Decalogue ;  becaufe  as  all  natural  things  are  reduc'd  to  ten  Predicaments , 
fo  it  is  expedient  that  all  kinds  of  vertues  and  vice  be  reduc'd  to  the  ten 
Commandments.  And  Eejfaw  infers  feven  Sacraments  from  the  number 

of  the  Planets ,  and  the  feven  ears  of  full  corn  in  JEgypt,  and  feven  Water- 

pots  chang'd  into  wine  ( though  there  were  but  fix ; )  becaufe  as  the  wine  fill'd 
fix  water-pots,  fo  the  Sacrament  of  the  Eucharift  fills  the  other  fix,  and  it 
felf  makes  the  feventh ;  and  that  therefore  perad venture  the  Sacraments 

are  called  Vejfels  of  grace .  But  this  I  look  upon  as  a  want  of  better  argu- 

ments in  a  weak  caufe ,  manag'd  by  carelefs  and  confident  perfbns ;  and  note 
it  only  as  a  fault,  that  the  Guides  of  Conferences  fhould  fpeak  many  things 
when  they  can  prove  but  few. 

3.  That  whichlfuppofe  to  be  of  greateft  Confideration  is,  that  the  Ca- 
fuifts  of  the  Roman  Church  take  thefe  things  for  refolution  and  anfwer  to 
queflions  of  Confcience  which  are  fpoken  by  an  authority  that  is  not  fufficient; 
and  they  admit  of  Canons ,  and  the  Epiflles  of  Popes  for  authentick 
warranties ,  which  are  fufpicious  whether  ever  they  were  written  by  them 
to  whofe  authority  only  they  do  pretend ;  and  they  quote  fayings  of  the 
old  Doctors,  which  are  contradicted  by  others  of  equal  learning  and 
reputation,  and  all  cited  in  their  own  Canon  Law;  and  have  not  any 
fufficient  means  to  afcertain  themfelves  what  is  binding  in  very  many  cafe 
argued  in  their  Canons ,  and  Decretal  epiftles  ,  and  Bulls  of  Popes.  Nay  they 
muft  needs  be  at  a  lofs  in  their  conduct  of  Confciences,  efpecially  in  all  in- 

quiries and  articles  of  faith,  when  they  chufe  fuch  foundations,  which  them- 
felves know  to  be  weak  and  tottering  j  and  yet  lay  the  greateft  load  upon  fuch 

foundations,  and  tie  the  Confcience  with  the  hardeft  ligature,    where  it 
1  r  1 

is  certain  they  can    give    no    fecurity.     For  it   is  not    agreed  in    the Church 
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Church  of  %ome ,  neither  can  they  tell  upon  whofe  authority  they  may  fi- 

nally rely :  they  cannot  tell  who  if  the  vifible  Head  of  the  Church :  for  they 
are  notfurethe  Pope  is;  becaufe  a  Council  maybe  fuperior  to  him,  and 
whether  it  be  or  no  it  is  not  refolved  :  And  therefore  either  they  mutt 
change  their  Principle,  and  rely  only  upon  Scriptures  and  right  Reafon 
and  VniverfalTeftimonies,  or  give  no  anfwer  to  the  Confcience  in  very 
many  cafes  of  the  greateft  concernment ;  for  by  all  other  meafures  their 
queflions  are  indeterminable.  But  the  authority  of  man  they  make  to  be 
their  foundation :  and  yet  if  their  allegations  were  allowed  to  be  good  argu- 

ment ,  it  would  ferve  them  but  to  very  few  purpofes ,  fince  the  Doctors , 
whofe  affirmative  is  the  decifion  of  the  Cafe,  are  fo  infinitely  divided. 

4 .  This  to  me ,  and  to  very  many  wife  men  ,  looks  like  a  very  great  Ob- 
jection :    But  I  find  that  they  who  are  molt  concerned  in  it  account  it  none ; 

For  the  Roman  Cafuifts  profefs  it ;  and  yet  do  not  fuppofe  that  the  Con- 
fequent  of  this  fhould  be ,  that  the  cafe  is  difficult ,  and  the  mm  not  to  be  relied 
upon ,  and  the  Confcience  to  be  otherwife  informed ,  and  that  we  ought  to  walk  the 
more  warily ,  but  therefore  the  Confcience  is  at  liberty  ,  and  the  queflion  in  order  to 

practice  hath  no  difficulty ;  hard  in  the  cafe,  but  eafie  in  the  ablion-,     for  by  this 
means  they  entertain  all  interefts ,  and  comply  with   all  perfwafions ,  and 
fend  none  away  llnfatisfied.     For  Uncertain  anfwers  make  with  them  no 
Uncertain  refolution ;   for  they  teach  us,  that  in  fuch  cafes  we  may  follow 
either  part :     and  therefore  they  ftudioufly  keep  up  this  Academical  or  rather 

Saaphor.verb.Sceptick  Theology ,  Aliiaiunt,  aliinegant^  utrumqueprobabtle.   And  upon  this 

XI*    account ,  although  with  greateft  feverity  they  bind  on   mens  periwafions 
the  doctrines  of  meats  and  carnal  ordinances ,    yet  they  have  lelt  them 

loofe  enough  when  it  comes  to  the  Confcience ,  fo  loo/e  that  the  precept  is 
become  ridiculous :     for  what  can  it  be  otherwife ,  when  they  teach ,   that 

ibid.  n.  8.       "  the  Fafl  is  not  broken  by  drinking  of  water  or  wine ,  nay  though  we  eat 
"  fbmething  that  our  drink  may  not  hurt  us  -  nor  the  ufual  collation  at  night 

'*  if  it  be  taken  in  the  morning;  nor  if  the  Butler  or  the  Cook  lick  his  fin*- 
''gers-,  nor  if  weeategsor  milk-meats,   fo  it  be  not  in  the  holy  time  of 
"  Lent ;  nor  if  after  dinner  awhile  you  eat  fomething  at  the  entreaty  of  a 
"  friend;  nor  if  you  upon  a  reafonable  caufe  eat  before  your  time  ?  in  all 
"  thefe  cafes  you  eat  and  fail  at  the  fame  time.     All  thefe  things  are  de- 

rivatives from  the  contrary  opinions  of  iome  eafy ,  gentle  Doctors ;  and  the 
i4cm  verb  Du-  effect  of  this  ftratagem  is  feen  in  things  of  greater  conf  equence .   For  [  we  are 

bmm.  free  jrom  our  vow  y  or  from  a  Commrndment ,  if  it  be  a  probable  opinion  of  the  DoElors  that 
we  are  free ;  ]  and  [  it  is  probable ,  if  it  be  the  opinion  of  one  grave  Doctor :  J 

That  is ,  in  effect ,  ■■  plainly ,  If  it  be  probable  [  in  the  doctrine ,  ]  it  is  certain  [  in 
practice  ;  3  and  it  is  probable  if  any  one  of  their  Doctors  fays  it. 

5 .  And  the  mifchief  of  this  is  further  yet  difcernible ,  \i  we  confider  that 

they  determine  their  greateft  and  moft  Myjlerious  cafes  oftentimes  by  no  other 
argument  but  the  faying  of  fome  few  of  their  Writers.  I  (hall  give  but 
one  mftance  of  it ;  but  it  fhall  be  fomething  remarkable.  The  queftion 

Suare7:.iib.  io.wc.s,  Whether  the  Fopecan  difpenfe  in  the  law  oj  God?  The  inquiry  is  not  con- 

££SpCap'1  cernin^adimof  whey,  but  of  aconfiderable  affair;  upon  which  the  right 
or  the  wrong  of  many  thoufand  Confciences  amongft  them  do  derend .  It 

is  anfwered  [  "  That  one  opinion  of  the  Catholicks  lays ,  that  the  Pope  can 

«  difpenfe  in  all  things  of  the  Law  of  God  ,  excepting  the  articles  of  faith.  ~] 
,  "The 
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"  The  proof  is  this,  So  Panormitan  fpeaks ,  in  cap.  propofuit,  deconcefs.  pr abend. 

lln.   20.  citing  Xnnocentim  in  cap.  cum  ad  Monaflerium  •>  dc  ft  at u  Monachorum-y 
"  where  he  faies ,  that  without  caufe  the  Pope  cannot  difpenfe  in  things  of 
"  Divine  right ;  intimating  that  with  caufe  he  may.     And  the  fame  is  the 

"  opinion  of  Felirwf  in  cap.  Qua  in  Ecclef.  de  conft,  n.  1 9, 6*  2  o .  where  amongft 
«  other  things  he  faith  j  that  the  Pope  when  he  hath  caufe  can  change  the  uf  ual 
"form  of  baptifm,  and  make  it  lawful  to  baptize  in  the  Name  of  the  Tri- 
«!  nity,  which  he  reports  out  of  Innocentius  cap.  I.  debaptif.  in  fine  num.    1  r. 
"  Yea  the  fame  Felinw  is  bold  to  affirm  in  cap.  i.de  conft.  n.  23 .  that  the  Pope 
"with  one  word  can  create  a  Prieft,  without  any  other  folemnity,  faying, 
4<  Be  thou  a  Prieft ;     which  he  reports  out  of  Innocentw  in  cap.  1 .  Sacra  UnEl. 
c'  The  fame  Felintis  adds  further    that  the  Pope  with  his  word   alone 
**  can  make  a  Bifbop  5  and  he  cites  Angel w  in  I.  t.C.de  crim.  Sacrilegii  j  &  in  I, 
u  i.C  de  Sentemiam  pafjif.     The  fame  fentence  is  held  by  Decius ,  con  fill.  112. 
"w.  3.  in  fine;  &indifl.cap.  Qua  in  Ecclef.  n.  2$.  &  feq.  alia*  n.  44,^  45.  in 
"  Novif.     Alkgantur  emm  alii  Jurifla  in  cap.  2 .  de  tranflat.  Efifcopi ;  &  in  I.  Manu- 
K  mifsiones.  ff.  dejujl .  &  jure ;  &  in  I.  2 .  C.  defiervit.  &c. 

Here  is  a  rare  way  of  probation :  for  thefe  allegations  are  not  only  a  tefti- 
monial  that  thefe  Catholick  authors  are  of  that  opinion  •  but  it  is  intended  to 
reprefent ,  that  this  opinion  is  not  againft  the  Catholick  faith  •  that  Popes 
and  great  Lawyers  are  of  it  j  and  therefore  that  it  is  fafe ,  and  it  may  be  fol- 

lowed ,  or  be  let  alone :  but  yet  this  is  fufficient  to  determine  the  doubting 
Confcience  of  a  fubject  ,  or  to  be  propounded  to  him  as  that  on  which  he 

may  with  fecurity  and  indemnity  rely.     Thethingisaffirm'dbyF<?/te,  and 
for  this  he  quotes  Innocemius »  and  the  fame  is  the  opinion  of  Decius ,  and  for 
this  opinion  divers  other  Lawyers  are  alleged.     Now  when  this  or  the  like 
happens  to  be  in  a  quefLon  of  fo  great  Concernment  as  this ,  it  is  fuch  a  dry 

ftory ,  fuch  an  improbable  proof,  fo  unfatisfying  an  anfwer  to  the  Confci- 
ence ,  that  the  great  determination  of  all  thofe  queftions  and  practices  which 

can  depend  upon  fo  Univerfal  an  article  as  this ,  and  a  warranty  to  do  actions 
which  their  adverfaries  fay  are  abhorrent  from  the  law  of  Nature  and  com- 

mon honefty ,  (hall  in  their  final  refort  reft  upon  the  faying  of  one  or  two' 
perfons ,  who  having  boldly  fpoken  a  foolifh  thing ,  have  paffed  without 
condemnation  by  thofe  Superiors  jfor  whofe  intereft  they  have  been  bold  to 
tell  fo  great  a  lie. 

In  Conclufion ,  the  effect  of  thefe  Uncertain  principles  and  Llnfteady 
Conduct  of  queftions  is  this ;  that  though  by  violence  and  force  they  have 
conftrain'd  and  thruft  their  Churches  into  an  Llnion  of  faith  ,  like  beafts 
into  a  pound ,  yet  they  have  made  their  cafes  of  Confcience  and  the  actions 
of  their  lives  Unliable  as  the  face  of  the  Waters,  and  Unmeafurable  as  the 
dimenfionsof  the  Moon  :  by  which  means  their  Confefforsfhall  be  enabled 
to  ani  wer  according  to  every  mans  humour ,  and  no  man  mail  depart  fad 
from  their  Penitential  chairs,  and  themfelves  fhall  take  or  give  leave  to  any 
thing  ;  concerning  which  I  refer  the  Reader  to  the  books  and  letters 

written  by  their  parties  of  Port-royal ,  and  to  their  own  weak  anfwers  and 
vindications. 

If  I  were  willing  by  accufing  others  to  get  reputation  to  my  own ,  ov- 
ine Undertakings  of  any  of  our  perfwafi  on  or  communion,  I  could  give 

very  many  inftances  of  their  Unjuftice   and  partialities  in    determining 
b  matters 
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matters  and  queftions  of  juftice  which  concern  the  Church  and  their  Ec- 

clefiaftical  perfons ;     as  if  what  was  juft  amongft  the  reprobates  of  the  laity 
were  hard  meafure  if  done  to  an  Ecclefiaftick ,  and  that  there  were  two 

forts  of  juftice,  the  one  for  Seculars  and  the  other  for  Church-men;     of 

v.de  Summas  which  their  own  books  *  give  but  too  many  inftances.     I  could  alfo  remark 

Ca£.°?,<^jI  that  the  Monks  and  Friers  are  iniquiores  in  Matrimonium,  and  make  inquiries 
n^s.Ecciefu.  into  Matrimonial  caufes  with  an  impure  curiofity,  and  make  anfwers  fome- 

S^mTcie'  times  with  fpite  and  envy,  f  ometimes  with  licentioufnefs  •  that  their  diftin- 
ncus.Mona-    ̂ .      q£  glns  Moml.and  Venial  hath  intricated  and  confounded  almoft  all  the 

Certainty  and  anfwers  of  Moral  Theology ,     but  nothing  of  this  is  fitted 
to  my  intention  ,  which  is  only  to  make  it  evident  that  it  was  neceffary  that 
Cafes  of  Confcience mould  be  written  over  anew,  and   eftablifhed  upon 
better  principles  ,  and  proceed  in  more  fober  and  fatisfying  methods  :     no- 

thing being  more  requiiite  then  that  we  mould  all  he  inflrufled,  and  throughly 
prepared  to  every  good  work  7     that  we  mould  have  a  confcience  void  of  offence  both 

towards  God  and  towards  man  •     that  we  mould  be  able  to  feparate  the  vile  from 
the  precious ,  and  know  what  to  chufe  and  what  to  avoid ,  that  we  may  have  our 
fenjes  exercifed  to  difcern  between  good  and  evil ,   that  we  may.  not  call  good  evil-, 
or  evil  good.     For  fince  obedience  is  the  love  of  God ,  and  to  do  well  is  the 
life  of  religion  ,  and  the  end  of  faith  is  the  death  of  fin  and  the  life  of  righte- 
oufnefs ;     nothing  is  more  neceffary  then  that  we  be  rightly  informed  in  all 
moral  notices ,   becaufe  in  thefe  things  an  Error  leads  on  to  evil  actions , 
to  the  choice  of  fin ,  and  the  exprefs  difpleafure  of  God ;  other  wife  then  it 

happens  in  fpeculation  and  ineffective  notices  and  School-queftions. 
And  indeed  upon  this  confideration  I  was  alwayes  confident,  that  though 

the  queftions  of  the  School  were    nice    and    fubtle ,    difficult    and   very 
often  good  for  nothing ,  yet  that  in  Moral  Theology  I  fhould  have  found  fo 
perfect  an  accord ,  fo  eafie  determination  of  queftions ,  that  it  would  have 
been  harder  to  find  out  queftions  then  anfwers ;  and  the  great  difficulty  in 
books  of  this  fubject  would  be  to  put  the  great  number  of  inquiries  into 
order  and  method.     I  was  not  deceived  in  the  ground  and  reafbn  of  my 
conjecture  ,  becaufe  I  knew  that  in  promptu  &  facili  eft  aternitat ,  God  had 
made  the  way  to  heaven  plain  and  fimple,  and   what  was  neceflarydid  ly 
open  ,  and  the  lines  of  duty  were  to  be  read  by  every  eye ,  or  heard  and 

learn'd  by  all  understandings  T     and  therefore  it  is  certain  that  all  practical 
truths  are  to  be  found  out  without  much  contention  and  difpute ,    becaufe 
Juftice  and  obedience  to  God  in  all  moral  converfation  is  Natural  to  us ,  juft 
as  Logick  and  difcourfe  is .     But  when  I  came  to  look  a  little  nearer ,  I  found 
that  Men  were  willing  enough  to  be  tied  up  to  believe  the  Unactive  propofi- 
tions  of  the  Doctors ,  but  would  keep  a  liberty  of  pleafing  themfelves  in 
matters  of  life  and  converfation :     in  the  former  they  would  eafily  be  go- 

vern d  by  leading  Men ;     but  in  the    latter  they  would  not  obey   God 

himfelf ,    and  without    great  regret  would  not  be  confin'd    to    ftrict- 
nefs    and    feverity   in    their  Cafes  of  Confcience.      Some  would  ,    but 
many  would  not.     They  that  would ,  gave  laws  unto  themfelves ,  and  they 
could  eafily  be  Governed ,  but  they  that  would  not ,  were  ready  to  trample 
upon  their  yoke ,  if  it  were  made  gentle  and  eafie  for  their  neck.     But  this 
was  the  leaft  part  of  the  evil. 

For  befides  this ,  Moral  Theology  was  made  a  trade  for  the  houfe ,   and 
an 
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an  art  of  the  Schools :     and  as  nothing  is  more  eafie  then   natural  Logick , 
and  yet  nothing  harder  then  Sophiftical ,    fo  it  is  in  Moral  Theology  ; 
what  God  had  made  plain,    Men  have  intricated  ;    and  the  eafy  Command- 

ment is  wrapped  up  in  uneafie  learning ;   and  by  the  new  methods ,    a  Simple 
and  Llncrafty  Man  cannot  be  wife  unto  falvation ;  which  is  but  (mall  comfort 
to  him  that  Hands  in  the  place  of  the  Idiot  and  Unlearned.      Sometimes 
a  fevere  Commandment  is  expounded  by  the  fenfe  of  eafe  and   liberty , 
and  the  liberty  is  eilabliPned  in  Rule ;     but  becaufe  the  Rule  is  not  true 
in  (brae  hundreds  of  cafes,  a  confcientious  Man  does   not  know  how  to 

•make  ufe  of  it:     and  if  the  Commandment  be  kept  clofe  to  the  fenfe  of 
ftridtnefs  and  feverity,   there  are  fo  many  outlets  and  efcapes  found  out, 

that  few  men  think  themfdves  obliged.     *  Thus  in    the  Rule  [  Sf  Malum 
ante  omnia  refiituendum^     which  is  an  excellent  meafure  of  Confcience  in 
many  cafes ,   and  certainly  can  have  no  direct  abatement  in  the  duty , 

and  the  party  obliged  can  only  be  relieved  by  equity  in  the  manner  of  do- 
ing it ;     yet  of  this  plain  and  eafy  Rule ,  Gabrieliuf  brings  no  lefs  then  three- 

icore  and  ten  limitations :     and  to  make  all  queftions  of  that  Nature  and 
the  Rule  of  Confcience  infinite  and  indeterminable,  Menochim  hath  feven 

hundred  ninety  and  eight  queflions  concerning  Pojjefjion;     and  whoiifuffi- 

cient  fir  thefe  things?     *  There  is  a  Rule  amongit  the  Lawyers  which  very 
much   relates  to  the  Confcience  of  thofe  men  who  are  engaged    in  fuits 

and  fentences   of  Law  in  all  Countries  which  are  rul'd  by  the  Civil  law, 
In  qitoMet  aElu  requirirur  citatio.     Of  this  Rule   Purcim  brings  an  hundred 
and  fixteen  ampliations,  and  an  hundred  and  four  and  twenty  limitations. 
Maranta  enumerates  fdrty  cafes  in  which  [  A  Negative  ought  to  be  proved :  ] 

and  Socinw  fets  down  eight  hundred  and  two  fallencies  (  that's  the  word 
of  the  law  )  concerning  the  conteftation  of  fuits  and  actions  at  law.     Ma- 

ny more  might  be  reckoned  even  in  the  interpreters  of  the   Civil  law, 
and  in  the  meafures  we  derive  from  thence.     But  if  any  man  thinks  it  bet- 

ter  in  the  Canon  law ,  which  is  fuppofed  to  be  as  great  a  rule  of  our  Con- 
icience  in  the  matter  of  T^eli^ion  as  the  other  is  of  Juflice;     I  (hall  only  fay, 
that  the  very  title  of  the  Canon  law   was  Concordantia    Difcordantiarum ,    a 
tying  of  contradictions  together  in  one  firing  :  and  when  you  begin  to  look 
into  the  interpreters  of  the  Decretum ,  which  is  the  beft  part  of  the  Canon 

law ,   Simoncellm  tells  that  the  word  Decretum  hath  five  and  twenty  nullifica- 
tions. So  that  there  is  a  wood  before  your  doors ,  and  a  labyrinth  within  the 

wood ,  and  locks  and  bars  to  every  door  within  that  labyrinth ;  and  after  . 

all  we  are  like  to  meet  with  Unskilful  guides ;  and  yet  of  all  things  in  theTraa-de'De*j 
world  ,  in  thelethingsan  error  is  the  molt  intolerable. 

But  thus  the  Enemy  of  Mankind  hath  prevailed  upon  us  while  we  were 
earneft  in  deputations  about  things  lefs  concerning  :  Then  he  was  wathfui 
and  bulie  to  interweave  evil  and  uncertain  principles  into  our  Moral  in- 
ftitutions ,  to  mtangle  what  was  plain  ,  to  divide  what  was  fimple,  to  make 
an  art  of  what  was  written  in  the  tables  of  our  hearts  with  the  finger  of 
God.  When  a  Gentleman  was  commending  Dr.  Fiflier  Bifhop  of  ̂ ocheflcr 
his  great  pains  in  the  confutation  of  Luther  s  books ,  the  wife  Prelate  laid 

heartily,  that  he  wifh'd  he  had  fpent  all  that  time  in  prayer  and  meditation 
which  he  threw  away  upon  fuch  ulelefs.  wranglings.  For  that  was 
the  wifdom  of  the  Ancients..     Aniiqua  S amentia  nihd  aliud  mam  facknda  6^%n<?caa*L* 

1 ,  i  -  l  J  .    cilium. b  2  vitanda 
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Anil.  lib.  i. 

vitanda  fracepit :  Et  tunc  meliores  erant  viri.  Fofiquam  doBi  frodierunt ,  boni 
defunt.  Simplex  enim  ilia  &  aperta  virtus  in  obfcuram  &  folertem  fcientiam  verfa 
eft  •  Docemurque  Aifputare ,  non  vivere.  Our  fore-Fathers  taught  their  chil- . 
dren  what  to  do  and  what  to  avoid  ;  and  then  Men  were  better.  But 
when  Men  did  ft  rive  to  become  learned,  they  did  not  care  fb.  much  to  be- 

come good;  they  then  were  taught  to  difpute  rather  then  to  live.     To  this 
a  purpofe  I  underftand  that  excellent  faying  of  Solomon  ,  Of  making  many 
booh  there  is  no  end-,  and  much  fludy  is  a  wearinefs  of  the  flejh.  Let  us  hear 
the  conclufon  of  the  whole  matter.  Fear  God  and  keep  his  Commandments ;  for 
this  is  the  whole  duty  of  man.  Meaning ,  that  books  which  ferve  to  any 
other  purpofe  are  a  laborious  vanity,  confumptive  of  our  time  and  health 
to  no  purpofe  :  nothing  elfe  being  to  any  purpofe  but  fuch  things  as  teach  us 
to  fear  God,  and  how  to  keep  his  Commandments.  All  books,  and  all 
learning  which  minifters  to  this  end,  partakes  of  the  goodnefs  of  the  end  ; 
but  that  which  promotes  it  not ,  is  not  to  be  regarded  :  and  therefore  the 
Chaldee  Paraphraft  reads  thefe  words  into  an  advice  of  making  many  books 
tending  to  holinefs.  Fili  mi,riiomtus  ejio  ut facias  libros  f amentia  plurimos,  adeo  ut  nonfit 
finis  ;  Iffutfludeas  verbis  Legis ,  confpiciafque  defatigationem  carnis.  Make  books 
of  wifdom  very  many,  and  ftudy  in  the  words  of  the  Law  till  thou  mayeft 

fee  the  wearinefs  of  thy  flefh.  Beat  a  at  as  qua  in  vita  hominum  regenda  mam  df- 
putandi  rationempofuit,  Blefled  are  the  times  in  which  men  learn  to  difpute  well 
that  they  may  live  the  better.  And  truly  it  were  much  to  be  wifhed  that 
men  would  do  fo  now ;  endeavouring  to  teach  the  waies  of  Godlinefs  in  fin- 
cerity;  to  fhew  to  men  the  right  paths  of.  Salvation;  to  defcribe  the  right 

and  plain  meafures  of  Simplicity ,  Chriftian  Charity,  Chaftity,  Tempe- 
rance and  Juftice  ;  to  unwind  the  intanglements  of  Art ,  and  to  ftrip  Moral 

Theology  of  all  its  Vifors;  to  detract  all  the  falfhoods  and  hypocnfies  of 
crafty  men  ;  to  confute  all  the  falfe  principles  of  evil  Teachers ,  who  by 

uncertain  and  deceitful  grounds  teach  men  to  walk  confidently  upon  trap- 
doors and  pit-falls ,  and  preach  doctrines  fo  dangerous  and  falfe ,  that  if 

their  Difciples  would  live  according  to  the  confequents  of  fuch  doctrines , 
without  doubt  they  muft  perifh  everlaftingly. 

It  is  a  great  work  and  too  heavy  for  one  mans  moulders;  but  fome  bo- 

dy muft  begin-,  and  yet  no  man  ever  would ,  if  he  can  be  affrighted  with 
the  confideration  of  any  difficulty  in  the  world.  But  I  have  laid  afideall 

confi derations  of  my  felf ,  and  with  an  intire  dependence  upon  God  for 

•  help ,  I  have  begun  an  inftitution  of  Moral  Theology ,  and  eftablifhed  it 
upon  fuch  principles  and  inftruments  of  probation  which  every  man  allows, 
and  better  then  which  we  have  none  imparted  to  us.  I  affirm  nothing  but 

upon  grounds  of  Scripture,  or  Univerfal  Tradition,  or  right  Reafon  dif- 
cernable  by  every  difintereft  perfon  ,  where  the  queftions  are  of  great  con- 

cern, and  can  admit  of  thefe  probations:  Where  they  cannot,  I  take  the 
next  beft ;  the  laws  of  wife  Common- wealths  and  the  fayings  of  wife  men  , 
the  refults  of  fame  and  the  Proverbs  of  the  Ancient ,  the.  Precedents  of  holy 

perfons  and  the  great  examples  of  Saints.     Fg7rai<rgvpfyj'y  yi^  'Cfrv  53j  toQhtov  t 

ch  c.  -\.         Giovyb<pctivelcctfjLa,$wfji.ciiix.v  re  7n0ayoAo7'«j>7©*  otToSie%jccd'<x>t)  $  pTjfog/Jtor  caroS'eit&i  <x.Tau\eiv' 

He  that  is  well  inftructed  will  require  in  every  kind   of  argument  and  de- 
putation no  other  proof  or  fubtilty    then  the  fubject  matter  will  bear. 

For 
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For  it  were  ridiculous  for  a  Mathematician  to  go  about  to  perfwade  with 

eloquence,  or  an  Orator  to  pretend  to  demonit  rations.  But  Moral  The- 
ology is  a  collective  Body  of  all  wifdom ,  whereof  fome  things  are  de- 

monftrableand  many  are  probable ,  and  other  things  are  better  then  their 

contraries  •„  and  they -are  to  be  proved  accordingly  ,  every  thing  in  its  pro- 
portion and  capacity.  And  therefore  here  I  make  ufeof  all  the  Brocardics,  or 

rules  of  interpreters  j  that  is ,  not  only  what  is  eftab!ifhed  regularly  in  law, 
but  what  is  concluded  wife  and  reafonableby  the  beft  interpreters.  Socinuf, 
Duennas.  ,  Azo ,  Gabrjeliptf  ,  Damafuf  ,  and  divers  other  great  Lawyers  at- 

tempted this  way  in  the  interpretation  of  the  Civil  and  Canon  law.  I  in- 
termeddle not  in  the  queftion ,  whether  they  did  well  or  ill,  but  leave  the 

conteft  as  it  lies  between  Duarenw  and  jfialdmnitf  who  blame  them ,  and  We- 

fenbech  and  Gribaldw  who  are  their  confident  Advocates.  But  in  the  dif- 
courfes  of  Confcience,  whatfoever  is  right  reafon ,  though  taken  from  any 
faculty  or  fcience ,  is  alio  of  ufe  and  efficacy.  Becaufe  whatever  can  guide 
the  actions  or  difcourfes ,  or  be  the  bufinefs  or  the  conduct  of  any  man, 
does  belong  to  Confcience  and  its  meafures ;  and  what  is  true  in  any  Science, 
is  true  in  Confcience. 

I  do  not  fay  that  what  is  true  or  allowed  in  humane  laws  is  alfo  true  or 
allowed  in  the  Qivine ; , becaufe  though  God  does  juftly  and  wifely,  yet 
men  do not  alwayes  fo  ;  and  what  is  true  in <  Sciences  is  not  alwayes  under - 
ftoodtobetrue  in  Civil  laws,     S^mly  caufa,  talis  effeBuf ,  faith  the  Philo- 
fopher ,  The  caufe  and  the  effect  are  of  the  fame  nature.     But  the  Lawyer 
faies,  this  is  not  alwayes  true.     For  Manumifsion ,  which  is  a  caufe  of  liberty, 
is  of  the  Civil  law  and  pofitive  inftitution  ;  but  Liberty,  which  is  the  effect 

of  it ,  is  of  the  law  of  Nature.     Now   although  the  Philofopher  under - 
ftandshis  Rule  of  Natural  caufes  and  effefls ,  or  thofe  caufes  which  are  artifi- 

cial ,  but  operate  by  the  way  of  Nature,  and  intends  it  not  at  all  to  be  per- 
fwafive  in  matters  of  pofitive  and  legal  inftitution ;  yet  this  truth  and  all 
other  truths  muft  prevail  in  Confcience ,  becaufe  they  are  emanations  from 

the    fountain    of  truth ;  from  whence  nothing  can  derive  that  is  not  al- 
waies  true ,  and  in  all  fenfes  true  where  they  are  intended  to  perfwade  or 
teach.     But  then  the  truths  of  Philofophy  muft  be  ufed  in  the  meafures  of 
Confcience  by  the  intentions  of  Philofophy,  and  not  be  carried  on  to  a 
difparate  matter,  and  without  caufe  be  indifferently  applied,   the  fame 

words  to  things  of  another  nature.     *  There  is  a  Rule  in  Philofophy,  In- 
corf  or  alia  funt  individua  :  from  hence  Hottoman  argues ,    Therefore  Dominion , 
Heritage ,  Ufusfrublus ,  or  the  ufe  of  a  thing  by  him  that  is  not  the  Lord ,  are 
individual,  becaufe  they  are  incorporeal.     Now  this  will  deceive  him  that 
trufts  upon  it :     not  becaufe  what  is  true  in  one  place  is  not  true  alwayes 
and  every  where;  but  becaufe  thefe  words  applied  to  other  matters ,  and 
the  words  fignifying  other  intentions,  they  abufe  the  weary  hearer,  but 

inltruct  not      But  becaufe  the  queftions    of  Confcience  do  relate*  to  all 
matters ,  therefore  to  thefe  all  Arts  and  Sciences  do  minifter.     2fry  fifci 
ejl  ubicuncjue  natat ,     Whatfoever  fwims  upon  any  Water  belongs  to  this 
Exchequer ;  that  is ,  faith  S .  Auflin ,  Chriflianm  Domini  fui  ejfe  intelligit ,  ubicun-  De  ̂   chri. 
que  invenerit  verttatem ,  If  it  be  truth  ,  wherefoever  it  be  found ,  the  Chriftianfti-U<  z-c- l8° 

knows  it  is  his  Lords  goods:  and  therefore  I  have  prov'd  and  adorn  dfbme 
truths  with  the  wife  fayings   of  Philofophers  and  Poets ,   ut   Deo  ferviat 

b  J  quicquii 
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Confefi.  l  i.  qwcquid puer  utile  didici ,  that ,  according  to  the  expreflion  of  the  fame  Saint , 
whatfoever  being  a  child  1  learned  which  can  profit,  maybe  brought  into 

ferve  and  pay  homage  to  God*  But  ftill  they  are  to  be  underftood  accord- 
ing to  the  lenfe  and  meaning  of  their  proper  Art  where  they  dwell.  And 

though  there  is  great  need  oi  skill  in  all  thofe  Sciences  from  whence  we  de- 
rive notices  in  order  to  the  conduct  of  Confidence  ;  and  that  it  will  be 

hard  for  any  man  to  pretend  to  be  Mafter  of  all  thofe  things  which  muft  be 

us'd  in  thefe  difcouries ;  yet  I  who  will  not  pretend  to  that ,  have  yet  taken  as 
good  a  courfe  as  I  could  to  inform  my  felf,  though  not  in  the  whole  Syftem 

of  every  art  in  the  whole  circle  which  I  have  here  occafionally  us'd,  yet  I 
have  been  careful  to  underftand  thofe  few  things  which  I  have  thence  drawn 
in  as  auxiliaries :  and  left  1  mould  .yet  fail ,  I  have  taken  another  courfe  by 
way  of  caution  and  defence ,  that  1  may  be  right  and  fure  in  the  reflex ,  if  \ 
had  caufe  to  doubt  of  any  thing  in  the  direct  notice. 

For  1  have  propounded  to  my  felf  general  meafures  to  be  as  boundaries 
to  the  determination  of  doubts  and  the  anfwer  of  queftions  \  which  fo  long 
as  1  do  deferve ,  my  error  will  be  very  innocent ,  if  any  happens.  For  i . 
jn  hard  and  intricate  queftions  1  take  that  which  is  eafie  and  intelligible ,  and 
concerning  which  it  will  be  eafie  to  judge  whether  it  be  right  or  wrong.  2 . 
In  odious  things,  and  matters  of  burden  and  etivyj  I  take  that  part  which  is 

leaft ,  unlefs  there  be  evident  reafon  to  thecontrary.  j.*  In  favours  I  al- 
wayes  chufe  the  largeft  fenfe,  when  any  one  is  bettered  by  that  fenfe,  and 
no  man  is  the  worfe.  4.  In  things  and  queftions  relating  to  men  I  give 
thofe  anfwers  that  take  away  fcruples,  and  bring  peace  and  a  quiet 
mind.  5.  In  things  relating  to  God  I  alwayes  chufe  to  fpeak  that 
thing  which  to  him  is  moft  honourable.  6.  In  matters  of  duty  I  ah 
waves  chufe  that  which  is  moft  holy.  7.  In  doubts  I  chufe  what  is 
fafeft.  &.  In  probabilities  I  prefer  that  which  is  the  more  reafonable, 
never  allowing  to  any  one  a  leave  of  chufing  that  which  is  confefiedly  the 
lefs  reafonable  in  the  whole  conjunction  of  circumftances  and  relative  con- 
federations. 

Upon  the  account  of  thefe  principles!  hope  to  ferve  God  and  the  good 
of  Souls.  For  thefe  being  the  points  of  my  compafs  ,  which  way  foe- 
ver  I  fail ,  I  (hall  not  fuffer  fhipwrack  :  and  if  at  any  time  I  go  about, 
which  I  have  avoided  as  much  as  my  infirmities  will  permit ,  yet  at  laft , 
and  in  the  whole  ,  I  arrive  where  I  ought  to  be.  For  indeed  in  this 
whole  affair  I  have  proceeded  with  great  fear ;  as  knowing  that  he  who 
writes  Cafes  of  Confcience,  does  in  a  manner  give  laws  to  all  that  do  be- 

lieve him:  and  no  man  perfwades  more  vehemently  then  he  that  tells  you, 
Thtf  ,  God  forbids ;  Thif ,  God  commands ;  and  therefore  I  knew  that  to  be 
miftaken  here  was  very  evil ,  and  might  do  much  evil ;  but  to  be  carelefs , 

or jprejudicate ,  or  partial,  or  flattering,  or  oppreffive  with  feverity ,  orun- 
fafe  with  gentlenels ,  was  criminal  in  the  caufe  as  well  as  mifchievous  in  the 
event :  and  the  greateft  fecurity  which  I  have  that  I  have  not  fpoken  unfafely 
in  any  mans  cafe,  is  becaufe  that  I  have  prayed  much,  and  laboured  much 
that  I  might  not  at  allminifter  to  error  orfchifme,  to  folly  or  vanity,  but 
to  the  glory  of  God ,  and  to  the  good  of  Souls :  and  I  have  fo  determined 
every  Cafe  that  1  have  here  prefented,  as  I  my  felf  would  practice,  as  I  would 
account  at  the  day  of  judgment,  through  the  mercies  of  God  in  Jefus  Chrift, and 
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and  the  integrity  and  fimplicity  of  my  Confciencc  :  and  therefore  I  defire 
that  my  Reader  will  ufe  the  fame  caution  and  ingenuity  before  he  condemns 
any  conclufion ,  and  confider ,  that  as  in  thefe  things  it  was  impoffible  to 

pleafe  every  man  ̂ pypccviv  Zv  ̂ .tydhon  inlaiv  a<P«v  ̂ ccKurov'  fo  I  defigned  to  pleafe 
no  man  but  as  he  is  a  lover  of  truth ,  and  a  lover  of  his  own  foul. 

The  ftyle  that  1  here  ufe  is  according  as  it  happens  ]  fometimes  plain , 
fometimes  clofer  :  the  things  which  I  bring  are  fometimes  new ,  and  fome- 

times olJ  \  they  arc  difficult  and  they  are  eafie;  fometimes  adorn'd  with 
cafes ,  and  the  cafes  fpeaficated  m  flones ,  and  fometimes  in  ftead  of  a  ftory 
I  recite  an  apologue ,  and  difguife  a  true  narrative  with  other  names, 
TOt  I  may  not  difcover  the  perfon  whole  cafe  I  dHcourfe  of:  and  in  all 
things  I  mind  the  matter;  and fuppofe  truth  alone  and  reafon  and  the  piety 
of  thedecifion  to  be  the  beft  ornament;  and  indeed  fometimes  the  thing  it 
felf  will  not  be  handled  otherwife. 

. 

Crnan  res  ipfanegat,  comma  ioceri. 
I  was  Here  to  fpeak  to  the  Undemanding ,  not  to  win  the  affections;  to 

convince  j  not  to  etfhWt :  antt  where  *  had  no  certainty  in  a  cafe ,  or  that  the 
parts  of  a  queftion  were  too  violently  contended  for.,  without  fufficient  evi- 

dence on  either  fide  [  I  have  not  been  very  forward  to  give  my  final  fentence  -T 
but  my  Opinion  and  my  reafon  \ 

Per  mm  FO  %T£  rffondent  W  per*.  SS53S 

And  yet  I  hope  that  in  fome  cafes  it  will  be  found  ,  that  though  lam  not  reciPlumur- 
fierce ,  pofitive  and  decretory ,  yet  the  cafe  it  felf  is  fufficiently  declared  , 
fo  that  he  whohoth  occafion  to  ufe  it,   may  upon  thofe  accounts  deter- 

mine himfelf.     For  the  Modefly   of  him  that   teaches  is  not  alwayes  an 
argument  that  he  is  uncertain  in  his  proportion.     Td  ro,u/£&>,  .$  to  ̂ oxa^  %}       b.3.i*. 

to! TQictvTcc,  h  ircivlctii  &)n  a/x(pij8oA«  iioi-rJuaiv  ot  7raAcuo):rcfcAAa,'?rpAAa3aj  ^  'Qti  TyaAjjiS'gu^^'AdOlynth.  u 

«TW;  %VV  *)  TO    VOfJLl^OO  CVTCLtiS-CC  CiVTl  TtfXp/VuO,    X)  1Tl<?Z W,        iaitil      lilViafl.  Wlldl     the 

Antients  faid ,  /  fuppofe ,  1  think ,  It  feerns ,  they  did  not  alwayes  mean 
that  they  were  uncertain  ;  but  they  fometimes  intended  it  for  a  modefl ., 
but  a  diredl  affirmative :  and  fo  I  do  in  fome  few  Cafes  where  there  is 

great  reafon  on  one  fide ,  and  a  great  prejudice  on  the  other :  I  give 
my  reafbns ,  and  lay  down  the  Cafe  and  all  its  allays ,  and  leave  it  to 
prevail  without  my  fentence  by  its  own  ftrength.  And  for  this  I  hope 
no  man  will  be  offended  at  me:  if  he  be,  it  isbecaufe  I  was  not  willing 
to  offend  him;  but  I  wasdefirous  toinflruft,  to  comfort,  to  determin  and 
to  eftablim  him  that  needs. 

I  have  fludioufly  avoided  all  queflions  that  are  curious  and  unprofitable ; 
fuch  ,  /  mean  ,  which  are  only  trials  of  wit ,  but  neither  minifters  of  Juftice 
nor  Religion.  Such  was  that  which  was  brought  before  the  Lawyers 
and  all  the  learned  men  of  Athens ,  with  great  noifes  to  little  purpofe. 
A  Gentleman  of  JEgjna  dying  left  three  daughters ;  The  one  was  beau- 

teous and  wanton  •  the  fecond  a  lover  of  wine  and  gay  pleafures ;  and  the 
third  a  good  fpmfter ,  and  a  great  follower  of  Couritr^oul wiff  y.  He  made 
the  Mother  of  thefe  daughters  to  be  his  Heir  upon  this  condition ,  that  (lie 
(liould  divide  all  his  eflate  between  his  daughters  equally  ;  but  in  fuch  a 

manner ,  that  what  they  received  they  fhould  neither  poffe'fs  nor  enjoy , 
and  as  foon  as  ever  they  had  quitted  their '  portions  they  mould  pay 
each  of  them  to  their  Mother  ten  thoufand  Philippics.     The  Mother 

runs 
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runs  to  Athens  j  confults  the  Lawyers  and  Philofophers  how  this  Will  fhould 
be  fulfilled  jj  but  they  know  not ,  as  fuppofing  one  part  to  crofs  another, 
and  altogether  to  be  impoffible;  for  if  the  whole  eflate  fhould  be  divided 
amongft  them  ,  how  is  it  that  they  fhall  not  enjoy  it  ?  and  if  they  do  not, 
how  (hall  they  pay  their  Mother  her  affignment?  The  Mother  therefore 

finding  no  help  there ,  contrives  it  thus  her  felf  -7  To  the  pretty  wanton  fhe 
gives  rich  clothes ,  fmooth  Eunuchs ,  foft  beds,  fweet  perfumes,  filver  la- 

vatories, and  all  things  which  (lie  fuppofed  might  pleafe  her  lull,  and  confume 

her  portion.  To  the  drinking  girle  fhe  provides  veflels  of  rich  wines,a  houfe 
well  furniihed,  and  all  things  .fitted  for  expeniive  entertainments.  But  to 
the  Country  houfwife,  a  good  farm,  plowmen  and  a  great  flock,  many  horfes 
and  fomecows,  fome  Men-fervants  and  a  great  many  Maidens,  a  kennel  of 
hounds  and  a  few  fwine ;  fuppofing  this  was  no  very  probable  way  for  her 
to  thrive,  but  the  likeliefl  way  to  do  her  Husbands  will ;  becaufe  the  lufl  of  the 

firfl,  and  thirfland  debauchery  of  the  fecond,  and  the  ill- contrived  flock  of 
the  third  would  confume  all  their  portions.  But  all  this  while  (lie  confidered 

not  how  when  they  grew  poor,  'fhe  fhould  receive  her  fhare.  But  at  lafl  a 
vvifer  Man  then  was  in  the  Schools  of  Athens  advis'd  her  thus  •  Give  to  the 
Drunken  maiden  the  rich  garments,  me  jewels  and  the  Eunuchs  •,  and  becaufe 
(lie  loves  them  not,  fhe  will  fell  them  all  for  old  wines  of Chios-.  To  the  wan- 

ton give  fields  and  cattel,  oxen  and  ploughs,  hinds  and  fwine  •  and  fhe  will 
quickly  fell  them  that  fhe  may  entertain  her  Lovers:  But  if  you  give  veffels 
of  wine  to  the  Country  girl,  fhe  knows  not  what  to  do  with  them,  and  there- 

fore will  fell  them  to  the  Merchant  for  ready  money.  Thus  fhall  neither  of 

them  enjoy  their  portion  ;  but  by  felling  it,  they  fhall  be  enabled  to  pay  the 
money  to  their  Mother.  This  was  a  Riddle,  rather  then  a  Cafe  of  Law  or 
Confcience ;  and  fo  are  many  others,  which  I  therefore  refolved  to  lay  afide, 

and  trouble  no  mans  Confcience  or  head  with  them  •,  as  fuppofing  that  the 

anfvverof  the  dull  Diodorus  mention'd  in  the  Greek  Epigram  is  fufficient  for 
luch  cunoiities,  .    n 

H    COt}    V  :TCf>   tXdVTl,    OCC. 

It  is  fo,  or  it  is  not  fo  j  it  muft  be  done  this  way,  or  fome  other ;  the  thing  in 
queflionis  yours,  or  fome  bodies  elfe :  but  make  the  Judge  your  friend,  and 
I  will  warrant  your  caufe,  provided  it  be  juft ;  but  look  you  to  that.  A 
flight  anfwer  to  an  intricate  and  ufelefs  queftion  is  a  fit  cover  to  fuch  a  difh; 

a  cabbage  leaf  is  good  enough  to  cover  a  pot  of  mufhromes :  but  I  have  ta- 
ken a  fhorter  way,  and  laid  them  all  afide ;  remembring  the  faying  of  Frier 

John  Annus  to  Nicolaus de  Lyra ;  Tefiimonium  Dei lucidum eft,  nee egent  liter*  Dhi- 

nt  plicit  jThe  things  of  God  are  plain  and  eafie :  and  therefore  I  have  rejected 
every  thing  that  is  not  ufeful  and  intelligible  -,  chufing  only  to  make  fuch  in- 
uiries  by  which  we  may  become  better,  and  promoted  in  fbmething  of  our 

uty- S^md  fumus ,    &  quidnamvifluri  pgnimur,  or  do  . 
S^uis  datm ,  aut  met  a  quam  mollis  flexus ,  &  unde , 

&luis  modus  argento ,  quid  fas  of  tare ,  quid  afper 
Utile  nummus  hotel ,  f  atria ,  charifque  propinquis 

Sluantum  elargiri  decent ,  quern  te  Deus  ejfe 

Jufsit ,  6^  humana  qua  parte  locatus  es  in  re  : liZ. 

j 
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viz.  That  we  may  be  taught  how  to  know  what  God  requires  of  us,  in- 
itructed  toialvation  ,  and  fitted  to  every  good  work. 

But  now  I  fhall  defire  that  he  who  reads  my  Book  will  not  expect  this 
Book  to  be  a  collective  body  of  particular  Cafes  of  Conference ;   for  I 
find  that  they  are  infinite,  and  my  life  is  not  ib;  andj  fhall  never  live  to 
write  them  all ,  or  to  understand  them  all :     and  if  I  (hould  write  fbme  and 

not  al! ,    I  fliould  profit  I  know*not  whom  ,   and   do  good  but  to  a  very 
few ,   and  that  by  chance  too  ;     and  it  maybe  that  their  cafes  being  chan- 

ged   by  circumftances  would  not  be  fitted  by  my  indefinite  anfwers      I 
therefore  refolved  upon  another  way;     which  although  no  Man  before 
me  hath  trod  in  writing  Cafes  of  Confcience,     yet  I  cannot  fay  it  is  new; 
for  I  took  my  pattern  from  Tribonianus  the  Lawyer ,   who  out  of  the  laws 

oc  the  old  Romans  collected  fome  choice  Rules  which  give  anfwer  to 
very  many   Cafes  that  happen.     And  after   I  had  confidered  and  tried 
many  others ,     I  found  this  moft    reafonable ,     molt  ufeful    and  moft 
omprehenfive  of  all  matters  relating  to  my  prefent  Undertaking.     For 
I  intend  here  to  offer  to  the  world  a  General  Infirument  of  Moral  Theology ,  by 
the  rules  and  meafures  of  which ,  the  guides  of  Souls  may  determine  the 

particulars  that  (hall  be  brought  before  them  ;  and  thofe  who  love  to  in- 
quire ,  may  alfo  find  their  duty  fo  defenbed ,     that  unlefs  their  duties  be 

complicated  with   Laws ,     and  civil  Cuftomes ,     and  fecular  interefts  , 

men  that  are  wife  may  guide  themfelves  in  all  their  proportions  of  Con- 
fcience :     but  if  their  cafe  be  indeed  involved ,     they  need  the  conduct  of 

a  Spiritual  Guide  to  untie  the  intrigue ,     and  ftate  the  question ,  and  ap- 
plie  the  refpedtive  Rules  to  the  feveral  parts  of  it ;    for  though  I  have  fet 
them  down  all  in  their  proper  places  relating  to  their  feveral  matters ,  yet 
when  a  queftion  requires  the  reafon  of  many  Rules ,  it  is  not  every  hand  that 
can  applie  them :     Men  will  for  ever  need  a  living  guide ;  and  a  wife  Guide 
of  Souls  will. by  fbme  of  thefe  Rules  be  enabled  to  anfwer  moft  Cafes  that 
fhall  occur. 

For  although  I  have  not  given  anfwers  to  every  doubt ;  yet  I  have  told 
what  we  are  to  do  when  any  doubt  arifes ,  I  have  conducted  the  doubt- 

ing Confcience  by  fuch  Rules  which  in  all  doubts  will  declare  her  duty : 

and  therefore  if  the  matter  of  the  doubt  be  in  the  reception  of  the  Sacra- 
ment of  the  Eucharift ,  or  in  wearing  cloths ,  or  in  eating,  the  Rule  is  the 

fame  and  applicable  to  every  matter.  I  have  not  difputed  whether  Sump- 
tuary laws  be  actually  obligatory  to  us  in  England  or  Ireland  7  but  I  have 

told  by  what  meafures  we  fhall  know  concerning  all  laws,  whether  they  be 

obligatory  or  no,  in  anyplace,  and  to  every  perfon.  I  have  not  expoun- 
ded all  the  laws  of  God ,  but  I  have  told  by  what  rules  they  are  to  be  ex- 

pounded and  underflood.  But  becaufe  thefe  Rules  have  influence  upon 
all  particulars ,  I  have  by  way  of  inftance  and  llluftration  determined  very 
many  fpecial  Cafes :  and  I  was  a  little  curious  to  chufe  fuch  which  are  the 
matter  of  our  ufual  inquiries ;  and  have  been  very  ftudious  to  draw  in  td 

particular  Scrutiny  moft  of  the  principle  and  nobleft  queftion  s  of  Chriften- 
dom  which  could  relate  to  the  matter  of  my  Ifule  7  provided  that  they  were 
practical  and  did  minifter  to  good  manners  7  having  that  of  LaSlantius  in  my 
mind  ,  Non  tarn  de  rebus  bumanif  bene  meretur  qui fcientiam  bene  dicendi  affert ,  quani 
qui  pie  &  innocenter  docet  vivere.     He  beft  deferves    of  mankind  who  teaches mm 
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men  to  live  well  rather  then  to  talk  well :  and  therefore  the  wifer  Greeks 

preferred  Philofophers  before  Orators,  lllienim  reEle  vivendi  DoSlores  funt 

exiftimandi  ,  quod  eft  longe  praft ahilius .  It  is  better  to  be  a  Doctor  of  good 
life  ,  then  of  eloquent  or  learned  fpeaking :  for  they  are  but  few  who 

are  capable  of  eloquence  ,  but  to  livtwell  is  the  duty  of  all:,  and  I  have 
alwaies  been  pleafed  with  the  faying  of  Jupiter  to  Pallas  in  the  apologue, 
when  he  killed  her  cheek  for  chufmg  the  fruitful  Olive. 

  Nam  cpaod  facimus ,  id  nijl  utile  eft , 
Stulta  omnis  atque  inanis  inde  eft  gloria ; 

unlefs  it  does  good  and  makes  us  better  ,  it  is  not  worth  the  ufing  :  and 
•therefore  it  hath  been  no  fmall  part  of  my  labour  not  only  to  do  what  was 
neceflary ,  but  to  lay  afide  what  was  ufelefs  and  unfit ,  at  lead  what  I 

t  '.ought  fo. 
In  this  manner  by  the  Divine  affiftance  /  have  defcribed  a  Rule  of  Confci- 

ence  :  in  the  performance  of  which  I  (ball  make  no  excufes  for  my  own 
infirmities,  or  to  guard  my  felf  from  the  cenfure  of  the  Curious  or  the  S cor- 

ners. I  have  with  all  humility  and  fimplicity  defired  toferve  God ,  and  to 
minifter  to  his  Church ,  and  I  hope  he  will  accept  me  :  and  for  the  reft  ,  I 
have  laid  it  all  at  his  moft  holy  feet ,  and  therefore  will  take  no  further  care 

concerning  my  felf  in  it.  Only  I  am  defirous  that  now  I  have  attempted  to 
defcnbe  a  General  Rule,  they  who  find  it  defective  would  be  pleafed  to  make 
this  more  perfect  by  adding  their  own  Symbol ;  which  is  much  eafier  than 
to  erect  that  building  whichneeds  butfome  addition  to  make  it  ufeful  to  all 

its  purpofes  and  intentions.  But  if  any  man,  like  abird  fitting  upon  a  tree, 
mall  foul  the  fruit  and  dimonour  it ,  that  it  may  be  unfit  for  food ,  I  fhall  be 
forrowful  for  him  that  does  fo,and  troubled,that  the  good  which  I  intended  to 

every  ore,  fhould  be  loft  to  any  one.But  I  mall  have  the  Prophet's  comfort  if  I 
ifa.  4p.  4, 5.  have  done  my  duty  in  righteoufhefs  and  humility :  though  1  labor  in  vain  and fpendmy 

ftrenqth  for  nought,  yet  furely  my  judgment  is  with  the  Lord,  and  my  work  is  with  my  God. 
I  know  not  whether  I  fhall  live  to  add  Matter  to  this  Form,  that  is,  to 

write  a  particular  explication  of  all  the  precepts  of  Chriftian  Religion ; 
which  will  be  a  full  deiignof  all fpecial  cafes  and  queftions  of  Confcience  mea- 

furable  by  this  General  c£(ule.  If  I  do  not,  I  hope  God  will  excite  fome 
other  to  do  it ;  but  whoever  does  it ,  he  will  do  it  with  fo  much  the  more 

profit,  by  how  much  he  does  difpute  the  lefs :  and  I  remember  that  So- 
crates and  Sozomen  tell  that  JElius  the  Heretick  was  counted  an  Atheift  propter 

erifticum  loquendi  &  difputandi  modum ,  becauie  he  taught  no  part  of  religion  but 

he  mined  it  into  queftions  and  chop'd  it  into  Ariftotle's  Logich  The  fimple 
and  rational  way  of  teaching  God's  Commandments  as  it  is  moft  eafie  ,  fo  it 
is  moft  ufeful ;  and  all  the  cafes  that  will  occur  will  the  moft  eafily  be  anfwer- 

.  ed  by  him  that  confiders  and  tells  in  what  Cafes  they  bind ,  and  in  what  they 
bind  not :  which  is  the  duty  of  him  that  explicates ,  and  may  be  delivered  by 
way  of  plain  rule  and  eafie  commentary. 

But  this  I  (hall  advertife  ;  That  the  Preachers  may  retrench  infinite 

numbers  of  Cafes  of  Confcience  if  they  will  more  earneilly  preach  and  ex- 
hort to  fimplicity  and  love ;  for  the  want  of  thefe  is  the  great  multiplier 

of    Cafes.     Men   do   not  ferve  God  with    honcfty   and  heartinefs,  and 
th 
nev 

j 
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they  do  not  love  him  greatly  j  but  ftand  upon  terms  with  him ,  and  ftudy 
how  much  is  lawful,  how  far  they  may  go,  and  which  is  their  utmoft  ftep  of 
lawful,  being  afraid  to  do  more  for  God  and  for  their  Souls  then  is  fimply 
and  indifpenfably  neceflary  ;  and  oftentimesthey  tie  religion  and  their  own 
lulls  together,  and  the  one  mtangles  the  other,  and  both  are  made  lefs  dif- 

cernible,  and  lefs  practicable.  *  But  the  good  Man  underftands  the  things 

of  God ;  not  only  becaufe  God's  Spirit  by  fecret  immiffions  of  light  does 
properly  inftrucl:  him;  butbecaulehe  hath  a  way  of  determining  his  Cafes 
of  Confcience  which  will  never  fail  him.  For  if  the  queftion  be  put  to  him 
whether  it  befit  for  him  to  give  a.  (hilling  to  the  poor  \  he  anfwers  that  it  is 
not  only  fit,  but  neceflary  to  do  ib  much  at  leaft,  and  to  make  it  fure,  he 

will  give  two :  and  in  matter  of  duty  he  takes  to  himfelf  the  greater  (hare  ■, 
in  privileges  and  divifions  of  right,  he  is  content  with  the  lead :  and  in  que- 
ftions  of  priority  and  dignity  he  always  prevails  by  ceflion,  and  ever  is  Su- 

perior by  fitting  lowed,  and  gets  his  will,  firft  by  chufing  what  God  wills, 
and  then  what  his  neighbour  impoies  or  delires.  But  when  Men  have  no 
love  to  God,  and  deiirebutjuft  tofave  their  Souls,  and  weigh  grains  and 

fcruples,  and  give  to  God  no  more  then  they  muft  needs,  they  {hall -multi- 
ply Calesof  Conferences  to  a  number  which  no  books  wilLcontain,  and  to  a 

difficulty  that  no  learning  can  antwer. 

The  multiplication  alio  of  Laws  and  Ceretflonlesnof  Religion  does  exceed- 

ingly multiply 'queftion s  of  practice-  and  there?  were  among  the  Jews  by 
reaion  of  their  numerous  rites  many  more  then  were  at  firft  among  the  Ghri- 
ftians.  For  we  find  the  Apoftles  only  >  exhorting  to  humility,  to  piety  to- 

wards parents,  to  obedience  to  Magistrates,  to  charity  arid  jfiift  ice \\  and  the 
Chriftians  who  meant  well  underftood  well',  a&d  needed  no  books  of  Con- 
fcience  but  the  Rule,  and  the  Commandment.  But  when  Error  crept  in, 
Truth  became  difficult  and  hard  to  be  underftood :  and  when  the  Rituals  of 

the  Church  and  her  laws  became  numerous,  then  Religion  was  hard  to  be 

practifed:  and  when  Men  fet  up  new  interefls,  then  the  laws  oi  Confci- 

ence were  fomany,  that  as  the  laws  of  theoidRomanV  r^J 
— —  verfamwmtiafixt&** 
SLre  legebantur    which  at  firft  were  nailed 

in  a  brafs-plate  upon  a  wall ,  became  at  laft  fo  numerous  and  filled  fo  many 
volumes ,  that  their  very  Compendium  made  a  large  Digeft ;  fo  are  thefe ,  too 
many  to  be  confidered ,  or  perfectly  to  be  underftood  5  and  therefore  either 
they  muft  be  cut  off  by  fimplicity  and  an  honeft  heart,  and  contempt  of 
the  world ,  and  our  duty  muft  look  for  no  meafures  but  love  and  the  lines 

of  the eafie  Commandment,  orelfe  wecairha^reti5"peTcTandno  fecurity. 
But  with  thefe  there  is  not  only  collateral  fecurity,  but  very  often  a  direct 
wifdom.  Becaufe  he  that  endeavours  to  keep  a  good  Confcience  and  hath 
an  honeft  mind ,  belides  that  he  will  enquire  after  his  duty  fufficiently  ,  he 
will  be  able  to  tell  very  much  of  it  himfelf:  for  God  will  aflift  him,  and 
caufe  that  his  own  mindJ1)all  tell  him  more  then  [even  Watchmen  that  fit  in  a  tower ; 

and  if  he  mifs ,  he  is  next  to  an  excufe ,  and  God  is  ready  to  pardon  him : 
and  therefore  in  what  feci  of  Chriftunity  foever  any  man  is  ingaged  ,  if  he 

have  an  honeft  heart ,  and  a  good  Confcience  ,  though  he  be  in*  darknefs ,  he  will 
find  his  way  out,  or  grope  his  way  within;  he  (hall  be  guided ,  or  he  (hall 

be  pardon'd  ;  God  will  pity  him ,  and  find  feme  way  for  his  remedy ;  and  if 
it  be  neceflary,  will  bring  him  out.  But 
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But  however  it  comes  to  pafs,  yet  now  that  the  inquiries  of  Confcience 
are  fo  extremely  numerous,  Men  maybe  pleafed  to  obferve  that  Theolo- 

gy is  not  every  mans  trade  ;  and  that  it  requires  more  wifdom  and  ability 
to  take  care  of  Souls,  thenthofe  Men  who  now-adaysrun  under  the  for- 

midable burden  of  the  Preachers  office  can  bring  from  the  places  of  their 
education  and  firft  imployment.  Which  thing  I  do  not  obferve  that  by 
it  I  might  bring  reputation  to  the  office  of  the  Clergy ;  for  God  is  their 
portion  and  lot.*,  and  as  he  hath  given  them  work  enough  ,  fo  he  hath  given 
them  honour  enough ,  though  the  world  defpife  them :  but  I  fpeak  it  for 
their  fakes  who  do  what  they  ought  not,  and  undertake  what  they  cannot 
perform ;  and  confequently  do  more  hurt  to  themfelves  and  others  then 
pofTibly  they  imagine  \  which  it  were  better  they  fhould  amend ,  then  be 
put  to  anfwer  for  it  before  Him  who  loves  Souls  better  then  he  loved  his 
life,  and  therefore  would  not  intrufl  them  to  the  conduct  of  fuch  perfbns, 
who  have  need  to  be  taught  the  plain  things  of  falvation ,  and  learn  to  do 
jufticeand  chanty,  and  the  proper  things  of  a  holy  religion. 

Concerning  my  felf  I  fhall  make, no  requeft  to  my  Reader ,  but  that  he 
will  charitably  believe  I  mean  well,  and  have  done  my  belt.  If  any  Man 
be  troubled  that  he  hath  expe&ed  this  Nothing  fo  long ;  I  cannot  make  him 
other  anfwer  ,  but  that  I  am  afraid  it  is  now  too  foon ;  and  I  blefs  God 
that  I  had  abilities  of  health  and  leifure  now  at  laft  to  finifh  it :  but  I  fhould 

have  been  much  longer ,  if  God  had  not  by  the  piety  of  one  of  his  Servants 
provided  for  me  a  comfortable  retirement  and  opportunity  of  leifure :  which 

if  I  have  improved  to  God's  glory,  or  to  the  comfort  and  inftitution  of  any 
one ,  He  and  I  both  have  our  ends ,  and  God  will  have  his  Glory ;  and  that's 
a  good  Conclufion ,  and  to  that  I  humbly  dedicate  my  Book 

From  my  Study  in  Vortnton  in 
Kilultagkt  Oftober  5. 1659. 
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ATABLE 

Of  the  T 1  t  l  e  s  of  the  Chapters,  and  the  Rules  of  the 

FIRST    BOOK.  ! 

Of  Conference,  the  kinds  of  it,  and  the  general  Rules  of  con- 
ducting them. 

CHAP.  I. 

The  Ttyle  of  Conference  in  general 

RULE    1. 

COnfcience  it  the  mind  of  a  man,  governed 
<   by  a  Rule,  and  meafured  by  the  proportions 

of  good  and  evil  in  order  to  practice.  Pag** 
2 

The  Duty  and  Offices  of  Confcience^  are  to  di- 
Bate  and  to  tefiifie  or  bear  witnefi,  to  accufe  or 
esccufe^  to  loofe  or  bind.  8 

3- 

Be  careful  that  prejudice  or  Paffion,  Fancy 
and  Jffeftion,  Error  or  lllufion,  be  not  miflaken 
for  Lonfcience.  20 

4. 

The  Confcience  of  a  Vitious  matt  if  an  Evil 
Judge  and  an  imperfeB  rule.  23 

5- 

All  Confciences  are  to  walk  by  the  fame  rule, 
and  that  which  ifjuft  to  one  it  fo  to  all  in  the  like 
Circumfiancef.  2$ 

6. 
In  Confcience  that  which  it  firfi  U  truefi,  eafieft 

and  moft  ufeful.  26 

7. 

^  Confcience  by  its  fever al  habitudes  and  rela- 
tions and  tendencies  towards  its  proper  objeB  if 

divided  into  fever  al  kinds .  2  7 

CHAP.  I  I. 

Of  the  Iftght  or  Sure  Confcience. 

1. A    Right  Confcience  if  that  which  guides  our 
aBions  by  right  and  proportion  d  means  to 

a  right  end,  29 

2. 

In  a  right  Confcie
nce  

the  praBic
at  

judgme
nt, 

that  if  the  laft  determi
nation 

 
to  an  aBion,

  
ought 

to  be  fur e  and  ev
id
en
t.
  

29 

The  praBical  judgment  of  a  right  Confcience 
it  always  agreeable  to  the  fpeculative  determina- 

tion of  the  understanding.  30 

4- 

A  Judgment  of  Nature  or  Inclination  it  not 
fufficient  to  make  afure  Confcience.  47 

S> 

When  two  motives  concur  to  the  determination 

of  an  aBion,  whereof  one  it  vert  nous  and  the  other 

fecular,  a  Right  (lonfcience  is  not  prejudie'd  by the  mixture,  49 

j&n  argument  not  fufficient  nor  competent, 
though  it  doperfwade  us  to  a  thing  in  it  fe  If  good, 
it  not  the  ground  of  aright,  nor  a  fufficient  war- 

rant for  afure  Confeience.  $f 

.7- 

A  Confcience  determined  by  the  counfel  of  wife 
men,  evenagainfi  its  own  inclinations,  may  be 
fur e  and  right,  tji 

He  that  fins  againfi  a  right  and  a  fure  Confci- 
ence, what  ever  the  injfance  be,  commits  a  great 

fin,  but  not  a  double  one.  ibid. 

Tbegoodnefiof  an  objeB  is  pot  made  by  Con- 
fcience, but  is  accepted^  declared  and  publijhed 

by  it,  and  made  perfonaUy  obligatory.  72 

CHAP.  III. 
* 

Of  the  Confident  or  erroneous  Confcience^ 

A I. 

J\T  erroneous  Confcience  commands  us  to  do 
what  we  ought  to  omit,  or  to  omit  what 

e  ws 

- 
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we  ought  to    do,   or  to  do  it  otherwife  then  we 

(hould.  i> 

2. 
An  erroneous  Conscience  hinds  us  to  Obedince, 

but  notfo  as  a  right  Con/cience  does,  77 

3. 

A  Con/cience  erring  vincibly  andtmculpably  is 

^n  unavoidable  caufe  of  fin,  whether  it  be  refified 

or  complied  with.  °2 

4- 

It  is  a  greater  fin  to  do  a  good  aBwtt  agatnft  our 

Confidence,  then  to  do  an  evil  atlion  in  obedience 
to  it.  '  83 

It  if  not  lawful  to  delight  in  an  evil  aftion(after 

the  difcovery  of  our  err  our)  which  we  did  innocent- 
ly in  our  erroneous  Confcience.  84 

An  innocent  or  invincibly  erring  Confcience  ts  to 

he  obeyed  even  againfl  the  known  Commandments 

of  a  Super iour.  85 

7- 

The  Error  of  an  abufed  Confcience  ought  to  he 

reformed  fometimes  by  the  Command  of  the  Will, 
but  ordinarily  by  a  contrary  reafon.  87 

The  Error  of  a  Confcience  is  not  always  to  be 

opened  to  the  erring  per/on  by  the  Guides  of  Seals, 
tr  any  other  charitable  advifer.  88 

CHAP.  IV. 

Of  the  Frobable  or  thinking  Confcience. 

1. 
A  Probable  Confcience  is  an  imperfect  ajfent 

to  an  uncertain  propofition,  in  which  one 

part  is  indeed  clearly  and  fully  chofen,  but  with 
an  explicit  or  implicit  notice  that  the  contrary  is 
alfo  fairly  eligible.  89 

2, A  Confcience  that  is  atfirfl  and  in  its  own  na- 
ture probable  may  be  made  certain  by  accumulation 

of  many  probabilities  operating  the  fame  perfwa- 
fwn.  90 

3- 

Of  two  Opinions  equally  probable  upon  the  ac- 
count of  their  proper  reafons,  one  may  be  fafer 

then  another.  1 09 

4-
 

An  Opinion  that  is  speculatively  probable  is  not 
always  pra&icnlly  the  fame.  109 

The  greater  probability  deftroyes  the  left.     Ill 6. 

When  two  Opinions  feem  equally  probable  the 
lafi  determination  is  to  be  made  by  accidents,  cir- 
cum/iances  and  collateral  inducements.  113 

It  is  lawful  to  change  our  practical  fentence 
about  the  fame  object,  while  the  fame  probability 
remains.  u^ 

8. 

An  Opinion  relying  upon  very  flender  probabi- 
lity is  not  to  be  followed,  except  in  the  cafes  of 

great  necejjity  or  great  charity.  117 

Multitude  of  Authors  is  not  ever  the  mofl  pro- 
bable inducement,  nor  doth  it  inallcifes  make 

afafe  and  fur  e  Confcience.  1 1 8 

10. In  following  the  Authority  of  men,  no  rule 
can  be  antecedently  given  for  the  choice  of  the 
perfons,  but  the  choice  is  wholly  to  be  conducted  by 
prudence  and  according  to  thefubject  matter.  122 

II. 
.  He  that  hath  given  affent  to  one  part  of  a  pro- 

bable opinion,  may  lawfully  depofe   thai  Confci-* 
ence  and  that  opinion  upon  confidence  of  the  fen- 

tence of  another.  12  y 
12. 

He  that  enquires  of  fever al  Doctors,  until  he 
find  one  anfwering  according  to  his  mind,  cannot 
by  that  enquiry  make  his  Confcience  fafe  ;  but  ac- 

cording to  the  fubject  matter,  and  other  circum- 
flances  he  may.  129 

He  that  is  asked  concerning  a  cafe  that  is  on 
either  fide  probable,  may  anfwer  againfl  his  own 
opinion  if  the  contrary  he  probable,  or  more  fafe, 
or  more  expedient,  or  more  favourable,  130 

14-  . 

When  the  guide  
of  Souls  

is  of  a  different  
opi- 

nion from  
his  charge  

or  penitent,  
he  is  not  bound  

to 
ex  aft  conformity  

to  his  own  opinion  
that  is  but 

probable,  
but  may  proceed  

according  
to  the  Con- fcience of  the  Penitent.  

1 3 1 If. 

The  fentence  and  arbitrement  of a  prudent  and 
good  man,  though  it  be  of  itfelfbut  probable,  yet 
is  more  then  a  probable  warranty  to  actions  other- 
wife  undeterminable.  Ibid' 

CHAP.  V. 

Of  a  doubtful  Confcience. 

1. A 

gation 

Doubtful  Confcience  affent s  to  neither  fide 

of  the  que  ft  ion,  and  brings  no  dire  ft  obli- 

132 
A  negative  doubt  neither  binds  to  action  nor 

inquiry  nor  repentance,  but  it  binds  only  to  cauti- 
on and  obfervance*  -a1 3  3 

A  privative  doubt  cannot  of  it  felf  'hinder  a  man 

from 
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from  acting  what  he  if  moved  to  by  an  extrinfick 

argument  or  inducement  that  is  in  it  felf  prudent 
or  innocent.  1 34 

4- 
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to  enquire :  but  in  doubts  of  fact  not  always.    135 

5-  . 

In  doubts  the  fafer  part  if  to  be  chofen.       136 

6. It  if  lawful  for  the  Confcience  to  proceed  to  action 

againft  a  doubt  that  if  merely  Jpeculative.      139 

7- 

Ev
er
y 
 

dic
tat

e  

an
d 
 
ju
dg
me
nt
  

of 
 
the

  
Con

fci
enc

e, 

though  it  be  little  and  lefi  material,    is  fufficient, 
and  may  be  made  ufe  of  for  the  depofition  of  a 
doubt.  141 

8. When  two  precepts  contrary  to  each  other  meet 
together  about  the  fame  queftion,  that  is  to  be 
preferred  which  binds  moft.  142 

CHAP.   VI. 

Of  the  Scrupulous  Confcience. 

A  Scruple  is  d  great  trouble  of  mind  proceed- 
ing from  a  little  motive  and  a  great  in- 

difpofition,  by  which  the'  Confcience,  though  fuffi- 
ciently  determined  by  proper  arguments,  darei 
not  proceed  to  action,  or  if  it  does,  it  cannot  reft, 

158 

2. 

\4 Confcience  fufficiently  inftrutted  by  its  pro- 
per arguments  ofperfwafion  may  without  fin  pro- 

ceed to  action  againft  the  Scruple,  and  its  weaker 
arguments  or  ftronger  tremblings.  160 

3- 

He  that  is  troubled  with  Scruples  ought  to  relic 
upon  the  judgment  of  a  prudent  Guide.  161 

4- 

When  a  Doubt  is  refolved  in  the  entrance  of  an 

aclion,  we  mu ft  judge  of  our  aclion  afterwards  by 
the  fame  meafures  a*  before  ;  for  he  that  changes 
his  meafures,  turns  his  doubt  into  a  Scruple.   162 

A  Scrupulous  Confcience  is  to  be  cured  by  reme- 
dies proper  to  the  difeafe  and  to  the  man.        161 

SECOND    BOOK- 

Of  Divine  Laws,  and  all  Collateral  Obligations. 

CHAP.    I. 

Of  the  Law  of  Nature  in  General. 

THE  Law  of  Nature  is  the  Univerfal  Law 
of  the  world,  or  the  Law  of  Mankind,  con- 

cerning common  necefjities,  to  which  we  are  in- 
clined by  Nature,  invited  by  confent,  prompted 

by  reafon  ;  but  is  bound  upon  us  only  by  the  com- 
mands of  God.  16  7 

2. The  Law  of  Nature  is  the  foundation  of  all 

Laws,  and  the  meafure  of  their  Obligation.  1 84 

3- 

Thefirft  or  greateft  band  of  the  Law  of  Na- 
ture is  fear  ofpunifhment.  1 85 

4- 

The
  
fec

ond
  

ban
d  

of 
 
Ver

tue
  

is 
 
Lo
ve
, 
 

and
  

its
 

proper  and  confequent  delicioufnefi.  188 

The  Imperfections  offome  proviftons  in  civil 

Laws  are  fupplied  by  the  natural  obligation  re- 
maining upon  perfons  civilly  incapable.  191 

6. 
Sins  againft  the  Law  of  Nature  are  greater  or 

lefi,  not  by  that  proportion,  but  by  thegreatneft 
of  the  matter^  and  the  evil  confequent  or  the  ma- 

lice of  the  Sinner.  196 

7*
 

Actions  which  are  forbidden  by  the  Law  of  Na- 

ture either  for  defeft  cf  power,  or  for  the  incapa- 
city of  the  matter,  are  not  only  unlawful  but  alfo 
void,  1 07 

8.  ' 
When  an  act  is  forbidden  by  the  Law  of  Na^ 

turefor  the  turpitude  and  undecency  that  it  hath 
in  the  matter  of  the  Action,  t  he  Jet  is  alfo  void 
when  the  turpitude  remains  or  hath  a  perpetual 
caufe.  jpp 

9- 

The  Law  of  Nature  can  be  dijpenfed  with  by 
the  Divine  power.  200 

10. The  Law  of  Nature  cannot  be  difpenfed  with 
by  any  Humane  power.  204 

e  2  11.  That 
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ii. 
That  the  Obligation  to  a  natural  Law  does  ceafe 

in  any  particular,  is  not  to  be  pre  fume  din  every 

ybut  is  to  be  declared  by  thepublick  voice.  208 one 

12. 

TbeExa&nefi  of  natural  Laws  ii  capable  of 

interpretation,  and  may  be  allayed  by  Equity  and 
Piety  and  NeceJJtty.  209 

CHAP.  II. 

Of  the  Law  of  Nature  as  it  is  drawn  up  in  the 
Chriftian  Law* 

1. WHen  the  Law  of  Jefus  Chrifi  was  eftabli- 
fhcd,  the  Old  Teflament  or  the  Law  of 

Mofcs  did  no  longer  oblige  the  Conference*     210 

2. Ihe  Ceremonial  Law  of  Mofes  is  wholly  void. 

3- 

The  Judicial  Law  of  Mofes  is  annulled  or  ab- 
rogated, and  retains  no  obliging  power  either  in 

■whole  or  in  part  over  any  Chrift  tan  Prince,  Com- 
monwealth orperfon.  217 

4- 

Ihe  ten  Commandments  of  Mofes,  commonly 
called  the  Moral  Law,  is  not  a  perfeel  Dige/l  of 
the  Law  of  Nature.  242 

\_All  the  Explications  of  the  Moral  Law  that 
are  found  in  the  Prophets  and  other  H.  writers  of 
the  Old  Teftament  are  to  be  accounted  as  parts  of 
the  Moral  Law,  and  equally  oblige  the  Confcience. 

246 
6. 

Every  thing  in  the  Decalogue  is  not  obligatory 
to  Christians,  is  not  apart  of  the  Moral  Law  or 
Natural.  247 

the  meafures  of  difference  to  difcern  between 
Moral  precepts  and  precepts  not  sfMoral  in  all 
the  Laws  of  God.  279 

? 
There  is  no  ft  ate  of  men  or  things  but  is  to  be 

guided  by  the  proportion  of  fome  Rule  or  Precept 
tn  the  Chriftian  Law.  28  3 

CHAP.  III. 

Of  the  Interpretation  and  Obligation  of  the  Laws 

of  Jefus  Chrift. 

1. fAr  negative  precepts  the  affirmatives  are  com- 
X  manded,  and  in  the  affirmative  command- 

ments the  Negative  are  included.  296 

2. 

When  a  Negative  and  an  Affirmative  feem  op- 
pose in  any  fenfe,  the  Affirmative  is  to  be  ex- 

pounded by  the  Negative,  not  the  Negative  by 
the  Affirmative.  201 

3- 

In  the  Affirmative  and  Negative  precepts  of 
Chrift,  not  only  what  is  in  the  words  of  the  Com- 

mandment, but  whatfoever  is  fymbolical  or  alike, 
is  equally  forbidden  or  commanded.  3  02 

4- 
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5- 

The  Laws  of  Jefus  Chrift  are  the  meafures  of 
the  Spirit,  and  are  always  to  be  extended  to  a 
fpiritual  fignification.  308 

Whatfoever  is  an  Elicit  or  Imperate  A£l  of 
vertue,  whether  it  be  atled  by  the  foul  or  by  the 

body,  is  an  ab~l  of  fpiritual  religion.     3 1 1  .n.7. Ml  atls  of  vertue  are  to  be  preferred  before 
the  Inftruments  of  it :  and  that  which  exercifes 
it  before  that  which  ftgnifies  it ;  and  the  inward 

Jc~l  before  the  outward.  3 1 2.  n»  10. 6. 

Ihe  Imperate  j4£l  or  outward  exprefjions  of  one 
Commandment    muft  not  contradict  the  Elicit 
jitts  of  another.  %ii 

7- 
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Chrift,  all  thofe  things  alfo  by  which  we  come  to 
that  fm  are  under  food  to  be  by  the  fame  Law  for- 

bidden. 2  \$ 

8. 

The  Supportive  Propofitions  with   the  fuper- 
vening  advices  of  our  B.  Saviour  are  always  equi- 

valent to  matter  of  Duty,  and  are  by  Interpre- 
tation a  Commandment.  317 

9: 

The  Infitution  of  a  Hite  or  Sacrament  by  our 
B.  Saviour  is  a  direB  Law,  and  pajfes  a  proper 
obligation  in  its  whole  integrity.  319 

IO. 

If  the  fenfe  of  a  Law  be  dubious,  we  are  fome- 
times  to  expound  it  by  Liberty,  fometimes  by  Re- 
ftraint.  328 

II. 

The  pofitive  Law  of  Jefus  Chrift  cannot  be 
diffcenfed  with  by  any  Humane  power.  334 12. 

Now  every  thing  that  is  in  the  Doftrines  and 
Sermons  of  Jefus  Chrift  was  intended  to  bind  as 
a  Law  or  Commandment.  240 

Some  things  may  be  ufed  in  the  fervice  of  God 
which  are  not  commanded  in  any  Law  nor  expli- 

citly commended  in  any  doflrine  of  Jefus  Chrift. 

14.  The 
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14. 
the  Chriftian  Law  both  of  Faith  and  Man- 

tiers  is  fully  contained  in  the  H.  Scriptures,  and 

from  thence  only  can  the  Confcience  have  divine 
warrant  and  authority.  359 

]n  the  Law  of  Chrifl  there  is  no  precept  that 

mini  filers  wholly  to  the  Law  ofMofes,  hut  for  a 
time  only  and  lefii principally.  394 

16. 
the  Laws  of  Jefus  Chrifl:  are  to  he  interpre- 

ted to  the  Senje  of  aprcfent  Obedience  according 
to  the  fubjeSl  matter.  395 

Becaufethe  Laws  of  Jefus  Chrifl:  were  deli- 
vered in  Sermons  to  a  fingle  perfon  or  a  definite 

number  of  hearers',  we  are  curioujly  to  enquire  and 
wifely  to  underjiand  when  thofe  perfons  were  only 
perfonally  concerned,  and  where  they  were  repre- 

sentatives of  the  whole  Church.  409 

18.  ■ 

Evangelica
l  

Laws  given  to  one  concerning 
 
the 

duty  of  another  do  in  that  very  relation  concern 

them  both,  but  in  differing  degree
s.  

a\a 

Cuflome  is  nofufifident  Interpreter  of  the  Laws 
of  Jefus  Chrifl: .  a\6 

20. the  meafure  ofperfetlion  and  obedience  requi- 
red ofChrifians  is  greater  than  that  of  the  Jews 

even  in  moral  duties  common  to  them  and  us.  420 

THIRD  BOOK- 
•  Of  Humane  Laws,  &(, 

CHAP.  I. 

Of  Humane  Laws  in  general. 

1. ^Ti  HE   Confcience    is  properly  and  dite&ly, 
X  actively  and  pafjively  under  pains  of  fin  and 

puni foment  obliged  to  obey  the  Laws  of  men.    427 
Rules  whereby  to  conjecture  at  the  gravity  or 

leffening  of  the  Sin  of  difobedience  to  humane 
Laws.  432 

2. Humane  Laws  do  not  oblige  the  Confcience  to 
an  active  obedience,  when  there  is  an  imminent 

danger 3  or  an  intolerable  or  very  grievous  evil  in 
the  obedience.  444 

the  Laws  of  our  Superior  that  are  notjufi  and 
good  do  not  bind  the  Confcience,  449 

4. 

A  Law  that  h  founded  on  a  falfe  prefumption 
does  not  oblige  the  Confcience.  453 

.5 

Humane  Laws  do  bind  theConfcience  to  or  from 
an  a£l  in  fecret  at  well  as  in  pub  lick.  45  $ 

6. 
Humane  Laws  before  fufficient  promulgation 

do  not  oblige  the  Confcience,  4$ 7 

that  a  Law  fhould  oblige  the  Confidence  does 
not  depend  upon  the  acceptation  of  the  Law  by 

the  people.  45*9 8. 

Humane  Laws  of  indifferent  matter    do  not 
oblige  the  Confcience  of  the  Sub j efts  out  of  the 
Dominions  of  the  Super i our.  462 

Obedience  to  Laws  is  to  be  paid  decor  ding  to 
what  is  commanded,  not  according  to  what  is 
hefi.  46^ 

CHAP.  II. 

Of  Laws  Penal  and  tributary! 

It  is  lawful  for  Chriftian  Magiftrates  to  make 
Penal  Laws  not  only  pecuniary  and  of  refrain  t, 

but  of  lofi  of  member  and  life  it  fie  If  a6$ 

2. 

Penal  do  fometimes  oblige  the  guilty  perfon  to 
the  fuffering  the purii foment  even  before  the  fen- 
tence  and  declaration  of  the  Judge.  a6o 

In  what  cafes  the  Criminal  is  to  be  his  own 
Executioner.  472 

Signs  by  which  we  may  judge  when  the  Cri- 
minal is  condemned  ipfo  radio.  An 5 

3- 

Penalties  impofed  by  the  Judge  mufl  be  fuffer- 
ed  and  fubmitted  to,  but  may  not  after  fach  feti- 
tence  be  infiiBed  by  the  hands  of  the  condemned. 

478 

4- 

He  that  hathfuffered  the  pani foment  is  not  dif- 
chayged  in  Confidence,  unlefi he  alfb  repent  of  the 
difobedience.  4^4 

5- 

It  is  not  lawful  for  a  guilty  perfon  to  defend 
himfelfby  calumny  or  a  lye,  from  the  penalty  of 

the  Law,  though  it  be  thefentence  of  death.     486" 6.h 
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6. It  is  not  l  awful  for  private  Chriftians  without 

publick  authority  to punifh  malefaBors,  but  they 

may  require  it  of  the  Magistrate  in  fome  cafes, 50$ 

It  is  not  lawful  to  punifh  one  for  the  offence  of 

another  merely  and  wholly.  5*1 2, 

8. 
The  Laws  of  Tribute  are  Moral  Laws  and  not 

Penal,  except  it  be  by  accident ;  and  therefore  do 

oblige  the  Confcience  to  an  aflive  obedience.    5 16 

9- 
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caufes,  powers  and  meafures  with  other  Laws  of 

government.  5*9 

10. 
Tribute  and  cufiome,  which  are  due,  are  to  he 

paid,  whether  they  he  demanded  or  no.  520 

CHAP.   III. 

Of  Kings,  Princes  and  all  Supreme  Civil  Po- 
wers-,  and  their  Laws  in  Special. 1. 

TH  E  Supreme  power  in  every  Republic  if  u- niverfal,  abfolute  and  unlimited.  522 

2. The  Supreme  power  is  fufterior  to  the  Civil 
Laws,  but  not  wholly  free  from  them.  528 

3- 

It  is  not  lawful  for  Subjects  to  rebel  or  to  take 

up  arms  again  ft  the  Supreme  power  of  the  Nation, 
upon  any  pretence  whatfoever.  536 

The  Supreme  civil  power  if  alfo  fupreme  Go- 
vernour  over  all  perfons  and  in  all  Caufes  Ecclefi- 
aftical.  544 

Kings  have  a  legiflative  power  in  the  affairs 
cf  Religion  and  the  Church.  554 

6. 

The  Supreme  civil  power  hath  a  power  of  co- 
ercion over  every  perfon  in  the  whole  Order  Ec- 

clefiaftical. 557 

7- 

The  Supreme  civil  power  hath  Jurifdiflion  in 

caufes  not  only  Ecclefiaftical  hut  Internal  and  Spi- 

ritual. 5*73 

8. 
The  Supreme  civil  power  it  to  govern  in  caufes 

Ecclefiaftical  by  the  means  and  meafures  ofChrift's 
inftitution,  that  is  by  the  affiftance,  and  minifteries 
of  Ecclefiaftical  perfons.  £79 

CHAP.   IV. 

Of  the  power  of  the  Church  in  Canons  and  Cen- 
fures j  with  their  obligations  and  fowers  over 

the  Confcience. 

1. 
TH  E  whole  power  which  Chrifi  hath  left  in 

ordinary  to  hit  Church  is  merely  ff)irituaL$  Hz 

2. 
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committ
ing  

or  incurrin
g  

the  Divine 
 
diffclea

fure. 
589 

3- 

The  Church  hath  power  to  make  laws  in  all 
things  ofneceffary  duty  by  a  dirctt  power  and  a 
divine  authority.  tfy\  . 

4- 

The  Church  hath  power  to  make  Laws  in  fuch 
things  which  are  helps  and  apt  minifteries  and 

advantages  ofneceffary  duty.  5- 05 
The  Rule  [  The  Acceflbry  follows  the  na- 

ture of  the  Principal  ]  explicated.  594 

When  the  Canons  or  Rules  of  Ecclefiaftical  Ru- 
lers are  confirmed  by  the  Supreme  civil  power, 

they  oblige  the  Confcience  by  a  double  obligation. S99 

SeSl.  II.  Of  Cenfures  Ecclefiaftical. 

6. Kings  and  Princes  are  tied  by  the  ties  ofreligi- 
on,not  of  power, to  keep  the  Laws  of  theChurch. 6oi 

7- 
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to 

excommunicate  Chriftian  Princes  or  the  fupreme 
civil  power.  60X 

8. 
 * 

Ecclefiaftical  cenfures  are  to  be  inflifted  by  the 
corf ent  and  concurrence  of  the  fupreme  civil  po- 

wer. 608 

9- 

Excommunication  infixed  upon  a  light  caufe 
binds  externally  but  not  internally  :  but  if  it  be 

inflicled  upon  an  unjuft  caufe  it  binds  not  at  all.6iA 
10. 

It  is  not  lawful  to  communicate  with  thofe  whom 
the  Church  hath  by  a  juft  fentence  excommunica- 

ted. 618 

Se&.HL  Of  Canons  Ecclefiaftical. 

11. 
The  Canons  of  the  Apoftles  which  are  of  order 

and 
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and  external  government  do  oblige  the  Confcience 

by  being  accepted  in  feveral  Churches,  not  by 

their  fir  ft  cjlablijkment.  6li 

f2. 
jtil  thofe  rituals  which  were  taught  to  the  j4- 

poflles  concerning  minijleries^  which  were  of  di- 
vine inftitutiortydo  oblige  allChriftendom  to  their 

cbfervation.  6l/^ 

\n  the  Rules  which  the  jipoftles  gave  to  the 
Churches  in  things  indifferent,  the  Church  hath  a 

liberty,  but  it  is  not  to  be  ufed  but  for  great  rea- 
[on,  great  neceffity,  and  for  the  edification  of  their 
people  committed  to  their  charge.  6lj 

•  14. 

The  Canons  ofthe*ancient  General  and  Provin- 
cial Councils  are  then  laws  to  the  Confcience  when 

they  are  bound  upon  upon  us  by  the  authority  of 
therefeeElivf  Governours  of  Churches.  6$6 

I*. 
The  Laudable  cuftoms  of  the  Catholick  Church 

which  are  in  prefent  obfervation  do  oblige  the  Con- 
fcience of  all  Chriftians.  638 

16. 
The  "Decrees  and  Canons  tf  the  Bi/hops  c/Rome 

oblige  the  Confcience  of  none  but  his  own  fiub- 
jecls.  646 

SeEl.  IV.  Of  the  matter  and  conditions  of 

Ecclefiaftical  Laws  required  to  the  ob- 
ligation of  Confcience. 

17. 
Ecclefiaftical  Laws  that  are  merely  fuch  can- 
not be  univerfal  and  perpetual.  649 

18. 

Ecclefiaftical  Laws  of  ceremonies  and  exter- 
nalobfiervances  do  not  bind  the  Confidence  beyond 

t he  cafes  of  contempt  and  fcandal.  6fj 
19. 

Ecclefiaftical  Laws   muft  be  charitable  and 
eafte  ;  and  when  they  are  not,  they  oblige  not.  6§g 

20. Ecclefiaftica
l  

Laws  muft  ever  promote  the  fier- 
vice  of  God  and  the  good  of  Souls, but  muft  never  put 

a  fnare  or  ftumbling-  block  to  Confidences, 
       

66$ 

Setl.V.  Of  Ecclefiaftical  Laws  of  Faith. 

21. The  Catholick  Church  is  a  witnefis  of  Faith  and 

a  record  of all  necejfary  truths;  but  not  the  Mifi- 
trcfiand  Ruler  of  our  Creedt  that  is,  cannot  make 
any  laws  of  Faith.  686 

22. 
The  Decrees  of  General  Councils  are  of  great 

ufie  in  the  conduct  of  Confidence,  but  not  the 
prober  meafiure  or  I  aft  determination  of  matters 
of  belief.  688 

Subficription  to  articles  and  forms  of  confeffion 
in  any  Particular  Church  is  wholly  of  Political 
conftdcration.  690 

CHAP.  V. 
s 

Of  Laws  Doweflick,  or  the  power  which  Fa- 
thers of  Families  have  to  bind  the  Conferences 

of  their  T(elatives. 

1. CHildren  are  bound  to  obey  the  Laws  and 
Commandments  of  their  Parents  in  all 

things  Domeftical,  and  in  all  aElions  perfonal 
relating  to  the  familie  or  done  within  it.         69$ 

2. 

Fathers  have  power  to  chaftifie  their  offending 
children,  but  not  a  power  of  life  and  death.      6^6 

3- 

A  Father  hath  power  over  the  goods  andperfions 
of  his  children  fib  as  to  be  maintained  by  tbem.6p$ 

4. 

The  Fathers  power  does  not  extend  to  matter 

of  Religion  and  perfiwafions  of  Faith.  noo 

$   
 - 

The  Fathe
rs  

power
  

over 
 
the  child

ren  
can  remit

 

an  injury  done  to  them  without  their  leave  or  con- 
fient.  7or 

6. 
A  Fathers  authority  cannot  abide  after  his 

death,  but  the  Sons  piety  to  his  Father  muft  and 

may  pafis  upon  him  fiome   indirect  obligations. 

702 

7- 
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-70
4 

o. 

It  is  not  lawful  for  Children  to  enter  into  any 

lafting  courfie  of  life  againft  the  will  cr  approba- 
tion of  their  Fathers  or  parents.  707 

CHAP.  VL 

Of  the  Interpretation-,  Diminution  and  Abro?a* 
tion  of  Humane  Laws. 

SeSU.  Of  Equity. 

WHen  the  Letter  ef  the  Law  is  burdrn- 
fiome  and  unjuft ,  the  meaning  and  chd- 

rity  of  the  Law  does  only  oblige  the  Confcience. 

721 

Sect* 
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SeB.  II.  Of  Judicial  Interpretation; 

inter  eft  be  prejudicd  or  injur  d. 

SeB.V.  Commutation. 

740 

2. 

When  the  power  that  made  the  harp  does  inter- 

pret the  haw,  the  Interpretation  is  authentical, 
and  obliges  the  Confcience  as  much  as  the  haw, 
andcanreleafe  the  bond  of  Confcience  fo  far  as  I  latter  it  binds  the  Confcience. 

the  Interpretation  extends    as   much  as  if  the 

haw  were  abrogated.  'Jig 

Sell.  III.  A  contrary  or  cealing  reafon. 

\4haw  made  for  a  particular  reafonf  when  the 
reafon  wholly  ceafes,  does  no  longer  oblige  the 
Confcience.  751 

SeB.  IV.    Difpenfation. 

The  fame  power  that  can  difyenfe  can  alfo  com- 
mute a  Duty  :  and  as  in  thefirft  it  eafes,jo  in  the 

742 

SeB.  VI.  Contrary  Cuftomes. 

6. 

\A  Cuflome  can  interpret  a  haw,  but  can  never 
abrogate  it  without  the  confent  of  the  fupremt 
power.  743 

SeB.  VII.    Abrogation. 

the  hegiftator  hath  authority  to  difeenfe  in  his 
own  haws  for  any  caufe  that   him] elf  prudently    norunjuft. 
(hall  judge  to  be  reafonable,  fo  that  no  diftinft 

Abrogation  of  a  haw  by  a  competent,  that  is, 
the  fupreme  power,  may  be  juft  and  reafonable, 
though  the  haw  it  felf  be  neither  unreafonable 

4*i 

FOURTH  BOOK- * 

Of  the  Nature  and  Caufes  of  Good  and  Evil. 

CHAP.    I. 

Of  the  Efficient  Caufes  of  all  Humane  rABions 
good  or  evil. 

SeB.  I.  Of  Choice  and  Ele&ion  volunta- 

ry and  involuntary. 
1. 

AN  action  is  neither  good  nor  evil,  unlefi  it 

be  voluntary  and  chofen.  75*1 

2. 
The  virtual  and  interpretative  confent  of  the 

will  is  imputed  to  Good  or  Evil,  n6^ 
Rules  of  conducing  our  Sports  and  Recre- 

ations. 778 

The  Aft  of  the  will  alone,  although  no  external 
aBionor  event  do  follow,  is  imputed  to  Good  or 
Evil  by  God  and  men.  783 

4- 

An  Involuntary  effcB  proceeding  from  a  volun- 
tar)  caufe  is  imputed  to  the  Agent  as  if  it  were  vo- 

luntary and  direBly  chofen.  fjgo 

SeB.  II.  Of  the  Diminutions  of  voluntary 

Adions,  and  firft  of  Ignorance,  and 
its  influence  into  the  morality  of  Hu- 

mane Actions. 

...  S Nothing  is  good  or  bad  but  what  we  know,  or 
concerning  which  we  can  deliberate.  792 6. 

Ignorance  does  alwayes  excufe  the  f aft,  or  di- 
minifh  the  malignity  of  it,  or  change  the  kind  or 
nature  of  the  Sin.  75$ 

SeB.  III.  Of  Fear  and  Violence,  and  how 
thefe  can  make  an  a&ion  Involuntary. 

7- 
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us  not  to  eonfider,  leaves  the  actions  it  produces 
free  from  crime,  even  though  it  felf  be  culpable. 

804 

CHAP. 
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GHAP.  II. 

Of  the  Final  caufe  of  Humane  aFtiom,  and  its 

influence  or  caufality  of  Good  and  Evil. 

i. 

TAf  every  good  Action  the  means  and  the  end 

X  wuft  be  Symbolical ;  fo  that  a  good  Action  done 

for  an  evil  end,   and  an  evil  Action  done  for  a  good 
end,  are  alike  Criminal.  8 1 1 

2. 

To  do  an  action  of  it  felf  lawful  for  temporal 
regards,  for  ends  of  profit,  pleajure,  or  honour, 
is  not  unlawful,  except  it  be  accidentally.         814 

.        .3- 

The  end  and  intention  of  a  Law  is  under  the 
Commandment  a*  much  a*  the  Actim  it  felf  com- 

manded in  order  to  the  end.  818 

A  Table  of  Queftions  folemnly  handled  and  under 
diftind:  Titles. 

1. WHether  it  be  in  any  cafe,  or  in    what  cafe 
it  is  lawful  to  chufe  the  Conclusion-  before 

the  Premijfies.  21 

2. 
Whethe

r  
one 'may  believe

  
a  Proport

ion  
which 

he  cannot  pr
ov
e.
  

ibid. 

3* 

Whether  the  cvvtipn<ris  may  be  corrupted.  23.11.2 

4- 

How  far  the  Confcience  may  be  corrupted.  23.11.3 

Of  what  ufe  Right  Reafon  ought  to  be  in  re- 
ligion. 32.11.8 

6. Whether  they  that  enter  into  H  Orders  are 
hound  only  to  defgn  the  glory  of  God.  49 

7- 

Whether  it  be  lawful  to  perfiwade  a  man  to  be- 
lieve a  truth  by  arguments  which  himf elf  judges 

inefficient.  $6.11.4 

8. Whether  it  be  lawful  for  a  good  end  for  preach- 
ers to  affright  men  with  Panick  terrors,  and  to 

create  fears  that  have  no  ground  ;  as  to  tell  them, 
If  they  be  lyars  their  faces  will  be  deformed.  5 9.11.12 

9- 

Whether  a  Judge  mufi  muflgive  fentence  accor- 
ding to  the  evidence  of  thofe  witnejfes  whom  he 

knows  falfe,  or  according  to  his  Confidence,  though 
contrary  to  a  legal procefi.  62.11.5' 

IO. Whether  a  falfe  and  abufied  Confidence 
 
can  ob- 

lige ms  topurfue  the  erro
r.  

77,11.3 
II. 

Whether  obedience  to  a  Confidence  erring  vin- 

.c'tbly  or  culpably  be  a  double  fin  in  the  action  and 
the  principle.  82^.3.11,2 

12. 

A  Difcourfe  to  prove  that  the  Religion  of  Je- 
fus  Chrift  if  from  God.  93 

13- 

Whether  it  be  lawful  to  fieveral  perfions  to  ufe 
probable  arguments  contradictory  to  one  another 
for  ends  in  themfielves  lawful.  115 

14. 
How  the  Ignorant  and  vulgar  people  (hall  pro- 

ceed when  the  Teachers  are  divided  in  opinion. 
i2o.n-io 

When  the  Authority  of  Divines  K  to  be  followed, 
when  that  of  Lawyers.  1 25.11.5' 

16, 

Whether  it  be  lawful  to  advifie,  determine  or 
petition  another  to  a  leffier  fin,  that  thereby  he  may 
avoid  a  greater.  144.112 

17. 

Whether  it  be  lawful  for  a  wife  that  {he  may 
live  with  fiome  degree  of  comfort  to  connive  at  her 
Husbands  fiolenpleafiures,  and  what  is  the  Wo~ 
mans  duty,and  moft  prudent  com  fie  in  this  cafie. 

145.11.6 LIB.    II. 

18. 
Whether  4  will  not  fufficiently  ratified  accord- 

ing to  the  Civil  Law  be  valid  to  the  injury  of  any 
of  the  Legatees.  ig> 

ip. 
Whether  ws  under  the  Gofifiel  are  fill  bound  to 

abftainfrom  blood  and  things  fir  angled,  213  .n.2c 

2.O. Whether  the  Judicial  Law  of  mutual  abfli- 
nence  in  the  daies  of  womens  fieparation  obliges 
Chrtfiians.  218.11.3 21. 

Whether  Cofien-Germans  may  marry  one  ano- 
ther-     •  229.11.34 

22. Whether  it  be  againfl  the  Law  of  Nations  to 

&  25  Whs. 
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23- 
Whether  it  be  lawful  to  make  a  piBure  or  Image 

of  God.  252.11.13 

24. 
Whether  it  be  lawful  for  Christians  toworfhtp 

God  by  an  hna^e.  257.ri.2i 

How  we  are  to  celebrate  the  Lords  day.       tno 

26. 
Whether  it  is  lawful  for  a  Prince  to  permit  any 

thing  for  the  public k  necejfities  of  the  people, which 

is  forbidden  by  the  Laws  ofjefm  Chnfi.    285.11.4 
27- 

Of  theme  afu  res  of  War  by  Chrijls  Law.     287 

28. 
r    Whether  the  precedents  of  the  OldTeftament 
are  a  law  to  them  that  goto  war.  289 

Of  the  Negative  meafures  of  Examples  in  the 

Old  Teftarnent.  ibid 

30. 

Of  the  hx ample  of  thrift.  292 

Of  the  ufe  of  Examples  in  the  Old  and  New 

Teftarnent.  294 

3*- 

Of  the  Poptite  meafures  of  Examples,  and 

which  may  be  fafely  followed.  295 

33- 

Why  the  Law  of  Mofes  confifted  of  Negatives 
all  but  one.  ibid. 

34- 

In  what 
 
cafes

  
the  ftriB

er  
fenfe

  
of  the  Laws

  
of 

Chrift  is  to  be  followed.  328 

3*- 

When  the  Laws  of  Chrift  are  to  be  expounded  to 

a  fen fe  of  e  a fe  and  liberty.  329 

36. 

Who  are  truly  and  innocently  weak  and  to  be 

complied  with.  332 
37-. 

What  are  the  notes  of  difference  between  coun- 
fels  and  commands  Evangelical.  343 

Whether  we  are  to  require  from  Scripture  a  war- 
rant for  every  aclion  we  do  in  common  life.     345 

39- 

Whether  in  matters  of  religion  we  may  ufe  any 

thing  for  which  we  have  no  exprcfi  word  in  Scri- 
pture. 347 

40. 

Of  Wi
ll
-w
or
fh
ip
. 
 

347 

41. 

Ubat
  

volu
ntar

y  

or  unco
mman

ded 
 

aBio
ns  

are 

lawfu
l  

or  co
mm
en
da
bl
e.
  

348 

42. 

Whet
her 
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e  
be  any,

  
or  what

  
are  thofe

  
rules

 

by  whic
h  

we  may 
 
difce

rn  
tra

dit
ion

.  

375 

Whether  or  no  and  how  far  a  Negative  argu- 

ment from  Scripture  is  to  prevail.  281 

44. 

Wheth
er  

there 
 
may  be  any  new  Articl

es  
of  Faith

, 

or  that 
 
the  Creed

  
of  the  Churc

h  
may  fo  incre

afe 

that  what 
 
was  fuffic

ient  
tofal

vatio
n  

in  one  age  can- 

not ferv
e  
in  an

ot
he
r.
  

386.1
1. 

60 

At  what  time precifely  is  every  finner  bound  to 
repent  of  his  Sins,  fo  that  if  he  does  not  repent  at 
that  time,  he  commits  a  new  fin.  397 

46. 

Whet
her 

 
a  man 

 
if  boun

d  
to  repen

t  
not  only 

 
the 

fir  ft  time
,  

but  ever
y  

time 
 
he  think

s  
of  his  Sin. 

407.r1.32 

47- 

Vvheth
er  

the  Cuftom
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of  the  Jews 
 
cr  Gentil

es 
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y  

of  many 
 
nation

s  
be  a  juft  pre fum- 

ption,
  
that  the  thing 
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the  Laws 

 
of  Nature

,  
or  it  any  wayes 

 
to  be  fuppos

'd 

to  be  confon
ant  

to  the  will  of  Go
d.
  

4 1 8 

LIB.    III. 

48. 

Whether  the  Laws  of  Men  oblige  the  Confci- 
ence.  a  in 

49- 

Of  Chrift
 
ian  Li

be
rt
y.
  

437 

*°: 

the  difference  of  Divine  and  Humane  Laws 
in  their  obligation.  a  ax 

Whether  Humane  Laws  can  command  or  forbid 
inward  aBions.  ^6 

Whether  it  be  lawful  to  kill  ones  [elf  to  pre- 
vent a  cruel  death  infliBed  by  his  Enemies.    479 

Whether  infttffering  the  punifhment  annexed  to 
penal  Laws  the  Confcience  is  difcharged  without 
repentance,  485 

*4- 

Whether 
 
it  can  in  any  cafe  be  lawful  to  tell  a 

lie.  .    487 

Whether  it  be  lawful  to  ufe  reftriBions  and 
mental  refervationsjo  that  what  we  utter  isfalfe, 

but  joyned  with  fomething  within  does  integrate  a 
truth  and  make  up  an  anfwer.  498 

,6. 

Whether  it  be  lawful  to  equivocate  or  ufe  words 

of  doubtful  fignificat ion  with  apurpofe  to  deceive, 
or  knowing  that  they  will  deceive,  and  in  what 
cafe  it  is  fo.  500 

Whether  it  be  lawful  by  falfe  figns,  by  aBions 
and  pretences  of  aBion  to  deceive  others  for  any 
good  end,  and  in  what  cafe  it  is  fo.  503 

58- 

Whether  it  be  lawful  for  a  Chrift  ian  to  require 

of  the  Magiftrate  that  his  offending  Brother  may 
be 
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bepunifhed,  »  flO 

,59- 
Whether  it  be  lawful  for  the  fupreme  Prince 

or  Magi 'ftr ate  to  aliene  hit .  Princely  rights,  or  to 
give  away  any  parts  of  his  Kingdom,  527 

60. 
Whether  a  Prince  it  fubject  to  the  Laws  which 

he  makes,  518 

61. 

What  haws  they  art- from  which  a  Prince  it 
freed ;   what  u  the  right  or  prerogative  of  the  Su- 

preme Power,  533.11.16 

62. 
Whether  it  be  lawful  for  Subjects  to  take   up 

arms  apainfl  the  Supreme  power,      .  536 

63. 
In  what  fenfe  the  fervice  of  God  if  to  be  pre- 

ferred before  every  thing  elfe,  SS9'n  6 
64. 

Which  are  to  be  preferred,  and  which  are  bet- 
ter, things  fpiritual  or  temporal,  561 

Whether  are  to  be  preferred,  Spiritual  or  tem- 

'  poral  perfons,  5  63  x .  1 8 
66. 

Whether  the  eminency  of  the  fpiritual  calling, 
and  the  confequent  prtlatton  of  fpiritual  perfons 
can  exempt  them  from  fecular  coercion,  and  make 
them  fuperior  to  Princes,  565.11.  19 67. 

Whether  it  to  be  obeyed,  the  Prince  or  the  Bi- 
fhop>  if  they  command  contrary  things,    5tf7.r1.22 

68. 

Whether  in  the  civil  affairs  and  caufes  of  the 
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The  Rule  of  Confcience 
.   

THE    FIRST    BOOK 

Of  Confcience,  the  kindes  of  it,   and  the  general 
Rules  of  conducting  them , 

CHAP.    I. 

The  cRjde  of  Conscience  in  general. 

RULE     i. 

Confcience  is  the  minde  of  a  Man  governed  by  a  Ttyle ,  and  meafured  by  the  proportions  of 

good  and  evil,  in  order  to  praBice  ̂   viz.  to  conduEl  all  bur  relations,  and  all  our  enter  ̂  

courfe  between  God,  our  Neighbours,  and  our  Selves :  that  is,  in  all  moral  aElions. 

OD  governs  the  world  by  feveral  attributes  and  emanations  from  Seb~l>  I. 
himfelf.  The  nature  of  things  is  fupported  by  his  power ,  the 
events  of  things  are  ordered  by  his  providence,  and  the  actions  of 
reafonable  creatures  are  governed  by  Laws,  and  thefe  Laws  are  put 
into  a  mans  foul  or  minde  as  into  a  Treafury  or  Repofitory :  fome 
in  his  very  nature,  fome  by  after  actions,  by  education  and  pofitive 

fanction,by  learning  and  cuftome:fo  that  it  was  well  faid  of  St.Ber-  . 

nard,  Confcientia  candor  eft  lucti  &tern&$5> fpeculum  [we  macula  Dei  ttMajeftatti,  &  imago  ori  J0^te 
bonitatis  Mint.     Confcience  is  the  brightnefs  andfplendor  of- the  eternal  light,  a 
fporlefs  mirror  of  the  Divine Majefty,  and  the  image  of  the  goodnefs  of  God.     It  is 

higher  which  Tatianus  faid  of  Confcience,  \kovqv  Ht)  o-vvafnaiv  ©gc/V,  Confcience  isjaod 
unto  w ;  which  faying  he  had  from  ̂ Menander, 
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and  it  had  in  it  this  truth,  That  God  who  is  every  where  in  feveral  manners,  hath  the 
appellative  of  his  own  attributes  and  effects  in  the  feveral  manners  of  his  prefence. 

Jupiter  eft  quodcunque  vides,  quocunque  moveris.     . 
2.     That  providence  which  governs  all  the  world,is  nothing  elfe  but  God  prefent  by  his 
providence :  and  God  is  in  our  hearts  by  his  Laws  :  he  rules  in  us  by  his  Subftitute  our 

confcience.     God  fits  there  and  gives  us  laws;  and  as  God  faid  to  <L^Iofes,  1  haveE%c&l'  u 
made  thee  a  God  to  Pharaoh,  that  is,  to  give  him  Laws,  and  to  minifter  in  the  executi- 

on of  thofe  Laws,  and  to  inflict  a«gry  fentences  upon  him  ;  fo  hath  God  done  to  us. 
He  hath  given  us  Confcience  to  be  in  Gods  ftead  to  us,  to  give  us  Laws  j  and  to  exact 
obedience  to  thofe  Laws,  to  punifh  them  that  prevaricate ,  and  to  reward  the  obedi- 

ent.    And  therefore  Confcience  is  called  oi'jcs?©*  <puAct§,  fvoix©*  Qeos,  hrfaoir©*  fUf/.uv? 
The  lloujhold  Guardian,  "the  Domeftick  God,  the  Spirit  or  jingel  of  the  place  :  and  when 
we  call  God  to  witnefs,  we  only  mean,  that  our  confcience  is  right,  and  that  God 
and  Gods  Vicar,  our  confcience  knows  it.     So  Laftantius :  Meminerit  Deumfe  habere 
t eft em,  id  eft,  ut  ego  arbitror,  mentem  fuam,  qud  nihil  homini  dedit  Dew  ipfe  diviniw.  Lib.  6.  devero 

Let  him  remember  that  he  hath  God  for  his  witnefs,  that  is,  as  I  fuppofe,  his  mind  ;     -*  cap" 24' 
then  which  God  hath  given  to  man  nothing  that  is  more  divine. .    In  Turn,  It  is  the  im- 

age of  God ;  and  as  in  the  myfterious  Trinity,  we  adore  the  will,memory  and  underftand- 
ing,  and  Theology  contemplates  three  per fons  in  the  analogies ,  proportions  andcorrefpon- 
dencies  of  them  :  fo  in  this  alfo  we  -fee  plainly  that  Confcience  ii>  that  likenefirf  God  in 
which  he  was  pleafed  to  make  man.     For  although  confcience  be  primarily  founded 
in  the  understanding,  as  it  is  the  Lawgiver,  and  Difldtor ;  and  the  rule  and  dominion 
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of  conscience  fund  at  ur  in  intelleclu,  is  eftablifhed  in  the  under  ft  an  ding  part ;  yet  it  is 
alfo  Memory,  when  it  accufes  or  excufes ,  when  it  makes  joyful  and  forrowfu) ;  and 
there  is  in  it  fome  mixture  of  will,  as  I  fliall  difcourfe  in  the  fequel ;  fo  that  confer- 

ence is  a  refult  of  all,  ofUnderftanding,  Will,  and  Memory. 
3-  But  thefe  high  and  great  expreflions  are  better  in  the  Spirit  then  in  the  letter; 

they  have  in  them  fomething  of  inftitution ,  and  fomething  of  defign  ,  they  tell  us 
that  Confcience  is  a  guard  and  a  guide,  a  rule  and  a  law  fet  over  us  by  God,  and  they 
are  fpoken  to  make  us  afraid  to  fin  againft  our  confcience ,  becaufe  by  fo  doing  we 
fin  againft  God;  he  having  put  a  double  bridle  upon  us ,  fociety  and  folitude,  that  is, 
company,  and  ourfelves,  or  rather,  God  and  <zMan ;  it  being  now  impoffible  for  us  to 
fin  in  any  circumftances,  but  we  fhall  have  a  reprover  :  iW  fjunrs  popwats  lirey&p-n  ce 
<zzr£ps  to  /xri  Tryfarov,  (/.riTexoivm'icc  (yva/iroKoyHlov  coiiromcnn  t  d/jiccfTiccv  ,  as  Hierocles  faid 

well ;  that  neither  company  may  give  countenance  or  excufe  to  fin ,  or  folitarinefs  may 
give  confidence  or  warranty ;  for  as  we  are  afhamed  to  fin  in  company ,  fo  we  ought  to 
fear  our  confcience,  which  is  Gods  Watchman  and  Intelligencer. 

4.  To  which  purpofe  it  was  foberly  fpoken  of  lertullian,  Confcientia  optima  teftis  Di  - 
vinitatis;  our  confcience  is  the  bell: argument  in  the  world  to  prove  there  is  a  God: 

«™  d"w  For  confcience  is  Gods  deputy ;  and  the  inferior  muft  fuppofe  a  fuperior ;  and  God 
and  our  confcience  are  like  relative  terms,  it  not  being  imaginable  why  fome  perfons 

in  fome  cafes  fhould  be  amaz'd  and  troubled  in  their  minds  for  their  having  done  a 
fecret  turpitude ,  or  cruelty ;  but  that  confcience  is  prefent  with  a  meflage  from 
God,  and  the  men  feel  inward  caufes  of  fear,  when  they  are  fecure  from  without ; 

that  is,  they  are  fore'd  to  fear  God,when  they  are  fafe  from  men.  And  it  is  impoffible 
that  any  man  mould  be  an  Atheift,  if  he  have  any  confcience  :  and  for  this  reafon  it 

is,  there  have  been  fo  few  Atheifts  in  the  world ,  becaufe*  it  is  fo  hard  for  men  to  lofe 
their  confcience  wholly. 

5-  QfOme  difpute  whether  it  be  poffible  or  no  for  any  man  to  be  totally  without  con- 
>3  fcience.  Tertullians  fentence  in  this  article  is  this,  Pot  eft  obumbrari  quia  non  eft 
Deus  :  extingui  non  poteft  quia  a  Deo  eft.  It  is  not  God,  and  therefore  may  be  cloud- 

ed :  but  it  is  from  God,  and  therefore  cannot  be  deftroyed.  But  I  know  a  man  may 
wholly  lofe  the  ufe  of  his  reafon;  fome  men  are  mad,  and  fome  are  natural  fools, 
and  fome  are  fots,  and  ftupid ;  fuch  men  as  thefe  lofe  their  conscience,  as  they  lofe 
their  reafonmnd  as  fome  mad  men  may  have  a  fancy  that  there  is  no  Sun;fo  fome  fools 
may  fay  there  is  no  God  ;  and  as  they  can  believe  that ,  fo  they  can  lofe  their  con- 

fcience, and  believe  this.  But  as  he  that  hath  reafon  or  his  eyes  cannot  deny  but  there 
is  fuch  a  thing  as  the  Sun,  fo  neither  can  he  that  hath  confcience  deny  there  is  a  God. 
For  as  the  Sun  is  prefent  by  his  light  which  we  fee  daily,  fo  is  God  by  our  confcience 
which  we  feel  continually  :  we  feel  one  as  certainly  as  the  other. 

6.  But  it  is  to  be  obferved,  that  confcience  is  fometimes  taken  for  the  practical  intel- 
lective faculty ;  fo  we  fay  the  law  of  nature,  and  the  fear  o£  God  is  writtenjn  the  con- 
fcience of  every  man. 

2.  Sometimes  it  is  taken  for  the  habitual  perfwafion  and  belief  of  the  principles 
written  there ;  fo  we  fay,  He  is  a  good  man,  and  makes  confcience  tif  his  ways.  And 
thus  we  alfo  fay,  and  it  is  true,  that  a  wicked  perfon  is  of  a  profligate  and  loft  confci- 

ence. He  hath  no  confcience  in  him.  That  is,  he  hath  loft  the  habit,  or  that  ufual  per: 
fwafion  and  recourfe  to  confcience  by  which  good  men  govern  their  actions. 

3.  Or  the  word  confcience  is  ufed  effectively,  for  any  fingle  operation  and  action 
of  confcience  :  fo  we  fpeak  of  particulars,  /  make  a  confcience  of  taking  up  arms  in  this 
caufe.  Of  the  firft  and  laft  acceptation  of  the  word  Confcience ,  there  is  no  doubt ; 
for  the  laft  mayy  and  the  firft  can  never  be  loft :  But  for  thefecond,  it  may  be  loft  more 
or  lefs,  as  any  other  habit  can ;  though  this  with  more  difficulty  then  any  thing  elfe, 
becaufe  it  is  founded  fo  immediately  in  nature ,  and  is  fo  exercifed  in  all  the  actions 
and  entercourfes  of  our  life,  and  is  fo  affifted  by  the  grace  of  God ,  that  it  is  next  to 
impoffible  to  lofe  the  habit  jntirely ;  and  that  faculty  that  fhall  to  eternal  ages  do 
the  offices  which  are  the  laft,  and  fuch  as  fuppofe  fome  preceding  actions,  I  mean  to 
torment  and  afflict  them  for  not  having  obeyed  the  former  ads  of  dictate  and  com- 

mand, cannot  be  fuppofed  to  die  in  the  principle,  when  it  fhall  be  eternal  in  the  ema- 
nation ;  for  the  worm  (hall  never  die. 

j.       For  r  that  men  do  things  againft  their  confcience ,  is  no  otherwife  then  as  they 
do 
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do  things  againft  their  reafon;  but  a  man  may  as  well  ceafe  to  be  a  man,  as  to  be 
wholly  without  confeience.     For  the  drunkard  will  be  fober,  and  his  confeience  will 
be  awake  next  morning :  This  is  a  perpetual  pulfe,  and  though  it  may  be  interrupted, 
yet  if  the  man  be  alive,  it  will  beat  before  he  dies  ;  and  fo  long  as  we  believe  a  God? 
fo  long  our  confeience  will  at  leaft  teach  us,  if  it  does  not  alfo  fmite  us  :  But  as  God 
fometimes  lets  a  man  go  on  in  fin  and  does  not  punifh  him,fo  does  confeience ;  but  in 
this  cafe,  unlefs  the  man  be  fmitten  and  awakened  before  he  dies  ,  both  God  and  the 

confeience  referve  their  wrath  to  be  inflicted  in  hell.     It  is  one  and  the  fame  thing ; 
Gods  wrath ,  and  an  evil  guilty  confeience  :  For  by  the  fame  hand  by  which  God  gives  his 
Jaw,  by  the  fame  he  punifhes  them  that  tranfgrefs  the  law.     God  gave  the  old  law 

by  the  minifiery  of  jingels,  and  when  the  people  broke  it,  befent  evil  angels  among  them;  pfaj.  _S/  4  ̂ 
now  God  gives  us  a  law  in  our  confeiences,  and  there  he  hath  eftablifhed  the  penalty; 
This  is  the  worm  that  never  dies ;  let  it  be  trod  upon  never  fo  much  here ,  it  will  turn 

again.     It  cannot  die  here,  and  it  fhall  be  alive  for  ever. 
But  by  explicating  the  parts  of  the  Rule,  we  fhall  the  beft  underftand  the  Nature* 

Ufe,  and  Offices  of  Confeience. 

Confeience  is  the  minde  of  a  Man    ' 

7.  When  God  fent  the  Blefled  Jefus  into  the  world  to  perfect  all  righteoufnefs  ,  and 

to  teach  the  world  all  his  Fathers  will,  itwasfaid,  and  done,  I  will  give  my  laws  in  your  „  ,  .*.  j 
hearts,  and  in  your  mindes  mil  I  write  them  ;  that  is,you  fhall  be  governed  by  the  law  of  jer.  51.33* 
natural  and  eflential  equity  and  reafon,  by  that  law  which  is  put  into  every  mans  na- 

ture: and  befides  this,  whatfoever  ejfe  fhall  be  fuperindue'd  fhall  be  written  in  your 
minds  by  the  Spirit,  who  fhall  write  all  the  laws  of  Chriftianity  in  the  Tables  of  your 
confeiences.  He  fhall  make  you  to  understand  them,  to  perceive  their  relifh,  to  re- 

member them  becaufe  you  love  them,  and  becaufe  you  need  them,  and  cannot  be  hap- 
py without  them  :  he  fhall  call  them  to  your  minde,  and  infpire  new  arguments  and 

inducements  to  their  obfervation,  and  make  it  all  as  natural  to  us,  as  what  we  were 
-  born  with. 

8.  Our  minde  being  thus  furnifhed  with  a  holy  Rule,and  conducted  by  a  divine  Guide, 
is  called  Confeience;  and  is  the  fame  thing  which  in  Scripture  is  fometimes  called,  ,  Ecder„2, 

The  heart*;  there  being  in  the  Hebrew  tongue,  no  proper  word  for  Confeience,  but  in  1  j0hn  3/2.1?' ftead  of  it  they  ufe  the  wordl^  the  heart ;  Oftentimes  alfo  thine  own  heart  _. 
knoweih,  that  is,  thy  confeience  knoweth,  that  thou  thy  felf  haft  curfed     e^ftT^L  top  faS- 
others  :  fo  in  the  New  Teftament,  Beloved,  if  our  hearts  condemne  us  not,     vfc^epinxit^crlpfi^qukfcil. 
tbenhave  we  peace  towards  God;  viz.  If  in  our  own  confeiences  we  are  not     SSSSSStaCSfc 
condemned.     Sometimes  it  is  called  Spirit  *,  the  third  ingredient  of  the 

conftitution  of  a  Ghriftian;  the  Spirit,  diftinct  from  Soul  and  Body.     For  asouraprov-l8«  M- 
Body  fhall  be  fpiritual  in  the  refurrection,  therefore  becaufe  all  its  offices  fhall  in- 
tirely  minifter  to  the  fpirit,  and  converfe  with  fpirits,  fo  may  that  part  of  the  foul 
which  is  wholly  furnifhed ,  taught  and  conducted  by  the  fpirit  of  grace ,  and  whofe 
work  it  is  wholly  to  ferve  the  fpirit,  by  a  juft  proportion  of  reafon  be  called  the  Spirit. 

This  is  that  which  is  affirmed  by  S.Paul, the  word  of  God /harper  then  a'two  edged  fword, He  ' 4' lli 
dividing  the  foul  and  the  fpirit;  that  is,  the  foul  is  the  fpirit  feparatedby  the  word  of 
God,  inftructed  by  it,  and  by  relation  to  it,  is  called,  the  fpirit.     And  this  is  the 
fenfe  of  Origen,  "  Tefiimoniofaneconfcienti&  uti  Jpoftolus  dicit  eos  qui  defcriptam  conti-  in  epift.  ad# 
"  nent  in  cordibus  legem&c.  The  Jpofilefays,  that  they  ufe  the  tefiimony  of  confeience,  who  R™-caP-  * 
'  have  the  law  written  in  their  hearts.    Hence  it  is  neceffary  to  enquire  what  that  is  which 
'  the  Apofile  calls  confeience,-  whether  it  he  any  other  fub fiance  than  the  heart  or  foul  ?  For 

*.'  of  this  it  is  otherwhere  faid,  that  it  reprehends,  hut  is  not  reprehended,  and  that  it  judges 
"  a  man,  hut  it  felf  is  judged  of  no  man :  as  John  faith,  If  our  confeience  condemn  its  not, 
"  than  have  we  confidence  towards  God.  jind  again,  S.  Paul  him  felf  faith  in  another  place, 
*'  Our  glorying  is  this, even  the  tefiimony  of  our  confeience  ;  becaufe  therefore  Ifeefo  great  d 
"  liberty  of  it,  that  in  good  things  it  is  always  glad  and  re  Joyces,  but  in  evil  things  it  is  not 
"  reproved,  but  reproves  and  correBs  the  foul  it  felf  to  which  it  does  adhere :  ldofuppofe 
"  that  this  is  the  very  fpirit  which  by  the  Apofile  is  faid  to  be  with  the  foul,  as  a  pedagogue 
"  and  foetal  Governour,  that  it  may  admonifo  the  foul  of  better  things,  and  chafiife  her  for 
"  her  faults  and  reprove  her :  Becaufe  no  man  knows  the  things  of  a  man  but  the  fpirit  of  a 
1  man  vohichis  in  him  ;  and  that  is  the  fpirit  of  our  confeience,  concerning  which,  he  faith P 
u  That  fpirit  gives  tefiimony  to  our  fpirit.     So  far  Origen. 
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o.      Thus,  Confcience  is  the  Minde,  and  God  writing  his  Laws  in  our  minds ,  is,inform- 

ing  our  confcience,  and  furnifhing  it  with  laws  and  rules,  and  meafures,  and  it  is  cal- 
Rom.  7. 2.3.    led  by  S.Paul,  vop&Tiivooh  the  law  of  the  mind ;  and  though  it  is  once  made  a  diftinct 

thing  from  the  minde  (as  in  thofe  words ,  Their  mindes  and  confcience*  are  defiled)  yet 
it  happens  in  this  word  as  in  divers  others,  that  it  is  fometimes  taken  largely,  fome- 
times  fpecifically  and  more  determinately :  The  minde  is  all  the  whole  underftanding 
part,  it  is  the  memory ;  fo  Pet e r  called  to  minde  the  word  that  Jefusfpake,  that  is,  he  re- 

Marc.  14. 72.  membred  it.     It  is,  the  fignificat ion  or  meaning,  the  purpofe  or  resolution.      No  man 

Phil  •■>  <        knoweth  the  mind  of  thefpirit,  hut  the  feirit.  It  is  the  difcurfive  or  reafoning  pari;Mary 

1  c'ouz.'i6.  caft  in  her  minde  what  manner  offalutation  this  fhould  he.  It  is  the  aflenting  and  determi- 
Luc.  1. 2.6.     n'mfj  part ;  let  every  man  he  fully  perfwaded  in  his  own  minde :  and  it  is  alfo  taken  for 

Confcience,  or  that  Treafure  of  rules  which  are  in  order  to  practice.     And  therefore 
when  5.  Paul  intended  to  exprefs  the  anger  of  God  punifhing  evil  men  with  evil  con- 
fciences  and  falfe  perfw&fions  in  order  to  criminal  actions  and  evil  worshippings  ,  he 

Rom.  1. 28.    faid,  God  gave  them  over  «s  vw  d^QKifjiovt  to  a  reprobate  minde,  that  is,to  a  confcience 
evil  perfwaded,  furniflied  with  falfe  practical  principles  ;  but  the  return  to  holinefs, 

Ephef.  4.  23.  and  the  improvement  of  a  holy  confcience  is  called,  a  being  renewed  in  thefpirit  of  our 
Rom.  12. 2.     minde,  dvaycclivcaa-i?  tSvoqs,  the  renovation  of  the  minde. 

10.  Now  there  are  two  ways  by  which  God  reigns  in  the  mindeoF  a  man,  1.  Faith,  and 
2 .  Confcience.  Faith  contains  all  the  treafures  of  Divine  knowledge  and  fpeculation. 
Confcience  is  the  treafury  of  divine  Commandments  and  rules  in  practical  things. 
Faith  tells  us  why ;  Confcience  tells  us  what  we  are  to  do*  Faith  is  the  meafure  of  our 
perfwafions  ;  Confcience  is  the  meafure  of  our  anions.  And  as  Faith  is  a  gift  of  God,  fo 
is  Confcience  ;  that  is,  as  the  underftanding  of  a  man  is  taught  by  the  Spirit  of  God  in 
Scripture,what  to  believe,how  to  diftinguim.  truth  from  errors ;  fo  is  the  Confcience  in- 
flructed  to  diftinguifh  good  and  evil,  how  to  pleafe  God,  how  to  do  juftice  and  cha- 

rity to  our  neighbour,  and  how  to  treat  our  felves ;  fo  that  when  the  revelations  of 
Chrift  and  the  Commandements  of  God  are  fully  recorded  in  our  mindes,  then  we  are 
perfectly  inftrubled  to  every  good  work. 

Governed  by  a  T^ule—— 
iIt  S.Bernard  comparing  the  Confcience  to  a  houfe,  fays  it  ftandsupon  feven  pillars. 

1 .  Good  will.  2 .  Memory  of  Gods  benefits.  3 .  A  clean  heart.  4.  A  free  fpirit  f.  A 

fm&?r°ri  rightfoul.  6.  A  devout  minde.  7.  An  enlightned  reafon.  Thefe  indeed  are  fome  of 
them  the  fruits  and  effects,  fome  of  them  are  the  annexes  and  appendages  of  a  good 
conf  ience,bxxt  not  the  foundations  or  pillars  upon  which  Confcience  is  built.  For  as 
for  the  firft, 

Goad  will. 
12.  Confcience  relies  not  at  all  upon  the  will  diretlly.  For  though  a  Confcience  is  good, 

or  bad,  pure  or  impure  ;  and  fo  the  Doctors  of  My  flick  theology  divide  and  handle  it, 
yet  a  confcience  is  not  made  fo  by  the  will,  formally,  but  by  the  underftanding.  For 
that  is  a  good  confcience,  which  is  rightly  taught  in  the  word  of  life ;  that  is  impure  and 
defiled,  which  hath  entertained  evil  and  ungodly  principles ;  fuch  is  theirs,  who  fol- 

low falfe  lights,  evil  teachers,  men  of  corrupt  minds.  For  the  confcience  is  a  Judge  and 
a  Guide,  a  Monitor  and  a  Witnefi,  which  are  the  offices  of  the  knowing ,  not  of  the  choo- 

InPfil.T?.'  Jfy?  faculty.  Spiritum,correBorem,  & p&dagogum  animx,  fo  Origen  a  calls  it.  The 
inflrublor  of  the  Soul,  thefpirit,  the  correBor.Naturale  judicatorium,  or  nataralis  visjudi- 
candi,  fo  S.  Bafil.  The  natural  power  ofjudgingy  or  natures  judgement-feat.  Lucem  intel- 
leBu*  nofri,  fo  Damafcen  calls  it,  The  light  of  our  underftanding-  The  confcience  does 
accufe  or  excufe  a  man  before  God,  which  the  will  cannot.  If  it  could,  we  fhould 
all  ftand  upright  at  doomefday,  or  at  leaft  thofe  would  be  acquitted ,  who  fain  would 
do  well,  but  mifs,  who  do  the  things  they  love  not,  and  love  thofe  they  do  not ;  that 
is,  they  whoftrive  to  enter  in,  but  fhall  not  be  able.  But  to  accufe  or  excufe  is  the  office 
of  a  faculty  which  can  neither  will  nor  choofe,  that  is,  of  the  confcience ,  which  is 
properly  a  record,  a  book,  and  a  judgement  feat. 

7 1 ,  But  1  faid,  Confcience  relies  not  upon  the  will  \direBly~\  yet  it  cannot  be  denied,but  the 
#/// hath  force  upon  the  confcience  collaterally  and  indireBly.  For  the  evil  will  per- 

verts the  underftanding,  and  makes  it  believe  falfe  principles ;  deceiving  and  being  de- 
ceived is  the  lot  of  falfe  Prophets  ;  and  they  that  are  given  over  to  believe  a  lie  ,  will 

live  in  a  lie,  and  do  actions. relative  to  that  falfe  doctrine  which  evil  manners  firft 

perfwad- 
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perfwaded  and  introduc'd.  For  although  it  cannot  be  that  Hcreticks  fhould  fin  in 
the  article  againft  the  actual  light  of  their  confeiences,  becaufe  he  that  wittingly 
and  willingly  fins  againft  a  known  truth  is  not  properly  a  Heretick  but  a  Blajfthemer, 
and  fins  againft  the  Holy  Ghoft ;  and  he  that  fees  a  Heretick  run  to  the  flake  or  to 
the  gallows,  or  the  Donatift  kill  him felf,  or  the  Circumcellian  break  his  own  neck  with 
as  much  confidence  to  bear  witnefs  to  his  herefie,  as  any  of  the  blefled  Martyrs  to 
give  teftimony  to  Chriftianity  it  felf,  cannot  but  think  he  heartily  believes ,  what  fo 
willingly  he  dies  for ;  yet  either  hereticks  do  fin  voluntarily,  and  fo  diftinguifh  from 
fimple  errors ;  or  elfe  they  are  the  fame  thing,  and  either  every  fimple  error  is  dam- 

nable, or  no  herefie.  It  muft  therefore  be  obferved,  that 

14.  The  will  of  man  is  caufe  of  its  actions  either  mediatly  or  immediatly.  Some  are 
the  next  products  of  our  will;  fuch  are  Pride,  jfmbition,  Prejudice,  andthefe  blind 
theunderftanding,  and  make  an  evil  and  a  corrupted  confcience,  making  it  an  in- 

competent judge  of  truth  and  error,  good  and  evil.  So  that  the  corruption  of  con- 
r  fcience  in  a  heretick  is  voluntary  in  the  principle,  but  miferable  and  involuntary  in 

the  product;  it  may  proceed  from  the  will  efficiently,  but  it  is  formally  a  depravation 
of  the  underftanding. 

15.  And  therefore  our  wills  alfo  muft  be  humble  and  apt,  and  defirous  to  learn,  and 
willing  to  obey.  Obedite&  intelligetu,  by  humility  and  obedience  wefhall  be  beft 
inftructed.  Not  that  by  this  means  the  confcience  mall  receive  direct  aids,  but  be- 

caufe by  this  means  it  will  be  left  in  its  own  aptnefles  and  difpofitions,  and  when  it  is 
not  hindred,  the  word  of  God  will  enter  and  dwell  upon  the  confcience.  And  in  this 
fenfe  it  is  that  fome  fay  that  [_  Confcience  u  the  inclination  and  prop  en fwn  of  the  will  cor- 
rejfonding  to  practical  knowledge  Will  and  Confcience  are  like  the  cognati  fenfus,  the 
Touch  and  the  Taft ;  or  the  Teeth  and  the  Bares,  affected  and  affifted  by  fome  common 
objects,  whofe  effect  is  united  in  matter  and  fome  real  events,  and  diftinguifhed  by 
their  formalities,  or  metaphyfical  beings. 

2.  Memory  of  Gods  benefits, 

i&  Is  indeed  a  good  ingagement  to  make  us  dutiful,and  fo  may  incline  the  will ;  but  it 
hath  no  other  force  upon  the  Confcience  but  that  it  re-minds  us  of  a  fpecial  obliga- 

tion to  thankfulnefs,  which  is  a  new  and  proper  tie  of  duty ;  but  it  works  only  by  a 

principle  that  is  already  in  the  confcience,  viz.  that  vpe  are  ft>eci  ally  oblig'd  to  our  gra- 
cious lords ;  and  the  obedience  that  is  due  to  God  as  our  lord  doubles  upon  us  by  love 

and  zeal  when  we  remember  him  to  be  our  bountiful  Patron,  and  our  gracious  Father* 

^..j£ clean  heart, 
17.     May  be  an  effect  and  emanation  from  a  holy  Confcience ;  but  confcience  in  it  felf  may 

be  either  good  or  bad,  or  it  may  be  good  when  the  heart  is  not  clean,  as  it  is  in  all 
the  worft  men  who  actually  fin  again  it  con  fcience,  doing  that  which  confcience  for- 

bids them.  Inthefemen  the  principles  are  holy,  the  inftruction  perfect,  the  law  re- 

maining, the  perfwafions  uncancell'd  ;  but  againft  all  this  torrerit,  there  is  a  whirl- 
wind of  paflions  and  filthy  refolutions,  and  wilfulness,  which  corrupt  the  heart* 

while  as  yet  the  head  is  uncorrupted  in  the  direct  rules  of  confcience.  But  yet  fome- 
times  a  clean  confcience  and  a  clean  heart  are  the  fame;  and!  a  good  confcience  is 
taken  for  holinefs,  fo  S.  Paul  ufes  the  word,  holding  faith  and  a  good  confcience,  which  s  Tim.i.V;  ip* 

fome  having  put  away  have  made  fhipwrack,  gtj  r  S*eo(W  w«(rccj/  <tw&£wiv  diric^ict  xaTs- 
pictvccv,  Co  Clemens  jilex/tndrinus    explicates   the    place ,  they  have  by  infidelity 
polluted  their  divine  and  holy  confcience :  but  S.  Paul  feems  to  argue  otherwife,  and 
that  they  laying  afide  a  good  confcience  fell  into  infidelity  ;  their  hearts  and  confci- 

ence were  firft  corrupted,and  then  they  turn'd  hereticks.But  this  fenfc  of  a  good  con- 
fcience is  that  which  in  Myftick  Divinity  is  more  properly  handled,  in  which  fenfe  alfo 

it  is  fometimes  ufed  in  the  law.  Idem  eft  confeientia  quod  vir  bonus  intrinfece,  faid  Unga- 
reUus  a  out  o£Baldus  b ;  and  from  thence  Aretine  s  gathered  this  conclufion,  that  //  any  a  Verb.  Con- 
thing  be  committed  to  the  confcience  of  any  one,  they  muft  ft  and  to  his  determination  &  ab  ea  fiaoma. 
appellari  non  poteft ;  there  lies  no  appeal,  quia  vir  bonus  pro  quofumitur  confeientia  non  po-  fa  J^Tefti. 
teft  mentiri  &falfum  dicer  e  vel  judicare.  A  good  man,  for  whom  the  word  confcience  is  fin  Stst  ted 
ufed,  cannot  ly,  or  give  a  falfe  judgment  or  teftimony :  of  this  fort  of  confcience  it  is  j^jr  de  Aft< 
faid  by  Ben  Sirach,  bonam  fubftantiam  habet  cut  non  eft  peccatum  in  confeientia.  It  is  a  Gi.  in  0  Sta- 

mans  wealth  to  have  no  fin  in  our  confcience.  But  in  our  prefent  and  future  difcour-  ̂ ut-  Seft«  a*1™* 
fes,  the  word  confcience  is  underftood  in  the  Philofophical  fenfe,  not  in  the  Myllical,  ̂ cdxxL  13. 30. 
that  is,  not  for  the  confcience  as  it  is  invefted  with  the  accidents  of  good  or  bad,  but alias  *4* 
as  it  abftracts  from  both,but  is  capable  of  either.  B  3  4.  A 
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4.  ji  free  jfiirit. 
18.  Is  the  blefling  and  effect  of  an  obedient  will  to  a  well  inftructed  confcience,  and 

more  properly  and  peculiarly  to  the  grace  of  chaftity,  to  honefty  and  fimplicity ;  a 

flavifh,  timorous,  achildifh  and  trifling  fpirit  being" the  puniihment  inflicted  upon 
David  before  he  repented  of  his  fact  with  Bathfheba,  But  there  is  alfo  a  freedom  which 

is  properly  the  privilege,or  the  affection  of  confcience,and  is  of  great  ufefulnefs  to  all 
its  nobler  operations ;  and  that  is,  a  being  clear  from  prejudice  and  prepofTefTion,  a 

purfuing  of  truths  with  holy  purpofes,  and  inquiring  after  them  with  a  fingle  eye,  not 
infected  with  any  ficknefs  or  unreafonablenefs.  This  is  the  fame  thing  with  that 
which  he  diftinctly  cals  \_A  right  foul  ]  To  this  is  appendent  alfo,  that  the  confcience 
cannot  be  constrained,  it  is  of  it  ie\£a  free  fpirit,  and  is  fubject  to  no  commands,  but 
thofe  of  reafon  and  religion.  God  only  is  the  Lord  of  our  confcience,  and  the  confci- 

ence is  not  to  fubject  it  felf  any  more  to  the  Empire  of  fin,  to  the  law  of  Mofes,  to  a 
fervile  fpirit,  but  to  the  laws  of  God  alone,  and  the  obedience  of  Jefus,  willingly, 
chearfully,  and  in  all  inflames,  whether  the  Commandment  be  conveyed  by  the  holy 
Jefus,or  by  his  Vicegerents. But  of  this  I  fhall  afterwards  give  particular  accounts. 

5*.  A  devout  mind, 
19.  May  procure  more  light  to  the  confcience,  and  affiftances  from  the  fpirit  ofwif- 

dom  in  cafes  of  difficulty,  and  is  a  good  remedy  againft  a  doubting  and  a  fcrupulous 
cqnfcience ;  but  this  is  but  indirect,  and  by  the  intermiffion  of  other  more  immedi- 

diate  and  proper  entercourfes. 
20.  6.  But  the  laft  is  perfectly  the  foundation  of  confcience. 

An  cnlightned  Reafon. 
To  which  if  we  add  what  S.  Bernard  before  cals  a  right  foul,  that  is,  an  honefi  heart, 

full  of  fimplicity  and  hearty  attention,  and  ready  aflent,  we  have  all  that  by  which  the 
confcience  is  informed  and  reformed,  inftructed  and  preferved  in  its  juft  meafures, 
ftrengths,  and  relations.  For  the  Rule  of  Confcience  is  all  that  notice  of  things  and 
rules  by  which  God  would  have  good  and  evil  to  be  meafured,that  is,  the  will  of  God, 
communicated  to  us  by  any  means,  by  reafon,  and  by  enlightning,  that  is,  natural and 

inftru&ed.  So  that  confcience  is  vvs  (pvo-iKos,  and  S-go£/^<x>c7<§k,  it  is  principled  by  creation 
and  it  is  inftructed  or  illuminated  in  the  regeneration.  For  God  being  the  fountain  of 
aWgood,  and  good  being  nothing  but  a  conformity  to  him,  or  to  his  will,  what  mea- 

fures  he  makes,  are  to  limit  us.  No  man  can  make  meafures  of  good  and  evil,  any- 
more than  he  can  make  the  good  it  felf.  Men*  fometimes  give  the  inftance  in  which 

the  good  is  meafured  ;  but  the  meafure  it  felf  is.the  will  of  God.  For  therefore  it  is 
good  to  obey  humane  laws,  becaufe  it  is  Gods  will  we  fhould ;  and  although  the  man 

makes  the  law  to  which  we  are  to'give  obedience,  yet  that  is  not  the  rule.  The  rule 
is  the  Commandment  of  God,  for  by  it  obedience  is  made  a  duty. 

Meafured  by  the  proportions  of  good  and  evil  -— — - 
21.  That  is,  of  that  which  God  hath  declared  to  be  good  or  evil  refpectively,  the  con: 

fcience  is  to  be  informed.  God  hath  taken  care  that  his  laws  fhall  be  publiftied  to  all 
hisfubjects,  he  hath  written  them  where  they  muft  needs  read  them,  not  in  tables 
of  ftone  or  phylacteries  on  the  forehead,  but  in  a  fecret  Table :  The  confcience  or 
mind  of  a  man  is  the  (pvXccxlripiov,  the  preferver  of  the  Court  Rolls  of  heaven.  But 
I  added  this  claufe,  to  the  former  of  [  a  Rule  ]  becaufe  the  exprefs  line  of  Gods  rule 
is  not  the  adequate  meafure  of  confcience :  but  there  are  analogies  and  proportions, 
and  commenfurations  of  things  with  things,  which  make  the  meafure  full  and  equal. 
For  he  does  not  alwayes  keep  a  good  confcience  who  keeps  only  the  words  of  a  Divine 
law,  but  the  proportions  alfo  and  the  reafons  of  it,  the  fimilitudes  and  correfpon- 
dencies  in  like  inftances,  are  the  meafures  of  confcience.     . 

22.  The  whole  meafure  and  rule  of  confcience  is,  The  law  of  God,  or  Gods  will,  fig- 
nified  to  us  by  nature,  or  revelation,  and  by  the  feveral  manners  and  times  and  parts 
of  its  communication  it  hath  obtained  feveral  names.  The  law  of  Nature.  *  The  con- 

fent  of  Nations.  *  Right  Reafon.  *  The  Decalogue.  *  The  Sermon  of  Chrift.  *  The 
Canons  of  the  Apoftles.  *  The  laws  Ecclefiaftical  and  Civil  of  Princes  and  Gover- 
nors.  k  Eame,  or  the  publick  reputation  of  things,  exprefled  by  Proverbs  and  other inftances  and  meafures  of  publick  honefty.  This  is 

K&vciov  m  xccAtf,  to  y  cao-^^pv  fxcc^rm, 
fo  Euripides  calls  it,  all  the  rule  that  teaches  us  good  or  evil.  Thefe  being  the  full 

meafures 
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meafures  of  right  and  wrong  ,  of  lawful  and  unlawful ,  will  be  the  Rule  of  Confer- 
ence, and  the  fubject  of  the  prefent  Books. 

In  order  to  practice   

22.  In  this,  confeience  diffcts  from  knowledge,  which  is  in  order  to  fpeculation,  and  in- 
effective notices.  And  it  differs  horn  faith,  becaufe  although  faith  is  alfo  in  order  to 

practice,  yet  not  directly  and  immediately :  it  is  a  collection  of  proportions,  the  be- 
lief of  which  makes  it  neceffary  to  live  well,  and  reafonable  and  chofen.  But  before  the 

propofitions  of 'faith  pafs  into  action,  they  muft  be  tranfmitted  through  another  prin- 
ciple, and  that  is  confeience.  That  Jefus  Chrift  is  the  Son  of  God ,  and  our  Lord , 

and  our  Matter,  is  a  propofition  of  faith,  and  from  thence  if  we  pafs  on  to  practice, 
we  firft  take  in  another  propofition  ;  If  he  be  our  lord,  where  is  hi*  fear  ?  and  this  is  a 
fentence,  or  virtual  propofition  of  confeience.  And  from  hence  we  may  underftand 

the  full  meaning  of  the  word  \_  Confeience.  ]  XvveiS'no-is ,  and  Confcientia  ,  and  fot  our 
Englifli  word  Confeience  have  in  them  Science  or  Knowledge :  the  feat  of  it  is  the  Under- 
ftanding,  the  act  of  it  is  Knowing,  but  there  mull:  be  a  knowing  of  more  together. 

24.  Hugo  de  S.  Victor e  fayes,  that  Confcientia  eft  cordis  fcientia,  Confeience  is  the  know- 
ledge of  the  heart.  Itisfo,  but  certainly  this  was  not  the  Itv^qv  and  original  of  the 

word.  But  there  is  truth  in  the  following  period.  Cor  nofcit  Z?  alia.  Quanto  autemfe 
nofcit  appellatur  confcientia ,  quandopr&terfe ,  alia  nofcit,  appellatur  fcientia.  Know- 

ledge hath  for  its  object  any  thing  without ;  but  when  the  heart  -knows  it  felf,  then 
it  is  confeience.  So  it  is  ufed  in  Authors  facred  and  prophane.  Nihil  mihi  confeius  fum, 
faith  S.Paul;  I  know  nothing  by  my  felf ;  ut  alios  lateas,  tutetibi  confeius  eris :  and 

  hie  murus  aheneus  efto, 

Nil  confeirefibi  - — - 
fo  Cicero  to  Marcus  Kutilius  ufes  it ;  Cum  ̂   mihi  confeius  effem  quanti  te  facer  em  ; 
When  I  my  felf  was  confeious  to  my  felf  how  much  I  did  value  thee  But  this  accepti- 
on  of  the  word  confeience  is  true,  but  not  full  and  adequate;  for  it  only  Unifies 

confeience  as  it  is  a  Witnefi ',  not  as  a  Guide.  Therefore  it  is  more  reafonable 
which  jiquinas  and  the  Schoolmen  generally  ufe:  that  conference  is  a  con- 

junction of  the  univerfal  practical  law  with  the  particular  moral  action :  and  fo  it  is 
fcientia  cum  rebus  fatti,  and  then  it  takes  in  that  which  is  called  crwTrif>v<ns,  or  the  ge- 

neral repofitory  of  moral  principles  or  meafures  of  good,  and  the  particular  cafes  as 
reduced  to  practice.  Such  as  was  the  cafe  of  S  Peter  when  he  denied  his  Lord :  He 
knew  that  he  ought  not  to  have  done  it,  and  his  confeience  being  fufficiently  taught 
his  duty  to  his  Lord,  he  alfo  knew  that  he  had  done  it,  and  then  there  followed  a  re- 

morfe,  a  biting,  or  grTSw^ng  of  his  fpirit,  grief,  and  fhame,  and  a  cpnfequent  weeping : 

when  all  thefe  acts  meet  together,  it  is  the  full  procefs  of 'confeience. 
1.  The  o-vvrinpwis  or  the  firft  act  of  confeience^  S.  Hierome  calls  Scintillam  confcien- 

tia, the  fpark  or  fire  put  into  the  heart  of  man. 
2.  The  cupeiPwu,  which  is  fpecifically  called  confeience  of  the  deed  done ,    is  the 

bringing  fuel  to  this  fire. 
3.  And  when  they  are  thus  laid  together,  they  will  either  fhine  or  burn,  acquit  or 

condemn.  But  this  complication  of  acts  is  confeience.  The  firft  is  Science,  practical 
fcience ;  but  annex  the  fecond :  or  it  and  the  third,  and  then  it  is  confeience.  When 
Davids  heart  fmote  nim,  that  is,  upon  his  adultery  and  murder,  his  confeience  thus 

difcours'd.  Adultery  and  Murder  are  high  violations  of  the  Divine  Law,  they  pro- voke God  to  anger,  without  whom!  cannot  live,  whofe  anger  is  worfe  than  death.  This 
is  practical  knowledge,  dr  the  principles  of  confeience ;  but  the  following  acts  made 
it  up  into  confcience.For  he  remembred  triat  he  had  betrayed  Uriah  and  humbled  Bath- 
fhela,  and  then  he  begs  of  God  for  tkirdon ;  ftanding  condemn^  in  his  own  breaft,  he 
hopes  to  be  forgiven  by  Gods  fentence.  But  the  whole  procefs  of  confeience  is  in  two 
practical  Syllogifms,in  which  the  method  is  ever  this.  The  cwrfipwis  or  Repofitory  of 
practical  principles  begins,and  where  that  leaves,  the  confeience  or  the  witnefsand 
Judge  of  moral  actions  begins,  like  Jacob  laying  hold  upon  his  elder  brothers  hesl.  The 

firft  is  this:  Whatfoever  is  injurious  ought  not  to  be  "done, But  to  commit: adultery  is  injurious, 
Therefore  it  ought  not  to  be  done  : 

This  is  the  Rule  of  confcience,or  the  firft  act  of  confeience  as  it  is  a  Rule  and  a  Guide, 
and  is  taken  for  the  cwiwmih  or  practical  repofitory.  But  when  an  action  is  done 

or 
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or  about  to  be  done,  confcience  takes  the  conclufion  of  the  former  Syllogifm,  and 

applies  it  to  her  particular  cafe. 
Adultery  ought  not  to  be  done, 
Thisaction  I  go  about,  or  which  I  have  done,  is  adultery, 
Therefore  it  ought  not  to  be  done,  or  to  have  been  done. 

This  is  the  full  proceeding  of  this  Court ;  after  which  many  confequent  folemnities 
and  actions  do  pafs,  of  fentence,  and  preparatory  torments  and  execution. 

2c.      But  this  I  am  to  admonifh,  that  although  this  which  I  have  thus  defin'd,  is  the  pro- 
per and  full  fenfe  of  the  word  Confcience  according  to  art  and  proper  acceptation,  yet 

A£s  43. 1.  &in  Scripture  it  is  ufed  indifferently  for  an  act  of  confcience,  or  any  of  its  parts,  and 
Rom.  13. 5.    does  not  always  fignifie  in  its  latitude  and  integrity,  but  yet  it  all  tends  to  the  fame 

1  Cor.  8. 10.  fignification ;   and  though  the  name  be  given  to  the  faculty,  to  the  habit,  to  the  act, 
ittm.i.^ip.  to  the  object,  to  the  effect,  to  every  emanation  from  the  mind  in  things  practical, 
&  3-  p-         yet  frill  it  f  uppofes  the  fame  thing  :  viz.  that  confcience  is  the  guide  of  all  our  mo- 

TioBuz*    ra*  actl0ns  y  and  by  giving  the  name  to  fo  many  acts  and  parts  and  effluxes  from  it , 
1  Pet.  2.  ip.    it  warrants  the  definition  of  it  when  it  is  united  in  its  own  proper  and  integral  con- 

Heb.,3.^'ftitUt
i0n- 

To  conduSl  all  our  relations  and  entercourfes  between  God,  our  Neighbours  and  our 

Selves ;  that  is,  in  all  moral  aBions . 

26,  This  the  final  cauTc  of  confcience  :  and  by  this  it  is  diitinguifhed  fiom  prudence , 

which  isalfoa  practical  knowledge  and  reduc'd  to  particular  and  circumftantiate 
actions.  But  1.  Prudence  confifts  in  the  things  of  the  world,  or  relative  to  the  world ; 
Confcience  in  the  things  of  God,  or  relating  to  him.  2.  Prudence  is  about  affairs  as  they 
are  of  advantage  or  difadvantage  :  confcience  is  imployed  about  them  as  they  areho- 
neft  or  difhoneft.  3.  Prudence  regards  the  circumftances  of  actions  whether  moral  or 
civil :  confcience  only  regards  moral  actions  in  their  fubftance  or  efTential  proprieties. 
4.  Prudence  intends  to  do  actions  dexteroufly  and  profperoufly :  confcience  is  to  con- 

duct them  jufily  and  according  to  the  Commandment,  f.  There  are  many  actions  in 
which  prudence  is  not  at  all  concerned  as  being  wholly  indifferent  to  this  or  that  for 
matter  of  advantage  ;  but  there  is  no  action  but  muft  pafs  under  the  file  and  cenfurc 
of  Confcience  ;  for  if  we  can  fuppofe  any  action  in  all  its  circumftances  to  be  wholly 

indifferent  to  good  or  bad',  yet  none  is  fo  to  lawful  or  unlawful,  the  very  indifferent , 
being  therefore  /<z»f«/becaufe  it  is  indifferent,  and  therefore  to  be  confidered  by  con- 

fcience, either  aHually  or  habitually :  For  in  this  fenfe  even  our  natural  actions  in 
their  time  and  place,  are  alfo  moral ,  and  where  they  are  not  primarily  rnpral ,  yet 

they  come  under  confcience ,  as  being  permitted,  and  innocent;  but  where  ever 
they  are  relative  to  another  perfon,  they  put  on  fome  more  degrees  of  morality,  and 
are  of  proper  cognifance  in  this  Court. 

Horn,  tie  arte  <©"/'  didicit  p atria,  quid  debe,at,  &  quid  amicit : Poet.  izjuofit  amore  parens,  quoFrater  amandut,  tZ?  boffres : 
Quid  fit  Confcripti,  quid  Judicis  officium  :  qua 
Partes  in  beUum  mifji  Ducts :  i/Je  profeBo 

Reddere  perfonxfeit  convenientia  cuique. 
That  is  the  full  effect  of  confcience,  to  conduct  all  our  relations,  all  our  moral 
actions. 

ir.rli'ii      - RULE    II. 

The  duty  and  offices  of  Confcience  are  todittate,  and  to  teftify  or  bear  vritnefc  to  accufe  or] 
excufe^  toloofeorbind. 

THE  firft  and  laft  are  the  direct  acts  and  offices  of  Confcience :  the  other  ar« 

reflex  or  confequent  atfions,  but  direct  office s .  The  firft  act  which  is, 

To  di&ate. 

Is  of  that  which  Divines  call  the  cwrUfwihO*  the  phylactery  ,the  keeper  of  the  records 
of  the  laws,  and  by  it  we  are  taught  our  duty:  God  having  written  it  in  our  hearts 

by  Nature  and  by  the  Spirit,  leaves  it  there,  ever  plac'd  before  the  eye  of  confcience 

(as 
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(  as  S.  Bernard  calls  it )  to  be  read  and  ufed  for  directions  in  all  cafes  of  difpute  ,  of 

queftion  or  action  :  this  is  that  which  S.Paul  calls  the  work  of  the  law  written  in  our  v.om.%.  i$, 
hearts,  and  therefore  it  is,  that  to  (in  againft  our  confeience  is  fo  totally  inexcufable, 

and  according  to  the  degree  of  that  violence  which  is  done  againft  the  confeience, 
puts  on  degrees.  For  confeience  dictates  whatfoever  it  is  perfwaded  of,  and  will  not 
fuflfer  a  man  to  do  otherwife  then  it  fuggefts  and  tels  us : 

At  yl  ttoos  oivftjv  fxe  \jlqv@*  *j  Srvy.os  civiM  L.  , 

faid  Achilles  o£HeBor  when  he  was  violently  angry  with  him ;  I  would  my  confeience 
would  give  me  leave  to  eat  thy  very  flefh. 

2.      Its  univerfal  dictates  are  ever  the  moll:  certain,  and  thofe  are  the  firft  principles  of 

juftice  and  religion;  and  whatfoever  elfe  can  be  infallibly  and  immediatly  inferr'd 
from  thence,  are  her  dictates  alfo,  but  not  primely  and  directly,  but  tranfmitted  by 
the  hands  of  reafon.  The  fame  reafon  alfo  there  is  in  clear  revelation.  For  whatfo- 

ever is  put  into  the  confeience  immediatly  by  God ,  is  plac'd  there  to  the  fame  pur- 
pofe,  and  with  the  fame  efficiency  and  perfwafion  as  is  all  that  which  is  natural.  And 
the  confeience  properly  dictates  nothing  elfe,  but  prime  natural  reafon,  and  immedi- 

ate revelation ;  whatfoever  comes  after  thefe  two,  is  reach'd  forth  to  us  by  two  hands y 
one  whereof  alone  is  miniftred  by  confeience.  The  reafon  is  this  :  Becaufe  all  that 
law  by  which  God  governs  us  is  written  in  our  hearts,  put  there  by  God  immediatly, 
that  is,  antecedently  to  all  our  actions,  becaufe  it  is  that  by  which  all  our  actions  are 
to  be  guided  ,  even  our  difcourfings  and  arguings  are  to  be  guided  by  confeience,  if 

the  argument  be  moral :  now  the  wayes  by  which  God-  fpeaks  to  us  immediatly,  are 
only  Nature  and  the  Spirit :  Mature  is  that  principle  which  taught  all  men  from  the 
beginning  until  now ;  all  that  prime  practical  reafon  which  is  perfective  of  humane 
nature,  and  in  which  all  mankind  agrees.  Either  the  perfections,  or  the  renovations  , 
or  the  fuper  additions  to  this  are  taught  us  by  the  Holy  Spirit,  and  all  this  being ;  written 
in  the  confeience  by  the  finger  of  God  is  brought  forth  upon  all  occaflons  of  action  ; 

and  whatfoever  is  done  againft  any  thing  fo  plac'd,  is  directly  and  violently  againft  the 
confeience ;  but  when  from  thence  reafon  fpins  a  longer  thred,  and  draws  it  out  from 
the  clue  of  natural  principles  or  exprefs  revelation,  that  alfo  returns  upon  the  con- 

feience and  is  plac'd  there  as  light  upon  a  wall,  but  not  as  the  ftones  that  are  there : 
but  yet  whatever  is  done  againft  that  light  is  alfo  againft  confeience,  but  not  fo  as  the 
other.  Juft  as  it  is  in  nature  and  accident.  To  eat  poifon,  and  filthinefs  is  againft  eve- 

ry mans  health  and  ftomack  ;  but  if  by  an  thoavyy.pa,<ricx,  a  propriety  of  temper  or  an 
evil  habit,  or  accidental  inordination,  wine,  or  fifli  makes  a  man  fick,  then  thefe  are 

againft  his  fwfnre  too,  but  not  fo  as  poyfon  is,   or  ftones.  Whatever   comes  in' the 
confeience  primarily,  or  confequently,  right  ox  wrong,  is  brought  forth  upon  occafion  of 
action,  and  is  part  of  her  dictate :  but  as  a  man  fpeaks  fome  things  of  his  own  know- 

ledge, fome  things  by  hear-fay ;  fo  does  confeience,  fome  things  (he  tells  from  God 
and  her  felf,  fome  things  from  reafon  and  her  felf,  or  other  accidental  notices :  Thofe 
and  thefe  do  integrate  and  complete  her  fermons,  but  they  have  feveral  influence  and 
obligation  according  to  their  proper  efficiency.  But  of  this  I  fhall  give  full  accounts 
in  the  fecond  Book. 

To   teftifie. 

^ .  Confeience  bears  witnefs  of  our  actions  ;  fo  S.  Paul,  their  confeience  hearing  witneft:  Rom> 
and  in  this  fenfe,  confeience  is  a  practical  memory.  For  as  the  practical  knowledge,  or 
notices  fubjected  in  the  underftanding  make  the  under '/landing  to  be  confeience ;  fo  the 
actions  of  our  life  recorded  in  the  memory  and  brought  forth  to  practical  judgments, 
change  the  memory  alfo  into  confeience.  tv$yivvs  ruv  dy^puTrav  tsevrn  £ia,q>e&v!©»  tuv 
ctAAcov  C,w«j>,  r\  [aovols  ctVTQis [Asrecfi  vaxj  AoyiafAV,  (pctvs^pv  00s  ovx,  av  axoi  Trcc^TQS'y&iv  ccvr'dt 

«r  'WQp&pvy-evtiv  (Pict(po&Lv,xct$r(t'wep  \ir\  t«V  ccXaoov  £wwf,ctAA'  e7ri(TY)fjLcuveo~2roi,i  tcc  yivopevcc  x) 
fvo-a,perei<r3rcti  to?s  irttpZcri.  Man  differing  from  brute  beafts  by  the  ufe  of  reafon,  it  is 
not  likely  he  ffcould  be  a  ftranger  to  his  own  actions  as  the  beafts  are,  but  that  the  evil 
which  is  done  fnould  be  recalled  to  their  mind  with  the  fignification  of  fdrne  difplea- 
fure.  SoPolybius  difcourfes  of  the  reafon  and  the  manner  of confeience.  lib.S, 

4-      Every  knowing  faculty  is  the  feat  of  confcience,and  the  fame  faculty  when  it  is  fur- 
niihed  with  fpeculative  notions  retains  its  natural  and  proper  name  of  Understanding, 
or  Memory  •  but  as  the  fame  is  inftructed  with  notices  in  order  to  judgments  practical, •  lb 

2.  If, 
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iCci*.  13.  12. 

Ciccro'2. 
fad. Tu- 

fo  it  takes  the  Chriflian  name  of Confcience.  The  Volitive  or  choofing  faculty  cannot,  but 

the  intellectual  may.  Ana*  this  is  that  Book  which  at  Doomfday  fhall  be  brought  forth 

and  laid  open  to  all  the  world.  The  Memory  chang'd  into tConfcie nee  preferves  the  noti- 
ces of  fome  things,  and  fhall  be  reminded  of  others,  and  fhall  do  that  work  intirely  and 

perfectly,  which  now  it  does  imperfectly  and  by  parts,  according  to  the  words  ofS. 

Paul y  "then  fhall  we  know  as  we  are  known,  that  is,  as  God  knows  us  now,  fo  then  fhall 
we  fee  and  know  our  felves.  Nullum  theatrum  virtuti  confeientia  majus,  fhall  then  be 
highly  verified.  Our  confcience  will  be  the  great  Scene  or  Theatre  upon  which  fhall  be 
reprefented  all  our  actions  good  and  bad.  It  is  Gods  Book,  the  Book  of  life  or  death. 

De  inter.dom.  According  to  the  words  of  S.  Bernard,  Ex  bit  qu&fcripta  erunt  in  libris  nofiris  judicabi- 
lib.  2.  cap.  ult.  muY .  &  ideofcribi  debent  fecundum  exemplar  libri  vittt,  &  fi  fie  fcripti  non  funt,  fait  em 

corrigendifunt.  We  fhall  be  judged  by  that  which  is  written  in  our  own  books  (the 
books  of  confcience  )  and  therefore  they  ought  to  be  written  according  to  the  coppy 
of  the  book  of  life ;  and  if  they  be  not  fo  written,  yet  they  ought  to  be  fo  corrected, 

5.  Confequently  to  thefe  the  confcience  does 

Jlcccufe  or  Excufe. 

Cicero  pro 
Cluentio. 

Lucretius^ 

Rom.  2. 15.  So  S.Paul  joyns  them  as  con  fequent  to-  the  former ;  their  confcience  bearing  witne($,anU 
their  thoughts  in  the  mean  time  accufing  or  excufing  one  another.  Si  optimorum  confiliorum 

at  que  fattorum  tefiis  in  omni  vita  nobis  confeientia  fuerit, fine  ullo  metufumma  cum  hone fiat ls 
vivemus.  If  our  confcience  be  the  witnefs  that  in  our  life  we  do  good  deeds,and  follow 

fober  counfels,  we  (hall  live  in  great  honefty  and  without  fear.  &ixct<?w  ®g&'s  liri^no-e  t 
^iKCLioTctfov  a.fjLc<,  Xj  qix€lotc11qv,  to  crvvei^os  oivro,  ̂   t  opQov  Koyov,  faid  Hieroclcs,  God  hath 

conftituted  a  mofi  righteouf  and  domefiick  Judge,  the  Confcience  and  right  Reafon ;  ■£  dvlov 
zctvlcpov  7TCLVT60V  fjLcL?\ic?cL  di^eia^cti  Tzr£pt7rou£iv§niJt.tv,  Every  man  ought  mofi  of  all  to  fear 
him J elf,  becaufe  it  if  impoffible  but  we  fhould  know  what  we  have  done  amifi,  and  it  concerns 

us  alfo  to  make  righteous  judgment  for  we  cannot  efcape  our  felves,  MvS"€7ro!s  fxy^h  oiia^^pv 
TTolyiaai  i?/\7rx£g  Xriaav'  x)  $  ecu  t«s  aAAas  ActGn^o-gauTw  ye  cvveifrrweis,  faid  Ifocrates.Etfia  ck- 
tern  filentium  efiy  tamen  ipfe  fibimet  confeius  efi  poffe  fe  merito  increpari,  fo  Apuleius  ren- 

ders it.  Though  others  hold  their  peace,  yet  there  is  one  within  that  will  not. 
Nee  facile  eft  placidam  acpacatam  degere  vitam, 
S^ui  violatfaSlis  communiaffEderapacU :  j 
Etfifallii  enim  Divum genus,  Humanumque ; 
Per  pet  uo  tamen  id  fore  clam  diffidere  debet.  s 

It  is  hard  to  be  concealed  from  God  and  man  too,  and  although  we  think  our  felvs  fafe 

for  a  while,  yet  we  have  fomething  within  that  tells  us  owe  &?t  Aa'Oe^  n  iroiZyrroc,  he 
that  does  any  thing  is  efpyed,  and  cannot  do  it  privately.  Quicum  in  tenebris  ?  was 
the  old  Proverb;  Who  was  with  you  in  the  dark?  And  therefore  it  was  that  Epicurus 

affirm'd  it  to  be  impoffible  for  a  man  to  be  concealed  always.  Upon  the  miftake  of 
which  he  was  accufed  by  Plutarch  and  others,  to  have  fuppofed  it  lawful  to  do  any  in- 
juftice  fecretly ;  whereas  his  defign  was  to  obftrudl  that  gate  of  iniquity,  and  to  make 
men  believe  that  even  thatfin  which  was  committed  molt  fecretly,would  fome  time  or 

other  be  difcovered  and  brought  to  punifhment;  all  which  is  to  be  done  by  the  extrare- 
gular  events  of  providence,  and  the  certain  accufations  and  difcoveries  of  Confcience. 

6.  For  Confcience  is  the  Looking-glafs  of  the  foul;  fo  it  was  called  by  Peripkanes  in Plautus ; 

Non  oris  caufa  modo  homines  aquumfuit 
Sibi  habere  fpeculum,  ubi  os  contemplarent  fuum ; 
Sed  quiperjficere  poffent  cor  fapientia, : 
lgitur  perjpicerepojfent  ut  cordis  copiam 
Ubi  id  injftexiffent,  cogitarent  pofiea 
Vitam  ut  vixijfent  olim  in  adolefcentia. 

And  a  man  looking  into  his  Confcience,  inftructed  with  the  word  of  God,  its  proper 

rule,  is  by  S.  James  compar'd  to  a  man  beholding  his  natural  face  in  aglafi;  and  that  the 
Apoftle  defcribes  Confcience  in  that  fimilitude,  is  to  be  gathered  from  the  word  l^vlov 

?oyov,  verbum  infitum  ,  the  ingraffedword  ,  the  word  of  God  written  in  our  hearts, 
which  who  fo  looks  on,  and  compares  his  adlions  with  his  rule,  may  fee  what  he  is: 
but  he  that  neglecls  this  word  and  follows  not  this  rule,  did  indeed  fee  his  face,  but 

hath  forgotten  what  manner  of  man  he  was,  that  is,  what  he  was  fram'd  in  the  works 
of  the  new  Creation/nvhen  he  was  newly  form'd  and  created  unto  right eoufnefi  and  true 
holinefi.  This 

In  Epidico. 

James  1.  2.1, 
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#7.  This  accufation  and  watchfulnefs,  and  vocal^clamorous  guards  of  Confcience  arc 

in  perpetual  attendance,  and  though  they  may  fleep,  yet  they  are  quickly  awakened,  • 
and  make  the  evil  man  reftlefs.  Ty>-  aLS" i%Zv\«.s  ̂   TrcL&LvofxZvlcts  afthius  $  TregjupoGcas  ̂ nv 

tov  7rccvTcc  tygj>vov  on  >cctY  AaS"«V  SvvocvJoci,  iTiq'ivtTCiQ/.  t«  7\cc^€iV  Aa/3«j/  aS'Vvenov  eq*i'  o£r€v 

o  t^  ULtKhovl©*  &&  q>oC(&-eyK&{jLev(&'  qvv,  lei  %<xip&v,'dTe  5ctpp&iv  e7r\  TQisTTctp'-dcrt,  faid  Epi- 
curus, which  is  very  well  rendred  by  Seneca,  Ideo  non  prodejl  latentibus,  quod  Idtendi 

etiamfifolicitdtem  habeant,]iduciam  non  babent.  They  that  live  unjuftly,  always  live  mi-* 
ferably  and  fearfully;  becaufe  although  their  crime  befecret,  yet  they  cannot  be 
confident  that  it  fliall  be  fo  :  meaning,that  becaufe  their  confcience  does  accufe  them, 

they  perceive  they  are  difcovered,  and  pervious  to  an  eye ,  which  what,  effect  it  will 
have  in  the  publication  of  the  crime  here  and  hereafter,  is  not  matter  of  knowledge, 
but  cannot  choofe  but  be  matter  of  fear  for  ever. 

  fiet  adulter 

Publico*,  & pcsnas  metuet  quafcunque  mariti  Juvcn.  Sat.  ie> 
hatt  debent,  nee  eritfelkior  afiro  9 

^Martis,  ut  in  laqueos  nunquam  incidat— 

If  any  chance  makes  the  fact  private  ,  yet  no  providence  or  watchfulnefs  can  give  fe- 
curity,  becaufe  within  there  dwels  a  principle  of  fear  that  can  never  die ,  till  repen- 

tance kills  it.  And  therefore  Chiton  in  Laertius  faid  upon  this  account,  that  lofs  is  ra- 
ther to  be  chofen  than  filthy  gain  ;  becaufe  that  lofs  brings  forrow  but  once, ,  but  in- 

juftice  brings  a  perpetual  fear  and  pain. 
jfnne  magis  Siculi  gemuerunt  terajuvenci, 
Jiit  magis  auratis  pendens  laquearibus  enfis  ferf.  Sat.  3. 
Purpureas  fubter  cervices  terruit  i  lmus, 

lmuspracipites,  quamfifibi  dicat,  ̂   intus 
Palleat  infelix  quod  proxima  nefciat  Uxor. 

The  wife  that  lies  by  his  fide  knows  not  at  what  the  guilty  man  looks  pale,  but  fome- 
thing  that  is  within  the  boforrfe  knows ;  and  no  pompoufnefs  of  condition  can  fecure 
the  man,  and  no  witty  cruelty  can  equal  the  torment.     For  that  alfo,  although  it  be 
not  directly  the  office  of  confcience,  yet  it  is  the  act  and  effect  of  confcience ;  when 

it  feif  is  injur'd,  it  will  never  let  any  thing  elfe  be  quiet 
To  loofc  or  binie. 

8.  Is  the  reflex  act  of  confcience.  Upon  viewing  the  records ,  or  the  avvrnprio-is ,  the 
Legiflative  part  of  confcience,  it  binds  to  duty  ;  upoo  viewing  the  act ,  it  binds  to 
punifhment,  or  configns  to  comfort ;  and  in  both  regards  it  is  called  by  Origen,  af 
fe&uum  corrector  ,  atque  anim&  p&dagogus  ,  the  corrector  of  the  affections,  and  the 
teacher  of  the  foul.  Which  kinde  of  fimilitude  Epicletus  in  Stob&ws  followed  alfo, 
Parentes  pueros  nos  p&dagogo  tradiderunt,  qui  ubique  obfervaret  ne  Uderemur,Deus  autem 

clam  viros  infita  confeientidt.  cuflodiendos  tradidit ;  qu&  quidem  cuftodia  nequaquam  con-  . 
temnenda  eft.  As  our  parents  have  delivered  us  to  a  guardian  who  did  watch  left  we 
did  or  fuffered  mifchief ;  fo  hath  God  committed  us  to  the  cuftody  of  our  confcience! 
that  is  planted  within  us ;  and  this  cuftody  is  at  no  hand  to  be  neglected. 

9.  the  binding  to  duty  is  fo  an  effect  of  confcience,that  it  cannot  be  feparated  from  it ; 
but  the  binding  to  punifhment  is  an  act  of  confcience  alfo  as  it  is  a  Judge,  and  is  intend- 

ed to  affright  a  finner,  and  to  punifh  him  :  but  it  is  fuch  a  punifhment  as  is  the  begin- 
ning of  hell  torments,  and  unlefs  the  wound  be  curqd  will  never  end  till  eternity  it 

felf  fnall  go  into  a  grave : 

Wo  nocensfe  damnat  quo  peccat  die,  Apud  Publt  • 

the  fame  day  that  a  man  fins,  on  the  fame  day  he  is  condemn'd ;  and  when  Menelaus  in  anum« 
the  Tragedy  did  ask, 

Ope^a,  r?o\fx.ov  rU  cr'  aVoAAufaz  voV©-  ; 

what  difeafe  kill'd  poor  Oreftes  ?  he  was  anfwer'd  , 
H  <7DJ'€0"Z>»0TZ  <J\)VQl£ct>  ̂ CiV    fHPya,(rfJLSV@k, 

His  difeafe  was  nothing  but  an  evil  confcience  ;  he  had  done  vile  things ,  and  had  an 
amazed  fpirit  that  diftracted  him,  and  fo  he  died.  Curat  ultrices  Virgil  cals  the 
wounds  of  an  evil  confcience,  Revenging  cares.  Nihil  eft  miferius  quam  animus  hominis  Plautus. 
confeius,  faid  he  in  the  Comedy  ;  nothing  is  more  miferable  then  an  evil  confcience, 

and  the  being  pain'4  with  it,is  called  t«  cw&^ti  aLiroLy%tv$ra.ii  to  be  choked  or  ftrang- 
le<J  with  with  an  evil  confcience ;  by  S.  Chryjoftom  (who  in  his  22.  Homily  upon  the jftrft 
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firft  Epiftlc  to  the  Corinthians ,  fpeaks  much  and  excellently  to  the'fame  purpofe ;) and  there  are  fume  that  fancy  this  was  the  caufe  of  Judas  death ;  The  horrors  of  his 

confciencc  were  fuch  that  his  fpirits  were  confounded,  and  reftlefs,  anduneafie;  and 

{hiving  to  go  from  their  prifon  flopp'd  at  the  gates  of  emanation,  and  ftified  him.  It 
did  that,  or  as  bad ;  it  either  choak'd  him,  or  brought  him  to  a  haltar,  as  it  hath  done 
many  befides  him.  And  although  I  may  truly  fay  as  he  did, 

JSfon  mikifi  lingua  centum— 

l  >hXC<A2. 

Omnia  poenarum  percurrere  nomina  pojfem, 

ho  tongue  is  able  to  exprefs  the  evils  which  are  fel  t  by  a  troubled  con fcience,  or  a 
wounded  fpirit,  yet  the  heads  of  them  are  vifible  and  notorious  to  all  men. 

10.  I .  The  firft  is  that  which  Nazianzen  cals  tccs  cv  dvroTs  to/s  <JWo?s  e%a,yopev&&st  accu- 
fations  and  vexings  of  a  man  when  he  is  in  mifery  ;  then  when  he  needs  moft  com- 

fort, hefiiallby  his  evil  confcience  be  moft  difquieted.  A  ficknefs  awakes  a  dull 

fleeping  confcience,  and  when  it  is  awaken'd  it  will  make  that  the  man  fhall  not  fleep. 
So  Antiochus  when  his  Lieutenant  fyfias  was  beaten  by  the  Jews,  he  fellfick  with 
grief,  and  then  his  confcience  upbraided  him ;  but  now  (faid  he)  I  remember  the  evils 
that  I  did  at  Jtrufalem ;  quia  invenerunt  me  mala  iff  a,  fo  the  Latin  Bible  reads  it ;  be- 
caufe  thefe  evils  now  have  found  me  out.  For  when  a  man  is  profperous,  it  is  eafie  for 
him  to  flop  the  mouth  of  confcience,  to  bribe  or  to  abufe  it,  to  fill  it  with  noife,  and 
to  divert  it  with  bufinefs,  to  outvie  it  with  temporal  gayeties,  or  to  be  flattered  into 
weak  opinions  and  fentences  ;  but  when  a  man  is  fmitten  of  God,  and  devefted  of  all 

theoutfidesand  hypocrifies  of  fin,  and  that  confcience  is  difintangled  from  its  fet- 
ters and  foolifli  pretenfions  ,  then  it  fpeaks  its  own  fenfe,  it  ever  fpeaks  loudeft 

when  the  man  is  poor,  or  fick,or  miferable.  This  was  well  explicated  by  S.^fmbrofe, 
Dum  fumus  in  quadam  delinquendi  libidine,  nebulis  quibufdam  confcientid  mens  obducitur, 
ne  vide  at  eorum  qu<e  concupifcit  deformitatem.  Sed  cum  omnis  nebula  tranfierit,  gravia 

torment  a  exercentur  in  quodam  male  confcii  fecret  ar  to.  A  man  is  fometimes  fo  furpris'd 
with  the  falfe  fires  and  glarings  of  temptation,  that  he  cannot  fee  the  fecret  turpi- 

tude and  deformity.  But  when  the  cloud  and  vail  is  offi  then  comes  the  tormentor 
from  within : 

—  acuuntque  metum  mortalibus  &gris, 

■  w-  ii  Si  quando  let  hum  horrificum,  morbofque  Deum  Rex  . 
^Molitur,  merit  as  aut  bello  territat  urbes. 

Then  the  calamity  fwels,  and  confcience  increafes  the  trouble,  when  God  fends  war, 
or  ficknefs,  or  death.     It  was  Sauls  cafe,  when  he  loft  that  fatal  battel  in  which  the 

Ark  was  taken,  he  called  to  the  ̂ malekite,  Stafuper  me  &  interfice  me ,  fall  upon  me 
and  flay  me  ;  quoniam  tenent  me  angufiia,  lam  in  a  great  fir  ait.    He  was  indeed ;  for 

his  fon  was  flain,  and  his  army  routed,  and  his  enemies  were 'round  about :  But  then 
confcience  ftept  in  and  told  him  of  the  evil  that  he  had  done  in  caufing  fourfcore  of 
of  the  Lords  Priefts  to  be  flain  ;  and  therefore  jibulenfu  reads  the  words  thus ,  Fall 
upon  me  and  flay  mey  quoniam  tenent  me  oraveftimenti  Sacerdotalis ,  I  am  intangled  in 

the  fringes  of  the  Priefts  garments.     Videbatur  fibi  Saul  quod  propinqtius  morti  vide- 
ret  $acer dotes  Dei  accufantes  eum  in  judicio  coram  Deo.    He  thought  he  faw  the  Priefts 
of  the  Lord  accufing  him  before  God.  And  this  hath  been  an  old  opinion  of  the  world, 

that  in  the  days  of  their  calamity  wicked  perfons  are  accus'd  by  thofe  whom  they 
have  injur'd.  Not  much  unlike  to  which  is  that  of  Plato ,  defcribing  the  torments  of 
wicked  fouls,  Cower  i  ̂  xoTvvcW  01  ph  vs oiiri-Kleivccv  ,  ol  q  vs  uGg/urccv'  •kolT^Ao'clvtZs <&  ixerevvo-t 

.  rT'aoT\£i-iLY\fjLivt!$£o\)vct,i  afpicrt  Qvyyvu^nv,  they  roar  and  cry  out.  Some  calling  on  them  whom 
they  killed,  fome  on  thofe  they  have  caluminated  ;  and  calling  they  pray  them  whom  they 
have  injured  to  give  them  pardon.  Then  every  bufh  is  a  wild  beaft,  and  every  fhadow  is 
a  ghoft,  and  every  gloworm  is  a  dead  mans  candle,and  e  very  lantern  is  a  fpirit. 

  pallidumque  vifa 
Matris  lampade  refpicit  Neronem. 

When  Nero  was  diftrefted,  he  faw  his  mothers  tapor  and  grew  pale  with  it. 
2.  The  fecond  efrecl:  is  (barney  which  confcience  never  fails  to  inflicT:  fecretly,  there 

being  a  fecret  turpitude  and  bafenefs  in  fin  ,  which  cannot  be  better  exprefs'd  then 
by  its  oppofition  and  contradiction  to  confcience.  Confciencc  when  it  is  right  makes 
a  man  bold ;  qui  ambulat  {implicit  er,  ambulat  confident er ,  he  that  walks  honeftly  ,  walks 
confidently ,  becaufc  he  hath  innocence  and  he  hath  reafon  on  his  fide.  But  he  that 

fins ,  fins  againft  reafon,  in  which  the  honour  and  the  noblenefs  of  a  man  does  con- 

fift; 

ii. 
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fift;  and  therefore  fhame  mult  needs  come  in  the  dcihtunon  of  them.  For  as  by 
reafon  mennaturally  rule,  fo  when  they  are  fallen  from  it,  unlefs  by  Tome  acciden- 

tal courages  they  be  fupported,  they  fall  into  the  ftate  of  flaves  and  fneaking  people. 
And  upon  this  account  it  was  that  Plato  (aid,  Sifcirem  Deos  miht  condonat  tiros,  &  ho- 
mines  ignoraturos,  adbuc  peccare  erubefcerem  propter  folam  peccati.  turpitudinem.  If  I 
were  fure  God  would  pardon  me,  and  men  would  not  know  my  fin,  yet  1  mould  be 
afhamed  to  fin,  becaufe  of  its  eflential  bafenefs  :  The  Miftrefles  of  our  vile  aflecTions 

are  fo  ugly,  we  cannot  endure  to  kifs  them  but  through  avail,  either  the  vail  of  ex- 
cufe,  or  pretence,  or  darknefs  ;  fomething  to  hide  their  uglinefs ;  and  yet  ev\  n  thefe 
alfo  are  fo  thin  that  the  filthinefs  and  fhame  is  not  hid.  Bona  confeientix  turbam  advo- 
cat,  mala  autem  in  folitudine  anxia  at  que  fo  [licit  a  eft,  faid  Seneca.  An  evil  confeience  is 

afham'd  of  light ,  and  afraid  of  darknefs  ;  and  therefore  nothing  can  fecure  it.  But 
being  afham'd  before  Judges,  and  aflemblies,  it  flies  from  them  into  folitudes,  and 
when  it  is  there,  the  fhame  is  chang'dinto  fear,  and  therefore  from  thence  it  runs 
abroad  into  focieties  of  merry  criminals,  and  drinking  fancluaries,  which  is  nothing 

but  a  fhutting  the  eyes,  and  hiding  the  head,  while  the  body  is  expofed  to  a  more  cer- 
tain danger.  It  cannot  be  avoided,  it  was  and  is  and  will  eternally  be  true,  Perjurii 

poena  Divina  exitium,  humana  dedecus  efto.  Which  S.Paul  perfectly  renders,!/^  things  C£e\°  dele" 

whereof  ye  are  now  afhamed ;  the  end  of  thefe  things  is  death.  Death  is  the  punifhment  Rom".  5.' 21. which  God  inflicts,  and  fhame  is  that  which  comes  from  man. 

12.  3 .  There  is  another  effect  which  cannot  be  well  told  by  him  that  feels  it,  or  by  him 
that  fees  it,  what  it  is :  becaufe  it  is  a  thing  without  limit  and  without  order.  It  is  a 

diffraction  of  minde,  indeterminate,  divided  thoughts,  flying  every  thing,  and  pur- 

fuing  nothing.  It  was  the  cafe  of  Nebuchadnezzar,  ol  t^iccXoyia-^ol   clvtv  <PieTcte#.<r<rov 
civlov  his  thoughts  troubled  him.  Varios  vultus ,dijf>  aril ef que  jenfm ;  like  the  Sophifters  A  G  u  .  - 
who  in  their  purfuit  of  vain-glory  difpleafed  the  people,  and  were  hified  from  their  c.  1, 
Pulpits ;  nothing  could  amaze  them  more ;  they  were  troubled  like  men  of  a  diftur- 
bed  confeience.  The  reafon  is,  they  are  fallen  into  an  evil  condition  which  they  did 

not  expect ;  they  are  abus'd  in  their  hopes,they  are  fallen  into  a  fad  ftate  of  things,but 
they  know  not  what  it  is,nor  where  they  are,  nor  whither  it  will  bear  them,  nor  how  to 
get  out  of  it.  This  indeed  is  commonly  the  firft  part  of  the  great  eviljfhame  goes  along 
with  the  fin,  in  the  very  acting  it,  but  as  foon  as  it  is  acted^then  begins  this  confufion, 

■ — nefai  tandem  incipiunt  f entire  peraclis 
Cri  minibus   ■ 

they  thought  of  nothing  but  pleafure  before,  but  as  foon  as  they  have  finifhed ,  then 

they  begin  to  tafte  the  wormwood  and  the  colliquintida ;  perfeclo  demumfcelere,magni-  Lib.14.  Annal. 
tudo  ejus  inteUeSla  eft,  faid  Tacitus.  While  they  were  doing  it,  they  thought  it  lit- 

tle ,  or  they  thought  it  none ,  becaufe  their  fancy  and  their  paflion  ruled  ;  but  when 
that  is  Satisfied  and  burft  with  a  filthy  plethory  ,  then  they  underftand  how  great 
their  fin  is,  but  are  diffracted  in  their  thoughts ,  for  they  underftand  not  how  great 
their  calamity  fhall  be. 

Occultum  quatiente  animum  tortore  flagellum, 
the  fecret  tormentor  makes  the  minde,  and  diflblves  it  into  indifcrimination  and  con- 

fufion.  The  man  is  like  one  taken  in  a  lie,  or  furpris'd  in  a  fhameful  act  of  luft ,  or 
theft ;  at  firft  he  knows  not  what  to  fay,or  think  or  do,and  his  Spirits  huddle  together, 
and  fain  would  go  fomewhere,  but  they  know  not  whither,  and  do  fomething,  but  they 
know  not  what. 

13.  This  confufion  and  firft  amazement  of  the  confeience  in  fome  vile  natures,  and 
bafer  perfons  proceeds  to  impudence,  and  hardnefs  of  face. 

— front emque  a  xrim  tne  fumunt. 

When  they  are  difcover'd  they  rub  their  foreheads  hard  ,  and  confider  it  cannot  be 
worfe,  and  therefore  in  their  way  they  make  the  beft  of  it;  that  is,  they  will  not 
fubmit  to  the  judgment  of  confeience,  nor  fuffer  her  infliction,  but  take  the  for- 

tune of -the  Banditi,  or  of  an  outlaw,  rather  then  by  the  rule  of  fubjects  fuffer  the 
penalty  of  the  Law,  and  the  feverity  of  the  Judge.  But  Confeience  hath  no  hand  in 
this,  and  whatsoever  of  this  nature  happens,  it  is  in  defpite  of  confeience  ;  and  if  it 
proceeds  upon  tfnt  method,  it  goes  on  to  obftinacy,  hardnefs  of  heart,  arefolution 
never  to  repent,  a  hatred  of  God,  and  reprobation.  For  if  confeience  be  permitted  to 
do  its  work,  this  confufion  when  it  comes  to  be  ftated,  and  that  the  man  hath  time  to 

confider,  it  pafles  on  to  fear ;  and  that  is  properly  the  next  effect. 
C  4.  An 
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14.      4.  An  evil  or  a  guilty  confcience  is  difpos'd  for  fear,  ftiame  and  fear  cannot  be  far afunder  : 

Sin  makes  us  afham'd  before  men, and  afraid  of  God :  an  evil  confcience  makes  man  a 

coward,  timorous  as  a  child  in  a  Ghurch-porch  at  midnight;  it  makes  the  ftrongeft 
men  to  tremble  like  the  keepers  of  the  houfe  of  an  old  mans  Tabernacle. 

O  (TUVl^OPCtiV  oLwTOp  Tt>  OCeLv  7)    S'£^0"UTOU©*> 

H  auvecru  clvJov  S'eiXoTacTov  u)  iroi&y 
faid  Menander,  No  ftrength  of  body,no  confidence  of  fpirit  is  a  defenfative  againft  an 
evil  confcience  which  will  intimidate  the  courage  of  the  moft  perfect  Warriour. 

Qui  tenet  y  plus  ifie  timet,  fors  ifta  tyrannis 
Convetiit>  invideant  claris,  forte fque  trucident, 

^Muniti  gladiis  vivant,feptique  veneris 

jincipites  habeant  arces,  trepidique  minentur. 

De  4.  Honor.  So  Cldudidtt  defcribes  the  ftate  of  Tyrants  and  injurious  perfons,  they  do  evil  and 
Coiiful.         fear  worfe,  they  opprefs  brave  men,  and  are  afraid  of  mean  fellows ;  they  are  encom- 

pafled  with  fwords,  and  dwell  amongft  poyfons ,  they  have  towers  with  back  doors 
and  many  outlets,  and  they  threaten  much  ,  but  themfelves  are  moft  afraid.     We 
read  of  Beltefhazzar,  his  knees  beat  againft  each  other  upon  trfe  arreft  made  on  him 
by  the  hand  on  the  wall,  which  wrote  the  fentence  of  God  in  a  Arrange  character,  be- 
caufe  he  would  not  read  the  writing  in  his  confcience.  This  fear  is  very  great  and  very 

lafting  even  in  this  world  :  arid  is  rarely  well  defcrib'd  by  Lucretius : 
Cerberus  &  Furia   
—  neque  funt  ufqudm,  neque  pojfunt  effe  profeclo  : 
Sed  met  us  in  vita  poenarum  pro  malefdBis 

Lucretius.  Eft  infignibus  infignis  ;  fcelerifque  luela 
Cdrcer,  &  horribilis  defdxojdild  deorfum, 
Verberdy  Carnifices,  r.obur,  pix,  lumina,  tada, 
Qua  tdmen  etfidbfunt,  &  mens  fibi  confciafaBt 
Frametuens  adhtbet  ftimulos ,  torretque  fldgellis ; 

Which  defcription  of  the  evil  and  intolerable  pains  and  fears  of  confcience  is  excee- 

Wifd  17        ̂ec*  ̂  tne  Author  of  the  wifdom  of  Solomon ,  Indifciplindta  anima  erraverunt.     That 
is  the  ground  of  their  mifery  ;  the  fouls  were  refra&ory  to  difcipline ,  dnd  have  erred. 
They  opprefs  the  holy  Nation.     The  effect  was,  they  becdme  prisoners  of  darknefi,  and  fet- 

tered with  the  bands  of  d  long  night ;  fugitivi perpetua procidentia jdcuerunty  they  became 
outlaws  from  the  divine  providence.     ..And  while  they  fuppofed  to  lie  hid  in  their  fecret  fins, 

they  were  fcattered  under  a  dark  vdil  of  forgetfulnefs;  pdventes  horrende ,  t5*  cumddmi- 
rdtione  nimia  perturb dti ,  they  did  fear  horribly -,  and  difturbed  with  a  wonderful  amaze- 
ment.     For  neither  might  the  corner  that  held  them  keep  them  from  fear  ,  but  a  found  de- 

fending did  trouble  them  ;  &  perfona  triftes  apparentes  pavorem  illis  praftabant,  fad  ap- 
paritions did  affright  them  ;  a  fire  appeared  to  them  very  formidable  ;  &  timore  percuffi 

ejus  qua  non  videbdturfdciei  ;  they  were  affrighted  with  the  apprehenfions  of  what  they  J aw 
not:  and  all  the  way  in  that  excellent  defcription,  there  is  nothing  but  fear,  and  af- 
frightment,  horrid  amazement  and  confufion  ;  pi eni  timore,  and  tremebundi peribant., 
full  of  fear,  and  they  perifhed  trembling ;  and  then  follows  the  philofophy  and  rational 
account  of  all  this.    Frequenter  enimpraoccup  ant  peffimareddrguente  confeientia.  When 

their  confcience  reproves  them ,  they  areprepoffeft'd  with  fearful  expeBdtions.     For  wick- 
ednefs  condemn  d  by  her  own  witnefs  is  very  timorous.  Cumenimfit  timida  nequitia,  dat 
teftimonium  condemnata  :  Confcience  gives  witnefi  and  gives  fentence,  dnd  whenwickednefi 
is  condemn  d  it  is  full  of  affrightment.  Fox  fear  is  pr&fumpttonis  ddjutorium,  the  allay  of 
confidence  and  prefumption ,  and  the  promoter  of  its  own  apprehenfions,  and  be- 
trdys  thefuccours  thdt  redfonyields.     For  indeed  in  this  cafe ,  no  reafon  can  difpute  a 
man  out  of  his  mifery,  for  there  is  nothing  left  to  comfort  the  confcience,  fo  long  as 
it  is  devefted  of  its  innocence.     The  Prophet  Jeremy  inftances  this  in  the  cafe  of  Pa- 
(hur  who  opprefled  the  Prophets  of  the  Lord,  putting  them  In  Prifon  and  forbidding 
them  to  preach  in  the  name  of  the  Lord :  Thy  ndme  fkdll  be  no  more  called  Fdfbur 

10.3,4.  but^J[lagor^Miffdbib,  \_that  is,  fear  round  dbout^  for  I  will  make  thee  a  terror  unto  thy 
felf 

T  ̂       This  fear  of  its  own  nature  is  apt  to  increafe,  for  indeed  it  may  be  infinite. 
Nee 
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JVec  videt  interea  quis  terminus  ejfe  malorum 

Poffit,nec  qu<z  fit  pom  arum  denique  finis  1  Lucret, 
jitque  eadem  metuunt  magis,  bdc  ne  in  mortegravefcant. 
Hinc  jicherujia  fit  ftuliorum  denique  vita. 

He  that  fears  in  this  cafe,  knows  not  the  greatnefs  and  meafure  of  the  evil  which  he 
fears  ;  it  may  arrive  to  infinite,  and  it  may  be  any  thing ,  and  it  may  be  every  thing, 
and  therefore  there  is, 

16.     $'  J$n  appendant  perpetuity  and  refilefnefs;  a  man  of  an  evil  confcience  is  never  at 

quiet*  Impietas  enim  malum  infinitum  eft,quod  nunquam  extinguipotefi,  faid  Philo :  He  is  De  profu^ 
put  to  fo  many  fluffs  to  etfcufe  his  crime  before  men  ,  and  cannot  excufe  it  to  God  or 

to  himfelf,and  then  he  is  forc'd  to  ufe  arts  or  forgetful  nefs,  that  he  may  not  remember 
his  forrow ;  he  runs  to  weaknefs  for  excufe,  and  to  fin  for  a  comfort ,  and  to  the  me- 

thods and  paths  of  hell  for  fanctuary,  and  rols  himfelf  in  his  uneafie  chains  of  fire, 
and  changes  from  fide  to  fide  upon  his  gridiron  till  the  flefh  drop  from  the  bones  on 
every  fide.     This  is  the  Poets  vultur, 

.  lmmortalejec#rtundens,fiecundaquepoenif 
Vifcera,  rimaturque  epulis  habitatquefub  alto 
Pe&ore,  necfibris  requies  Jatur  nil  a  r  en  at  is. 

It  gnaws  perpetually,  and  confumes  not,  being  like  the  fire  of  hell,  it, does*  never  de- 
vour, but  torments  for  ever. 

\m      6.  This  fear  and  torment,  which  is  inflicted  by  confcience  does  not  only  increafe 
at  our  death,  but  after  death  is  the  beginning  of  hell.    For  thefe  ate  the  fire  of  hell ; 
c  JVw/xaz  of  rjf  <pXoy\  tcivtyi,  I  am  tormented  in  this  flame ,  fo  faid  Dives  when  he  was 
in  torments ;  that  is,  he  had  the  torments  of  an  evil  confcience  ,  for  hell  it  felf  is  not 

to  be  opened  till  the  day  of  judgement ;  but  the  fharpeft  pain  is  ufually  exprefied  by 
fire,  and  particularly  the  troubles  of  mind  are  fofignified.     Urit  animum  meum ;  this 
burns,  that  is,  this  exceedingly  troubles  my  minde ;  and  uro  hominem  in  the  Comedy, 
I  vex  him  fufficiently,  I  burn  him;  loris  twn  ureris, thou  art  not  tormented  with  fcour- 

gings.  ■•■••• 
Ptsna  autem  vehement,  t$*  multo  fievior  iflis  Juvenal. 
@,uos  &  Ctditiuf  gravis  invenit,  &  Rhadamanthuf, 
No&e  dieque  fuum  geftare  inpeBore  tefiem. 

This  is  a  part  of  hell  fire,  the  fmok*e  of  it  afcends  night  and  day ;  and  it  is  a  prepara- 
tory to  the  horrible  fentence  of  Doom fday,  as  the  being  tormented  in  prifon  is,  to 

the  day  of  condemnation  and  execution.  The  confcience  in  the  ftate  of  feparation 
does  accufe  perpetually,  and  with  an  infupportable  amazement  fears  the  revelation  of 
the  day  of  the  Lord. 

Bt  cumfateri  Furiajufferit  veru'm,  •  Martial Cogent e  cfamet  confeientia  fcripfi. 
The  fury  within  will  compell  him  to  confefs,  and  then  he  is  prepared  for  the  horrible 
fentence,  as  they  who  upon  the  rack  accufe  themfelves,  and  then  they  are  carried  to 
execution.  Menippus  in  Lucian  fays  that  the  fouls  of  them  that  are  dead  are  accufed  Ns 

by  the  ftiadows  of  their  bodies.      AuTaj  rolvw  lira^dv  diro'SrdvctifJLZv  -nctTyyofio-  its  X)  Kct- 
lxfA.cLpTUf>y<Ti  £  S"ieXiy^vcri  id  vrs'urest.yfjt.ha,  rtfjuv  TTctgjL  r  $iov'  and  thefe  he  fays  are  d^loTri- 
q-oi  worthy  of  be  lief ybccauCc  they  are  always  prefent,and  never  parted  from  the  bodies  ; 
meaning  that  a  mans  confcience  which  is  infeparable  as  a  fhadow ,  is  a  ftrong  accufer 
and  a  perfect  witnefs :  and  this  will  never  leave  them  till  it  carries  them  to  hell,  and 

then  the  fear  is  chang'd  into  defpair,  and  indignation,  and  hatred  of  God,  and  eternal  . 
blafphemy.  This  is  the  full  progrefs  of  an  evil  confcience,  in  its  acts  of  binding.     • 

£>'ue(i. 
l8fO  UT  if  it  be  inquired  by  what  inftrument  confcience  does  thus  torment  a  man, 

JD  and  take  vengeance  of  him  for  his  fins,  whether  it  hath  a  proper  efficiency  in  it 
felf,  and  that  it  gives  torment,  as  it  underftands,  by  an  exercifc  of  fome  natural 

power ;  *  or  whether  it  be  by  an  act  of  God  inflicting  it,  *  or  by  opinion  and  fancy, 
*  by  being  perfwaded  of  fome  future  events  which  (hall  be  certainly  confequent  to  the 
fin,  or  by  Religion  and  belief,  *  or  laftly  by  deception  and  meer  illufion  ,  and  upon 
being  affrighted  with  bugbears  ?  1  anfwer, 

Ip.     That  it'  does  or  may  afflict  a  man  by  all  thefe.  For  its  nature  is  to  be  inquifitive  and bufie,  querulous  and  complaining;  and  to  do  fo  is  as  natural  to  it,  as  for  a  man  to  be 
grieved  when  any  thing  troubles  him.     But  becaufe  men  have  a  thoufand  little  arts 

C  %  t® 
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to  ftifle  the  voice  of  confcience,  or  at  leaft  that  themfelves  may  not  hear  it ;  God  of- 

tentimes awakens  a  man  by  a  fudden  dafli  of  thunder  and  lightning  ,  and  makes  the 

confcience  fick,  and  troublefome  ;  juft  as  upon  other  accidents  a  man  is  madeyW,  or 

hardened,  or  impudent,  or  foot 'ijh,  or  reftlefs  :  and  fometimes  every  dream  ,  or  fad  ftory 
that  the  man  hath  heard,  the  flying  of  birds,  and  the  ruffing  of  ferpents  ,  or  the  fall 

of  waters,  or  the  beating  of  a  watch,  or  the  noife  of  a  cricket,  or  a  fuperftitious  tale, 
is  fuffered  to  do  the  man  a  mifchief  and  to  increafe  his  fear. 

— Ergo  exercenturpusnis,  veterumque  malorum 

Supplkia  expendunt. 
This  the  Poets  and  Priefts  exprefled  by  their  jidraftea,  Ntmefis,  sMinos,  irfacus  and 
Khadamanth,  not  that  thefe  things  were  real, 

,   nequefunt  ufquam,  neque  poffutif  ejfe  profe&o, 
faid  one  of  them  ;  but  yet  to  their  pains  and  fears  they  gave  names,  and  they  put  on 
perfons  ,  and  a  phantaftick  caufe  may  have  a  real  event ,  and  therefore  muft  come 
from  fome  further  principle  :  and  if  an  evil  man  be  affrighted  with  a  meteor  or  a  bird, 
by  the  chattering  of  fwallows  (like  the  young  Greek  in  Plutarch  )  or  by  his  own  fha- 
dow  (as  Ore/ies  was)  it  is  no  fign  that  the  fear  is  vain  ,  but  that  God  is  the  Author  of 
confcience,  and  will  beyond  the  powers  of  nature,  and  the  arts  of  concealment  fet 
up  a  Tribunal^  and  a  Gibbet,  and  a  Rack  in  the  Court  of  Confcience.  And  therefore 

Levit.  1.6.^6.  we  finde  this  evil  threatned  by  God  to  fall  upon  finners.  Ihey  that  are  left  alive  of  you 
in  the  land  of  your  captivity,  I  will  fend  fainting  in  their  hearts,  in  the  land  of  their  enemy, 

Deuter.28.d5.  m£  the  found  of  a  ieafe  [ball  chace  them :  and  again,  "the  Lord /hall  give  thee  there  a  trem- 
bling heart,  and  failing  of  eyes,  andforrorv  of  minde,  and  thy  life /hall  hang  in  doubt  before: 

thee,  and  thou /halt  fear  day  and  night,  and /halt  have  no  a/furance  of -thy  life :  and  this  very 
fear  ends  in  death  it  felf ;  it  is  a  mortal  fear  fometimes ;  for  when  the  Prophet  Ifaiah 

Ifa.  22. 2.  had  told  concerning  Jerufalem  ,  thy  flain  men  are  not  flain  with  thefword;  nor  dead  in 
battel ;  to  the  inquiry  of  thofe  who  ask  how  then  were  they  flain?  the  anfwerismade 

by  a  learned  glofs  upon  the  place,  Homines  hi  non  expeBato  adventu  hofiis,  velut  trans- 
fo/Ji  exanimantur  metu  :  They  were  dead  with  fear,  flain  with  the  affrightments  of 
their  own  confcience,-  as  if  they  were  transfixed  by  the  fpear  of  their  enemies.  ̂ ,uid 
ergo  nos  a  Diis  immortalibus  divinitus  expeBemus,  niji  errationibusfinemfaciamus ,  faid 
J§.  $!Metellus  in  .4-  Gellins :  There  is  no  avoiding  punifhment,  unlefs  we  will  avoid 
fin ;  fince  even  a  fliadow  as  well  as  fubftances  rrftiy  becdme  a  Nemefis,  wfren  it  is  let 
loofe  by  God,  and  conducted  by  confcience. 

20.  But  the  great  inftrument  of  bringing  this  to  pafs  is  that  certainty  of  perfwafion 

which  is  natural  in  all-men,  and  is  taught  to  all  men,  and  is  in  the  fandion  of  all 
laws  exprefly  affirmed  by  God,  that  evil  fhall  be  to  them  that  do  evil ; 

He  that  di/honours  God  /hall  not  efcape  puni/bmetit :  both  in  this  life,. 

Senec.  Odav.  Ultrix  Erirtnys  impio  d'ignum  par  at Aft.  3.  Lethum  tyranno  — 

and  after  this  life,  for  fo  they  reckon'd,  that  Adulterers,  Rebels,  and  Tray  tors  fhould  be 
kept  in  prifons  in  fearful  expectation  of  horrid  pains ; 

Quique  ob  adulterium  c&fi,  quique  armafecuti 
Impia,  nee  veriti  Dominorum  faUere  dextras, 

InclufipKnam  expectant — . 
all  this  is  our  confcience,  which  in  this  Kind  of  actions  and  events,  is  nothing  but  the 
certain  expectation  and  fear  of  the  Divine  vengeance. 

Queft. 

2 1 . "  D  U  T  then  why  is  the  confcience  more  afraid  in  fome  fins  then  in  others  ,  fince 
JD  in  fins  of  the  greateft  malignity  we  finde  great  difference  of  fear  and  apprehen- 
fion,  when  becaufe  they  are  of  extreme  malignity  there  can  be  no  difference  in  their 
demerit?  • 

22.  1  anfwer;  Although  all  fins  be  damnable,  yet  not  onely  in  the  feveral  degrees  of 
fin ,  but  in  the  higheft  of  all  there  is  great  difference :  partly  proceeding  from  the 
Divine  threatnings,  partly  from  fame  and  opinion,  partly  from  other  caufes. 

For  1.  there  are  fome  fins  which  are  called  peccata  clamantia,  crying  fins ;  that  is, 
fuch  which  cry  aloud  for  vengeance ;  fuch  which  God  not  only  hath  fpecially  threat- 

ned with  horrid  plagues,  but  fuch  which  do  feldom  efcape  vengeance  in  this  life ,  but 
for  their  particular  mifchief  are  hedged  about  with  thorns,left  by  their  frequency  they become 
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become  intolerable.  Such  are  San  Hedge,  Oppreffion  of  widows  and  Orphans,  Murder, 
Sodomy,  and  the  like.  Now  if  any  man  fals  into  any  of  thefe  crimes,  he  fees  an  An- 

gel with  a  fvvord  drawn  (land  before  him  ;  he  remembers  the  angry  words  of  God, and 
cals  to  mind  that  fofew  have  efcaped  a  fevere  judgment  here  ,  that  Gods  anger  did 

converfe  with  men,  and  was  clothed  with  our  circumftances,  and  walk'd  round  about 
us;  and  lefs  then  all  this  is  enough  to  fcarc  an  evil  confcience. 

But  2.  there  are  fome  certain  defenfatives  and  natural  guards  which  God  hath 

plac'din  men  againft  fome  fins  ;  fuch  as  are  a  natural  abhorrency  againft  unnatural 
luffs.  A  natural  pity  againft  Murder,  and  Oppreffion  :  the  double  hedge  of  facred* 
nefs  and  religion  againft  Sacrilege.  He  therefore  that  commits  any  of  thefe  fins  does 

fo  much  violence  to  thofe  defenfatives,  which  were  plac'd  either  in  or  upon  his  heart, 
that  fuch  an  acft  is  a  natural  diftafe ,  and  vexes  the  confcience  not  only  by  a  moral 
but  by  a  natural  inftrument. 

3 .  There  are  in  thefe  crying  fins  certain  accidents  and  appendages  of  horror  which 
are  apt  to  amaze  a  mans  mind  :  as  in  Murder  there  is  the  circumftance  and  ft  ate  of 
death,  which  when  a  man  fees  and  fees  alone ,  and  fees  that  himfelf  hath  aclred  ,  it 
muft  needs  affright  him  ;  fince  naturally  moft  men  abhor  to  be  alone  with  a  dead 
corpfe;  fo  alfo  in  Oppreffion  of  widows,  a  man  meets  with  fo  many  fad  fpe<5facles, 
and  hears  fo  many  groans,  and  clamorous  complaints,  fuch  importunities,  and  fuch 
prayers,  and  fuch  fearful  curfings,  and  perpetual  weepings  ,  that  if  a  man  were  to 
ufe  any  artifice  to  trouble  a  mans  fpirit ,  he  could  not  drefs  his  Scene  with  more  ad- 
vantage. 

4.  Fame  hath  a  great  influence  into  this  efrecT:,  and  there  cannot  eafily  be  a  great 
fhame  amongft  men,  but  there  muft  be  a  great  fear  of  vengeance  from  God  ;  and  the 
ihame  does  but  antidate  the  Divine  anger,  and  the  man  feels  himfelf  entring  into  it, 
when  he  is  enwrapped  within  the  other.  A  man  committing  a  foul  fin  ,  which  hath 
a  fpecial  difhonor  and  lingular  difreputation  among  men,is  like  a  wolf  efpied  amongft 
the  fheep:  The  outcry  and  noifes  among  the  fhephcrds  make  him  flie  for  his  life,when 
he  hears  a  vengeance  coming.  And  befides  in  this  cafe,  it  is  a  great  matter  that  he  per- 

ceives all  the  world  hates  him  for  his  crime ,  and  that  which  every  one  decries  muft 

needs  be  very  hateful  and  formidable,  and  prepar'd  for  trouble. 
5*.  It  cannot  be  denied,  but  Opinion  alfo  hath  fome  hand  in  this  affair;  and  fome 

men  are  affrighted  from  their  cradle  in  fome  inftances ,  and  permitted  or  conniv'd  at 
in  others ;  and  the  fears  of  childhood  are  not  fliaken  from  the  confcience  in  old  age  : 
as  we  fee  the  perfwafions  of  childhood  in  moral  actions  are  permanent,  fo  is  the  fear 
and  hope  which  were  the  fandtion  and  eftabiifhment  of  thofe  perfwafions.  E- 
ducation  and  Society,  and  Country  Cuftomes,  and  States  of  life,  and  the  Re- 

ligion or  Sect  of  the  mans  profeffing ,  have  influence  into  their  portions  of  this 
effect:. 

23.  ̂ The  confequent  of  this  difcourfe  is  this ;  That  we  cannot  take  any  direct  accounts 
of  the  greatnefs  or  horror  of  a  fin  by  the  afffightment  of  confcience.  For  it  is  with 
the  affrightmen  ts  of  confcience  as  it  is  in  temporal  judgements;  fometimes  they 
come  not  at  all,  and  when  they  do,they  come  irregularly,  and  when  they  do  nor,  the 
man  does  not  efcape.  But  in  fome  fins  God  does  ftrike  more  frequently  then  in 
others,  and  in  fome  fins  men  ufually  are  more  affrighted  then  in  others.  The  out- 

ward judgment  and  the  inward  fear  are  intended  to  be  deleteries  of  fin  ,  and  inftru- 
m  ments  or  repentance ;  but  as  fome  great  fins  efcape  the  rod  of  God  in  this  life,  fo  are 

fuch  finners  oftentimes  free  from  great  affrightmen  ts.  But  as  he  who  is  not  fmitten 
of  God,  yet  knows  that  he  is  always  liable  to  Gods  anger,  and  if  he  repents  not,  it 
will  certainly  fall  upon  him  hereafter  :  fo  it  is  in  confcience ,  he  that  fears  not ,  hath 
never  the  lefs  caufe  to  fear,  but  often  times  a  greater,  and  therefore  is  to  fufpecf  and 
alter  bis  condition,  as  being  of  a  deep  and  fecret  danger :  and  he  that  does  fear,  muft 
alter  his  condition  ,  as  being  highly  troublefome.  But  in  both  cafes,  confcience 
does  the  work  of  a  Monitor  and  a  Judge.  In  fome  cafes  confcience  is  like  an  eloquent 
and  a  fair  fpoken  Jpdge,  which  declaims  not  againft  the  criminal,  but  condemnes  him 
juftly  :  In  others,  the  Judge  is  more  angry,  and  affrights  the  prifoner  more  ,  but  the 
event  is  the  fame.  For  in  thofe  fins  where  the  confcience  affrights ,  and  in  thofe  in 

which'me  affrights  not,  fuppofing  the  fins  equal  but  of  differing  natures,  there  is no  other  difference ;  but  that  confcience  is  a  Clock  ,  which  in  one  man  ftukes  aloud 
and  gives  warning,  and  in  another  the  hand  points  filently  to  the  figure,  but  ftrikes 

C  3  not; 
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not ;  but  by  this  he  may  as  finely  fee  what  the  other  hears,t>/';z.  that  his  hours  pafs away,  and  death  haftens,  and  after  death  comes  judgement. 

2Ai      But  by  the  meafures  of  binding,  we  may  judge  of  the  loofwg,  or  abfolution,  which  is 

part  of  the  judgement  of  confcience,  and  this  is  the  greateft  pleafure  in  the  world  ; 

.  y  Movov  q  tVto  (pcccr'  ajw.iAAcz.crS'ctt  /3/<a, 
Tvuunu  PiKcciaLV  xayctftrw  orcp  Trctpyj. 

a  good  confcience  is  the  moft  certain,  cleared:,  and  undifturbed  felicity.  LeBulus  re- 

fperfus  floribus  bona  eft  confeientia,  bonis  reft  ft  a  operibus.  No  bed  fo  foft,  no  flowers  fo 

iUr,I,li'  fweet ,  Co  florid  and  delicious  as  a  good  confcience,  in  which  fprings  all  that  is  de- 
lectable, all  that  may  fuftain  and  recreate  our  fpirits.  Nulla  re  tarn  Utarifoleo  quam 

officiorum  meorum  confeientia.  I  am  pleafed  in  nothing  fo  much  as  in  the  remembran- 
ces and  confcience  of  my  duty,  faid  Cicero,  Upon  this  pillow  and  on  this  bed,  Chrift 

flept  found ly  in  a  ftorm,  and  S.Peter  in  Prifon  fo  faft  that  the  brightnefs  of  an  Angel 

could  not  awake  him,  or  make  him  to  rife  up  without  a  blow  on  his  fide.  This  refrefh- 
ed  the  forrows  o£Hezekiah  when  he  was  fmitten  with  the  plague,and  not  only  brought 

pleafure  for  what  was  paft,  and  fo  doubled  the  good  of  it, 
Vivere  bis  vita  pojfe  priorefrui ; 

but  it  alfo  added  fomething  to  the  number  of  his  years, 

jimpliat  <etatis  fpacium  fibi  vir  bonus — . 
And  this  made  Paul  and  Silas  ling  in  Prifon  and  in  an  Earthquake;  and  that  I  may 
fum  up  all  the  good  things  in  the  world,  I  borrow  the  expreflion  of  S.  Bernard,  Bona 
confeientia  non  folum  fufficit  ad  folatium  fedetiam  adcoronam:  It  is  here  a  perpetual 
comfort,  it  will  be  hereafter  an  eternal  crown. 

25*.  This  very  thing  Epicurus  obferv'd  wifely,  and  in  his  great  defign  for  pleafure  com- 
mended Juftice  as  the  fureft  inftrument  to  procure  it.  So  jintiphon,  Confcium  ejfe  fibi 

in  vita  nulliw  criminis,  multum  voluptatis  parit :  and  Cato  in  Cicero,  Confeientia  bene 
aft&  vita  multoramque  benefaclorum  recordatio  jucundiffima  eft :  Nothing  is  a  greater 

pleafure  then  a  good  confcience ;  for  there  is  peace  and  no  difturbance  ;  xopros  piyi- 
<r©*  drcte^^icc :  Quietnefs  is  the  beft  fruit,  and  that  grows  only  upon  the  tree  in  the 
rhidft  of  Paradife,  upon  the  ftock  of  a  holy  Heart  or  Confcience.  Only  care  is  to  be 

taken,  that  boldnefibenotmilliaken  for  peace,  and  hardnefs  of  heart  for  a  good  con- 
fcience. It  is  eafie  to  obferve  the  difference ,  and  no  man  can  be  innocently  abufed 

in  this  affair.  Peace  is  the  fruit  of  a  holy  confcience.  But  no  man  can  fay,  I  am  at 
peace,  therefore  I  have  a  holy  confcience.  But,  I  have  lived  innocently ,  or  I  walk 
carefully  with  my  God,  and  I  have  examined  my  confcience  feverely,and  that  accufes 

me  not;  therefore  this  peace  is  an  holy  peace,  <and  no  illufion.  A  man  may  argue 
thus  :  I  am  in  health,  and  therefore  the  fleep  I  take  is  natural  and  healthful.  But  not 
thus :  I  am  heavy  to  fleep,  therefore  I  am  in  health,  for  his  dulnels  may  be  a  lethargy. 

A  man  may  be  quiet,  becaufe  he  inquires  not,  or  becaufe  he  underftands  not,  orbe- 
caufe  he  cares  not,  or  becaufe  he  isr abufed  in  the  notices  of  his  condition.  But  the 

true  peace  of  confcience  is  thus  to  be  difcerned. 

Signs  of  true  Peace. 

1.  Peace  of  confcience  is  a  reft  after  a  fevere  inquiry.  When  Hezckiah  was  upon 

his  deathbed  as  he  fuppofed,  he  examined  his  Urate  of  life ,  and  found  it  had  been  inno- 
cent in  the  great  lines  and  periods  of  it ;  and  he  was  juftly  confident. 

2.  Peace  of  confcience  can  never  be  in  wicked  perfons,of  notorious  evil  Jives.lt  is  a 
fruit  of  holinefs,&  therefore  what  quietnefs  foever  is  in  perfons  of  evil  lives,  it  is  to  be 
attributed  to  any  other  caufe,rather  than  innocence  ;  and  therefore  is  to  be  called  any 

Pnv.  30.  20.  tning  rather  than  juftpeace.The  adulterous  woman  eateth  and  wipeth  her  mouth,  and  faith, I 
have  done  no  wickednefi.  And  Pilate  wajhed  his  hands,  when  he  was  dipping  them  in  the 
moft  innocent  ,the  beft  and  pureft  blood  of  the  world.  But  S.  Paul  had  peaccbecaufe 
he  really  had  fought  a  good  fight.  And  it  is  but  a  fond  way  to  ask  a  fign  how  to  difcern, 
when  the  Sun  fhines.If  the  Sun  mines  we  may  eafily  perceive  it,andthen  the  beams  we 
fee  are  the  Sunbeams ;  but  it  is  not  a  fure  argument  to  fay,  I  fee  a  light,therefore  the 
Sun  mines ;  for  he  may  efpy  only  a  tallow  candle,  or  a  gloworm. 

J.  That  reft  which  is  only  in  the  days  of profperity,  is  not  a  juft  and  a  holy  peace, 

Ecc'uk.  13.20*.  kut  tnat  which  is  in  the  days  of  forrow  and  affliction.  The  noife  and  madnefs  of  wine, 
the  tranfportations  of  profperity ,  the  forgetfulnefs  of  riches ,  and  the  voice  of 
flatterers  outcry  confcience,  and  put  it  to  filence ;  and  there  is  no  reafon  to  commend 

awo= 
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a  womans  filence  and  m'odefty  when  her  mouth  is  ftop'd.  But  in  the  dayes  of  forrow, 
then  confcience  is  vocal,  and  her  muffler  is  off; 

  Inviqilant  animo,  fcelerifque patrati 

Supplictum  exercent  cur<z,  tuncplurtma  verjat  ^      ' s 

Pejfimus  in  dubiis  augur  timor   
and  then  a  man  naturally  fearches  every  where  for  comfort;  and  if  his  heart  then 

condemns  him  not,  it  is  great  oddes  but  it  is  a  holy  peace. 
a.  Peace  of  mind  is  not  to  be  ufed  as  a  fign  that  God  hath  pardoned  our  fins,  but 

is  only  of  ufe  in  queftions  of  particular  fact.  What  evils  have  I  done?  what  good 
have  1  done?  The  peace  that  comes  after  this  examination  is  holy  and  good.  But  if 

I  have  peace  in  thefe  particulars,  then  have  I  peace  towards  God  alfo,  as  to  thefe  par- 
ticulars :  But  whether  1  have  pardon  for  other  fins  which  I  have  committed,  is  ano- 

ther confideration,  and  is  always  more  uncertain.  But  even  here  alfo  a  peace  of  con- 

fcience is  a  bleffing  that  is  given  to  all  holy  penitents  more  or  lefs,  at  fome  time  or 

other,  according  as  their  repentance  proceeds,  and  their  hope  is  exercifed  :  But  it  is 

not  to  be  judged  of  by  fen  fe,  and  eafe,  but  by  its  proper  caufes  :  It  never  comes  but 
after  fear,  and  labour,  and  prayers,  and  watchfulnefs,  and  afliduity  :  and  then  what 

fucceeds  is  a  bleffing,  and  a  fair  indication  of  a  bigger. 

5.  True  peace  of  confcience  is  always  joyned  with  a  holy  fear ;  a  fear  to  offend, 
and  a  fear  of  the  Divine  difpleafure  for  what  we  have  offended ;  and  the  reafon  is,  be- 

caufe  all  peace  that  is  fo  allayed  is  a  peace  after  enquiry,  a  peace  obtained  by  juft  in- 
ftruments,  relying  upon  proper  grounds ;  it  is  rational,  and  holy,  and  humble ;  nei- 

ther carelefnefs,  nor  prefumption  is  in  it. 

6.  True  peace  of  confcience  relies  not  upon  popular  noifes,  and  is  not  a  fleep  pro- 

cured by  the  tongues  of  flatterers,  or  opinions  of  men,  but  is- a  peace  from  within, 
relying  upon  God  and  its  own  juft  meafures.  It  is  an  excellent  difcourfe  which  Sene-.u^^^y,^ 
ca  hath,  Eft  aliquando  gratia  qui  ingratus  videtur,  qua  mala  interpret  opinio  in  contrari-  tic  c  zii 
um  deducit.  Hie  quid  aliudfequitur,  quam  ipfam  confeientiam  qu<&  etiam  ohruta  dele&at, 
quaconcioniacfamtereclamat,  &  infe  omnia  reponit,  &  cumingentem  ex  altera  parte 
turbam  contra  fentientium  afpexit ,  rion  numerat  fuffragia ,  fed  una  fententia  vincit  ? 

"  Some  men  are  thankful,  who  yet  feem  unthankful,  being  wronged  by  evil  interpre- 
u  tation.  But  fuch  a  man  what  elfe  does  he  follow  but  his  confcience,  which  pleafes 

"  him,  though  it  be  overborn  with  (lander,  and  when  (he  fees  a  multitude  of  men  that 
"  think  otherwife,  me  regards  not,  nor  reckons  fufrrages  by  the  poll,but  is  victorious 
"  by  her  fingle  fentence  ?  But  the  excellency  and  great  effect  of  this  peace  he  after- 

wards defer ibes :  Si  veto  bonamfidem  perfidiafuppliciis  affici  videt,non  defcendit  efafti- 
gioffed  fupra  posnam  fuam  confiflit.  Habeo  inquttquod  volui,  quod  pet ii.  Nonpznitet ,. 
nee  pcenitebit :  nee  ulla  iniquitate  me  eo  fort  una  perducet,  ut  banc  vocem  audiamy  JQuid 
mibi  volui?  S&uid  mihi nunc prodeft  bona  voluntas?  prodefi  &in  equuleo,  prodefttSin 
igne,  qui  ft fingulis  membris  admoveatur,  &  paulatim  unum  corpus  circumeat  \  licet  ipfum 
corpus  plenum  bona  confeientia  fillet,  placebit  illi  ignis  per  quern  bona  fides  collucebit.  A 
good  confcience  lofes  nothing  of  its  confidence  and  peace  for  all  the  tortures  of  the 

world.  The  rack,  the  fire  fhall  not  make  it  to  repent  and  fay,  what  have  I  purchas'd  ? 
But  its  excellency  and  integrity  mail  be  refplendent  in  the  very  flames. And  this  is  the 
meaning  of  the  Proverb  ufed  by  the  Levantines,  Heaven  and  Hell  are  feat  ed  in  the  heart 
of  man.  As  his  confcience  is,  fo  he  is  happy,  or  extremely  miferable.    What  other  men 

fay  of  us,  is  no  more  then  what  other  men  dream  of  us,  faid  S.  Gregory  JSfaz-ianzene ;  It  is  o'raf.  2.5. 
our  confcience  that  accufes  or  condemns  to  all  real  events  and  pUrpofes. 

26.     And  now  all  this  is  nothing  but  a  perfwafion  partly  natural  ,■  partly  habitual,  of 
this  propofition  which  all  the  Nations,  and  all  the  men  in  the  world  have  always  en- 

tertained as  the  band  of  all  their  Religion,  and  private  transactions  of juftice  and  de- 
cency, Deum   Remuneratorem  ejfe  ,  that  God  is  a  juft  rewarder  of  all    actions.  I 

fum  me  up  the  premifes  in  the  words  of  the  Orator;  Magna  vis  eft  con fcienti&,Judiccs , 
&  magna  in  utramque  partem :  ut  neque  timeant  qui  nihil  commiferint,  &  posnam  femper  Miionef 
ante  oculos  verfari  patent,  quipeccarint.  On  either  fide  confcience  is  mighty  and  pow- 

erful, to  fecure  the  innocent,  and  to  afflict  the  criminal.' 

27'*     But  beyond  thefe  offices  now  defcribed,Confcience  does  fometimes  on\y{.Counfel~\ 
a  thing  to  be  done ;  that  is,  according  to  its  instruction,  fo  it  minifters  to  holinefs. 
If  God  hath  put  a  law  into  our  minds,  confcience  will  force  obedience,  or  make  us 

to  fufFer  for  our  difobedience ;    but  if  a  propofition  tending  to   holinefs  and  its advaitv 
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advantages  be  intrufted  to  the  conduct  of  confcience,  then  it  prefles  it  by  all  its  pro- 

per inducements,  by  which  it  was  laid  up  there,  and  leaves  the  fpirit  of  a  man  to  his 

liberty;  but  if  it  be  not  followed,  it  upbraids  our  weaknefTes,  and  chides  our  follies, 

and  reproves  our  defpifing  holy  degrees,  and  greater  excellencies  of  glory  laid  up  for 

Sttcmat.  1. 4.  loving  and  willing  fpirits.  Such  as  is  that  of  Clemens  jilexandrinus  in  the  matter  of  an 

Evangelical  Counfcl;  Ov^ccfxccprccvei  [J.h  -kcctcc  <Picc3rri)tY)v'  «  y>  ■ntY.caAvvlcLL  TxXQfi'>  t£  vofJLH' 

tf-arAwe^r)  *?  xara  to  Ivctyyihiov    Trohnejas  xcct   eTTiTCuriv  reheto'niTci,,   He  that  does  fo 
and  fo,  fins  not ;  for  he  is  not  forbidden  by  the  law  of  the  Gofpel ;  but  yet  he  fals 

fhort  of  the  perfection  that  is  defigned  and  propounded  to  voluntary  and  obedient  per- 
fons.  To  fumme  up  this. 

28.      When  S.lWhad  reproved  the  endlefs  genealogies  of  the  Gnofticks  and  Plato- 
nifts,making  circles  of  the  fame  things,  or  of  divers  whofe  difference  they  underftood 
not ;   as  Intelligence,  Fear,  Majefty,  Foundation,  Wifdom,  Magnificence,  Mercy,  ViSlory, 

1  Tim.  1. 5.     Kingdome,  Foundation,  God,  and  fuch  unintelligible  fluff  which  would  make  fools 

a  Tim.t. "'  ftare,  and  wife  men  at  a  lofs  ;  he  fubjoyns  a  fliort,  but  a  more  difcernible  genealogy, 
Heb.  p.  14.     and  conjugation  of  things  to  our  purpofe.  The  end  of  the  Commandment  is  love  out  of  a 

n°  is!    put*  heart,  and  a  good  confcience,  and  faith  unfeigned  :  that  is,  out  o£an  unfeigned  faith 

Ads  is.  p.*    proceeds  a  good  confcience;  that  is,  abftinence  from  fin ;  and  from  thence  comes  purity of  heart,  or  a  ieparation  from  the  trifling  regards  of  the  world,  and  all  affections  to 
fin  ;  and  thefe  all  end  in  charity  :  that  is,  in  peace,  in  joy,  and  the  fruition  and  love 
of  God,  in  Unions  and  Contemplations  in  the  bofome  of  Eternity.  Sothat/^7£  is 
the  firft  mover  in  the  underftanding  part,  and  the  next  is  confcience,  and  they  both 
purify  the  heart  from  falfe  perfwafions,  and  evil  affections;  and  then  they  joyn  to 
theproducliion  of  love  and  of  felicity. 

1  Thus  far  is  the  Nature  and  Offices  of  Confcience :  It  will  concern  us  next,  to 
confider  by  what  General  meafures  we  are  to  treat  our  Confcience  that  it 
may  be  ufeful  to  us  in  ail  the  intentions  of  it,  and  in  the  defigns  of  God. 

RULE    III. 

Be  careful  that  prejudice  or  pasfion,  fancy  and  affeElion ,  error  or  illufion  ,  be  not  mijla- 
ken  for  Confcience.  i 

. 

"N 
Othing  is  more  ufual,  then  to  pretend  Confcience  to  all  the  actions  of  men  which 
are  publick,and  whofe  nature  cannot  be  concealed  If  arms  be  taken  up  in  a  vi- 
olent war;  inquire  of  both  fides,  why  they  ingage  on  that  part  refpedtively  ?  they 

anfwer,becaufe  of  their  Confcience.  Ask  a  Schifmatick  why  he  refufes  to  joyn  in 
the  Communion  of  the  Church  ?  he  tells  you,  it  is  againft  his  Confcience  u  And  the 
difobedient  refufe  to  fubmitto  Laws;  and  they  alfo  in  many  cafes  pretend  Confci- 

ence. Nay,  fome  men  fufpect  their  brother  of  a  crime,  and  are  perfwaded  (  as  they 
fay  )  in  Confcience  that  he  did  it :  and  their  Confcience  tels  them  thatTitius  did  fteal 

their  goods,  or  that  Cat  a  is  an  adulterefs.  And  fo  Sufpicion,  and  Jealoufie,  and  Difo- 
bedience,  and  Rebellion  are  become  Confcience  ;  in  which  there  is  neither  knowledg, 
nor  revelation,  nor  truth,  nor  charity,  nor  reafon,  nor  religion.  Quod  volumas  fanflttm 
eft,  was  the  Proverb  o£Sichonius  and  the  Donatifts. 

Profper  Epigr.  Memo  fua  mentis  mvtus  non  aftimat  aquos, 
de  cohibenda  Quodque  volunt  homines fe  bene  ve  lie  put  ant. 

Every  mans  way  feems  right  in  his  own  eyes  ;  and  what  they  think  is  not  againft  Confci- 
ence,they  think  or  pretend  to  think,it  is  an  effect  of  Confcience,and  fo  their  fond  per- 

fwafions and  fancies  are  made  facred,and  Confcience  is  pretended,and  themfelves  and 
every  man  elfe  is  abufed.  But  in  thefe  cafes  and  the  like,  men  have  found  a  Iweetnefs 

in  it  to  ferve  their  ends  upon  Religion,  and  becaufe  Confcience  is  the  Religious  Under- 
ftandingyot  the  mind  of  a  man  a*  it  ftands  drefid  in  and  for  Religion, they  think  that  fome 
facrednefs  or  authority  paffes  upon  their  paflion  or  defign,  if  they  call  it  Confcience. 

2  But  by  this  Rule  it  is  intended  that  we  mould  obferve  the  ftrict  meafures  of  Con- 
fcience. For  an  illufion  may  make  a  Confcience,  that  is,  may  oblige  by  its  directive 

and  compulfive  power.  Confcience  is  like  a  King  whofe  power  and  authority  is  regu- 
lar, whatfoever  counfel  he  follows.  And  although  he  may  command  fond  things,  being 

abufed  by  flatterers,  or  m  if-  information,  yet  the  commandment  iflues  from  a  juft 

authori- 

ira. 
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Chap;i.  Conscience  in  general,  ■  zi 
authority,and  therefore  equally  pafies  into  a  law;  foic  is  in  Confcience.  lr  error,  or 

paflion  dilates, the  King  is  mif  inform'd,  but  the  inferiors  are  bound  to  obey  ;  and  we 
may  no  more  difobey  our  Confcience  commanding  of  evil  things,then  we  may  difobey 
our  King  injoyning  things  imprudent  and  inconvenient.But  therefore  this  Rule  gives 
caution  to  obfeive  the  information  and  inducement,  and  if  we  can  difcern  the  abufe, 

then  the  evil  is  avoided.  For  this  Governor  [  Confcience  ]  is  tied  to  Laws,as  Kings  are 
to  the  Laws  pf  God  and  Nations,  to  jdftice  and  Charity ;  and  a  mans  Confcience  can-, 
not  be  malicious :  his  Will  may,  but  if  the  error  be  difcovered,  the  Confcience,  that  is, 
the  practical  under  ft  an  ding  cannot.  For  it  is  impofilble  for  a  man  to  believe  what  him- 
felf  finds  to  be  an  error:  and  when  we  perceive  our  Confcience  to  be  mifguided,  the 
deception  is  at  an  end.  And  therefore  to  make  up  this  Rule  complete,  we  ought  to  be 

ftriB  and  united  to  our  rule,  for  by  that  only  we  can  be  guided,and"  by  the  proportions  to it  we  can  difcern  right  and  wrong, when  we  walk  fafely,and  when. we  walk  by  falfe  fires. 
Concerning  which,befides  the  direcft  furvey  of  the  rule  and  action,  and  the  comparing 
each  other,  we  may  in  cafes  of  doubt  &  fufpicion  be  helped  by  the  following  meafures, 

Advices  for  the  praBice  of  the  former  Ttyle. 

2;  I.  We  are  to  fufpect  our  Confcience  to  be  mif-informed  when  we  are  not  willing 
to  enquire  into  the  particulars.  He  that  fearches,  defires  to  find,  and  fo  far  takes  the 
right  courfe ;  for  truth  can  .never  hurt  a  man,though  it  may  prejudice  his  vice,and  his 
affected,  folly. In  the  inquiries  after  truth,  every  man  mould  have  a  travellers  indiffe- 
rency,  wholly  carelefs  whether  this  or  that  be  the  right  way,  fo  he  may  find  it.  For  we 

are  not  to  choofe  the  way  becaufe  it  look's  fair,  but  becaufe  it  leads,  furely.  And  to  this 
purpofe,  the  moft  hearty  and  particular  inqueft  is  moft  prudent  and  eflfective.But  we 
are  afraid  of  truth  when  we  will  not  enquire,  that  is,  when  the  truth  is  againft  our  in- 
tereft  or  paflion,  our  luft  or  Folly,  that  is,  feemingly  againft  us,  in  the  prefent  indff4^ 
pofition  of  our  affairs. 
a  2.  He  that  refolves  upon  the  conclufion  before  the  premifes,  inquiring  into  parti- 

culars to  confirm  his  opinion  at  aventures,  not  to  fliake  it  if  ic  be  falfe,  or  to  eftablifh 
it  only  in  cafe  it  be  true,  unlefs  he  be  defended  by  chance,  is  fure  to  miftake,or  at  leaft 
can  never  be  fure  whether  he  does  or  no. 

This  is  to  be  underftood  in  all  cafes  to  be  fo  unlefs  the*  particular  unknown  be  fecured 
by  a  general  that  is  known.  He  that  believes  Chrifts  advocation  and  interceffion  for  us 

•in  heaven  upon  the  flock  of  Scripture,  cannot  be  prejudie'd  by  this  rule,  although  in 
the  inquiries  of  probation,  and  arguments  of  the  doctrine,  he  refolve  to  believe  no- 

thing that  (hall  make  againft  his  Conclufion  ;  becaufe  he  is  afcertain'd  by  a  propofi- 
tion  that  cannot  fail  him.  The  reafon  of  this  exception  is  this,becaufe  in  all  difcourfes 
which  are  not  perfectly  demonftrative,  there  is  one  lame  fupporter,  which  mull:  be 

help'doutby  the  better  leg;    and  the  weaker  part  does  its  office  well  enough,  if  it can  bring  us  to  a  place  where  we  may  reft  our  felves  and  rely.    He  that  cannot  choofe 
for  himfelf,  hath  chofen  well  enough  if  he  can  choofe  one  that  can  choofe  for  him  ; 
and  when  he  hath,  he  may  prudently  rely  upon  fuch  a  perfon  in  all  particulais  :  where 
he  himfelf  cannot  judge,  and  the  other  can,  or  he  thinks  he  can,  and  cannot  well  know 
the  contrary.  It  iseafier  to  judge  of  the  general  lines  of  duty,  then  of  minutes,  and 

particulars:  and  Travellers  that  are  not  well  skill'd  in  all  the  little  turnings  of  the 
ways,  may  confidently  rely  upon  a  Guide  whom  they  choofe  out  of  the  natives  of  the 
place;  and  if  he  underftands  the  coaftof  the  Country,  he  may  well  harden  his  face 
againft  any  vile  perfon  that  goes  about  wittily  to  perfwade  him  he  muft  go  the  con- 

trary way,  though  he  cannot  anfwer  his  arguments  to  the  contrary.  A  man  may  pru- 
dently and  pioufly  hold  a  conclufion  which  he  cannot  defend  againft  a  witty  adverfa- 

ry,  if  he  have  one  ftrong  hold  upon  which  he  may  rely  for  the  whole  queftion ;  becaufe 
he  derives  his  conclufion  from  the  beft  ground  he  hath,  and  takes  the  wifeft  courfe  he 
can,  and  ufes  the  beft  means  he  can  get,  and  choofes  the  fafeft  ways  that  are  in  his 
power.  No  man  is  bound  to  do  better  then  his  beft. 

5.     3.   Illufion  cannot  be  diftinguifhed  from  Confcience,  if  in  our  fearch  wc  take  a 
a  wrong  courfe  and  ufe  incompetent  inftruments.  He  that  will  choofe  to  follow  the 
multitude  which  eafily  erres,  rather  then  the  wife  Guides  of  fouls ;  and  a  man  that  is 

his  partner  in  the  Queftion  rather  then  him  that  is  dif-interefs'd,  and  them  that  fpeak 
by  chance,rather  then  them  who  have  ftudied  the  Queftion,and  a  man  of  another  Pro- 
feffion,  rather  then  him  whofe  office  and  imployment  it  is  to  anfwer,  hath  no  reafon 

to 

<:■:■■, 
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22,  The  'Rule  of  Book  L 
IuLavacro      to  be  confident  he  mall  be  well  inftructed.  John  Nider  tels  an  apologue  well  enough 

Confcient.  to  this  purpofe :  Two  brethren  travelling  together,  whereof  one  was  efteemed  wife, 
and  the  other  little  better  then  a  fool,  came  to  a  place  where  the  way  parted.  The  foo- 

lifli  brother  efpying  one  of  them  to  be  fair  and  pleafant,  and  the  other  dirty  and  un- 
even, would  needs  go  that  way,  though  his  wifer  brother  told  him,  that  in  all  rea- 

fon that  muft  needs  be  the  wrong  way;  but  he  followed  his  own  eyes,  not  his  bro- 
thers reafon :  and  his  brother  being  more  kind  then  wife,  though  againft  his  reafon, 

followed  his  foolifh  brother ;  they  went  on  till  they  fell  into  the  hands  of  theeves  , 

who  robb'd  them  and  imprifon'd  them,  till  they  could  redeem  themfelves  with  a  fum 
of  money.  Thefe  brothers  accufe  each  other  before  the  King  as  author  of  each  others 
evil.  The  wifer  complained  that  his  brother  would  not  obey  him,  though  he  was 

known  to  be  wifer,  and  fpake  reafon.  The  other  complain'd  of  him  for  following  him 
that  was  a  fool,  affirming  that  he  would  havereturn'd  back  if  he  had  feenhis  wife 
brother  confident,  and  to  have  followed  his  own  reafon.  The  King  condemn'd  them 
both;  the  fool  becaufe  he  did  not  follow  the  direction  of  the  wife,  and  the  wife  be- 
caufe  he  did  follow  the  wilfulnefs  of  the  fooL  So  will  God  deal  with  us  at  the  day  of 
Judgment  in  the  fcrutinies  of  Confcience.  If  appetite  refufes  to  follow  reafon,  and 
reafon  does  not  refufe  to  follow  appetite,  they  have  both  of  them  taken  incompetent 

lib.  ui  famil.  courfes,  and  fliall  perim  together.  It  was  wifely  faid  of  Brutus  to  Cicero,  Malo  tuum 

cPlft*  judicium,  quam  ex  altera  parte  omnium  i forum.  *tu  enim  a  cert o  fen fu  &  verojudicaf  de 
nobify  quod  ifti  tie  faciant,  fumma  malevolentia  &  livore  impediuntur.  I  prefer  thy  judg- 

ment fingly,  before  all  theirs,  becaufe  thou  judgeft  by  intuition  of  the  thing ;  they 
cannot  do  that,  being  hindred  by  envy  and  ill  will.  The  particulars  of  reducing  this 
advice  to  practice  in  all  fpecial  cafes,  I  fliall  afterwards  enumerate ;  for  the  prefent, 
I  fay  this  only,  that  a  man  may  confent  to  an  evil  authority,  and  reft  in  a  falfe 

Iperfwafion,  and  be  conducted  by  an  abufed  confcience,  fo  long  as  the  Legiflative 

Reafon  is  not  conjoyn'd  to  the  Judge  Confcience,  that  is,  while  by  unapt  inftruments  we 
fufier  our  perfwafions  to  be  determined.  ■ 

6.  .  4.  That  determination  is  to  be  fufpected  that  does  apparently  ferve  an  intereft, 
and  but  obfeurely  ferve  a  pious  end, 

lib.5.ep.  20*  Utile  quod  nobis  do  tibi  conjilium,   • 

Mart*  when  that  appears,  and  nothing  elfe  appears,  the  refolution  or  councel  is  to  be  confi- 
dered  warily  before  it  be  purfued.  It  is  a  great  allay  to  the  confidence  of  the  bold 
talkers  in  the  Church  of  Rome,  and  hinders  their  gain  and  market  of  Profelytes  from 
among  the  wife  and  pious  very  much ;  that  moft  of  their  propositions  for  which  they 
contend  fo  earneftly  againft  the  other  parts  of  Chriftendgm,  do  evidently  ferve  the 
ends  of  covetoufnefs  and  ambition, of  power  and  riches,  and  therefore  ftand  vehement- 

ly fufpected  of  defign  and  art,  rather  then  of  piety  or  truth  of  the  article,  or  defigns 
upon  heaven.  I  inftance  in  the  Popes  power  over  Princes  and  all  the  world ;  his  power 
of  difpenfation  ;  the  exemption  of  the  Clergy  from  jurisdiction  of  fecular  Princes ; 
the  doctrine  of  Purgatory  and  Indulgences,  by  which  once  the  Friers  were  fet  awork 
to  raife  a  portion  for  a  Lady,  the  Neece  of  Pope  Leo  the  tenth  ;  the  doctrine  of  Tr  an- 
fubftantiation,  by  the  effects  and  confequence  of  which,  the  Priefts  are  made  greater 
then  Angels,  and  next  to  God ;  and  Co  is  alfo  that  heap  of  doctrines,  by  the  particu- 

lars of  which  the  Ecclefiaftical  power  is  far  advanced  beyond  the  authority  of  any 
warrant  from  Scripture,  and  is  made  highly  inftrumental  for  procuring  abfolute  ohje- 
diehce  to  the  Papacy.  In  thefe,  things  every  man  with  half  an  eye  can  fee  the  tempo- 

ral advantage  ;  but  how  piety  and  truth  (hall  thrive  in  the  mean  while,  no  eye  hath  yet 
Ecdus.3j.11.  been  fo  illuminate  as  to  perceive.  It  was  the  advice  of  Ben  Sirach,  Confult  not  with  a  wo- 

man  touching  her  of  whom  jhe  it  jealous,  neither  with  a  coward  in  matters  of  war,  nor  with 
a  Merchant  concerning  exchange,  nor  with  a  buyer  of  felling,  nor  with  an  envious  man 
of  thankfulnefi,  nor  with  an  unmerciful  man  touching  kindnefi,  nor  with  the  flothful  for  any 
work,  nor  with  the  hireling  for  a  year  offinifhijig  work,  nor  with  an  idle  fervant  of  much 
bufwefi;  hearken  not  unto  thefe  in  any  matter  ofcounfel.TheCe  will  counfel  by  their  inter- 
eft,  not  for  thy  advantage. 

But  it  is  poffible  that  both  truth  and  intereft  may  be  conjoyn'd ;  and  when  a 
Prieft  preaches  to  the  people  the  neceflity  of  paying  Tithes ,  where  tbey  are  by 
Law  appointed,  or  when  a  poor  man  pleads  for  charity,  or  a  man  intdebt  urges 
the  excellency  of  forgetfulnefs ;  the  truth  which  they  difcourfe  of,  cannot  be 
prejudiced  by  their  proper  concernments.    For  if  the  propofition  ferves  the  ends 

in 
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in  Religion,  in  providing  for  their  perfonal  neceffities,  their  need  makes  the  inftances 
ftill  the  more  religious,  and  the  things  may  otherwife  be  proved.  But  when  the  end 

of  piety  is  obfcure,  or  the  truth  of  the  propofition  is  uncertain,  then  obferve  the  biafs ; 
and  if  the  mans  zeal  be  bigger  then  the  certainty  of  the  proportion,  it  is  to  be  eftima- 
ted  by  the  intereft,  and  to  be  ufed  accordingly. 

But  this  is  not  to  prejudice  him  that  gives  the  counfel,  for  although  the  Counfel  it 
to  he  fujp etled,  yet  the  man  if  not,  unlefs  by  fome  other  indications  he  betray  himfelf. 
For  he  may  be  heartily  and  innocently  perfwaded  of  the  thing  he  counfels,  and  the 
more  eafily  and  aptly  believe  that  againft  which  himfelf  did  lefs  watch,  becaufe  he 

quickly  perceiv'd  it  could  not  be  againft  himfelf. 
"  Adde  to  this,  the  Counfel  is  the  lefs  to  be  fufpedted  if  it  be  ask'd,  then  if  it  be  of- 

"fer'd.  But  this  is  a  consideration  of  Prudence,  not  ofConfcience  directly. 
7.  §.  If  the  proportion  ferve  or  maintain  a  vice,  or  leflen  a  vertue,  it  is  certainly  not 
Confcience,  but  error  and  abufe;  becaufe  no  truth  of  God  can  ferve  Gods  Enemy 
directly,  or  by  its  own  force  and  perfwafion.  But  this  if  to  he  underflood  only  in  cafe,  the 
anfwer  does  direBly  minister  to  Jin,  not  if  it  does  fo  only  accidentally.  Q.  Furius  is  mar- 

ried to  Valeria,  but  Hie  being  fierce  and  imperious,  quarrelfome  and  loud,  and  he  pee- 
vifti  and  fretful,  turns  her  away  that  he  might  have  peace  and  live  in  patience.  But 
being  admonifhed  by  Bortenpus  the  Orator  to  take  her  again,  he  asked  counfel  of  the 
Priefts,  and  they  advife  him  to  receive  her.  Heanfwers,  that  then  he  cannot  live  in- 

nocently, but  in  a  perpetual  ftate  of  temptation,  in  which  he  daily  falls.  The  Prieft 
replies,  that  it  is  his  own  fault ;  let  him  learn  patience,  and  prudence  ;  for  his  fault 
in  this  inftance  is  no  warranty  to  make  him  neglect  a  duty  in  another ;  and  he  anfwer- 

ed  rightly.  If  he  had  counfell'4  him  to  drink  intemperately  to  make  him  forget  his forrow,  or  to  break  her  bones  to  make  her  filent,  or  to  keep  company  with  harlots  to 
vex  her  into  compliance,  his  counfel  had  miniftred  directly  to  fin,  and  might  not  be 
received. 

8.  6.  Befides  the  evidence  of  the  thing,  and  a  direct  conformity  to  the  Rule,  to  be 

judg'd  by  every  fober  perfon,  or  by  himfelf  in  his  wits,  there  is  ordinarily  no  other 
collateral  aflurance,  but  an  honeft  hearty  endevour  in  our  proportion,  to  make  as 
wife  inquiries  as  we  can,and  to  get  the  beft  helps  which  are  to  be  had  by  us,and  to  obey 
the  beft  we  do  make  ufe  of.  To  which  (  becaufe  a  deception  may  tacitly  creep  upon 
our  very  fimplicity)  if  we  adde  a  hearty  prayer,  we  (hall  certainly  be  guided  tho- 

rough the  labyrinth,  and  fecured  againft  our  felves,  and  our  own  fecret  follies.  This 

is  the  counfel  of  the  Son  of  Sirach ;  Move  all  this ;  fray  to  the  mofi  high,  that  he  will 'eccIus.  37.  c?. direct  thy  way  in  truth. 

RULE    IV. 

The  Confcience  of  a  vicious  man  is  an  evil  Judges  and  an  imperfeEl  T(ule. 

I.J"T"fHat  I  mean  the  Superiour  and  Inferiour  part  of  Confcience ,  is  therefore  plain, 
X  becaufe  the  Rule  notes  how  the  acts  of  Confcience  may  be  made  invalid  both 

as  it  is  a  Ruler,  and  as  it  is  a  Judge.  But  according  to  the  feveral  offices  this  truth 
hath  fome  variety. 

2.  1.  The  fuperior  part  ofConfcience,  or  the  o-vvrnptia-is  repofitory  of  practical  prin- 
ciples (  which  for  ufe  and  brevity  fake,  I  fhall  call  the  phylactery  )  or  the  Keeper  of 

Records  ;  that  is,  that  part  which  contains  in  it  all  the  natural  and  reafonable  prin- 
ciples of  good  actions,  (  fuch  as  are,  God  is  to  he  worshipped,  Doe  to  others  as  they 

fhould  do  to  thee,  The  pledge  if  to  he  reftored,  By  doing  harm  to  others  thou  mufi  not  pro- 
cure thy  own  good,  and  the  like  )  is  alwayes  a  certain  and  regular  Judge  in  the  prime 

principles  of  reafon  and  religion,  fo  long  as  a  man  is  in  his  wits,  and  hath  the  natu- 
ral ufe  of  reafon.  For  thofe  things  which  are  flrft  imprinted,  which  areuniverfal 

principles,  which  are  confented  to  by  all  men  without  a  Teacher,thofe  which  Ariftotle 
cals  Ttoivatsoyyotecs,  thofe  arealwayes  the  laft  removed,  and  never  without  the  greateft 
violence  and  perturbation  in  the  world.  But  it  is  poffible  for  a  man  to  forget  his  Name 
and  his  Nature :  a  Lycanthropy  made  Nehuchadnezar  to  do  fo,  and  a  Fever  made 
a  learned  Greek  do  fo  :  but  fo  long  as  a  mans  reafon  is  whole,  not  deftroyed  by  its 
proper  difeafe ;  that  is,  fo  long  as  a  man  hath  the  ufe  of  reafon,  and  can  and  will difcourfe, 
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difcourfe,  fo  long  his  confcience  will  teach  him  the  general  precepts  of  duty  ;    for 
they  are  imprinted  in  his  nature,  and  there  is  nothing  natural  to  the  foul,  ifreafonbe 
not ;   and  no  reafon  is,  unlefs  its  firft  principles  be,  and  thofe  firft  principles  are  mo(t 
provided  for,  which  are  the  molt  perfective  of  a  man,  and  neceflary  to  his  well  being, 
and  thofe  arefuch  which  concern  the  entercourfe  between  God  and  Man,  and  between  men 
in  the  firft  and  greateft  lines  of  their  fociety.  The  very  opening  of  this  chain  is  fufE- 
cient  proof,  it  is  not  neceflary  to  intricate  it  by  offering  more  teftimony. 

2 .      2    But  then  thefe  general  principles  are  either  to  be  confidered  as  they  are  habitu- 
ally incumbent  on  the  mind,  or  as  actually  applied  to  practice.  In  the  former  fenfe 

they  can  never  be  totally  extinguifhed,  for  they  are  natural  and  will  return  when  ever 
a  man  ceafes  from  fuffering  his  greateft  violence  ;  and  thofe  violences  which  are  fo 
destructive  of  nature  as  this  muft  be,  that  makes  a  man  forget  his  being,  will  fall  ofF 
upon  every  accident  and  change.  Difficile  eftperfonam  diufuftinere.  But  then  when 
thefe  principles  come  to  be  applied  to  practice  ,  a  ftrong  vice  and  a  malicious  heart 
can  draw  a  veil  over  them,  that  they  mail  not  then  appear  to  diforder  the  fenfual  re- 
folution.   A  fhort  madnefs,  and  a  violent  pafiion,  or  a  fit  of  drunkennefs,  can  make  a 
man  fecurely  fin  by  incogitancy,  even  when  the  action  is  in  the  manner  of  an  univer- 
fal  principle.  No  man  can  be  brought  to  that  pafs,  as  to  believe  that  God  ought  not 
to  be  honoured ;  but  fuppofing  there  is  a  God,  it  is  unavoidable,  that  this  God  muft 
be  honoured  ;  but  a  tranfient  and  unnatural  violence  intervening  in  a  particular  cafe, 
fufpends  the  application  of  that  principle,  and  makes  the  man  not  to  confider  his 
Rule;  and  there  he  omits  towormip  and  honour  this  God  in  many,  particulars  to 
which  the  principle  is  applicable.  Bur  this  Difcourfe  is  coincident  with  that  Quefti- 

InKuk  &  r    on,  Whether  Confcience  may  be  totally  loft  ?  of  which  I  have  already  given  accounts. 
Bum  .  5.     eq.  j^t  an j  tfcs  wjjj  giye  jjgkj.  tQ  each  Qthgj. 

4.      3.  But  further,  there  are  alfo  fome  principles  which  are  indeed  naturally  known, 
that  is,  by  principles  of  natural  reafon  :  but  becaufe  they  are  not  the  immediate  prin- 

ciples oFour  creation  and  proper  being,  they  have  the  fame  truth,  and  the  fame  feat, 
and  the  fame  certainty  ;  but  not  the  fame  prime  evidence,  and  copnaturality  to  the  foul ; 
and  therefore  thefe  may  be  loft,  or  obfeured  to  all  purpofes  of  ufefulnefs,    and  their 
contradictories  may  be  admitted  into  the  rule  of  Confcience.Of  this  natural  reckon, 
that  Fornication,  violent  and  crafty  contrails  with  many  arts  of  deception,  and  overreach- 
ingmt  Brother,  theft ,  incefl  in  fome  kinds ,  drunkennefi,  and  the  like,  are  to  he  avoided. 
For  concerning  thefe,it  is  certain  that  fome  whole  Nations  have  fo  abufed  their  Con- 

fcience by  evil  manners,  that  the  Law  in  their  mind  hath  been  cancell'd,  and  thefe 
things  have  pafs'd  for  lawful.   And  to  this  day,  that  Duels  may  be  fought  by  private 
perfons  and  authority,  is  a  thing  fo  practifed  by  a  whole  fort  of  men,  that  it  is  be- 

liev^yana1  the  practice,  and  the  "belief  of  the  Iawfulnefs  of  it  are  interchangeably daughter  and  mother  to  each  other.  Thefe  are  Tikch  of  whom  the  Apoftle  fpeaks,  they 
Rom.  1.28.    are  given  over  to  believe  a  lie,  they  are  delivered  to  a  reprobate  mind.  And  this  often 

happens,  and  particularly  in  thofe  cafes  wherein  one  fin  is  inferr'd  by  another  natu- 
rally, or  morally,  or  by  withdrawing  of  the  Divine  grace. 

$.     4.  Wherever  the,  Superiour  or  the  Ruling  part  of  Confcience  is  an  imperfect: 
Rule ;  in  the  fame  cafes  the  Inferior  is  an  evil  Judge,  that  is,  acquits  the  criminal,  or 
condemns  the  innocent,  calling  good  evil,  and  evil  good:  which  is  to  be  underftood 
when  the  perfwafion  of  the  erring  confcience  is  permanent  and  hearty, not  fudden, 
and  by  the  rapid  violence  of  a  pafiion;  for  in  this  cafe  the  confcience  condemns  as 
foon  as  that  is  acted,  to  which  before  the  action  it  was  coufened  and  betrayed  :  but 

it  proceeds  only  in  abiding  and  lairing  errors.  And  this  is  the  caufe  why  fo  many  or- 
ders of  perfons  continue  in  a  courfe  of  fin  with  delight,  and  uninterrupted  pleafure, 

thinking  Rebellion  to  be  a  jufi  defence,  Sacrilege  a  lawful  title,  while  other  men  that  are 
other  wife  and  juftly  perfwaded  wonder  at  their  peace,  and  hate  their  practices.  Our 
blefledLord  foretold  concerning  the  Perfecutors  of  the  Church,  that  they  mould 
think  they  did  God  good  fervice.  But  fuch  men  have  an  evil  portion  .they  ling  in  the  fire, 
and  go  dancing  to  their  graves,  and  fleep  on  till  they  be  awakened  in  hell.  And  on  the 
other  fide,  this  is  becaufe  of  fuperftition,  and  fcruples,  and  fometimes  of  defpairing 
and  unreasonable  feaTS,  when  the  Confcience  is  abufed  by  thinking  that  to  be  fin, 
which  is  none, 

RiULE 
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R  U  L  E    V. 

All  Conferences  are  to  walk  by  the  fame  Ityle,  and  that  which  is  jufl  to  one,  isfo  to  all,  in 

the  like  circumjlances. 

j  TF  all  men  were  governed  by  the  fame  Laws  ,  and  had  the  fame  intereft,  and  the 

X  fame  degrees  of  underftanding,  they  would  perceive  the  truth  of  this  Conclufi- 
on.     But  men  are  infinitely  differenced  by  their  own  acts  and  relations,  by  their 

Understandings  and  proper  Oeconomy,by  their  fuperindue'd  differences  and  orders, 
by  intereft  and  miftake,  by  ignorance  and  malice,  by  feels  and  deceptions.     And  this 
makes  that  two  men  may  be  damned  for  doing  two  contradictories  :  as  a  Jew  may 

perifh  for  not  keeping  of  his  Sabbath,  and  a  Chriftian  for  keeping  it ;  an  Iconoclait 

for  breaking  images,  and  another  for  worfhipping  them :  for  eating,  and  for  not  eat- 
ing; for  receiving  the  holy  Communion,  and  for  not  receiving  it;  for  coming  to 

Church,  or  (raying  at  home. 
2.       But  this  variety  is  not  directly  of  Gods  making,  but  of  Mans.     God  (Com- 

mands us  to  walk  by  the  fame  rule,  and  to  this  end,  to  oLvtq  q>epv£v  ,  to  be  of  the  fame 

minde;  and  this  is  d%gj.$6ia,  Quv&Mo-ews ,  the  exactnefs  of  our  Confcience;  which 
precept  were  impoffible  to  be  obferved,  if  there  were  not  one  rule ,  and  this  rule  a-lfo 
very  eafie.  For  fome  men  have  but  a  fmall  portion  of  reafon  and  discretion,  and  they 
cannot  help  it;and  yet  the  precept  is  incumbent  upon  them  all  alike;  and  therefore  as 
the  rule  is  one,  fo  it  is  plain  and  eafie,  and  written  in  every  mans  heart ;  and  as  every 
mans  reafonis  the  fame  thing,  fo  is  every  mans  confcience ;  and  this  comes  to  be  al- 

tered, juft  as  that. 

3-     Neither  is  the  unity  of  the  Rule  prejudie'd  by  the  infinite  difference  of  cafes.    For 
as  a  river  fpringing  from  the  mountains  of  the  Eaft  is  tempted  by  the  levels  of  the 
ground  and  the  uneafinefs  of  its  paffage  ,  to  make  fome  turns  backward  toward  its 

head,  even  while  it  intends  Weftward ;  fo  are  the  cafes  of  Confcience  branch'd  out 
into  inftances,  fometimes  of  contrary  proceedings,  who  are  to  be  determin'd  to  crofs  ' 

.    effects,  but  {till  upon  the  fame  account.     For  in  all  things  of  the  world  the  obliga- 
tion is  uniform,  and  it  is  of  the  fame  perfwafion. 

The  cafe  is  this  : 

4.     \Autolycus  robb'd  the  gardens  of  Irebonius,  and  ask'd  him  forgivenefs  and  had  it.But 
when  Trehonius  was  chofen  Conful,  and  Jutolycu*  robb'd  him  again,  and  was  taken  by 
others,  and  as  a  theef  brought  before  him,  he  ask'd  forgivenefs  again ;  but  Irebonius 
condemned  him  to  the  Gallies  :  for  he  who  being  a  private  man  was  bound  to  forgive 
a  repenting  trefpafTet,  behig  a  Magiltrate  was  bound  not  to  forgive  him;  and  both 
thefe  were  upon  the  fame  account.     A  man  may  forgive  an  injury  done  to  himfelf,be- 
caufe  it  is  his  own  right,  and  he  may  alone  meddle  in  it ;  but  an  injury  done  to  the 
Commonwealth,  She  onely  could  forgive,  not  her  Minifter.    So, 

'  5*       He  that  faffed  upon  a  Saturday  in  Ionia  or  Smyrna  was  a  Schifmatick  ;  and  fo 
was  he  who  did  not  faff  at  ̂ Mi(an  or  Rome  upon  the  fame  day,  both  upon  the  fame reafon ; 

Cumfueris  Roma,  Romano  vivito  more, 
Cumfueris  alibi,  vivito  ficut  ibi. 

becaufe  he  was  to  conform  to  the  cuftom  of  Smyrna,  as  well  as  to  that  of  sMilan,  in 
the  refpective  Diocefles. 

"•     To  kill  a  man  in  fome  cafes  defiles  a  land  ;  in  others  it  cleanfes  it ,  arid  puts  away 
bloud  from  the  people :  and  it  was  plain  in  the  cafe  of  circumcifion.     S.  Paul  did  it, 
and  did  it  not;  both  becaufe  he  ought ,  and  becaufe  he  ought  not ;  and  all  upon  the 
fame  account  and  law  of  charity.     And  therefore  all  inquiries,  and  all  contentions, 
and  queftions  mould  be  relations  to  the  Rule,  and  be  tried  by  nothing  but  a  plain 
meafure  of  Juftice  and  Religion,  and  not  ftand  or  fall  by  relations  to  feparate  propo- 
fitions  and  diftinct  regards.     For  that  is  one  andeafie  ;   thefe  are  infinite,  uncertain, 

and  contradictory.'  t&t  ec^i  to  culiov  aLvSrpunroL>7ravToov  Tap  kol-kcvv  to  taw  7Tgj?A^«5  Tfii 
xoivois  )w.yi  frvvocaSrau  etpctffjLo^&v  r  e7r\  pepus.      It  is  a  very  great  caufe  of  mifchief  not  to  fee 

able  to  deduce  general  propositions,  and  fit  them  to  particular  cafes,  faid  jirrianus.  &tEpi#et 
But  becaufe  all  men  cannot,  therefore  there  will  be  an  eternal  neceffity  of  fpiritual  lib.  3. «.  atf? 

D  guides, 
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guides,  whofe  imployment,  and  the  bufinefs  of  their  life  muft  be  to  make  themfelves 

tblcrefponderedejure,  toanfwer  in  matters  of  law,  and  they  alfo  muft  be  truly  in- f^t-rrt^/^  in  t-l-ip  mirfprc  of  radr. 
formed  in  the  matters  of  fadt. 

RULE    VI. 

In  Conference  that  which  isfirfl  is.  true  ft,  eafofl,  and  moft  ufejul. 

I,  /nriHere  are  fome  practices,  which  at  the  firft  light,  and  by  the  very  name  and  na- 
X     ture  of  the  things  themfelves,  feem  as  directly  unreafonable  and  againft  a 

Commandment,  as  any  other  thing  of  the  fouleft  reproach  ;  and  yet  object  the  fin  to 
the  owners,  and  they  will  tell  fo  many  fine  ftories,  and  ftruggle ,  and  diftinguifh, 
and  ftate  the  queftion  in  a  new  manner,  and  chop  it  into  fragments,  and  difguife  the 
whole  affair,  that  they  do  not  onely  content  and^elieve  themfelves  ,  but  alfo  lefTen 
the  confidence  of  the  adverfary,  and  make  a  plain  rule  an  uneafie  leflbn.     I  inftance 
in  the  queftion  of  images,  the  making  of  fome  of  which,  and  the  worfhipping  of  any, 
does  at  the  firft  fight  as  plainly  dafli  againftthe  fecond  Commandment ,  as  adultery 
does  againft  the  fixth.  But  if  you  examine  the  practice  of  the  Roman  Church,  and 
eftimate  them  by  the  more  wary  determination  of  the  Article  in  Trent,  and  weigh  it 
by  the  dittindtions  and  laborious  devices  of  its  Patrons,  and  believe  their  pretences 
and  fhews,  it  muft  needs  be  that  you  will  abate  fomething  of  the  reproof;  and  yet 
all  the  while  the  worilrip  of  images  goes  forward :  and  if  you  lay  the  Commandment 
over  againft,  the  devices  and  diftindtions,  it  will  not  be  eafy  to  tell  what  the  Com- 

mand men  t'does  mean ;  and  yet  becaufe  it  was  given  to  the  meaneft  underftandings, and  was  fitted  for  them,  either  the  Confcience  is  left  without  a  .clear  rule ,  or  that 
fenfe  is  to  be  followed  which  ftands  neareft  the  light  i  that  which  is  next  to  the  na- 

tural and  proper  fenfe  of  the  words.     For  it  is  certain  God  put  no  difguifes  upon  his 
own  Commandments,  and  the  words  are  meant  plainly  and  heartily ;  and  the  fur- 

ther you  remove  from  their  firft  fenfe,  the  more  you  have  loft  the  purpofe  of  your 
rule.     In  matters  of  confcience,  that  is  the  beft  fenfe  which  every  wife  man  takes 
in  before  he  hath  fullied  his  underftanding  with  the  difguifes  of  fophifters,  and  inte- 
refled  perfons;  for  then  they  fpeak  without  prejudice  and  art,  that  is,  fo  as  they 
fliould  fpeak,  who  intend  to  guide  wife  men,  and  all  men. 

li     But  this  is  to  be  underftood  otherwife,  when  the  firft  fenfe  of  the  words  hath  in  its 

letter  a  prejudice  open  and  eafie  to  be  feen ;  fuch  as  is  that  of  putting  out  the  right  eye, 
or  cutting  off  the  band.     The  face  is  a  vizor  and  a  metaphor,  and  the  heart  of  it  onely 
is  the  Commandement ,  and  that  is  to  be  underftood  by  the  meafures  of  this  rule, 
that  is,  the  prime  and  moft  natural  fignification  is  the  beft ,  that  which  is  of  neareft 
correfpondency  to  the  metaphor  ancrehe  defign  of  the  Speaker ,  and  the  occafion  and 
matter  of  difcourfe. 

;.      But  in  all  things  where  the  precept  is  given  in  the  proper  ftyle  of  laws,  and  the 
vail  is  off,  and  the  words  are  plain,  he  that  takes  the  firft  fenfe  is  the  likelieft  to  4)e 
well  guided.     If  a  war  be  commenced  between  a  King  andhis  People,  he  that  is  wil- 

ling to  read  his  duty,  may  fee  it  in  the  words  of  Chrift  and  of  three  Apoftles,  and  it 
is  eafie  to  know  our  duty  ;  but  when  we  are  ingaged  againft  our  Prince ,  it  is  certain 
we  are  hugely  put  to  it  to  make  it  lawful ,  and  when  our  confcience  muft  ftruggle  for 
its  rule,  it  is  not  fo  well  as  when  it  takes  that  which  lies  eafie  before  us.     Truth  is 

eafie,  error  is  intricate  and  hard.     If  none  but  witty  men  could  underftand  their 
duty,  the  ignorant  and  ideot  could  not  be  faved ;  but  in  the  event  of  things  it  will  be 
found  that  this  mans  Confcience  was  better  guided  while  Simplicity  held  the  taper, 
then  by  all  the  falfe  fires  of  art,  and  witty  diftinctions.     Qui  ambuUt  fimpliciter, 
ambulat  confidenter,  faith  Solomon.    It  is  fafer  to  walk  upon  plain  ground,  then  with 
tricks  and  devices  to  dance  upon  the  ropes. 

RULE 
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RULE  VII. 

Conscience  by  its  fever  al habitudes  and  relations,  or  tendencies  toward  its  proper  objebl,  is 

divided  into  fever -al  kindes. 

1.  /-^Onfciertce  in  icCptftof  its  information*  or  asit  relates  to  its  object,  taken  ma- 
V^/  terially,  and  in  the  nature  of  the  thing,  is  either  True  or  Falfe,  Right  or  Wrongs 
True  when  it  is  rightly  informed,  and  proceeds  juftly.  Falfe  when  it  is  deceived.  Be- 

tween thefe  as  participating  of  either  extreme,  Hands  the  probable  Confcience  ;  which 
if  we  confider  as  it  relates  to  its  object,  is  fometimes  right,  and  fometimes  wrong,  and 

fo  may  be  redue'd  to  either,  according  as  it  is  in  the  event  of  things.  For  in  two  con- 
tradictories which  are  both  probable,  as  if  one  be,  both  are,  if  one  part  be  true  ,  tho 

other  is  falfe ;  and  the  confcience  of  the  feveral  men  holding  the  oppofite  parts,mull: 

be  fo  too,  that  is,  right  and  wrong,  deceiv'd  and  not  deceiv'd  refpeftively.  The  divifion 
then  of  Confcience  in  refpect  of  its  object  is  tripartite. 

2.  For  in  ail  queftions,  if  notice  can  be  certainly  had,  he  that  gets  the  notice,  hath  a 
True  Confcience :  He  that  mifles  it,  hatha  Falfe  or  Erring  Confcience.  But  if  the  no- 

tices that  can  be  had  be  uncertain,  imperfettly  revealed,  or  weakly  tranfmitted ,  or 
underftood  by  halfs,  or  not  well  represented;  becaufe  the  undemanding  cannot  be  Jure, 
the  confcience  can  be  but  probable.  But  according  as  the  underftanding  is  fortunate,  or 
the  man  wife  and  diligent,  and  honeft  enough  to  take  the  right  fide  of  the  probabili- 

ty, fo  the  confcience  takes  its  place  in  the  Extreme,  and  is  reducd  to  Right  or  Wrong 
accordingly. 

3.  But  to  be  Right  or  Wrong,  is  wholly  extrinfecal  to  the  formal  obligation  of  Confci-  . 
ence,  as  it  is  a  Judge  and  a  Guide,  andtotheconfequentduty  of  the  Man.  For  an 
erring  confcience  binds  as  much  as  the  right, confcience,  direttly  and  immediately,  and  col- 
laterally  more ;  that  is,  the  man  who  hath  an  erring  confcience  is  tied  to  more  and  other 
duties,  then  he  that  is  in  the  right.  The  confcience  binds  becaufe  it  is  heartily  per- 
fwaded,  not  becaufe  it  is  truly  informed ;  not  becaufe  it  is  right ,  but  becaufe  it 
thinks  fo. 

4.  It  does  indeed  concern  the  duty  of  Confcience,  and  its  felicity ,  to  fee  that  it 
be  rightly  inftructed,  but  as  to  the  confequence  of  the  action,  it  is  all  one :  this  mult 
follow  whatfoever  goes  before.  And  therefore  although  it  concerns  the  man  as  much 
as  his  felicity,  and  all  his  hopes  come  to ,  to  take  care  that  his  confcience  be  not  abu- 
fed  in  the  matter  of  duty;  yet  a Right  and  a  Wrong  confcience  are  not  made  diftinct 
Guides  and  different  Judges.  Since  therefore  we  are  to  confider  and  treat  of  Confci- 

ence, as  it  is  the  Guide  of  our  actions,  and  Judge  of  our  perfons,  we  are  to  take  it 
in  other  afpects ,  then  by  a  direct  face  towards  its  ebject ;  the  relation  to  which 
alone,  cannot  diverfify  its  kind,  fo  much  as  to  become  an  univerfal  Rule  to  us  in  all 
cafes  and  emergencies. 

S'  Now  becaufe  intellectual  habits  imployed  about  the  fame  general  object,  have  no 
way  to  make  them  of  different  natures ,  but  by  their  formal  tendencies,  and  diffe- 

rent manners  of  being  affected  with  the  fame  object ;  we  are  in  order  to  the  perfect 
divifion  and  afllgnation  of  the  kinds  of  confcience ,  to  confider  the  Right  Confci- 

ence, either  as  it  is  Sure,  or  as  it  is  onely  Confident,  but  not  Sure.  For  an  Erring  con* 
fcience  and  the  Unerring  are  the  fame  Judge,  and  the  fame  Guide,  as  to  the  Authority, 
and  Perfwafion,  and  as  to  the  effeSi  upon  the  perfon:  but  yet  they  differ  infinitely  in 
their  Rule  ;  and  the  perfons  under  their  conduct  differ  as  much  in  their  fiat  e  and  condi- 

tion. But  /our  Confcience  is  not  a  good  Guide  unlefs  we  be  truly  informed  and  know 
it.  For  if  we  be  truly  informed  and  know  it  not,  it  is  an  uncertain  and  an  imperfeel  Guide. 
But  if  we  be  confident  and  yet  deceived,ihe  uncertainty  and  haefltation  is  taken  off,  but 
we  are  ftill  very  miferable.  For  we  are  like  an  erring  Traveller,  who  being  out  of  the 
way,  and  thinking  himfelf  right ,  fpurs  his  horfe  and  runs  lull  fpeed  :  he  that  comes 
behinde,  it  nearer  to  his  journeys  end. 

6.  That  therefore  is  the  firft  kind  of  Confcience ,  The  Right  Sure  Confcience ;  and  this 
alone  is  fit  to  be  our  Guide  ;  but  this  alone  is  not  our  Judge. 

mm     2.  Oppofite  to  this  is  tht  Confident  or  Erring  Confciet?ce;th&t  is,fuch  which  indeed  is 
mif-informed,  but  yet  aflents  to  its  object  with  the  fame  confidence  as  does  the  Ri ght 
and  Sure ;  but  yet  upon  differing  grounds,  motives,and  inducements  :  which  becauje 
.  D  %  they 
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they  are  alwayj  criminal,  although  the  aflent  is  peremptory  and  confident ,  yet  the 
deception  is  voluntary  and  vicious  in  its  caufe  ;  and  therefore  the  prefent  confidence 
cannot  warrant  the  action,  it  only  makes  the  finner  bold.  So  that  thefe  two  differ  in 
their  manner  of  entring  into  the  aflent;  the  one  entring  by  the  door ,  the  other  by 
the  breaches  of  the  wall  Good-will,  and  Bad,  Vertue  and  Vice,  Duty  and  Sleep- 

ing the  feveral  keys  of  the  perfwafion  and  confent. 
g.  This  Erring  Confcience  I  therefore  affirm  to  be  always  Voluntary  and  Vicious  in  its 

'  principle,  becaufe  all  Gods  laws  are  plain  in  all  matter  of  neceflary  duty  :  and  when all  men  are  to  be  guided,  learned  and  unlearned,  the  Rule  is  plain  and  eafie,  be- 
caufe it  is  neceflary  it  fhould  be  fo.  But  therefore  if  there  happen  any  invincible  ig- 

norance, or  involuntary  deception,  it  is  there  where  the  Rule  is  not  plain ,  and  then 
the  Matter  is  but  probable,  and  then  the  Confcience  is  according.  And  this  makes 
the  third  kind  of  Confcience,  in  refpect  of  the  different  manner  of  being  affected 
with  the  object. 

9.  3 .  the  Probable  Confcience  is  made  by  that  manner  of  aflent  to  the  object ,  which  is 
indeed  without  fear,  but  not  without  perfection.  The  thing  it  felf  is  of  that  nature,  that 
it  cannot  properly  make  faith  or  certainty  of  adherence ;  and  the  underftahding  con- 
Cders  it  as  it  is  reprefented  without  any  prejudice  or  prepofleflion;  and  then  the  thing 
muft  be  believed  as  it  deferves  and  no  more :  but  becaufe  it  does  not  deferve  a  full  af 
fent,  it  hath  but  an  imperfect  one ;  but  it  is  perfect  enough  in.  its  kind,  that  is,  it  is-  as 
much  as  it  ought  to  be,  as  much  as  the  thing  deferves.  Thefe  are  all  the  kinds  of  Con' 
fcience  that  are  perfect. 

10.  4.  But  fometimes  the  ftate  and  acts  of  confcience  are  imperfectjas  the  virion  of  an 
evil  eye,  or  the  motion  of  a  broken  arm,  or  the  act  of  an  imperfect  or  abufed  undcr- 
ftanding :  fo  the  confcience  in  fome  cafes  is  carried  to  its  object  but  with  an  imperfect 
aflent,  and  operates  with  a  lame  and  deficient  principle :  and  the  caufes  of  it  are  the 
vicious  or  abufed  affections,  accidents  or  incidents  to  the  Confcience.  Sometimes 

it  happens  that  the  arguments  of  both  the  fides  in  a  queftion  feem  fo  indifferent,  that 
the  confcience  being  affrighted  and  abufed  by  fear  and  weaknefs  dares  not  determine* 

and  confequently  dares  not  do  any  thing ;  and  if  it  be  conftrain'd  to  act,  it  is  deter- 
min'd  from  without,  not  by  it  felf,  but  by  accidents  and  perfwafion,by  importunity  ot 
force,  by  intereit.  or  fear :  and  what  ever  the  ingredient  be,yet  when  it  does  act,it  acts 
with  fear,becaufe  it  reflects  upon  it  felf,  and  confiders  it  hath  no  warrant ,  and  there- 

fore whatever  it  does  becomes  a  fin.This  is  the  calamity  of  a  doubting  Confcience. *This 
doubting  does  not  always  proceed  from  the  equality  of  the  parts  of  the  queftion,  but 
fometimes  wholly  from  want  of  knowing  any  thing  of  it :  as  if  we  were  put  to  declare 
whether  there  were  more  men  or  women  in  the  world?whether  the  number  of  the  ftars 

were  even  or  odd  ?  fometimes  from  inconfideration,  fometimes  from  furprife ,  fome- 
times from  confufion  anddifeafe;  but  from  what  principle  foever  it  be,  there  is  al- 

ways fome  fear  in  it.  this  Confcience  can  neither  be  a  good  Guide,  nor  a  good  Judge :  we 

cannot  do  any  thing  by  its  conduct,  nor  be  judg'd  by  it ;  for  all  that  can  be  done  be- 
fore or  after  it,  is  not  by  it,  but  by  the  fuppletories  of  the  perfect  confcience. 

11.  £.  A  lefs  degree  of  this  evil,  is  that  which  by  the  Matters  of  moral  Theology  is  cal- 
led, Thefcrupulous  Confcience ,  which  is  not  a  diftinct  kind  of  confcience  as  is  ufually 

fuppofed,  but  differs  from  the  doubting  Confcience  onely  in  the  degrees  of  the  evil.  The 
doubt  is  lefs,  and  the  fear  is  not  fo  violent  as  to  make  it  unlawful  to  do  any  thing  : 
fomething  of  the  doubt  is  taken  off,  and  the  man  can  proceed  to  action  without  fin,  but 
not  without  trouble ;  he  is  uneafie  and  timorous  even  when  he  is  moll:  innocent ;  and 
the  caufes  of  this  are  not  onely  portions  of  the  fame  weaknefles  which  caufe  the 
doubting  Confcience ;  but  fometimes  Superftition,  and  Melancholy,  and  Pufillanimity ,and 
mean  opinions  of  God  are  ingredients  into  this  imperfect  aflent :  and  in  fuch  cafes,  al- 

though the  fcrupulous  man  may  act  without  fin,  and  produce  his  part  of  the  deter- 
mination, yet  his  fcruple  is  not  innocent,  but  fometimes  criminal,  but  always  calami- 

tous.    This  is  like  a  mote  in  the  eye,  but  a  doubt  is  like  a  beam. 

*  *•  This  Confcience  may  be  a  right  Guide,but  dares  not  be  a  Judge  :  it  is  like  a  Guide  in  the 
dark  that  knows  the  way,but  fears  every  bufh;  and  becaufe  he  may  erre,thinks  he  does} 
The  effect  of  this  imperfection  is  nothing  but  a  heartlefs  and  uncomfortable  proceed- 

ing in  our  duty,  and  what  elfe  the  Devil  can  make  of  it,  by  heightning  the  evil  and 
abufing  the  man,  who  fits  upon  a  fure  foundation,  but  dares  not  truft  it  :  he  cannot 
rely  upon  that,  which  yet  he  cannot  disbelieve. •  6.  There 
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13.  6.  There  are  fome  other  affections  of  Confcience ,  and  accidental  appendages; 
but  becaufe  they  do  not  vary  the  manner  of  its  being  affected  with  its  proper  object, 
they  cannot  diverfifie  Confcience  into  feveral  kinds,  as  it  is  a  Guide  and  Judge  of  Hu- 

mane actions.  But  becaufe  they  have  no  direct  influence  upon  our  fouls, .  and  relate 
not  to  duty,  but  are  to  be  conducted  by  rules  of  the  other  kinds,  1  mail  here  only 
enumerate  their  kinds,  and  permit  to  Preachers  to  difcourfe  of  their  natures,  and 
collateral  obligations  to  duty,  of  their  remedies  and  afiiftances,  their  advantages 

and  difadvantages  refpectively.  Thefe  alfo  are  five  :  1.  the  tender  Confcience.  2.  'The 
bardned  or  obdurate.  3 .  The  quiet.  4.  The  teftlefs  or  diflurbed,  5. And  laff  ly, The  perverfe 
Confcience.  Concerning  whioh,  I  fhall  at  prefent  fay  this  Onely  :  That  the  two  firffc 
are  feated  principally  in  the  Will?  but  have  a  mixture  of  Confcience,  as  Docibility  hath 
of  Under  ft  anding.  The  two  next  are  feated  in  the  fancy,  or  the  affections  ,  and  are 

not  properly  plac'din  the  Confcience,  any  more  then  love  or  defire ;  but  yet  from  Con- 
fcience they  have  their  birth.  And  for  the  laft,  it  is  a  heap  of  irregular  principles, 

and  irregular  defects ,  and  is  the  fame  in  Confcience,  as  deformity  is  in  the  body ,  or 
peevifhnefs  in  the  affediions. 

CHAP.     II. 

Of  the  Hight  or  Sure  Confcience. 

R  U  L  E    I. 

A  right  Confcience  is  that  which  guides  our  aflions  by  right  and  proportion  d  means  to  a 

right  end. 

HE  end  is,  Gods  glory,  or  any  honeft  purpofe  of  Juftice  or  Religi- 
on, Charity  or  Civil  converfation.  Whatsoever  is  good  for  us ,  or 

our  neighbours,  in  any  fenfe  perfective  of  our  being^is  God  purpofed 
it,  all  that  is  our  end.  The  means  ought  to  be  fuch  as  areaptinftru- 
ments  to  procure  it.  If  a  man  intends  to  live  a  fevere  life,  and  to  at- 

tend Religion,  his  End  is  juft  and  fair,  and  fo  far  his  Confcience  is  right : 
but  if  his  Confcience  fuggeft  to  him,  that  he  to  obtain  his  end  mould  erect  Colleges 
of  Women ;  and  in  the  midft  of  Feafts,  and  Songs,  and  Society,  he  mould  Preach 

the  Melancholy  Lectures  of  the  Crofs,  it  is  not  right ;  becaufe  the  end  is  reach'd  at 
by  a  contrary  hand.  But  when  it  tells  him,  that  to  obtain  continence  he  muft  faft 
and  pray,  watch  diligently,  and  obferve  prudently,  labour  and  read,  and  deny  his  ap- 

petite in  its  daily  attempts  upon  him,  then  it  is  a  right  Confcience.  For  a  right  Con- 

fcience  is  nothing  but  right  Reafon  reduc'd  to  practice,  and  conducting  Moral  actions. 
Now  all  that  right  Reafon  can  be  defin'd  by,  is  the  propounding  a  good  end,  and  good means  to  that  end. 

RULE    II. 

in  a  right  Confcience-,  the  practical judgement,  that  is,  the  laft  determination  to  an  aSlion, 
ought  to  be  fure  and  evident. 

i.'Hp  H I S,  is  plainin  all  the  great  lines  ofduty,in  actions  determinable  by  the  prime 
X  principles  of  natural  Reafon,  or  Divine  revelation;  but  it  is  true  alfo  in  all 

actions  conducted  by  a  right  and  perfect  Confcience.  This  relies  upon  all  that  ac- 
count on  which  it  is  forbidden  to  do  actions  of  danger,  or  doubt,  left  we  perifh  in  the 

danger,  which  are  to  be  handled  in  their  proper  place.     But  for  the  prefent  we  are  to 
.  obferve,  that  in  the  queftion  of  actions,  whofe  rule  is  not  notorious  and  primely  evi- 

dent, there  is  or  may  be  a  double  judgment. 
2.  The  firit  judges  the  thing  probable  by  reafon  of  the  differing  opinions  of  men  wife 
and  pious  ;  but  in  this  there  is  a  fear  or  fufpicion  of  the  contrary,  and  therefore  in  the 
direct  aft  nothing  is  certain.  2.  But  there  is  alfo  a  reflex  aft  of  judgement ;  which  upon 
confideration  that  it  is  certain  that  a  probable  action  may  lawfully  be  done ;  or  eife, 

D  3  that 
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that  that  which  is  but  probable  in  the  nature  of  the  thing  (fo  far  as  we  perceive  it) 

may  yet  by  the  fuperadding  of  fome  circumftances,  and  prudential  confiderations,or 

by  equity,  or  necejfity  become  more  then  probable  in  the  particular  ;  although  (I  fay) 
the  Confcience  be  uncertain  in  the  direct  act,  yet  it  may  be  certain ,  right,  and  de- 

termin'd  in  the  reflex  and  fecond  act  of  judgment;  and  if  it  be,  it  is  innocent  and 

fafe,  it  is  that  which  we  call  the  Right- fure  Confcience. 
3.  For  in  moral  things  there  cannot  ordinarily  be  a  demonftrative,  or  Mathematical 

certainty;  and  in  Morality  we  call  that  certain,  that  is>  a  thing  to  be  followed  and 
chofen,  which  oftentimes  is  but  very  highly  probable  ;  and  many  things  do  not  attain 

that  degree;  and  therefore,  becaufc  it  is  very  often  •impoflible,  it  is  certainly  not 
neceflary  that  the  dire  El  judgement  ihould  be  fure  and  evident  in  all  cafes.     To  p.h  $ 

Science  is  of  thofe  things  which  can  be  demonftrated ;  but  prudence  [and  confci- 
ence] of  things  which  are  thus,  or  may  be  otherwife.  But  if  it  be  not  fupplied  in 

the  reflex  and  fecond  act  of  judgment ,  fo  that  the  confcience  be  either  certain  in  the. 

object,  or  in  the  atl,  the  whole  progrefs  is  a  danger,  and  the  product  is  criminal ;  the 
confcience  is  doubtful,  and  the  action  is  a  fin. 

4.  It  is  in  this  as  is  ufually  taught  concerning  the  .Divine  knowledge  of  things  con- 
tingeat;  which  although  they  are  in  their  own  nature  fallible  and  contingent,  yet 
are  known  certainly  and  infallibly  by  God,  and  according  to  the  nature  of  the  things, 
even  beyond  what  they  are  in  their  natural,  proper,  and  next  caufes  :  and  there  is  a 
rare,  and  fecret  exprefiion  of  Chrifts  incarnation  ufed  by  S.  Paul  [in  whom  dwell- 

eth  all  the  fulnefs  of  the  Godhead  bodily'}  that  is,  the  manner  is  contrary  to  the  thing; the  Godhead  that  is  wholly  incorporeal  dwells  in  him  corporally.  After  the  like  manner 

of  fignification  is  the  prefent  certainty  I  fpeak  of.  If  it  be  not  certain  in  theobjeft,  it 
muft  be  certain  in  the  faculty,  that  is,  at  leaft  it  muft  be  a  certain  perfwafion,  though 
of  an  uncertain  article  :  and  we  muft  be  certain  and  fully  perfwaded  that  the  thing 
may  be  done  by  us  lawfully,  though  whether  the  thing  it  felf  be  lawful,  is  at  moll:  but 

highly  probable. 
>      So  that  in  effect  it  comes  but  to  this ;  The  knowledge  that  is  here  required,  is  but 

the  fulnefs  of  perlwafion,  which  is  and  ought  to  be  in  a  Right  Confcience  :  oTfa  ̂   tt& 
Tr&o-fjicd,  I  know  and  am  perfwaded  in  the  Lord  Jefu*  1  fo  S.  Paul.      Our  knowledge  here, 

Rom.i4.M*    wnich  is  but  in  party  mull:  yet  be  a  full  confidence  for  the  matters  of  duty.     The  Con- 
clusions then  arethefe : 

1*  There  muft  be' a  certainty  of  adherence  in  the  actions  of  a  right  Confcience. 
2.  It  mull:  alfo  for  the  matter  of  it  too ,  at  leaft  be  on  the  right  fide  of  the  pro- bability. 

The  confcience  mull:  be  confident,  and  it  muft  alfo  have  reafon  enough  fo  to  be ;  or 
at  leaft,  fo  much  as  can  fecure  the  confidence  from  illufion;  although  poflibly  the 
Confidence  may  be  greater  then  the  Evidence ,  and  the  Conclufion  bigger  then  the 
Premifes.  Thus  the  good  fimple  man  that  about  the  time  of  the  Nicene  Councel 
confuted  the  ftubborn  and  fubtle  Philofopher  by  a  confident  faying  over  his  Creed  : 
and  the  holy  and  innocent  ideot,  or  plain  eafie  peopleof  the  Laity,that  cannot  prove 
Chriftianity  by  any  demonftrations  ,  but  by  that  of  a  holy  life,  and  obedience  unto 
death ;  they  believe  it  fo,  that  they  put  all  their  hopes  upon  it ,  and  will  moll:  will- 

ingly jyove  it  again  by  dying  for  it,  if  God  fliall  call  them.  This  is  one  of  the  excel- 
lencies of  faith ;  and  in  all  cafes  where  the  mercies  of  God  have  conducted  the  man 

into  the  right,  it  is  not  fubject  to  illufion.  But  for  that  particular,  I  mean,  that  we  be 
in  the  right ,  we  are  to  take  all  that  care  which  God  hath  put  into  our  power ;  of 

which  I  have  already  faid  fomething,and  fhall  give  fuller  accounts  in  its  p'roper  place. 

1 

RULE     III. 

The  pratlical  judgement  of  aright  Confcience  is  always  agreeable  to  the  Speculative  determi- 
nation of  the  widerflanding. 

THIS  Rule  is  intended  againft  thofe  whofe  underftanding  is  right  in  the  propofi- 
tion,  and  yet  declines  in  the  application  ;  it  is  true  in  theft,  but  not  in  hypothefi; 

it  is  not  true  when  it  comes  to  be  their  cafe:  and  fo  it  is  in  all  that  fin  againft  their 

confei- 
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confcience,  and  ufe  little  arts  to  evade  the  clamour  of  the  firf.  They  are  right  in  the 

rule,  and  crooked  in  the  meafuring  ;  whofe  folly  is  apparent  in  this,  becaufe  they  de- 
ny in  particular  what  they  affirm  in  the  general ;  and  it  is  true  in  ally  but  not  in  fome. 

David  was  redargued  wittily  by  Nathan  upon  this  account ;  he  laid  the  cafe  in  a  re- 
mote Scene:  Titius,orSempronius>a  certain  rich  man,  I  know  not  who,  fome  body 

or  other  robb'd  the  poor  man  of  his  Ewe  lamb.  Therefore  faid  David  he  fhall  die  who 
•  ever  he  be.  Yea,  but  you  are  the  man  :  what  then  ?  fhall  he  die  ftill  ?  This  is  a  new  ar- 

reft ;  it  could  not  be  denied,  his  own  mouth  had  already  given  the  fentence. 
2.  And  this  is  an  ufual,  but  a  moft  effective  Art  to  make  the  confcience  right  in  the 
particular,  by  propounding  the  cafe  feparate  from  its  own  circumftances,  and  then' 
to  remove  it  to  its  own  place  is  no  hard  matter.  It  was  an  ingenious  device  oiErapftra-  Debeilis  Sy^ 

tus  the  Phyfician,  of  which  jtpfian  tells  :  "  When  young  jintiochus  almoft  died  formas* 
"love  of  Str  atonic  a  his  Father  Seleucus  his  Wife,  the  Phyfitian  told  the  pafHonate 
"  and  indulgent  Father,  that  his  fon  was  lick  of  a  difeafe,  which  he  had  indeed  difco- 
"  vered,  but  found  it  alfo.to  be  incureable.  Seleucu*  with  forrow  asking  what  it  was  ? 
"  Erapftratw  anfwered,  He  loves  my  Wife.  But  then  the  old  Kings  hopes  began  to  re- 

"  vive  ,  and  he  turn'd  wooer  in  the  behalf  of  his  fon,  begging  of  the  Phyfician  who 
"was  his  Counfellor  and  his  friend,  for  pity  fake,  for  friendmip  and  humanity  to 
"give  his  wife  in«exchange  or  redemption  for  the  young  Kings  life.  Erafiftratus 
"  replied,  Sir  you  ask  a  thing  too  unreafonable  and  great;  and  though  you  are  his 
"Father,  your  felf  would  not  do  it,  if  it  were  your,  own  cafe  ;  and  therefore  why 
"mould  I?  when   Seleucus  fwore  by  all  his  Country  gods  that  he  would  do  it  as 
«  willingly  as  he  would  live ;  Erafiftratu*  drew  the  curtain  of  the  device,  and  ap- 
"  plied  it  to  him,  by  telling,  that  the  cure  of  his  fon  depended  upon  his  giving  the 
"  Queen  Stratonica  to  him,    which  he  did  ;  and  afterwards  made  it  as  lawful  as  he 

f*  could,  by  a  law  poftnate  to  that  infolent  example,  and  confirm'd  it  by  military "  fufrrages. 
3.  In  all  cafes  we  are  to  confider  the  rule,  not  the  relation;  the  law,  not  the  per- 

fon  :  for  if  it  be  one  thing  in  the  proportion,  and  another  in  the  aflumption,  it  muft 
befalfeinoneplaceor  the  other,  and  then  the  Confcience  is  but  an  ili  Guide,  and 
an  ill  Judge. 

4.  This  rule  is  not  to  extend  to  the  exception  of  particular  cafes ;  nor  to  take  away 
privileges,  pardons,  equity.  For  that  which  is  faft  in  the  propofition,  may  become, 
loofeinthe  particular  by  many  intervening  caufes,  of  which  I  am  to  give  account 
in  its  due  place.  For  the  prefent,  this  is  certain,  that,  Whatfoever  particular  is  of  the. 

fame  account  vp'tth  the  general,  not  feparate,  or  let  loo fe  by  that  hand  which  fir  ft  bound  it, 
is  to  be  eflimated  as  the  general.  But  this  Rule  is  to  go  further  alfo. 

5.  For  hitherto,  I  have  called  the  act  of  particular  Confcience  directing  to  a  fingle 
and  circumftantiate  action  by  the  name  of  Practical  judgment :  and  the  general 
dictate  of  the  ervvrvpYiaris,  or  Phylactery,  or  upper  Confcience,  teaching  the  kinds 
of  good  actions,  by  the  name  of  Speculative  judgment.  But  the  rule  alfo  is  true,  and 
fo  to  be  underftood,  when  practical  and  fpeculative  are  taken  in  their  firft  and  proper 
fenfe.  If  in  Philofophy  we  difcourfe  that  the  True  God,  being  a  Spirit  without  fhape 
or  figure,  cannot  be  reprefented  by  an  image;  although  this  be  only  a  fpeculation, 
and  demonftrable  in  natural  Philofophy,  and  no  rule  of  Confcience;  yet  when  Con- 

fcience is  to  make  a  judgment  concerning  the  picturing  of  God  the  Father,  it  muft 

not  determine  practically  againft  that  fpeculation.  * That  an  idol  is  nothing,  isde- 
monftrable  in  Metaphyficks ;  and  therefore  that  we  are  to  make  nothing  of  it,  is  a 

practical  truth :  and  although  the  firft  propofition  be  not  directiy  plac'd  in  the  up- 
per region  of  confcience,  but  is  one  of  the  prime  Me taphyfica I  proportions,  not  proper- 

ly theological,  according  to  thofe  words  of  S.  Paul,  Concerning  things  facrifie'd  to  idols, 
we  know  art  7rdvles  yvucriv  e%ofx,ev  that  we  all  have  knowledge ;  and  we  know  that  an  idol  is 

nothing  in  the  world ;  meaning,  that  this  knowledge  needs  no  revelation  to  atteft  it ; l  Cor* 8o  Io  ** 
we  by  our  own  reafon  and  principles  of  demonftration  know  that ;  yet,  the  lower,  or 
particular  practical  Confcience  muft  never  determine  againft  that  extrinfecal,  and 
therefore  (  as  to  Confcience  )  accidental  meafure. 

6.  For  whatfoever  is  true  in  one  Science,  is  true  alfo  in  another,  and  when  we  have 

wifely  fpeculated  concerning  the  dimenfions  of  bodies,  their  circumfcriptions,  the 

1  acts  of  fenfe,  the  certainty  of  their  healthful  perceptions,  the  commenfuration  of  a 
place  and  a  body:    we  muft  not  efteem  thefe  to  be  uneoncerning  propofitions  if 

gvex: 
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ever  we  come  to  ufe  them  in  Divinity  :•  and  therefore  we  muft  not  worlhip  that  which 
our  fenfes  tell  us  to  be  a  thing  below  worlhip  ;  nor  believe  that  infinite  which  we  fee 

meafured;  nor  efteem  that  greater  then  the  heavens  which  I  fee  and  feel  goes  into 

my  mouth.  If  Philofophy  gives  a  skin,  Divinity  does  not  flea  it  off:  and  truth  cannot  be 
contrary  to  truth ;  and  God  would  not  in  Nature  teach  us  any  thing  to  mifguide  us 

in  the  regions  of  Grace, 

m  the  'Caution  for  conducting  this  proposition  is  only  this  :  That  we  be  as  fure  of  our 
Tpeculation,  as  of  any  other  rule  which  we  ordinarily  follow ;  and  that  we  do  not 
take  vain  Philofophy,  for  true  /peculations.  He  that  guides  his  confcience  by  a  princi- 

ple of  Zeno's  Philofophy,  becaufe  he  hath  been  bred  in  the  Stoical  feet,  and  refolves 
to  underftand  his  Religion  to  the  fenfe  of  his  Matters  Theoremes,  does  ill.  The 
Chriftian  Religion  fufrered  much  prejudice  at  firft  by  the  weak  difputings  of  the 
Greeks ;  and  they  would  hot  admit  a  Religion  againft  the  Academy,  or  the  Cy nicks,  or 
the  Athenian  Schools  ;  and  the  Chriftian  Schools  drew  fome  of  their  articles  thorough 

the  limbecks  of  Plato's  Philofophy,  and  to  this  day  the  relifh  remains  upon  fome  of 
,A,  them.  And  Baronius  complains  of  Origen,  that,  In  Paganorum  commentis  enutritus , 
538.fea.34.   eaquepropagareinanimohabens,  divinasfe  utique  Scriptura*  interpret ari  fimulavit:  ut 

hoc  modo  nefariam  dotfrinamfuam  facrarum  literarum  monumentis  maligne  admifcens, 
Paganicum  &  Manichaicum  erroremfuum  atque  ̂ Arrianam  vefaniam.  induceret.     He 
mingled  the  Gentile  Philofophy  with  Chriftian  Religion,  and  by  analogy  tothat,ex- 
pounded  this,and  how  many  Difciples  he  had,all  the  world  knows.  Nay  not  only  from 
the  dodtrine,but  from  the  practices  and  rites  of  the  Pagan  Religion,many  Chriftians 
did  derive  their  rites,  and  they  in  time  gave  authority  and  birth  to  fome  doctrines.  Vi- 

A  D  44.n  l%&^iil*  anniverfarias  hahes  apud  Suetonium.  Lufiralem  aquam,  after fionem  fepulchrorum, 
lumina  in  iifdem  parare,  Sabbatho  lucernam  accendere,  cereos  in  populum  diftribuere. 
The  ftafE  the  ring,  the  Mitre,  and  many  other  cuftomes,  fome  good,  fome  only  tole- 

rable, the  Chriftians  took  from  the  Gentiles ;  and  what  effect  it  might  have,  and 
what  influence  it  hath  had  in  fome  doctrines,  is  too  notorious  to  diflemble.  Thomaf 

Aquinas  did  a  little  change   the  Scene,  and  blended  jirifiotle  fo  with  School  Divi- 
nity, that  fomething  of  the  purity  was  loft,  while  much  of  our  Religion  was  exacted 

and  conducted  by  the  rules  of  a  miftaken  Philofophy.  But  if  their  fpecujations  had 
been  right,  Chriftianity  would  at  firft  have  entred  without  reproof,  as  being  the  moft: 

.  reafonable  Religion  of  the  world,  and  moft  confonant  to  the  wifeft  and  moft  fub- 
lime  fpeculations ;  and  it  would  alfo  have  continued  pure,  if  it  had  been  ftill  drawn 
from  the  fountains  of  our  Saviour  thorough  the  limbecks  of  the  Evangeiifts  and 
Apoftles,  without  the  mixture  of  the  fait  waters  of  that  Philofophy,  which  every 
Phyfitianand  witty  man  now  adays  thinks  he  hath  reafon  and  observation  enough 
eafily  to  reprove.  But  men  have  refolved  to  verify  their  Sect  rather  then  the  truth  ; 
but  if  of  this  particular  we  be  careful ,   we  muft  then  alfo  verify  every  fpecula- 

•     tion  in  all  things  where  it  can  relate  to  practice,  and  is  not  alte.red  by  circum- ftances. 

8.      As  an  appendage,  and  for  the  fuller  explication  of  this  Rule,  it  is  a  worthy  in- 
quiry which  is  by  fome  men  made,  concerning  the  ufe  of  our  reafon  in  our  Religion. 

For  fome  men  finding  reafon  to  be  that  guide  which  God  hath  given  us,  and  con- 

created  with  us,  know  that  Religion  which  is  fuperindue'd,  and  comes  after  it,  can- 
not prejudice  that  nobleft  part  of  this  Creation.  But  then,  becaufe  fome  articles 

.  which  are  faid  to  be  of  faith,  cannot  be  made  to  appear  confonant  .to  their  reafon, 
they  ftick  to  this,  and  let  that  go.  Here  is  a  juft  caufe  of  complaint.  But  therefore 
others  fay,  that  reafon  is  a  good  guide  in  things  reafonable  and  humane,  but  our  rea- 

fon is  blind  in  things  Divine,  and  therefore  is  of  little  or  no  ufe  in  Religion.  Here  we 
are  to  believe,  not  to  difpute.  There  are  on  both  fides  fair  pretences,  which  when 
we  have  examined,   we  may  find  what  part  of  truth  each  fide  aims  at,  and  joyn 
them  both  in  practice.   They  that  freak  againft  reafon,  freak  thus. 

9-        1.     There   is  to  every  ftate  and  to  every    part  of  man  given  a  propor- 
tionable  light  to  guide  him  in  that   way  where  he  ought  ,     and  is  appointed 

to  walk .     In   the   darknefles   of  this  world  ,     and  in   the  actions  of  common 
life  ,     the  Sun  and    Moon   in  their   proper  feafons  are  to  give  us  light. :     In 
the  actions    of  humane   entercourfe  ,     and  the  notions  tending  to  it  ,     reafon 
is   our  eye  ,     and  to   it   are   notices   proportion'd  ,     drawn   from   nature  and 
experience  ,     even    from  all  the  principles    with    which    our   rational    facul- ties 
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ties  ufually  doconverfe.  But  becaufe  a  man  is  defign'd  to  the  knowledge  of  God, 
and  of  things  fpiritual,  there  muft  fpring  a  new  light  from  heaven,  and  he  mult  have 
new  capacities,  and  new  illuminations ;  that  is,  new  eyes,  and  a  new  light :  For  here 
the  eye  of  Reafon  is  too  weak,  and  the  natural  man  is  not  capable  of  the  things  of  the 
Spirit,  becaufe  they  are  fpiritually  difcerhed.  Faith  is  the  eye,  and  the  Holy  Spirit 
gives  the  light,  and  the  word  of  God  is  the  lantern,  and  the  fpiritual  not  the  rational 
man  can  perceive  the  things  of  God.  SecretaDei,  Deomeo,&filiis  domus  ejm.  God 
and  Gods  fecret  ones  only  know  Gods  fecrets. 

10.  2.  And  therefore  we  find  in  Holy  Scripture  that  to  obey  God,  and  to  love  him, 

is  the  way  to  underftand  the  myfteries  of  the  kingdom.    Ohedite  ̂   intetiigetis,  If  ■  ■ 

ye  w.illobey,  thenfhall  ye  underftand:  and  it  was  a  rare  faying  of  our  blefTed  Sa«*°  17'17' viour,  and  is  of  great  ufe  and  confidence  to  all  who  inquire  after  the  truth  of  God, 

inthemidft  ofthefe  fad  divifion's  of  Chriftendome  ;  If  any  man  will  do  his  will  he. ihall  know  whether  the  doclrine  be  of  God  or  no.  It  is  not  finefs  of  difcourfe,   nor 

the  fharpnefs  of  arguments,  or  the  witty  rencontres  of  difputing   men  that   can 
penetrate  into  the  myfteries  of  faith  :  the  poor  humble  man  that  prayes,  and  inquires 
fimply,  and  liftens  attentively,  and  fucks  in  greedily,  and  obeys  diligently,  he   is 
the    man  that  fhall  know  the   mind  of  the  Spirit.     And  therefore  S.  Paul  ob- 
ferves   that   the  Sermons  of  the  Crofs  were  foolifhnefi  to   the  Greeks ;  and  cbnfe- 

qucntly  ,    by  way  of  upbraiding  ,    he  inquires ,    Where  is  the  wife   man ,    where  is 
the  Scribe ,  where  it  the  dijputcr  of  the  world  ?  God  hath   made  the   wifdome  of  the 

world  fooli(bneft;  that  is,  God  hath  confounded  reafon,  that  faith  may  come  in  x  Cor- *• 20* 
her  place. 

11.  3 .  For  there  are  fome  things  in  our  Religion  fo  myfterious,  that  they  are  above  a1 1 
bur  reafon ;  and  well  may  we  admire  but  cannot  underftand  them :  and  therefore 
the  Spirit  of  God  is  fent  into  the  world  to  bring  our  underftanding  into  the  obedience 
of  Chrift ;  we  muft  obey  and  not  enquire,and  every  proud  thought  muft  be  fubmitf  e  I 
to  him  who  is  the  wifdom  of  the  Father,  who  hath  in  the  holy  Scriptures  taught  us  2.  Cor.  10. 5* 
all  his  Fathers  will. 

nt2.  4.  And  therefore  as  to  this  nothing  can  be  added  from  the  ftock  of  nature,  or 
principles  of  natural  reafon,  fo  if  it  did  need  a  fupply,  reafon  could  ill  do  it.  For  the 
object  of  our  faith  muft  be  certain  and  infallible ;  but  no  mans  reafon  is  fo,  and 
therefore  to  put  new  wine  into  broken  bottles  is  no  gain,  or  real  advantage ;  and  al- 

though right  reafon  is  not  to  be  gainfaid,  yet  what  is  right  reafon  is  fo  uncertain, 
that  in  the  midft  of  all  difputes,  every  man  pretends  to  it,  but  who  hath  it  no  man 
can  tell,  and  therefore  it  cannot  be  a  guide  or  meafure  of  faith. 

^13.  £.  But  above  all,  if  we  will  pretend  to  reafon  in  Religion)  we  have  but  one  great 
reafon  that  we  can  be  obliged  to;  and  that  is,  to  believe  that  whatfoever  God  hath 
faidistrue:  fo  that  our  biggeft  reafon  in  Religion  is,  tofubmit  our  reafon,  thatisj 
not  to  ufe  our  reafon  in  particular  inquiries,  but  to  captivate  it  in  the  whole.  And  if 
there  be  any  particular  inquiries,  let  them  feem  what  they  will  to  my  reafon  it  mat- 
ters  not ;  1  am  to  follow  God,  not  man  ;  I  may  be  deceived  by  my  felf,  but  never  by 
God.  It  is  therefore  fufBcient  to  me  that  it  is  in  the  Scriptures.  I  will  inquire  no 

further.  This  therefore  is  a  concluding  argument;  this  Win  Scripture,  therefore  t'hvs 
is  true :  and  this  is  againft  Scripture,  therefore  it  is  ahfurd,  and  unreafcnable. 

I14.  6.  After  all,  experience  is  our  competent  guide  and  warning  to  us:  For  we  fee 
when  witty  men  ufe  their  reafon  againft  God  that  gave  it,  they  in  purfuit  of  reafon 
go  beyond  Religion ;  and  when  by  reafon  they  look  for  God,  they  mifs  him  ;  for  he 
is  not  to  be  found  but  by  faith,  which  when  they  difpute  for,  they  find  not ;  becaufe 
fhe  is  built  and  perfwaded  by  other  mediums,  then  all  Schools  of  Philofophy  to  this 
day  have  taught.  And  it  was  becaufe  of  reafon,  that  the  Religion  of  Jefus  was  fo  long 

bppos'd  and  hinder'd  to  poflefs  the  world.  The  Philofophers  Would  ufe  their  reafon, 
and  their  reafon  would  not  admit  this  new  Religion :  and  therefore  S.  Paul  being  to 
remove  every  ftone  that  hindered,  bad  them  to  beware  o£vain  Philofophy  ;  which  does 
hot  diftinguifh  one  kind  of  Philofophy  from  another,  but  marks  all  Philofophy.  It  is 
all  vain,  when  the  inquiries  are  into  religious  myfteries. 

X5*  7.  For  is  it  not  certain  that  fome  principles  of  reafon  are  againft  fome  principles 
of  faith  and  Scripture  ?  and  it  is  but  reafon,  that  we  mould  hear  reafon  where  ever 
we  find  it;  and  yet  we  are  to  have  no  entercourfe  with  Etevils,  though  we  were 
fure  they  would  tell  us  of  hidden  treafures,  ox  fecrets  of  Philofophy,  and  upon  this 

account 
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account  it  is  that  all  Genethliacal  predictions,  and  Judicial  Aftrology  is  decryed  by 

all  religious  perfons ;  for  though  there  be  great  pretenfions  of  reafon  and  art.yet  they 

being  againft  religion  and  revelation  are  intolerable.  In  thefe  and  the  like  cafes,  rea- 
fon muft  put  on  her  muffler,  and  we  muft  be  wholly  conducted  by  revelation. 

16.  Thefe  are  the  pretences  againft  the  ufe  of  reafon  in  queftions  of  Religion  ;  con- 

cerning which  the  fame  account  may  be  given,  as  by  the  iyrrhoniam  and  Sceptkks  con- 
cerning their  arguments  againft  the  certainty  of  fciences.  Thefe  reafons  are  like 

Phyfick,  which  it  it  uncertainly  purges  out  the  Humour,it  moft  certainly  purges  out 

it  felf :  and  thefe  arguments  either  cannot  prevail  againft  the  ufe  of  reafon  in  Religi- 
on, or  if  they  do,  they  prevail  againft  themfelves :  For  either  it  is  againft  Religion  to 

rely  upon  reafon  in  Religion,  or  it  is  not:  If  it  be  not,  then  reafon  may  without 
clanger  to  Religion  be  fafely  relied  upon  in  all  fuch  enquiries.  But  if  it  be  againft 

Religion  to  rely  upon  reafon,  then  certainly  thefe*  reafons  intended  to  prove  it  fo, 
are  not  to  be  relied  upon  ;  or  elfe  this  is  no  queftion  of  Religion.  For  if  this  be  a 

queftion  of  Religion,  why  are  fo  many  reafons  us'd  in  it  ?  If  it  be  no  queftion  of  Re- 
ligion then  we  may  for  all  thefe  reafons  to  the  contrary,  ftill  ufe  our  reafon  in  Reli- 

gion without  prejudice  to  it.  And  if  thefe  reafons  conplude  right,  then  we  may  for 
thefe  reafons  fake  truft  the  propofition  which  fays,  that  in  Religion  reafon  is  to  be 

us'd  ;  but  if  thefe  reafons  do  not  conclude  right,  then  there  is  no  danger,but  that  rea- 
fon may  ftill  be  us'd,  thefe  arguments  to  the  contrary  notwithftanding. 

17.  But  there  is  more  in  it  then  fo.  This  foregoing  difcourfe,  or  to  the  like  purpefe, 

is  ufed*by  two  forts  of  perfons ;  The  one  is  by  thofe,  who  in  deftitution  of  particular 
arguments,  make  their  laft  recourfe  unto  authority  of  men.  For  by  how  much*  more 
they  prefs  their  own  peremptory  affirmative,  by  lb  much  the  lefs  will  they  endure 
your  reafons  and  arguments  for  the  negative.  But  to  thefe  men  I  fhall  only  fay,  Let 
God  be  true,  end  every  man  a  liar  :  and  therefore  if  we  truft  men  concerning  God  , 
we  do  not  truft  God  concerning  men ;  that  is,  if  we  fpeak  of  God  as  men  pleafe,  we 

do  not  think  of  men  as  God  hath  taught  us;  'viz.  That  they  are  weak,  and  that  they 

are  liars :  and  they  who  have  by  artifices,  and  little  devices,  acquir'd  to  themfelves  a 
reputation,  take  the  lefs  care  for  proving  what  they  fay,  by  how  much  the  greater 

credulity  that  is,  by  which  men  have  given  themfelves  up  to  lie  pofiefs'd  by  others. 
And  if  I  would  have  m'y  faying  to  prevail  whether  it  be  right  or  wrong,  I  fhall  the 
lefs  endure  that  any  man  mould  ufe  his  own  reafon  againft  me,  And  this  is  one  of  the 
great  evils  for  which  the  Church  of  Rome  hath  given  Chriftendome  a  great  caufe  to 
complain  of  her,  who  not  only  prefles  men  to  believe  or  to  fubmit  to what  fhefayes 
upon  her  own  authority,  without  enduring  them  to  examine  whether  me  fays  true 
or  no,  but  alfo  requires  as  great  an  afTent  to  what  Hie  cannot  prove,  as  to  what  ihe 
can ;  requiring  an  adherence  not  lefs  then  the  greateft,  even  to  thofe  things  which 
fheonly  pretends  to  be  able  to  prove  by  prudential  motives.  Indeed  in  thefe  Cafes  if 
they  can  obtain  of  men  to  bring  their  faith,  they  are  fafe ;  but  to  come  accompani- 

ed with  their  reafon  too,  that  is  dangerous. 
18.  The  other  fort  of  men,  is  of  thofe  who  do  the  fame  thing  under  another  cover ;  for 

they  not  having  obtain'd  the  advantages  of  Union  or  Government,  cannot  pretend  to 
a  priviledged  authority,  but  refolving  to  obtrude  their  fancies  upon  the  world,  and 
yet  not  being  able  to  prove  what  they  fay,  pretend  the  Spirit  of  God  to  be  the  author 
of  all  their  theorems.  If  they  could  prove  him  to  be  their  author,  the  thing  were  at 
an  end,  and  all  the  world  were  bound  to  lay  their  necks  under  that  pleafant  yoke; 
but  becaufe  they  cannot  prove  any  thing,  therefore  it  is  that  they  pretend  the  Spirit 
for  every  thing :  and  if  the  noife  of  fo  facred  a  Name  will  perfwade  you,  you  are  with- 

in the  fnare ;  if  it  will  not,  you  are  within  their  hatred.  But  it  is  impoffible  fhat 
thefe  men  can  prevail,  becaufe  there  are  fo  many  of  them ;  It  is  as  if  it  were  twenty 
Mountebanks  in  the  Piazza,  and  all  faying  they  had  the  only  Antidote  in  the  world 
for  Poyfon ;  and  that  what  was  not  theirs ,  was  not  at  all ,  and  yet  all  pre- 

tend feverally.  For  all  men  cannot  have  the  Spirit ,  unlefs  all  men  fpeak  the 
fame  thing;  It  were  poflible  that  even  in  Union  they  might  be  deceivers;  but 
in  Divifion  they  cannot  be  right ;  and  therefore  finoe  all  thefe  men  pretend  the 
Spirit,  and  yet  all  fpeak  feveral  things  and  contradictory,  they  do  well  to 
defire  of  us  not  to  ufe  our  reafon,  for  if  we  do,  they  can  never  hope  to  pre- 

vail;  if  we  do  not,  they  may  perfwade,  as  they  meet  with  fools,  that  were 
not  poflefs'd  before. Bdtwecn 
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1 9.  Between  thefe  two  there  is  a  third  that  pretends  to  no  authority  on  one  hand,  nOr 
Enthufiafm  on  the  other  ;  but  offers  to  prove  what  he  fays,  but  defires  not  his  argu- 

ments to  be  examined  byreafon,  upon  pretence  that  he  urges  Scripture  ;  that  is  in 
effect,  he  muft  interpret  it ;  but  your  reafon  fhall  not  be  judge  whether  he  fays  right 
or  wrong  :  for  if  you  judge  his  interpretation,  he  fays  you  judge  of  his  argument,  and 
make  reafon  Umpire  in  quefHons.  of  faith:  and  thus  his  feci:  is  continued,  and  the 
fy  Hemes  of  Divinity  rely  upon  a  certain  number  of  propofitions  from  generation  to 
generation,  and  the  Scholar  mail  be  no  wifer  then  his  Matter  for  ever ;  becaufe  he  is 
taught  to  examine  the  doctrines  of  his  Mafter  by  his  Matters  arguments,  and  by  no 
other.  In  effect,  they  all  agree  in  this,  they  would  rule  all  the  world  by  Religion,and 
they  would  have  no  body  wifer  then  themfelves,  but  be  fools  and  flaves,  till  their  turn 
come  to  ufe  others  as  bad  as  they  have  been  ufed  themfelves  :  and  therefore  as  the 
wolves  offered  peace  to  the  fheep  upon  condition  they  would  put  away  their  dogs ; 
fo  do  thefe  men  allow  us  to  be  Chriftians  and  Difciples,  if  we  will  lay  afide  our  rea- 

fon, which  is  that  guard  of  our  fouls,whereby  alone  we  can  be  defended  againtt  their 
tyrannies  and  pretentions. 

20.  That  I  may  therefore  fpeak  clofe  to  the  enquiry,  I  premife  thefe  confiderations  : 
I .  It  is  a  weak  and  a  trifling  principle,  which  fuppofes  faith  and  reafon  to  be  oppo- 

fite:  For  faith  is  but  oneway,  by  which  our  reafon  is  inftructed,  and  acquires  the 
proper  notices  of  things.  For  our  reafon  or  undcrftanding  apprehends  things  three  fe- 
veral  wa.ys  :  The  firft  is  called  voV^or  the  firft  notices  of  things  abftract,of  principles 
and  the  prima  intelligibilia ;  fuch  as  are,  The  whole  if  greater  then  the  half  of  the  whole ; 
Good  is  te  he  chofen ;  God  if  to  be  loved  :  Nothing  can  be  and  not  be  at  the  fame  time  ;  for 
thefe  are  objects  of  the  fimple  underftanding,  congenite  notices,  concreated  with  the 
underftanding.  The  fecond  is  called  JWoVio  or  difcourfe,  that  is,  fuch  confequents 
and  emanations  which  the  underftanding  draws  from  her  firft  principles.  And  the 
third  is  wl^n,  that  is,  fuch  things  which  the  underftanding  aflents  to  upon  the  re- 

port, teftimony,  and  affirmation  of  others,  viz  by  arguments  extrinfecal  to  the  na- 
ture of  the  thing,  and  by  collateral  and  indirect  principles.  For  example,  I  naturally 

know  that  an  idol  or  afalfe  God  is  nothing  ;  this  is  yoyo-is,  or  the  act  of  abftract  and  im- 
material reafon.  From  hence  I  infer,  that  an  idol  if  not  to  be  worshipped :  This  my  rea- 

fon knows  by  fiavowih  or  illation  and  inference,  from  the  firft  principle.  But  there- 
fore that  all  monuments  of  idolatry  are  to  be  deflroyed  was  known  to  the  Jews  byx/<p>j 

•  for  it  was  not  primely  known  ,  nor  by  the  direct  force  of  any  thing  that  was  prime- 
ly known;  but  I  know  it  from  God  by  the  teftimony  of  Mo/es,  into  the  notice  of 

which  I  am  brought  by  collateral  arguments,  by  tradition,  by  miracle,  by  voices  from 
heaven  and  the  like. 

2 1.  2.  Thefe  three  ways  of  knowing,  are  in  all  faculties  facred  and  prophane :  for  faith 
and  reafon  do  not  divide  Theology  and  Fbilofophy,  but  in  every  Science  reafon  hath  no- 

tices all  thefe  ways.  For  in  natural  Philofophy  there  are  prime  principles ,  and  there 
are  conclusions  drawn  from  thence,  and  propofitions  which  we  believe  from  the  authority 
of  Plato,  or  Socrates,  or  Ariftotle  ;  and  fo  it  is  in  Theology ;  for  every  thing  in  Scrip- 

ture is  not  in  the  divided  fenfe,  a  matter  of  faith :  That  the  Sun  is  to  rule  the  day,  the 

Moon  and  the  Stars  to  govern  the  night,  I  fee  and  feel ;  That  God  if  good,  that  he  if' 
one,  are  prime  principles  :  that  nothing  but  good  is  to  be  jftoken  of  this  good  God,  reafon 
draws  by  a  &ia,vUans  or  difcourfe  and  illation :  but  that  this  good  God  will  chaftife  his 
fons  and  fervantsy  and  that  afflictions  fent  upon  us  are  the  iflues  of  his  goodnefs  , 
or  that  this  one  God,  is  alfo  three  in  perfon,  this  is  known  by  iritis,  or  by  belief;  for 
it  is  not  a  prime  truth,  nor  yet  naturally  inferred  from  a  prime  truth,  but  told  by 
God,  and  thereforeis  an  object  of  faith;  reafon  knows  it  by  teftimony,  and  by  indi- 

rect and  collateral  probations. 
2-2.  3.  Reafon  knows  all  things  as  they  are  to  be  known,  and  enters  into  its  notices 

by  inftruments  fitted  to  the  nature  of  things.  Our  flock,  of  principles  is  more  limited 
then  our  ftock  of  words ;  and  as  there  are  more  things  then  words,  fo  there  are  more 
ways  of  knowing,  then  by  principles  direft  and  natural.  Now  as  God  teaches  us  many 
things  by  natural  principles,  many  by  experience,  many  at  firft,  many  more  ia 
time;  fome  by  the  rules  of  one  faculty,  fome  by  the  rules  of  another ;  fo  there 
are fome things  which  defcend  upon  us  immediatly  from  heaven,  and  they  com- 

municate with  no  principle,  with,  no  matter,  with  no  conclufion  here  below.  .Now 
as  in  the  other  tilings  we  muft  come  to  notices  of  things ,  by  deriving  them 

from 
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from  their  proper  fountains ;  fo  muft  we  do  in  thefe.  He  that  mould  go  to  revelation 
to  prove  that  nine  and  nine  makes  eighteen,  would  be  a  fool;  and  he  would  be  no 
lefs,  that  goes  about  to  prove  a  Trinity  of  perfons  by  natural  reafon.  Every  thing 
muft  be  derived  fiom.its  own  fountain.  But  becaufe  thefe  things  which  are  derivatives 
from  heaven,  and  communicate  not  at  all  with  principles  of  Philofophy,  or  Geome- 

try, yet  have  their  proper  fountains,  and  thefe  fountains  are  too  high  for  us  to  fearch 
into  their  bottom,we  mult  plainly  take  all  emanations  from  them,juft  as  they  defcend. 
For  in  this  cafe,  all  that  is  to  be  done,  is  to  enquire  from  whence  they  come.  If  they 
come  from  natural  principles,  I  fearch  for  them  by  direct  arguments:  If  they  come 
from  higher,  I  fearch  for  them  by  indirect  arguments ;  that  is,  I  enquire  only  for  mat- 

ter of  fact,  whether  they  come  thence  or  no.  But  here  my  reafon  is  fet  on  work  ;  firft, 
I  enquire  into  the  teftimony  or  ways  of  probation,  if  they  be  worth  believing  in  what 
they  fay,  my  reafon  fucks  it  in.  As  if  1  be  told  that  God  faid  [  there  are  three  and  one 
in  heaven  ]  1  ask,  who  faid  it  ?  is  he  credible,  why  ?  If  1  find  that  all  things  fatisfy  my 
reafon,  I  believe  him  faying  that  God  faid  fo ;  and  then  tt/V^  or  faith  enters.  I  believe 
the  thing  alfo,  not  becaufe  1  can  prove  it  directly,  for  I  cannot,  but  I  can  prove  it  indi- 

rectly ;  teftimony  and  authority  is  my  argument,  and  that  is  fufficient.  The  Apoftles 
entred  into  much  of  their  faith  by  their  fenfes,  they  faw  many  articles  of  their  Creed ; 
but  as  they  which  faw  and  believed  were  bleflcd,  fo  they  which  fee  not,  but  are  argued 
and  difputed  into  their  faith,  and  believe  what  they  find  reafonable  to  believe,  fliall 
have  the  reward  of  their  faith,  while  they  wifely  follow  their  reafon. 

23.  4.  Now  in  all  this,  here  is  no  difference  in  my  reafon,  fave  that  as  it  does  not  prove 
a  Geometrical  propofition  by  moral  Philofophy,  fo  neither  does  it  prove  a  revelation 
by  a  natural  argument,  but  into  one  and  the  other  it  enters  by  principles  proper  to 
the  inquifition ;  and  faith  and  reafon  are  not  oppofed  at  all.  Faith  and  natural  retfort 
are  feveral  things ,  and  Arithmetical  and  Moral  reafons  are  as  differing ,  but  it 
is  reafon  that  carries  me  to  object^  of  faith ,  and  faith  is  my  reafon  fo  difpofed, 
fo  ufed,  fo  inftructcd. 

The  refult  of  thefe  propoftions  is  thif  one : 
24.  That  into  the  greateftmyfterioufnefs  of  our  Religion,  and  the  deepeft  articles  of 

faith  we  enter  by  our  reafon  :   Not  that  we  can  prove  every  one  of  them  by  natural 
reafon,  for  to  fay  that,  were  as  vain,  as  to  fay  we  ought  to  prove  them  by  Arithmetick 
or  Rules  of  Mufick  ;  but  whofoever  believes  wifely  and  not  by  chance,  enters  into 
his  faith  by  the  hand  of  reafon  ;  that  is,  he  hath  caufes  and  reafons  why  he  btlieves. 
He  indeed  that  hath  reafons  infufficient  and  incompetent,  believes  indeed  not  wifely, 
butforfome  reafon  or  other  he  does  it;  but  he  that  hath  none,  does  not  believe  at 

all:  For  the  underftanding  is  a  rational  faculty,  and  therefore  every  act  of  the  un- 
derftanding  is  an  act  of  the  rational  faculty,  and  that  is  an  act  of  reafon  ;  as  virion  is . 
ofthevifive  faculty  :  And  faith  which  is  an  act  or  habit  of  the  underftanding  con- 
fenting  to  certain  propofitions  for  the  authority  of  the  fpeaker,  is  alfo  as  much  an  act 
of  reafort,  as  to  difcourfe  in  a  propofition  of  Jriftotle.  For  faith  aflenting  to  a  pro- 

pofition for  a  reafon  drawn  a  teftimonio,  is  as  very  a  difcourfe  ,  as  to  aflent  to  a 
propofition  for  a  reafon  drawn  from  the  nature  of  things.   It  is  not  lefs  an  act  of 
reafon,  becaufe  it  ufes  another  topick.    And  all  this  is  plain  and  certain,  when 
we  difcourfe  of  faith  formally  in  its  proper  and  natural  capacity,  that  is,  as  it  is  a  re- 

ception of  propofitions  a  teftimonio. 

%5'  Indeed  if  we  confider  faith  as  it  is  a  habit  infufed  by  God,  and  by  Gods  holy  Spirit,' 
fo  there  is  fomething  more  in  it  then  thus  :  For  Co,  faith  is  a  vital  principle,  a  maga- 

zine of  fecret  truths,  which  we  could  never  have  found  out  by  natural  reafon,  that  is, 
by  all  that  reafon  which  is  born  with  us,  and  by  all  that  reafon  that  grows  with  us,  and 

byallfecular  experiences  and  conventions'  with  the  world;  but  of  fuch  things 
which  God  only  teaches,  by  ways  fupernatural  and  divine. 

26.  Now  here  is  the  clofe  and  fecfet  of  the  Queftion,  whether  or  no  faith  in  this 
fenfe,  and  materially  taken,  be  contrary  to  our  worldly  or  natural  reafon,  or  whe- 

ther is  any  or  all  the  propofitions  of  faith  to  be  exacted,  interpreted,  and  underftood 
according  to  this  reafon  materially  taken?  that  is,  are  not  our  reafons  which  we 
rightly  follow  in  natural  Philofophy,  in  Metaphyficks,  in  other  Arts  and  Sci- 

ences, fometimes  contrary  to  faith?  and  if  they  be,  whether  mall  be  followed  ?  or 
can  it.  in  any  fenfe  be  an  article  of  faith,  if  it  be  contrary  to  right  reafon  ?  I  anfwer 
to  this,  by  feveral  propofitions.     * 

I.    "Right 
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37 27.  I.  Right  reafon  (meaning  our  right  reafon>  or  humane  reafon)  is  not  the  affirmative 
or  pofitive  meafure  of  things  Divine,  or  of  articles  and  myfteries  of  faith  ;  and  the 
reafons  are  plain  :  I.  Becaufe  many  of  them  depend  upon  the  free  will  of  God ,  for 
which,till  he  gives  us  reafons ,  we  are  to  be  ftill  and  filent,  admiring  the  fecret,  and 
adoring  the  wifdom,  and  expecting  till  the  curtain  be  drawn ,  or  till  Elias  come  and 

tell  us'all  things.  But  he  that  will  inquire  and  pry  into  the  reafon  of  the  Myffcery, and  becaufe  he  cannot  perceive  it,  will  disbelieve  the  thing,  or, undervalue  it,  and  fay 
it  is  not  at  all,  becaufe  he  does  not  underftand  the  reafon  of  it,  and  why  it  fhould  be 
fo,  may  as  well  fay  that  his  Prince  does  not  raifean  Army  in  time  of  peace  ,  becaufe 
he  does  not  know  a  reafon  why  he  fhould  ;  or  that  God  never  did  fuffer  a  brave  Prince 
to  die  ignobly,  becaufe  it  was  a  thoufand  pities  he  fhould.  There  is  a  ragione  diflato, 
and  a  ragione  di  regno,  and  a  ragione  di  cielo ,  after  which  none  but  fools  will  inquire* 
and  none  but  the  humble  mail  ever  finde. 

28.  Who  can  tell  why  the  Devil,  who  is  a  wife  and  intelligent  creature,  mould  fo  fpite- 
fully,andfornoendbutformifchief,  tempt  fo  many  fouls  to  ruine ,  when  he  knows 
it  can  do  him  no  good,  nopleafure,  but  phantaftick  ?  or  who  can  tell  why  he;  mould 
be  delighted  in  a  pleafure  that  can  be  nothing  but  phantaftick,  when  he  knows  things 
by  intuttion,  not  by  phantafm,  and  hath  no  low  conceit  of  things  as  we  have  ?  or  why 
he  fhould  do  fo  many  things  againft  God,whom  he  knows  he  cannot  hurt,  and  againft 
fouls,  whofe  ruine  cannot  add  one  moment  of  pleafure  to  him  ?  and  if  it  makes  any 
change,  it  is  infinitely  to  the  worfe  :  That  thefe  things  are  fo,  our  Religion  tels  us  ; 
but  our  reafon  cannot  reach  it  why  it  is  fo,or  how  :  Whofe  reafon  can  give  an  account 
why,  or  underftand  it  to  be  reafonable,  that  God  fhould  permit  evil  for  good  en  ds> 
when  he  hates  that  evil,  and  can  produce  that  good  without  that  evil  ?  and  yet  that 
he  does  fo  we  are  taught  by  our  Religion  :  Whofe  reafon  can  make  it  intelligible, 
that  God  who  delights  not  in  the  death  of  a  finner,  but  he  and  his  Chrift,  and  all 
their  Angels  rejoyce  infinitely  in  the  falvation  of  a  finner,  yet  that  he  fhould  not 
caufe  that  every  pinner  fhould  be  faved,  working  in  him  a  mighty  and  a  prevailing 
grace,without  which  grace  he  fhall  not  in  the  event  of  things  be  faved  ,  and  yet  this 
grace  is  wholly  his  own  production. 

— Omnipotent  heminem  cum  gratia  falvat 

Ipfa  fuum  confummat  opus,  cut  tempus  agendi  . Pr°fper  c-  **. 

Semper  adefiqudge fl a  velit,nonmoribusilli  * 
Fit  mora,  non  caufis  anceps  fufpenditur  ullis. 

Why  does  not  he  work  in  us  all  to  will  and  to  do,  not  only  that  we  can  will*  hut  that 
we  fhall  will  ?  for  if  the  actual  willing  be  any  thing,  it  is  his  creation  ;  we  can  create 
nothing,  we  cannot  will  unlefs  he  effect  it  in  us ,  and  why  he  does  not  do  that  which 
fo  well  pleafes  him,  and  for  the  want  of  the  doing  of  which  he  is  fo  difpleafed,  and 
yet  he  alone  is  to  do  it  fome  way  or  other ;  humane  reafon  cannot  give  a  wife  or 
a  probable  account. 

Nam  prius  immites populos  urhefque  rebelles, 
Vincenteobfiantes  animospietate/fubegit; 
Non  hoc  conjilio  tantum  bortatuque  benigno 

Suadens  atque  docens,  quafi  normam  legis  hdberet  '  Prof  de  '-f  ■_ Gratia,  fed  mutans  intus  mentem  atque  reformans,  deft.  55.  cap.8. 
Vafque  novum  exfraBofingens,  virtute  creandi. 
Non  ifiud  monitus  legis,  non  'verba  prophet*, 
Non  praftata  fibipr&ftat  natura,  fed  unus 
Quod  fecit  reficit.  Percurrat  Jpoftolus  orbem, 
Pr&dicet,  hortetur,  plant  et,  riget,  increpet,  inflet, 
S&uaque  viam  verbo  refer  at  am  invenerit,  intret ; 
Ut  tamen  hisftudiis  auditor  promove  at  ur 
Non  doBor  neque  difcipulm,  fed  gratia  fold 
Efficit   

Where  is  the  wife  Difcourfer,that  can  tell  how  it  can  be.that  God  foreknows  certain- 
.  ly  what  I  fhall  do  ten  years  hence,and  yet  it  is  free  to  me  at  that  time,  to  will  or  not  to 

will,  to  do  or  not  to  do  that  thing  *  Where  is  the  difcerning  Searcher  of  fecrets,that 
can  give  the  reafon  why  God  fhould  determine  for  fo  many  ages  before  ,  that  Judas 
fhould  betray  Chrift,  and  yet  that  God  fhould  kill  him  eternally  for  effecting  the 
Divine  purpofe,  and  fore-determined  counfel  i  Well  may  we  wonder  that  God  fhould E  wafh 
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warn  a  foul  with  water,  and  with  bread  and  wine  nourifh  us  up  to  immortality,  and 
make  real  imprefTes  upon  our  fpirits  by  the  bloud  of  the  vine,  and  the  kidneys  of 
wheat ;  but  who  can  tell  why  he  mould  choofe  fuch  rrean  inftruments  to  effecl:  fuch 

glorious  promifes  ?  fince  even  the  greateft  things  of  this  w^rld  had  not  been  difpro- 
portionable  inftruments  to  fuch  eflecls,  nor  yet  too  great  for  bur  understanding ;  and 
that  we  are  fain  to  ftoop  to  make  thefe  mean  elements  be  even  with  out  faith,  and  with 
our  understanding.  Who  can  divine,  and  give  us  the  caufe,  or  underftand  the  rea- 
fon,  why  God  mould  give  us  fo  great  rewards  for  fuch  nothings ,  and  yet  damne  men 
for  fuch  insignificant  mifchiefs,  for  thoughts,  for  words,  for  fecret  wifhes,  that  effect 
no  evil  abroad,  but  onely  might  have  done,  or  it  may  be  were  refolved  to  be  unaclive  : 

rlvi*  Ay--  n*l  £//*  For  if  the  goodnefs  of  God  be  fo  overflowing  in  fome  cafes ,  we  in  our  reafon  fhould 
fW/.  w-aU:  if.  \^io.   not  expedt,  that  in  fuch  a  great  goodnefs,  there  mould  be  fo  great  an  aptnefs  to  de- 

ftroy  men  greatly  for  little  things  :  and  if  all  mankind  mould  joyn  in  fearch ,  it 

rv  jtrm:2.t2  14,  'f.  could  never  be  told,  why  God  fhould  adjudge  jhe  Heathen  or  the  Ifraelites  to  an 
eternal  hell,  of  which  he  never  gave  them  warning,  nor  ereated  fears  great  enough, 
to  produce  caution  equal  to  their  danger ;  and  who  can  give  a  reafon  why  for  tempo- 

JV/  $.  -fffimtntj"*     ral  and  tranfient  actions  of  fin,  the  world  is  to  expect  neverceafing  torments  in  hell 
fr*th  C*i-  ̂   t  ™*  to  eternal  ages  ?  That  thefe  things  are  thus,  wc  are  taught  in  Scripture,  but  here  our 

reafon  is  not  inftructed  to  tell  why  or  how ;  and  therefore  our  reafon  is  not  the  pofi- 
tive  meafure  of  myfteries,  and  we  muft  believe  what  we  cannot  underftand. 

2p.  Thus  are  they  to  be  blamed,  who  make  intricacies  and  circles  in  myfterious  arti- 
cles, becaufe  they  cannot  wade  thorough  them ;  it  is  not  to  be  understood  why  God 

fhould  fend  his  holy  Son  from  his  bofom  to  redeem  us ,  to  pay  our  price ;  nor  to  be 
told  why  God  mould  exact  a  price  of  himfelf  for  his  own  creature ;  nor  to  be  made 
intelligible  to  us,  why  he  who  loved  us  fo  well,  as  to  fend  his  Son  to  fave  us,  fhould 
at  the  fame  time  fo  hate  us ,  as  to  refolve  to  damne  us  ,  unlefs  his  Son  fhould  come 

and  fave  us.  But  the  Socinians  who  conclude  that  this  was  not  thus  ,  becaufe  they 
know  not  how  it  can  be  thus,  are  highly  to  be  reproved  for  their  excefs  in  the  inqui- 

ries of  reafon,  not  where  (he  is  not  a  competent  Judge ,  but  where  fhe  is  not  compe- 
tently inftructed ;  and  that  is  the  fecond  reafon. 

30.  2.  The  reafon  of  man  is  a  right  Judge  always  when  fhe  is  truly  informed;  but  in 
many  things  fhe  knows  nothing  but  the  face  of  the  article :  the  myfteries  of  faith  are 
oftentimes  like  Gherubims  heads  placed  over  the  Propitiatory,  where  you  may  fee  a 
clear  and  a  bright  face  and  golden  wings,  but  there  is  no  body  to  be  handled;  there  is 
light  and  fplcndor  upon  the  brow,  but  you  may  not  grafp  it ;  and  though  you  fee  the 
revelation  clear ,  and  the  article  plain ,  yet  the  reafon  of  it  we  cannot  fee  at  all ; 
that  is,  the  whole  knowledge  which  we  can  have  here  is  dark  and  obfcure ;  We  fee 
as  in  a  gUfi  darkly,  faith  S.  Paul,  that  is,  we  can  fee  what ,  but  not  why,  and  what 
we  do  fee  is  the  leaft  part  of  that  which  does  not  appear ;  but  in  thefe  cafes  our  un- 
derftanding  is  to  fubmit,  and  wholly  to  be  obedient,  but  not  to  inquire  further. 
Delicata  eft  ilia  obedientia  qua  caufa*  qu&rit.  If  the  understanding  will  not  confent 
to  a  revelation  ,  untill  it  fee  a  reafon  of  the  propofition ,  it  does  not  obey  at  all, 
for  it  will  not  fubmit,  till  it  cannot  choofe.  In  thefe  cafes,  Reafon  and  Religion 
are  like  Leah  and  Rachel:  Reafon  is  fruitfull  indeed,  and  brings  forth  the  firft-born, 

but  fhe  is  blear-ey'd  ,  and  oftentimes  knows  not  the  fecrets  of  her  Lord  ;  but  Rachel 
produces  two  children,  Faith  and  Piety,  and  Obedience  is  ̂ Midwife  to  them  both ,  and 
SjWodefty  is  the  Nurfe. 

31.  From  hence  it  follows,  that  we  cannot  fafely  conclude  thus,  This  is  agreeable  to 
right  reafon j  therefore  this  is  fo  in  Scripture,  or  in  the  counfel  of  God ;  not  that  one 
reafon  can  be  againft  another ,  when  all  things  are  equal,  but  that  the  ftate  of  things 
and  of  difcourfes  is  imperfect ;  and  though  it  be  right  reafon  in  fuch  a  constitution 
of  affairs,  yet  it  is  not  fo  in  others  ;  that  a  man  may  repel  force  by  force ,  is  right 
reafon,  and  a  natural  right,  but  yet  it  follows  not,  that  it  can  be  lawful  for  a  private 
Ghriftian  to  do  it,  or  that  Chrift  hath  not  forbidden  us  to  ftrike  him  that  ftrikes  us  : 
The  reafon  of  the  difference  is  this ;  In  nature  it  is  juft  that  itbefo,  becaufe  we  are 
permitted  onely  to  natures  provisions,  and  fhe  hath  made  us  equal,  and  the  condition 
of  all  men  indifferent ;  and  therefore  we  have  the  fame  power  over  another ,  that  he 
hath  over  us ;  befides,  we  will  do  it  naturally,  and  till  a  Law  forbad  is,  it  could  not  be 
amifs,and  there  was  no  reafon  in  nature  to  reftrain  it,but  much  to  warrant  it.But  fince 

the  Law  of  God  hath  forbidden  it,  he  hath  made  other  provisions  for  our  indempnity, 
and 
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and  where  he  permits  us  to  be  defencelefs  (as  in  cafes  of  Martyrdom  and  the  like  )  he 
hath  promifed  a  reward  to  make  infinite  amends  :  So  that  we  may  repel  force  by  force, 
fays  Mature,  we  may  not,  fays  Chr ifl,  and  yet  they  are  not  twocontradicrory  propor- 

tions For  nature  fays  we  may,  when  otherwife  we  have  no  fecurity,  and  no  reward 
for  fuftering ;  but  Chrift  hath  given  both  the  defence  of  Laws  and  Authority,  and 
the  reward  of  heaven,  and  therefore  in  this  cafe  it  is  reafonable.  And  thus  we  can- 

not conclude,  This  man  is  a  wicked  man  becaufe  he  is  afflicted,  or  his  caufe  is  evil 
becaufe  it  does  not  thrive;  although  it  be  right  reafon  ,  that  good  men  ought  to  be 
happy  and  profperous  ;  becaufe  although  reafon  fays  right  in  it ,  yet  no  reafon  can 
wifely  conclude,  that  therefore  fo  it  mould  be  in  this  world,whcn  faith  and  reafon  too 
tell  us  it  may  be  better  hereafter.  The  refult  is  this,  every  thing  that  is  above  our 
underftanding,  is  not  therefore  to  be  fufpected  or  disbelieved,  neither  is  any  thing  to 
be  admitted  that  is  againft  Scripture,  though  it  be  agreeable  to  right  reafon,  until  all 
information  is  brought  in,  by  which  the  fentence  is  to  be  made. 

22.  For  as  it  happens  in  dreams  andmadnefs,  where  the  argument  is  good,  and  the 
difcourfe  reafonable  oftentimes ;  but  becaufe  it  is  inferred  from  weak  phantafms, 
and  trifling  and  imperfect  notices  of  things ,  and  obfeure  apprehenfions  ,  therefore 
it  is  not  onely  defultorious  and  light,  but  infignificant ,  and  far  from  miniftring  to 
knowledge  :  fo  it  is  in  our  reafon  as  to  matters  of  Religion,  it  argues  well  and  wifely, 
but  becaufe  it  is  from  trifling,  or  falfe,  or  uncertain  principles  ,  and  unfure  informa- 

tion, it  oftentimes  is  but  a  witty  nothing  :  reafon  is  an  excellent  limbeck,  and  will 
extract  rare  quinteflences,  but  if  you  put  in  nothing  but  mufhromes,  or  eggefliels,or 
the  juice  of  coloquintida,  or  the  filthy  gingran,  you  muft  expect  productions  accor- 

dingly, ufelefs  or  unpleafant,  dangerous  or  damnable. 

33.'  2.  Although  right  reafon  is  not  the  pofitive  and  affirmative  meafure  of  any  article, 
yet  it  is  the  negative  meafure  of  every  one.  So  that,  whatfoeveris  contradictory  to 
right  reafon,  is  at  no  hand  to  be  admitted  as  a  myftery  of  faith,  and  this  is  certain 
upon  an  infinite  account. 

34.  1 .  Becaufe  nothing  can  be  true  and  falfe  at  the  fame  time,  otherwife  it  would  fol- 
low that  there  could  be  two  truths  contrary  to  each  other :  for  if  the  affirmative  be 

true,  and  the  negative  true  too,  then  the  affirmative  is  true  and  is  not  true,  which 
were  a  perfect:  contradiction,  and  we  were  bound  to  believe  a  lie,  and  hate  a  truth; 
and  yet  at  the  fame  time,  obey  what  we  hate,  and  confent  to  what  we  disbelieve  :  No 
man  can  ferve  two  fuch  Mailers. 

35*.  2.  Out  of  truth  nothing  can  follow  but  truth ;  whatfoever  therefore  is  truth,  this 
is  therefore  fafe  to  be  followed,  becaufe  no  error  can  be  the  product  of  it.  It  follows 

thereforc,thatby  believing  one  truth,no  man  can  be  tied  to  disbelieve  another.  What- 
foever therefore  is  contrary  to  right  reafon,  or  to  a  certain  truth  in  any  faculty,  can- 

not be  a  truth,  for  one  truth  is  not  contrary  to  another  :  if  therefore  any  proportion 

be  faid  to  be  the*doctrine  of  Scripture,  and  confefled  to  be  againft:  right  reafon,  it  is  m 
certainly  not  the  doctrine  of  Scripture,  becaufe  it  cannot  be  true,  and  yet  be  againft 
what  is  true* 

36.  3.  All  tnaths  are  emanations  and  derivatives  from  God ,  and  therefore  whatfoever 
is  contrary  to  any  truth,  in  any  faculty  whatfoever,  is  againft  the  truth  of  God,  and 
God  cannot  be  contrary  to  himfelf;  for  as  God  is  one,  fo  truth  is  one;  for  truth  is 
Gods  eldeft  daughter ,  and  fo  like  himfelf,  that  God  may  as  well  be  multiplied,  as 
abftracted  truth. 

37.  4.  And  for  this  reafon  God  does  not  only  prove  our  Religion,  and  Jefus  Chrift 
prove  his  Miflion  by  Miracles,  by  Holinefs,  by  verification  of  Prophecies,  and  predi- 

ction of  future  Contingencies,  and  voices  from  heaven,  and  apparition  of  Angels,  and 
Refurrection  from  the  grave,  and  fulfilling  all  that  was  faid  of  him  by  the  Prophets, 
that  our  faith  might  enter  into  us  by  difcourfe,  and  dwell  by  love  ,  and  be  nurfed  and 
fupported  by  reafon  :  but  alfo  God  is  pleafed  to  verifie  his  own  proceedings  ,  and  his 
dwn  proportions,  by  difcourfes  meerly  like  ours,  when  we  fpeak  according  to  right ifa.i.i8.&?. 
reafon.     Thus  God  convinces  the  peevifh  people  that  fpake  evil  of  him  ,  by  arguing  Bzek.  18.i2.5- 
concerning  the  juftice  of  his  ways  ,  and  expofes  his  proceedings  to  be  argued  by  the 
fame  meafures  and  proportions  by  which  he  judges  us,and  we  judge  one  another. 

38.  5".  For  indeed  how  can  it  be  poffibly  otherwife?  how  can  weconfefsGod  to  be  juft 
if  we  underftand  it  not  ?  but  how  can  weunderftand  him  fo,  but  by  the  meafures  of 
juftice  ?  and  how  fhall  we  know  that ,  if  there  be  two  Juftices,  one  that  we  know, 

E  2,  and 
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and  one  that  we  know  not>  one  contrary  to  another  ?   if  they  be  contrary  ,  they  are 

not  juftice ;  foi  juftice  can  be  no  more  oppofed  by  juftice ,  then  truth  to  truth :  if  they 
be  not  contrary,  then  that  which  we  underftand  to  be  juft  in  us,  is  juft  in  God  ,  and 

that  which  is  juft  once,  is  juft  for  ever  in  the  fame  cafe,  and  circumftances  :  and  in- 
deed how  is  it  that  we  are  in  all  things  of  excellency  and  vertue  to  be  like  God,  and  to 

be  meek  like  Chrift,  to  be  humble  as  he  is  humble,  and  to  be  pure  like  God,  to  be  juft 
after  his  example,  to  be  merciful  as  our  heavenly  father  is  merciful  ?  If  there  is  but  one 
Mercy,  and  one  Juftice,  and  one  Meeknefs,  then  the  meafure  of  thefe ,  and  the  reafon 
is  eternally  the  fame.     If  there  be  two,either  they  are  not  effential  to  God, or  elfe  not 
imitable  by  us  :  And  then  how  can.  weglorifie  God,  and /peak  honour  of  his  J\lame,and  ex- 

alt his  juftice, and  ma'gnifie  his  truth,  and  fincerity,  and  ftmplicity ,  if truth,  and  fimpli city, 
and  juftice,  and  mercy  in  him  is  not  that  thing  which  we  underftand,  and  which  we  are 
to  imitate  ?  To  give  an  example.     I  have  promifed  to  give  my  friend  a  ioo.  pounds  on 
the  Calends  of  ̂March  :  The  day  comes,  and  he  expedts  the  donative ;  but  I  fend  him 
anfwer,that  I  did  promife  fo  by  an  open  promife  and  fignification ,  and  I  had  an  incli- 

nation to  do  fo  ;  but  1  have  alfo  a  fecret  will  to  keep  my  money,  and  inftead  of  that 
to  give  him  a  ioo.  blows  upon  his  back :  if  he  reproaches  me  for  an  unjuft  and  a  falfe 
perfon  ;  I  have  nothing  to  anfwer,  for  I  believe  he  would  hardly  take  it  for  good  pai- 

ment  tobeanfwered  with  adiftinc'tion,and  told;  I  have  two  wils,  an  open,  and  a  fe- 
cret will,  and  they  are  contrary  to  each  other :  he  would  tell  me  that  I  were  a  falfe  per- 
fon for  having  two  wills,  and  thofe  two  wills  were  indeed  but  one,  nothing  but  a  will 

to  deceive  and  abufe  him.  Now  this  is  reafon,  right  reafon,the  reafon  of  all  the  world, 
the  meafure  of  all  mankinde,  the  meafure  that  God  hath  given  us  to  underftand,  and 
to  walk,  to  live,  and  to  praclife  by.     And  we  cannot  underftand  what  is  meant  by 
hypocrifie,  and  diffembling,  if  to  fpeak  one  thing  and  not  to  mean  it,  be  not  that 
hypocrifie.     Now  put  cafe  God  fliould  callus  to  give  him  the  glory  of  his  juftice 
and  fincerity,  of  the  truth  of  his  promifes,  and  the  equity  of  his  ways,  and  ihould  tell 
us,  That  we  perifli  by  our  own  fault,  and  if  we  will  die,  it  is  becaufe  we  will,  not  be- 
caufe  we  muft ;  becaufe  we  choofe  it,  not  becaufe  he  forces  us  ;  for  he  calls  us ,  and 

offers  us  life  and  falvation,  and  gives  us  powers,  a/id  time  and  advantages,  and  de- 
fires  it  really,  and  endeavours  it  paffionately,  and  effects  it  materially,  fo  far  as  it 
concerns  his  portion :  This  is  a  certain  evidence  of  his  truth  and  juftice ;  But  if  we 
can  reply  and  fay,  It  is  true,  O  God,  that  thou  doft  call  us  ,  but  doft  never  intend  we 
fhould  come,  that  thy  open  will  is  loving  and  plaufible,  but  thy  fecret  will  is  cruell, 
decretory  and  deftructive  to  Us  whom.thou  haft  reprobated ;  that  thy  open  will  is  in- 

effective ,  but  thy  fecret  will  onely  is  operative,  and  productive  of  a  material  event, 
and  therefore  although  we  are  taught  to  fay,Thou  art  juft,  and  true  in  all  thy  fayings, 
yet  certainly  it  is  not  that  juftice  which  thou  haft  commanded  us  to  imitate  &practife, 
it  is  not  that  fincerity  which  we  can  fafely  ufe  to  one  another,and  therefore  either  we 
men  are  not  juft  when  we  think  we  are,  or  elfe  thou  art  not  juft  who  doeft  and  fpeak- 
eft  contrary  things,  or  elfe  there  are  two  contrary  things  which  may  be  called  juftice. 

3p.      For  let  it  be  confidered  as  to  the  prefent  inftance  ;  God  cannot  have  two  wills,  it  is 
againft  the  unity  or  God,  and  the  fimplicity  of  God.    If  there  were  two  Divine  wills, 
there  were  two  Gods ;  and  if  it  be  one  will,  then  it  cannot  at  the  fame  time  will  con- 

trary things  ;  and  if  it  does  not,  then  when  God  fays  one  thing,  and  yet  he  wills  it 
not,  it  is  becaufe  he  only  wills  to  fay  it,  and  not  to  do  it ;  and  if  to  fay  this  thing  of 
the  good,  the  juft,  the  true,  the  righteous  Judge  of  all  the  world  be  not  blafphemy ,  I 
know  not  what  is. 

40.      The  purpofe  of  this  inftance  is  to  exemplifie,  that  in  all  vertues  and  excellencies 
there  is  a  perfect  unity  :  and  becaufe  all  is  originally  and  eflentially  in  God,  and  from 
him  derived  to  us,  and  all  our  good,  our  mercy,  our  truth ,  our  juftice  is  but  an  imitati- 

on of  his,  it  follows  demonftratively  ,  that  what  is  unjuft  in  men,  and  what  is  fal- 
ftiood  in  our  entercourfes,  is  therefore  falfe  or  unjuft,  becaufe  it  is  contrary  to  the 
eternal  pattern  :  and  therefore  whatfoever  our  reafon  does  rightly  call  unjuft,  or  hypo- 
crifie,  oxfalfhood  muft  needs  be  infinitely  far  from  God  ;  and  thofe  proportions  which 
afperfe  God  with  any  thing  of  this  nature,  are  fo  far  from  being  the  word  of  God  ,  or 
an  article  of  faith,  or  a  myftery  of  Religion,  that  itisblafphemous  and  falfe,  hateful 
to  God  and  good  men. 

41 .      In  thefe  things  there  is  the  greater  certainty,  becaufe  there  is  the  lefs  variety  and 
no  myftery;  thefe  things  which  in  God  we  adore  as  Artributes,  being  the  lines  of 

our 
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our  Duty,the  limits  and  fcores  we  arc  to  walk  by  ;  therefore  as  our  reafon  is  here  bell 
inftructed,  fo  it  cannot  eafily  be  deceived  ,  and  we  can  better  tell  what  is  right  reafon 

in  thefe  things,then  in  queflions  not  fo  immediately  relative  to  duty  and  morality. 

a  l.     But  yet  this  Rule  alfo  holds  in  every  thing  where  reafon  is  ,  or  can  be  right ;  but 

'  with  fome  little  difference  of  expreffion  ,  but  generally  thus  : 
42.      1.  Whatfoever  right  reafon  fays  cannot  be  done,  we  cannot  pretend  from  Scrip- 

ture, that  it  belongs  to  Gods  Almightinefs  to  do  it ;  it  is  no  part  of  the  Divine  Om- 
nipotency/to  do  things  contradictory  ;  for  that  is  not  to  be  done  which  is  not,  and 

it  is  no  part  of  power  to  do  that  which  is  not  an  act  or  effect  of  power.    Now  in  every 

contradictory,  one  part  is  a  non-entity,  a.  nothing,  and  therefore  by  power  cannot  be 
produced;  and  to  fuppofe  it  producible  or  poffible  to  be  effected  by  an  Almighty 

power,  is  to  fuppofe  an  Almighty  power  to  be  no  power ,  or  to  do  that  which  is  not 
the  effect  of  power. 

44.     But  I  need  fay  no  more  of  this,  for  all  men  grant  it,  and  all  feels  and  varieties  of 
Chriflians  indeavour  to  clear  their  articles  from  inferring  contradictions  ,  as  impli- 

citely  QQfifefling,  that  it  cannot  be  true  to  which  any  thing  that  is  true  is  contradi- 
ctory.*^ Only  fome  men  are  forced  by  their  interefl  and  opinions  to  fay,  that  al- 

though to  humane  reafon  fome  of  their  articles  feem  to  have  in  them  contradictions, 
yet  it  is  the  defect  of  their  reafon,  and  their  faith  is  the  more  excellent,  by  how  much 
reafon  is  more  at  a  lofs.     So  do  the  Lutherans  about  the  Ubiquity  of  (Thrifts  body, 
and  the  Papifls  about  Tranfubflantiation,  and  the  Cahinifts  about  abfolute  Repro- 

bation, as  being  refolved  upon  the  propofitions,  though  heaven  and  earth  confute 
them.  For  if  men  can  be  fafe  from  argument  with  fuch  a  little  artifice  as  this,then  no 
error  can  be  confuted,then  there  is  nothing  fo  abfurd  but  maybe  maintained,&  a  mans 
reafon  is  ufelefs  in  inquiry  and  in  probation  ;  and  (which  is  to  me  very  confiderable) 
no  man  can  in  any  article  be  a  heretick  or  fin  againfl  his  confeience.     For  to  fpeak 
againfl  the  words  of  Scripture,  is  not  directly  againfl  our  confcience,there  are  rriany 
ways  to  efcape,  by  interpretation  or  authority ;  but  to  profefs  an  article  againfl  our 
reafon,  is  immediately  againfl  our  confeience ;  for  reafon  and  confeience  dwell  under 
the  fame  roof,  and  eat  the  fame  portions  of  meat ,  and  drink  the  fame  chalice :  The 

authority  of  Scripture  is  fuperinduced,  but  right  reafon  is  the  eternal  word  of  God  ; 
the  kingdom  of  God  that  is  within  us  ;  and  the  befl  portions  of  Scripture,even  the  Law 
of  Jefus  Chrifl,  which  in  moral  things  is  the  eternal  Law  of  Nature,  is  written  in 
our  hearts,  is  reafon,  and  that  wifdom  to  which  we  cannot  choofe  butaflent,  and 

therefore  in  whatfoever  he  goes  againfl  his  reafon  ,  he  mufl  needs  go  againfl  his  con- 
feience, becaufe  he  goes  againfl  that,  by  which  he  fuppofes  God  did  intend  to  govern 

him,  reafon  not  having  been  placed  in  us  as  a  fnare  and  a  temptation  ,  but  as  a  light 
and  a  ilar  to  lead  us  by  day  and  night.     It  is  no  wonder  that  men  maintain  abfurd  pro* 
pofitions,  who  will  not  hear  great  reafon  againfl  them ,  but  are  willing  to  take  ex- 

.  cufes  and  pretences  for  the  j  unification  of  them. 

45*.     2.  This  is  not  to  be  underilood,  as  if  God  could  do  nothing  but  what  we  can  with 
our  reafon  comprehend  or  know  how.     For  God  can  do  every  thing ,  but  we  cahrtot 
underfland  every  thing :  and  therefore  infinite  things  there  are ,  or  may  be,  which 
our  reafon  cannot  mailer ;  they  are  above  our  underflanding,  but  are  to  be  entertain- 

ed by  faith.     It  is  not  to  be  faid  or  believed  that  God  can  do  what  right  reafon  fays 
cannot  be :  but  it  mufl  be  faid  and  believed  that  God  can  do  thofe  things  to  which  our 
underflanding  cannot  by  all  its  powers  miniftred  here  below,  attain.     For  fince  God 
is  omnipotent,  unlefs  we  were  omnifcient,  we  could  not  underfland  all  that  he  can 
do  ;  but  although  we  know  but  little,yet  we  know  fome  propofitions  which  are  truths 
taught  us  by  God ,  and  they  are  the  meafures  whereby  we  are  to  fpeak  and  believe 
concerning  the  works  of  God. 

46.     For  it  is  to  be  confider'd,  whatfoever  is  above  our  underflanding,  is  not  againfl  it: fupra  andfecundum  may  confifl  together  in  feveral  degrees  :  Thus  we  underfland  the 
Divine  power  of  working  miracles,and  we  believe  and  know  God  hath  done  many :  and 
although  we  know  not  how  our  dead  bones  fhall  live  again,yet  otfr  reafon  tells  us,that 
it  is  within  the  power  of  God  to  effect  it ;  and  therefore  our  faith  need  not  be  troub- 

led to  believe  it.     But  if  a  thing  be  againfl  our  underflanding,  it  is  againfl  the  work 
of  God,  and  againfl  a  truth  of  God,  and  therefore  is  no  part,  and  it  can  be  no  effect  of 
the  Divine  power :  Many  things  in  nature  are  above  our  underflanding ,  and  no 
wonder  if  many  things  in  grace  are  fo  too  ;  The  peace  of  Godpajfeth  all  iwderftanding, 
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yet  we  feel  fomething  of  it,  and  hope  for  more,  and  long  for  all ,  and  believe  what  we 

yet  cannot  perceive.     But  I  confider  further  : 
47.  There  are  fome  things  in  reafon  which  are  certainly  true,  and  fome  things  which 

reafon  does  infallibly  condemn :  our  blelTed  Saviours  argument  was  certain,  j4fpirit 
hath  not  fle(h  and  bones  a*  ye  perceive  me  to  have ;  therefore  1  am  nofpirit :  and  S.  Johns 
argument  was  certain,  That  which  we  have  feen  with  our  eyes,  and  heard  with  our  ears, 
and  which  our  hands  have  handled  of  the  word  of  life,  that  we  preach,  that  is,  we  are  to 
believe  what  we  fee  and  hear  and  feel ;  and  as  this  is  true  in  the  whole  Religion ,  fo  it 
is  true  in  every  article  of  it.  If  right  fenfe  and  right  reafon  tell  us  clearly,  that  is,  tell 
us  fo  that  there  is  no  abfurdnefs,  or  contradiction,  or  unreafonablenefs  in  it ,  we  are 
to  believe  it,  as  we  are  to  believe  God  ;  and  if  an  Angel  from  heaven  fhould  tell  us 
any  thing  againft  thefe  propofitions,  I  do  not  doubt  but  we  would  reject  him.  Now 
if  we  inquire  what  things  are  certainly  true  or  falfe ;  I  mull:  anfwer  that  in  the  firft 
place  I  reckon,  prime  principles  and  contradictions.  In  the  next  place,  thofe  things 
which  are  manifeftly  abfurdibut  if  it  be  asked  further,which  things  are  manifeftly  ab- 
furd,and  what  it  is  to  be  manifeftly  abfurd?  there  can  no  more  anfwer  be  given  to  this, 
then  to  him  whoasks,how  mall  I  know  whether  I  am  in  light  or  in  darknefs  ?  If  there- 

fore it  be  poffible  for  men  to  dote  in  fuch  things  as  thefe,  their  reafon  is  ufelefs  in  its 
greateft  force  and  higheft  powers  :  It  muft  therefore  be  certain,  that  if  the  parts  of  a 
contradiction,or  a  right  reafon  be  put  in  bar  againft  a  propofition,it  muft  not  pretend 
to  be  an  article  of  faith ;  and  to  pretend  Gods  omnipotency  againft  it ,  is  to  pre- 

tend his  power  againft  his  truth.  God  can  deliver  us  from  our  enemies,  when  to  hu  - 
mane  reafon  it  feems  impoffible,  that  is,  when  we  are  deftitute  of  all  natural  help,and 
proper  caufes  and  probabilities  of  efcape,  by  what  we  fee  or  feel ;  that  is,  when  it  is 
impoffible  to  men,  it  may  be  poffible  with  God\  but  then  the  faith  which  believes  that 
God  can  do  it,  is  alfo  very  right  reafon :  and  if  we  hope  he  will  do  it,there  is  more  then 
faith  in  it,  but  there  is  nothing  in  it  beyond  reafon,  except  love  alfo  be  there. 

48.  The  refult  is  this :  1.  Our  reafon  is  below  many  of  the  works,  and  below  all  the 
power  of  God,  and  therefore  cannot  perceive  all  that  God  hath,  or  can,  or  will  do,no 
more  then  an  Owl  can  ftare  upon  the  body  of  the  Sun,  or  tell  us  what  ftrange  things 
are  in  that  immenfe  globe  of  fire.But  when  any  thing  that  is  poffible  is  revealed,  rea- 

fon can  confent ;  but  if  reafon  cannot  confent  to  it  when  it  is  told  of  it,  then  it  is  no- 
thing, it  hath  no  being,  it  hath  no  poffibility ;  whatfoever  is  in  our  underftanding  is 

in  being :  for  that  which  is  not,  is  not  intelligible,and  to  what  reafon  cannot  confent, 
in  that  no  being  can  be  fuppofed. 

An.  2>  Not  only  what  is  impoflible  to  reafon  is  poffible  in  faith,  but  if  any  thing  be 
really  abfurd  or  unreafonable,  that  is,  againft  fome  truth  ,  in  which  humane  reafon 
is  really  inftructed,  that  is  a  fufficient  prefumption  againft  a  propofition,that  it  can- 

not be  an  article  of  faith.  For  even  this  very  thing  (I  mean)  an  avoiding  of  an  abfur- 
dity,  or  an  inconvenience,  istheonely  meafureand  rule  of  interpreting  very  many 
places  of  Scripture.  For  why  does  not  every  Chriftian  pull  out  his  right  eye ,  or  cut 
ofF  his  hand,  and  leg,  that  he  might  enter  into  heaven  halt  and  blinde  ?  why  do  not 
we  believe  that  Ghrift  is  a  door,  and  a  vine,  and  a  ftone,  fince  thefe  things  are  dogma- 

tically affirmed  in  Scripture  ?  but  that  we  expound  Scriptures  as  we  confute  them 
who  deny  principles,  by  declaring  that  fuch  fenfes,or  opinions  introduce  evil  and  foo- 
lifh  confequents,againft  fome  other  truth  in  fome  faculty  or  other  in  which  humane 
reafon  is  rightly  taught.  Now  the  meafure  and  the  limit  of  this ,  is  that  very  thing 
which  is  the  reafon  of  this,  and  all  the  preceding  difcourfe,  One  truth  cannot  be  againft 
another ;  if  therefore  your  opinion  or  interpretation  be  againft  a  truth,  it  is  falfe,  and 
no  part  of  faith.  A  commandment  cannot  be  againft  a  revelation,*  privilege  cannot  be 
againft  a  promife,  a  threatning  cannot  mean  againft  an  article,  a  right  cannot  bea- 
gainft  a  duty ;  for  all  reafon,  and  all  right,  and  all  truth ,  and  all  faith ,  and  all  com- 

mandments are  from  God,and  therefore  partake  of  his  unity  and  his  fimplicity, 
5:0.  Ji  This  is  to  be  enlarged  with  this  advice,  that  in  all  queftions  of  the  fenfe  of  Scri- 

pture, the  ordinary  way  is  to  be  prefumed  before  the  extraordinary ,  and  if  the  plain 
way  be  poffible,  and  reafonable,  and  ufeful,  and  the  extraordinary  of  no  other  ufe,but 

to  make  wonder  and  ftrangenefs  to  the  belief  of  the  underftanding  ,  we  are  to  pre- 
fume  for  that,  and  to  let  this  alone ,  becaufe  that  hath  the  advantage  of  reafon  ,  it 
being  more  reafonable  that  God  will  keep  the  methods  of  his  own  creation ,  and 
bring  us  to  him  by  ways  with  which  we  are  acquainted  ,  and  by  which  we  can  better 

un- 
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underftand  our  way  to  him,  then  that  he  will  do  a  miracle  to  no  purpofe,  and  without 

neceffity  ;  God  never  doing  any  thing  for  the  oftentation,  but  very  many  things  for 
the  manifeftation  of  his  power,  for  his  wifdome  and  his  power  declare  each  other, 

and  in  every  thing  where  he  fhews  his  mightinefs,  he  alfo  fhews  his  wifdom,  that  is. 

he  never  does  any  thing  without  great  reafon.  And  therefore  the  'Romans  doctrine  of the  holy  Sacrament  fufiers  an  intolerable  prejudice,  becaufe  it  fuppofes  daily  heaps 
and  conjugations  of  miracles,  wholly  to  no  purpofe ;  fince  the  real  body  can  be  taken 
by  them  to  whom  it  does  no  good;  and  all  the  good  can  be  conveyed  to  us,  though 
the  body  be  only  taken  in  a  fpiritual  fenfe ;  all.  the  good  being  conveyed  by  moral  in- 
ftruments,  and  to  fpiritual  effect;  and  therefore  the  ordinary  way,  and  the  fenfe 

which  the  Church  of  'England,  gives, is  infinitely  to  be  preferred,becaufe  it  fuppofes  no violences  and  effects  of  miracles,  no  cramps  and  convulfions  to  reafon  :  and  a  man 
may  receive  the  holy  Sacrament,  and  difcourfe  of  all  its  effects,  and  myfterioufnefles, 
though  he  do  not  talk  like  a  mad  man,  or  a  man  going  out  of  his  wits,  and  a  ftranger 
to  all  the  Reafon  and  Philofophy  of  the  world  ;  and  therefore  it  is  remarkable,  that 
there  is  in  our  faith  no  article,but  what  is  poffible  to  be  effected  by  the  ordinary  pow- 

er of  God  ;  That  a  Virgin  fliould  conceive  is  fo  poffible  to  Gods  power,  that  it  is 
poffible  in  nature  fay  the  Arabians ;  but  however,  he  that  made  the  Virgin  out  of  no- 

thing, can  make  her  produce  fomething  out  of  fomething :  and  for  the  refurrection 
of  the  dead,  it  is  certainly  lefs  then  the  Creation,and  it  is  like  that  which  we  fee  every 

year,  in  the  refurrection  of  plants  and  dead  corn,  and  is  in  many  degrees  imitable  by- 
Art,  which  can  out  of  allies  raife  a  flower.  And  for  all  the  other  articles  of  our  Creed, 
they  are  fo  far  from  being  miraculous  and  Arrange  to  reafon,  that  the  greateft  wonder 
is,  that  our  belief  is  fo  fimple  and  facile,  and  that  we  fhall  receive  fo  great  and  prodi- ; 
gious  events  hereafter,  by  inftruments  fo  fitted  to  the  weakeft  capacities  of  men 

here  below.  Indeed  fome  men  have  fofcorn'd  the  firnplicity  of  the  Gofpel,  that  be- 
caufe they  thought  it  honourable  to  have  every  thing  ftrange  and  unintelligible,  they 

have  put  in  devices  and  dreams  of  miracles  of  their  own,  and  have  fo  explicated  them, 
that  as  without  many  miracles  they  could  not  be  verified,  fo  without  one,  they  can 
hardly  be  underftood.  That  which  is  eafy  to  reafon,  and  moft  intelligible,  is  more 
like  the  plainnefs,  and  truth,  and  innocence,  and  wifdom  of  the  Gofpel,  then  that 
which  is  bones  to  Philofophy,  and  iron  to  the  teeth  of  babes. 

51.  But  this  is  to  be  practifed  with  caution ;  for  every  mans  reafon  is  not  right>  and 
every  mans  reafon  is  not  to  be  trufted :  and  therefore, 

4.  As  abfurd  foolifh  things  are  not  to  be  obtruded,  under  the  pretence  of  being 
myfteries,  fo  neither  mult  miftaken  Philofophy,  and  falfe  notices  of  things  be  pre- 

tended for  reafon.  There  are  miftakes  on  all  hands,  fome  Chriftians  explicate  their 
myfteries,  and  mince  them  into  fo  many  minutes,  and  niceties,  and  fpeak  of  them 
more  then  they  are  taught,  more  then  is  faid  in  the  Scriptures,  or  the  firft  Creeds, 
that  the  article  which  in  its  own  firnplicity  was  indeed  myft  erious,  and  not  to  be  com- 

prehended by  our  dark  and  lefs  inftructed  reafon,  but  yet  was  not  im poffible  to  be  be- 
lieved,  is  made  impoffible  to  be  underftood  by  the  appendages,  and  expofed  to  fcoro 
and  violences  by  hereticks  and  misbelievers ;  fo  is  the  Incarnation  of  the  Son  of  God, 
the  myfterious  Trinity,  the  prefence  of  Chrift  in  the  holy  Sacrament.   For  fo  long  as 
the  myfteries  are  fignified  in  fimple,  wife,  and  general  terms,  reafon  can  efpy  no  par- 

ticular impoffibilities  in  them  :  but  when  men  will  explicate  what  they  cannot  un- 
derftand, and  intricate  what  they  pretend  to  explicate,  and  fuperinduce  new  claufes 

to  the  article,  and  by  entring  within  the  cloud,  do  lefs  fee  the  light,  they  find  reafon 
amazed,  where  me  could  eafily  have  fubmitted,  and  clouds  brought  upon  the  main 
article,  and  many  times  the  body  it  felf  is  fuppofed  to  be  aphantafm,  becaufe  of  its 
tinfel  and  fairy  dreffing :  and  on  the  other  fide,  he  that  would  examine  an  article  of 
faith,  by  a  propofition  in  Philofophy,  mult  be  careful  that  his  Philofophy  be  as  right 
as  he  pretends.  For  as  it  will  be  hard  to  expect,  that  right  reafon  fhould  fubmit  to  a 
falfe  article,upon  pretence  it  is  revealed,fo  it  will  be  as  hard  to  diftrufi  an  article,  be- 

caufe it  is  againft  a  falfe  propofition,  which  I  was  taught  in  thofe  Schools  of  learning 
who  fpeak  things  by  cuftome,  or  by  chance,  or  becaufe  they  are  taught,  and  becaufe 
they  are  not  fuffered  to  be  examined.  Whoever  offers  at  a  reproof  of  reafon,  muft 
be  fure  that  he  is  right  in  the  article,  and  that  muft  be  upon  the  ftrength  of  ftronger 
reafon;  and  he  that  offers  by  reafon  to  reprove  a  pretended  article,  muft  be  fure  his 
reafon  muft  be  greater  then  the  reverence  of  that  pretention. 

And 
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52.  And  therefore  holy  Scriptures  command  us  in  thofe  cafes  to  fuch  purpofes,  as  not 
only  teach  us  what  to  do  in  it,  but  alfo  confirm  the  main  inquiry  ;  for  therefore  we 
are  commanded  to  try  all  things :  Suppofe  that  be  meant  that  we  try  them  by  Scrip- 
tures  ;  how  can  we  fo  try  them,  I?ut  by  comparing  line  with  line,  by  confidering  the 

confequents  of  every  pretence,  the  analogy  of  faith,  themeafures  ofjuftice,  the  laws 
of  nature,  elTential  right,  and  prime  principles  ?  and  all  this  is  nothing  but  by  making 
our  faith  the  limit  of  our  reafon,  in  matters  of  duty  to  God  ;  and  reafon  the  minifter  of 
faith,  and  things  that  concern  our  duty.  The  fame  is  intended  by  thofe  other  words 
of  another  Apoltle,  Beloved,  believe  not  every  jfiirit,  but  try  ifthej^irits  be  of  God ;  how 
can  this  be  tiied  ?  by  Scripture  ?  yea  ;  but  how  if  the  Queftion  be  of  the  fenfe  of 
Scripture,  as  it  is  generally  at  this  day  ?  Then  it  mull:  be  tried  by  fomething  extrinfe- 
cal  to  the  Queftion,  and  whatfoever  you  can  call  to  judgment,  reafon  mull:  ftill  be 
your  Sollicitor  and  your  Advocate  and  your  Judge ;  only  reafon  is  not  always  the  Law, 
fometimes  it  is,  for  fo  our  blefled  Saviour  was  pleafed  to  fay,  Why  ofyourfelves  do  you 

Lake  12. 57.  not  judge  that  which  U  reafonable  ?  for  fo  £Ucuov  there  is  ufed,  that  which  is  fitting  and 
confonant  to  reafon  ;  and  in  proportion  to  this  it  was,  that  fo  much  of  the  Religion 
of  Jefus  was  clothed  with  Parables,  as  if  the  theoremes  and  propofitions  themfelves 
were  clothed  with  flefh  and  blond,  and  converfed  after  the  manner  of  men,  to  whom 

reafon  is  the  Law,  and  the  Rule,  the  Guide  and  the  Judge,  themeafure  of  good  and 
evil  for  this  life,  and  for  that  which  is  to  come.  The  confequent  is  this  : 

53-  He  that  fays  thus,  This  dottrine  if  againfi  the  word  of  God,  and  therefore  it  u  abfurd 
and  again jl  reafon,  may  as  it  fals  out  fay  true  ;  but  his  propofition  will  be  of  no  ufe, 
becaufe  reafon  is  before  revelation,  and  that  this  is  revealed  by  God,  muft  be  proved 
by  reafon.   But, 

54-  He  that  fays,  Thif  if  abfurd,  or  thit  U  againft  reafon,  therefore  this  if  againfi  the  word 
of  God,  if  he  fays  true  in  the  antecedent,  fays  true  in  the  confequent,  and  the  argu- 

ment is  ufefui  in  the  whole,  it  being  the  belt  way  to  interpret  difficult  Scriptures, 
and  to  eftablim  right  fenfes,  and  to  confute  confident  herefies.  For  when  both  fides 
agree  that  thefe  are  the  words  of  God,  and  the  queftion  of  faith  is  concerning  the 
meaning  of  the  words,  nothing  is  an  article  of  faith,  or  a  part  of  the  Religion,but  what 
can  be  proved  by  reafons  to  be  the  fenfe  and  intentions  of  God.  Reafon  is  never  to  be 
pretended  againft  the  clear  fenfe  of  Scripture,  becaufe  by  reafon  it  is  that  we  came  to 
perceive  that  to  be  the  clear  fenfe  of  Scripture.  And  againft  Reafon,  reafon  cannot  be 
pretended ;  but  againft  the  words  of  Scripture  produced  in  a  queftion,  there  may  be 
great  caufe  to  bring  reafon  ;  for  nothing  feems  plainer  then  thofe  words  of  S.  James, 
jibove  all  things  my  brethren,  fw ear  not  at  all ;  and  yet  realpn  interpofes  and  tels  us, 
that  plain  words  muft  not  be  underftood  againft  plain  reafon  and  plain  neceffity : 
For  if  oaths  before  Magiftrates  were  not  permitted  and  allowed,  it  were  neceflary  to 
examine  all  men  by  torture ;  and  yet  neither  fo  could  they  fo  well  be  fecured  of  truth 

as  they  can  by  fwearing.  What  is  more  plain  then  the  words  of  S.Paul?  vex-peco-are 
rdfjLe\YiQfjL6ov,Tcle7r\$  yn$,  mortify  or  kill  your  members,  that  are  upon  the  earth',  and 
yet  reafon  tels  us,  that  we  muft  not  hurt  or  deftroy  one  limb,and  where  ever  the  effecT: 

would  be  intolerable,  there  the  fenfe  is  ftill  unreafonable ;  and  therefore  not  a  -part 
of  faith,  fo  long  as  it  is  an  enemy  to  reafon,  which  is  the  elder  filler,  and  the  guide 
and  guardian  of  the  younger. 

5:5.  For  as  when  the  Tables  of  the  Law  were  broken  by  Mofes,  God  would  make  no  new 
ones,  but  bade  Mofes  provide  fome  ftones  of  his  own,  and  he  would  write  them  over: 
fo  it  is  in  our  Religion,  when  God  with  the  finger  of  his  Spirit,  writes  the  Religion 
and  the  Laws  of  Jefus  Chrift,  he  writes  them  in  the  tables  of  our  reafon,  that  is,  in  the 
tables  of  our  hearts.  Homo  cordatus,  a  wife,  rational  man,  fober,  and  humble,  and  dif- 
curfive  hath  the  beft  faith,  but  the  aroiroi  (  as  S.  Paul  cals  them  )  the  unreafonable,  they 

Rom.  12. 1.  are  fuch  who  have  no  faith.  2  theff.  3.2.  For  the  Chriftian  Religion  is  called  by  S.  Paul 
i  Pet  2  2  ̂ y1™  h*rf>e!cc,  a  reafonable  worfhip ;  and  the  word  of  God  is  called  by  S.  Peter  yoLxcc 

Xoyi-Kov  *£g?.ov>  the  reafonable  and  uncrafty  milk  ;  it  is  full  of  reafon,  but  it  hath  no 
tricks,  it  is  rational,  but  not  crafty,  it  is  wife  and  holy  :  And  he  that  pretends  there  are 
fome  things  in  our  Religion,which  right  reafon  cannot  digeft  and  admit,  makes  it  im- 
polfible  to  reduce  Atheifts,  or  to  convert  Jews  and  Heathens.  But  if  reafon  invites 
them  in,  reafon  can  entertain  them  all  the  day.    * 

And  now  to  the  arguments  brought  againft  the  ufe  of  reafon;  theanfwers  may 
r:afily  be  gathered  from  the  premifes : 

To 
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56.  To  the  firft  1  anfwer,  That  reafon  is  the  eye  of  the  foul  in  all  things,  natural, moral 
and  religious  ;  and  faith  is  the  light  of  that  eye,  in  things  pertaining  to  God  ;  for  it 
is  true,  that  natural  reafon  cannot  teach  us  the  things  of  God,  that  is,  reafon  inftrucl:- 
ed  only  by  this  world,  which  S.  Paul  cals  the  natural  man,  cannot  difcefn  the  things 
of  the  Spirit,  for  they  are  ftiritually  difcernedithat  is,that  they  are  taught  and  perceiv- 

ed by  the  aids  of  Gods  Sprit,  by  revelation  and  divine  affiftances  and  grace :  but 
though  natural  reafon  cannot,  yet  it  is  falfe  to  fay  that  reafon  cannot ;  for  reafon 
illuminated  can  perceive  the  things  of  God ;  that  is,  when  reafon  is  taught  in  that  fa- 

culty, under  that  Matter,  and  by  thofe  rules  which  are  proper  for  Spiritual  things, 
then  reafon  can  do  all  its  intentions. 

57.  To  the  fecond  I  anfwer,  that  therefore  humility  and  piety  are  the  beft  difpofitions, 
to  the  understanding  the  fecrets  of  the  Gofpel : 

1.  Becaufe  thefe  do  remove  thofe  prejudices  and  obftructions  which  are  bars  and 
fetters  to  reafon  ;  and  the  humble  man  does  beft  underftand,  becaufe  the  proud  man 
will  not  enquire,  or  he  will  not  labour,  or  he  will  not  underftand  any  proportion 
that  makes  it  neceflary  for  him  to  lay  afide  his  imployment  or  his  vanity,  his  intereft 
or  his  vice. 

2.  Thefe  are  indeed  excellent  difpofitions  to  underftanding,  the  beft  moral  infiru- 
ments,  but  not  the  beft  natural :  If  you  are  to  difpute  againft  a  Heathen,  a  good  rea- 

fon will  fooner  convince  him  then  an  humble  thought ;  If  you  be  to  convert  a  Jew,  an 
argument  from  the  old  Prophets  is  better  to  him  then  three  or  four  acts  of  a  gracious 
comportment. 

3 .  Sometimes  by  way  of  bleffing  and  reward.  God  gives  underftanding  to  good  per- 
fons,  which  to  the  evil  he  denies,  but  this  which  effects  any  thing  by  way  of  Divine 
blefling,  is  not  to  be  fuppofed  the  beft  natural  inftrument.  Thus  the  Divines  fay  that 
the  fire  of  hell  fhall  torment  fouls,  tanquam  inftrumentum  Divina  voluntatis,  as  the  in- 

ftrument in  the  hand  of  a  voluntary,  and  almighty  agent,but  not  as  a  thing  apportion- 
ed properly  to  fuch  an  event,  for  the  worm  of  confcience  is  more  apt  to  that  purpofe. 
4.  And  when  we  compare  man  with  man,  £0  it  is  true  that  the  pious  man  mould  be 

fooner  inftructed  then  the  impious,  ceteris  paribus,  but  if  we  compare  difcourfe  and 
piety,  reafon  and  humility,  they  excel  each  other  in  their  ieveral  kinds,  as  wool  is  better 
then  a  diamond,  and  yet  a  diamond  is  to  be  preferred  before  a  bag  of  wool ;  they  ope- 

rate to  the  fame  purpofe  of  underftanding  in  feveral  manners:  And  whereas  it  is  faid 
in  the  argument,  that  the  doftrine  of  the  Crofi  wasfoolifbnefi  to  the  Greeks,  it  is  true> 
but  nothing  to  the  prefent  queftion.  For  therefore  it  was  foolifhnefs  to  them,  becaufe 
they  had  not  been  taught  in  the  fecrets  of  God,  they  were  not  inftructed  how  God 
would  by  a  wayfo  contrary  toflefti  and  bloud,  caufe  thefpirits  ofjuftmento  be 

maae  perfect.  And  they  who  were  wife  by  Plato's  Philofophy,  and  only  well  skill'd 
in  Jriftotle,  could  do  nothing  in  the  Schools  of  Jefus,  becaufe  they  were  not  in- 

ftructed in  thofe  truths  by  which  fuch  proceedings  were  to  be  meafured ;  but  ftill, 
reafon  is  the  great  wheel,  though  according  as  the  motion  was  intended,  new  weights 
muft  be  proportioned  accordingly. 

$0.  The  third  objection  prefles  upon  the  point  of  duty,  and  becaufe  the  Scripture  re- 
quires obedience  of  underftanding,  and  fubmitting  our  moft  imperious  faculties, 

therefore  reafon  is  to  be  excluded :  To  this  I  anfwer,  that  we  muft  fubmit  our  under- 
ftanding to  God,  is  very  true,  but  that  is  only  when  God  fpeaks.  But  becaufe  we 

heard  him  not,  and  are  only  told  that  God  did  fpeak,  our  reafon  muft  examine  whe- 
ther it  be  fit  to  believe  them  that  tell  us  fo  ;  for  fome  men  have  fpoken  falfly,  and  we 

have  great  reafon  to  believe  God,  when  all  the  reafon  in  the  world  commands  us  to 
fufpect  the  offerings  of  fome  men:  and  although  we  ought  for  the  greateft  reafon  s 
fubmit  to  God,  yet  we  muft  judge  and  difcern  the  fay  ings  of  God,  from  the  pretences 
of  men ;  and  how  that  can  be  done  without  ufing  our  reafon  in  the  inquiries  of  Reli- 

gion, is  not  yet  difcovered,  but  for  the  obedience  of  underftanding,  itconfifts  in 
thefe  particulars. 

The  particulars  in  which  obedience  of  Underftanding  confifls, 

$9-  i-  That  we  fubmit  to  God  only  and  not  to  man  ;  that  is,  to  God  where  ever  it  ap- 
pears reafonable  to  be  believed  thathe  hath  fpoken,  but  never  to  man  unlefs  he  hath 

authority  from  reafon  or  religion  to  command  our  conformity. 
60.     2.  That  thofe  things  which  by  the  abufe  and  pretence  of  reafon  are  palled  into 

a  ficti- 
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a  fictitious  and  ufurped  authority,  make  no  part  of  our  Religion  ;  for  becaufe  we  are 
commanded  to  fubmit  our  understanding  to  God,  therefore  we  muft  call  no  man  Mafler 
upon  earth ;  therefore  it  is  certain  that  we  muft  not  believe  the  reports  or  opinions  of 
men  againft  a  revelation  of  God.  He  that  communicates  with  holy  bread  only,  and 
gives  not  the  chalice  to  all  Gods  people  that  require  the  holy  Communion,  does  open- 

ly adhere  to  a*  fond  cuftome  and  authority  of  abufed  men,  and  leaves  the  exprefs, 
cleareft,  undeniable  inftitution  of  God. 

61.  5.  When  reafon  and  revelation  feem  to  difagree,  let  us  fo  order  our  felves  that 
fo  long  as  we  believe  this  to  be  a  revelation,  no  pretence  of  reafon  may  change  our 
belief  from  it:  if  right  or  fufEcient  reafon  can  per  fwade  us  that  this  is  not  a  revela- 

tion, well  and  good  ;  but  if  reafon  leaves  us  in  the  actual  perfwafion  that  it  is  fo,  we 
mull  force  our  reafon  to  comply  with  this,  fince  no  reafon  does  force  us  to  quit  this 
wholly  ;  and  if  we  cannot  quit  our  reafon  or  fatisfie  it,  let  us  carry  our  felves  with 
modefty,  and  confefs  the  revelation,  though  with  profefiion  of  our  ignorance  and  un- 
skilfulnefs  to  reconcile  the  two  litigants. 

62.  4.  That  whatfoever  is  clearly  and  plainly  told  us,  we  obey  it,  and  reft  in  it,  and 
not  mqafure  it  by  the  rules  of  folly  and  weak  Philofophy,  or  the  fayings  of  men  in 
which  error  may  be  ingredient ;  but  when  things  are  unequal,  that  is,  when  we  can 
doubt  concerning  our  reafQn,  and  cannot  doubt  concerning  the  revelation,  we  make 
no  queftion  but  prefer  this  before  that, 

63.  5.  That  in  particular  inquiries,  we  fo  order  our  felves  as  to  make  this  the  general 
meafure,  that  we  never  do  violence  to  the  word  of  God,  or  fufpect  that,  but  refolve 
rather  to  call  our  felves  liars,  then  that  Religion  mould  receive  detriment ;  and  ra- 

ther quit  our  arguments  then  hazard  an  article  ;  that  is,  that  n hen  all  things  are  equal, 
we  rather  prefer  the  pretence  of  revelation,  then  the  pretences  of  reafon,  for  the  reve- 

rence oEthat  and  the  fufpicion  oithif.  Beyond  this,  we  can  do  no  more. 
6a.  To  the  fourth  I  anfwer,that  it  is  true,reafon  is  fallible,  or  rather  to  fpeak  properly, 

ratiocination,  or  the  ufing  of  reafon  is  fubject  to  abufe  and  deception  ;  for  reafon  it 
felf  is  not  fallible ;  but  if  reafon,  that  is,  reafonings  be  fallible,  fo  are  the  preten- 

ces of  revelation  fubject  to  abufe ;  and  what  are  we  now  the  nearer  ?  Some  reafons 
are  but  probable*  and  fome  are  certain  and  confefled,  and  fo  it  is  in  the  fenfe  of  Scrip- 

tures, fome  are  plain  and  need  no  interpreter,  no  difcourfe,  no  art,  no  reafonings  to 
draw  out  their  fenfe ;  but  many  are  intricate  and  obfeure,  fecret  and  myfterious  ; 
and  to  ufe  a  fallible  reafoning  to  draw  out  an  obfeure  and  uncertain  fenfe  of  Scrip- 

ture, is  fometime  the  beft  way  we  have,  and  then  we  muft  make  the  beft  of  it  we  can : 
but  the  ufe  of  reafoning  is  not  only  to  find  out  truth  the  beft  we  can,  but  fometimes 
we  are  as  fure  of  it,  as  of  light;  but  then  and  always  our  reafon  (fuchasitis)  muft 
lead  us  into  fuch  proportions  of  faith  as  they  can :  according  as  our  reafon  or  mo- 

tives are,  fo  ordinary  is  the  degree  of  our  faith- 

95.  To  the  fifth  I  need  give  no  other  anfwer  but  this,  that  it  confefTes  the  main  quefti- 
on ;  For  if  this  be  the  greateft  reafon  in  the  world,  God  hath  faid  it,  therefore  it  it 

true,  it  follows,  that  all  our  faith  relies  upon  this  one  reafon ;  but  becaufe  this  rea- 
fon is  of  no  ufe  to  us  till  the  minor  proportion  be  proved,,  and  that  it  appear  that  God 

hath  faid  it,  and  that  in  the  inquiry  after  that,  we  are  to  ufe  all  our  reafon ;  the  confe- 
quent  is,  that  in  the  firft  and  laft,  reafon  lends  legs  to  faith,  and  nothing  can  be  wifely 
believed,. but  what.can  by  fome  rational  inducement  be  proved.  As  for  the  laft  propo- 

fition  in  the  objection,  'This  is  againft  Scripture,  therefore  it  is  ah/urd  and  unreafonable,  I 
have  already  made  it  appear  to  bean  imprudent  and ufelefs  affirmative. 

66.  The  fixth  Objection  complains  of  them  that  by  weak  reafonings  lofe  their  Religi- 
on, but  this  is  nothing  againft  righ{  reafoning :  For  becaufe  Mountebanks  and  old  wo- 

men kill  men  by  vile  Phyfick,  therefore  is  it  true,  that  the  wife  difcourfes  of  Phyfici- 
ans  cannot  minifter  to  health  ?  halfwitted  people  talk  againft  God,and  make  objecti- 

ons againft  Religion,  and  themfelves  have  notwit  or  will  enough  to  anfwer  them,and 
they  intending  to  make  reafon  to  be  thepofithe  and  affirmative  meafure  of  Religion,  are 
wholly  miftaken,  and  abufe  themfelves  and  others.2.We  are  not  to  exact  every  thing 
in  Religion  according  to  our  weak  reafonings  ;  but  whatfoever  is  certain  in  reafon, 
Religion  cannot  contradict  that ;  but  what  is  uncertain,or  imperfect,  Religion  often- 

times does  inftruct  and  amend  it.  feut  there  are  many  myfteries  of  Religion  contrary 
to  reafon, corrupted  with  evil  manners,  &  many  are  contrary  to  reafon,corrupred  with 
falfe  propofitions  ;  now  thefc  men  make  objections,  which  upon  their  own  principles 

they 
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Chap.i.  or  Sure  Conscience.  Lj 
they  can  never  anfwer :  but  that  which  feems  impoffible  to  vicious  perfons  is  reafon  to 
good  men,  and  that  which  children  and  fools  cannot  anfwer,  amongft  wife  men  hath 
no  difficulty ;  and  the  ignorant,  and  the  unftalle,  rvrefi  fome  Scriptures  to  their  own 
damnation :  but  concerning  the  new  Atheifts  that  pretend  to  wit,  it  is  not  their  rea- 

fon, but  their  want  of  reafon  that  makes  them  fuch,  for  if  either  they  had  more  learn- 
ing, or  did  believe  themfelves  to  have  lefs,  they  could  never  be  Atheifts. 

To  the  laft  I  anfwer,  that  it  is  reafon  we  mould  hear  reafon  whereever  we  find  it; 
if  there  be  no  greater  evil  brought  by  the  teacher  then  he  can  bring  good ;  But  if  an 
heretick  preaches  good  things,it  is  not  always  lawful  to  hear  them,unlefs  when  we  are 
out  of  danger  of  his  abufesalfo.  And  thus  truth  from  the  devil  may  be  heard,  if  we 
were  out  or  his  danger  ;  but  becaufe  he  tels  truth  to  evil  purpofes,  and  makes  wife 
fayings  to  become  craft,  it  is  not  fafe  to  hear  him.  2.  But  befides  this,  although  it 
is  lawful  to  believe  a  truth  which  the  devil  tels  us,  yet  it  is  not  lawful  to  go  to  School 
to  the  devil,  or  to  make  inquiries  of  him,  becaufe  he  that  does  fo,  makes  him  his  Ma- 

tter, and  gives  fomething  of  Gods  portion  to  Gods  enemy.  As  for  Judicial  Aftrolcgy 
and  Genethliacal  predictions,  for  my  part  I  therefore  reprove  them,  not  becaufe 

their  reafon  is-againft  Religion,  for  certainly  it  cannot  be ;  but  becaufe  I  think  they 
have  not  reafon  enough  in  what  they  fay ;  they  go  upon  weak  principles  which  they 
cannot  prove  ;  they  reduce  them  to  practice  by  impoflible  mediums  :  they  draw  con- 
clufions  with  artlefs  and  unskilful  heads,  they  argue  about  things  with  which  they 
have  little  converfation,  they  cannot  make  fcientifical  progrefs  in  their  profeflion, 
but  out  of  greedinefs  to  do  fomething ;   they  ufually,  at  leaft  are  juftly  fufpected  to 
take  in  auxiliaries  from  the  fpirits  of  Darknefs ;  they  have  always  fpoken  uncertainly, 
and  moft  part  falfly ;  and  have  always  lived  fcandaloufly  in  their  profeflion :  they  have 
by  all  Religions  been  cried  down,  trufted  by  none  but  fools,  and  fuperftitious  people ; 
and  therefore  although  the  art  may  be  very  lawful,  if  the  ftars  were  upon  the  earth, 
or  the  men  were  in  heaven,  if  they  had  skill  in  what  they  profefs,  and  reafon  in  all 
their  pretences,  and  after  all  that  their  principles  were  certain,  and  that  the  ftars 
did  really  fignify  future  events,  and  that  thofe  events  were  not  overruled  by  every 
thing  in  heaven  and  in  earth,  by  God,  and  by  our  own  will  and  wifdom,  yet  becaufb 
here  is  fo  little  reafon,  and  lefs  certainty,  and  nothing  but  confidence  and  illufion, 
therefore  it  is  thatReligion  permits  them  not;and  it  is  not  the  reafon  in  this  art,that  is 
againft  Religion,  but  the  folly  or  the  knavery  of  it,  and  the  dangerous  and  horrid  con- 
fequents,  which  they  feel  that  run  a  whoring  after  fuch  Idols  of  imagination. 

RULE     IV. 

if  judgement  of  nature ,    or  inclination ,    is  not  fufficient  to  male  a  Sure  Con- 

Jcience. 

i.TVEcaufe  this  Rule  is  of  good  ufe,  not  only  for  making  judgment  concerning  the 
JD  ftates  of  fome  men,  but  alfo  in  order  to  many  practices,  it  will  not  be  loft  la* 
bour  to  confider,  that  there  are  three  degrees  of  practical  judgement. 

2.  The  firft  is  called  an  inclination,  or  the  firft  natural  confonancy  between  the  fa- 
culty or  difpofition  of  man,  and  fome  certain  actions.  All  men  are  naturally  pitiful 

in  fome  degree,  unlefs  their  nature  be  lame  and  imperfect :  As  we  fay  all  men  natu- 
rally can  fee,  and  it  is  true,  if  they  have  good  eyes  :  fo  all  men  naturally  are  pitiful* 

unlefs  they  have  no  bowels :  But  fome  more,  fome  lefs.  And  therefore  there  is  in 

their  natures  a  conveniency,  or  agreeing  between  their  difpofitions  and  acts  of  cha- 
rity. In  the  firft  orloweft  fort  there  isanaptnefito  it.  2.  In  the  fweeter  and  betted 

natures  there  is  a  virtual  charity,  y  But  in  thofe  that  confider  and  choofe,  and  ob- 
ferve  the  Commandment,  or  the  proportions  of  right  reafon  >  there  is  in  thefe  only  a 
formal,  deliberative,  compound  or  practical  judgment. 

3.  Now  concerning  the  firft  fort,  that  is,  the  natural  difpofition  Or  firft  propenpty,  it  is 

but  a  remote  difpofition  towards  a  right  conscience  and  a  practical  judgment',  becaufe 
it  may  be  refcinded,  or  diverted  by  a  thoufand  accidents,  and  is  nothing  elfe  but  a 
felique  of  the  fhip  wrack  v/hich^d  am  and  all  the  world  have  made,  and  may  pafs  into 
nothing  as  fuddenly  as  it  came.  He  that  fees  two  Cocks  fight,  though  he  have  no  iri- 
tereft  in  either  will  afHft  one  of  them  at  leaft  by  art  ineffective  pity  and  defire :  but 

. -"    '  this 
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this  pafTes  no  further  then  to  natural  effects,  or  the  changes  or  affections  of  a  load- 
ftone  ;  it  may  produce  fomething  in  nature,  but  nothing  in  manners. 

4.  Concerning  the  fecond,  that  is,  a  virtual  judgment,  that  is,  a  natural  inclination 

pafTing  forth  into  habit  or  cuftome,  and  delight  in  the  actions  of  fome  vertues  ;  it  is 
certain  that  it  is  one  part  of  the  grace  of  God,  and  a  more  promoted  and  immediate 
difpofition  to  the  vertue  of  its  kind  then  the  former.  Some  men  are  naturally  very 
merciful,  and  fome  are  abftemious,  and  fome  are  continent :  and  thefe  in  the  courfe 
of  their  iife  take  in  every  argument  and  accidental  motive,  and  the  difpofition  fvvells, 

and  the  nature  is  confirm'd.  But  (till  it  is  but  nature-  The  man,  it  may  be,  is  chaft, 
becaufe  he  hates  the  immodefty  ofthofe  addreffes  which  prepare  to  uncleanefs;  or 

he  loves  his  quiet,  or  fears  the  accidents  of  his  Enemy-crime  ;  or  there  was  a  terror  in-, 

fus'd  into  him  by  the  fight  of  a  fad  fpectacle,  the  evil  reward  of  an  adulterous  perfon. 
  quo f dam  moscbos  dum  Magilis  intrat. 

Concerning  this  kind  of  virtual  judgment,  or  confirm'd  nature,  I  have  two  things to  fay : 

5.  1.  That  this  virtual  judgment  can  produce  love  or  hatred  to  certain  objects,  in- 
effective complacencies  or  difrelifhes  refpectively,  proper  antipathies  and  averfa- 

tions  from  a  whole  kind  of  objects  ;  fuch  as  was  that  hatred  that  Tamerlan  had  to 

Zercon,  or  fome  men  to  Cats.  And  thus  much  we  cannot  deny  to  be  produc'd  by  the 
operation  and  fimple  apprehenfion  of  our  fenfes  by  pictures  and  all  impreffions  of 

.,      .-      fancy:  Cum  opinamur  difficile  aliquidaut  terribile  flatim  compatimur.  Secundum  ima- 

de  ammziib'z.gifiem  dutemfimiliter  nos  babemm.  We  find  effects  and  impreffes  according  to  the 
text.  154.       very  images  of  things  we  fee,  and  by  their  p'rime  apprehenfions :  and  therefore  much 

rather  may  th.tk.aSiM  imperati,  or  more  natural  and  proper  effects  and  affections  of 

will  be  entertain'd  or  produc'd  refpectively.Men  at  firft  fight  fall  in  love  with  women, 
and  that  againft  their  reafon  and  refolution,  and  counfel,  and  intereft,  and  they 
cannot  help  it ;  and  fo  they  may  do  with  fome  actions  of  virtue.  And  as  in  the  firft 
cafe  they  are  rather  miferable  then  vicious  ;  fo  in  this  they  are  rather  fortunate  then 
vertuoM  :  and  they  may  be  commended  as  we  praife  a  fair  face,  or  a  ftrong  arm,  an 
athletick  health,  or  a  good  conftitution  ;  and  it  is  indeed  a  very  good  difpofition  and 
a  facilitation  of  a  vertuous  choice.  But, 

6-      2.  This  virtual  judgment,  which  is  nothing  but  nature  confirm  d  by  accidents,  is 
not  a  ftate  of  good  by  which  a  man  is  acceptable  to  God.  Neither  is  it  a  fuificient 
principle  of:  a  good  life,  nor  indeed  of  the  aftions  of  its  own  kind.  i.Not  of  good  life, 
becaufe  it  may  be  in  a  fingle  inftance;  and  it  can  never  be  in  all.  The  man  that  is 

good  natur'd, that  is,  naturally  meek,  and  loving,  goes  the  furtheft  upon  this  account; 
but  without  the  conjunction  of  other  vertues,  it  is  a  great  way  off  from  that  good 
ftate  whither  naturally  it  can  but  tend  and  incline  :  and  we  fee  fome  good  things  are 
made  to  ferve  fome  evil ;  and  by  temperance,  and  a  moderate  diet,  fome  preferve  their 
health,  that  they  may  not  preferve  their  chaftity  :  and  they  may  be  habitually  proud, 
becaufe  they  are  naturally  chaft  :  and  then  this  chaftity  is  no  vertue,  but  a  difpofi- 

tion and  an  aptnefs  only.  Inthisfenfe  that  of  S.  James  may  be  affirmed,    He  that 

offends  in  one,  is  guilty  of  all',  that  is,  if  his  inclinations,  and  his  accidentally  acquir'd 
habits  be  fuch  as  to  admit  a  mixture,  they  are  not  genuine  and  gracious :  fuch  are 
thefe  that  are  the  effects  of  a  nature  fitted  towards  a  particular  virtue.  It  muft  be  a 
higher  principle  that  makes  an  intire  piety ;  nature  and  the  habits  growing  upon  her 
ftock,  cannot  do  it.  Alexander  was  a  continent  Prince,  and  the  captive  beauties  of 

Per  fa  were  fecur'd  by  it  in  their  Honours ;  but  by  rage  he  deftroyed  his  friend,  and 
by  drunkennefs  he  deftroyed  himfelf. 

2 .    But  neither  is  this  virtual  judgment  a  fufficient  principle  of  the  actions  of  its 
own  kind;  lor  this  natural  ftrength  is  nothing  but  an  uneafinefs  and  unaptnefs  to 
fuffer  by  common  temptations ;  but  place  the  man  where  he  can  be  tempted,  and 
this  good  difpofition  fecures  him  not,  becaufe  there  may  be  fomething  in  nature 
bigger  then  it. 

7.      It  remains  then,  that  to  the  conftitution  of  a  Right  and  Sure  Gonfcience,  there  is 

requir'd  a  formal  judgment,  that  is,  a  deliberation  of  the  underftanding,  and  a  choice 
of  the  will,  that  being  inftructed,  and  this  inclin'd  by  the  grace  of  God :  tantoque  lau- 

tib.  1  ep  8     ̂a^tor  munificentia  nojlrafore  videbatur,  quod  ad  illam  non  impetu  quodam  fed  confilio 
trahebamuryCa'idSecundM:thtn  it  is  right  and  good,then  when  it  is  not  violent,neceffary, or  natural,  but  when  it  is  chofen.  This  makes  a  Right  and  Sure  Confidence,  becaufe  the 

grace 
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the  grace  of  God  hath  an  univerfal  influence  into  all  the  courfe  of  our  actions.  For 
he  that  faid,  Do  not  kill, [aid  alfo,  Do  not  fle al :  and  if  he  obeys  in  one  inftance,  for  that 

reafon  muft  obey  in  all  ,  or  be  condemn'd  by  himfelf.  and  then  the  Confcienceis 
right  in  the  principle  and  fountain,  though  defil'd  in  the  iflue  and  emanation.  For 
he  that  is  condemn'd  by  his  own  Confcience,  hath  the  law  written  and  the  characters 
Hill  fair,  legible,  and  read ;  but  then  the  fault  is  in  fomething  elfe;  the  will  is  cor- 

rupted. The  fum  is  this : 
8.  It  is  not  enough  that  the  Confcience  be  taught  by  nature,  but  it  muft  be  taught  by 
God,  conducted  by  reafon,  made  operative  by  difcourfe,  affifted  by  choice,  inftructed  by 
laws  and  fiber  principles  :  and  then  it  is  Right,  and  it  may  be  Sure. 

* 

RULE    V. 

When  wo  motives  concur  to  the  determination  of  an  dhlion  ,    whtreof  one  is  vertuous  J 

and  the  other  fecular,  alfyght  Confcience  is  not  prejudiced  by  that  mixture. 

£.1  TE  that  fafts  to  punifhhimfelf  for  his  fins,and  at  the  fame  time  intends  his  health* 
X  JL  though  it  will  be  very  often  impolTible  for  him  to  tell  himfelf  which  was  the  fi- 

nal and  prevailing  motive  and  ingredient  into  the  perfwafion,yet  it  is  no  detriment  to 
his  confcience;  the  religious  motive  alone  did  fuffice  to  make  it  to  be  an  act  of  a 
good  confcience ;  and  if  the  mixture  of  the  other  could  change  this ,  it  could  not  be 
lawful  to  ufe,  or  in  any  degree  to  be  perfwaded  by  the  promifes  of  thofe  temporal 
bleffings  which  are  recorded  in  both  Teftaments ,  and  to  which  there  is  a  natural  de- 
fire,  and  proper  inclination.     But  this  alfo  is  with  fome  difference. 

2.  2.  If  the  fecular  ingredient  be  the  ftronger,  it  is  in  the  fame  degree  as  it  prevails 
over  the  vertuous  or  religious,  a  diminution  of  the  worthinefs  of  the  action ;  but  if  it 
be  a  fecular  blefling  under  a  promife,  it  does  not  alter  the  whole  kinde  of  the  aHion. 
The  reafon  is  this  :  Becaufe  whatever  God  hath  promifed ,  is  therefore  defirable  and 
good,  becaufe  he  hath  promifed  it,  or  he  hath  promifed  it  becaufe  it  is  of  it  felf  good, 
and  ufeful  to  us ;  and  therefore  whatever  we  may  innocently  defire ,  we  may  inno- 

cently intend  :  but  if  it  be  mingled  with  a  religious  and  fpiritual  intereft,  it  ought 
not  to  fit  down  in  the  higheft  place,  becaufe  a  more  worthy  is  there  prefent ,  left  we 
be  found  to  be  paffionate  for  the  things  of  this  life ,  and  indifferent  for  God  and  for 
Religion. 

3.  3.  If  the  fecular  or  temporal  ingredient  be  not  under  a  promife,  and  yet  be  the 
prime  and  chief  motived  he  whole  cafe  is  altered :  the  confcience  is  not  right ,  it  is  na- 

tural inclination,  not  confcience,  it  is  fenfe  or  intereft,  not  duty.  *He  that  gives  alms 
with  a  purpofe  to  pleafe  his  Prince,  who  is  charitable  and  religious,  although  his  pur- 
pofe  be  innocent,  yet  becaufe  it  is  an  end  which  God  hath  not  encouraged  by  propoun- 

ding it  as  a  reward  of  charity,  the  whole  deliberation  is  turn'd  to  be  a  fecular  action, 
and  paffes  without  a  reward.  Our  hleffed  Saviour  hath  by  an  inftance  of  his  own,  de- 
termin  d  this  cafe.  When  thou  makefi  afeafl  call  not  the  rich,  who  can  make  thee  recom- 
pence,  but  call  the  poor,  and  thou  /halt  have  reward  in  heaven.  To  call  the  rich  to  a  feaft 

is  no  fin,  but  to  call  them  is  to  lofe  the  reward  of  charity,  by  changing  the  whole  na- 
ture of  the  action  from  charity  to  civility,  from  Religion  to  prudence. 

4.  And  this  hath  no  other  exception  or  variety  in  it,but  when  the  mixture  is  of  a  thing 
that  is  fo  purely  natural,  that  it  is  alfo  necejfary :  Thus  to  eat  upon  a  feftival  day  to  fa- 
tisfie  a  long  hunger,  to  be  honeftly  imployed  to  get  a  living ,  do  not  ceafe  to  be  religi- 

ous, though  that  which  is  temporal  be  the  firft  and  the  greateft  caufe  of  the  action  or 
undertaking.  But  the  reafon  of  this  difference  (if  any  be  apprehended)  is  becaufe  this 
natural  end  is  alfo  a  dutyy  and  tacitly  under  a  promife. 

f.TT  is  ufually  requir'd ,  that  all  that  enter  into  the  holy  Offices  of  the  Miniftery 
X  mould  fo  primely  and  principally  defign  the  glory  of  God;  that  all  other  considera- 

tions mould  fcarce  be  ingredients  into  the  refolution,  and  yet  if  it  be  inquired  how  far 
this  is  obligatory,  and  obferve  how  little  it  is  attended  to  in  the  firft  preparations  to 
the  Order,  the  very  needs  of  moft  men  will  make  the  Queftion  material. 

But  I  anfwer  to  the  Queftion,  in  proportion  to  the  fenfe  of  the  prefent  Rule. 

6*.     1  •  Where  ever  a  religious  act  by  Gods  appointment  may  ferve  a  temporal  end  and 
F  a  fpi* 



5° 
Of  the  %ght  Book  I. 

a  fpiritual,  to  attend  either  is  lawful ;  but  it  is  ftill  more  excellent,  by  how  much 
preference  and  greater  zeal,  we  more  ferve  the  more  excellent.  Therefore  although 
it  be  better  to  undertake  the  facred  function  wholly  for  ends  fpiritual ,  yet  it  is  law- 

ful to  enter  into  it  with  an  actual  defign  to  make  that  calling  the  means  of  our  natural 

and  neceffary  fupport,     The  reafon  is  : 
7.  Becaufe  it  is  lawful  to  intend  what  God  hath  offered  and  propounded.  The  end 

which  God  hath  made,  cannot  be  evil,  and  therefore  it  cannot  be  evil  to  choofe  that 
inftrument  to  that  end,  which  by  Gods  appointment  is  to  minifter  to  that  end.  Now 
fince  God  bath  ordained  that  they  who  preach  the  Gofpel  fioould  live  of  the  Gofpel,it  cannot 

be  unlawful  to  defign  that  in  order  to  this. 
8.  2.  If  our  temporal  fupport  and  maintenance  be  the  firfi  and  immediate  defign,  it 

makes  not  the  whole  undertaking  to  be  unlawful.  For  all  callings,  and  all  ftates,and 
all  actions,  are  to  be  directed  or  done  to  the  glory  of  God ;  according  to  that  faying 
of  S.  Paul,  Whether  ye  eat  or  drink,  or  whatfoeverye  do,do  all  to  the  glory  of  God :  and  that 
one  calling  mould  be  more  for  Gods  glory  then  another,  is  by  reafon  of  the  matter  and 
imployment;  but  in  every  one,  for  its  portion  ftill,  Gods  glory  muft  be  the  princi- 

pal, and  yet  no  man  queftions  but  it  is  lawful  for  any  man  to  bring  his  fon  up  to  the 
molt  gainful  trade,  if  in  other  things  there  be  no  objection  :  and  therefore  why  this 
may  not  be  the  firft  moving  confideration  in  the  fufception  of,  or  defignation  to  the 
calling  Ecclefiaftical,cannot  have  any  reafon  in  the  nature  of  the  thing :  For  if  in  all 
things  Gods  glory  mull:  be  the  principal  end,  and  yet  in  fome  Callings  the  temporal 
advantage  is  the  firft  mover,then  it  may  be  fo  in  all ;  the  intention  of  Gods  glory  not- 
withftanding:  for  if  it  hinders  not  in  that,  it  hinders  not  in  thit.     But  yet, 

9.  3 .  It  is  a  great  imperfection  actually  to  think  of  nothing  but  the  temporal  advan- 
tages, of  which  God  hath  in  that  Galling  made  provifions  ;  but  I  fay,  it  is  not  al- 

ways a  fin  to  make  them  the  firfi  mover  in  the  defigning  the  perfon  to  that  Galling. 
to.  But  therefore  this  is  onely  tolerable  in  thofe  perfons,  who  at  great  diftance  defign 

the  Calling  ;  as  when  they  firft  ftudy  to  make  themfelves  capable  of  it,  then  it  is  to- 
lerable, becaufe  they  are  bound  to  provide  for  themfelves  in  all  juft  ways,  and  (land- 

ing at  fo  great  diftances  from  it,  cannot  behold  the  beauties  which  are  in  interior*  do- 
mo  ;  the  duty  which  is  on  them,  is  to  do  that  which  is  their  proper  work,  that  is,  to 
fit  themfelves  with  abilities  and  skill  to  conduct  it,  and  therefore  their  intention 

muft  be  fitted  accordingly,  and  move  by  the  moft  powerful  and  prevailing  motive  ,  fo 
it  be  lawful.  He  that  applies  himfelf  to  learn  letters,  hath  an  intention  proportion- 

able to  his  perfon  and  capacity  when  he  firft  enters ,  and  as  he  grows  in  powers,  fo 

muft  he  alfo  in  purpofes ;  fo  that  as  he  paffes  on  to  perfection  ,  he  may  alio  have  in- 
tentions more  noble  and  more  perfect  :  and  a  man  in  any  Calling  may  firft  defign  to 

ferve  that  end  that  ftands  next  him,  and  yet  when  he  is  pofleft  of  that,  look  on  further 
to  the  intention  of  the  thing,  and  its  own  utmoft  capacity.     But  therefore, 

11.  4-  Whoever  does  actually  enter  into  Orders,  muft  take  care  that  his  principal  end 
be  the  glory  of  God,  and  the  good  of  fouls.  The  reafons  are  thefe : 

j 2.  1.  Becaufe  no  man  is  fit  for  that  Office,  but  he  that  is  fpiritual  in  his  perfon,  as 
well  as  his  Office :  he  muft  be  a  defpifer  of  the  world,  a  light  to  others,  an  example 
to  the  flock,  a  great  denier  of  himfelf,  of  a  celeftial  minde ,  he  muft  minde  heavenly 
things ;  with  which  difpofitions  it  cannot  confift ,  that  he  who  is  called  to  the  lot  of 
God,  iTiould  place  his  chief  affections  in  fecular  advantages. 

1 3.  2.  This  is  that  of  which  the  Apoftle  was  a  glorious  precedent,  Wefeek  not  yours,  but 
2C0r.1z.14.  you  ;  for  the  Parents  lay  up  for  the  children,  not  children  for  their  Parents  :  meaning,  that 

between  the  fpiritual  and  the  natural  paternity,  there  is  fo  much  proportion ,  that 
when  it  is  for  the  good  of  the  children,  they  muft  all  quit  their  temporal  advantages ; 
but  becaufe  this  is  to  be  done  for  the  fpiritual,  it  follows,  this  muft  be  chief. 

14.  And  this  I  fuppofe  is  alfo  enjoyned  by  another  Apoftle,  Feeding  the  flock  of  God,  not 
1  Pa.  5.x.      for  filthy  lucre  fake,  aAAa.  7rep$-vpcos ,  that  is,  but  of  a  prompt,  ready  minde  ;  a  minde 

moved  by  intrinfick  arguments  of  fair  defign,  not  drawn  by  the  outward  cords  of  va- 
nity and  gain.  . 

1  £.  3 .  The  work  of  the  Calling  being  principally  and  immediately  for  the  good  of  fouls, 

and  for  the  glory  of  God  it  cannot  *be  purfued  as  the  nature  of  the  work  requires^f  that be  not  principally  intended  ,  which  is  principally  to  be  procured  ;  All  that  which  is 
neceffary  in  order  to  it  muft  alfo  be  taken  care  of  :  Thus  the  Miniftefs  of  Religion 
may  attend  their  health,  and  muft  look  to  their  neceffary  fupport,  and  may  defend 

them- 
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themfclves  againft  all  impediments  of  their  offices  in  juft  and  proportionable  ways  : 
but  becaufe  all  thefe  have  further  purpofes  ,  although  they  (binding  neareft  may  be 

firft  regarded  by  an  atiual  care,  at  feme  times ,  and  in  fome  circumfiances,  and  by  dflual  at- 
tention \  yet  habitually,  and  principally,  and  constantly,  the  glory  of  God ,  and  the  good 

of  fouls  mull:  be  in  the  heartland  in  the  purpofe  of  every  action. 

16.  But  the  principality  and  preheminence  of  this  intention  is  no  otherwife  to  be  judg- 
ed of,  either  by  our  felves  or  others,  then  by  thefe  following  fignifications. 
I.  Ko  man  can  in  any  fenfe  principally,  that  is,  as  he  ought ,  intend  the  good  of 

fouls,  who  enters  into  the  facredftfcniftery  without  thofe  jult  meafures  of  preparation 
and  difpofition,  which, are  required  by  the  Church,  and  the  nature  of  the  thing  it  fdf; 
that  is,  that  he  be  well  inftructed  in  the  holy  Scriptures,  and  befit  to  teach,to  exhort, 
to  reprove.  For  he  who  undertakes  a  work  which  can  ferve  Gods  end  and  his  own  in 
feveral  capacities,  and  is  not  fufficiently  inftructed  to  ferve  the  ends  of  God,  it  is  ap- 

parent that  what  he  undertakes  is  for  his  own  end. 
17-     2.  His  intentions  cannot  be  right,  who  by  any  indirect  arts  does  enter,  for  that 

which  does  not  begin  at  God,  cannot  be  for  God :  Non  enim  ambitione,  velpretio ,  fed 
probata  vit<e&  difciplinarum  teftimonio,  ad  honoris  &  Sacerdotiiinfignia  oportet  promo- 
veri,  faid  the  Emperor  Theodofias.     He  therefore  who  fymoniacally  enters,  fixes  his 
eye  and  heart  upon  that  which  he  values  to  be  worth  mony,  not.upon  the  fpiritual  im- 
ployment ,  between  which  and  mpny  there  can  be  no  more  proportion,  then  between 
contemplation  and  a  cartrope  ;  they  are  not  things  of  the  fame  nature ;  and  he  that 
comes  into  the  field  with  an  Elephant,  cannot  be  fuppofed  to  intend  to  hunt  a  hare : 
neither  can  he  be  fuppofed  to  intend  principally  the  miniftery  of  fouls,  who  comes 
to  that  office  inftructed  only  with,  a  bag  of  money. 

18.     3.  He  may  be  fuppofed  principally  to  intend  the  Miniftery  of  fouls ,  and  in  it  the 
glory  of  God,  who  fo  attends  to  the  execution  of  his  office,  that  it  do  really  and  fuf- 

ficiently minifter  to  the  thing.  For  fince  the  Galling  is  by  God  really  defigned  to  that 
end,  and  if  the  Minifters  be  not  wanting  to  themfelves ,  they  are  fufficiently  enabled 
and  aflifted  to  that  purpofe ;  he  that  zealoufly  and  wifely  minifters  in  the  office,hath 
given  a  moft  real  teftimony  of  his  fair  intention,  becaufe  he  does  that  things  as  thofe 
intentions  only  can  be  efTected.The  thing  it  felf  is  fufficieht  for  the  end  if  God  blefles 
it ;  he  therefore  that  does  the  thing,  does  actuate  the  intention  of  God,  and  fanctifies 
his  own :  But  this  is  to  be  underftood  with  the  addition  of  the  follow  caution. 

ip.     4.  He  may  be  confident  that  his  intentions  for  Gods  glory  and  the  good  of  fouls 
are  right  and  principal,  who  fo  conjoyns  his  other  lefler  ends  with  the  conduct  of  the 
greater,  that  they  mall  always  be  made  to  give  place  to  the  greater.     That  is,  who 
ftill  purfues  theintereft  of  fouls,  and  the  work  of  his  Miniftery,  when  the  hopes  of 
maintenance,  or  honour,  or  fecular  regards  do  fail.     For  he  that  for  carnal  or  fecular 
regards  will  either  quit  or  neglect  his  Miniftery ,  it  is  certain ,  his  carnal  or  fecular 
ends  were  his  chief  motive  and  incentive  in  the  work.     It  was  the  cafe  of  Demas  who 

was  S.  Pauls  Minifter  and  work-fellow  in  the  fervice  of  the  Gofpel ,  but  he  left 
him,becaufe  he  loved  iheprefent  world ;  concerning  which,  it  is  to  be  considered,  that 

this  lapfe  and  receflion  of  De mas  from  the  afllftances  of  S.  Paul, did  not  proceed  from  %  rm-  4-I0« 
that  love  of  the  world  which  S.John  Cpeaks  of,  and  is  criminal,  and  forbidden  to  all 
Ghriftians,which  whofoever  hath,the  love  of  the  Father  dwels  not  in  him  ,  but  is  to  be  un- 
derftood  of  fuch  a  love,  which  to  other  Chriftians  is  not  unlawful,  but  was  (in  thofe 
times  efpecially)  inconfiftent  with  the  duty  of  Evangelifts,in  thofe  great  neceffities  of 
the  Church  :  Demas  was  a  good  man,  but  weak  in  his  fpirit,  and  too  fecular  in  his  re- 
lations,but  he  returned  to  his  ftation,and  did  the  work  of  an  Evangelift,  a  while  after, 
as  appears  in  the  Epiftle  to  the  Coloffians  and  Philemon ;  but  for  the  prefent  he  was  too 
blame.For  he  would  fecure  his  relations  and  his  interefts  with  too  great  a  caution  and 
diligence,  and  leave  the  other,  to  attend  this.     Such  as  now  adays  is  too  great  care  of 
our  eftates,  fecular  negotiations,  merchandizes,  civil  imployments,  not  miniftring  di- 

rectly unto  Religion,  and  the  advantages  of  its  miniftration.  For  our  great  King  the 
Lord  Jefus,  hath  given  to  all  Chriftians  fome  imployment,  but  to  fome  more,  to  fome 
lefs,&  in  their  own  proportion  they  mutt  give  a  returnrand  in  aMinifter  of  theGofpel, 
every  inordination  of  careful  nefs,  and  every  excefs  of  attendance  to  fecular  aftairs,and 
every  unnecellary  avocation  from,  or  heglect  of  his  great  work  is  criminal,  and  many 
things  are  excefles  in  them,  which  are  not  in  others,  becaufe  the  Minifterial  office  re- 

quires more  attendance  and  converfation  with  fpiritual  things,  then  that  of  others. 
F  2  5.1f 



Of  /■/;«?  3fcgAf  Book  I. 

20.  $.  If  ever  the  Minifter  of  holy  things,  for  hope  or  fear,  for  gain  or  inrereft  defert 
his  fiation,  whence  is  perfecuted,  or  when  he  is  not  perfecuted,  it  is  too  much  to  be 
prefumed,  that  he  did  not  begin  for  God ,  who  for  man  will  quit  Gods  fervice.  They 
that  wander  till  they  finde  a  rich  feat>  do  all  that  they  do  for  the  riches  of  the  place, 
not  for  the  employment :  Si  non  ubifodea*  locus  eft,  eft  ubi  ambules,  faid  he  in  the  Co- 

medy ;  the  calling  of  thefe  men  is  not  fixed  but  ambulatory  :  and  if  that  which  fixes 
them  be  temporal  advantages,then  that  which  moved  them  principally  is  not  fpiritual 

employment. 
21.  For  it  is  confiderable,  that  if  it  be  unlawful  to  undertake  the  holy  Calling,without 

a  Divine  vocation  to  it,  then  to  forfake  it  without  a  Divine  permifTion  muft  be  crimi- 
nal. He  that  calls  to  come,  calls  to  continue,  where  the  need  is  lafting,  and  the  office 

perpetual  But  to  leave  the  Calling  when  the  revenue  is  gone,  to  quit  the  Altar  when 
it  hath  no  offering,  to  let  the  fouls  wander,  when  they  bring  no  gifts,  is  to  defpife  the 
Religion  ,and  to  love  onely  the  fat  of  the  facrifices :  For  the  Altar  indeed  does  fan&ify 
the  gift,  but  not  the  gift  the  Altar ;  and  he  hath  but  a  light  opinion  of  an  eternal 
Crown  of  glory,  or  thinks  God  but  an  ill  paymafter,that  will  not  do  him  fervice  upon 
the  itock  of  his  promiles,  and  will  not  feed  the  flock,  though  he  have  no  other  reward 
but  to  be  feafted  in  the  eternal  Supper  of  the  Lamb :  Who  are  hirelings,  but  they  who 
fly  when  the  Wolf  comes  ?  and  wo  be  to  that  Evangelift  who  upon  any  fecular  regard 
neglects  to  preach  the  Gofpel ;  wo  be  to  him  ,  to  whom  it  fhall  be  faid  at  the  day  of 
Judgment,  /  was  hungry,  and  my  flock  was  hungry,  zndyefed  neither  it  nor  me. 

But  this  is  to  be  underftood  with  thefe  liberties  : 

Z2.  I.  That  it  be  no  prejudice  to  thofe  Ecclefiafticks,  who  in  time  of  Perfecution,  do 
fo  attend  to  their  Minifteries  ,  that  no  material  part  of  it  be  omitted,  or  flightly  per- 

formed, and  yet  take  from  it  fuch  portions  of  time  as  are  neceflary  for  their  labour,  or 
fupport  by  any  juft  and  honeft  imployment.  Thus  S.Paul  wrought  in  the  Trade  of  a 
Tent-maker,  becaufe  he  would  not  be  a  burthen  to  the  Church  of  Corinth ;  and  when 

the  Church  is  ftripp'd  naked  of  her  robes ,  and  the  bread  of  propofition  are  ftollen 
from  her  table  by  Souldiers,  there  is  no  peradventure  but  the  Ecclefiaftical  offices  are 
fo  to  be  attended  to,  that  the  natural  duty  and  neceflity  be  not  negledled. 

23«  2.  That  it  be  no  prejudice  to  Ecclefiafticks  in  the  days  of  peace  or  war,  to  change 
their  ftation  from  Bifhop  to  Bifhoprick,  from  Church  to  Church,  where  God,  or  the 
Church,  where  Charity  or  Neceffity,  where  Prudence  or  Obedience  calls.  Indeed 
it  hath  been  fiercely  taught,  that  Ecclefiafticks  ought  never,  and  upon  no  pretence 
to  defert  their  Church,  and  go  to  another  any  more  then  a  man  may  forfake  his  wife  ; 
and  for  this  a  Decretal  of  P.  Euariftus  is  pretended ,  and  is  recorded  in  the  Canon 
Law.  c.  Shut  vir.  Can.  j.q.i.  Sicut  vir  non  debet  adulter  are  uxor em  fit am ,  it  a  nee  Epifi 
copus  Eccleftamfuam,  ut  ill  am  dimittat  ad  quam  fuit  facratus  :  and  therefore  when  Eu- 
febitu  the  Bifhop  of  Cafarea  was  called  to  be  Bifhop  of  jintioch ,  he  refufed  it  perti- 
nacioufly,  and  for  it  was  highly  commended  by  the  Emperour  ;  and  S.  Hierome  in  his 
Epiftle  to  Oceanus  tels ,  In  Nic&na  Synodo  a  Patribus  decretum  eft ,  ne  de  alia  in  aliam 
Ecclefiam  Epifcopus  transferatur,  ne  virginalis  paupercuUfocietate  contempt  a  ditioris  a- 
dulteraqudrat  amplexm.  Something  indeed  like  it  was  decreed  by  the  fifteenth  and 
fixteenth  Canons  of  the  Nicene  Councel ;  and  it  was  an  ufual  punifhment  amongft 
the  holy  Primitives ,  Careat  Cathedra  propria  qui  ambit  alienam.  But  thefe  things 
though  they  be  true  and  right,  yet  are  not  contradictory  to  the  prefent  cafe.  For, 

24.  1.  Euarijlus  (it  is  clear)  forbad  tranflations  and  removes  from  Church  to  Church, 
ambitus  caufa,  for  ambition  or  covetoufnefs,  and  therefore  it  is  by  him  exprefly  per- 

mitted in  their  proper  cafes  and  limits  ;  that  is,  [^ininevitabilineceffitate,  aut  J&pfto- 

lica,  velregulari  mutatione~\  when  there  is  inevitable  neceffity,  or  the  command  and 
authority  of  a  fuperiour  power :  and  yet  upon  perufal  of  the  Decree  I  finde,  that  Eu~ 
ariftus  his  intent  was,  that  a  Bifhop  mould  not  thruft  his  Church  from  him  by  way 
of  divorce,  and  excommunication,  and  take  another,  as  appears  not  onely  by  the  cor- 
refponding  part  of  the  Decree,  viz.  that  neither  muft  the  Church  take  in  another  Bifhop 
or  Husband  upon  him  to  whom  already  [he  is  efpoufed;  but  by  the  expreffion  ufedinthe 
beginning  o£it,dimittere  Ecclefiam  Epifcopus  non  debet ;  and  it  is  compared  to  the  adul- 

tery of  a  man  that  puts  away  his  wife,  and  marries  another  ;  and  alfo  it  appears  more 
yet  by  the  glofs,  which  feems  to  render  the  fame  fenfe  of  it,  and  wholly  difcourfes  of 
the  unlawfu  Jnefs  to  excommunicate  aChurch  or  aCity  ,left  the  innocent  fhouJd  fufTer 
with  the  crim  inal :  for  when  a  Church  is  excommunicated,  though  all  thofe  perfons 

die 
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die  upon  whom  the  fentence  fell,  yet  the  Church  is  the  fame  under  other  perfons  their 
fuccelTois,  and  therefore  all  the  way  it  does  injuftice,  by  involving  the  newarifing 
innocents,  and  at  laft  is  wholly  unjuft  by  including  all  and  onely  innocent  perfons* 
But  which  way  foever  this  Decree  be  underftood,  it  comes  not  home  to  a  prohibition 
of  our  cafe. 

2j.  2.  As  for  Eufebiw,  it  is  a  clear  cafe  he  impofed  upon  the  good  Emperor,  who  knew 
not  the  fecret  caufe  oSEufebius  his  denial  to  remove  from  CJfarea  to  jintioch.  For  he 
having  engaged  the  Emperor  before  time  to  write  in  his  behalf,  that  he  might  be  per- 

mitted to  enjoy  that  Biflioprick,  was  not  willing  to  feem  guilty  of  levity  and  eafi- 
nefs  of  change.  But  that  was  not  all,  he  was  a  fecret  favourer  of  the  Arrians ,  and 
therefore  was  unwilling  to  go  to  that  Church  where  his  predeceffor  Eufiatbius  had 
been  famous  for  oppofing  that  peft; 

3.  To  that  of  S.  Jerome  out  of  the  Nicene  Council,  1  anfwer,  That  the  prohibition 
is  onely  of  fuch,as  without  authority,  upon  their  own  head,  for  their  own  evilpurpofes,  and 
with  injury  to  their  own  Churches  did  it :  and  of  covetoufnefs  it  is,  that  S.  Jerome  notes 
and  reproves  the  practice  :  To  defpife  our  charge  becaufe  it  is  poor,  is  to  love  the  mo- 
ny  more  then  the  fouls,  and  therefore  this  is  not  to  be  done  by  any  one  of  his  own 
choice  ;  but  if  it  be  done  by  the  command  or  election  of  our  Superior,  it  is  to £e  pre- 
fumed  it  is  for  the  advantage  of  the  Church  in  matter  of  direct  reafon,  or  collate- 

ral afiiftances,  and  therefore  hath  in  it  no  caufe  of  reproof, 
26.  And  to  this  purpofe  the  whole  afiair  is  very  excellently  ftated  by  the  1 4.  Canon  of 

the  Apoftles;  A  Bifkop  mufi  not  leave  his  own  Parifh  or  Diocefs,and  invade  that  of  another 
man,  nifi  forte  quis  cum  rationahili  caufa  compeUatur,  tanquam  quipoffit,  ibidem  conflitu- 
tus  plus  lucri  conferre,  &  in  caufa  religionis  aliquid  profeblus  profpicere.  If  there  be  a  rea- 
fonable  caufe  he  may  ;  and  the  caufe  is  reafonable,  if  by  going  he  may  do  more  good,, 
or  advantage  to  Religion :  but  of  this  he  is  not  to  be  Judge  himfelf,but  mull:  be  judged 
by  his  Superiours ;  &  hoc  non  afemetipfo  pertentet,  fed  multorum  Epifcoporum  judicio^ 
&  maxima  fupplicatione  perficiat ;  he  muft  not  do  it  on  his  own  head,  but  by  the  fen- 

tence and  defire  of  the  Bifhops. 

27.  There  needs  no  more  to  be  added  to  this,  but  that  if  a  greater  revenue  be  annexed 
'  to  another  charge ,  and  that  it  be  in  rem  Ecclefa ,  that  the  more  worthy  perfon. 
Ihould  be  advanced  thither,  to  enable  his  better  minifteries  by  thofe  fecular  aflift- 

ances which  our  infirmity  needs ,  there  is  nothing  to  be  faid  againft  it ,  but  that  if 
he  be  the  man  he  is  taken  for ,  he  knows  how  to  ufe  thofe  advantages  to  Gods  glo- 

ry, and  the  good  of  fouls,  and  the  fervices  of  the  Church;  and  if  he  does  fo,  his 
intentions  are  to  be  prefumed  pure  and  holy,  becaufe  the  good  of  fouls  is  the  prin- 

cipal. 
28.  Upon  the  fuppofition  of  thefe  caufes,  we  finde  that  the  practice  of  the  ancient  Bi- 

fhops and  Clerks  in  their  tranflations  was  approved.  Origen  did  firft  ferve  God  in  the 
Church  of  ̂ Alexandria,  afterwards  he  went  to  Cafarea  ,  to  ̂ fntioch,  to  tyre ,  and 
S.  Gregory  Nazianzen  changed  hisEpifcopal  See  eight  times.  Nay  the  Apoftles  them- 
felves  did  fo  :  S.  Peter  was  firft  Bifhop  of  ̂ f/oc^afterwards  of  Rome :  and  the  necef- 
fity  and  utility  of  the  Churches  called  $.Paul  to  an  ambulatory  Government  and 
Epifcopacy,  though  at  lafthealfo  was  fixed  at  Rome,  and  he  removed  Timothy  and 
Titus  from  Church  to  Church ,  as  the  need  and  ufes  of  the  Church  required.  But  in 
this,  our  call  muft  be  from  God ,  or  from  our  Superiors,  not  from  levity  or  pride , 
covetoufnefs,  or  negligence.  Concerning  which ,  who  pleafe  further  to  be  fatif- 
fied,  may  read  S.  ̂Athanafius  his  Epiftle  toDracontius,  of  old ;  and  of  late,  Chytr&us 
in  Epiftolisp.  150.  &  678.  and  Conradw  Porta  in  his  Formalia.  This  onely  ;  If  eve- 

ry man  were  indifpenfably  tied  to  abide  where  he  is  firft  called  to  minifter,  then  it 
were  not  lawful  for  an  inferiour  Minifter  to  defire  the  good  work  of  a  Bifhop ;  which 
becaufe  it  is  not  to  be  adminiftred  in  the  fame  place  or  charge  ,  according  to  the  uni- 
verfal  difcipline  of  the  Church  for  very  many  ages,  muft  fuppofe  that  there  can  be  a 
reafonable  caufe  to  change  our  charges  ,  becaufe  the  Apoftle  commends  that  defire 
which  fuppofes  that  change. 

29.  Thefe  being  the  limits  and  meafures  of  the  Rule,  it  would  be  very  good  if  we  were 
able  to  difcern  concerning  the  fecrets  of  our  intentions ,  and  the  caufes  of  actions. 
It  is  true,  that  becaufe  men  confound  their  actions  and  deliberations,  it  will  be  im- 

pofiible  to  tell  in  many  cafes  what  motive  is  the  principal  ingredient*  Sed  ui  tunc  com- 
munibw  magit  commodii  quamprivatx  ja£lanti<z  ftudebamus  ,quum  intentionem>effe£lumqui 
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muneris  noftri  vellemus  intelligi ;  it  a  nunc  in  rations  edendi,  veremur  ne  forte  non  aliorum 

utilitatibus,  fed  proprU  laudi  fervijfe  videamur.  It  is  hard  for  a  wife  and  a  gallant 

man,  who  does  publick  anions  of  greateft  worthiness  deferving  honour ,  to  tell 

certainly  whether  he  is  more  pleafed  in  the  honours  that  men  do  him ,  or  in  the  know- 

ledge that  he  hath  done  them  benefits.  But  yet  in  very  many  cafes,  we  may  at  leaft 

guefs  probably  which  is  the  prevailing  ingredient ,  by  thefe  following  meafures ;  be- 

Hoi  ̂Livin^    fi^es  triofe  which  I  have  noted  and  applied  to  the  fpecial  cafe  of  undertaking  the  cal- 
Qup.i.Sea.2.1ing  Ecclefiaftical. 

Signs  of  difference,  whereby  we  may  in  a  rnixt  and  complicated  inten- 
tion-, difcern  which  is  the  principal  ingredient. 

,         i.  Whatfoever  came  in  after  the  determination  was  made,  though  it  adde  much 
the  greater  confidence,  and  makes  the  refolution  fharper  and  more  active ,  yet  it 
is  not  to  be  reckoned  as  the  prevailing  ingredient ;  for  though  it  adde  degrees,  yet 
the  whole  determination  was  perfected  before .     The  widow  fulvia  was  opprefled  by 
Attilius ;  flie  complains  to  Secundus  the  Lawyer.     He  confiders  whether  he  mould 
be  Advocate  for  his  friend  Jttilius ,  or  for  the  opprefled  Fuhia ;  and  at  laft  deter- 

mines on  the  fide  of  piety  and  charity,  and  refolves  to  relieve  the  Widow  ,  but  with 
fome  abatement  of  his  fpirit  and  confidence ,  becaufe  it  is  againft  his  friend  :  but 
Charity  prevails.     As  he  goes  to  Court  he  meets  with  Caninim,  who  glorioufly  com- 

mends the  advocation,  and  by  fuperadding  that  fpur  made  his  diffidence  and  imper- 
fect refolution,  confident  and  clear.     In  this  cafe  the  whole  action  is  to  be  attributed 

to  Piety,  not  to  the  love  o£Fame ;  for  this  onely  added  fome  moments,  but  that  made 
the  determination. 

31.      2.  When  the  determination  is  almoft  made,  and  wants  fome  weight  to  finifhit, 

whatfoever  then  fupervenes  and  cafts  the  fcales ,'  is  not  to  be  accounted  the  prevail- 
ing ingredient,  but  that  which  made  moft  in  the  fufpenfion  and  time  of  deliberati- 

on ,  and  brought  it  forward.     It  is  like  buying  and  felling  :  not  the  laft  ̂ Maravidii 
that  was  flood  upon  was  the  greateft  argument  of  parting  with  the  goods ;  but  that 
farthing  added  to  the  bigger  fum ,  made  it  bigge  enough  :  an4  a  childs  finger  may 
thruft  a  load  forward,  which  being  haled  by  mighty  men  ftands  ftill  for  want  of  a  lit- 

tle afilftance. 

•>2.      3  •  That  is  the  prevailing  ingredient  in  the  determination  which  is  moft  valued,not 
which  moft  pleafes ;  that  which  is  rationally  preferred ,  not  that  which  delights  the 
fenfes.     If  the  man  had  rather  lofe  the  fenfual  then  the  intellectual  good,  though  in 
that  his  fancy  is  more  delighted,  yet  this  is  the  ftronger ,  and  greater  in  the  Divine 
acceptance,  though  poffibly  in  nature  it  be  lefs  active,  becaufe  lefspleafing  to  thofe 
faculties ,  which  whether  we  will  or  no,  will  be  very  much  concerned  in  all  the  enter- 

courfes  of  this  life.     *  He  that  keeps  a  feftival  in  gratitude  and  fpiritual  joy  to  do 
God  glory,  and  to  give  him  thanks  ,  and  in  the  preparation  to  the  action  is  hugely 

pleas'd  by  considering  the  mufick,  the  company,  the  feftivity  and  innocent  refrefh- 
ments,  and  in  his  fancy,  leaps  at  this,  but  his  refolution  walks  on  by  that ,  hath  not 

fpoil'd  the  regularity  of  his  Confcience  by  the  intertexture  of  the  fenfual  with  the 
fpiritual,  fo  long  as  it  remains  innocent.     For  though  this  flames  brighteft,  yet  the 
other  burns  hotteft,  and  will  laft  longer  than  the  other.     But  of  this  there  is  no 
other  fign,but  that  firfi  we  be  infinitely  careful  to  prefcribe  meafures  and  limits  to  the 
fecularjoy,  that  it  may  be  perfectly  fubordinate  to,  and  complying  with  the  fpiritual 
and  religious:  and  feoondly,  if  we  are  willing  to  fupprefs  the  light  flame,  rather 
then  extinguifli  the  folid  fire; 

■>  ̂       4-  Then  the  holy  and  pious  ingredient  is  over  powred  by  the  mixture  of  the  fecu- 
lar,  when  an  inftrument  toward  the  end  is  chofen  more  proportionable  to  this,  then  to 
that.  Cheilitis  to  do  a  real  not  a  phantaftick  benefit  to  his  Tenants,  erected  a  Library 
in  his  Villa,  and  promifed  a  yearly  revenue  for  their  childrens  education ,  and  nobler 
inftitution  :  And  thus  far  judgment  ought  to  be  made ,  that  he  intended  piety  rather 
then  fame ;  for  to  his  fame,  Plays  and  Spectacles  would  (as  the  Roman  humour  then 

was)  have  ferved  better  :  but  when  in  the  acting  his  refolution  he  prais'd  that  his  pi- 
ous purpofe,  and  told  them  he  did  it  for  a  pious,  not  a  vain-glorious  end,  however  the 

intention  might  be  right,  this  publication  was  not  right :  But,  when  he  appointed  that 
anniverfary  orations  mould  be  made  in  the  praife  of  his  pious  foundation  ,  he  a  little 

too 
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too  openly  difcovercd  what  was  the  bigger  wheel  in  that  motion.  For  he  that  ferves 

a  fecret  piety  by  a  publick  Panegyrick,  diforders  the  piety  by  difmantling  the  fecret: 

itmayftillbepiety,  but  it  will  be  leflen'd  by  the  publication  ;  though  this  publica- 
tion be  no  otherwife  criminal,  then  becaufe  it  is  vain.  Meminimus  quant o  majore  ̂ -,v]m  JL  tlepi  2i 

mo  boneftatisfruclus  in  confcientia  quam  infama  reponatur.  Sequi  enim gloria  non  appeti 
debet :  necficafu  aliquo  nonfequatur,  idcirco  quod  gloriam  meruit  minus  pukbium  eft  :  Hi 
vero  qui  benefaftafua  verbis  adornant,  non  ideo  pr&dicare  quia  fecerint, fed  ut  pr&dicarent, 

fecijfe  creduntur ;  which  is  the  very  thing  which  I  affirrri  in  this  particular.  If  the  in- 
termediate or  confequent  actions  ferve  the  collateral  or  fecular  end,  mofl  vifibly  itis 

to  be  fuppofed,  that  this  was  the  greater  motive,  and  had  too  great  an  influence  into 
the  deliberation. 

34.  But  becaufe  the  heart  of  man  is  fo  intricate,  trifling,  and  various,  in  molt  cafes  it 
mud:  be  fufficient  for  us  to  know,  that  if  the  mixture  be  innocent,  the  whole  delibe- 

ration is  fecur'd  in  the  kinde  of  it,  and  for  degrees  we  mull:  do  as  well  as  we  can. 
2f.  But  on  the  other  fide,  if  the  fecular  end  mixt  with  the  fpiritual,  and  religious , 

the  juft  and  the  honelt,  be  unlawful,  and  yet  intended,though  in  a  lefs  degree,though 
but  accidentally  and  by  an  after  confent ;  the  confcience  is  neither  fure  nor  right, 

but  is  difhonour'd  and  defiled  :  for  the  whole  deliberation  is  made  criminal  by  ming- 
ling with  forbidden  purpofes.  He  that  takes  up  arms,  under  his  Prince  in  a  juft  war, 

and  at  the  fame  time  intends  revenge  againft  his  private  enemy,  cafually  engaged  on 

the  adverfe  party,  lofes  the  reward  of  his  obedience,  and  changes  it  for  the  devillilh 

pleafures  of  revenge. 
Concerning  the  meafure  and  conduct  of  our  intentions,there  are  fome  other  things 

to  be  faid,  but  becaufe  they  are  extrinfecal  to  the  chief  purpofe  of  this  Rule* 

they  are  properly  to  be  conlidered  under  their  own  head. 

RULE    VI. 

rAn  "argument  not  fufficient  nor  competent,  though  it  do  perfwade  mtoa  thing  in  itfelfgood,is 
not  thegroundofa  right,  nor  a  fufficient  warrant  for  a  fure  Confcience. 

1. "I  TE.  that  goes  to  publick  Prayers  becaufe  it  is  the  cuftome  ,  or  communicates  at 
JL  Jl  Bafier  to  avoid  a  cenfure,  hath  done  an  act  in  it  felf  good,  but  his  motive  was 
neither  competent,  nor  fufficient  to  make  the  action  religious,  or  to  manifelt  and  de- 

clare the  Confcience  to  be  fure  and  right.  For  Confcience  is  the  repofitory  of  pra- 
ctical reafons :  and  as  in  civil  actions,  we  count  him  a  fool  who  wears  clothes  only 

becaufe  they  coft  him  nothing,  or  walks  becaufe  he  would  fee  his  Ihadowmove  upon 
the  wall :  fo  it  is  in  moral.  When  the  reafonis  incompetent,  the  action  is  by  chance, 
neither  prudent,  nor  chofen,  alterable  by  a  trifle,  tending  to  a  cheap  end,  proceeding 
by  a  regardlefs  motion  :  and  Gonfcience  might  as  well  be  feated  in  the  fancy,  or  in 
the  foot,  as  in  the  underftanding,  if  its  nature  and  proper  defign  were  not  to  be  con- 

ducted with  reafons  proportionable  to  fuch  actions  which  tend  to  an  end  perfective  of 
man,  and  productive  of  felicity. . 

£.  This  Rule  is  fo  to  be  underftood,  that  it  be  not  requird  of  all  men  to  have  reafons 
equally  good  for  the  fame  determinations,but  fufficient  and  reafonable  in  themfelves* 
and  apt  to  lead  them  in  their  proper  capacities  and  difpofitions,  that  is,  reafons  pro- 

portionable to  that  kinde  of  things  in  which  the  determination  is  inftanc'd,  viz.  a  re- 
ligious reafon  for  an  action  of  Religion ;  a  prudent  reafon  for  a  civil  action :  but  if  it 

be  in  its  proper  kinde,  it  is  fufficient  if  it  be  probable,  provided  always,  that  it  makes 
a  fure  minde,  and  a  full  perfwaiion. 
y  He  that  believes  Chriftian  Religion,  becaufe  the  men  are  charitable  and  chaft,  and 

fo  taught  to  be,  and  commanded  by  the  Religion,  is  brought  into  a  good  place  by  a 
fingle  taper  ;  but  he  came  in  by  no  falfe  light ,  and  he  is  there  where  he  ought  to  be. 
He  did  not  fee  the  way  in  fo  brightly  as  S.  Paul  did ,  who  was  conducted  in  by  an 
Angel  from  heaven,  with  a  bright  flame  in  his  hand;  but  he  made  fhift  to  fee  his 
way  in:  and  becaufe  the  light  that  guided  him  came  from  heaven,  his  confcience 
was  rightly  inftructed ,  and  if  it  perfwaded  him  heartily ,  bis  confcience  is  as  fure  as 

it  is  right ■; 
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M»eft. 
a  1  "t  Pon  the  account  and  confequence  of  this  Rule  it  is  proper  to  inquire,  Whether 
U.  it  be  lawful,  and  ingenuous  to  go  about  to  perfwade  a  man  to  the  belief  of  a  true 

propofition,  by  arguments  with  which  himfelf  is  not  perfwaded ,  and  which  he  be- 
lieves are  not  fufficient  ?  The  cafe  is  this : 

r.  Girolami  a  learned  Prieft  of  Ferrara,  finds  that  many  of  his  Parifhioners  are  in- 
fected with  judaifm,  by  reafon  of  their  cOnverfation  with  the  Jewifh  Merchants.  He 

ftudies  the  Jewifh  Books  to  difcover  the  weaknefs  of  their  arguments ,  and  to  con- 

vince them  upon  their  own  grounds.  But  finding  his  Parifhioners  mov'd  only  by  po- 
pular arguments,  and  not  capable  of  underftanding  the  fecrets  of  the  old  Prophets, 

the  Synchronifms,  nor  the  computation  of  Daniels  weeks,  the  infinite  heaps  of  rea- 
sons by  which  Chriftianity  ftands  firm  in  defiance  of  all  pretentions  to  the  contrary ; 

fees  it  neceflary  to  perfwade  them  by  things  as  eafie  as  thofe  are  by  which  they  were 

abus'd.  But  then  he  confiders ;  If  they  were  by  error  led  into  error ,  it  is  not  fit 
that  by  error  alfo  they  fhould  be  led  out  of  it  into  truth  :  for  God  needs  not  to  be  fer- 

C,  i  ved  with  a  lie,  and  evil  muft  not  be  done  that  good  may  be  thence  procured.     But  if 

I  go  by  a  falfe  argument  to  cozen  them  into  truth,  I  tell  a  lie  to  recover  them  from  a 
lie,  and  it  is  a  difparagement  to  the  caufe  of  God,  that  it  muft  be  fupported  by  the 

Devil. But  having  difcours'd  thus  far,he  confiders  further;Every  argument  which  I  am 
able  to  anfwer,  I  know  cannot  conclude  in  the  queftion  ;  for  if  it  be  to  be  anfwered, 
itisatmoftbutafpeciousoutfideofreafon;  and  he  that  knows  this,  or  believes  it 
fo,  either  muft  not  ufe  that  inftrument  of  perfwafion,  or  if  he  does,  he  muft  refolve  to 
abufe  the  mans  underftanding  before  he  can  fet  it  right  :  and  this  he  believes  to 
be  againft  the  honour  of  truth,  and  the  rules  of  charity ,  and  the  fimplicity  and  in- 

genuity of  the  fpirit  of  a  Chriftian. 

fo  this  Queflion  1  anfwer  by fever at  Prof  of  Horn. 

6.  i.  It  is  not  lawful  to  tell  a  lie  for  God  and  for  truth;  becaufe  God  will  not  be 

ferved  by  that  which  he  hates,  and  there  are  no  defeats  in  truth  which  need  fuch  vio- 
lent remedies.  Therefore  Girolami  might  not  to  perfwade  his  Judaizing  Parifhioners 

tell  them  a  tale  of  a  Vifion,  or  pretend  a  Tradition  which  is  not,  or  falfifie  a  Record, 

becaufe  thefe  are  direct  arts  of  the  Devil,  this  is  a  doing  evil  for  a  good  end :  and  eve- 
ry fingle  lie  is  equally  hated  by  God,  and  where  there  is  a  difference,  it  is  made  by 

complication,  or  the  mixing  of  fomething  elfe  with  a  lie  :  and  becaufe  God  hath  crea- 
ted and  communicated  to  mankind,  not  only  fufficient  but  abundant  juftifications  of 

whatfoever  he  hath  commanded  us  to  believe,  therefore  he  hates  infinitely  to  have  his 

glorious  Oeconomy  of  faith  and  truth  to  be  difordered  and  difcompofed  by  the  pro- 
ductions of  hell.  For  every  lie  is  of  the  Devil. 

7.  2.  It  is  lawful  to  ufe  an  argument  cut  potefi  fuhejfe falfum,  fuch  which  I  know  is  not 
certain,  but  yet  1  actually  believe  it  to  be  true.  That  is,  though  the  argument  be  not 
demonftrative  but  probable  onely,  yet  I  may  fafely  ufe  it,  if  I  believe  my  felf  to  be 
on  the  right  fide  of  the  probability.  For  a  real  truth,  and  afuppofed  truth  are  all  one 
as  to  the  innocence  of  my  purpofes.  And  he  that  knows  how  little  certainty  there 
is  in  humane  difcourfes,  and  how  we  know  in  part ,  and  prophefie  in  part,  and  that  of 
every  thing  whereof  we  know  a  little,  we  are  ignorant  in  much  more,  muft  either  be 
content  with  fuch  proportions  as  the  things  will  bear,  or  as  himfelf  can  get ,  or  elfe 
he  muft  never  feek  to  alter  or  to  perfwade  any  man  to  be  of  his  opinion.  For  the  grea- 
teft  part  of  difcourfes  that  are  in  the  whole  world,  is  nothing  but  a  heap  of  probable 
inducements,  plaufibilities,  and  witty  entertainments :  and  the  throng  of  notices  is 
not  unlike  the  accidents  of  a  battel,  in  which  every  man  tells  a  new  tale ,  fomething 
that  he  faw,  mingled  with  a  great  many  things  which  he  faw  not,  his  eyes  and  his  fear 
joyning  together  equally  in  the  inftrudtion  and  theillufion,  thefe  make  up  the  ftories. 
And  in  the  obfervation  of  things,  there  is  infinitely  more  variety  then  in  faces,  and  in 
the  contingencies  of  the  world.  Let  ten  thoufand  men  read  the  fame  Books,  and 
they  mall  all  make  feveral  ufes,  draw  feveral  notes,  and  underftand  them  to  feveral 

effects  and  purpofes. Knowledge  is  infinite,and  out  of  this  infinity  every  one  fnatches 

fome  things  real,and  fome  images  of  things  ;  and  there  are  fo  many  cognofcitive  fa- 
culties above  and  below,and  powers  miniftring  to  knowledge,and  all  thefe  have  fo  ma- 

ny ways  of  being  abufed,or  hindred,and  of  being  imperfect ;  and  the  degrees  of  imper- 
fect ion, pofitive,and  privative,  and  negative,  are  alfo  themfelves  abfolutely  fo  infinite, that 
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that  to  arrive  at  probabilities  in  moft  things  is  no  fmall  progreflion.     But  we  muft 
be  content  to  make  ufe  of  that,  both  for  our  felves  and  others. 

8.  Upon  this  account  we  may  quote  Scriptures  to  thofe  fenfes  which  they  can  well 

ferve  in  a  queftion,  and  in  which  they  are  us'd  by  learned  men,  though  we  fuppofe  the principal  intention  be  of  a  different  thing,  fo  it  be  not  contrary.  For  all  learned 
men  know  that  in  Scripture  many  fayings  are  full  of  potential  fignifications,  befidc  s 
what  are  on  the  face  of  the  words,  or  in  the  heart  of  the  defign  :  and  therefore  al- 

though we  may  not  alledge  Scriptures  in  afenfe  contrary  to  what  we  believe  it  meant ; 
yet  to  any  thing  befides  its  firft  meaning,we  may,if  the  analogywill  bear  it;&  if  by  lear- 

ned men  it  be  fo  ufed,  that  is  in  effect,  becaufe  for  ought  we  know  it  may  be  fo  indeed. 
9.  3 .  If  a  man  fuppofe  his  arguments  fufficient  and  competent  to  perf  wade,though  they 

be  neither  fitting  to  perfwade,  nor  at  all  fufficient,  he  may  yet  lawfully  ufe  them .  For 
in  this  cafe  though  himfelf  be  deceived,  yet  becaufe  it  is  upon  the  ftrength  of  thofe 
arguments  he  relies,  he  can  be  tied  to  ufe  no  better  then  he  hath  :  And  fince  his  con- 

fcience  is  heartily  perfwaded,  though  it  be  in  error,  yet  that  which  follows  that  per- 
fwafion  is  innocent  ( if  it  be  not  mingled  with  defign)  though  it  may  be  that  which 
went  before  was  not  fo. 

10.  4.  In  the  perfwafion  of  a  truth,  it  is  lawful  to  ufe  fuch  arguments  whofe  ftrength 
is  wholly  made  prevailing  by  thfe  weaknefs  of  him  that  is  to  be  perfwaded.  Such  as  are 
arguments  ad  bominem,  that  is,  proportionable  to  the  doctrines,  cuftomes,  ufages,  be- 

lief, and  credulity  of  the  man.     The  reafons  are  thefe : 
ii  Becaufe  ignorant  perfons  are  not  capable  of  fuch  arguments  as  may  demonftrate 

the  queftion  ;  and  he  that  goes  about  to  draw  a  child  to  him,  may  pull  him  by  the 
long  lleeve  of  his  coat,  and  need  not  to  hire  a  yoke  of  Oxen. 

2.  That  which  will  demonftrate  a  truth  to  oneperfon,  pofiibly  will  never  move 
another.  Becaufe  our  reafon  does  not  confift  in  a  Mathematical  point :  and  the  heart 
of  reafon,  that  vital  and  moft  fenfible  part ,  in  which  onely  it  can  be  conquered  fair- 

ly, is  an  ambulatory  eflence,  and  not  fixed ;  it  wanders  up  and  down  like  a  floating  I- 
land,  or  like  that  which  we  call  the  life  bloud;  and  it  is  not  often  very  cafie  to  hit  that 
white  by  which  onely  our  reafon  is  brought  to  perfect  aflent :  and  this  needs  no  other 
proof  but  our  daily  experience,  and  common  notices  of  things.     That  which  at  one 
time  is  not  regarded,  at  another  time  is  a  prevailing  motive ;  and  I  have  obferved  that 
adifcourfeat  one  time  hath  been  lightly  regarded,  or  been  only  pleafing  to  the  ear, 
which  a  year  or  two  after  hath  made  great  impreffions  of  piety  upon  the  fpirit  of  the 
hearers.    And  therefore,  that  I  can  anfwer  the  argument,  it  is  not  enough  to  make  me 
think  it  neceiTary  to  lay  it  afide  or  to  defpife  it ;  there  may  be  fomething  in  him  that 
hears  me,that  can  make  the  argument  to  become  perfect  and  effectual ;and  the  want  of 
that  it  may  be  in  me,  makes  me  apt  to  flight  it.     And  befides  that  fome  pretended  an- 
fwers  are  illufions  rather  then  folutions  it  may  be,that  beyond  my  anfwer,a  wifer  man 
may  make  a  reply,  and  confirm  the  argument  fo  as  I  know  not :  and  therefore  if  it  be 
truth  you  perfwade,it  were  altogether  as  good,  and  I  am  fure  much  more  cafie  to  let 
the  man  you  perfwade,enter  at  the  firft  and  broadeft  gate  of  the  true  propofition,then 

after  having  pafs'd  thorough  a  great  many  turnings  and  labyrinths,  at  laft  come  but  to 
the  fame  place  where  he  might  firft  have  entred.     There  are  fome  witty  men  that  can 
anfwer  any  thing ;  but  fuppofe  they  could  not,  yet  it  would  be  impoflible  that  men 
mould  be  tied  in  all  cafes  to  fpeak  nothing  but  demonftrations. 

3.  Some  men  are  to  be  wrought  upon  not  by  direct  argument,  but  by  artifices  and 
back  blows  ;  they  are  eafie  enough  to  believe  the  truth,  if  they  could ;  and  therefore 
you  muft,to  perfwade  them,remove  their  prejudices  and  prepoflefilons ;  and  to  this 
purpofe,  it  will  not  be  neceflary  to  bring  thofe  things  which  are  proper  to  the  quefti- 

on, but  things  accidental  and  extrinfecal.  They  who  were  prejudie'd  at  our  blefled 
Saviour  becaufe  he  was  of  Galilee,necdcd  no  other  argument  to  make  them  to  believe 
in  him,but  to  confute  that  foolifh  Proverb ,  Out  of  Galilee  comes  no  good  :  and  yet  he 
that  from  thence  thinks  the  queftion  of  his  being  the  Mejfias  fufficiently  concluded, 
is  very  far  from  underftanding  the  effect  and  powers  of  argument. 

4.  The  hindrances  of  belief  are  feated  in  feveral  faculties ,  in  our  fancy,  in  our 
will,  in  our  appetite  :  now  in  thefe  cafes  there  is  no  way  to  perfwade,  but  by  arguing 
fo  as  to  prevail  with  that  faculty.  If  any  man  fhould  fay  that  our  blefled  Saviour  is 
not  yet  come  in  the  fleih ,  upon  a  foolifh  fancy  that  he  believes  not,  that  God  would 
honour  fuch  a  wicked  nation  with  fo  great  a  glory ,  as  that  the  Saviour  of  the  world fhould 
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fhould  be  born  of  them  ;  he  needs  no  argument  to  perfwade  him  to  be  a  Chriftian,but 

by  having  it  prov'd  to  him,that  it  was  not  only  likely  ,  but  really  fo ,  and  neceflary  it 
fhould  be  fo,not  onely  for  the  verification  of  the  Prophecies  of  him,but  for  divers  con- 

gruities  in  the  nature  and  circumftances  of  things.  Here  the  argument  is  to  confute 

the  fancy  only>  not  the  reafon. 
$.  Sometimes  the  judgement  is  right,  but  the  affections  are  perverfe  ;  and  then, 

notdemonftrations,  but  popular  arguments  are  not  onely  lawful,  but  ufeful,  and 
fufficient.  For  reafons  of  abftracted  fpeculation  move  not  the  lower  man.  Make  the 

people  in  love  with  your  propofition,  and  caufe  them  to  hate  the  contrary ,  and  you 
have  done  all  that  they  are  capable  of.  When-  fome  Divines  in  Germany  were  forced 
for  their  own  defence  to  gain  the  people  to  their  party,  they  difputed  againft  the  ab- 
folute  decree  of  reprobation,by  telling  them  that  their  Adversaries  doctrine  did  teach 
that  God  did  drag  the  pretty  children  from  their  Mothers  breafts,  and  throw  many  of 

them  into  the  eternal  portion  of  Devils:  This  mov'd  the  women,  who  follow  reafon 
as  far  as  they  can  be  made  in  love  with  it,  and  their  underftanding  is  oftentimes  more 
then  in  their  heart  then  in  their  head.  And  there  are  thoufands  of  people,  men  and  wo- 

men, who  believe  upon  no  other  account  then  this  ,  neither  can  they  be  taught  other- 
wife.  When  S  Paul  would  perfwade  the  Jews  to  reafon  ,  and  from  laying  violent 
hands  upon  him ;  he  was  not  to  attempt  it  by  offering  undeniably  to  prove  that  he 
did  well  by  going  to  the  Gentiles,  fince  God  had  rejected  the  Jews,  excepting  a  rem- 

nant only  :  but  he  perfwaded  them  by  telling  them  he  did  nothing  againft  the  Law  of 
<zMofes  and  the  Temple. 

6.  There  are  fome  fondnefles,  and  ftrange  adherencies  to  trifles  in  moll:  people, 
humors  of  the  Nation,  love  of  the  advantage  of  their  families,  relations  to  fects,  or 
dignities,  natural  fympathies  and  antipathies,  in  a  correfpondency  to  which,  all  thofe 

arguments  which  are  drefs'd,  are  like  to  prevail,and  cannot  otherwife  do  it.  For  when 
a  mans  underftanding  is  mingled  with  intereft,  his  arguments  muft  have  fomething  of 
thif,  or  elfe  they  will  never  ftir  that :  and  therefore  all  our  arguments  cannot  be  freed 
from  fuch  allays. 

7.  In  all  the  difcourfes  of  men,  not  only  Orators,  but  Philofophers,  and  even  in 
their  fevereft  difcourfes,  all  the  good  and  all  the  wife  men  of  the  world  heap  together 
many  arguments,  who  yet  cannot  fuppofe  them  all  certain;  but  yet  they  therefore 
innocently  ufe  them,  becaufe  as  there  are  feveral  capacities  of  men  to  be  dealt  with- 
all ;  fo  there  are  feveral  notices  of  things ;  and  that  may  be  highly  concluding,  which 
it  may  be  is  not  well  reprefented,  and  therefore  not  fancied  or  obferved  by  him  that 
ufes  it ;  and  to  another  it  becomes  effective  becaufe  he  does. 

8.  The  holy  Spirit  of  God  himfelf  in  his  entercourfes  with  men  is  pleas'd  to  de- 
fcend  to  our  capacities,  and  to  ufe  arguments  taken  from  our  own  principles,  and 
which  prevail  more  by  filencing  us,rather  then  demonftrating  the  thing.  Thus  S.Paul 
in  his  arguments  for  the  Refurrection  ufes  this  ;  IfChrift  be  not  rifen,then  is  our  preach- 

1  Cor.  15. 14.  wg  vain,  and  your  faith  is  alfo  vain.Therc  are  fome,even  too  many  now  adays,and  many 
more  then,who  would  have  granted  both  the  antecedent  and  the  confequent ;  but  be- 

caufe the  Corinthians  difavowed  the  confequent,  they  were  forced  to  admit  the  ante- 
cedent. And  at  laft,  thoufands  of  perfons  could  never  be  drawn  from  their  error,  if 

we  might  not  make  ufe  of  arguments,  weak  like  their  capacities,  and  more  proporti- 
onable to  their  Underftanding  then  to  the  Queftion. 
There  are  two  Cautions  to  be  added  to  make  the  Rule  perfect : 

1.  That  if  the  Difciple  relying  upon  his  Mafters  authority,  more  then  his  own 
ability  to  judge,  ask  the  Doctor ,  whether  upon  his  knowledge  and  faith  that  argu- 

ment does  evict  the  queftion  ;  if  the  Doctor  himfelf  does  not  believe  it ,  he  mull: 
then  put  no  more  force  upon  it  by  his  affirmation  and  authority ,  then  he  thinks  it 
does  in  nature  bear ;  but  muft  give  prudent  accounts  of  the  whole  queftion  in  com- 

pliance to  the  prefent  neceflity  of  the  demander. 
Of  the  fame  confideration  it  is,  when  a  queftion  being  difputed  between  two  par- 

ties, the  ftanders  by  expect  the  trueft  and  moft  proper  account  of  things.  In  this 
cafe,  all  opennefs  and  ingenuity  is  to  be  ufed  according  to  our  own  fenfe  of  things,not 
according  to  what  may  comply  with  any  mans  weaknefs ;  and  the  not  doing  fo  is  want 
of  ingenuity,  and  the  worthinefs  of  Chriftian  charity ,  and  a  perfect  deceiving  them 
who  expect  and  defire  fuch  things  as  ought  to  be  finally  relied  upon. 

2.  In  all  arguments  which  are  to  prevail  by  the  weaknefs,or  advantages  taken  from 
the 
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the  man,  he  that  goes  about  to  perfwade,  muft  not  lay  any  thing  that  he  knows  to  be 
falfe ;  but  he  muft  comply  and  twift  about  the  mans  weaknefs,  fo  as  to  be  innocent  all 

the  way.  Let  him  take  him  that  is  weak  and  wrap  him  in  fwadling  cloths,  but  not  en- 
compafs  him  with  fnakes :  But  yet  this  hath  one  loofe  and  permiflion  that  maybe  ufed. 

tt.  2 .  It  is  lawful  for  a  man  in  perfwading  another  to  a  truth,  to  make  ufe  of  a  falfe 

propofition,  which  he  that  is  to  be  perfwaded  already  doth  believe  :  that  is,  a  man  may 

juftly  difpute  upon  the  fuppofition,  not  upon  the  conceffion  and  granting  of  an  error. 
Thus  S.Paul  disputed  with  the  Corinthians,  and  to  induce  them  into  a  belief  of  the 
refurredtion,  made  ufe  of  a  foolifti  cuftome  among  them  in  ufe,  of  being  baptized  for 
the  dead.  For  the  Ghriftian  Church  hath  but  two  Sacraments,  Baptifm  and  the  Lords 

Supper',  at  the  beginning  fome  of  the  Chriftians  ufed  Baptifm,  and  infucceeding 
ages,  they  ufed  to  celebrate  the  Lords  Supper  for  the  dead,  and  do  to  this  day  in  the 
Church  o£Rome.  Upon  this  fond  cuftome  of  theirs,  S.  Paul  thus  argues :  If  there 
be  no  refurredtion,  then  it  is  to  no  purpofe  that  you  are  baptized  for  the  dead ;  but 

that  is  to  purpofe  (  as  you  fuppofe  )  therefore  there  is  a  refurredtion.  Thus  prayer 
for  the  dead,  and  invocation  of  Saints,  according  to  the  principles  taught  in  the  Pri- 

mitive Church,  might  have  been  made  ufe  of  againft  each  other.  If  all  men  are  imper- 
fect till  the  day  of  Judgment,  and  till  then  enter  not  into  heaveii*  then  you  cannot 

with  confidence  make  prayers  to  them,who  for  ought  you  know,need  your  help  more : 
But  if  all  that  die  well,  that  is,  if  all  that  die  in  the  Lord  do  inftantly  enjoy  the  Beati- 

fical vifion,  and  fo  are  in  a  condition  to  be  prayed  to>  then  they  need  not  be  prayed 
for.  As  for  the  middle  place,  they  in  thofe  ages  knew  no  fuch  thing,  as  men  have  fince  7 

dream'dof.  As  God  in  fuch  cafes  makes  ufe  of  a  prepared  wickednefs,  though  he  in- 
fers none  ,  much  lefs  does  he  make  any  to  be  neceflary  and  unavoidable ;  fo  may 

good  men  and  wife  make  ufe  of  a  prepared  error,  a  falihood  already  believ'd ;  but  they 
muft  neither  teach,  nor  betray  any  one  into  it. 

The  objections  mentioned  in  the  ftate  of  this  queftion,  are  already  anfwered 

in  the  dating  the  propofitions. 
Butnowarifes  another  queftion*  and  thefohition  will  follow  upon  the  fame 

grounds. 

I2.T  T  THether  it  be  lawful  for  a  good  end  for  Preachers  to  affright  men  with.Panick 
VV     terrors,  and  to  create  fears  that  have  no  ground ;  as  to  tell  them  if  they  b& 

liars,  there  faces  will  be  deformed  ;  if  they  be  perjur'd,  the  devil  will  haunt  them  iri 
vifible  fhapes;  if  they  be  facrilegious,  they  fliall  have  the  leprofy;  or  any  thing 
whereby  weak  and  ignorant  people  can  be  moft  wrought  upon  ?  \/ 

I  anfwer  briefly  : 
13.  1.  There  are  terrors  enough  in  the  new  Teftament  to  affright  any  man  from  his 

fins,  who  can  be  wrought  upon  by  fear :  and  if  all  that  Mofis\*nd  the  Prophets  fay, 
and  all  that  Chrift  and  his  Apoftles  publifhed  be  not  fufficient  then  nothing  can  be. 

For  I  am  fure,  nothing  can  be  a  greater,  or  more  formidable  evil  then  hell ;  and  no  ter- 
rors can  bring  greater  affrightment,  then  thofe  which  are  the  proper  portion  of  the 

damned.  But  the  meafures  of  thepermifiton  and  liberty  that  can  be  ufed,  are  thefe : 
14.  I.  A  Preacher  or  Governour  may  affright  thofe  that  are  under  them,  and  deter 

them  from  fin,  by  threatning  them  with  any  thing  which  probably  may  happen.So  he  may 
denounce  a  cur  fe  upon  theeftate  of  facrilegious  perfons,  robbers  of  Churches,  op- 
preflbrs of Priefts,  and  Widows,  and  Orphans;  and  particularly,  whatsoever  the 
Widow  or  Orphan  in  the  bitternefs  of  their  fouls  do  pray,  may  happen  upon  fuch  evil 
perfons;  or  what  the  Church  in  the  inftrnments  bf  donation  have  exprelTed  2  as>  to 
die  childlefs ;  to  be  afflicted  with  the  gout ;  to  have  an  ambulatory  life,  the  fortune 

of  a  penny,  fince  for  that  he  forfakes:  God  and  his  Religion;  adiftradted  mind  or 
fancy,  or  any  thing  of  this  nature.  For  fince  the  curfes  of  this  life  and  of  the  Other  are 
indefinitely  threatned  to  all  finners*  and  fome  particularly  to  certain  fins,  as  want  is 

to  the  deteiners  of  Tithes,  a  wahdring  fortune  to  Church-robbers  ;  it  is  not  unredfon-  8#a&a<f  1 3< 
able,  and  therefore  it  is  lawful  to  make  ufe  of  fuch  particulars  as  are  moft  likely  to  be  Pfai.  £3*  x3« 
effective  upon  the  confeiences  of  finders. 

1$.     2.  It  is  lawful  to  affright  men  with  the  threatning  of  any  thing  that  ispoffible  to 
happen  in  the  ordinary  ejfecls  of  prdvidence.  For  every  fin  is  againft  an  infinite  God, 
and  his  anger  is  fometimes  the  greateft,  and  can  produce  what  evil  he  pleafe ; 
and  he  ufes  to  arm  all  his  creatures  againft  finners,  and  fometimes  ftrikes  a  ftroke 

with 
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with  his  own  hand,  and  creates  a  prodigy  of  example  to  perpetuate  a  fear  upon  men 
to  all  ages. 

But  this  is  to  be  admitted  with  thefe  Cautions  : 

i ".  It  muft  be  done  fo  as  to  be  limited  within  thofe  ways  which  need  not  fuppofe 
a  miracle  to  have  them  effe<5ted.  Thus  to  threaten  a  finner  in  England,  that  if  he 

prophanes  the  holy  Sacrament,  aTigre  fhall  meet  him  in  the  Church-yard  and  tear 
him,  is  fo  improbable  and  unreafonable,  that  it  is  therefore  not  to  be  done,  left  the 
authority,  and  the  counfel,  and  the  threatning  become  ridiculous :  but  we  have 
warrant  to  threaten  him  with  difeafes,  and  fharp  fickneffes,  and  temporal  death  ;  and 

the  warrant  is  deriv'd  from  a  precedent  in  Scripture,  Gods  dealing  with  the  Corin- i  Cor.  ii.  %°-thian  Communicants. 
2.  He  who  thus  intends  to  diiTwade,  muft  in  prudence  be  careful  that  he  be  not 

too  decretory  and  determinate  in  the  particular ;  but  either  wholly  inftance  in  gene- 
ral threatnings,  or  with  exceptive  and  cautious  terms  in  the  particular ;  as,  Take  heed 

lefl  fitch  an  evil  happen:  or,  It  if  likely  it  may,  and  we  have  no  fecurityfor  a  minute 

again >ft  it ;  and  fo  God  hath  done  to  others, 
3.  Let  thefe  be  only  threatnings,  not  prop hefies,  left  the  whole  difpenfation  be- 

come contemptible;  and  therefore  let  all  fuch  threatnings  be  underftood  with  a 
provifion,  that  if  fuch  things  do  not  happen,  the  man  hath  not  efcaped  Gods  anger, 

but  is  referv'd  for  worfe.  God  walketh  upon  the  face  of  the  waters,  and  his  footfteps 
are  not  feen ;  but  however,  evil  is  the  portion  of  the  finner. 

t6.      3.  In  all  thofe  threatnings  which  are  according  to  the  analogy  of  the  Gofpel,  or 
the  ftate  of  things  and  perfons  with  which  we  have  entercourfe,  we  may  take  all  that 
liberty  that  can  by  apt  inftrunlents  concur  to  the  work  of  God ;  drefling  them  with 
circumftances  of  terror  and  affrightment,  and  reprefenting  fpiritual  events  by  me- 

taphors, apologues  and  inftances  of  nature.  Thus  our  bleiled  Lord  expreffing  the 
torments  ofhell,fignifies  the  greatnefs  of  them  by  fuch  things  which  in  nature  are 
moft  terrible;  asbrimfioneandjire,  the  worm  of  Confidence,  weeping  and  wailing,  and 
gnafkitig  of  teeth.  But  this  I  fay  muft  ever  be  kept  within  the  limits  of  analogy  to  what 

is  reveal'd,  and  muft  not  make  excurfions  to  extraregular  and  ridiculous  fignifica- 
tions.  Such  as  is  the  fancy  of  fome  Divines  in  the  Roman  Church,  and  particularly  of 

In  Apocal.      Cornelius  4  lapide,  that  the  fouls  of  the  damned  fhall  be  roll'd  up  in  bundles  like  a 
heap  and  involv'd  circles  of  fnakes,  and  in  hell  fhall  fink  down  like  aftone  into  the 
bottomlefs  pit,  falling  ftill  downward  for  ever  and  ever.  This  is  not  well ;  but  let  the 

expreffions  be  according  to  the  proportions  of  what  is  reveal'd.  The  Divines  in  feve- 
ral  ages  have  taken  great  liberty  in  this  affair,  which  I  know  no  reafon  to  reprove,  if 
fome  of  their  tragical  expreffions  did  not,  or  were  not  apt  to  pafs  into  dogmatical 
affirmatives,  and  opinions  of  reality  in  fuch  inventions. 

17.       4.  If  any  extraregular  example  hath  ever  happened,  that  may  be  made  ufe  of  to  af- 
fright men  from  the  fame  or  the  like  fins,  and  fo  pafs  into  a  regular  warning.  Thus, 

though  it  but  once  happened,  that  God  punifhed  rebellion  by  caufing  the  earth  to 
open  andfwallowup  the  Rebels  againft  their  Prince  and  Prieft,  Mofes  and  Aaron, 
that  is,  it  is  but  once  recorded  in  holy  Scripture;  yet  God  hath  the  fame  power 
now,  and  the  fame  anger  againft  Rebellion;  and  as  he  can,  fo  we  are  not  fure 

that  he  will  not  oftentimes  do  the  fame.  Whatfoever  hath  happ'ned  and  can  hap- 
pen, we  ought  to  fear  left  in  the  like  cafes  it  fhould  happen.  And  therefore  this 

is  a  proper  inftrumentofajuft  fear,  and  apt  rightly  to  minifter  to  a  fure  and  a  right Confcience. 

18.      5-  If  any  prodigy  of  accident  and  judgment  hathhapned,  though  it  bepoffible  it 
may  be  done  for  the  manifeftation  of  the  Divine  glory,  yet  becaufe  it  is  ten  thoufand 
to  one,  but  it  is  becaufe  of  fin  too:  this  may  be  made  ufe  of  to  affright  finners,  al- 

though there  be  no  indication  for  what  fin  that  judgement  happened.  Thus  the  ruine 
of  the  Greek  Monarchy  rimmed  upon  the  day  of  Pentccoft :  the  fearful  and  prodigi- 

ous fwallowing  up  the  Cities  of  the  Colofiians  and  Laodiceans ;  the  burning  Towns 
and  Villages  by  eruption  of  fire  from  mountains ;  the  fudden  cataracts  of  water  break- 

ing from  the  Indian  hills ;  the  fudden  deaths  and  madnefs  of  many  people ;  the  horri- 
ble ruine  and  defolation  of  families  and  kingdoms,  may  be  indifferently  ufed  and  pro- 

pounded to  all  forts  of  perfons,where  there  is  need  of  fuch  violent  courfes :  and  provi- 
ded that  they  be  charitably  and  prudently  applied,may  effedr.  fear  and  caution  in  fome 

finners,  who  otherwife  would  be  too  ready  for  gaities  and  unfafe  liberties. 
6.  To 
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I o.  6  To  children  and  fools,  and  all  thofe  whofc  understanding  is  but  a  little  better,it 

hath'been  in  all  ages  pradtifed,  that  they  be  affrighted  with  Mormoes  and  Bugbears, 
that  they  may  be cozen'd  into  good.  But  this  is  therefore  permitted,  becaufe  other 

things 'which  are  real,  certain,  or  probable,  cannot  be  underftood  orperceiv'd  by 
them  :  and  therefore  thefc  things  are  not  to  be  permitted,  where  it  can  well  be  other- 

wife.  If  it  cannot,  it  is  fit  that  their  understandings  fhould  be  conducted  thither 

where  they  ought  to  go,  and  by  fuch  ihftruments  as  can  be  ufeful. 

RULE    VII. 

A  Confcience  determined  by  the  counfelof  wife  men,  even  again  ft  its  own  inclinations,  may 
be  fur e  and  right. 

FOR  in  many  cafes  the  counfel  of  wife  men  is  the  beft  argument ;  and  if  the  con: 
fcience  was  firft  inclined  by  a  weaker,  every  change  to  a  better  is  a  degree  of  cer- 

tainty :  In  this  cafe,  to  perfift  in  the  firft  inclination  of  confcience,  is  obfiinacy,  not 

confiamy  :  But  on  the  other  fide,  to  change  our  firft  perfwafion  when  it  is  well  built, 
for  the  counfel  of  men  of  another  perfwafion,  though  wifer  then  our  felves,  is  levity, 

not  humility.  This  Rule  is  practicable  onely  in  fuch  cafes  where  the  Confcience  ob- 
ferves  the  weaknefs  of  its  firft  inducement,  orjuftly  fufpedts  it,  and  hath  not  rea- 

fon  fo  much  to  fufpecT  the  fentence  of  wifer  men.  How  it  is  further  to  be  reduc'd 
to  practice ,  is  more  properly  to  be  confidered  in  the  third  Chapter,  and  thither  I 
refer  it. 

RULE    VIII. 

He  that  fins  againft  aright  and  afure  Confcience,  whatever  the  inflame  be,  commits  a 
great  Jin,  but  not  a  double  one.  , 

i  ."I  flS  fin  is  indeed  the  greater,  becaufe  it  is  lefs  excufable  and  more  bold.  For  the 
JL  Jl  more  light  there  ii  in  a  regular  under  (landing  ,  the  more  malice  there  is  in  an  irregu- 

lar will.  If I had  not  come  to  them  (faid  Chrift)  they  had  not  had  fin;  but  now  have  ibfy  J01"1,  **'  i4*l 
no  cover  for  their  fin :  that  is,  becaufe  they  are  fufficiently  taught  their  duty.  It  is 
not  an  aggravation  of  fin,  barely  to  fay,  it  was  done  againfi  our  confcience  :  for  all  fins 
arefo,  either  directly  or  indirectly,  mediately  or  immediately,  in  the  principle  or 
in  the  emanation.  But  thus ;  the  more  fure  and  confident  the  confcience  is,  the  fin 
receives  the  greater  degree.  It  is  an  aggravation  of  it,  that  it  was  done  againft  a 
clear  light,  and  a  full  understanding,  and  a  perfect,  contrary  determination. 

2.     But  even  then  it  does  not  make  it  to  be  a  diftinbl  fin.    Whatfoever  is  not  of  faith  is  fin 
(faid  the  Apoftle)  but  he  did  not  fay  it  was  two.     It  is  a  tranfcendent  palling  upon 

every  finful  action,  that  it  is  againft  a  known  law,  and  a  contrary  reafon  and  perfwa- 
fion ;  but  if  this  could  make  the  act  to  be  doubly  irregular,  by  the  fame  reafon,  every 

fubftance  muft  be  two,  viz.  by  having  a  being,  and  a  fubflantial  being.     And  the  pro- 
per reafon  of  this  is*,  becaufe  the  confcience  obliges  and  ties  us  by  the  band  of  the 

Commandment,  the  fame  individual  band  ,  and  no  other.     The  confcience  is  there- 
fore againft  the  act,  becaufe  the  Commandment  is  againft  it ;  the  Confcience  being 

Gods  remembrancer,  the  record,  and  the  regifter  of  the  Law.     A  theef  does  not  fin  a- 
gainft  the  haw  and  the  Judge  feverally  ;  neither  does  the  zfflagifirate  punifh  him  one 
way,  and  the  Law  another.     The  confcience  hath  no  law  of  its  own  ,  but  the  law  of 
God  is  the  Rule  of  it.     Therefore  where  there  is  but  one  obligation  to  the  duty,therd 
can  be  but  one  deformity  in  the  prevarication.     But, 

2      In  fins  where  there  is  a  double  formality,  there  indeed  in  one  aflion  there  may  be  two 
fins,  becaufe  there  is  a  double  Law  :  as  he  that  kills  his  Father  fins  twice ,  he  is  impi- 

ous and  unjufi ;  he  breaks  the  laws  of  piety  and  juftice ;  he  fins  againft  the  fifth  and  the 
fixtb  Commandments  at  once ;  he  is  a  murderer,  and  he  is  ungrateful,  and  he  is  impi- 

ous.    But  in  fins  of  a  Jingle  nature  there  is  but  a  fingle  relation.     For  the  Confcience 
and  the  Law  is  the  Rule  and  the  Parchment ;  and  he  that  fins  againft  the  one  ,  there- 

fore alfo  fins  againft  the  other,  becaufe  they  both  terminate  but  one  relation. 
G  But 
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A.  But  although  he  does  not  commit  two  fins,  yet  he  commits  one  great  one,  there 

being  nothing  that  can  render  an  action  culpable  or  imputable  in  the  meafuresof 
juftice,  but  its  being  a  deviation  from,  or  a  contradiction  to  the  Rule.  It  is  againft 
my  confcience,  that  is,  againft  my  illuminated  and  inftructed  reafon ,  therefore  it  is 
a  fin  :  this  is  a  demonstration ,  becaufe  it  is  againft  God,  and  againft  my  felf ;  a- 

gainft  my  reafon ,  and  his  illumination ;  that  is,  againft  all  bands  Divine  and  Hu- 
mane. 

UT  then  what  mall  a  Judge  do,  who  knows  the  witnefles  in  a  criminal  caufe  to 
?have  fworn  falfly  ?  The  caie  is  this  :  Conopus  a  Spartan  Judge,walking  abroad  near 

the  gardens  of  Oneftcritus,  efpies  him  killing  of  his  llave  jifotus ;  who  to  palliate  the 

fact,  himfelf  accufes  another  of  his  fervants  \Otgilus~\  and  compell'd  fome  to  fwear 
it  as  he  affirm'd.  The  procefs  was  made,  advocates  entertain'd  by  Oneftcritus,  and  the 
poor  Qrgilus  convict  by  teftimony  and  legal  proof.  Conopus  the  Judge  knows  the 
whole  procefs  to  be  injurious,  but  knows  not  what  to  do,  becaufe  he  remembers  that 
he  is  bound  to  judge  according  to  allegation  and  proof,  and  yet  to  do  juftice  and  judg- 

ment, which  in  this  cafe  is  impoffible.  He  therefore  inquires  for  an  expedient,  or  a 
peremptory  refolution  on  either  hand:  Since  he  offends  againft  the  Laws  of  Sparta, 
the  order  of  law  and  his  own  life ,  if  he  acquits  one  who  is  legally  convicted ;  and  yet 
if  he  condemns  him  whom  he  knows  to  be  innocent,  he  fins  againft  God,  and  Nature, 

and  againft  his  own  Confcience. 

6.  That  a  Judge  not  only  may,  butisoblig'd  to  proceed  according  to  the  procefs  of 
Law  ,  and  not  to  his  own  private  Confcience,  is  confidently  affirmed  by  Aquinas  , 
by  his  tfflafter,  and  by  his  Scholars ,  and  of  late  defended  earneftly  by  Didacus  Co- 
varuvias  a  learned  man  indeed  and  a  great  Lawyer ;  and  they  do  it  upon  this  ac- 

count : 

7«  i.  For  there  is  a  double  perfon  or  capacity  in  a  Judge;  He  is  a  private  perfon,  and 
hath  fpecial  obligations  and  duties  incumbent  upon  him  in  that  capacity  ;  and  his 
confcience  hath  a  prober  information,  ancl  gives  him  laws,  and  hath  no  fuperiour  but 
God :  and  as  he  is  fuch  an  one,  he  muft  proceed  upon  the  notices  and  perfwafions  of 
his  Confcience,  guided  by  its  own  meafures.  But  as  he  is  a  Judge,  he  is  to  do  the  of- 

fice of  a  Judge,  and  to  receive  information  by  witneffes  and  folemnities  of  haw,  and  is 
not  to  bring  his  own  private  confcience  to  become  the  publick  meafure.  Not  Attili- 
us  Regulus,  but  the  Conful  muft  give  fentence :  and  fince  he  is  bound  to  receive  his  in- 

formation from  witnefies,  as  they  prove,  fo  the  Law  prefumes  ;  whofe  Minifter  be- 
caufe he  is,  if  there  be  any  fault,  it  is  in  the  haw, not  in  the  Judge,  and  in  this  cafe,the 

Judge  does  not  go  againft  his  confcience,  becaufe  by  oath  he  is  bound  to  go  according 
to  Law.     He  indeed  goes  againft  his  private  knowledge ;  but  that  does  not  give  Law 

2.  to  a  Judge,  whofe  knowledge  is  to  be  guided  by  other  inftruments.  *  And  it  is  here 
as  in  cafe  of  execution  of  fentences,  which  is  another  miniftery  of  Law.     Ordinari- 

SeSiquh'veS us  tenetur  obfequi  Delegata,  etfifciatfententiam  Mam  injuflam,  exequi  nihilominus  tene- De  officio  &»  tur  eandem,foid  Innocentius  III.  The  Executioner  is  not  to  refufe  his  office  ,  though 

P^^J^1"  he  know  the  Judge  to  have  condemned  an  innocent;  for  elfe  he  might  be  his  Judges 
Judge,  and  that  for  himfelf  alone,  but  alfo  for  the  publick  intereft.  For  if  an  Exe- 

cutioner upon  his  perfwafioh  that  the  Judge  did  proceed  unjuftly  againft  the  life  of 
an  innocent,  mail  refufe  to  put  him  to  death,  he  judges  the  fentence  of  the  Judge 

over  again,  and  declares  publickly  againft  it,  and  denies  to  the  Commonwealth  the 

effect  of  his  duty :  fo  does  a  Judge,  if  he  acquits  him  whom  the  Law  condemns,  up- 
3.  on  the  account  of  his  private  knowledge.     *  It  is  like  fpeaking  oracles  againft  pub- 
4.  lick  authority  from  a  private  fpirit.  *  Which  thing  if  it  were  permitted,  the  whole 

order  and  frame  of  Judicatures  would  be  altered,  and  a  door  opened  for  a  private  and 
an  arbitrary  proceeding  :  and  the  Judge  if  he  were  not  juft,might  defame  all  witnefies, 
and  acquit  any  criminal,  and  transfer  the  fault  to  an  innocent  and  unfufpected ,  and 

5]  fo  really  do  that  which  he  but  pretends  to  avoid.  *  And  the  cafe  would  be  the  fame, 
if  he  were  a  man  confident  and  opionative.  For  he  might  feem  to  himfelf  to  be  as 
fure  of  his  own  reafon,  as  of  his  own  fenfe  ;  and  his  confcience  might  be  as  effective- 

ly determined  by  his  argument  as  by  his  eyes  ;  and  then  by  the  fame  reafon  he  might 
think  himfelf  bound  to  judge  againft  the  fentence  of  the  Law  according  to  his  own 
perfwafion,  as  to  judge  againft  the  forms  of  Law,  and  proceedings  of  the  Cou  it  ac- 

6.      cording  to  his  own  fenfe.     *  And  therefore  not  only  in  Civil  but  in  the  Ecclefiafti- 

cal 
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cal  Courts  wefinde  ic  practifedotherwife:  and  a  Pneft  may  not  refufe  to  communi- 

cate him  whom  he  knows  to  have  been  abfolved  upon  a  falfe  allegation,  and  unworthi- 

ly ;  but  mull:  adminifter  Sacraments  to  him  according  to  the  publick  voice,  not  to  his 

own  private  notice' :  for  it  would  be  intolerable ,  if  that  which  is  juft  in  publick 
mould  be  refcinded  by  a  private  pretence,  whether  materially  juft  or  no;  not  only 

becaufe  there  are  other  meafures  of  the  publick  and  private,  and  'that  to  have  that 
overborn  by  this  would  deftroy  all  Government ;  but  becaufe  if  this  private  pretence 
be  admitted ,  it  may  as  well  be  falfly  as  truly  pretended  :  And  therefore  fince  real 

juftice  by  this  means  cannot  be  fecured,  and  that  unlefs  it  were  ,  nothing  could  make 
amends  for  the  publick  diforder,  it  follows  that  the  publick  order  muft  be  kept ,  and 

the  private  notice  laid  afide.  *  For  the  Judge  lays  afide  the  affeftions  of  a  man,,  when  % 
he  goes  to  the  feat  of  judgment ;  and  he  lays  afide  hit  own  reafon,  and  fubmits  to  the 
reafon  of  the  Law;  and  his  own  will ,  relinquishing  that  to  fatisfie  the  Law;  and 

therefore  he  muft  bring  nothing  of  a  private  man  with  him,  but  his  own  abilities  fit- 

ted for  the  publick.     *  And  let  no  man  in  this  cafe  pretend  to  zeal  for  truth  and  8, 
righteoufnefs  ;  for  fince  in  Judicatures,  legal  oifeeming  truth  is  ail  that  can  be  fecur- 

ed, and  with  this  the  Laws  are  fatisfied  ,  we  are  fure  we  may  proceed  upon  the  tefti- 
mony  of  concurring  witnefles,  becaufe  they  do  fpeak  legal  truth,  and  that  being  a 
proportionable  conduct  to  legal  perfons,  is  a  perfect  rule  for  the  confeience  of  a 

Jud«je;  according  to  the  words  of  our  blelTed'Saviour  quoted  out  of  Mofes  Law,  It 
U  written  in  your  Law,  the  teflimony  of  two  men  is  true,  that  is,  it  is  tobe  accepted  as  if  it  ̂     8* 
were  true ,  and  proceedings  are  to  be  accordingly.     In  purfuance  and  verification  of 
this,  are  thofe  words  of  Ss^mbrofe,  Bonus  Judex  nihil  ex  arbitrio  fuo  facit ,&  domefiiae 

propofito  voluntatis,  fed juxtalegestS 'jura  pronumiat,  fcitis  juris  obtemperat,  non  indul- 
get  propria  voluntatis  nihil  paratum  tT  meditatum  dbmo  defert,  fed  feat  audit,itajudkat.  Itf  P&L IlS* 
i(  A  good  Judge  does  nothing  of  his  will,  or  the  purpofe  of  his  private  choice,  but  pro- 
£  nounces  according  to  Laws  and  publick  right ,  he  obeys  the  Sanctions  of  the  Law, 

"giving  no  way  to  his  own  will,  he  brings  nothing  from  home  prepared  and  delibsra- 
"  ted,  but  as  he  hears,  fo  he  judges.     This  teftimony  is  of  the  more  value,  becaufe 
S.  Jmbrofe  had  been  a  Judge  and  a  Ruler  himfelf  in  Givil  affairs ,  and  therefore  fpake 
according  to  the  fenfe  of  thofe  excel  lent  Laws,  which  almoftall  the  civil  world  have 

fince  admitted.    *  And  the  thing  is  confefled  in  the  parallel  cafes  :  For  a  Judge  may         9. 
not  proceed  upon  the  evidence  of  an  instrument  which  he  hath  privately  perufed,  if  it 

be  not  produe'd  in  Court,  though  he  by  that  could  be  inabled  to  do  juftice  to  the  op- 
pretTed  party  ;  for  he  does  not  know  it  as  a  Judge ,  but  as  a  private  man  ;  and  though 
that  be  a  diftinction  without  a  real  difference  of  fubject,  yet  in  effect  it  means  ,  that 
the  Laws  do  not  permit  a  Judge  to  take  notice  of  any  private  information  ,  which 

might  prove  an  inlet  to  all  manner  of  violence  and  robbery.     *  And  therefore, if  a       10. 
Prieft  hearing  the  Confeffion  of  Caius,  underftands  that  Titius  was  the  complice  of 
Caius  his  crime,  he  may  not  refufe  to  abfolve  Titius,  though  he  do  not  confefs  the  fact 
in  which  he  took  part  with  Caius ;  becaufe  he  is  to  proceed  by  the  method  of  that 

Court  where  he  fits  Judge.  For  private  and  perfonal  notice  is  not  fufficient*  *  And  if       I3< 
1  do  privately  know  that  my  neighbour  is  excommunicate,  lam  not  bound  to  refufe 
him  my  fociety ,  till  I  know  it  legally  ;  and  therefore  much  lefs  may  a  Judge  do  a 
publick  act  upon  private  notice,  when  we  may  not  do  even  a  private  act  referring  to 

Law  without  a  publick  notice.    *  And  all  this  is  confirm'd  by  the  authority  ofUlpian,    ■   1  ̂ 
Veritas  rerum  error  thus  gefiarum  non  vitiatur,  ̂   ideo  Prafes  provincid  id  fequatur  quod  I,illicm-sSe& 

conveniteumexfideeorumquteprobabuntur.     The  truth  of  things  is  not  prejudiced  byvelltas* 
errors  in  matters  of  fact :  and  therefore  let  the  Prefident  of  the  Province  follow  that 

which  is  fitting  for  him,  proceeding  by  the  faith  of  thofe  things  which  mail  be  proved. 

*  For  fince  no  man  muft  judge  by  his  own  private  authority ,  he  muft  not  judge  by  his       13* 
own  private  knowledge.     *  And  to  what  purpofe  (hall  he  call  in  witnefles  to  give       14* 
him  publick  information,  if  when  they  have  done  fo,  he  by  his  private  may  reject  the 
publick  ? 

8.     But  if  after  all  this  you  inquire  what  ihall  become  of  the  Judge  as  a  man  ,  and 
what  of  his  private  confeience  ?  thefe  men  anfwer;  That  the  Judge  muft  ufe  what  in- 

genious and  fair  artifices  he  can  to  fave  the  innocent ,  or  to  do  juftice  according  to 
truth,  but  yet  fo  as  he  may  not  prevaricate  the  duty  of  a  Judge  :  he  may  ufe  the  pru- 

dence of  a  friend  and  a  private  man  :  let  him  by  various  and  witty  interrogatories,  in 
which  he  may  be  helped  by  the  advantage  of  his  private  knowing  the  fecret,make  ways 

G  %  to 



6^  Of  the  %gk    "  Book  L to  entrap  the  falfe  witnefles,  as  Daniel  did  to  the  two  Elders  in  the  cafe  oSSufanna  :  or 
let  him  refer  the  caufe  to  the  fupreme  power,  or  refign  his  office,  or  make  a  deputati- 

on to  another,  or  reprieve  the  injur'd  man,  or  leave  a  private  way  for  him  to  efcape,  or 
life  his  power  of  interpretation,  or  finde  fome  way  to  elude  the  unjuft  hand  of  juftice, 
which  in  this  cafe  does  him  wrong  by  doing  right.  But  if  none  of  thefe  ways,nor  any 
other  like  them  can  preferve  the  innocent  man,  or  the  Judges  private  confcience ,  he 
muft  do  juftice  according  to  Law,  ftandmg  upright  as  a  publick  perfon,but  not  {loop- 

ing to  particulars,  or  twifting  himfelf  by  his  private  notices. 
$.  This  is  the  fum  of  what  is  or  can  be  faid  in  this  opinion  ;  and  though  they  fpeak 

probably  and  well,  yet  I  anfwer  other  wife,  andlfuppofe,  for  reafons  very  confider- 
able.  .  Therefore, 

m    To  the  Queftion  I  anfwer,  That  a  Judge  in  this  cafe  may  not  do  any  publick  act  a- 
gainft  his  private  confcience;  he^ay  not  condemne  an  innocent  whom  he  knows 

to  be  fo ,  though  he  be  prov'd  criminal  by  falfe  witnefles.  And  my  reafons  are thefe  : 

10.  1 .  Innocent  em  tFjuftum  non  occides  (faid  God)to  flay  an  innocent  perfon  is  abfolute- 

Exod.13. 7.  \y  ancj  indifpenfably  evil*.  Upon  which  ground  I  argue  ;  That  which  is  in  its  own  na- 
ture eflentially  and  abfolutely  evil,  may  not  be  done  for  any  good,  for  amy  pretence, 

for  any  heceflity,  nor  by  any  command  of  man.  Since  therefore  in  the  prefent  cafe, 
the  man  is  fuppofed  innocent,he  ought  not  to  be  delivered  to  death  for  any  end  in  the 
world,nor  by  any  authority,  much  lefs  for  the  prefervation  of  the  forms  of  Courts,  or 
to  prevent  a  poffible  evil  that  may  accidentally  and  by  abufe  arife  ;  efpecially  fince 
the  Queftion  here  is  not  matter  of  prudence  or  policy,  but  of  juftice  and  confcience; 
nor  yet  of  the  publick  in tereft,  but  of  the  Judges  duty ;  nor  at  all,  what  the  Laws 
actually  do  conftitute  and  appoint,  but  what  the  Judge  may  really  pradife.  Now, 
in  all  cafes,  if  a  man  dies,  it  muft  be  by  the  merit  of  the  caufe ,  or  for  fome  publick  end. 

The  firft  is  not  fuppos'd  in  this  queftion,  becaufe  the  man  is  fuppofed  innocent;  and 
if  the  latter  be  pretended,  it  is  an  open  prpfefiion  of  doing  evil  that  good  may  come 
of  it.  And  if  it  be  anfwered,  that  this  is  true,  if  the  man  did  appear  to  be  innocent, 
but  in  Law  he  appears  other  wife.  I  reply,  that  it  is  true,  to  the  Law  he  does  fo,  but 
not  to  the  Judge ;  and  therefore  though  the  Law  can  condemn  him ,  yet  fhe  can- 

not do  it  by  that  Judge.  He  muft  not  do  it,  becaufe  it  being  by  an  unavoidable  defe<5r, 
or  error,  that  the  Law  may  do  it,  and  if  the  Law  could  be  rightly  informed,  fhe  would 
not,  fhe  could  not  do  it,  it  follows  that  the  Judge  who  is  rightly  informed  can  no 
more  do  it  then  the  Law  it  felf,  if  fhe  had  the  fame  information. 

11.  2.  To  judge  according  to  forms  and  procefles  of  Law ,  is  but  of  humane  pofitive 
right  and  constitution ;  for  the  Law  may  command  a  Judge  to  proceed  according  to 
his  own  knowledge  ,  if  fhe  will  truft  him  and  his  knowledge :  and  in  all  arbitrary 
Courts  it  is  fo ;  and  in  the  fupreme  power  it  is  always  fo,  if  it  be  abfolute.  But  not 
to  condemne  the  innocent,  is  of  Divine  and  eternal  right,  and  therefore  cannot  be  prc- 

Judic'd  by  that  which  only  is  humane.  And  indeed  if  we  look  into  the  nature  and 
caufes  of  things,  we.fhall  finde,  that  the  reafon  why  judges  are  tied  to  forms  and  pro- 

cefles of  Laws,  to  teftimonies  and  judicial  proofs,  is,  becaufe  the  Judge  is  fuppofed 
not  to  know  the  matters  brought  before  him ,  till  they  appear  in  the  forms  of  Law. 
For  if  a  Judge  did  know  mens  hearts,  and  the  fecrets  of  things  and  caufes,  fuppofing 
him  to  be  honeft,  he  were  the  fitteft  perfon  in  the  world  to  be  a  Judge ,  and  can  pro- 

ceed fummarily,  and  needs  no  witnefles.  But  this  is  the  way  of  the  Divine  judge- 
ment, who  proceeds  upon  his  own  knowledge,though  for  the  declaration  of  his  juftice 

to  men,  he  fometimes  feems  to  ufe  procefles,  and  meafures  of  humane  inquiry  ;  as 
in  the  cafe  of  Sodome,  and  the  like..  And  in  proportion,if  God  fhould  reveal  to  a  Judge 
the  truth  of  every  caufe  that  lies  before  him ,  I  think  no  man  doubts ,  but  he  might 
fafely  proceed  to  judgment  upon  that  account.  This  was  the  cafe  of  Daniel  and  Suf- 
anna.  For  (he  was  convicted  and  proved  guilty  by  concurrent  witnefles  ;  God  reveal- 

ed the  truth  to  Daniel,  and  he  arretted  judgment  upon  that  account.  Upon  exami- 
nation of  the  witnefles  he  findes  them  difagree  in  the  circumftances  ;  but  this  was 

no  legal  conviction  of  their  falihood  in  the  main  ;  but  it  was  therefore  fufficient,  be- 
caufe Daniel  came  in  the  manner  of  a  Prophet,  and  knew  the  truth  from  God>not  by 

forms  of  Law.  Now  it  matters  riot(as  to  the  juftice  of  the  proceeding)  which  way  the 
truth  be  known  ;  for  the  way  of  receiving  it  is  but  extrinfecal  to  the  main  queftion  : 
and  as  Daniel  being  made  Judge  by  God;  might  not  have  confented  to  the  death  of Sufanna, 
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Sufanna,  though  not  onely  the  two  Elders,buc  ten  more  had  fworn  that  they  had  feen 

Sufanna  fin  :  fo  neither  can  a  Judge,'  to  whom  God  by  fome  fpecial  act  of  providence 
in  behalf  of  truth  and  innocence  hath  made  knpwn  the  matter,  proceed  to  fentence 

againft  that  knowledge,  which  he  byX)ivine  difpenfation  hath  received. 

1 2.  3'.  If  a  King  or  Senate,  or  any  fupreme  power  receive  teftimony  of  a  matter  of  fact 
concerning  any  of  their  Council,  whom  they  know  to  be  innocent ;  as  if  it  be  legally 

proved  that  Sempronins  robb'd  a  man  upon  the  Kalends  of  March,  a  hundred  miles 
from  the  place  where  the  King  or  Senate  faw  him  fitting  all  that  day ;  that  they  may 
not  deliver  him  to  death  appears  therefore  becaufe  they  being  accountable  to  none 
but  God,  muft  judge  by  his  meafures,  that  is,  fo  as  to  preferve  the  innocent,  and  not 
by  thofe  meafures  which  mens  neceffity  ,  and  imperfection  ,  and  weaknefles  have 
made  regularly  neceiTary.  But  that  which  is  regularly  neceflary,may  irregularly,and  * 
by  accident  in  fome  cafes  be  unjuft,  and  in  thofe  the  fupreme  power  muft  make  pro- 
vifions  where  it  can,and  it  can  when  it  knows  the  truth  of  the  particular.For  fince  the 

Legiflative  power  can  difpenfe  in  the-adminiftration  of  its  own  Laws  upon  particular 
neceflitiesj  or  charity  upon  the  affirmation  and  petition  of  him  that  needs  it :  much  more 
muft  it  difpenfe  with  the  forms  of  proceedings  in  a  cafe  of  fuch  neceffity,  and  juftice, 
and  charity,  and  that  upon  their  bwn  knowledges.  The  affirmation  of  the  argument  is,that 
Princes  and  Senates  may,and  muft  do  this ;  that  it  is  neceflary,and  therefore  alfo  juic 
in  them  to  do  fo.  The  confequent  of  the  argument  is  this :  Tnat  therefore  if  private 

Judges  may  not  do  fo,  it  is  becaufe  they  have  no  authority  to  do  fo*,  but  are  compell'd by  their  Princes  to  proceed  by  forms  :  and  if  this  be  all,  it  declares  the  neceffity  p£ 
fuch  proceedings  to  be  only  upon  mans  authority ;  and  fo,  though  by  Law  he  may  be 
bound  to  do  fo,  yet  our  inquiry  being  what  he  is  tied  to  do  in  confcience,  the  Law 
cannot  prevail  above  confcience,  the  fuboE&riSfce  above  the  fuperiour ,  there  being  in 
this  cafe,  a  knowledge  ofthefaB,  and  the  latv  vfGcd  for  the  right. 

13.  4.  For  the  cafe  is  this ;  God  fays,  Thou  (halt  not  flay  the  innocent ,  and  the  Judge 

does  certainly  know,  that  the  accufed  man  is  truly  innocent :  The  conclufion  '^there- 
fore this  man  muft  not  die.  Againft  this,  the  argument  oppofed  is  this  :  Humane  autho- 
rity fays,  Thou  {halt  flay  him  that  is  convicted  of  a  fault,  whether  by  true  or  falfe  wit- 

nefles :  Here  are  witnefles  which  do  convict  him ,  and  I  know  them  to  be  F?Afe  :  The 

conclufion  is,  therefore  this  man  muft  die.  Which  of  thefe  two  arguments  ought  to 
prevail ,  I  think  needs  not  much  inquiry. 

14.  5.  And  what  tfJitim  be  accufed  for  killing  Regulus,  whom  the  Conful  at  that  time 
hath  living  in  his  houfe,  or  hath  lately  fent  abroad ;  would  not  all  the  world  hoot  at 
him,  if  he  fhould  deliver  Tit  ins  to  the  Tormentors  for  killing  the  man  whom  the 

Judge  knows  to  be  at  home,  it  may  be  dreffing  of  his  dinner,  or  abroad  gathering  his  * 
rents  ?  But  if  this  fee  fo  abfurd  (as  it  is  indeed  extremely)  it  follows  that  he  may  ufe 
his  private  knowledge  againft  a  falfe  teftimony  that  is  publick.  Or  how  if  he  fees 
the  fact  done  before  him  in  the  Court  ?  a  purfe  cut,  or  a  ftone  thrown  at  his  brother 
Judge,  as  it  happened  at  Ludlow  not  many  years  fince  ?  The  Judge  proceeded  to  fen- 

tence upon  intuition  of  the  fact:,  and  ftayeoVnot  for  the  folemnities  of  Law,  Or  put 
cafe  that  there  be  depofitions  offered  on  both  fides,for  and  againft  the  innocent,either 
directly,  or  indirectly.  If  in  this  cafe  the  Judges  private  knowledge  may  determine 
for  either,  it  follows  that  his  private  knowledge  can  be  admitted  as  the  inftrument  of 
juftice ;  and  if  it  may,  it  muft :  for  nothing  can  hinder  him  to  doit,  but  becaufe  he  may 
not.     But  that  he  may,  appears  in  the  now  alledged  inftances. 

if-  6.  jidrianw  puts  another  cafe ,  in  which  its  alfo  without  contradiction  evident 
that  private  notice  is  to  be  preferred  before  publick  folemnity  where  there  is  an  error 
in  this  and  none  in  that.  Thecafelchoofetoexprefs.in  this  narrative.  Viretta  a 
naughty  Woman  pretends  to  be  wife  to  Coloro  an  Italian  Gentleman,and  brings  a  Prieft 
and  witnefles  whom  fhe  had  fuborned,to  prove  the  marriage.  The  Judge  gives  fentence 
for  Viretta,  and  commands  Coloro  to  pay  the  duties  of  a  husband  to  her,  and  to  ufe  her 
as  a  wife.  He  knows  the  contrary,  and  that  he  is  husband  to  Vittoria  <LMoriftni ,  and 
therefore  pays  her  all  his  duty,  and  neglects  the  other ;  and  he  is  bound  to  it,  be- 

caufe no  mans  error  or  malice  can  alter  the  Laws  of  God,  and  from  paying  that  duty 
■Stfhich  he  knows  is  due  by  the  Laws  of  God,he  cannot  be  excufed  by  any  formal  error 
arifing  in  the  adminiftration  of  the  Laws  of  man.  The  fame  is  the  Judges  cafe.  For 
if  the  Law  commands  him  to  do  an  act  againft  a  known  private  duty  ,  he  is  fo  to  fol- 

low the  duty  he  knows  he  ows  to  God,  in  preferving  the  innocent,  as  Coloro.  is  bound  to 

G  3  pre- 
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prefetve  his  duty  to  his  wife,  and  the  Judge  may  no  more  conamit  murder  then  Coloro 

may  commit  adultery  ;  but  neither  of  them  can  be  refcued  but  by  their  private  con- 
fcience,  therefore  they  may  ufe  that.  And  there  is  no  efcape  in  this  inftance,  becaufe 

the  Subject  is  as  much  bound  to  fubmit  to  the  fentence  of  the  Law,as  the  Judge  is  to 
the  forms  of  it ;  and  that  which  fecures  one,  fecures  both. 

1 6.  n.  The  evils  that  may  be  cortfcquent  to  the  ftricT:  adherence  to  the  forms  &  proofs 
of  Law  againft  the  Judges  confcience,may  be  fo  great  as  tote  intolerable,  and  much 
greater  then  can  be  fuppofed  to  be  confequent  to  the  following  a  certain  unfolemn 
truth.  And  there  is  no  man,  but  put  the  cafe  fo  as  himfelf  and  his  party  may  be  invol- 

ved in  ruine  by  falfe  witnefs,  and  he  will  grant  that  himfelf  is  by  all  means  to  be  pre- 
ferved.  Put  cafe  a  whole  order  of  the  Glefgy,  of  Monks,  of  Lawyers,  fhouldbeac- 
cufed  falfly  and  opprefled  by  evil  men,  as  the  Knights  Templars  were  accufed  fierce- 

ly, and  fo  were  the  Religious  in  Henry  the  eighths  time-;  If  the  King  had  known  that 
the  Monks,  and  the  Pope  had  known  that  the  Templars  had  been  innocent,  no  man 
ought  to  have  perfwaded  them  to  condemn  the  guiltlefs.  For  if  the  King  had  pro- 

ceeded againft  them  to  confifcation,  making  ufe  of  his  advantage  gotten  by  the  fin  of 
vile  men,  the  efTecl:  had  been,  that  he  would  rather  have  gotten  money  by  a  lie ,  then 
have  donejuftice  to  the  opprefled  according  to  his  confcience.  And  indeed  becaufe 
it  is  not  to  be  fuppofed  but  all  the  world  would  have  given  fentence  for  themfelves  in 
their  own  cafe,  it  is  to  be  fuppofed  that  the  contrary  opinion  is  but  the  fentence  of 

f>  men  in  profperity,  or  of  unexperienced  Scholars  who  care  not  what  load  they  put  up- 
on others  to  verifie  their  own  opinion.  And  what  Chriftian  will  not  condemn  Pilate 

for  condemning  the  moft  holy  Jefus ,  according  to  the  teftimonies  of  his  falfe  accu- 
sers ,  and  againft  his  own  confcience  ?  And  let  the  cafe  be  put,  that  the  witnefles  had 

agreed,  and  proved  foul  things  againft  the*  unfpotted  Lamb  of  God,  and  made  all  clear 
in  forms  of  Law,  and  that  Pilate  had  known  the  Lord  to  be  innocent  and  injurd,could 
the  water  in  the  bafin  have  wafhed  him  clean,  if  he  had  againft  his  confcience  in  com- 

pliance with  the  folemn  perjurers  have  condemn'd  him  who  was  purer  then  the  An- 
gels ?  In  this  cafe  the  efTedl  had  been  intolerable  >  for  which  no  pretence  of  neceffi- 

ty,  or  legal  formalities  could  have  made  recompence. 
1 7*  8  •  A  Law  founded  upon  prefumption  binds  not  in  the  Court  of  Confcience  >  when 

the  prefumption  is  found  to  be  an  error.  The  Law  prefumes  that  the  heir  entring 
upon  an  eftate,  if  he  makes  not  an  Inventory,  does  it  to  conceal  the  goods  and  defraud 
the  Creditors.  But  if  an  heir  does  fo  by  negligence  ©r  ignorance ,  or  an  impertinent 
fear,  or  upon  ill  ccunfel,  or  be  betrayed  to  do  fo;  If  the  Creditor  knov^s  that  the 
goods  are  not  fufficient,  he  may  not  in  confcience  take  the  advantage  the  Law  gives 
him ,  but  is  bound  to  do  charity  and  juftice  by  the  meafures  of  his  private  knowledge, 
and  not  by  the  meafures  of  the  Law  to  do  violence  and  opprefllon ,  which  was  the 
thing  in  queftion. 

1 8.  q.  To  the  verification  of  the  fentence  of  death  upon  an  accufed  perfon  there  are 
required,  I.  A  reality  of  the  Crime.  2.  A  power  in  the  Judge.  3.  And  equity  in  the 
Law.  Now  if  divers  men  mould  fwear  fehat  the  Judge  hath  a  competent  power ,  nay 
though  they  threaten  him  with  death  if  he  does  not,  yet  he  may  not  exercife  any  fuch 
power,  which  himfelf  privately  knows  that  he  hath  not.  So  alfo  if  he  knows  the  fact 
does  not  deferve  death,  though  men  fwear  it,  or  a  higher  power  declare  it,  or  another 
competent  Judge  affirm  it,  yet  a  Judge  muft  not  confent  to  it,  if  himfelf  knows  it  to 
be  unjuft.  And  I  have  read  of  an  excellent  Prince,  who  becaufe  he  did  confent  to  the 
forms  and  procefles  of  Law  made  by  his  Senate  againft  the  braveft  of  his  Subjects, 
againft  his  own  confcience  and  knowledge,  repented  of  it  all  the  days  of  his  life,  and 

was  not  pardon'd  for  it  till  the  day  of  his  death  ;  and  thefirft  confidence  he  had  of 
pardon  was  upon  the  account  ofS.Pauh  words,  He  that  is  dead  u  juflified  from  fins.  But 
then,  fince  the  defect  of  either  of  thefe  two  makes  it  unlawful  for  a  Judge  to  proceed 
according  to  the  forms  of  Law,  and  ties  him  to  follow  his  confcience  even  againft  al- 

legation and  proof,  much  more  muft  it  be  fo  if  there  be  no  reality  of  fa  ft  in  the  accufed 
party;  becaufe  in  the  deftitution  of  this,  the  Laws  themfelves  have  no  power,  and 
therefore  they  can  give  none  to  a  Judge  their  Minifter.  Juftis  lex  non  eftpojita ;  The 
Law  was  not  made  for  the  innocent,  but  to  defend  them,  and  therefore  hath  no  power 
to  deftroy  them ;  and  then  the  Judge  can  have  none,  and  fo  cannot  in  that  cafe  be  tied 
to  proceed  according  to  formalities,  and  therefore  muft  proceed  according  to  his  con- 

fcience, or  not  all.     For, 

IO.  If 
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19.      10:  If  a  Law  were  made  that  a  Judge  fhould  be  bound  to  condemn  an  innocent  pet- 
ion,  though  he  knows  him  to  be  fo,and  to  be  accufed  by  calumny,  and  fupplanted  by 
perjury,  it  were  an  unjuft  Law,  as  all  men  (that  I  know  of)  grant ,  and  indeed  muit 
grant.     For  it  were  a  Law  made  to  incouragc  perjurers  and  oppreflbrs,  to  difcourage 
innocence  :  a  Law  made  againft  the  intention  of  Laws,  which  is,  to  defend  the  right, 

gjidpunifh  the  wrongdoer:  it  were  a  Law  difabling  the  judge  to  refcue  fhe  oppref-'. 
fed,  and  a  Law  expjefly  difowning  the  caufe  of  the  afflicted :  and  if  any  judge  mould 
undertake  his  office  upon  fuch  terms ,  he  mould  openly  profefs  that  if  the  cafe  hap- 

pened, he  would  do  againft  his  confeience.      And  all  Laws  going  the  beft  way  they 
can  to  find  out  truth,  would  never  difable  a  Judge  to  make  ufe  of  it  when  he  had 
found  it  out,  and  affifted  the  inquiry  of  the  Laws  by  a  fortunate  difcovery.     For  the 
examining  of  witnefles  being  but  a  means  to  finde  out  truth,  cannot  pofllbly  be  fo  ad- 

hered to,as  to  be  preferred  before  the  end  to  which  it  is  defign'd,  that  were  as  if  a  man 
fhould  rather  love  tofeek  then  finde.  Since  therefore  no  Law  ever  was ,  or  can  be  fo  un- 
reafonable  as  to  decree  that  a  Judge  mall  not  in  fuch  a  cafe  directly  relieve  the  inno- 

cent, but  proceed  to  his  condemnation,  it  follows  that  he  can  have  no  obligation  to  do* 
fo,  and  then  the  obligation  of  his  confeience  can  upon  no  pretence  be  declined.     The 
Law  does  not  intend  to  oblige  the  Judge  in  that  cafe,  becaufe  no  Law  can  be  made  ex- 

prefly  to  do  fo ;  He  therefore  being  free  from  the  Law  in  that  cafe,  ftands  bound  to 
his  private  confeience,  without  excufe.  Nay,  the  Canon  Law  exprefly  enjoyns  that  a 
Judge  mould  give  fentence  according  to  his  own  confcience,as  appears  in  c.  1.  de  reju- 
die.  in  6.  &  in  clem.  1 .  Sect,  verum  de  h&ret. 

20.     11.  Suppofe  a  Judge  fhould  fuborn  falfe  witnefles  againft  an  innocent ;  either  he 
is  bound  not  to  proceed  according  to  allegation  and  proof,  but  according  to  his  fecret 
confeience,  or  elfe  he  is  bound  to  go. on  in  his  crime,  and  effect  that  which  he  had  ma- 
licioufly  defigned.  For  it  is  not  enough  that  he  is  bound  to  difingage  the  witnefles  and 
take  off  the  fubornatioh  :  for  fuppofe  theperfons  already  appearing  will  not  ceafe,left , 

they  mould  be  fham'd  and  ruin'd  ,  but  will  take  confidence  from  their  crime,  and  pe*- 
feve  ranee  from  their  publication ,  then  there. is  no  remedy  for  the  innocent,  neither 
can  the  Judge  refcue  him  from  himfelf,  nor  give  over  finning,  unlefs  he  proceed  by 
his  private  certain  meafures,  and  not  by  thbfe  which  are  faife  and  publick.     For  to 
fay  he  may  be  forry  for  his  fault  and  yet  proceed  in  it ,  is  to  make  him  an  hypocrite  % 
if  he  confefles  that  he  fuborned  the  Witneffes,  and  yet  proceed  to  condemn  the  inno- 

cent, he  is  ridiculous,and  makes  the  Law  put  on  the  face  of  tyranny  and  unreafonable 
violence  and  oppreffion.  So  that  either  he  muft  go  on  and  fin  to  the  end  without  re- 

medy, or  he  muft  be  admitted  to  proceed  by  his  private  confeience ,  and  that  in  his 
cafe  would  be  yuftice  and  penitence  befides. 

21.'    12.  Laftly,  all  Laws  being  intended  for  the  good  of  the  Subjects ,  are  bound  not 
onely  to  comply  with  their  ordinary  cafes  by  ordinary  provisions  ,  but  for  their  acci- 

dental needs  by  the  extraordinary.     And  fo  we  finde  it ,  that  all  Laws  yield  in  parti- 
culars, when  the  Law  is  injurious  in  the  fpecial  cafes,  and  this  is  the  ground  of  all 

Chancery,  beamfefummumjus,fumma  injuria ;  and  Solomon  advifed  well,  Noli  ejfe  ju- 

ftus  nimium,  be  not  over  righteous ;  and  the  juftice  of  God  being  'Qn&xact,  gentlenefs 
and  favour,  equity  and  mercy  ,  ours  is  beft  when  we  follow  the  beft  precedent ;  now 
fince  no  cafe  is  more  favourable  then  the  prefent,  the  Laws  are  unjuft  that  will  not 
bend  and  ftoop  to  the  miferies  of  the  oppreffed ;  and  therefore  the  Judge  having  no 

hindrance,  he  is  tied  by  a  double  band  to  relieve  the  op'preffed  innocent,  by  his  direct 
fentence  (where  it  can  be  admitted)  or  by  his  open  declaration ,  and  quantum  infe  eft, 
but  at  no  hand  to  confent  to  his  condemnation. 

22»     I  conclude  therefore  with  that  rule  of  the  Canon  Law,  ̂ Melius  eft  fcandalum  nafci 

quam  ut  Veritas  defer atur  ;  It  is  better  that  a  fcandal  mould  be  fuffered,and  an  offence ^jf*1 
done  to  the  forms  and  methods  of  judicial  proceedings,  then  that  truth  fhould  be  be- 

trayed and  forfaken  ;  and  what  was  faid  in  the  prophecy  concerning  our  blefled  Savi- 
our, Non  fecundum  auditum  aurium  argue t,  he  mail  not  reprove  according  as  he  hears> 

but  according  as  he  knows,  is  alio  true  of  Judges  in  this  cafe ;  they  do  judge  moft  per- 

fectly when  in  truth  and  in  defence'of  the  innocent,  they  follow  the  pattern  of  the Divine  judgment  and  not  the  imperfection  of  the  humane ,  that  is,  theyiare  to  judge 
by  the  eyes,  not  by  the  ears ; 

Segnius  irritant  animos  demiffa  per  aures 
Quam  qu&funt  oculis  commiffafidelibm — » •  That 
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That  is  a  fure  fentence  that  can  rely  upon  oculat  demonftration;for  our  eyes  are  a  bet- 

ter guard  of  innocence  then  the  tongues  of  Sycophants,  and  our  confciences  arc  furer 

informers  then  the  forms  of  Law ;  and  fince  no  Law  hath  declar'd  againft  it,  the  con- 
fcience  is  at  perfect  liberty  ;  and  yet  if  it  were  not,  we  are  certain  it  is  better  to  obey 
God  then  men;  the  confcience  is  no  mans  fervant,  it  is  Gods  onely.     Confcience  is 
Gods  Angel :  Grieve  not  the  jingel  left  hefmite  thee  ,  do  nothing  againft  him,  left  hefor- 
fake  thee.     Viro  honofixum  in  omni  vita  eft,  tranfverfum  unguem  a%  refta  confcientia  non 
difcedere,  faid  Cicero  ;  Every  good  man  is  perfectly  refolved  not  to  depart  from  his 
right  confcience  a  hairs  bredth  during  his  whole  life. 

23I      And  now  to  the  pretences  which  are  made  on  the  other  fide ,  there  will  be  the  lefs 
need  of  a  reply,  if  we  confider  that  they  onely  prove  that  a  Judge  is  tied  to  obferve  the 
forms  of  judicial  procefs,  and  to  proceed  according  to  allegation  and  proof,  ordinari- 

ly and  regularly,  as  fuppofing  that  this  is  the  beft  ordinary  way  of  information,  as  it  is 
raoft  certainly.  But  as  the  Law,  ufing  the  beft  fhe.  hath,  would  not  yet  refufe  a  Pro- 

phet'from  heaven,  or  a  miracle  to  bring  truth  from  her  retirements,  or  her  vail,  fo  nei- 
ther will  fhe  refufe  any  better  way  that  can  be  offered ;  but  whatever  the  Law  would 

do,  yet  the  queftion  now  being  concerning  the  Judge ,  it  is  certain  that  the  Judge  in 
the  cafe  now  put,  hath  a  furer  way  of  evidence  ;  and  therefore  as  the  Law ,  if  fhe 
had  a  furer  way  of  evidence ,  ought  not  to  go  againft  fo  clear  a  light ,  fo  neither  can 
the  Judge.     And  the  arguments  onely  proceeding  upon  the  ufual  fuppofitions  con- 

clude that  regularly  Judges  muft  do  as  ufually  they  can  do,  that  is,  proceed  according 
to  proof,  becaufe  they  can  have  no  better  way,  but  they  cannot  be  drawn  to  this 
cxtraregular  and  rare  contingency.     For  though  moll:  men  are  brought  in  upon  fuf- 
picion  or  private  accufation,yet  the  Apoftle  fays  that  fome  mens  fins  are  manifeft,go- 
ing  before  unto  judgment:  and  when  this  happens,  the  Judge  muft  not  go  in  inqueft 
after  what  he  fees.     And  the  fame  arguments  may  as  well  be  urged  againft  all  difpen- 
fations  and  remiflions,  againft  favour  and  Chancery,  and  deftroy  all  equity ,  and  all 
Religion,  as  to  deftroy  all  confcience  when  it  is  certairt  and  infallible.     Butlfhali 
fay  fomething  to  the  particulars. 

24'      1.  It  is  true  that  a  Judge-hath  a  double  capacity,and  he  hath  offices  proportionable; 
fome  as  a  man,  fome  as  a  Judge  ;  that  is,  he  hath  fome  natural  and  efTential  obligati- 

ons, fome  which  are  fuperindue'd  upon  his  office.    And  therefore  I  refufe  to  ufe  this 
d^ftinclion  as  it  is  commonly  ufed,and  fo  made  more  fubjedl  to  miftake  and  abufe.  In 
this  cafe  the  Judge  is  not  to  be  confidered  as  a  publick  man,  and  a  private  man ;  for 

private  is  as  much  fuperindue'd  as  publick ;  and  all  his  other  relations  are  as  much  to 
yield  to  his  efTential  duty,  as  that  of  a  Judge :  fuch  as  are  the  relation  of  a  Husband, 
of  a  Father,  of  a  Tutor,  of  a  Mafter ;  and  amongft  thefe,  the  more  private  is  often 
tied  to  yield  to  the  more  publick.     But  therefqre  in  this  cafe  the  Judge  is  to  be  con- 

fidered as  a  Judge  and  as  a  Man ;  and  in  this  cafe  the  duties  are  fometimes  difparate, 

but  never  contrary ;  and  when  there  is  a  difpute  ,  the  fuperindue'd  muft  yield  to  that 
which  is  original ;  for  whatfoever  is  his  duty  as  a  man,  the  Judge  may  not  prevaricate; 
for  it  is  the  man  that  is  the  Judge  ,  in  the  man  that  office  is  fubjecfled  ,  and  the  office 
of  a  Judge  is  bound  upon  him  by  the  confcience  of  the  man.  If  the  Judge  had  two  con- 

fciences, and  two  real  perfons,  then  it  were  to  be  granted  that  they  were  to  be  ferved 
and  attended  to  in  their  feveral  callings ;  but  it  is  not  fo ,  they  are  but  two  perfons  in 
fi&ion  of  Law,  but  materially,  and  to  all  real  events,  the  fame:  it  is  the  fame  confci- 

ence miniftring  to  divers  duties* :  And  therefore  as  the  Judge  is  always  that  man,fo  his 
confcience  is  the  confcience  of  that  man;  and  becaufe  as  a  man  he  muft  not  go  againft 

his  confcience ,  fo  when  that  man  is  a  Judge  he  muft  not  go  againft  the  mans  confci- 

ence, for  the  Judge  is  ftill  that  man  rul'd  by  that  confcience.    The  efTential  duty  of  a 
man  cannot  by  any  fuperindue'd  formality  be  difpenfed  with.    Now  to  go  according 
to  our  confcience  and  knowledge  is  the  efTential  rule  and  duty  of  a  man,  which  he 

cannot  put  oft  by  being  a  Judge.    *  The  new  office  fuperinduces  new  obligations  ,  but 
none  contrary,  no  more  then  he  can  ceafe  being  a  man  by  being  a  Judge.     Certe  prior 

TettuUib.de  anima  quam  litera,  ty  prior  fermo  quam  liber,  &  prior  fenfm  quamftylus,  &  prior  homo 

e'  quam  philofophus  &  poet  a :  He  is  firft  a  Man,  and  then  a  Philofopher,a  Poet,or  a  Judge; 
and  that  which  is  firft  cannot  be  prejudie'd  by  what  is  fuperindue'd.  And  if  the  Judge 
go  againft  the  confcience  of  the  man,  pretending  to  do  according  to  the  confcience  of 
the  Judge,  the  man  fhall  be  damned,  and  where  the  Judge  fliall  then  appear  any  child 
can  tell.     If  the  Bifllop  of  Bayeux  as  Earl  of  Kent  will  rebel  againft  his  Prince,  the 

Earl 
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EarlofKetff  fhall  lofe  his  head,  though  the  Bifhop  of  Bayeux  may  plead  his  Clergy, 
For  in  this  there  is  a  great  miftake.    To  be  a  man  and  to  be  a  Judge  are  not  to  bb  com- 

par'das  two  diltin<5t  capacities  of  equal  confideration.     To  bcaBifrop  and  to  be  a 
Judge  are  properly  fuch,and  have  diftincT:  meafures  ;  but  to  be  a  man  is  the  fubjedt  of 
the  two  capacities,  and  cannot  be  laid  afide  as  either  of  the  other  may ;  and  therefore 
the  diftinftion  is  vain  and  fophiftical,  and  if  it  could  be  admitted  in  Metaphyiicks  (in 
which  yet,it  appears  to  have  an  crror)yet  it  can  never  be  fuffered  to  pafs  to  real  events. 
This  being  the  ground  of  all  the  contrary  opinion,  and  being  found  falfe ,  the  fuper- 
ftruclure  muft  alfo  fall  to  the  ground.  To  the  fpecial  cafes  this  I  anfwer : 

%$•     2.  'An  Executioner  may  not  refufe  to  do  his  office  though  the  judge  hath  given  an 
unjuft  fentence :  it  is  true  onely  when  the  matter  is  dubious,  or  not  known,  or  into- 

lerable.   But  if 'the  Judge  commands  the  Hangman  to  flay  a  Prophet  alive,  or  to  cru- 
cifie  Chrift,  or  to  ftrike  his  King  thorough  with  a  fword,  I  doubt  not  but  the  adver- 
faries  themfelves  will  think  he  is  not  obliged  to  obey.     Indeed  this  ought  not  eafily  to  be 
drawn  into  a  rule  ,  left  fuch  people  turn  it  into  a  pretence.     But  if  the  Executioner  be 
fure,  and  the  matter  be  notorious  and  fuch  ascannot  deceive  him,  his  hand  ought  not 
to  be  upon  an  innocent.  For  as  Receivers  are  to  Thieves,  fo  are  Executioners  to  un  - 
juft  Judges.  When  the  fact  is  notorious,  and  the  injuftice  evident ,  then  it  is  fuch  as 
all  men*  can  fee  it ;  and  then,  as  if  there  were  no  Receivers,there  would  be  no  Thieves; 
fo  if  there  Were  no  Executioners  of  unjuft  fentences,the  Judge  would  be  apt  to  reverfe 
his  fentence. 

26.  3 .  Now  whereas  it  is  pretended  that  if  a  private  notice  were  admitted  againft  pub- 
lick  evidence,  it  were  like  a  private  fpirit  againft  a  publick  article,  and  would  open  a 
way  to  every  pretenfion,  it  would  diflblvc  the  forms  of  judicatives,  and  introduce 
many  evils:  I  anfwer,  that  if  all  this  were  true ,  and  that  for  this  there  could  be  no 
remedy,  nor  yet  any  recompence  in  the  fpecial  cafes,  it  would  follow  that  the  Law 
were  prudent  if  it  did  refufe  to  admit  fuch  a  proceeding ,  unlefs  fhe  had  fome  reafon 
to  truft  the  Judge :  But  this  were  nothing  to  the  Judge.  For  the  Law  therefore  re- 

futes his  teftimony,  becaufe  {he  hath  that  which  fhe  prefumes  is  better ,  and  becaufe 
ihe  not  knowing  the  fecret  follows  the  belt,  way  flie  hath.  But  the  Judge  knows  the 
fecret,  and  he  is  not  deceived,  and  he  does  not  make  pretences ,  for  the  cafe  fuppofes 
him  to  fpeak  according  to  his  confeience ;  and  therefore  although  the  Law  in  pru- 

dence does  not  believe  him,  yet  he  cannot  but  believe  himfelf,  and  therefore  in  duty 
to  God  muft  proceed  accordingly,  or  muft  not  proceed  at  all. 

27.  4.  Neither  is  this  like  a  private  fpirit  againft  a  publick  article ;  becaufe  this  con- 
feience of  the  Judge  does  not  impofe  upon  the  publick,who  hath  power  to  admit  or  to 

refufe  his  fentence ;  but  it  is  onely  for  himfelf,  and  although  his  confeience  ought 
not  to  be  the  publick  meafure ,  yet  it  ought  to  be  his  own.  I  do  not  doubt  but  the 
Law  may  go  againft  the  Judges  confeience,  but  the  Judge  himfelf  may  not  go  againft 
his  own. 

28.  f>  And  this  we  fee -verified  in  the  matter  of  a  private  evidence;  for  though  the 
Judge  hath  feen  it  in  a  chamber ,  yet  he  muft  not  judge  by  it  in  the  Court,  the  Law 
will  not  fuffer  him  to  do  fo  ;  but  yet  for  himfelf  he  may  fo  far  make  ufe  of  it,  as  to  be 

perfwaded  in  his  confeience,  and  tounderftand  on  which'fide  the  right  ftands,  and  to 
favour  it  in  all  the  ways  that  arc  permitted  him.  But  the  cafe  here  being  not  matter 
of  life  and  death,  the  Law  hath  power  to  difpofe  of  eftates,  and  the  confeience  of  the 
Judge  is  not  obliged  to  take  more  care  of  a  mans  money  or  land  then  himfelf  does,  but 
it  can  be  obliged  to  take  care  of  mens  lives  when  the  injured  perfon  is  not  able.  A 
man  may  give  away  his  eftate,but  he  may  not  give  his  life  away ;  and  therefore  he  may 

lofe  his  ettate  by  fuch  ways ,  by  which  he  ought  not  to  be  permitted  to  lofe  his  li'fe^ 
Add  to  this,  that  a  Judge  having  feen  an  Inftrument  in  private  which  could  much  clear 
the  caufe  depending,  may  not  upon  that  account  proceed  to  fentence,  becaufe  it  may 
be  the  adverle  party  can  give  an  anfwer  to  it,  and  make  it  invalid  ;  whereas  in  matters 
of  fact  of  which  the  judge  is  confeious  there  is  no  uncertainty,  nor  fallibility.  And 
laftly,  the  fuffering  party  in  the  queftion  of  mony  or  iands  fuffers  no  inconvenience, 
but  what  is  outweighed  to  the  publick  by  the  order  of  juftice  and  folemnities  of  Law, 
and  the  man  that  lofes  to  day  for  want  of  producing  his  evidence ,  may  produce  it  to 

morrow  and  recover  it.  But  in  matter  of  life  and  de'ath,nothing  can  make  recompence 
to  the  opprefled  innocent,  and  if  he  fuffers  to  day,  he  cannot  plead  an  error  in  the  in- 

dictment to  morrow.For  thefe  and  many  other  confederations  the  cafe  is  wholly  diffe- 
rent. 6,  By 
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29.  6.  By  fome  of  thefe.  things  we  may  alfo  anfwer  to  the  inftance  of  a  confident  and 
opinionative  Judge  He  may  not  prefer  his  private  opinion  before  the  fentence  of  the 
Law,  and  bring  it  into  open  judgment.  1.  Becaufe  he  himfelf  may  be  deceived  in 
his  opinion,  and  his  confidence  is  no  argument  that  he  is  not  deceived.  %.  Becaufe 
if  the  fentence  and  decree  of  the  Law  be  lefs  reafonable  ,  yet  the  Judge  without  fin 

may  proceed  to  it,  becaufe  the  more  reafonable  is  not  in  his  choice ,  and  the  lefs  rea- 
fonabie  is  not  abfolutely  and  fimply  unjuft.  3.  In  matters  of  prudence  and  civil  go- 

vernment there  is  no  demonftration  of  reafon,  but  the  Legiflative  powqrmay  deter- 
mine for  the  publick  ihtereft  as  is  prefently  apprehended  ,  and  may  refufe  the  better 

counfel,  and  yet  do  well  enough;  for  that  which  is  fimply  the  better  is  not  in  thefe 
cafes  neceflary ;  and  in  fuch  things  a  mans  reafon  ought  not  to  be  fo  confident,  as  he 
is  o£  what  he  fees,  or  what  is  matter  of  faith ;  and  therefore  in  thefe  only  he  is  to  be, 
guided  by  hit  own,  in  the  other  he  mull:  proceed  by  the  publick  meafures.  And  as  in 
all  things  not  demon  ftratively  certain  or  evident  the  Executioner  is  bound  to  obey 
the  Judge ;  fo  is  the  Judge  bound  to  obey  the  Law ;  and  the  prefumption  will  lie  for 
the  Law  againft  the  Judge,as  it  will  lie  for  the  Judge  againft  the  Officer.    4.  And  yet 

•  after  all,  I  do  not  doubt  but  if  a  Judges  confeience  were  efre&ively  determin'd  againft 
a  Law,  and  that  he  did  believe  it  to  be  unjuft  and  unlawful,  he  ought  to  follow  his 
confeience.  As  if  a  Judge  did  believe  it  to  be  a  fin  to  put  a  man  to  death  for  ftealing 
13.  d.  ob.  he  might  not  condemn  fuch  a  theef  to  the  Gallows.     And  he  is  notexcu- 

.  fed  by  faying,  It  is  not  the  Judge  but  the  Law  that  does  amifs.  For  if  the  Judge  be- 
lieve the  Law  to  be  unjuft,  he  makes  himfelf  a  partner  in  the  injuftice  by  miniftring 

to  an  unjuft  Law  againft  his  confeience.  For  not  onely  he  that  commands  evil  to  be 
done  is  guilty,  but  ne  that  obeys  fuch  a  command.  In  this  cafe,  either  the  Judge  muft 
lay  afide  his  opinion  or  his  office,  for  his  confeience  muft  not  be  laid  afide. 

30.  7.  The  inftance  of  a  Prieft  and  an  excommunicate  perfon  unworthily  abfolved 
will  no  way  conclude  this  Queftion.     1.  Becaufe  the  cafe  is  infinitely  differing  be- 

tween condemning  an  innocent,  and  acquitting  the  guilty.   If  any  man  pretends  he  is 
fatisfied  in  confeience  that  the  accufed  perfon  is  criminal,  though  it  cannot  be  legally 
proved,  yet  there  is  no  wrong  done,  if  the  accufed  man  be  let  free ;  an  inconvenience 
there  may  be ,  but  the  Judge  muft  not  be  permitted  to  deftroy  by  his  private  confei- 

ence, againft  or  without  legal  convidlion  ,  becaufe  the  evil  may  be  intolerable  if  it  be 
permitted,  and  the  injuftice  may  be  frequent  and  unfuflferablejbut  if  it  be  denied,there 

may  fometimes  happen  an  inconvenience  by  permitting  a  Criminal  to  live,  'but  there 
can  be  no  injuftice  done.  It  may  have  excufe,  and  it  may  have  reafon,  and  it  may  have 
neceffity  that  a  Judge  refufe  to  confent  to  the  death  of  an  innocent,  but  that  he  mould 
againft  his  confeience  kill  him  can  have  no  warrant ;  and  if  he  be  not  innocent ,  there 
may  be  reafon  to  let  him  alone,  but  none  to  condemne  him  if  he  be.     Confeience  can 

oblige  a  Judge  to  an  unfolemn  abfolution,  but  not  to  an  illegal  and  unfolemn  condem- 
nation. This  mould  have  been  confidered  in  the  Earl  of  &r^Wj  Cafe.     The  Law- 

hath  power  to  forgive  the  criminal,but  not  to  punifli  the  guiltlefs.  And  therefore  if  a 
man  be  abfolved  when  he  deferved  it  not,  we  may  fuppofe  him  pardoned,  and  the  pri- 

vate Prieft  is  not  his  Judge  in  that  cafe.For  to  refufe  to  communicate  him  is  an  acl  of 
publick  Judicature,  and  to  abfolve  him  is  an  act  of  the  fame  power,and  therefore  muft 
be  difpenfed  by  authority>not  by  ufurpation,that  is,by  the  publick  fentence,not  by  the 
private  Minifter  ,  fince  to  give  the  holy  Communion  to  fuch  a  perfon  is  not  againft 
any  eflential  duty  of  a  Chriftian.  And  therefore  if  the  Prieft  knows  him  unworthy  to 
communicate ,  he  may  feparate  him  fo  far  as  he  hath  power  to  feparate  him,  that 
is, by  the  word  of  his  proper  Miniftery :  let  him  admonifh  him  to  abftain,  reprefent  his 
infufficiency,threaten  him  with  the  danger ;  but  if  he  will  defpife  all  this,  the  private 
Prieft  hath  no  more  to  do ,  but  to  pray  and  weep  for  him,  and  leave  him  to  God  and 
the  Church.  But  of  this  I  am  to  fpeak  more  largely  in  its  proper  place. 

3 1.  8.  As  for  the  cafe  of  the  Prieft  hearing  Confeffions,  though  he  finde  Titius  accufed 
by  Cains,  yet  if  Titius  dots  not  accufe  himfelf,  Titius  is  rather  to  be  believed  in  his 
own  cafe  then  Cains  in  another  mans.  Becaufe  in  this  entercourfe  every  man  is  fo 

concern'd  to  do  his  duty  ,  that  every  man  is  to  be  believed  for  himfelf  and  againft 
himfelf,  becaufe  if  he  fpeaks  falfe  himfelf  onely  is  the  lofer.  2.  Caius  accufing 
Titius  may  for  ought  the  Conftffor  knows  tell  a  lie  and  abufe  him,  and  therefore  he  can- 

not pretend  knowledge  and  confeience  againft  Titius  ;  and  fo  this  comes  not  home 
to  the  prefent  cafe  which  fuppofes  the  Judge  tiknow  the  accufed  perfon  to  be  innocent. 

3.  This 
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3.   This  argument  fuppofes  that  a  man  cannot  be  abfolved  unlefs  he  enumerate  all  his 

fins  to  the  Pried,  which  being  in  many  cafes  falfe  (as  I  have  me vvn otherwhere)  that  S&"!e 
which  relies  upon  it  can  fignifie  nothing. 

22.     9    Laft  of  a^>  although  the  Judge  mud  lay  afide  hit  affeBions  and  bis  will ,  and  ht<; 
opinion  when  he  fits  upon  the  feat  or  judgment,  becaufe  thefe  are  no  good  meafures  of 
Judicature,  nor  ought  to  have  immediate  influence  upon  the  fentence;  yet  he  can- 
riot  lay  afide  his  knowledge,  and  if  he  lay  afide  his  conference  he  will  make  but  an  ill 
Judcre.    2.  And  yet  the  Judge  muft  lay  his  affections  and  his  will  afide  never  but  when 
they  tempt  him  to  injultice.     For  a  Judge  mull:  not  ceafc  to  be  merciful  when  it  does 
not  make  him  unjufi ;  nor  need  he  ceafe  to  pleafe  himfelf ,  fo  long  as  he  is  pleafed  to 
do  right :  thefe  if  they  do  hurt  indeed  muft  be  left  off,  elfe  not ;  and  therefore  it  can- 

not with  any  colour  from  hence  be  pretended  that  he  muft  lay  afide  his  knowledge 
when  it  is  the  only  way  by  which  he  can  do  good. 

33.  10.  To  the  authority  of  S.  Jmbrofe ,  what  I  have  already  faid  is  a  fufficient  an- 
fwer.  For  he  fpeaks  of  a  Judges  office  regularly  and  ufually,  not  what  he  is  to  do  iri 
cafes  extraordinary,  andfuch  as  is  the  prefent  queftion.  But  he  that  faid,  Sicut  au- 

dit, itajudicat,  would  no  lefs  have  faid,  Sicut  videt,  itajudicat.  The  feeing  of  his  eyes 
is  as  fure  a  meafure  as  the  hearing  of  his  ears. 

34.  1 1.  As  for  the  words  ofUlpian  I  will  give  no  other  anfwer ,  then  that  Panormitan 
and  Covaruvias  who  urge  them,  and  who  are  concerned  to  make  the  moft  of  them,  do 
yet  confefs  that  they  make  as  much  againft  them  as  for  them ;  and  that  they  fay  true, 
will  appear  to  any  ordinary  underftanding  that  confiders  them, 

12.  For  although  no  Judge  muft  do  acfts  of  a  private  authority,  yet  he  may  as  well 
ufe  his  own  private  knowledge ,  as  he  may  ufe  the  private  knowledge  of  the  witnefles; 
for  their  knowledge  is  as  private  as  the  Judges,  till  it  be  brought  into  open  Court, 
and  when  his  is  brought  thither,  it  is  as  publick  as  theirs  ;  but  however  from  the  au- 

thority to  the  knowledge  to  argue  is  a  plain  paralogifm ;  for  the  Prince  who  armed 
him  with  publick  authority,  did  not  furnifh  him  with  a  commilfion  of  knowledge,  buC 
fuppofed  that  to  be  induced  by  other  ways. 

13.  And  therefore  the  Judge  may  when  he  hath  called  witnefles  reject  them  upon 
his  own  certain  knowledge,  as  well  as  ufe  arts  of  difcovery,  or  any  other  collateral 
ways  to  fecure  the  innocent.  For  it  may  as  well  be  inquired  concerning  the  Judges 
nfing  his  knowledg  to  the  infatuating  or  difcovering  the  falfhood  of  the  evil  witnefles 
as  to  the  rejecting  them.  For  if  he  muft  abfolutely  take  all  for  granted  which  they 
fay,  then  he  muft  ufe  no  arts  to  invalidate  their  teftimony  ;  but  if  he  may  do  that,  he 
may  do  the  other,  and  yet  the  calling  in  of  witnefles  may  be  to  many  good  purpofes, 
and  by  the  coUifion  of  contraries  light  may  arife,  and  from  falfhood  alfo  truth  may 
be  produced  like  a  fair  child  from  a  foul  mother.  And  after  all,  though  this  quefti- 

on is  not  to  be  determined  on  either  fide  by  authorities,  yet  becaufe  amongft  the  wri- 
ters of  Cafes  of  Confcience  very  many  rely  much  upon  the  teftimony  of  Authors ,  I 

think  it  not  amifs  to  fay  that  this  fenfe  of  the  queftion  which  I  defend  was  the  fen- 
tence of  many  eminent  Divines  and  Lawyers,  particularly,  Nicolam  Lyra,  Adrianus9 

,.Angelus,  Navarre y  Hoftienjisy  Caldcrinus,  Panormitan,  Martinus,  Johannes  jirborausyQl* 
dendorpy  Corrafiusy  LeJJiusyBreJfer  and  divers  others  ;  and  therefore  befides  the  ftrength 
of  the  reafons,  I  walk  the  more  confidently  by  having  fuch  good  company. 

35*.  vTo  conclude :  All  thofe  advices  of  prudence  which  are  given  by  the  adverfe  party 
ir^this  affair  as  expedients  for  thejudges  to  proceed  by  in  fuch  cafes,I  am  ready  to  ad- 
nr.£  if  they  will  fecure  their  confcience  and  the  life  of  the  innocent  oppreffed.  But  if 
thty  will  not,  but  that  the  Judge  muft  give  fentence  for  Law  or  for  Confcience,  the 
cafe  to  me  feems  very  clear.  God  is  greater  then  our  Confcience ,  but  our  Confci- 

ence is  greater  then  any  thing  befides.  Fiat  jus  & per eat  mundus,  faid  S.  Juftin,  ad* 
b<ec  imagine  ne  nature  Veritas  obumbretur  curandum.  For  images  and  forms  of  things, 

the  natural  and  fubftantial  truth  of  things  may  not  be  loft  or  prejudie'd.  Let  juftice be  done  whatfoever  be  the  event. 

Jccipere  perfonam  improbi  non  eft  bonumy  ut  pervert  as  juftum  injudicio.  It  is  not 
good  to  receive  tbeperfon  of  a  wicked  man,  thereby  to  overthrow  the  righteous  in  bis 
caufe. 

RULE, 
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RULE    IX. 

The  goodnefs  of an  objeEl  is not  made  by Conference,  but  is  accepted,  declared,  andpubliflj- 

ed  by  it,  and  made  perfonally  obligatory. 

a  JO  object  can  have  its  denomination  from  the  judgement  of  reafon,  fave  onely 
J.^  that  from  thence  it  may  be  faid  to  be  under  flood  to  be  good,  to  be  declard,  to  be 
conferred  to;  all  which  fuppofes  the  object  to  be  good,  or  to  be  fo  apprehended.  Juft 
as  an  emerald  is  green  before  the  eye  perceives  it  fo :  and  if  the  object  were  not  in  it 

felf  good,  then  the  reafon  were  deceiv'd  in  confenting  to  it,  and  a  deceiver  in  publifh- 
ing  it- 

1,  This  is  true  in  refpect  of  the  material,  fundamental,  and  proper goodnefs  of  the  ob- 
ject: ;  for  this  it  hath  independently  of  the  confeience :  and  the  rectitude  of  .the  con- 

fcience  is  dependent  on  this ,  and  confequent  to  the  perception  of  it.  But  yet  there 
is  a  formal ,  extrinfecal ,  and  relative  goodnefi  palled  upon  an  object  by  the  confei- 

ence, by  whofe  perfwafion  although  an  evil  object  do  not  become  naturally  good, 
yet  it  becomes  perfonally  neceflary ;  and  in  the  fame  proportion  a  good  object  may 
become  evil. 

2 .  The  purpofe  of  this  is  to  remonftrate  that  we  muft  rather  look  to  the  rule  then  to 
the  prefent  perfwafion  ;  firft  taking  care  that  our  confeience  be  truly  informed ,  be- 

fore it  be  fufTered  to  pafs  a  fefttence ;  and  it  is  not  enough  that  our  confeience  tells 
us  thus,  unlefs  God  hath  told  the  conference.  But  yet  if  the  confeience  does  declare, 
it  ingages  us,  whether  it  be  right  or  wrong.     But  this  hath  in  it  fome  variety. 

a  i.  The  goodnefs  of  an  act  depends  upon  the  goodnefs  of  an  object,  that  is,  upon 
its  conformity  to  a  rational  nature  and  the  commands  of  God.  For  all  acts  of  will 
and  underftanding  are  of  themfelves  indefinite  and  undetermined  till  the  relation  to 
an  object  be  confidered,  but  they  become  good  or  bad  when  they  choofe  or  refufe  that 
which  is  good  or  bad  refpectively.  To  will  to  do  an  act  of  theft  is  bad,  becaufe  theft 
it  felf  is  fo  :  to  be  willing  to  commit  an  act  of  adultery  is  evil ,  becaufe  all  adultery 
is  evil :  and  on  the  other  fide,  to  be  willing  to  do  an  act  of  juftice,  is  therefore  good 
becaufe  juftice  it  felf  is  good.  And  therefore  jfriftotle  defines  juftice  by  a  habitude  or 
relation  to  its  object.  It  is  voluntas  dandi  fuum  cuique ,  a  will  of  giving  to  every  one 
that  which  is  their  due.  And  therefore  our  confeience,  becaufe  it  is  to  receive  its  in- 

formation from  the  rule  by  which  every  action  is  made  good  or  bad ,  and  its  motion  from 
the  ohjeft,  is  bound  to  take  in  that  onely  which  is  really  and  truly  good ,  and  without 
fin  or  error  cannot  do  otherwife. 

^  2.  Although  confeience  is  bound  to  proceed  this  way ,  yet  fometimes  the  younger 
takes  the  elder  brother  by  the  heel,  or  gets  out  before  him,  and  the  act  gets  before  the 
object  by  indirect  means.  For  though  all  things  fhould  be  thought  good  becaufe 
they  are  good,  yet  fome  things  are  made  good  becaufe  they  are  thought  fo ; .  and  the 

confeience  looking  upon  its  object  finds  error  drefs'd  up  in  the  ihape  of  truth ,  and 
takes  it  in,  and  adopts  it  into  the  portion  of  truth.  And  though  it  can  never  be  made 
really  and  naturally  good,  yet  by  being  fuppofed  fo  by  the  confeience,  it  is  fometimes 
accepted  fo  by  God. 

6.  3.  Although  the  rule  by  which  good  and  bad  is  meafured,  be  in  it  felf  perfect,  yet 
it  is  not  always  perfectly  received  by  us.  Good,  is  proportionable  to  Reafon;  andtas 
there  is  prohahiliter  verum,  fo  there  is  prohahiliter  honum,  a  probable  good,  as  weUias 
a  probable  truth  :  and  in  the  inqueft  after  this,  we  often  fhew  a  trick  of  humanity, 
even  to  be  pitifully  deceived ;  and  although  when  it  is  fo ,  it  is  an  allay  of  the  good  it 
intends,yet  it  does  not  wholly  deftroy  it :  God  in  his  goodnefs  accepting  at  our  hands 
for  good,  what  we  really  and  innocently  fuppofe  to  be  Co.  Juft  like  the  Country  fel- 

low that  gave  a  handful  of  water  to  his  Prince ;  he  thought  it  a  fine  thing,  and  fo  it 
was  accepted.  For  when  the  action  and  the  rule  are  to  be  made  even,  if  either  of 
them  comply  and  ftoop,  the  equality  is  made.  God  indeed  requires  the  fervice  of  all 
our  faculties,  but  calls  for  no  exact  meafures  of  any  but  the  will.  For  the  acts  of  the 
will  are  perfect  in  their  kinde,  but  our  underftanding  is  imperfect,  therefore  this  may 
findc  an  excufe,  but  that  never. 

7.  4.  Upon  this  account  it  is  that  though  the  goodnefs  or  badnefs  of  an  act  depends 
upon  the  quality  of  the  object  regularly  and  naturally,  yet  the  acts  become  irregularly 

or 
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or  accidentally  good  or  bad  by  the  confeience,  becaufe  the  confeience  changes  the  ol> 

ject ;  that  is,  the  act  is  good  by  the  object  really  good,  or  fo  apprehended.  The  ob- 
ject always  changes  or  conftitutes  the  act,  but  the  confeience  changing  the  object  im- 

mediately, hath  a  mediate  influence  upon  the  act  alfo,  and  denominates  it  to  be  fuch  as 
in  the  event  it  proves. But  then  in  what  degrees,  and  to  what  events  this  change  is  made 
is  of  more  intricate  confideration. 

What  changes  can  be  made  in  moral  actions  by  the  ferfwafion  and  force  of  Confeience. 

8.  I-  Whatfoever  is  abfolutely  and  indifpenfably  neceflary  to  be  done,and  command- 
ed by  God  exprefly,  cannot  be  changed  by  Confeience  into  an  evil ,  or  into  that  which 

is  unneceflary.  Becaufe  in  fuch  cafe's  where  fhe  rule  is  plain.eafie,  and  fitted  to  the  con- 
feience, all  ignorance  is  voluntary,  and  fpoils  the  confequent  act,  but  never  can  legi- 

timate it.  And  the  fame  reafon  is  for  things  plainly  and  exprefly  forbidden,  as  adul- 
tery, murder,  facrilege,  and  the  like ;  they  can  never  become  good  by  any  act  of  Con- 

feience. And  therefore  in  fuch  cafes  it  often  happened  that  God  did  declare  his  judg- 
ment to  be  contrary  to  the  opinion  which  men  had  of  themfclves  and  of  their  actions. 

Sometimes  men  live  contrary  to  their  profeffion ;  they  profefs  the  worfhip  of  God,  but Tit- u  l6' 
deny  him  in  their  hearts,evcn  when  they  leaft  think  they  do.  Thus  the  Ifraelites  having 

conftrain'd  Aaron  to  make  a  golden  Calf  proclaim'd  a  feaft ,  To  morrow  is  a  fiafi  unto  CWer' 32'17' 
Jehovah  ;  but  God  fays  of  them,  They  offered  facrifice  to  Devils  and  not  to  God.  And  fo 
it  was  with  their  children  after  them,  who  killed  and  perfecuted  the  Apoftles  and  fer- 
vants  of  Jefus,  and  thought  they  did  God  goodfervice.  He  that  falls  down  before 
an  idol,  and  thinks  to  do  honour  to  the  Lord  ;  or  robs  a  temple,and  thinks  it  is  for  Re- 

ligion, muft  (land  or  fall,  not  by  his  own  fancy ,  but  by  fentence  of  God,  and  the  rule  of 
his  LwyProteftatio  contra  factum  is  invalid  in  Law.To  ftrike  a  mans  eye  out,and  fay  he 
did  it  in  fport ;  to  kill  his  brother ,  and  think  it  is  well  done,  becaufe  done  to  pre- 

vent his  fin,  though  it  may  be  thought  charity  by  the  man,  yet  it  is  murder  before 
God.  ' 

9.  2.  Where  the  rule  is  obfeure,  or  the  application  full  of  variety  or  the  duty  fo  intri- 
cate that  the  confeience  may  inculpably  erre,  there  the  object  can  be  changed  by  con- 

feience, and  the  acts  adopted  into  a  good  or  an  evil  portion  by  that  influence.  He  that 
thinks  it  unlawful  to  give  money  to  a  paor  Turk,  hath  made  it  to  become  unlawful  to 
him,  though  of  it  felf  it  feems  to  be  a  pious  act.  So  alfo  it  is  in  the  uncertain  applica- 

tion of  a  certain  propofition.  It  is  certainly  unlawful  to  commit  adultery ;  but  if  Ja~ 
cob  fuppofes  he  lies  with  Rachel,  and  me  prove  to  be  Leah,  his  confeience  hath  not 

chang'd  the  rule,  but  it  hath  changed  the  object  and  the  act  :  The  object  becomes  his 
own  by  adopt\on,and  the  act  is  regular  by  the  integrity  of  the  will.  This  is  that  which 

is  affirm'd  by  the  Apoftle ,  /  know  and  amperfwaded  in  the  Lord  Jefus >t hat  there  is  no- 
thing unclean  of  it  felf,  but  he  that  thinketh  it  is  unclean,  to  him  it  it  unclean.     This  in-  vide'cKryfok 

ftance  is  in  a  cafe  in  which  they  might  eafily  be  miftaken,  and  innocently  abuffed  byi"h"ncIocuiri. 

reafon  of  the  prepofleffion  of  their  minds  by  Mofes  Law  ;  and  therefore  in  fuch  cafes  I'^c-hvi  b 
the  confeience  rules.  They  who  believe  themfelves  married,  may  mutually  demand  ibid, 
and  pay  their  duty :  But  if  they  be  not  married,  it  is  fornication  or  adultery  (as  it  hap- 

pens.) But  i£Gonfcience  fays  they  are  married,  it  is  not  adultery,  but  an  act  of  duty, 
becaufe  the  fame  confeience  that  declares  for  the  marriage ,  obliges  alfo  to  pay  their 
duty,  as  a  matter  of  neceflity.  Where  ever  the  underfianding  is  wrong ,  and  the  will  u 
wholly  right,  the  action  is  accepted,  and  the  error  pardoned. 

10.  3 .  When  the  act  is  materially  evil,  the  confeience  adopting  it  into  a  good  portion* 
that  is,  believing  it  to  be  good  ,  does  not  make  a  perfect  change,  but  leaves  an  allay  in 
the  feveral  degrees  of  its  perfwafion.  For  it  is  impoflible  that  a  right  confeience  and  a 
wrong  Ihould  have  no  difference  in  the  effect,  efpecially  if  there  be  any  thing, criminal 
or  faulty  in  the  caufe  of  the  error.  When  two  men  take  up  arms  in  a  differing  caufe, 
as  fuppofe  one  for  his  Prince,  and  the  other  againffc  him  ;  though  they  be  both  hearti- 

ly perfwaded,  and  act  according  to  Confeience,  yet  they  do  not  equally  do  well  or  ill* 
The  one  mall  be  accepted,  and  it  may  be,  the  other  pardoned  ,  or  excufed  in  various 
degrees.  But  this  which  needs  a  pardon  for  one  thing,  is  not  in  the  whole  conllituti: 
on  of  it,  good  for  any  thing,  nor  can  it  be  accepted  to  reward. 

4.  If  the  confeience  dictate  a  thing  to  be  neceflary,  the  thing  is  become  neceflary, 
and  at  no  hand  to  be  declined.This  was  it  which  S.Paul  faid,  He  that  is  circumctjc  i  is  a  Gal.  §.  3- 
debtor  of  the  whole  L^w;meaning,that  thoughChrift  had  broken  the  yoke  of  Mofes, yet  if 
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confcience  did  take  up  one  end  of  it,  and  bound  it  upon  it  felf ;  the  other  end  would 

be  dragg'd  after  it,  and  by  the  act  of  confcience  become  neceflary.  If  a  man  inquires, 
whether  he  is  bound  to  fay  his  prayers  kneeling,  or  whether  he  may  do  it  (landing,  or  ly- 

ing, or  leaning ;  if  his  confcience  be  perfwaded  that  he  mufi  do  it  kneeling  ,  it  is  ne- 
ceflary he  mould  do  fo>  and  he  may  not  do  it  in  his  bed  :  Becaufe  the  Confcience  is  a 

Law-giver,  and  hath  authority  over  the  man,  and  ought  to  prevail ,  when  the  contra- 
ry part  is  onely,  that  they  may  do  otherwife.  For  whether  this  part  be  true  or  falfe,  the 

matter  is  not  fo  great,  becaufe  there  is  no  danger  if  a  man  do  not  make  ufe  of  a  liber- 
ty that  is  juft:  He  can  let  it  alone  and  do  well  enough  ;  and  therefore  to  follow  the 

other  part  which  is  fuppofed  neceflary,  muft  needs  be  his  fafeft  way. 
But  if  the  Queftion  be,  whether  it  be  heceffary  to  keep  a  Holy  day ,  or  neceffary  to 

let  it  alone ;  there  if  the  Confcience  determine  that  for  neceflary  to  be  done,which  is 
neceflary  to  be  let  alone,  the  man  is  indeed  bound  to  follow  his  confcience,  but  he  can- 

not efcape  a  fin.     For  confcience  makes  no  effential  alterations  in  the  thing,  though  it 
makes  perfonal  obligations  to  the  man ;  and  if  it  be  an  evil  fuperftition  to  keep  a  holy 
day,  it  cannot  be  made  lawful ,  becaufe  the  confcience  miftaking  calls  it  neceflary. 
And  if  this  were  otherwife,  it  were  not  a  pin  matter  what  a  man  thought,for  his  think- 

ing fo  becomes  his  law ,  and  every  man  may  do  what  is  right  in  his  own  eyes.     And 
therefore  God  was  pleafed  exprefly  to  declare  it,that  if  a  Prophet  did  miflead  thepeo- 
ple,both  he  and  they  mould  perifh ;  and  our  blefTed  Saviour  fignified  the  fame  thing  in 
a  Parabolical  exprefiion. ,  If  the  blinde  lead  the  blindejhey  both  fall  into  the  ditch.      But 
in  this  cafe  there  is  a  fault  fome  where,  and  the  man  fmarts  under  the  Tyranny,  not  the 
Empire  of  his  Confcience ;  for  Confcience  can  have  no  proper  authority  againft  the 
Law  of  God.     In  this  cafe  that  which  the  confcience  faljly  calls  neceffary ,  becomes 
fo  relatively  and  perfonally  (that  is,  he  thinks  fo,  and  cannot  innocently  go  in  the  right 
way,  fo  long  as  his  guide  conduces  him  in  the  wrong,and  yet  cannot  innocently  follow 
his  guide  becaufe  fhe  does  abufe  him)  but  in  it  felf,or  in  the  Divine  acceptation^  only 
pafles  for  a  bonum,  fomething  there  is  in  it  that  is  good ,  and  that  God  may  regard  ; 
there  is  aprtparatio  animi,  a  willingnefs  to  obey. 

1 X,      5.  If  the  Confcience  being  miftaken  in  a  queftion,  whether  ah  action  he  good  or  no, 
calls  that  good  which  is  nothing  but  indifferent ;  the  Confcience  alters  it  not,it  is  ftill 
but  lawful ;  but  neither  neceffary  nor  good,  but  relatively  and  collaterally  :  The  perfon 
may  be  pittied,and  have  a  gift  given  him  in  jrcknowledgement,but  the  thing  it  felf  can- 

not expect  it.  When  the  Lords  of  the  Philiftines,  that  they  might  deprecate  the  Di- 
vine judgments  offered  to  God  golden  Mice  and  Emerods,  the  thing  it  felf  was  not  at 

all  agreeable  to  the  way  by  which  God  chofe  to  be  worfhipped ;  but  their  confcience 
told  them  it  was  good,  it  therefore  became  lawful  to  them,  but  not  good  in  it  felf; 
and  God  who  is  the  Father  of  mankinde  faw  their  heart,  and  that  they  meant  it  for 
good,  and  he  was  pleafed  to  take  it  fo.     But  the  Confcience  (I  fay)  cannot  make  it 
good.     For  to  be  good  or  bad  is  wholly  another  confideration  then  to  be  neceffary  or 

not  neceffary.     This  diftinc'tion  is  relative  to  perfons  ,  and  therefore  can  be  made  by Confcience  in  the  fenfe  above  allowed.     But  good  and  bad  is  an  abftradl  confiderati- 
on, and  relates  to  the  materiality  of  the  object,  and  is  before  the  acT:  of  Confcience, 

not  after. 
i>4      6.  If  the  Gonfcience  being  miftaken  calls  a  thing  lawful,  which  is  not  fo  in  the 

Rule,  or  Law  of  God,  there  the  Confcience  neither  makes  an  alteration  in  the  thing, 
nor  pafles  an  obligation  upon  the  perfon.  Eleonora  de  Ferrante  was  married  to  a  Spa- 

nish Gentleman,  who  firft  ufedherill,  then  left  herworfe.    After  fome  years  fhe  is 
courted  by  Andrea  PhiHppi  her  Countryman,  to  marry  him.     She  inquires  whether 
me  may  or  no ,  and  is  told  by  fome  whom  fhe  ought  not  eafily  to  have  believed ,  that 
me  may ;  and  fo  fhe  does.  But  being  told  by  her  Confeflbr  of  her  fin  and  fhame,  fhe 
pretends  that  fhe  did  it  bono  animo,hcr  confcience  was  perfwaded  fhe  might  do  it,  and 
therefore  hopes  to  be  excufed  or  pardoned.     He  anfwers  her ; .  That  her  confcience 
could  not  make  that  lawful  which  God  had  forbidden ,  and  therefore  fhe  ought  not  to 
pretend  confcience;  for  though  her  confcience  did  fay  it  was  lawful,fhe  was  not  bound 
to  follow  it ;  becaufe  though  fhe  muft  do  nothing  that  is  unlawful,yct  fhe  is  not  tied  to 
do  every  thing  that  is  lawful :  and  though  her  confcience  can  give  her  a  Law ,  yet  it 
cannot  give  her  a  Privilege.     She  is  bound  to  do  what  her  confcience  fays  is  necefla- 

ry ,  though  it  be  deceived,  and  if  fhe  does  not,  fhe  fins  againft  her  confcience, which 
can  never  be  permitted  or  excufed.      But  if  her  confcience  tells  her  only  it  it  lawful 
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fo  to  do ;  if  fhe  does  not  do  the  thing  which  her  conference  permits,fhe  oficnds  i  t  not, 
becaufe  though  it  allows ,  yet  it  does  not  command  it.  If  therefore  fhe  does  ir,and  there 
be  an  error  in  the  confeience,  the  fin  is  as  great  as  the  error,  great  as  the  matter  it  felf; 
as  if  the  fadl  materially  be  adultery,  it  is  alfo  morally  fo,  and,  the  perfwafion  of  the 
confeience  does  not  excufe  it  from  being  fuch.  The  reafonis  plain;  For  fin  ce  the 
confeience  when  fhe  allows  does  not  command,  if  the  perfon  choofes  that  thing  which 
materially  is  a  fin ,  it  is  in  purfuahce  of  her  own  defires,  not  in  obedience  to  her 

confeience.  It  is  Lull:  more  then  Confeience.  *  But  yet  whereas  fhe  fays  fhe  hopes 
for  pardon  in  this  cafe,  there  is  no  queftion  but  fhe  may.  For  fhe  finnd as  $.  Paul 
did  in  perfecuting  the  Church ;  he  did  it  ignorantly  and  fo  did  fhe.  Here  only  was  the 
difference ;  he  was  nearer  to  pardon  then  fhe ;  becaufe  he  thought  he  was  bound  to  do 
fo,and  therefore  could  not  refift  his  confeience  fo  perfwaded  :  fhe  only  thought  fhe 
might  do  it,  and  therefore  might  have  chofen.  The  confeience  hath  power  in  obligati- 

ons and  necejjities,  but  not  fo  much,  nor  fo  often  in  permijfions. 

CHAR     III. 

Of  the  Qonfident,  or  Erroneous  Confeience. 

il 

mm 

RULE    1, 

1 An  Erroneous  Confeience  commands  us  to  do  what  we  ought  to  omit'  or  to  omit  what  we 
ought  to  do,  or  to  doit  otherwife  then  wejhouU. 

\  N  this  there  is  no  other  difficulty  but  in  the  laft  claufe.     For  when  our 
blefled  Lord  had  propounded  an  inftance  of  perfection ,  he  that  not 
only  obeys  the  counfel,  but  thinks  it  to  be  a  Commandment,  and  ne- 
ceftary  to  be  done  in  all  times  and  perfons,  enters  into  an  error  at  the 
gate  of  Zeal ,  and  at  the  fame  place  lets  out  the  excellency  of  his 
love.     Chrift  hath  recommended  renunciation  of  the  world,  fpiritu- 

all  caftration  for  the  Kingdom  of  God,  dying  for  our  Enemies,  &c  he  that  in  zeal, 
with  charity  and  prudence  follows  thefe  advices  will  finde  his  reward  fwell  high  ;  but 
he  whofe  zealous  defire  to  grow  towards  perfection,  fhall  fo  determine  his  practice, 
as  that  by  degrees  he  fhall  think  thefe  counfels  individually  neceflary  ,  hath  abufed 
his  confeience,  laid  a  fndre  for  others,  put  fetters  upon  Ghriftian  liberty,  and  is  paf- 
fed  into  that  ftate  of  doing  it,  that  though  he  entred  firft  by  love,he  is  gone  beyond  it, 
and  changed  it  into  fear,  and  fcruple,and  fuperftition :  he  is  at  laft  got  fo  far  that  he 
would  not  do  it  at  all  if  he  durft  do  otherwife ;  and  he  dares  not,  becaufe  his  love  was 
zealous,  and  his  zeal  was  imprudent,  and  his  imprudence  was  a  furious  fnare,  and  the 
pafllon  of  a  mighty  folly. 

2*     But  an  erroneous  confeience  is  generally  abufed  by  two  manners  of  proceeding" 
I.  By  a  true  application  of  a  falfe  propofition :  Thus, 

Whatfoeveris  done  againfi  my  Confeience  is  a  fin. 
But  to  allow  of  Magiftrates  is  againft  my  Qonfcience. 
Therefore  it  is  certainly  a  fin  that  they  be  allowed. 

The  firft  propofition  is  not  true,  unlefs  it  be  underftood  of  him  only ,  againft  whofe 
confeience  it  is  done,  and  then  it  is  always  true,  either  abfolutely,  or  relatively,  origi- 

nally, or  accidentally.     But  if  it  be  intended  to  conclude,  that  becaufe  it  is  againft  my 
confeience  to  allow  them,  therefore  it  is  fimply  unlawful ,  or  unlawful  to  every  one 
elfe,this  is  aParalogifm,  and  makes  an  erring  confeience.     Or  fecondly,  the  confei- 

ence is  ab'ufed,and  made  erroneous  by  a  falfe  application  of  a  true  propofition, Whatfoever  is  forbidden  by  God  is  a  fin. 
But  every  oath  is  forbidden  by  God.  { 
Therefore  every  oath  is  a  fin. 

Every  thing  here  is  true  but  the  conclufion.     The  fecond  propofition  is  true,  but  not 

miverfally.  For  S.  James  faying,  Swear  not  at  <z//,forbids  all  kinds  of  oaths  materially:  Janies  -' 
that  is,in  that  fenfe  in  which  any  is  forbidden,  in  the  fame  all  are  forbidden.  Without 
juft  authority  and  occafion  it  is  not  lawful  to  fwear  By  God,  therefore  without  fuch 

H  %  authe- 
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authority,  neither  is  it  lawful  to  fwear  by  a  creature.  So  that  his  words  mean  thus ; 
Except  in  fuch  a  caic  fwear  not  at  all,  that  is,  not  with  any  kind  of  oath ;  for  unlefs 
that  cafe  occurs  to  warrant  it,  this  or  that  oath  is  criminal  as  well  as  any  :  that  is,  it 
is  no  excufe  in  common  talk  to  fay,  it  was  but  a  flight  oath  ,  for  you  muft  not  fwear 

at  a\\,viz.  in  fuch  circumftances. 

The  caufes  of  error  are, 

3.      1.  Ignorance,  either  of  right  or  faB.  For  no  other  divifion  of  ignorance  can  con- 
cern the  relation  of  an  erring  conscience.  For  although  a  man  is  otherwife  concern- 

ed in  ignorance  if  it  be  vincible,  otherwife  if  it  invincible,  yet  his  will  is  concerned  in 
that  direBly,  and  his  confcience  but  collaterally  and  indirectly . 

4      2.  Fear  whether  it  be  pufillanimous,  or  fuperftitious,  that  is,  whether  it  begin  up- 
on religion,  or  upon  natural  imbecillity,  they  alike  abufe  the  confcience.     Ignorance 

makes  it  erroneous,  but  takes  not  away  its  confidence,  but  oftentimes  increases  itifear 
makes  it  erroneous  too,  and  though  it  begins  in  doubting,  it  ends  in  a  filly  choice, 
which  grows  to  as  much  confidence  as  it  can,  fo  much  as  to  eftablifh  the  error. 

S-      3 .  To  this  ufually  is  reduc'd  a  morofe  humility  and  abjeflion  ofminde,  which  becaufe 
it  looks  pitifully  and  [imply,  fome  men  in  charity  think  it  laudable  :  fo  Antoninus  parti- 

cularly ;  and  it  is  the  fame  that  S.  Gregory  recommends,  Bonarum  quippe  mentium  eft, 
ibietiam  aliquo  modo  culpasfuaf  agnofcere,  ubi  culpa  non  eft.     It  is  the  fign  of  a  good 

anT^M?"'  min^e  t0  accufe  themfelves  of  a  fault  when  there  is  none.     Which  if  it  relates  to  the 
prefent  affairs  is  dangerous  and  iliufive-   For  if  the  queftion  be  in  a  Cafe  of  confci- 

ence, and  the  confcience  be  determined  upon  its  proper  grounds  innocently  and  right, 
there  to  acknowledge  a  fault  in  the  confcience  or  determination,  is  to  make  the  Rule 
it  felf  crooked,  to  introduce  eternal  fcruples  and  irrefolution  ,  to  difturb  our  own 
peace,and  a  device  to  fnatch  at  a  reward  by  thrufting  it  from  us,  and  to  think  to  pleafe 
God  by  telling  of  a  lie.  But  if  the  faying  relates  to  all  the  whole  action  in  all  its  con- 

jugation of  circumftances  and  appendages,  then  it  may  confift  with  humility  and  pru- 
dence both,  to  fufpect  a  fault  where  there  is  none ;  to  fear  left  we  have  erred  by  excefi 

of  degrees  in  paffion,  or  by  remifnefiand  flacknefs  oiatHion,ot  by  obliquity  of intention ,or 
intertexture  of  fome  undecency,  or  wearinefs,  01  fenfuality,  or  complacency, and  phantaftick 
delicioufnefs,  or  fomething  fecret,  and  we  know  not  what :  But  even  in  this  cafe,  we 
may  beft  follow  S.  Pauls  expedient  and  manner  of  expreffion,i\7jf£*7  mihi  confciusfum, 
I  am  guilty  of  nothing,  my  heart  fmitcs  me  not ,  yet  lam  not  hereby  jufiified ,  for  God  is 
greater  then  my  confcience :  1  may  for  ought  I  know  have  done  fomething  amifs,  or  my 
duty  not  well,  but  as  I  cannot  accufe  my  felf,  fo  neither  can  I  acquit  my  felf,  but 
refer  my  felf  to  Gods  equal  and  merciful  fentence.  What  goes  beyond  this  may  abufe 
the  confcienccnot  only  by  a  fecret  fcruple,  but  by  an  evil  principle  and  falfe  conclu- 
fions  :  and  this,  although  it  looks  like  modefty,  and  feems  contrary  to  confidence,  and 

therefore  cannot  be  fo  well  reduc'd  to  this  kind  of  confcience,  but  to  the  doubting,  or 
thcfcrupulow ;  yet  I  have  chofen  to  place  it  here,  for  the  reafon  above  mentioned.  *  It 
looks  in  at  the  door  with  a  trembling  eye,  but  being  thruft  in,  it  becomes  bold.     It  is 

like  a  fire-flick  which  in  the  hand  of  a  child  being  gently  mov'd,  gives  a  volatile  and 
unfixed  light,  but  being  more  ftrongly  turn'd  about  by  a  fwift  circular  motion,  it  be- 

comes a  conftant  wheel  of  fire :  or  like  a  bafhful  finner  fneaking  to  his  luft ,  till  he 
be  difcovered,  and  then  he  is  impudent  and  hardned.     And  there  are  very  many  wife 
men  who  tremble  in  their  determinations,  and  not  being  able  clearly  to  refolve,  fall 

upon  one  part  by  chance,  or  intereft,  or  paffion,  and  then  they  are  forc'd  for  their 
peace  fake  to  put  on  an  accidental  hardnefs,  a'nd  a  voluntary,  not  a  natural  confi- 

dence.    But  this  confidence  is  commonly  peevifh,  impatient,  and  proud,  nating  all 
contradiction  and  contradictors  ;  becaufe  it  was  only  an  art  to  fleep,  and  to  avoid  the 
firft  trouble,  and  therefore  hates  every  thing  that  brings  them  forth  from  their  phan- taftick  fecurities. 

6.     Other  caufes  of  an  erroneous  confcience  here  ufually  are  affigned  but  inartificial- 
ly  I  fuppofe,  and  not  of  prefent  concernment  or  relation.  Such  as  are  thcfubtraftion  of 
the  Divine  aids,  Gods  leaving  a  man,  and  giving  him  over  «?  vvv  dfroxifjicv,  and  to  be- 

lieve a  lie;  perplexity,  ox  irrefolution,  felf-love,  pride,  prejudice,  and  paffion;  perit 
enim  omne  judicium  cum  res  tranfurit  in  ajfeBum  quia  ajfeBus  obfcurat  intelle&um  ne 
rettejudicet,  faid  Seneca.  ]  When  affection  fits  Judge,  there  reafon  and  truth  are 
fcldom  admitted  to  plead,  or  if  they  are,  yet  they  cannot  prevail 

Imps- 
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Impedit  ira  animum  nepoffit  cernere  verum. 
But  thefe  are  no  other  wife  caufes  of  an  erroneous  confeience  ,  but  as  they  are  caufes 
of  ignorance,  or  deception ;  for  in  this  cafe  I  reckon  them  to  be  but  one  ;  an  error 
being  nothing  elfe  but  an  ignorance  of  truth,  which  whether  it  be  culpable  or  inculp- 

able, and  at  what  gate  it  enters,  is  of  another  difquifition,  and  fhall  be  referVed  to  its 
proper  place.  ,, 

RULE     II. 

An  erroneous  Confeience  hinds  us  to  obedience,  but  not  foot  a  right  Confeience  does. 

j.fyfHE  object  can  move  the  will  no  other  wife  then  as  it  is  propounded  by  the  under- 
X  (landing.  If  it  be  propounded  as  evil,  the  will  that  choofes  it  under  that  for- 

mality is  criminal  and  malicious.  If  it  be  propounded  as  good,the  will  that  rejects  it  fti 
propounded  defpifes  good ;  for  it  is  fo  to  the  will,  if  it  be  fo  to  the  underftanding, 
which  is  the  Judge  and  the  immediate  rule  of  all  humane  actions  And  he  that  does 
a  good  thing  while  he  believes  it  to  be  evil,  does  choofe  the  evil,  and  refufe  the  good ; 
for  he  does  therefore  becaufe  he  believes  it  evil,  or  though  he  thinks  it  fo,  and  there- 

fore is  equally  difpofed  to  choofe  a  real  evil ;  for  that  this  is  not  fo,  is  but  extrinfecal 
and  accidental  to  his  choice. 

2.  If  this  were  not  thus,  but  that  it  were  poffible  to  be  otherwife,  then  we  might  fup- 
pofethataman  might  do  a  thing  reafonably  ,  for  which  he  hath  no  reafon  ;  and  an 
humane  action  without  the  natural  procefs  of  humanity,  that  is,  to  choofe  by  chance, 
and  unnaturally,  to  choofe  for  a  reafon  that  he  hath  not,  and  a  good  that  appears  not, 
which  is  like  beholding  of  a  thing  that  he  fees  not.  The  Jew  thinks  it  is  his  duty  to  be 
circumcifed,  and  to  keep  the  Sabbath.  While  in  this  error  he  is  confident,  by  what 

argument  can  he  be  mov'd  to  omit  it  ?  If  you  give  him  reafons,  you  feek  to  cure  his 
error,and  to  alter  his  perfwafion ;  but  while  this  perfwafion  is  not  altered,how  can  he 

be  mov'd  to  omit  it  ?  If  you  give  him  no  reafons,  you  defire  him  to  omit  it  becaufe  he 
thinks  he  ought  not,  and  to  do  an  action  becaufe  it  feems  unreafonable ,  and  follow 
your  opinion  becaufe  he  believes  it  falfe ;  that  is ,  to  obey  you  becaufe  he  ought  not, 
which  is  a  way  not  poffible  to  prevail  with  a  wife  man ,  or  with  a  fool ;  how  it  may 
work  with  any  fort  of  madnefs,  I  know  not. 

3 .  But  againft  this  Rule,  fome  contend  earneftly,  in  particular  Guilielmus  Parifonjis, 
and  fome  that  follow  him,  faying  it  is  impoffible  that  an  erring  or  a  lying  confeience 
fliould  oblige  a  man  to  follow  it.  The  thing  hath  great  influence  upon  our  whole  life> 
and  therefore  is  worth  a  ftrict  furvey. 

WHether  a  falfe  and  an  ahufed  Confeience  can  oblige  to  topurfue  the  error  ? 
That  it  cannot  thefe  reafons  are  or  may  be  pretended. 

I.  *  Becaufe  it  feems  to  be  abfurd  to  fay,  that  when  the  error  it  felf  is  not  a  fin  at 
all,  or  but  a  little  one,  that  it  can  be  a  great  fin  to  follow  a  mans  own  humour  againft 
that  error ;  If  a  man  mould  do  according  to  his  error,  it  could  at  moll:  be  but  a  fmall 
fin,and  therefore  to  go  againft  it  cannot  be  greater.For  the  error  can  oblige  no  higher, 
then  its  own  nature,  as  rivers  cannot  arife  above  their  fountains. 

4.  2.  But'it  is  a  more  material  consideration ;  If  an  erring  confeience  obliges  us  to 
follow  it,  then  fome  men  are  l?ound  to  perfecute  the  Church  ,  and  the  high  Priefts 
finned  not  in  crucifying  Chrift ;  and  the  zealots  of  the  Jews  did  well  in  afflicting  the 
Apoftles  and  Difciples  of  Jefus,  becaufe  they  did  it  ignorantly ,  and  by  the  dictate  of 
an  erring  Confeience;  and  S.P<*«/fays  of  himfelf  before  his  converfion,  I  my  felf 
thought  I  ought  to  do  many  things  againft  the  Name  of  the  Lord  Jefus  ;  and  yet  he  finned 
in  following  his  erring  confeience ;  and  therefore  certainly  could  not  be  bound  to  it. 

In  purfuance"  of  which, 
5*.  3.  S.  Bernard  argues  thus;  To  follow  truth  is  always  good  ;  but  if  by  the  confci-^'^?PrfxceP6i 
ence  we  can  be  bound  to  follow  error ,  and  that  in  that  cafe  it  is  not  good  to  follow 
truth  ;  that  is,  If  a  good  may  become  evil  by  the  fentence  of  an  erring  confcience,and 
fo  great  an  evil  as  it  fuppofes  it  to  be,  then  by  the  fame  reafon  that  which  is  evil,  may 
by  the  like  fentence  become  £ood,  and  fo  great  a  good  as  it  is  fuppofed;  and  then 
may  a  man  be  chaft  for  committing  adultery,  and  charitable  for  committing  murder, 

H  3  and 
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and  religious  for  worfliipping  idols*  and  pious  to  his  Parents  in  denying  to  relieve  * 
them  from  the  Corban ;  all  which  conrequents  being  intolerable,the  antecedent  which 

infers  them,  muft  needs  be  falfe. 

6.  4.  It  is  true  indeed,  the  confcience  is  our  Guide  arid  our  Lawgiver  ,  our  Judge  and 
our  Rule ;  but  it  is  not  our  Lord,  nor  in  the  prefent  cafe  is  it  an  authentick  record,but 

a  ̂ evS'ewiye^^ov,  aheap  o£\igs  and  giiois,  and  therefore  cannot  be  a  true  guide ,  and 
we  are  not  tied  to  follow  any  leader  to  hell.  Better  it  is  in  this  cafe  to  follow  the  con- 

fcience ofawifer  and  a  better  man  than  my  felf,  it  being  more  reafonable  that  we  be 

tied  to  follow  hi-s  right,  then  our  own  wrong  confcience. 
7.  5.  For  if  ftill  we  were  bound  to  follow  our  abufed  confcience,  then  we  were  bound 

toimpofTibilities,  for  then  either  we  were  not  at  all  bound  to  follow  God ,  or  if  we 
were ,  and  yet  bound  to  follow  our  confcience  againft  God,  we  were  bound  at  the 
fame  time  to  do,  and  not  to  do  the  fame  thing ;  toferve  two  Mafiers,  which  our  blefied 
Saviour  faid,  No  man  can  do. 

S.  6.  But  therefore  in  this  cafe  God  muft  be  obeyed  and  not  Man ;  it  being  impious 
to  fay  that  the  law  of  our  confcience  mould  derogate  from ,  or  wholly  evacuate  the 
Law  of  God,  by  which  alone  we  ought  to  be  governed.  For  if  this  law  of  confcience 
takes  away  the  obligation  of  the  Divine  Law,  or  if  the  Divine  Law  take  away  the  ob- 

ligation of  confcience  when  it  errs,  then  they  muft  ceafe  refpectively ;  and  the  event 
will  be  this,  that  as  long  as  Gods  Law  binds  us  (which  is  fot  ever)  the  law  of  an  erring 
confcience  cannot  bind  us. 

9-  7.  And  there  are  in  this,  great  proportions  of  reafon.  For  if  the  will  be  bound  to 
lay  down  all  its  rods  and  axes ,  all  the  enfigns  of  Empire  at  the  foot  of  the  throne  of 
God,  doing  or  refufing  by  the  command  of  God  againft  its  own  inclination,  it  will  not 
be  imagined  that  the  confcience,  that  is,  the  practical  underftanding  hath  any  fuch 
privilege  indulged  to  it,  that  it  can  be  exempt  from  the  jurifdiction  of  God,  or  that  it 
can  oblige  in  defiance  of  his  Laws. 

10.  8.  For  it  is  certain,  confcience  is  Gods  creature,  bound  to  its  Lord  and  Maker  by 
all  the  rights  of  duty  and  perfect  fubordination,  and  therefore  cannot  prejudice  the 
right  and  power  of  its  Lord  ;  and  no  wife  man  obeys  the  orders  of  a  Magiftrate  againft 
the  exprefs  Law  of  his  King ;  or  the  orders  of  a  Captain  againft  the  command  of  his 
General ;  and  therefore  neither  of  confcience  which  is  Gods  meflenger  ,  againft  the 
purpofe  of  the  meflage  with  which  God  intruded  it.  However,  it  is  better  to  obey 
God  then  man  ;  to  follow  the  Law  of  God  then  to  go  againft  it ;  to  do  that  which  we 
mould,  rather  then  that  which  we  mould  not. 

11.  9.  And  there  can  be  no  more  neceffity  upon  us  to  follow  our  confcience  teaching 
us,  then  our  confcience  binding  us ;  and  yet  if  a  contract:  that  is  vicious  be  made,or  an 
oath  that  is  unlawful  be  uttered,  the  obligations  of  confcience  ceafe,  becaufe  they 
are  againft  the  Law  of  God ;  and  how  then  can  confcience  againft  this  Law  of  God  in 
any  fenfe  pafs  an  obligation  ?  But  this  rather,  that  as  we  are  bound  not  to  commit  a 
crime,  fo  not  to  follow  an  error  and  a  lie. 

12.  10.  For  it  is  impofiible  that  our  opinion,  or  falfly  perfwaded  confcience  mould 
make  any  alteration  in  the  thing ;  If  it  was  evil  in  it  felf,  it  is  fo  ftill ;  and  my  think- 

ing that  Mercury  is  not  poyfon ,  nor  Hellebore  purgative ,  cannot  make  an  Antidote 
and  deletery  againft  them,if  I  have  upon  that  confidence  taken  them  into  my  ftomach; 

and  the  Sun  is  bigger  then  the  Earth,  though  I  foolilhly  think  it  no  wider  then  a  Bu- 
fhel.  And  therefore  in  fuch  cafes  the  confcience  can  have  no  power ,  and  can  bind  us: 
to  nothing  but  to  lay  our  error  down.  Becaufe  as  to  him  that  is  in  error,  it  were  mad- 
nefs  to  bid  him  err  more ;  fo  to  him  that  hath  an  erring  confcience,  it  were  equally 
evil  to  bid  him  purfue,  and  actuate  and  confummate  his  error;  which  yet  he  were 
bound  to  do,  if  an  erring  confcience  could  binde  him. 

13.  11.  Laftly  if  an  erring  confcience  binds  us  to  obedience ,  it  either  binds  us  by  its 

own  independent,  ingenite  power,  or  by  a  power  deriv'd  from  God.  If  by  a  power  de- 
riv'd  from  God,  thenGod  commands  us  to  believe  a  lie ,  to  commit  a  fin,  to  run  after 
falfe  fires  and  illufions,  which  to  affirm,  feems  to  be  blafphemy ;  but  if  it  binds  us  by 
its  own  power,  then  our  confcience  can  make  Gods  Law  to  become  unlawful  to  us, 
and  we  mail  be  ftronger  then  God,and  a  mans  felf  becomes  his  own  rule ;  and  he  that 

is  deceiv'd  by  a  falfe  opinion  is  a  Lawgiver  to  himfelf ,  and  error  mall  be  the  meafure of  good  and  evil. 

1 4 .  Thefe  are  the  arguments  which  are  ufed  by  feveral  perfons  refpectively  in  verifica- 
tion 
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tion  of  the  opinion  of  Parificnfis,  which  I  have  not  onely  heap'd  here  together,  but  ad- 
ded fome  and  improved  the  reft,  that  by  the  collifion  of  thefe  with  their  anfwers,  the 

truth  might  be  made  more  ufeful  and  evident ;  and  divers  collateral  things  incident 
to  the  main  queftion  might  be  fpoken  of;  and  thofe  arguments  remain  valid  which  I 
brought  for  the  affirmative  in  the  firft  and  fecond  paragraphs  of  this  Rule.  To  the 
firft  therefore  I  anfwer : 

If.  I .  That  it  is  not  the  error  that  binds  us  to  follow  it,  but  the  confcience  in  errsr ;  and 
therefore  although  the  error  can  have  no  force  greater  then  its  own  nature  and  proper 

energy,  yet  our  confcience  can  bind  beyond  the  force  of  error.  As  if  a  General  com- 
mands a  Souldier  to  turn  to  the  right  hand  under  pain  of  death  ;  if  he  miftaking  turn 

to  the  left,  the  event  is  greater  then  can  be  effected  by  the  intentional  relations  of 

right  or  left  hand,  but  depends  upon  the  reafon,  and  the  command,  the  power  and  em- 
pire of  the  General. 

16.  2.  To  the  fecond,  I  anfwer,  That  it  follows  not,  becaufe  the  erring  confcience 
binds,  therefore  the  obedience  is  not  a  fin.  For  fuch  is  or  may  be  the  infelicity  of  an 
abufed  confcience,  that  if  it  goes  forward,  it  enters  into  folly,  if  it  refills,  it  enters  in- 

to madnefs,  if  it  flies,  it  dairies  its  head  againft  a  wall,  or  falls  from  a  rock,  if  it  flies, 
not,  it  is  torn  in  peeces  by  a  Bear ;  and  the  very  inftances  make  it  clear ;  the  Rulers 
of  the  Jews  and  S.  Paul  were  both  called  to  repent  of  that  which  they  did  in  obedience 
to  their  erring  confcience,  which  cannot  legitimate  impiety ,  but  only  make  the  one 
or  the  other  inftance  to  be  unavoidable. 

iyj  7 .  To  that  which  S.  Bernard  objects,the  anfwer  is  eafie  upon  another  account ;  for 
confcience  may  make  a  good  thing  evil  to  it,becaufe  befides  the  goodnefs  of  the  object 
to  make  an  action  lawful  there  is  required  the  faith  and  perfwafion  of  the  Agent ;  and 
if  this  be  wanting,  as  it  is  in  an  erring  confcience  that  believes  not  the  goodnefs  of  it, 
the  action  is  evil,  by  reafon  of  the  destitution  of  an  integral  part.  For,  Bonum  ex-in* 
tegra  caufa,  malum  ex  (jualibet  particular*,  and  by  the  fame  reafon,  confcience  cannot; 
make  an  evil  thing  good,  becaufe  befides  the  perfwafion  of  confcience,  there  is  requi- 

red the  goodnefs  of  the  object:,  which  if  it  be  wanting,  one  ingredient  cannot  make  it 
good,  all  muft  enter  into  the  conftitution  of  good,  though  the  want  of  one  is  enough 
to  fpoil  it. 

18.  4.  To  the  fourth  I  anfwer,  That  becaufe  the  confcience  is  in  error,  and  the  principle 
within  it  is  a  \%u^%nriy^^ov,  a  falfe  record,  therefore  it  is  true,  that  we  are  not  abfo- 
lutely  tied  to  follow  its  conduct ,  but  we  are  tied  to  lay  the  error  afide,  that  we  may 
follow  it  in  ftreight  ways ;  but  in  the  prefent  conftitution  of  affairs  it  is  miferable,  and 
becaufe  we  muft  follow  our  leader,  that  is,  all  that  can  go  before  us  ;  wedogotohell* 
or  to  mifchief,not  that  we  are  by  God  bound  to  do  thU  ,but  only  to  do  that^&nd  it  is  by 
our  own  fault  that  we  are  bound  to  fall  into  an  evil  portion,  God  binds  us  to  follow 
our  confcience,  we  fpoil  it  by  fome  folly  or  other,  and  then  we  follow  it ;  the  evil  ap* 
pendage  is  our  own,  the  Law  by  which  God  bound  us  was  holy.  Nature  requires  of 
us  to  drink  at  our  meals:  But  if  we  have  corrupted  all  our  beaurage,  we  muft  drink 
unwholfome  draughts,  but  yet  nature  did  not  binde  us  to  this  misfortune. 

19.  5*.  And  therefore  the  anfwer  to  the  next  objection  provides  us  of  a  remedy  againft 
the  former.  We  are  bound  abfolutely  to  follow  the  Law  of  God ;  but  we  are  bound  to 
follow  the  contrary  law  of  confcience  ttimg,conditionally  &  by  accident, that  is,becaufe 
we  have  made  our  rule  crooked  which  God  had  made  ftreight.  For  to  be  abfolutely  and  /V- 
refpettively  bound  to  follow  God  ,  and  yet  refpeBiVely  and  by  accident  to  be  bound  to 
follow  the  contrary  confcience&tQ  not  incompofllbilities ,  or  the  parts  of  a  contradicti- 

on, becaufe  they  are  not  ad  idem,  not  in  the  fame  regards.  But  then,  fince  it  is  im- 
poflible  that  both  thefe  fhouldbe  actually  followed,  therefore  God  does  not  com- 

mand us  to  follow  our  confcience  and  not  to  follow  it  at  the  fame  time,  but  to 

follow  our  confcience,  and  to  lay  afide  the  error,  and  then  both  parts  are  reconcil'd  ; 
for  God  and  the  confcience  are  but  accidentally  oppofed,  and  God  commanding  us 
to  follow  our  confcience ;  took  care  that  at  the  fame  time  we  fhould  follow  God  too, 
and  therefore  God  taught  our  Confcience,  but  when  we  get  other  teachers,  we  make 
it  impofiible  to  obey  God.  Let  us  fubmit  our  confcience  to  God,  that  is  Jay  afide 
our  error,  and  then  God  arid  Confcience  are  not  two  Mafters  but  oney  that  is,  God;  and 

Confcience  is  his  Deputy  and  fubordinate.  And  in  order  to  this ,  it  is  not  ill  ad- 
vifed  in  the  fourth  objection  ,to  follow  the  right  confcience  of  a  wifer  man  ;  to  do  fo  is 
a  good  expedient  for  the  laying  down  our  error  j  but  it  is  not  directly  obligatory, 

fo 
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fo  long  as  the  error  is  confident ;  for  I  muft  not  follow  a  wifer  man  in  his  right,  if  I 
believe  him  to  be  in  the  wrong  >  and  if  I  believe  him  to  be  in  the  right,  and  he  really  be 
fo,  then  I  have  laid  afide  my  error,  and  indeed  to  do  this  is  our  duty  ;  but  this  cannot 
be  done  till  the  error  be  difcovered ,  till. then  I  muft  follow  my  own  confcience,  not 
the  confcience  of  another  man. 

20,  6.  To  the  fixth  Ianfwer,  That  the  law  of  Confcience  cannot  derogate  from  the 
Law  of  God,  when  they  are  placed  in  the  eye  of  reafon  over  againft  each  other ;  that 
is,  when  the  Confcience  fees  the  Law  of  God,  no  law,  no  perfwafion,  no  humor,  no 
opinion  can  derogate  from  it.  But  an  erring  confident  confcience  believes  that  it  follows 
God  when  it  does  not,  So  that  the  law  of  God  hath  here  a  double  effect.  The  Law 
of  God  apprehended  by  the  Confcience  binds  him  to  action :  But  the  Law  of  God  real 
and  proper  binds  the  man  to  lay  afide  his  error.  For  he  that  goes  againft  the  matter 
and  the  inftance  of  the  Law  of  God,  does  yet  at  the  fame  time  obey  the  fanction  and 
authority,  becaufe  he  proceeds  to  action  in  obedience  to,  and  in  reverence  of  the  Law 

of  God.  The  wife  of  jimphitruo  was  kind  to  her  lord.when  fhe  entertain'd  Jupiter  in 
his  femblance  ;  and  for  Sofia  s  fake  Mercury  was  made  much  of:  and  becaufe  the  error 

is  drefs'd  like  truth,  for  truths  fake  we  hugge  and  entertain  the  error.  So  here.  The 
Law  of  God  is  not  defpifed  ,  much  lefs  evacuated  by  following  the  dictate  of  Confci- 

ence, becaufe  it  is  for  the  fake  of  Gods  Law  that  this  confcience  is  followed.  And 
therefore  fince  by  accident  they  are  made  oppofite ;  the  event  of  it  cannot  be  that  one 
muft  ceafe,  for  both  may  and  muft  ftand,  but  nothing  muft  ceafe  but  the  error. 

2  It  7.  And  therefore  al though  the  will  muft  ceafe  from  its  own  pleafure ,  when  Gods 
will  is  known  to  be  clear  againft  it ,  yet  the  understanding  muft  not  ceafe  from  that 
which  it  fuppofes  to  be  the  will  of  God,  till  the  error  be  difcovered,  but  when  it  is,then 
it  muft  as  much  ceafe  from  its  own  ways  as  the  will  muft,  for  every  underftanding  as 
well  as  every  proud  will,  muft  be  fubmitted  to  the  obedience  of  Jefus. 

22.  8.  For  Confcience  being  Gods  creature,  and  his  fubordinate,  cannot  pofiibly  pre- 
judice the  rights  of  God,  for  as  foon  as  Gods  right  appears,  and  his  Laws  are  read, 

confcience  doth  and  muft  obey ;  but  this  hinders  not  but  that  confcience  muft  be 
heard  when  fhe  pretends  the  Law. of  God  for  her  warrant ,  fo  long  as  it  is  not  known 
but  that  fhe  fays  true. 

23.  9.  For  it  is  in  this  as  it  is  in  contracts  and  oaths,  fo  long  as  they  feem  lawful  they 
muft  be  obferved ,  and  muft  not  be  refcinded  until  it  be  difcovered  that  they  are 
againft  the  Law  of  God,  and  fo  it  is  with  the  dictates  of  an  erring  confcience. 

24*  10.  And  the  reafon  is  plain,  becaufe  confcience  does  not  make  a  real  change  in  ex- 
Cha.a.Rulc  p.  trcmc  objects  (as  I  have  formerly  difcourfed)  the  things  are  good  or  bad  by  their  pro- 

portions to  Gods  Law,  and  remain  fo,  whatever  the  confcience  thinks :  But  yet  they 
put  on  vizors  and  fiiapes,  and  introduce  accidental  obligations  by  error.  Indeed  the 

error  brings  in  no  direct  obligation  but  that  it  'be  difcovered  and  laid  down :  but  fo  nei- 
ther can  it  hinder  but  that  Confcience  fhall  ftill  retain  the  power  that  God  hath 

given  it  direBly  and  principally ;  that  is,  that  it  be  the  Mans  rule  and  guide.  For  the 
fallacy  that  runs  thorough  all  the  objections  is  this ,  that  the  Erring  Confcience  is  in 
its  obligation  coniidered  as  erring.  Now  it  does  not  bind,  as  Erring,  but  as  Confci- 

ence ;  that  is,  not  by  its  Error,  but  by  its  Nature,  and  the  power  of  God,  as  being  the 
reporter  and  record  of  his  commands.  Againft  which,  he  that  bids  our  confcience 
to  proceed  indeed  gives  ill  counfel.  He  that  counfels  a  man  to  follow  his  erring  con- 

fcience ,  invites  him  to  folly ;  he  tells  him  he  is  in  error ,  and  bids  him  not  lay 
it  down.  But  he  that  advifes  him  to  follow  his  confcience,  though  it  happens  in  the 
truth  of  things  that  his  confcience  be  in  error,  meddles  not  at  all  in  the  countenan- 

cing the  error,  but  in  the  power  of  confcience. 
2S>  11.  For  all  the  obligation  which  our  confcience  paries  on  us  is  derivative  from 

God,  and  God  commands  us  to  follow  our  confcience ,  but  yet  he  commands  us  not 
to  fin  ;  becaufe  his  commanding  us  to  follow  our  confcience  fuppofes  our  confcience 
inftructed  by  the  word  of  God  and  right  reafon,  and  God  had  appointed  fufficient 
means  it  fhould  be ;  but  that  confcience  offers  a  fin  to  the  obedience  is  wholly  the 
mans  fault,  and  befides  the  intention  of  God.  God  hath  not  made  us  to  fin,  but  hath 

committed  us  to  the  conduct  of  Confcience,  which  by  prevaricating  its  inftructions 
hath  betrayed  us. 

26.      By  this  it  appears  what  manner  of  obligation  is  pafs'd  upon  us  by  an  erring  Con- 
fcience ;  the  Confcience  always  hath  the  fame  commiffian  as  being  the  fame  faculty, 

the 
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the  fame  guide  :  but  becaufe  it  felf is  bound  to  the  Laws  of  God  and  right  reafon  ,  fo 
far  as  it  follows  them,  fo  far  it  binds.  But  becaufe  when-it  is  in  error,  it  alfo  pretends 
them,  by  them  it  ftill  binds,  till  the  illufion  be  difcovered.  Durandus  expreflcd 
this  by  a  diftinction  of  words,  in  which  himfelf  onely  made  the  difference.  Ligat, 
fed  non  obligate So  he.  That  is,  it  hath  not  the  fame  power  that  is  in  a  right  confcience. 
But  it  binds  us  fo  that  we  cannot  proceed  to  good.  ̂ 4  right  confcience  directly  and  fi- 

nally binds  us  to  the  action  it  felf:  An  erring  confcience  cannot  do  that,becaufe  the  acti- 
on it  offers  is  criminal,  but  it  makes  us  take  that  in  ftead  of  what  it  ought  to  binde  us 

to :  That  is,  it  hath  the  fame  authority,  but  an  evil  exercife  of  it ;  the  formal  obligation 

is  the  fame,  but  when  it  comes  to  be  inftanc'd ,  it  binds  us  to  that  in  which  it  hath  no 
power.  For  though  it  hath  power  over  us,  yet  it  hath  no  direct  power  in  that  parti- 

cular matter. 

27.  Cordubenfis  and  Vafquez,  contradict  this  expreffion  of  Durandus,  affirming  that  an 
erring  confcience  does  ligare  &  obligare ;  I  cannot  well  tranflate  the  words  into  a  di- 

ftinction ,  but  their  meaning  is  this,  that  we  are  not  bound  pofitively  to  follow 
the  error,  but  yet  fo  that  we  mull:  not  do  the  contrary.  Which  indeed  is  the  fame 
thing ;  and  they  going  to  reprove  Durandus  his  diftinction  that  hath  no  difference* 
they  do  it  by  a  contradiction  that  hath  in  it  no  oppofition.  For  to  fay  that  an  erring 
confcience  does  fo  bind  us  that  we  muft  not  contradict  it ,  is  to  fay  that  it  pofitively 
binds  us  to  follow  it.  For  if  it  commands  us  to  follow  it,  and  we  muft  not  go  againft 
that  command,  is  it  not  notorious  and  evident  that  we  muft  pofitively  follow  it  t  But 
for  the  eftablifhing  the  meafures  of  obedience  in  the  prefent  cafe ,  thefe  following 

rules  are  the  beft  proportions.    • 

The  meafures  of  obedience  due  to  an  erring  Confcience. 

28.  I.  If  an  erring  confcience  commands  a  thing  that  is  of  it  felf  indifferent ,  we  are 
bound  to  follow  it,  and  we  may  do  it  without  fin.  Becaufe  if  it  be  indifferent,  it  is 
therefore  lawful,  and  it  cannot  ceafe  in  it  felf  to  be  lawful,  by  being  fuppofed  to  be 
neceflary.  Indeed  if  a  Governor  commands  us  to  do  a  thing  indifferent ,  and  fays  it  is 
neceflary,  we  may  not  it  under  that  compliance ;  that  is,  we  may  not  betray  our 
Ghriftian  liberty,  and  accept  that  as  fimply  neceflary  which  Chrift  hath  left  under  li- 

berty. We  muft  do  the  thing,  but  not  own  the  neceffity.  But  if  an  erring  confcience 
bid  us  do  an  indifferent,  and  reprefent  it  as  a  neceffary  a&ion ,  though  it  may  \>o  a  fin  to 
believe  it  neceflary,  yet  it  is  no  fin  to  do  the  action.  For  nothing  that  fupervenes  can 

alter  the  nature  of  the  thing,  and  a  new  perfonal  neceffity  introdue'd  by  an  erring  con- 
fcience, by  making  it  feem  neceflary  to  him,  changes  it  not  from  being  lawful  in  it 

felf.  But  then  it  infers  this  alfo,  that  as  it  may  be  done  without  fin,  fo  without  a  fin 
it  cannot  be  left  undone :  Becaufe  the  error  hath  made  it  perfonally  neceffary  ,  and  the 
truth  of  God  hath  made  it  lawful  really. 

29.  2.  If  an  erring  confcience  dictate  a  thing  to  he  good  which  is  not  good,  not  to  follow 
that  dictate,  and  not  to  do  that  thing  is  no  fin.  Becaufe  every  good  is  not  neceflary, 
and  it  may  be  good  or  feem  fo ,  and  yet  to  omit  it  in  certain  circumftances ,  may  be 
equally  good  or  better. 

jo.  3-  If  an  erring  confcience  affirm  that  which  if  good,  or  which  is  indifferent,  to  be 
evil  and  vicious ;  as  if  it  fays,  it  is  a  fin  to  fpit  upon  the  pavement  of  a  Church,or  that 
it  is  fuperftition  to  ferve  the  poor  in  an  Hofpital,  it  is  no  fin  to.omit  that  indifferent 
or  that  commendable  action ;  becaufe  here  is  no  command  of  God  to  countermand 

the  refolution  of  confcience,  and  therefore  the  error  may  become  a  fnare  and  a  hin- 
drance, but  no  direct  caufe  of  fin  ;  becaufe  fuch  actions  in  themfelves  not  being  ne- 

ceflary, it  cannpt  be  criminal  upon  a  lefs  reafon  to  omit  them.  *  But  upon  the  fame 
account  it  is  a  fin  to  do  them,  becaufe  they  are  not  of  faith,  •  and  the  confcience  being 
perfwaded  againft  them,  they  are  fins.  For  any  deficiency  of  a  neceflary  ingredient 
makes  a  fin.  X 

5 1#  4.  If  an  erring  confcience  fay  that  fuch  an  action  is  lawful  onely ,  when  of  it  felf"  it 
\%  good  and  laud  able,  we  fin  not  if  we  do  it,  or  if  we  do  it  not.  For  in  this  cafe  nei- 

ther is  there  any  direct  obligation  from  God,  nor  any  indirect  obligation  from  Confcience; 
and  therefore  the  man  is  wholly  permitted  to  his  liberty  :  although  it  may  be  a  pious 
action  to  pray  kneeling  on  the  ground  with  bare  knees,  or  proftrate  on  our  faces,  yet 
if  confcience  fays  it  is  in  no  fenfe  laudable  ,  but  that  it  is  lawful  onely,  we  may  fafely 
do  it ;  but  then  there  is  no  other  effect  of  fuch  an  action,  then  there  is  of  feratching 

a  mans 
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a  mans  head  with  one  finger ,  and  it'cannot  be  commendable  in  him  to  do  an  action  in 

which  he  believes  there  is  no  worthinefs. 

32.  5.  If  an  erring  conference  commands  what  is  [imply  evil,  or  forbids  to  do  that 
which  is  ahfolutely  commanded,  the  man  fins  whether  he  obeys,  or  obeys  not.  In  one 
cafe  he  fins  againft  his  Rule,  and  in  the  other  againft  his  Guide :  and  any  one  mifcar- 

riage  is  enough  to  introduce  a  fin.  But  this  will  be  the  matter  of  the  next  Rule. 

The  ufe  of  th'efe  Rules  is  not  at  all  effective  upon  erring  confeiences,  while  the  error 
remains:  for  the  advices  fuppofing  the  error  are  not  applicable  to  them  who  will  not 

fuppofe  themfelves  in  error.  But  they  are  appl  icable  to  confeiences  recovered  from 
their  error,  and  are  ufeful  in  the  conduct  of  their  repentance,  becaufe  they  defcribe 

the  refpective  meafure  of  fin  and  innocence ,  and  what  obligations  of  forrow  and  a- 
mends  are  left  behinde  when  the  error  is  gone. 

To  thefe  may  be  added  thofe  Rules  which  I  have  already  given ,  concerning  the 
changes  which  can  be  made  in  moral  actions ,  by  tire  perfwafion  and  force  of 
Conference,  Chap.  2.  Rule  9. 

RULE    III. 

[A  Confidence  erringvincibly  or  culpably  is  an  unavoidable  caufie  of  fin,  whether  it  here fi ft- 

ed,  or  complied  with. 

1.  \"\  THEN  the  error  proceeds  of  malice  or  negligence,  the  man  is  guilty  according 
yy  to  the  venome  of  the  ingredient;  there  is  a  fin  in  the  principle,and  this  leads  to 

an  action  materially  evil.  He  that  makes  aflemblies  againft  his  Prelate,  and  thinks  he 
may  lawfully  doit,  does  an  action  for  which  by  the  Laws  he  is  punifhable ;  but  to 
God  he  is  to  anlwer  befides  the  action,  for  the  fin  that  led  him  to  that  error. 

M*eft- 
2.  T3UT  if  it  be  inquired,whether  that  alfo  be  a  fin  which  is  an  obedience  to  hisConfci- 
JD  ence,  that  is,  whether  the  infiatice  of  the  action  be  a  fin ,  befide  the  malice  of  the 
principle,  and  fo  every  fuch  action  become  a  double  fin  ?  I  anfwer,  that  it  is  according 
as  the  inftance  is. 

3.  1.  If  it  be  againft  a  prime  principle,  in  which  we  are  naturally,  or  any  way  greatly 
inftructed  ,  then  the  error  is  culpable  in  that  manner  that  it  remains  voluntary  all  the 
way ;  and  then  not  only  the  introduction  or  firft  principle,  but  the  effect  alfo  is  a  fin. 
The  man  hath  only  put  a  blinde  before  his  eyes,  and  in  every  reflex  action  itisdifco- 

Caftropaltom.  vered,  and  he  knows  it  habitually  all  the  way.  *  And  therefore  in  this  cafe  the  confei- 
1.  dif.  l.punft.  ence  ought  not  to  be  obeyed.  For  the  Confidence  is  but  imperfefi  and  equivocal ,  violent 
6' n' 3*         and  artificial.lt  is  perfwaded  in  the  afl,  and  convinced  of  the  evil  in  the  habit  or  reflex 

^#,and  is  no  otherwife  deceived,then  a  man  is  blinde  that  wears  a  hood  upon  his  eye. 
4.  2.  If  the  Confcience  be  poffeffed  with  a  damnable  error,  and  in  a  great  matter, 

and  this  poffefiion  is  a  dereliBion  and  a  punifhment  from  God  for  other  crimes ,  it  is 

no  matter  whether  we  call  the  confequent  action  a  fin  or  no.*  #  For  the  man  is  in  a 
ftate  of  reprobation ,  and  the  whole  order  of  things  and  actions  in  that  ftate  are  cri- 

minal formally  or  equivalently.  His  prayers  are  abomination ;  and  if  fo,  then  the 
actions  that  are  materially  evil,  are  much  worfe,  and  in  eftimation,  are  profecutions 
of  the  ftate  of  fin.  Of  this  fort  are  they  that  are  given  over  to  believe  a  lye ;  all  the 
confequent  actions  are  fins,  juft  as  the  envies  and  blafphemies  of  damned  people  are 
fins,  or  as  the  acts  of  Devils  are  imputed :  they  are  configned  to  death ,  and  all  the 
confequent  actions  are  fymbolical ;  and  it  will  be  always  fo,  unlefs  they  can  return  to 
a  ftate  of  repentance. 

5 .  3 .  If  the  Confcience  be  abufed  in  a  deduction,  confequence,  or  lefs  certain  propofiti- 
on,  by  evil  arts  and  prejudice,  by  intereft  and  partiality,  there  is  fo  much  evil  in  the 
whole  determination,  as  there  was  in  the  introducing  caufe  of  the  error,  and  no  more, 
For  if  the  action  confequent  to  the  perfwafion  were  alfo  a  fin,  then  it  ought  not  to  be 
done ;  but  becaufe  in  this  cafe  the  confcience  ought  to  be  obeyed,though  in  the  whole 
affair  there  is  a  fin,  and  it  is  unavoidable ,  yet  the  fin  is  antecedent  to  the  action  and 
determination,  but  no  proper  appendage  or  qualification  of  it.  And  fince  the  ob- 

ject in  the  prefent  cafe  tranfmits  honefty  and  equity  into  the  action  ,  not  according 
to  what  it  i-s  in  the  thing,  but  according  to  what  it  is  in  reafon  >  it  muft  needs  be  that 

we 
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we  are  obliged  according  to  what  we  find  it  to  be  in  Confcience.  For  in  this  cafe 
we  know  not  vs  hat  it  u  in  it  f elf  and  therefore  by  it  we  cannot  be  guided  to  choofc  or 
to  refufe  ;  but  becaufe  we  mull  be  guided  by  fomething,  it  muft  be  wholly  by  opinion 
and  confcience. 

6.  4.  If  the  Confcience  be  weakly  and  innocently  mifguided,  their  is  no  fin  either  in 
the  error,  or  in  the  confequent  action.  Becaufe  no  man  is  bound  to  do  better  then  his 
beft;  and  if  he  hath  no  iin  in  the  principle  of  his  error,  it  is  certain  he  did  his  belt, 

that  is,  he  did  all  his  duty,  and  then  to  proceed  by  the  beft  light  he  hath,  'is  agreeable 
to  right  reafon  and  to  Religion. 

y.  Upon  the  ground  of  thefe  Conclufions  we  may  eafily  infer ,  that  though  an  erring 
confcience  is  to  be  followed  (as  it  is  above  explained)  and  yet  that  God  alfo  is  intire- 
Jy  to  be  followed,  and  that  therefore  a  man  by  accident,  and  by  his  own  fault  may  be 

intangled  in  nervif  tefiiculorum  'Leviathan  (as  S.  Gregories  expreffion  is  out  of  Job)  in the  infoldings  of  fin  and  Sathan,  and  cannot  efcape  innocently  fo  long  as  he  remains 
in  that  condition ;  yet  becaufe  he  need  not  remain  in  that  condition  but  either  by  fuf- 
pecting  himfelf,  or  being  admonifhed  by  another ,  by  inquiry  and  by  prayer  he  may 
lay  his  error  down,  it  follows  ,  that  to  obey  God  never  hath  an  unavoidable  dilemma, 
and  never  is  impofilble  fo  long  as  the  man  is  in  a  Irate  and  pofiibility  of  repentance, 
Becaufe  every  error  that  infers  an  action  that  is  formally  as  well  as  materially  finful, 
not  onely  ought  but  may  alfo  be  depofed  or  laid  down,  becaufe  in  fuch  cafes  no  man 
is  invincibly  abufed.  No  man  can  ever  be  in  that  condition,  that  to  love  God  mail 
become  a  fin  to  him  ;  becaufe  no  man  can  really  be  ignorant,  or  properly  entertain 
this  opinion,  that  it  is  a  fin  to  love  God ;  that  rebellion  is  lawful ;  that  adultery  is  no 
fin ;  that  it  can  be  lawful  toltrike  a  Prince  for  juftice ;  or  to  break  a  Commandment 
to  preferve  the  intereft  of  a  Sect;  that  a  man  may  rob  God  in  zeal  againft  idolatry  and 
images.  Thefe  things  are  fo  plainly  taught,  that  an  error  in  thefe  cannot  choofe  but 
be  malicious. 

8.    But  when  the  error  is  in  fuch  cafes  where  either  it  is  invincible  and  irremediable,  or ' 
where  weaknefs  pleads  excufe,  the  action  is  in  that  degree  innocent  in  which  the  er- 

ror is  unavoidable.     And  if  it  could  be  otherwife,  then  a  cafe  might  happen  in  which 
by  the  Laws  of  God  a  man  could  be  bound  to  that  which  is  intrinfecally  evil ,  and  then 
God  and  npt  man  were  the  Author  of  the  fin. 
o  Thefum  if  this.  God  is  Supreme,  and  Confcience  is  his  Vicegerent  and  Subordinate. Now 

it  is  certain,  that  the  Law  of  aninferiour  cannot  binde  againft  the  command  of  a  Su- 
perior when  it  if  known.  But  when  the  Superior  communicates  the  notices  of  his  will  % 

by  that  inferior ,and  no  otherwife ;  the  fubject  is  to  obey  that  inferior,  and  in  fo  doing 
he  obeys  both.  But  the  Vicegerent  is  to  anfwer  for  the  misinformation,  and  the  Con- 

fcience for  its  error,  according  to  the  degree  of  its  being  culpable, 

- RULE     IV. 

It  is  a  greater  fin  to  do  agoodaHion  againft  our  Confcience,  then  to  do  an  evil  aSJiomn  obe* 
dience  to  it. 

i./nrf  HI  S  Rule  concerns  degrees  onely,  but  is  ufeful  in  the  conducting  fome  actions 
_|_  ,  of  repentance ;  and  it  is  to  be  underftood  to  be  true  onely  in  equal  cafes,  and 

when  there  is  ho  circumftance  aggravating  one  part.Frier  Clement  the  Jacobine  thinks 
erroneoufly,  that  it  is  lawful  to  kill  his  King.  The  poor  DamoifeUe  Faucet te  thinks  it 
unlawful  to  fpit  in  the  Church:  but  it  happened  that  one  day  fhe  did  it  againft  her 
confcience ;  and  the  Frier  with  his  confcience  and  a  long  knife  killed  the  King.  If 

the  queftion  be  here,  who  finn'd  moft,  the  difparity  is  next  to  infinite,  and  the,  poor 
woman  was  to  be  chidden  for  doing  againft  her  confcience,  and  the  other  to  be  hang'd 
for  doing  according  to  his.  Becaufe  the  Friers  error  could  not  be  invincible  and  incul- 

pable, hers  might ;  and  in  fuch  queftions ,  the  effect  of  which  is  of  fo  high  concern- 
ment, becaufe  the  errors  in  them  are  fupreme  and  dangerous,  the  inquifition  ought  to 

be  very  great  where  there  can  be  difficulty,  and  therefore  the  negligence  is  always  in- 
tolerable, and  it  is  malicious  where  the  difcovery  is  eafie,  as  it  is  in  thefe  aafes.  And 

therefore  in  fo  different  materials  the  cafe  can  no  way  be  equal ,  becaufe  in  one  there 

is  ̂ greater  light,  a  more  ready  grace,  a  perfect  instruction,  an  evident  provijion,  an  open  re- 
firaint,  and  a  ready  Commandment,  Bat 
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2.  But  when  the  effect  of  the  Que (tiotts  arc  equal  and  not  differenced  by  accidents, 

the  rule  is  certain  upon  this  reafon:  Becaufe  a  fin  done  againft  knowledge  ,  is  greater 
then  &fm  done  ignorantly.  He  that  fins  againft  his  confeience,  fins  againftall  his 

knowledge  in  that  particular.  But  if  he  fins  againft  a  Commandment  which  he  knows 
not  to  be  fuch,  he  fins  ignorantly  ,  and  therefore  the  more  excufably.  But  I  found 

mercy  (faith  S.  Paul)  for  1  did  it  ignorantly  in  unbelief. 
7. .  Upon  this  account  it  comes  to  be  the  fame  kinde,  and  the  fame  degree  of  crime  to  fin 

againft  an  erring,  and  to  fin  againft  a  right  Confeience  in  the  fame  inftances.  He  that 
omits  to  hear  Divine  fervice  on  a  Feftival  when  he  hath  no  reafonable  impediment,and 
he  who  omits  it  upon  a  Common  day,  which  he  erroneoufly  fuppofes  to  be  a  Feftival, 

hath  equally  prevaricated  the  Law  of  the  Church,  and  the  analogy  of  the  Command- 
ment of  God  on  which  this  of  the  Church  is  founded ,  they  being  equally  againft  his 

rule  by  which  he  is  to  walk ;  and  this  error  hath  no  influence  upon  the  will,  or  choice, 
but  is  wholly  extrinfecal  to  it.  But  this  is  to  be  underftood  in  errors  offa£l,  and  fuch 
as  are  inculpable)  and  have  no  effect,  and  make  no  change  in  the  will. 

l  And  therefore  in  our  penitential  forrows  and  expiations,we  need  not  be  curious  to 
make  a  difference  of  them  which  have  the  fame  formal  malice ;  and  if  we  be  taught 
to  make  any,  it  may  have  this  evil  confequence  in  it,  that  we  may  love  our  ignorance, 
and  flatter  our  felves  in  our  irregularities,  which  we  think  will  not  be  fo  feverely  im- 

puted, by  reafon  of  the  error.  If  this  be  a  great  crime  to  difobey  our  Confeience  tea- 
ching us  righteous  and  true  propofitions,  it  is  on  the  other  fide  alfo  very  grent  to  fu£ 

fer  our  Confeience  to  be  fo  mifled,  that  a  good  action  (hall  become  criminall  by  fuch 
miftaking ;  fo  that  befides  the  departing  from  our  Rule  which  is  equal  in  both,  they 
have  their  own  fuperadded  evil  to  weigh  againft  each  other. 

RULE    V.1 
It  is  not  lawful  to  delight  in  an  evil  ablion  (after  the  difcovery  of  our  error^  which  we  did 

innocently  in  an  erroneous  Confeience. 

,  /Hpf  H  E  cafe  is  this ;  Quintus  Hortenfius  received  a  forg'd  Will  of  Minutius  from JL   fome  h<x.redipet<z  or  Teftamentary  cheaters,  and  becaufe  they  offered  to  verifie  it, 
and  to  give  him  a  mare,  he  defended  the  forgery  and  pofleffed  his  part ;  but  when  he 

«*  afterwards  perceived  the  cheat,  and  yet  detained  the  purchafe,  he  grew  infamous :  It 
was  innocent  till  he  knew  it ,  but  then  it  was  criminal.     He  fhould  not  have  pleafed 

himfelf  in  it ,  becaufe  he  fhould  have  reftor'd  it.     But  in  this  there  is  no  que- ftion. 

2.  But  when  the  poffefiion  or  purchafe  may  lawfully  remain,  there  is  fome  difference 

in  the  decifion  of  the  queftion.S/w/w^  ftriking  a  Stag,- involuntarily  and  unwittingly 
kills  his  brother,  and  becomes  rich  by  the  inheritance.  Here  the  man  muft  feparate 
the  effect  from  its  relation,  and  fo  proceed  :  The  inheritance  was  a  bleffing,  the  acci- 

dent was  a  misfortune  ;  and  if  he  may  not  rejoyce  in  that,  he  may  not  give  thanks  for 
it,  but  as  for  a  crofs.  But  if  he  pleafes  himfelf  in  the  way  of  his  entrance  to  ft,  he  had 

a  minde  ready  to  have  kill'd  his  brother  if  he  durft,  or  at  leaft  did  fecretly  wifh  him 
dead,  that  he  might  openly  have  his  living.  In  this  there  is  no  great  difficulty  to 
make  the  feparation.  God  ftrikes  a  man  with  blindnefs  ,  and  gives  him  a  good  me- 

mory ;  he  fighs  for  that,and  rejoyces  for  this.  A  little  Metaphyficks  makes  this  ab- ftraction. 

3.  2.  But  concerning  the  act  when  it  is  difcovered  to  have  been  evil ,  he  is  to  have  no 
other  complacency,  but  becaufe  he  did  it  ignorantly.  He  that  fuffers  nocturnal  pol- 

lution, if  he  finds  a  remedy  by  it,  is  to  rejoyce  that  himfelf  fuffered  it  involuntarily, 
that  is,  he  may  rejoyce  that  he  did  not  fin  ;  and  of  the  innocence  of  the  joy  ,  he  can 
have  no  other  teftimony  but  by  his  hating  the  act  in  all  cafes  in  which  it  is  a  fin  ,  and 

refufing  to  do  it.  But  the  French  woman  whom  my  L.  Montaigne  fpeaks  of ',  who  ha- 
ving fuffered  a  rape  by  divers  Souldiers,  gave  God  thanks  that  without  fin  fhe  had  en- 

joyed pleafure,  had  a  criminal  joy  ,  and  delighted  in  the  action  ,  for  the  voluntary  en- 
tertainment of  which  fhe  onely  wanted  an  excufe. 

4.  3  If  we  confider  the  whole  conjunction  of  things  together,the  evil  act  with  the  ad- 
vantageous effect,  we  are  to  be  indifferent  to  joy  and  forrow,  that  is,  to  do  neither 

directly, 
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directly,  but  to  look  on  it  as  an  effect  of  the  Divine  providence  bringing  good  out  of 
evil,  and  to  fear  left  a  joy  in  the  whole  mould  entitle  us  too  nearly  to  the  fin  by  the  re- 

lation of  an  after  act  and  approbation;  or  left  we  be  fo  greedy  of  the  effect  that  we 
be  too  ready  to  entertain  the  like  upon  terms  equally  evil,  but  lefs  fortunate. 

r.  4.  This  is  alfo  to  be  underftood  onely  in  fuch  cafes,  in  which  we  are  not  oblig'd  to 
reftitution.  For  if  we  rejoyce  in  that  effect  which  we  ought  to  deftroy,  we  recal  the 
fin  from  the  tranfient  action,  and  make  it  dwell  with  the  poiTeftion,  and  then  the  firft 
involuntary  error  becomes  a  chofen  rapine. 

6.  5.  If  the  action  was  only  materially,  and  therefore  innocently,  an  error.againft  a 
humane  Law,  and  turns'to  our  fecular  advantage,  we  are  more  at  liberty  to  rejoyce 
andpleafeour  felves  in  the  advantage.  Becaufe  humane  Laws  make  no  action  in* 

trinfecally  and  effential/y  evil,  but  only  relatively  and  extrwfecally.  '  And  therefore  the 
danger  is  notfo  great  of  polluting  the  confeience  by  the  contract  and  mingling  of 
the  affections  with  the  forbidden  action.  He  that  eats  flefh  in  Lent  in  thofe  places 
and  circumftances  whese  it  is  forbidden,  and  did  not  remember  it  was  Lent,  or  did  not 

know  it,  and  by  fo  doing,  refrefhes  himfelf  well,  and  does  advantage  to  his  health, 
may  not  be  accufed  eafily  if  he  delights  in  the  whole  action,  as  it  joy  ns  the  error  and 

the  advantage.  For  befides  the  former  reafon,  this  alfo  is  considerable;'  that  hu- 
mane Laws  not  being  fo  wife  and  excellent  as  Divine  Laws  do  bend  more  eafily  and 

readily,  that  they  may  comply  with  the  ends  of  charity  and  gentlenefs,  and  have  hi 
them  a  more  apt  difpenfation,  and  almqft  offer  themfelves  to  go  away  ,  when  a  grea- 

ter good  comes  in  their  room.     But  of  this  in  its  due  place. 
n.  6.  In  actions  materially  evil  againft  the  Divine  Laws,  if  the  event  cannot  be  clear- 

ly feparated  from  the  irregularity,  the  firft  innocent  error  is  by  the  after  pleafure' 
turned  into  a  direct  fin.  Cneius  Carbo  lay  with  Ldia  unwittingly,  fuppofing  her  to  be 
his  wife  Poflhumia,  but  afterwards  having  difcovered  the  error  was  pleafed  in  the  mi- 
ftake,  becaufe  he  by  the  arts  of  fancy  did  by  an  after  thought  reprefent  to  himfelf  the 
change  and  the  variety,  and  then  he  was  adulterous.  For  to  be  pleafed  in  the  miftake 
which  brings  no  advantage  feparable  from  the  fin,  is  directly  to  choofe  the  fin  for  the 
advantage  fake ;  and  this  was  Carbo  s  cafe. 

I. 

RULE    VI. 

An  innocent,  or  invincibly  erring  Confeience  is  to  be  obeyed  even  again  ft  the  known  Com- 
mandment ofjur  Superiours. 

AGainft  this  S-  Bernard  feems  to  argue  earneftly ;  Si  tantopere  vitanda  funt [can-  Li.  de  precept 

data  parvulorum,  quanto  amplius  pr&latorum,  quos  fibi  Dens  cotquare  quodammodo^-  $tVi' 
in  utroquedignatur,  dum  fibimet  imputat  &  illorumreverentiam&  contemptum?  ̂ c. 
"  If  with  fo  great  caution  we  mufi  be  careful  that  we  do  not  offend  any  of  Gods  littl$  ones, 
"  how  much  more  mufi  we  be  curious  to  avoid  giving  offence  to  great  ones,  to  our  Superiours, 
"  whom  God  feems  infome  manner  to  make  equal  to  himfelf,  while  the  reverence  or  the  con- 
"  tempt  that  is  done  to  them,he  takes  unto  himfelf',  faying,  He  that  hearethyou,heareth  me, 
"  and  he  that  defpifetbyou,  defpifeth  me.  But  if  you  fay,  that  men  may  be  deceived  in  their 
"  inquefi  after  the  will  of  God,  and  may  deceive  others  in  repotting  it ;  what  is  that  to  thee, 
^whoknoweft  not  that  they  are  deceived7,  efpecially  fin  ce  from  Scriptures  thou  art  taught, 
"  that  the  lips  of  the  Prieft  (hallpreferve  knowledge ,  and  they  jhall  require  the  Law  at  his 
«  mouth,  becaufe  he  is  the  jingel  of  the  Lord  of  Hafts.  To  which  difcourfe  of  S*  Bernard, 
the  following  consideration  may  add  fome  moment ;  and  the  difcufling  them ,  may 
give  light  to  the  inquiry. 

2.  For  in  things  indifferent  the  command  of  the  Superior  muft  needs  be  accoun- 
ted the  will  of  God ;  for  although  our  Superiors  are  executioners  of  the  Divine 

Laws,  yet  becaufe  they  have  alfo  a  Legislative  power,  they  who  can  alter  nothing  in 
things  commanded  or  forbidden  by  God,  muft  have  a  power  to  command  or  to  fprbid 
refpe(5lively  in  things  indifferent  or  not  at  all.  And  therefore  in  fuch  things  our  con- 

feience is  bound  to  obey. 

3<  And  if  confeience  be  pretended  againft  it,,  it  is  an  error  and  ought  to  be  kid 
down,  for  to  follow  this  erring  confeience  ingages  us  in  fin  all  the  way. 

I  4.  But 
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4.  But  as  he  that  fubmits  his  Underftanding  to  the  obedience  of  Jefus,  pleafes  God 

moft,  even  when  he  does  it  in  defiance  of  all  arguments  and  temptations  to  the  con- 
trary, which  though  he  cannot  anfwer,yet  he  refolves  to  follow  Chrift  ;  fo  he  does  beft 

who  though  his  confcience  pretend  reafons  againft  it,  will  yet  lay  aflde  thofe  reafons 
that  he  may  fubmit  to  his  fuperiors. 

5*.  For  it  is  a  great  crime  by  rebelling  againft  or  flighting  the  command  of  our 
Rulers  ,  to  give  offence  to  whole  focieties  or  men ;  *  and  there  can  be  no  greater 
contempt  done  to  them,  then  by  undervaluing  their  judgement  to  prefer  our 
own ;  and  therefore  the  Prophet  pronounces  wo  to  them  who  are  wife  in  their  own 

eyes. 6.  But  let  a  Subject  be  neVer  fo  wife,  he  ought  not  to  judge  his  Superior,  or  to 
condemn  his  fentence ;  and  therefore  he  muft  be  judged  by  it,  and  not  by  his  own  err- 

ing confcience. 
7.  For  as  he  who  hath  made  a  vow  of  obedience,  hath  devefted  himfelf  of  all  pre- 

tences of  contradicting  what  mail  be  impofed  ;  and  if  his  confcience  (hall  check  him 
in  the  inftance ,  he  ought  to  look  upon  it  as  a  temptation  and  ufe  it  accordingly  ;  fo 
muft  it  be  alfo  in  every  Subject,  who  by  the  Laws  of  God  is  as  much  tied  to  obey  his 
Superior,  as  he  can  be  by  any  Law  which  he  puts  upon  himfelf.  The  effect  of  thefe 
fuggeftions  is  this,  that  in  things  where  the  Law  of  God  hath  not  declared  pofitively, 
an  erring  confcience  is  not  to  be  attended  to,  but  the  Law  of  the  Superior ,  and  his 
fentence  muft  be  the  guide  of  his  Confcience. 

;  2.  To  this  difcourfe  1  anfwer  in  fhort,  That  it  is  all  very  true ;  that  the  lawful  Supe- 
riors are  Gods  Vicegerents  appointed  over  us  in  things  pertaining  to  God,  fo  as  to  be 

Executioners  ofthe  Divine  Laws ;  and  befides  this ,  to  make  Laws  in  things  indiffe- 
rent and  pertaining  to  men  ;  That  all  contempt  done  to  them  is  done  to  God ;  That 

it  is  fcandalous  to  refufe  obedience  to  them ;  That  he  is  a  proud  man  who  fays  he  is 
wifer  then  his  Superiors ;  and  he  is  intolerable  that  prefers  his  private  folly  before 
the  publick  wifdom :  And  therefore  it  is  well  inferred,  that  the  error  of  an  abufed  con- 

fcience ought  to  be  laid  down,  and  though  he  cannot  in  particular,  anfwer  the  argu- 
ments which  trouble  him,  yet  if  he  have  reafon  to  believe  that  though  the  argu- 

ments be  too  hard  for  him,  yet  that  the  Superiors  command  is  innocent ;  it  were  well 
if  he  would  lay  afide  thofe  arguments  and  adhere  to  authority ;  yet  all  this  touches 
not  the  fecret  of  the  Queftion.     For, 

; »  He  that  compares  the  law  of  Confcience,  with  the  law  of  the  Superior,  compares  the 
law  of  God  and  the  law  of  man ;  and  the  queftion  is  not  whether  a  man  mould  follow 
his  Superior,  or  follow  himfelf,  but  whether  God  or  Man  be  to  be  obeyed ,  whether 
the  Superior  or  the  Supreme  be  to  be  attended  to  I  The  reafon  of  this  is ,  becaufe  the 
Confcience  ftands  bound  by  the  fuppofed  Law  of  God,  which  being  fuperior  to  all 
the  law  of  Man,  muft  rather  be  obeyed ;  and  therefore  although  the  arguments  con- 

clude rightly  that  an  erring  confcience  difobeying  his  Superiors  lawful  command 
does  $n  greatly,  yet  they  cannot  conclude  that  he  avoids  fin  by  obeying  againft  his 
confcience.  For  his  condition  is  indeed  perplexed,  and  he  can  no  way  avoid  fin,  but 
by  laying  his  error  afide  flrft,  and  then  obeying.  And  fince  he  fins  whether  he  obeys 
his  Superiors  juft  command,  or  the  unjuft  command  of  his  confcience,  the  inquiry  is, 
in  this  fad  conjunction  of  things,  by  what  hand  he  muft  be  fmitten,  on  which  fide  he 
muft  fall,  that  he  may  fall  the  eafier  ?  To  this  the  Rule  anfwers,  That  his  erring  con- 

fcience muft  be  obeyed  rather,  becaufe  he  is  perfwaded  that  God  fpeaks  there,  and  is 

not  perfwaded  that  God  fpeaks  by  his  Superior.  Now  though  in  this  he-be  decei- 
ved, yet  he  that  will  not  go  there  where  he  thinks  God  is,  and  leave  that  where  he 

thinks  God  is  not,  does  uncertainly  go  towards  God,  but  does  certainly  forfake  him, 
as  much  as  1  ies  in  him.     For , 

\.  It  is  to  the  Confcience  all  one  as  if  the  Law  of  God  were  really  upon  it,  if  it  be 
thought  it  is.  Idem  eft  effe  C^  apparere  in  this  cafe,  and  therefore  the  erring  confcience 
•  is  to  be  attended  to,  becaufe  the  will  and  the  affections  are  for  God,  though  the  judge- 

ment hath  miftaken  a  gloworm  for  the  Sun.  But  this  is  to  be  underftood  onely,  when 
the  confcience  erres  innocently  and  unavoidably,  which  it  can  never  do  in  the  precepts  of 
nature,  and  brightest  revelation. 

'.  But  if  the  Confcience  does  erre  vincibly ,  that  is,  with  an  actual  fault,  and  an  im- 
perfect, artificial  refolution,  fuch  a  one,  as  a  good  man  will  not,  and  a  wife  man  need 

not  have,  this  prefent  perfwafion  excufes  him  not  from  a  double  fin,  for  breaking  a 
double 

r 
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double  duty.  For  he  is  bound  to  correct  his  error,and  to  perform  the  precepts  of  his 

Superiour,  and  if  he  does  not,  his  fin  is  more  then  that  which  was  in  the  vicjfms  ciufe 

of  his  mifperfwafion,as  Ifhewed  in  the  explication  of  the  former  Rules. 

6.  But  according  as  the  ignorance  and  error  approaches  towards  pity  ,  leffening  or  ex- 

'cufing,  fo  the  fin  alfo  declines.  He  that  thinks  it  is  not  lawful  at  all  to  take  up  arms at  the  command  of  his  Prince  in  an  unjuft.or  a  dubious  cauie  ,  fins  if  he  does  what  he 

thinks  Co  unlawful,  and  he  commits  no  fin  in  difobeying  ,  that  only  excepted  which 

entred  into  his  mifperfwafion,  which  is  greater  or  lefs,  or  next  to  none  at  all,  accor- 
ding as  was  the  caufe  of  his  error,  which  in  the  whole  conftitution  of  af7airs,he  could 

not  well  avoid.  But  he  that  is  foolifhly  perfwaded  that  all  Government  is  unlawful 
and  Antichriftian,  is  bound  to  lay  his  error  down,  and  befides  the  vicious  caufe  of  his 

error,  he  fins  in  the  evil  effect  of  it,  though  his  imperfect,  equivocal  confeience  calls 

on  him  to  the  contrary,  yet  he  fins  if  he  does  not  obey ,  becaufe  in  fuch  notorious  and 

evident  propofitions  an  error  is  not  only  malicious  in  the  principle,  but  voluntary  all 
the  way  ;  and  therefore  may  eafily,  and  muft  certainly  be  laid  afide  in  every  period  of 
determination. 

Whatfoevcr  Cafes  are  between  thefe,  partake  of  the  extremes  according  to 
their  proper  reafon  and  relation.  • 

RULE    VII. 

the  error  of  an  abufed  Confeience  ought  to  be  reformed,  fometimes  by  the  command  of  the  will, 

but  ordinarily  by  a  contrary  reafon. 

I.  i.TF  the  error  did  begin  upon  a  probable  reafon,  it  cannot  be  reformed  but  by  a  reafon 
JL  feeming  equal  to  it  >  becaufe  a  lefs  reafon  hath  not  naturally  the  fame  efficacy 

with  a  greater,  and  to  aflent  to  a  lefs  probability  againft  a  greater  is  to  do  againft  rea-  vi<*e  chaP-  4* 
fon,againft  all  that  by  which  this  lefler  reafon  is  outweighed.  For  in  this  cafe  the  will 
can  have  no  influence,  which  not  being  a  cognofcitive  and  difcouffing  faculty  ,muft  be 
determined  by  its  own  motives  when  it  is  not  determined  by  reafon  ,  that  is,  by  the 
motives  of  underftanding.  Now  the  motives  of  will  when  it  is  not  moved  by.  right  rea- 

fon, are  pleafure  and  profit,  ambition  and  revenge,  partiality  and  pride,  chance  or  humor ; 
and  how  thefe  principles  can  difabufe  a  confeience  is  very  hard  to  underftand ,  how 
readily  and  certainly  they  do  abufe  it,  is  not  hard.  Whether  the  ftars  be  even  or  odde.' 
whether  the  foul  be  generated,  or  created  and  infufed  ?  whether  it  be  lawful  to  fight 
or  rail  againft  a  Prince,  what  hath  the  Will  to  do  with  it?  If  the  will  meddles,  and 
makes  the  refolution,  it  iTiall  be  determined ,  not  as  it  is  beft,  but  as  it  falls  out  by 
chance,  or  by  evil,  or  by  vain  inducements.     For  in  the  will  there  is  no  argument 
good  but  reafon  ;  Imean.both  in  the  matter  of nature  and  of  grace,  that  is,  reafon 

ch an g'd  into  a  motive,  and  an  inftrument  of  perfwafion  from  whatfoever  inducing 
principle. 

2.  z.  *  Some  have  affirmed  that  the^xjEpr  of  a  conference  may  fairly  be  depofed  up-  *  Sanchez.  re^ 
on  any  probable  argument  though  of  lefs  perfwafion;  which  if  it  could  be  admit-  left- >9- dlfP« *    J  u     •       i  r  "i^ir^i  ii       r-  i-  ii  i  4 1,  num.  2.7. 
ted ,  would  give  leave  tor  a  man  to  choofe  his  fide  as  he  pleafes  ,  becaufe  in  all  moral  Metoila  in  no- 

things as  drefled  with  circumftances  it  is  very  eafie  to  finde  fome  degrees  of  probabi-  nieg.verb.con- 
lity ,  but  very  difficult  to  find  a  cafe  againft  which  nothing  can  be  difputed.  And  SXtdecort 
therefore  if  it  happens  that  a  man  be  better  perfwaded  of  his  error  then  of  the  con-  fdehtiadifcept, 
trary  truth,  that  truth  cannot  be  chofen  wifely,  nor  the  error  honeftly  depofed,  ̂  capai' 
becaufe  it  is  done  againft  the  way  of  a  man,  not  abfolutely,  but  comparatively  againft realon. 

3.  3.  If  the  reafon  on  both  fides  feems  equally  probable  ,  the  will  may  determine  by 
any  of  its  proper  motives  that  arehoneft;  any  prudent  intereft,  any  fair  compli- 

ance, any  cuftom,  in  cafe  thefe  happen  to  be  on  the  right  fida  When  the  argu- 
ments feem  equal,  the  underftanding  Or  confeience  cannot  determine.  It  muft  either 

be  a  chance,  and  a  fpecial  providence  of  God,  or  a  particular  grace  that  cafts  us  on 
the  right  fide.  But  whatfoever  it  be  that  then  determines  us  to  the  right,  if  of  it  felf 
it  be  innocent,  it  is  in  that  cafe  an  eflecl:  of  Gods  grace>  and  an  apt  inftrument  of  a 
right  Confeience. 

4.     4.  When  the  confeience  is  erroneous  ,  and  the  error  unreafonable,  commene'd 
I  %  wholly 
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wholly  upon  intereft*  trifling  regards,  or  vicious  principles,  the  error  may  be  depo- 
fed  noneHly,  though  there  be  no  reafon  thought  of  to  the  contrary,  befides  the  dis- 

covery of  the  firft  abufe.  The  will  in  this  cafe  is  enough.  Volofervare  animam  meant, 
faid  one  ;  I  will,  I  am  refolved  to  fave  my  own  foul.  A  man  may  and  ought  to  hate 

the  evil  principle  of  his  error,  and  decline  it  upon  the  ftock  of  indignation, 

which  in  this  cafe  is  a  part  of  repentance.  And  this  infinuates  the  reafon  of  this  dif- 
courfe.  For, 

$>  Repentance  is  founded  principally  in  the  will,  and  whatfoever  a  man  is  to  leave  up- 
on the  ftock  of  repentance, he  may  do  it  wholly  upon  the  ftock  of  his  will,  informed, 

or  inclin'd  by  general  propositions,  without  any  cognifance  of  the  particulars  of  the 
prefent  Queftion.  Eratoflhenes  coming  amongft  the  Perfian  Magi,  and  obferving  their 
loofer  cuftomes  of  marrying  their  fifters  and  their  mothers,  falls  in  love  with  his  half 

lifter  Lampra  and  marries  her.  A  while  after  perceiving  that  heentredupon  this 

action  upon  no  other  account  but  luft,  and  fancy,  and  compliance  with  the  impurer 

Magi,  began  to  hate  his  act  for  the  evil  inducement,  and  threw  away  her  and  his  folly 

together.This  he  might  do  without  any  further  reafonings  about  the  indecency  of  the 
mixture,  by  perceiving  that  a  crime  or  a  folly  ftood  at  the  entrance  and  invited  him  to 
an  evil  lodging.  He  that  begins  without  reafon,  hath  reafon  enough  to  leave  off,  by 

perceiving  he  had  no  reafon  to  begin ;  and  in  this  cafe  the  will  is  the  great  agent, 
«,.,  w         which  therefore  here  is  no  ill  principle  ,  becaufe  it  leaves  the  error  upon  the  ftock  of 
Vide  Chap.  4.  ,  f* 

Rule  5.  grace  and  repentance. 
6.  5.  If  the  will  entertained  the  error  without  anyreafon  at  all,  as  oftentimes  it  does, 

it  knows  not  why  ;  (he  may  alfo  depofe  it  honeftly  without  any  reafon  relating  to  the 
particular,  upon  thU  general,  that  it  could  not  make  the  action  to  be  confcientious  to 
have  it  done  without  any  inducement.  But  then  the  taking  up  the  contrary  truth 

upon  as  little  reafon  is  innocent,  becaufe  it  happens  to  be  on  the  right  fide  ;  but  it  is 
not  Vertue  nor  Conscience  till  it  be  perfwaded  by  fomething  that  is  a  fit  inducement  ei- 

ther in  the  general,  or  in  the  particular. •. 

RULE    VIII. 

"the  error  oj  a  Conscience  is  not  always  to  be  opened  to  the  erringperfon  by  the  Guides  of  fouls* 
or  any  other  charitable  advifer . . 

J-  TF  the  error  began  with  a  fin,  and  ftill  dwells  there  upon  the  fame  ftock ,  or  if  it  be 
X  productive  of  a  fin,  it  is  always  to  be  difcovered,  though  the  greateft  temporal  in- 

convenience were  certainly  confequent  to  the  difcovery.  Becaufe  a  man  muft  not  be 
fuflered  to  lie  in  fin,  no  not  a  minute,  if  he  can  be  recovered  or  refcued  from  it ;  and 

no  temporal  advantage  or  difadvantage  can  be  confiderable  in  this  cafe ,  which  is  the 

cafe  of  a  foul.  An  error  that  is  'vincible  is  all  the  way  criminal  and  muft  not  be  per- 
mitted. 

2,  2.  If  the  error  be  invincible  and  innocent  or pitiable  in  the  caufe,  and  yet  ends  in  an 

intolerable  event,  and  the  effect  be  a  crime  or  a  great  danger  to  fouls,  the  error  muft 
be  difcovered  by  them  that  can.  The  Novatians  erred  in  the  matter  of  Repentance : 

The  inducing  caufe  of  their  error  was  an  over  active  zeal,  and  too  wary  a  tendernefs 

in  avoiding  fcandal  and  judging  concerning  it.  God  ferved  the  ends  of  his  glory  by 
the  occafion  of  that  error,  for  he  ufes  to  bring  good  out  of  every  evil ;  and  the  Church 
under  a  better  article  grew  as  wary  as  the  Novations ,  as  watchful  againft  fcandal, 

as  fevere  againft  lapfed  perfons.  Now  although  in  this  cafe ,  the  error  was  from  an 

innocent  caufe,  yet  becaufe  it  landed  them  upon  a  courfe  of  difcipline,  and  perfwafi- 
on  that  was  not  innocent,  they  were  not  to  be  permitted  in  their  error ,  though  the 
diflblution  of  the  error  might  or  would  have  occafioned  the  remiftion  of  difcipline. 

For  their  doctrine  of  repentance  was  diihonorablc  to  the  mercies  of  God,  aninftru- 
mentofdefpair,  a  rendring  the  power  of  the  Keys  and  the  Miniftery  of  the  order 

Ecclefiaftical  in  a  manner  wholly  ufelefs,  and  would  if  it'  were  purfued  to  its  juft 
confequents  have  hirjdred  repenting  finners  tb  revert  to  the  folds  of  the  Church ;  and 
therefore  for  the  accidental  good  which  God  brought,or  which  was  likely  to  have  come 

from  that  error  or  the  innocence  of  its  principle ,  it  was  not  to  be  conceal'd ,  but 
rcprov'd  and  deftroyed  becaufe  it  dwelt  in  fin.    He  that  believes  that  repentance  to  be 

fuffici- 
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fufficient,  which  hath  in  it  nothing  but  forrow  for  what  is  pair,  and  a  prefent  purpofe 
without  amendment  really  in  the  future,  upon  no  pretence  is  to  be  complied  withall 

in  the  palliation  of  his*error,becaufe  the  confequent  of  his  error  is  fuch  a  danger,  or 
fuch  a  ftate  of  fin,  for  which  nothing  can  make  amends. 

2#  3.  If  the  error  be  invincible,  and  the  confequent  of  the  perfwafion  be  confident 
with  the  ftate  of  grace,  the  error  muft  be  opened  or  not  opened,  according  to  prudent 
confiderations  relating  to  the  perfon  and  his  ftate  of  affairs.  So  that  the  error  muft 
rather  be  fuffered  then  a  grievous  fcandal,  or  an  intolerable,  or  a  very  great  inconve- 

nience. To  this  purpofe  Comitoius  fays  it  was  determined  by  a  Congregation  of 
learned  and  prudent  per  fops  in  anfwer  to  a  ftrange  and  a  rare  cafe  happening  in  Venice ; 
A  Gentleman  ignorantly  did  lie  with  his  Mother ;  (he  knew  it,  but  intended  it  not, 
till  for  her  curiofity  and  in  her  fearch  whether  her  fon  intended  it  to  her  maid, fhe  was 
furprifed  and  gotten  with  child  :  She  perceiving  her  fhame  and  forrow  haften,  fent  her 
fon  to  travel  for  many  years  ;  and  he  returned  not  till  his  Mothers  female  birth  was 

grown  to  be  a  handfom  pretty  Maiden.  At  his  return  he  efpies  a  fweet  fac'd  girl  in 
the  houfe,  likes  her,  loves  her,  and  intends  to  marry  her.  His  mother  conjured  him  by 
all  that  was  facred  and  profane  that  he  {hould  not ,  faying,  fhe  was  a  beggers  child, 
whom  for  pities  fake  (he  refcued  from  the  ftreets  and  beggery,  and  that  he  fhould  not 

by  difhonoring  his  family  make  her  to  die  with  forrow.  •  The  Gentlemans  affections 
were  ftrong,  and  not  to  be  maftered,  and  he  married  his  own  fitter  and  his  own  daugh- 

ter. But  now  the  bitings  of  the  Mothers  confcience  were  intolerable,  and  to  her  Con- 
feflor  fhe  difcovcred  the  whole  bufinefs  within  a  year  or  two  after  this  prodigious 
marriage,  and  asked  whether  fhe  were  bound  to  reveal  the  cafe  to  her  fon  and  daugh- 

ter, who  now  liv'd  in  love  and  fweetnefs  of  fociety,innocently, though  with  fecret  mis- 
fortune which  they  felt  not.  It  was  concluded  negatively,  fhe  was  not  to  reveal  it,left 

fhe  bring  an  intolerable  mifery  in  the  place  of  that  which  to  them  was  no  fin ;  or  left 
upon  notice  of  the  error  they  might  be  tempted  by  their  mutual  endearment  and  their 
common  children,  to  cohabite  in  defpight  of  the  cafe,  and  fo  change  that  into  a  known 
fin,  which  before  was  an  unknown  calamity ;  and  by  this  ftate  of  the  anfwer,they  were 
permitted  to  their  innocence,  and  the  children  to  their  inheritance,  and  all  under  the 
protection  of  a  harmlefs,  though  erring  and  miftaken  confcience. 

4.  4.  If  it  be  doubtful  whether  more  good  or  hurt  may  be  confequent  to  the  difcovery, 
it  is  better  to  conceal  it.  Becaufe  it  is  more  tolerable  to  have  a  good  omitted,  then  to 
have  an  evil  done.  That  may  fometimes  be  lawful,  this  can  never ;  and  a  known  evil 
that  is  not  a  fin  ,  is  rather  to  be  admitted  then  an  unknown,  which  no  man  can  tell 

whether  it  will  arrive.  But  in  this,  the  prudence  of  a  good  and  a  wife  man  is  to  be  his  on  - 
ly  guide,  and  Gods  glory  his  only  meafure  and  the  public k good*  and  the  greater  concerns 
ments  of  the  interefled  be  chiefly  regarded. 

« 

CHAP.     W. 

Of  the  Probable  or  Thinking  Confcience* 

RULE    L 

A  probable  Confcience  is  an  imperfecl  ajfentio  an  uncertain  propofition ,  in  which  one  part  is 

indeed  cie  My  and  fully  chofen,  but  with  an  explicit ,  or  implicit  notice  that  the  contrary  is 

alfo  fairly  eligible, 

Frobable  Confcience  dwells  fo  between  the  Sure  and  the  Doubtful  that  it 
partakes  fomething  of  both.  For  a  fure  Confcience  may  begin  upon  a 
probable  inducement ,  but  is  made/are  either  by  an  aflent  to  the  Con- 
clufion,  ftronger  then  the  premifeswill  infer,  or  by  a  reflex  act,  or 
fome  other  collateral  hardnefs  and  adventitious  confidence,  and  there- 

fore thoprobable  is  diftinguilhed  from  that  by  the  imperfection  of  the 
aflent.  But  becaufe  in  that  refpect  it  approaches  to  the  doubtful,and  in  that  is  alike, 
it  js  difrerenced  from  this  by  the  determination.     For  a  doubtful  confcience  confiders 

I  3  the 
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the  probabilities  on  each  fide,  and  dares  not  choofe,  and  cannot.  But  the  probable 

docs  choofe ,  though  it  confidtrs  that  in  the  thing  it  fe.lf"  there  can  be  no  certainty. And  from  them  both  it  is  diftinguimed  by  the  intervening  of  t he  Will.  For  in  the 
fur e  Confeience  the  Will  works  not  at  all,  becaufe  it  is  wholly  conducted  by  the  un- 
derlranding  ,  and  its  proper  motives.  In  the  doubtful  the  Will  cannot  interpofe  by 
reafon  of  fear  and  an  uncertain  fpirit ;  but  in  the  probable  itcan  intervene,  not  d\nbi- 
h,  but  collaterally  and  indirectly,  becaufe  the  motives  of  the  probable  confeience  are  not 
always  fufficient  to  make  the  conclufion  without  fomething  of  the  Will  applied  to 
extrinfecal  motives  which  reflect:  alfo  upon  the  underftanding ;  and  yet  in  this  con* 

fcience  there  is  no  fear,  and  therefore  the  Will  can  here  be  obeyed ,  which* in  the  firft 
needs  not,  in  the  lait  it  cannot.  For  it  is  remarkable,  that  a  probable  confeience 
though  it  be  in  [peculation  uncertain,  yet  it  may  be  praftically  certain,  that  is,  he  that 
believes  his  opinion  to  be  probable,  cannot  but  think  that  it  is  poffible  he  may  be  in  an 
actual  error,  but  yet  he  may  know  that  it  is  innocent  to  do  that  for  which  he  hath  a 
probable  reafon  ;  for  though  in  all  thefe  cafes  he  may  choofe  that  which  is  the  wrong 
part,  yet  he  proceeds  as  fafely  as  if  he  had  chofen  right,  for  if  it  were  not  fafe  to  do 
that  which  is  only  probable,  then  nothing  could  be  done  till  fomething  were  demon- 
ftrated ;  and  then  in  moral  Theology  we  mould  often  ftand  frill  and  fufpend  our  adt, 
hut  feldom  do  any  thing  ;  na?  fometimes  we  mould  neither  act  nor  fufpend,  it  being 

but  probable  that  either  is  to  be  chofen.  *  Yea,  fometimes  it  happens  what  Arifioik 
faid,  that  falfe  things  are  made  more  probable  then  true,  as  it  is  to  all  them  who  are  in- 

nocently and  invincibly  abufed  ;  and  in  this  cafe,  if  probability  were  not  a  fufficient 
conviction  of  confeience,  fuchperfons  could  not  honeftly  confent  to  truth.  *  For 
even  wife  men  difagree  in  their  fentences  of  truth  and  error,  and  after  a  great  fearch, 
fcarcely  do  they  difcover  onefingle  truth  unto juft  meafures  of  confidence;and  there- 

fore no  other  law  could  be  exacted  for  humane  actions  ,  then  an  opinion  honeftly  en- 
tred  into;&  a  probable  ccnfcience.And  it  is  remarkable  that  Cicero  faith  that  the  word 

jirbitrcr  is  verbum  confideratifsimum,  and  the  old  Romans  were  referv'd  and  cautious 
in  the  decrees  of  Judges,  and  the  forms  of  their  oath  began  with  arbitror  although  they 
gave  teftimony  of  things  whereof  they  were  eye  witneftcs ;  and  the  words  which  their 
Pr&tors  did  ufe  in  their  fentences,  wasfecijfe  videtur,  or  non  videtur.  He  that  ohferv- 

£ccl.  ii.  4.  etb  the  winds  (hall  not  fow,and  he  that  watcheth  the  clouds  flo all  never  reap  ;  which  means, 
that  if  we  ftart  at  every  objection,  and  think  nothing  fafe  but  what  is  certain,  arid  no- 
thing.certain  but  what  can  be  demonftrated ,  that  man  is  over  wife  and  over juft,  and 

by  his  too  curious  fearch  mifles  what  he  inquires  for.  Aiyono  f'av  Wavws  «  xccrccr 
uVox«|uVZw  ̂ aZ«j  JNicto-a(pr)S'«»,  That  u  well  enough  provd,  that  it provd  according  to  the 

fabjeB  matter.  For  there  is  not  the  fame  exactnefs  to  be  look'd  for  in  all  difciplines, 
any  more  then  in  all  manufactures.  But  in  thofe  things  which  are  honeft  and  juft, 

and  which  concern  the  publick,  Too-auT&u  e^«  fiatpoe&v  $  irxdvlw,  there  is  fo  much  dif- 
fention  and  deception  that  things  are  good  or  bad  not  by  themfelves,  but  as  they  are  in 

"law ;    7rg7ra./JNgi;/.4'j©J  yj/  £^i  l&n  togvtqv  t'  ctxgjt.Ch  %dnfyr&v  yccc^r  Ixctc^ov  yh©*  ety  oaov  t\  t£ 

vest-yp^©"  tyvois  'Qr^i^iTOLt.  He  is  well  inftructed  who  expects  that  manner  of  proof 
•Ethic.i.i.c.i.  for  things,  which  the  nature  of  the  things  will  bear,  faid  jfrifiotle.  And  in  moral 

things,  it  is  fufficient  that  a  thing  is  judged  true  and  certain,  though  by  an  uncertain 
argument ;  and  the  opinion  may  be  practically  certain,  when  the  knowledge  of  it  is 
in  {peculation  only  probable. 

2.  It  hath  two  forts  of  motives,  intrinfecal  and  extrinfecal.  That  is  reafon,  this  is  au- 
thority, and  both  of  them  have  great  confiderations  in  order  to  practice,  of  which  I  am 

to  give  account  in  the  following  Rules. 

RULEMi; 
A  Confeience  that  is  at  firfl,  and  in  its  own  nature  probable,  may  be  made  certain  by  accumu- 

lation of  many  probabilities  operating  the  fame  peirfwafion. 
• 

1.  T^  Very  probable  argument  hath  in  it  fomething  of  perfwafion  and  proof ,  and  al- 
J_y  though  it  cannot  produce  evidence  and  intire  conviction  to  a  wife  and  a^difcern- 
ing  fpirit,yct  it  can  effect  all  that  it  ought;  and  although,if  the  Will  lift,or  if  paffions 

rule, 
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rule,  the  underftanding  fliall  be  made  ftubborn  againft  it  >  and  rejedr  it  eafiJy  ;  yet 
if  nothing  be  put  in  bar  againft  it?,  it  may  bring  a  man  to  adhere  to  it  beyond  the  evi- 

dence.     But  in  fome  cafes  there  are  a  whole  army  of  little  people,  heaps  of  probable 
inducements  which  the  underftanding  amaffes  together ,  and  from  every  fide  gathers 
all  that  can  give  light  and  motion  to  the  article  in  queftion,  it  draws  auxiliaries  from 
every  thing,  fights  with  every  weapon,  and  by  all  means  purfues  the  vidtory  ;  it ' 
joyns  line  to  line,  and  precept  to  precept,  reafon  to  reafon,  and  reafon  to  authority  ; 
the  fayings  of  wife  men  with  the  Proverbs  of  the  people  ;  confent  of  talkers,  and  the 
arguings  of  difputers  ;  the  nature  of  the  thing,  and  the  reafonablenefs  of  its  expecta- 

tions ;  the  capacities  and  poffibilities  of  men,  and  of  accidents ;  the  purpofes  and  de- 
figns,  the  ufefulnefs,  and  rewards  ;  and  by  what  all  agents  are  and  ought  to  be  moved; 
caftomes  are  mingled  with  laws,  and  decencies  with  confideration  of  profit ;  the  un- 

derftanding confiders  the  prefent  ftate  and  heap  of  circumftances ,  and  by  prudence 
weighs  every  thing  in  its  own  ballance  ;  it  confiders  the  confequent  of  the  opinion  it 
intends  to  eftablifh,  and  well  weighs  the  inconvenience  of  the  contrary.     But  from 
the  obfeurity  and  infufficiency  of  thefe  particulars,there  cannot  come  a  perfect:  light; 
if  a  little  black  be  mingled  with  white,  the  product:  muft  have  fomething  of  every  in- 

fluence that  can  be  communicated  from  its  principle,  or  material  conftitution  ;  and 
ten  thoufand  millions  of  uncertain*  cannot  make  one  certain. 

2.     In  this  cafe  the  underftanding  comes  not  to  any  certainty  by  the  energy  of  the  mo- 
tives and  direct  arguments  of  probability,  or  by  the  firft  effort  and  imprefles  of  their 

ftrength,  but  by  a  particular  reflexion  which  it  makes  upon  the  heap ,  and  by  a  fecon- 
dary  difcourfing  extracted  from  the  whole,  as  being  therefore  convinced  ,  becaufe  it 
believes  it  to  be  impoflible  that  fo  many  confideration s ,  that  no  way  confpire  either 
in  matter  or  defign,  fhould  agree  in  the  production  of  a  lie.     It  is  not  likely  that  fo 
many  beams  of  light  mould  iflue  from  the  chambers  of  heaven  for  no  other  reafon  but 
to  lead  us  into  a  precipice.  Probable  arguments  and  prudential  motives  are  the  great 

hinges  of  humane  actions,for  as  a  Pope  once  faidjt  is'but  a  little  wit  that  governs  the 
world  ;  and  the  uncertainty  of  arguments  is  the  great  caufq  of  contingency  in  events; 
but  as  uncertain  as  moft  counfels  are,  yet  all  the  great  tranfactions  of  the  affairs  of 
the  world  are  refolved  on  and  acted  by  them  ;  by  fufpicions  and  fears  and  probable 
apprehenfions  infinite  evils  are  prevented  ;  and  it  is  not  therefore  likely  to  be  an  error 
by  which  fo  perpetually  fo  many  good  things  are  procured  and  effected.     For  it  were 
a  difparagement  to  the  wife  providence  of  God  ,  and  a  lefTening  the  rare  Oeconomy 
of  the  Divine  Government  that  he  fhould  permit  almoft  all  the  world,  and  all  reigle- 
ments,  the  varieties  of  event ,  and  all  the  changes  of  Kingdoms,  and  all  counfels 
and  deliberations,  to  be  conducted  by  moral  demonftrations ,  and  to  be  under  the 
power  of  probabilities,  and  yet  that  thefe  fhould  be  deceitful  and  falfe.     Neither  is 
it  to  be  imagined  that  God  fhould  permit  wife  men,  and  good,  men  that  on  pui  pofe 
place  their  reafon  in  indifference  ,  that  abate  of  their  heats  and  quench  their  own  ex- 

travagant fires,  men  that  wipe  away  all  clouds  and  mifts  from  their  eyes ,  that  they 
may  fee  clearly, men  that  fearch  as  they  ought  to  do,  for  things  that  they  are  bound  to 
find,  things  that  they  are  commanded  to  fearch ,  and  upon  which  even  all  their  inte- 
refts  depend  ,  and  yet  requiring  after  the  end  whither  they  are  directed,  and  by  what 
means  it  is  to  be  required  that  thefe  men  fhould  be  inevitably  abufed  by  their  own  rea- 

fon, by  the  beft  reafon  they  have ;  and  that  when  concerning  the  thing  which  cannot 
be  demonftrated  by  proper  and  phyfical  arguments,  yet  we  are  to  enter  into  a  perfwa- 
fion  fo  great ,  that  for  the  verification  of  it  men  muft  venture  their  lives  and  their 
fouls  ;  I  fay,  if  this  kind  of  proof  be  not  fufficient  to  effect  all  this,  and  fufficiently  to 
afliire  fuch  men,and  competently  to  affirm  and  ftrengthen  fuch  refolutions,  falvation 
and  damnation  muft  be  by  chance,  or,  which  is  worfcit  muft  be  impoflible  to  be  well, 
but  when  it  cannot  choofe  to  be  otherwife ;  and  this  I  fay  is  not  to  be  imagined  that 
God  will  or  does  permit ,  fince  all  thefe  entercourfes  fo  much  concern  Gods  glory 

and  our  eternal  intereft.     The  main  events  of  heaven  and  hell  do  in  fome.  regards  de- 
pend,as  to  us,  upon  our  faith,whofe  objects  are  reprcfented  with  fuch  lights  from  God 
and  right  reafon  as  are  fufficient  to  perfwade ,  not  to  demonftrate ;  they  are  fuch 
which  leave  fomething  to  us  of  choice  and  love ,  and  every  propofition  of  Scripture 
though  it  be  asfure,  yet  it  is  not  fo  evident  as  the  principles  of  Geometry  ;  and  the 
Spirit  of  God  effects  his  purpofes  with  an  influence  as  foft  and  placid  as  the  warmth 

of  the  Sun,  while  a  phyfical  dembnftration  blows  hard  and  high  as  the  Northwind;  in- deed 



pz  Of  the  'Probable^  Book  I. 
deed  a  man  mud:  ufe  rudenefs  if  he  does  not  quit  his  garment  at  fo  loud  a  call ,  but 
we  are  more  willing  to  part  with  it  when  the  Sun  gently  requires  us :  fo  is  a  moral  de- 

monftration, it  is  fo  humane,  fo  perfwafive,  fo  complying  with  the  nature  and  infirmi- 
ties of  man,  with  the  actions  of  his  life  and  his  manner  of  operation,  that  it  feems  to 

have  been  created  on  purpofe  for  the  needs  and  ules  of  man  in  this  life,  for  vertue  and 

*  for  hopes,  for  faith  and  for  charity,  to  make  us  to  believe  by  love,  and  to  love  by  believ- 
ing, for  in  heaven  they  that  fee  and  love,  cannot  choofe  but  love,  and  fee,  and  compre- 

hend ;  for  it  is  a  reward  and  fils  all  their  faculties,  and  is  not  poilefled  by  us,  but  it 
felf  poffefles  us ;  In  this  world  where  we  are  to  do  fomething  our  felves,  though  all  by 
the  grace  of  God,  that  which  we  do  of  our  felves  is  nothing  elfe  but  to  work  as  we  our 
felves  can,  which  indeed  happens  to  be  in  propofitions,  as  it  is  in  the  love  of  God,  this 
cannot  fail  us,  but  we  may  fail  of  it,  and  fo  are  the  fentences  of  Religion,  infallible  in 
themfelves,  but  we  may  be  deceived,  while  by  a  fallible  way  we  proceed  to  infallible 
notices,  for  nothing  elfe  could  indear  our  labor  and  our  love,  our  fearch  and  our  obe- 

dience; and  therefore  this  mull:  be  fufficient  and  acceptable,  if  we  do  what  we  can: 
But  then  this  alfo  will  fecure  our  confidence,  and  in  the  noifes  of  Chriftendom  when 
difputing  fellows  fay  their  brother  is  damned  for  not  believing  them ,  we  need  not  to 
regard  any  fuch  noifes,  if  we  proceed  prudently  as  we  can,  and  honeftly  as  we  ought, 
probable  motives  of  our  underftanding  are  our  fufficient  conduct ,  and  then  we  have 

i  John  3.21.    ̂   js  warrant,  Brethren,  if  our  hearts  condemn  us  not,  then  have  we  peace  towards  God.  And 
God  would  never  have  infpired  his  Church  with  prudence,  or  made  any  fuch  vertue,  if 
the  things  which  were  put  under  the  conduct  of  it,  that  is,  probabilities ,  .were  not  in- 
ftrumental  to  the  fervice  of  God,  and  to  the  verification  of  all  its  juft  and  proper  pro- 
ductions. 

•>       Probable  arguments  are  like  little  ftars,  every  one  of  which  will  be  ufelefs  as  to 
our  conduct  and  enlightening,  but  when  they  are  tyed  together  by  order  and  vicinity, 
by  the  finger  of  God  and  the  hand  of  an  Angel ,  they  make  a  Gonftellation,  and  are 
not  onely  powerful  in  their  influence,  but  like  a  bright  Angel  to  guide  and  to  en- 

lighten our  way.  And  although  the  light  is  not  great  as  the  light  of  the  Sun  or  Moon, 
yet  Mariners  fail  by  their  conduct ;  and  though  with  trepidation  and  fome  danger, 
yet  very  regularly  they  enter  into  the  haven*     This  heap  of  probable  inducements, 
is  not  of  power  as  a  Methematical  and  Phyfical  demonftration ,  which  is  in  difcourfe 
as  the  Sun  is  in  heaven,  but  it  makes  a  Milky  and  a  white  path,vifible  enough  to  walk 
fecurely. 

4>     And  next  to  thefe  tapers  of  effective  reafon,  drawn  from  the  nature  and  from  the 
events ,  and  the  accidents  and  the  expectations  and  experiences  of  things,  Hands 
the  grandeur  of  a  long  and  united  authority;  The  underftanding  thus  reafoning, 
That  it  is  not  credible  that  this  thing  mould  have  efcaped  the  wifer  heads  of  all  the 
great  perfonages  in  the  world,  who  ftood  at  the  chairs  of  Princes ,  or  fate  in  the  Ru- 

lers chair,  and  mould  only  appear  to  two  or  three  bold,  illiterate,  or  vicious  perfons, 
ruled  by  lufts,  and  overruled  by  evil  habits ;  but  in  this  we  have  the  fame  fecurity  and 
the  fame  confidence  that  timorous  perfons  have  in  the  dark  ;  they  are  pleafed  and  can 
fee  what  is  and  what  is  not,  if  there  be  a  candle,  but  in  the  dark  they  are  lefs  fearful  if 
they  be  in  company. 

$•   9  This  way  of  arguing  fome  are  pleafed  to  call  a  moral  demonftration,  not  that  it  can 
make  a  proposition  clear  and  bright,  and  quit  from  clouds  and  obfcurity,  as  a  natural 

demonftration  can,  for  1  may  in  this  cafe  ufe  Jriftotles  faying,  t»to  jufyj  aAwS-k ,  aAA' a 
froMpgs,  Things  of  this  nature  may  be  very  true,but  are  not  very  evident ;  but  it  can  pro- 

duce the  fame  effect,  that  is,it  can  lead  into  truth,  not  with  as  much  brightnefs ,  but 
with  as  much  certainty  and  infallibility  in  the  event  of  things.     For  a  man  may  as 
profpcroufiy  and  certainly  arrive  at  his  journeys  end  though  but  conducted  by  him 
that  went  the  way  but  once  before  him ,  as  if  he  had  a  ftraight  path  walled  in  on  both 
fides  ;  fo  may  we  find  truth  as  certainly  by  probabilities,  as  by  demonftrations  :  we 
are  not  fo  fure  that  we  find  it,  but  it  is  oftentimes  as  furely  found.     And  if  the  heap 
arrive  at  that  which  we  call  a  moral  demonftration,  it  is  as  certain  that  no  moral  de- 

monftration can  be  oppofed  againft  it ,  as  that  no  natural  demonftration  can  be 
brought  in  contradiction  to  a  natural.    For  the  underftanding  cannot  call  any  thing  a 
moral  demonftration,  till  by  confidering  the  particulars  on  both  fides,  the  reafonable- 
ncfs  of  orie,  and  the  unreafonablenefs  of  the  other,  with  a  cold  fent,  and  liberty  of  fpi- 
rit,and  an  unbyafltd  Will,  it  hath  pafTed  the  fentence  for  the  truth ;  and  fince  in  this cafe 
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cafe  all  the  oppofition  is  between  ftrength  and  power  on  one  fide,  andweaknefs  and 
pretence  on  the  other ,  it  is  impoffible  that  the  oppofite  parts  iliould  be  demonftra- 
tions  or  feem  fo  to  the  fame  man.  And  this  appears  by  this  alfo ,  that  fbme  propofi- 

tions  which  are  onely  proved  by  a  conjugation  of"  probable  inducements  ,  have  yet  ob- tained as  certain  and  as  regular  events  as  a  natural  demonftration  ,  and  are  believed 
equally,  covftantly,  and  perpetually  by  all  wife  men,  and  the  understanding  does  regular- 

ly receive  the  fame  imprcffion,  and  give  the  fame  aflcnt,  and  for  ever  draws  forth  the 
fame  conclufions  when  it  is  not  abufed  with  differing  prejudices  and  preoccupations, 
when  its  liberty  and  powers  are  not  infeebled  with  cuftomes ,  example  and  contrary 

breeding,  while  it  is  not  brib'd  by  intereft,  or  hurried  away  by  paflion. 
6.  Of  this  I  fhall  ehoofe  to  give  one  inftance,  which  as  it  is  of  the  greateft  concern- 

ment in  the  world  in  it  felf,  fo  the  gay  impieties  and  bold  wits  of  the  world  who  are 
witty  againft  none  more  then  God  and  Gods  wifdom,  have  made  it  now  to  be  but  too 
feafonable,  and  that  is,  that  the  Religion  of  Jefus  Chrift,  or  The  Chriftian  Religion  if  from 
God  ;  concerning  which  I  will  not  now  pretend  to  bring  in  all  the  particulars  whereby 
each  part  of  it  can  be  verified,  but  by  heaping  together  fuch  heads  of  probabilities 
which  are  or  may  be  the  caufe  of  an  infinite  perfwafion,  and  this  I  haa  rather  ehoofe 
to  do  for  thefe  reafons : 

7;  1:  Becaufe  many  men  excellently  learned  have  already  difcourfed  largely  of  the 
truth  of  Chriftianity,  and  approved  by  a  direct  and  clofe  congrefllon  with  other  Re- 

ligious, by  examination  of  the  contrary  pretences,  refutation  of  their  arguments,  an- 
fwering  their  objections,  and  have  by  direct  force  fo  far  prevailed,  thatall  therea- 
fonofthe  world  appears  toftand  ontheChriftianfide:  and  for  me  to  do  it  now,  as 
there  is  no  juft  occafion  miniftred  by  this  argument ,  fo  neither  can  it  be  ufeful  and 
neceflary. 

8«  2.  In  that  way  of  arguing,every  man  that  is  an  adverfary  can  anfwer  one  argument, 
and  fome  can  reprove  many,  and  none  can  prevail  fingly  to  poflefs  all  the  underftan- 
ding,  and  to  fill  all  the  corners  of  confideration  ,  but  in  a  moral  demonftration  that 
can  be  fupplied. 

9.  3.  In  the  other  way  an  adverfary  fuppofes  himfelf  to  prevail  when  he  can  anfwer 

the  arguments  fingly  ,*  and  the  difcourfes  in  that  method  are  like  the  fervants  fent 
fingly  to  gather  fruits  of  the  Husbandmen,  they  killed  them  as  faft  as  they  came,  and 
a  man  may  kill  a  whole  Kingdom  over,  if  the  opponents  come  by  fingie  perfons ;  but 
a  moral  demonftration  is  like  an  Army  which  can  lofe  fingie  perfons  and  yet  prevail, 
but  yet  cannot  be  beaten  unlefs  it  be  beaten  all. 

10.  4.  The  few  little  things  that  Atheiftical  perfons  prate  againft  the1  holy  Jefus  and 
his  moft  excellent  Religion,  are  infinitely  outweighed  by  the  multitude  and  variety 
of  things  to  be  faid  fox  it ;  and  let  the  others  ftand  (as  if  they  meet  with  perfons  that 

cannot  anfwer  them)  yet  they  are  fu're  this  greater  ought  to  prevail ,  becaufe  it  pof- 
fefles  all  the  corners  of  reafon,  and  meets  with  every  inftance,  and  complies  with  the 
manner  of  a  man,and  is  fitted  to  the  nature  of  things,and  complies  with  the  Will,and 
perfwades  the  underftanding,  and  is  a  guard  againft  the  tricks  of  Sophifters,and  does 
not  only  effect  its  purpofe  by  direct  influence,but  is  fecured  by  reflexion  upon  it  felf, 

and  does  more  by  its  indirect  ftrength ,  and  by  a  back  blow ,  then  by  its  firft  operati- 
ons; and  therefore, 

11.  This  inftance  and  this  way  of  argument  may  be  of  more  ufe  to  thofe  perfons 
who  cannot  fo  difpute  ,  but  that  they  are  apt  to  be  abufed  by  little  things ,  by  talk- 
ings  and  imperfect  arguings ;  it  may  be  a  defenfative  againft  trifling  objections, 
and  the  impious  pratings  of  the  nequam  ingeniofi  the  witty  fools  ,  while  the  men  are 
armed  by  love  and  prudence  and  wife  fecurities  to  ftand  with  confidence  and  piety 
againft  talkings  and  intrigues  of  danger ;  for  by  this  way  beft,  Wifdcm  ujuftified  of  all 
her  children. 

An  inftance  of  Moral  demonfiration,  or  a  conjugation  of  probabilities,  prozing 

that  the  Jfeligion  of  Jefus  Chrift  is  from  God. 

H.'T^His  difcourfe  of  all  the  difputables  in  the  world,  fhall  require  the  feweft  things 
X    to  be  granted;  even  nothing  but  what  was  evident,  even  nothing  but  the  very 

fubject  of  the  Queftion,  viz.  That  there  was  fuch  a  man  as  Jefus  Chrift ,  that  he  pre- 
tended fuch  things  and  taught  fuch  Doctrines:  for  he  that  will  prove  thefe  things to 
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to  be  from  God,  muft  be  allowed  that  they  were  from  fomeching  or  other.     But  this 
poftulate  I  do  not  ask  for  need,  but  for  orders  fake  and  Art ;  for  what  the  hiftories  of 
that  Age  reported  as  a  publick  affair,  as  one  of  the  moft  eminent  tranfactions  of  the 
world,  that  which  made  fo  much  noife,  which  caufed  fo  many  changes,  which  occafi- 
oned  fo  many  wars,  which  divided  fo  many  hearts ,  which  altered  lb  many  families, 
which  procured  fo  many  deaths ,  which  obtained  fo  many  Laws  in  favour ,  and  fuffe- 
red  fo  many  Refcripts  in  the  disfavour  of  its  felf ;  that  which  was  not  done  in  a  cor- 

ner ,  but  was  53.  years  and  more  in  acting ;  which  caufed  fo  many  Seels,  and  was 
oppofed  by  fo  much  Art ,  and  fo  much  power  that  it  might  not  grow ,  which  filled 
the  world  with  noife ,  which  effedted  fuch  great  changes  in  the  bodies  of  men  by  cu- 

ring the  difeafed,  and  fmiting  the  contumacious  or  the  hypocrites  ,  which  drew  fo 

many  eyes,  and  fill'd  fo  many  tongues,  and  imployed  fo  many  pens,  and  was  the  care 
and  the  queftion  of  the  whole  world  at  that  time ,  and  immediately  after ;  that  which 
was  configned  by  publick  adts  and  records  of  Courts,  which  was  in  the  Books  of 
friends  and  enemies,  which  came  accompanied  and  remarked  with  eclipfes  and  ftars 
and  prodigies  of  heaven  and  earth,  that  which  the  Jews  even  in  fpite  and  againft  their 
wills  conreflect,and  which  the  witty  adverfaries  intending  to  overthrow,could  never  fo 
much  as  challenge  of  want  of  truth  in  the  matter  of  fact  and  ftory ;  that  which  they 
who  are  infinitely  concerned  that  it  mould  not  be  believed,  or  more,  that  it  had  never 
been,  do  yet  only  labor  to  make  to  appear  not  to  have  been  Divine  :  Certainly,  this 
thing  is  fo  certain  that  it  was,  that  the  defenders  of  it  need  not  account  it  a  kindnefs 
to  have  it  prefuppofed ;  for  never  was  any  ftory  in  the  world  that  bad  fo  many  degrees 
of  credibility,  as  the  ftory  of  the  perfon,  life  and  death  of  Jefus  Ghrift :  And  if  he  had 
not  been  a  true  Prophet,yet  that  he  was  in  the  world,and  faid  and  did  fuch  things  can- 

not be  denied  ;  for  even  concerning  Mahomet  we  make  no  queftion  but  he  was  in  the 
world,  and  led  a  great  part  of  mankind  after  him,and  what  was  lefs  proved  we  infinite- 

ly believe;  and  what  all  men  fay,and  no  man  denies,and  was  notorious  in  it  felf,of  this 
we  may  make  further  inquiries  whether  it  was  all  that  which  it  pretended ,  for  that  it 
did  make  pretences  and  was  in  the  world,  needs  no  more  probation. 

13 .      But  now  whether  Jefus  Chrift  was  fent  from  God  and  delivered  the  Will  of  Gofc 
we  are  to  take  accounts  from  all  the  things  of  the  world  which  were  on  him,  or  about 
him,  or  from  him.     Confider  firft  his  perfon :  he  was  foretold  by  all  the  Prophets: 
He,  I  fay,  for  tjiat  appears  by  the  event ,  and  the  correfpondencies  of  their  fayings  to 
his  perfon  :  he  was  defcribed  by  infallible  characterifms  which  did  fit  him,  and  did  ne- 

ver fit  any  but  him  ;  for  when  he  was  born,  then  was  the  fulnefs  of  time,  and  the  Me- 
rflias  was  expected  at  the  time  when  Jefus  did  appear,  which  gave  occafion  to  many  of 
the  godly  then  to  wait  for  him,  and  to  hope  to  live  till  the  time  of  his  revelation  :  and 
they  did  fo ,  and  with  a  fpirit  of  Prophecy  which  their  own  nation  did  confefs  and 
honor  ,  glorified  God  at  the  revelation :  and  the  moft  excellent  and  devout  perfons 
that  were  confpicuous  for  their  piety  did  then  rejoyce  in  him,  and  confefs  him ;  and 
the  expectation  of  him  at  that  time  was  fo  publick  and  famous ,  that  it  gave  occafion 
to  divers  Impoftors  to  abufe  the  credulity  of  the  people  in,  pretending  to  be  the  Me- 
flias ;  but  not  only  the  predictions  of  the  time,  and  the  perfect  Synchronifms  did 
point  him  out,  but  at  his  birth  a  ftrangeftar  appeared,  which  guided  certain  Levan- 

tine Princes  and  Sages  to  the  inquiry  after  him ;  a  Arrange  ftar  which  had  an  irregu- 
lar place  and  an  irregular  motion,  that  came  by  defign,  and  acted  by  counfel,  the 

counfel  of  the  Almighty  Guide,it  moved  from  place  to  place,  till  it  flood  juft  over  the 
houfe  where  the  Babe  did  fleep ;.  a  ftar  of  which  the  Heathen  knew  much,  who  knew 
nothing  of  him  ;  a  ftar  which  Gbalcidiu*  affirmed  to  have  fignified  the  defcent  of  God 
for  the  falvation  of  man ;  a  ftar  that  guided  the  wife  Chaldees  to  worfliip  him  with 
gifts  (  as  the  fame  difciple  of  Plato  does  affirm,  and)  as  the  holy  Scriptures  deliver; 
and  this  ftar  could  be  no  fecret ;  It  troubled  all  the  Country;  It  put  Herod  upon 
Arrange  arts  of  fecurity  for  his  Kingdom,  it  effected  a  fad  tragedy  accidentally,  for  it 
occafioned  the  death  of  all  the  little  Babes  in  the  City,  and  voifinage  of  Bethlehem : 
But  the  birth  of  this  young  child  which  was  thus  glorified  by  a  ftar,  was  alfo  fignified 
by  an  Angel,  and  was  effected  by  the  holy  Spirit  of  God,  in  a  manner  which  was  in  it 
felf  fupernatural ;  a  Virgin  was  his  Mother,  and  God  was  his  Father,  and  his  begin- 

ning was  miraculous ;  and  this  matter  of  his  birth  of  a  Virgin  was  proved  to  an  inte- 
refted  and  jealous  perfon,  even  to  Jofeph  the  fuppofed  father  of  Jefus ,  it  was  affirmed 
publickly  by  all  his  family,and  by  all  his  difciples,&  publifhed  in  the  middeft  of  all  his 

ene^ 
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enemies,  who  by  no  artifice  could  reprove  it,  a  matter  fo  famous,  that  when  it  was  ur- 
ged as  an  argument  to  prove  Jefus  to  be  the  Meffias,  by  the  force  of  a  Prophecy  in 

Ifaiah  \_J.  Virgin  (ball  conceive  a  Son  ]  they  who  obftinately  refufed  to  admit  him,  did 

not  deny  the  matter  of  fact,  but  denied  that  it  was  fo  meant  by  the  Prophet,'  which  if it  were  true ,  can  only  prove  that  Jefus  was  more  excellent  then  was  foretold  by  the 

Prophets,but  that  there  was  nothing  lefs  in  him  then  was  to  be  in  the  Meitias ;  .it  was 
a  matter  fo  famous  that  the  Arabian  Phyficians  who  can  affirm  no  fuch  things  of  their 

^Mahomet,  and  yet  not  being  able  to  deny  it  to  be  true  of  the  holy  Jefus  ,  endeavour 

to  elevate  and  leflen  the  thing,  by  faying,  It  is  not  wholly  beyond  the  force  of  na- 
ture, that  a  Virgin  mould  conceive,  fo  that  it  was  on  all  hands  undeniable,  that  the 

Mother  of  Jefus  was  a  Virgin,  a  Mother  without  a  Man.     This  is  that  Jefus  at  whofe 

prefence  before  he  was  born,  a  babe  in  his  mothers  belly  alfo  did  leap  for  joy,  who  was 
alfo  a  perfon  extraordinary  himfelf,  conceived  in  his  mothers  old  age,  after  a  long 
barrennefs,fignifiedby  an  Angel  in  the  Temple,  to  his  father  officiating  his  Prieftly 
Office,  who  was  alfo  ftruck  dumb  for  his  not  prefent  believing :  all  the  people  faw  it, 
and  all  his  kindred  were  witnefles  of  his  reftitution,  and  he  was  named  by  the  Angel, 

and  his  Office  declared  to  be  the  fore-runner  of  the  holy  Jefus  ;  and  this  alfo  was  fore- 
told by  one  of  the  old  Prophets ;  for  the  whole  ftory  of  this  Divine  perfon  is  a  chain 

of  providence  and  wonder ,  every  link  of  which  is  a  verification  of  a  Prophecy,  and 
all  of  it  is  that  thing  which  from  jidam  to  the  Dirth  of  Jefus  was  pointed  at  and 
hinted  by  all  the  Prophets ,  whofe  words  in  him  paflcd  perfectly  into  the  event. 

This  is  that  Jefus  who  as  he  was  born  without  a  Father ,  fo  he  was  learned  with- 
out a  Mafter ,  he  was  a  Man  without  age,  a  Doctor  in  a  Childs  garment,  difputing 

in  the  Sanctuary  at  12.  years  old.  He  was  a  fojourner  in  Egypt,  becaufe  the  poor  Babe 
born  of  an  indigent  Mother  was  a  formidable  rival  to  a  potentKing,and  this  fear  could 
not  come  from  thqdefign  of  the  infant,  but  muft  needs  arife  from  the  illuftrioufnefs 
of  the  birth,and  the  Prophecies  of  the  child  ,  and  the  fayings  of  the  learned ,  and  the 
journey  of  the  Wife  men,  and  the  decrees  of  God ;  this  journey  and  the  return  were 
both  managed  by  the  conduct  of  an  Angel  and  a  Divine  dream ,  for  to  the  Son  of  God 
all  the  Angels  did  rejoyce  to  minifter.  This  blefled-Perfon  made  thus  excellent  by  his 
Father,  and  glorious  by  miraculous  confignations,  and  illuftnous  by  the  miniftery  of 
heavenly  fpirits,  and  proclaimed  to  zMary  and  to  Jofepb  by  two  Angels ,  to  the  Shep- 

herds by  a  multitude  of  the  heavenly  Hoft,  to  the  Wife  men  by  a  Prophecy  and  by  a 
Star,  to  the  Jews  by  the  Shepherds,  to  the  Gentiles  by  the  three  Wife  men ,  to  Herod 
by  the  Doctors  of  the  Law,  and  to  himfelf  perfectly  known  by  the  inchafing  his  hu- 

mane nature  in  the  bofom  and  heart  of  God,  and  by  the  fulnefs  of  the  Spirit  of  God> 
was  yet  pleafed  for  30.  years  together  to  live  an  humble,  a  laborious,  a  chaft  and  a  de- 

vout, a  regular  and  an  even,  a  wife  and  an  exemplar,  a  pious  and  an  obfeure  life,  with- 
out complaint,  without  fin,  without  defign  of  fame,  or  grandeur  of  fpirit,till  the  rime 

came  that  the  clefts  of  the  rock  were  to  open,and  the  Diamond  give  its  lultre ,  and  be 
worn  in  the  Diadems  of  Kings,  and  then  this  perfon  was  wholly  admirable  ;  for  he 
was  ufhered  into  the  world  by  the  voice  of  a  loud  Crier  in  the  wildernefs,  a  perfon  au- 
ftere  and  wife,  of  a  Arrange  life,  full  of  holinefs  and  full  of  hardnefs,  and  a  great  Prea- 

cher of  righteoufnefs,  a  man  believed  by  all  the  people  that  he  came  from  God,  ©ne 
who  in  his  own  nation  gathered  difciples  publickly,  and  (which  amongft  them  was  a 
great  matter)he  was  the  Doctor  of  a  new  inftitution,and  baptized  all  theCountry,yet 

this  man  fo  great,  fo  rever'd,  fo  followed,  fo  liftned  to  by  King  and  people,  by  Doctors 
and  by  ideots,  by  Pharifees  and  Sadduces,  this  man  Preached  Jefus  to  the  people,poin- 
ted  out  the  Lamb  of  God,  told  that  he  muft  increafe ,  and  himfelf  from  all  that 

fame  muft  retire  to  give  him  place ;  he  received  him  to  baptifm  after  having  with  du- 
ty and  modefty  declared  his  own  unworthinefs  to  give,  but  rather  a  worthinefs  to  re- 

ceive baptifm  from  the  holy  hands  of  Jefus ;  but  at  the  folemnity  God  fent  down  the 
holy  Spirit  upon  his  holy  Son,  and  by  a  voice  from  heaven,  a  voice  of  thunder  (and 
God  was  in  that  voice)  declared  that  this  was  his  Son,  and  that  he  was  delighted  in 
him.     This  voice  from  heaven  was  fuch,  fo  evident,  fo  certain  a  conviction  of  what  it 

did  intend  to  prove,  fo  known  and  accepted  as  the  way  of  Divine  revelation  under 
the  fecond  Temple,  that  at  that  time  every  man  that  defired  a  fign  horieftly  ,  would 
have  been  fatisfied  with  fuch  a  voice  ;  it  being  the  teftimony  by  which  God  made  all 
extraordinaries  to  be  credible  to  his  people  from  the  days  of  Ezra,  to  the  death  of 
the  Nation ;  and  that  there  was  fuch  a  voice,  not  onely  then,  but  divers  times  after> 

was 
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was  as  certain,  &  made  as  evident  as  things  of  that  nature  can  ordinarily  be  made.  For 

it  being  a  matter  of  fact,  cannot  be  fuppofed  infinite,  but  limited  to  time  and  place, 
heard  by  a  certain  number  of  perfons  ,  and  was  as  a.  clap  of  thunder  upon  ordinary 
accounts,  which  could  be  heard  but  by  thofe  who  were  within  the  fphere  of  its  own 
activity  ;  and  reported  by  thofe  to  others,  who  are  to  give  teftimony  as  teftimonies 
are  required,  which  are  credible  under  the  teft  of  two  or  three  difinterefted,  honeft, 
and  true  men,  and  though  this  was  done  in  the  prefence  of  more  ,  and  oftner  then 
once,  yet  it  was  a  divine  teftimony  but  at  firft,  but  is  to^conveyed  by  the  means  of 
men ;  and  as  God  thundred  from  heaven  at  the  giving  of  the  Law,  though  that  he  did 
fo,  we  have  notice  only  from  the  Books  of  Mofes  received  from  the  Jewifh  Nation  ;  fo 
he  did  in  the  days  of  the  Baptift,  and  fo  he  did  to  Peter,  James,  and  John  ,  and  fo  he 
did  in  the  prefence  of  the  Pharifees  and  many  of  the  common  people ;  and  as  it  is  not 
to  be  fuppofed  that  all  thefe  would  joyn  their  divided  interefts,  for  and  againft  them- 
felves  for  the  verification  of  a  lye,  fo  if  they  would  have  done  it,  they  could  not  have 
done  it  without  reproof  of  their  own  parties,  who  would  have  been  glad  by  the  difco- 
very  only  to  difgrace  the  whole  ftory  ;  but  if  the  report  of  honeft  and  juft  men  fo  re- 

puted, may  be  queftioned  for  matter  of  fact,  or  may  not  be  accounted  fufficient  to 
make  faith  when  there  is  no  pretence  of  men  to  the  contrary,  befides  that  we  can 
have  no  ftory  tranfmitted  to  us,  norecords  kept,  no  acts  of  Courts,  no  narratives  of 
the  days  of  old,  no  traditions  of  our  Fathers ;  fo  there  could  not  be  left  in  nature 
any  ufua-l  inftrument  whereby  God  could  after  the  manner  of  men  declare  his  own 
will  to  us,  but  either  we  fhould  never  know  the  will  of  heaven  upon  earth,  or  itmuft 
be  that  God  muff,  not  onely  tell  it  once  but  always,  and  not  only  always  to  fome  men,but 
always  to  all  men;  and  then  as  there  would  be  no  ufe  of  hiftory,  or  the  honefty  of 
men,  and  their  faithfulnefs  in  telling  any  act  of  God  in  declaration  of  his  will,  fo 
there  would  be  perpetual  neceffity  of  miracles,  and  we  could  not  ferve  God  directly 
with  our  understanding,  for  there  would  be  no  fuch  thing  as  faith,  that  is,  of  aflent 
without  conviction  of  underftanding ,  and  we  could  not  pleafe  God  with  believing, 
becaufe  there  would  be  in  it  nothing  of  the  will,  nothing  of  love  and  choice ;  and  that 
faith  which  is,  would  be  like  that  of  Thomas,  to  believe  what  we  fee  or  hear,  and  God 

ifiould  not  at  all  govern  upon  earth  unlefs  he  did  continually  come  himfelf  :  for  thus, 
all  Government,  all  Teachers,  all  Apoftles,  all  Meflengers  would  be  needlefs,becaufe 
they  could  not  mew  to  the  eye  what  they  told  to  the  ears  of  men ;  And  it  might  as 
well  be  disbelieved  in  all  Courts  and  by  all  Princes  ,  that  this  was  not  the  letter  of  a 
Prince,  or  the  act  of  a  man,  or  the  writing  of  his  hand ,  and  fo  all  humane  enter- 
courfe  mult  ceafe,  and  all  fenfes  but  the  eye  be  ufelefs  as  to  this  affair,  or  clfc  to  the 
ear  all  voices  mult  be  Arrangers  but  the  principal,  if  I  fay,  no  reports  fhall  make  faith : 
But  it  is  certain,  that  when  thefe  voices  were  fent  from  heaven  and  heard  upon  earth 

they  prevailed  amongft  many  that  heard  them  not ,  and  difciples  were  multipled  up- 
on fuch  accounts ,  or  elfe  it  mult  be  that  none  that  did  hear  them  could  be  believed 

by  any  of  their  friends  and  neighbors  ;  for  if  they  were,  the  voice  was  as  effective  at 
the  reflex  and  rebound  as  in  the  direct  emiffion,  and  could  prevail  with  them  that  be- 

lieved their  brother  or  their  friend,  as  certainly  as  with  them  that  believed  their  own 
ears  and  eyes. 

14.      I  need  not  fpeak  of  the  vaft  numbers  of  miracles  which  he  wrought ;  miracles  which 
were  not  more  demon  ftrations  of  his  power  then  of  his  mercy ;  for  they  had  nothing 

of  pompoufnefs  and  oftentation,  but  infinitely  of  charity  and  mercy,  and  that  perma- 
nent and  lafting  and  often  :  he  opened  the  eyes  of  the  blinde ,  he  made  the  crooked 

ftraight,  he  made  the  weak  ftrong,  he  cured  fevers  with  the  touch  of  his  hand,  and  an 
iflue  of  blood  with  the  hem  of  his  garment,  and  fore  eyes  with  the  fpittle  of  his 
mouth  and  the  clay  of  the  earth ;  he  multiplied  the  loaves  and  fillies,  he  raifed  the 
dead  to  life,  ̂ young  maiden,  the  widows  fon  of  Nairn,  and  Lazarus,  and  caft  out  De- 

vils by  the  word  of  his  mouth,  which  he  could  never  do  but  by  the  power  of  God.  For 
Satan  docs  not  caft  out  Satan,  nor  a  houfe  fight  againft  it  feif ,  if  it  means  to  ftand 
long,  and  the  Devil  could  not  help  Jef us,  becaufe  the  holy  Jefus  taught  men  virtue, 
called  them  from  the  worshipping  Devils,  taught  them  to  refift  the  Devil,  to  lay  afide 
all  thofe  abominable  idolatries  by  which  the  Devil  doth  rule  in  the  hearts  of  men  :  he  . 
taught  men  to  love  God,  to  fly  from  temptations  to  fin  ,  to  hate  and  avoid  all  thofe 
things  of  which  the  Devil  is  guilty,  for  Chriftianity  forbids  pride,  envy,  malice,  lying, 
ancf  yet  affirms  that  the  Devil  is  proud,  envious,  malicious,  and  the  Father  of  lies; and 
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and  therefore  where  ever  Ahriftianity  prevails,  the  Devil  is  not  worfhipped,and  there- 

fore he  that  can  think  that  a  man  without  the  power  of  God  could  overturn  the  De- 

vils principles, crofs  his  defigns, weaken  his  ftrengths,  baffle  him  in  his  policies,  befool 
him  and  turn  him  out  of  poflefTion,and  make  him  open  his  own  mouth  againft  himfelf 
as  he  did  often,  and  confefs  himfelf  conquered  by  Jefus  and  tormented,  as  the  Oracle 

did  to  jfuguftws  Ctfar,  and  the  Devil  to  Jefus  himfelf,  he  I  fay,  that  thinks  a  meer  man 
can  do  this,knows  not  the  weaknefles  of  a  man,nor  the  power  of  an  Angel ;  but  he  that 
thinks  this  could  be  done  by  compact,  and  by  confent  of  the  Devil,  muft  think  him 
to  be  an  Intelligence  without  understanding,  a  power  without  force,  a  fool  and  a  fot 
toaffift  a  power  againft  himfelf,  and  to  perfecute  the  power  he  did  affift,  to  ftirup 
the  world  to  deftroy  the  Chriftians,  whofe  Mafter  and  Lord  he  did  affift  to  deftroy 
himfelf;  and  when  we  read  that  Porphyrins  an  Heathen,  a  profelTed  enemy  to  Chri- 

ftianity,  did  fay,  Ijjs-y  Ti|w.w/^y  T's  Srzvv  fyifjLoalcLs  ootpehelas  «V,  yJeS-gfo  ,  that  fince  Jefus  was  Ell^b-  iib.$-c< 

worfliipped,  the  gods  could  help  no  man,  that  is,  the  gods  which  they  worfliipped-;  I'PlzP*EvanS' the  poor  baffled  enervatedDaemonsrHe  muft  either  think  that  the  Devils  are  as  foolifh 
as  they  are  weak,or  elfe  that  they  did  nothing  towards  this  declination  of  their  power; 
and  therefore  that  they  fuffer  it  by  a  power  higher  then  thcmfelves,  that  is,  by  the 

power  of  God  in  the  hand  of  Jefus. 
15.     Butbefides  that  God  gave  teftimony  from  heaven  concerning  him;  he  alfogave 

this  teftimony  of  himfelf  to  have  come  from  God ,  becaufe  that  be  did  Gods  will ;  for 
he  that  is  a  good  man  and  lives  by  the  Laws  of  God  and  of  his  Nation,  a  life  innocent 
and  fimple,  prudent  and  wife,  holy  and  fpotlefs,  unreproved  and  unfufpected ,  he  is 
certainly  by  all  wife  men  faid  in  a  good  fenfe  to  be  the  fon  of  God  ,  but  he  who  does 
well  and  fpeaks  well,  and  calls  all  men  to  glorifie  and  ferve  God  ,  and  ferves  no  ends 
but  of  holinefs  and  charity ,  of  wifdom  of  hearts  and  reformation  of  manners ,  this 
man  carries  great  authority  in  his  fayings,  and  ought  to  prevail  with  good  men  in 
good  things,  for  good  ends,  which  is  all  that  is  here  required.     But  his  nature  was 
fofweet,  his  manners  fo  humble,  his  words  fo  wife  and  compofed,  his  comportment 
fo  grave  and  winning,  his  anfwers  fo  feafonable,  his  queftions  fo  deep,  his  reproof  fo 
fevere  and  charitable,  his  pity  fo  great  and  merciful,  his  preachings  lb  full  of  reafon 
and  holinefs,  of  weight  and  authority,  his  converfation  fo  ufeful  and  beneficent ,  his 
poverty  great  but  his  alms  frequent ,  his  family  fo  holy  and  religious,  his  and  their 
imployment  fo  profitable,  his  meeknefs  fo  incomparable ,  his  pafilons  without  diffe- 

rence, fave  only  where  zeal  or  pity  carried  him  on  to  worthy  and  apt  expreffions ,  a 

perfon  that  never  laughed,'  but  often  wept  in  a  fenfe  of  the  calamities  of  others ;  he 
loved  every  man  and  hated  no  man,  he  gave  counfel  to  the  doubtful ,  and  inftrueted 
the  ignorant ,  he  bound  up  the  broken  hearts,  and  ftrengthened  the  feeble  knees,  he 
relieved  the  poor,  and  converted  the  finners ,  he  defpifed  none  that  came  to  him  for 
relief,  and  as  for  thofe  that  did  not  he  went  to  them ;  he  took  all  occafions  of  mercy 
that  were  offered  him  ,  and  went  abroad  for  more;  hefpent  his  days  in  Preaching 
and  healing,  and  his  nights  in  Prayers  and  converfation  with  God,  he  was  obedient  to 
Laws  and  fubject  to  Princes,  though  he  was  the  Prince  of  Judaa  in  right  of  his  Mo- 

ther, and  of  all  the  world  in  right  of  his  Father ;  the  people  followed  him,  but  he 
made  no  conventions,  and  when  they  were  made,  hefufferedno  tumults,  when  they 
would  have  made  him  a  King  he  withdrew  himfelf,  when  he  knew  they  would  put 
him  to  death  he  offered  himfelf;  he  knew  mens  hearts ,  and  converfed  fecretly  ,  and 

gave  anfwer  to  their  thoughts  and  prevented  their  queftions  ;  he  would  work  a  mi- 
racle rather  then  give  offence,  andyetfuffer  every  offence  rather  then  fee  God  his 

Father  difhonored ,  he  exactly  kept  the  Law  of  ̂Mofes,  to  which  he  came  to  put  a 
period,  arid  yet  chofe  to  fignify  his  purpofe  onely  by  doing  acts  of  mercy  upon  their 

Sabbath,  doing  no'thing  which  they  mould  call  a  breach  of  a  Commandment,but  heal- 
ing fick  people,  a  charity  which  themfelves  would  do  to  beafts  ,  and  yet  they  were 

angry  at  him  for  doing  it  to  their  brethren :  In  all  his  life ,  and  in  all  his  converfation 
with  his  Nation,  he  was  innocent  as  an  Angel  of  light,  and  when  by  the  greatnefs  of 
his  Worth,  and  the  feverity  of  his  doctrine,  and  the  charity  of  his  miracles  ,  and  the 

noifes  of  the  people ,  and  his  immenfe  fame  in  all  that  part  of  the  world,and  the  mul- 
titude of  his  difciples,  and  the  authority  of  his  Sermons ,  and  his  free  reproof  of  their 

hypocrifie  ,  and  his  difcovery  of  their  falfe  doctrines*and  weak  traditions  ,  he  had 
branded  the  reputation  of  the  vicious  rulers  of  the  people,  and  they  refolved  to  put 

him  to  death,  they  who  had  the  biggeft  malice  in  the  world;  and  the,weakeft  accufa- 
K  tions 
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tions  were  forced  to  fupply  their  want  of  articles  againft  fiim  by  making  truth  to  be 
his  fault ;  and  his  office  to  be  his  crime,  and  his  open  confeflion  of  what  was  asked 
him  to  be  his  article  of  condemnation ,  and  yet  after  all  this  they  could  not  perfwade 
the  competent  Judge  to  condemn  him,  ortofindehim  guilty  of  any  fault,  and  there- 

fore they  were  forced  to  threaten  him  with  Cdfars  name ,  againft  whom  then  they 
would  pretend  him  to  be  an  enemy,  though  in  their  charge  they  neither  proved,nor  in- 

deed laid  it  againft  him,  and  yet  to  whatfoever  they  objected  he  made  no  return ,  bat 
his  filence  and  his  innocence  were  remarkable  and  evident,  without  labor  and  reply, 
and  needed  no  more  argument  then  the  Sun  needs  an  advocate  to  prove  that  he  is  the 

brighteft  ftar  in  the  firmament. 
1 6.  Well,  fo  it  was,  they  crucified  him,and  when  they  did  they  did  as  much  put  out  the 

eye  of  heaven  as  deftroy  the  Son  of  God  ;  for  when  with  an  incomparable  fweetnefs, 
and  a  patience  examplar  to  all  ages  of  fufferers,  he  endured  affronts,  examinations, 
fcorns,  infolencies  of  rude  ungentle  Tradefmen,  cruel  whippings,  injurious,  unjuft 
andunreafonableufages  from  thofewhom  he  obliged  by  all  the  arts  of  endearment 
and  offers  of  the  biggeft  kindnefs,  at  laft  he  went  to  death  as  to  the  work  which  God 
appointed  him  that  he  might  become  the  worlds  facrifice ,  and  the  great  example  of 
holinefs,  and  the  inftance  of  reprefenting  by  what  way  the  world  was  to  be  made  hap- 

py [even  by  fufFerings  and  foentring  into  heaven]  that  he  might  (I  fay)  become  the 
Saviour  of  his  Enemies,  and  the  elder  Brother  to  his  friends  ,  and  the  Lord  of  Glo- 

ry ,  and  the  fountain  of  its  emanation.  Then  it  was  that  God  gave  new  teftimonies 
from  heaven  ;  The  Sun  was  eclipfed  all  the  while  he  was  upon  the  Crofs,  and  yet  the 
Moon  was  in  the  full ;  that  is,  he  loft  his  light,  not  becaufe  any  thing  in  nature  did 
inveft  him,  but  becaufe  the  God  of  nature  (as  a  Heathen  at  that  very  time  confeffed, 
who  yet  faw  nothing  of  this  fad  iniquity)  did  fuffer.  The  rocks  did  rend,  the  veil  of 
the  Temple  divided  of  it  felf  and  opened  the  inclofures ,  and  difparked  the  Sanctua- 

ry, and  made  it  pervious  to  the  Gentiles  eye ;  the  dead  arofe,  and  appeared  in  Jerufa- 
km  to  their  friends ,  the  Centurion  and  divers  of  the  people  fmote  their  hearts, 
and  were  by  thefe  ftrange  indications  convinced  that  he  was  the  Son  of  God.  His 
garments  were  parted,  and  lots  call:  upon  his  inward  coat,  they  gave  him  vinegar  and 
gall  to  drink,  they  brake  not  a  bone  of  him,  but  they  pierced  his  fide  with  a  fpear, 
looking  upon  him  whom  they  had  pierced ;  according  to  the  Prophecies  of  him,which 
were  fo  clear  and  defcended  to  minutes  and  circumftances  of  his  paffion,  that  there 
was  nothing  left  by  which  they  could  doubt  whether  this  were  he  or  no  who  was  to 
come  into  the  world  :  But  after  all  this,  that  all  might  be  finally  verified  and  no 
fcruple  left,  after  three  days  burial,  a  great  ftone  being  rolled  to  the  face  of  the  grave 
and  the  ftone  fealed  ,  and  a  guard  of  Souldiers  placed  about  it,  he  arofe  from  the 

■  grave,  and  for  forty  days  together  converfed  with  his  followers  and  Difciples,  and  be- 
yond all  fufpicion  was  feen  of  5"oo.  Brethren  at  once,  which  is  a  number  too  great  to 

give  their  confent  and  teftimony  to  a  lye,  and  it  being  fo  publickly  and  confidently 
affirmed  at  the  very  time  it  was  done,  and  for  ever  after  urged  by  all  Chriftians,  ufed 
as  the  molt  mighty  demonftration,  proclaimed,  preached,  talked  of,  even  upbraided 
to  the  gainfayers  ,  affirmed  by  eye-witnefles ,  perfwaded  to  the  kinred  and  friends 
and  the  relatives  and  companions  of  all  thofe  5-00.  perfons  who  were  eye-witnefles, 
it  is  infinitely  removed  from  a  reafonable  fufpicion ;  and  at  the  end  of  thofe  days  was 
taken  up  into  heaven  in  the  fight  of  many  of  them ,  as  Elia*  was  in  the  prefence  of 
Hit  (ha. 

1 7.  Now  he  of  whom  all  thefe  things  are  true ,  muft  needs  be  more  then  a  meer  man, 
and  that  they  were  true  was  affirmed  by  very  many  eye-witnefles ,  men  who  were  in- 

nocent, plain  men,  men  that  had  no  bad  ends  to  ferve ,  men  that  looked  for  no  prefer- 
ment by  the  thing  in  this  life;  men  to  whom  their  Maftertold  they  were  to  expect 

not  Crowns  and  Scepters,  not  praife  of  men  or  wealthy  poflefiTons,  not  power  and 
eafc,  but  a  voluntary  cafting  away  care  and  attendance  upon  fecular  affairs  that  they 
might  attend  their  Miniftcry  ;  poverty  and  prifons,  trouble  and  vexation,  perfecuti- 
on  and  labor,  whippings  and  banifhment,  bonds  and  death,  and  for  a  reward  they  muft 
ftay  till  a  good  day  came,  but  that  was  not  to  be  at  all  in  this  world;  and  when  the 
day  of  reftitution  and  recompence  mould  come,  they  fhould  never  know  till  it  came, 
but  upon  the  hope  of  this  and  the  faith  of  Jefus,  and  the  word  of  God  fo  taught,  fo 
configned,  they  muft  rely  wholly  and  forever.  Now  let  it  be  confidered,  how  could 
matters  of  fad  be  proved  better  ?  and  how  could  this  be  any  thing,  but  fuch  as  to  rely 

upon 
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upon  matters  of  fail  't  wh&t  greater  certainty  can  we  have  of  any  thing  that  was  ever done  which  wefawnot,  or  heard  not,  but  by  the  report  of  wife  and  honeft  perfons  i 
efpecially  fince  they  were  fuchwhofe  life  and  breeding  was  fo  far  from  ambition  and 
pompoufnefs  that  as  they  could  not  naturally  and  reasonably  hope  for  any  great  num- 

ber of  Profelytes,  fo  the  fame  that  could  be  hopd  for  amongft  them,  as  it  muft  be  a 
matter  or  their  own  procuring,  and  consequently  uncertain  ,  fo  it  muft  needs  be  very 
inconfidcrable,  not  fit  to  outweigh  the  danger  and  the  lofs,  noryet  at  all  valuable  by 
them  whofe  education  and  pretences  were  again  flit  ?  Thefe  we  have  plentifully. 
But  if  thefe  men  are  numerous  and  united,  it  is  more.  Then  we  have  more ;  For  fo 
many  did  affirm  thefe  things  which  they  faw  and  heard,  that  thoufands  of  people 
were  convinced  of  the  truth  of  them  :  But  then  if  thefe  men  offer  their  oath,  it  is  yet 
more ,  but  yet  not  fo  much  as  we  have,  for  .they  fealed  thofe  things  with  their  blood ; 
they  gave  their  life  for  a  teftimony  ;  and  what  reward  can  any  man  expect,  if  he  gives 
his  life  for  a  lye  ?  who  fhall  make  him  recompence  ,  or  what  can  tempt  him  to  do  it 
knowingly  ?  But  after  all,  it  is  to  be  remembred,that  as  God  hates  lying ,  fo  he  hates 
incredulity;  as  we  muft  not  believe  a  lye,  fo  neither  flop  up  our  eyes  and  ears 
againft  truth  ;  and  what  we  do  every  minute  of  our  lives  in  matters  of  little  and  of 
great  concernment,  if  we  refufe  to  do  in  our  Religion  which  yet  is  to  be  conducted 
as  other  humane  affairs  are,by  humane  inftrumehts  and  arguments  of  perfwafion  pro- 

per to  the  nature  of  the  thing,  it  is  an  obftinacy  that  is  as  contrary  to  humane  reafon 
"  as  it  is  to  Divine  faith. 

18.  Thefe  things  relate  to  the  perfon  of  the  holy  Jefus,  and  prove  fufficiently  that  it  was 
extraordinary,  that  it  was  divine,  that  God  was  with  him ,  that  his  power  wrought  in 
him ;  and  therefore  that  it  was  his  will  which  Jefus  taught,  and  God  figned.  But  then 
if  nothing  of  all  this  had  been ,  yet  even  the  doctrine  it  felf  proves  it  felf  Divine  and 
to  come  from  God. 

19.  For  it  is  a  Doctrine  perfective  of  humane  nature,  that  teaches  us  to  love  God  and 
to  love  one  another ,  to  hurt  no  man,  and  to  do  good  to  every  man,  it  propines  to  us 
the  nobleft,  the  higheft,  and  the  braveft  pleafures  of  the  world ;  the  joys  of  charity, 
the  reft  of  innocence,  t hejpeace  of  quiet  fpirits,  the  wealth  of  beneficence ,  and  for- 

bids us  only  to  be  beafts  and  to  be  Devils,  it  allows  all  that  God  and  nature  intended, 
and  onely  reftrains  the  excrefcencies  of  nature,  and  forbids  us  to  take  pleafure  in  that 

which  is  the  only  entertainment  of  Devils,  in  murders  and  revenges,  malice  and  fpite- 
ful  words  and  actions ;  it  permits  corporal  pleafures  where  they  can  beft  minifter  to 
health  and  focieties,  to  converfation  of  families  and  honor  of  Communities,  it  tea- 

ches men  to  keep  their  words  that  themfelves  may  be  fecured  in  all  their  juft  interefts, 
and  to  do  good  to  others  that  good  may  be  done  to  them ;  it  forbids  biting  one  ano- 

ther that  we  may  not  be  devoured  by  One  another ;  and  commands  obedience  to  fupe- 
riours,  that  we  may  not  be  ruined  in  confufions ;  it  combines  Governments,  and  con- 

firms all  good  Laws,  and  makes  peace ,  and  oppofes  and  prevents  wars  where  they 
are  not  juft,  and  where  they  are  not  neceflary.     It  is  a  Religion  that  is  life  and  fpi- 
rit,  not  confifting  in  ceremonies  and  external  amufements,  but  in  the  fervices  of  the 
heart,  and  the  real  fruit  of  lips  and  hands,  that  is,  of  good  words  and  good  deeds ,  it 
bids  us  to  do  that  to  God  which  is  agreeable  to  his  excellencies,  that  is,  worfhip  him 
with  the  beft  thing  we  have,  and  make  all  things  elfe  minifter  to  it ;  it  bids  us  to  do 
that  to  our  neighbour,  by  which  he  may  be  better  :  it  is  the  perfection  of  the  natural 
Law,  and  agreeableto  our  natural  neceffities,  and  promotes  our  natural  ends  and  de- 
fignes :  it  does  not  deftroy  reafon,  but  inftructs  it  in  very  many  things,  and  complies 
with  it  in  all,  it  hath  in  it  both  heat  and  light ,  and  is  not  more  effectual  then  it  is 
beauteous  ;  it  promifes  every  thing  that  we  can  defire,  and  yet  promifes  nothing  but 
what  it  does  effect ;  it  proclaimes  war  againft  all  vices,  and  generally  does  command 
every  vertue  ;  it  teaches  us  with  eafe  to  mortifie  thofe  affections  which  reafon  durft 
fcarce  reprove,  becaufe  ftie  hath  not  ftrength  enough  to  conquer,  and  it  does  create  in 
us  thofe  vertues  which  reafon  of  her  felf  never  knew,  and  after  they  are  known, .could 
never  approve  fufficiently  :  it  is  a  doctrine  in  which  nothing  is  fupcrfluous  or  burden- 
fome,  nor  yet  is  there  any  thing  wanting  which  can  procure  happinefs  tomankinde* 
or  by  which  God  can  be  glorified  :  and  if  wifdom,  and  mercy,  and  juftice,  and  fimpli- 
city,  and  holinefs,  and  purity,  and  meeknefs,  and  contentednefs,  and  charity,  be  im- 

ages of  God  and  rays  of  Divinity,  then  that  Doctrine  in  which  all  thefe  mine  fo  glo- 
rioufly,  and  in  which  nothing  elfe  is  ingredient  muft  needs  be  from  God;  and  that  all 

K   2  -   this 
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this  is  true  in  the  Doctrine  of  Jefus  needs  no  other  probation  but  the  reading  the 
Words: 

20.  For  that  the  words  of  Jefus  are  contained  in  the  Gofpels,  that  is,  in  the  writings  of 

them,  who  w'ere  eye-witnefles  and  ear-witnelTes  of  the  actions  and  Sermons  of  Jefus, is  not  at  all  to  be  doubted ;  for  in  every  feet  we  believe  their  own  records  of  Doctrine 
and  inftitution  ;  for  it  is  madnefs  to  fuppofe  the  Chriftians  to  pretend  to  be  fervants 
of  the  Laws  of  Jefus,  and  yet  to  make  a  Law  of  their  own  which  her  made  not :  no 
man  doubts  but  that  the  Alcoran  is  the  Law  of  Mahomet ,  that  the  old  Teftament 

contains  the  Religion  of  the  Jews  ;  and  the  authority  of  thefe  Books  is  proved  by  all 
the  arguments  of  the  Religion,  for  all  the  arguments  perfwading  to  the  Religion  are 
intended  to  prove  no  other  then  is  contained  in  thofe  Books ;  and  thefe  having  been 
for  1500.  years  and  more,  received  abfolutely  by  all  Christian  Aflemblies  ,  if  any 
man  mail  offer  to  make  a  queftion  of  theif  authority,  he  muft  declare  his  reafons,  for 
the  difciples  of  the  Religion  have  fufficient  preemption,  fecurity  and  pofieffion, 

till  they  can  be  reafonably  difturb'd ;  but  that  now  they  can  never  be  is  infinitely  cer- 
tain, becaufe  we  have  a  long,  immemorial,  univerfal  tradition  that  thefe  Books  were 

•written  in  thofe  times,  by  thofe  men  whofe  Names  they  bear ,  they  were  accepted 
by  all  Churches  at  the  very  firft  notice,  except  iome  few  of  the  later,  which  were  firft 
received  by  fome  Churches,  and  then  confented  to  by  all,  they,  were  acknowledged  by 
the  fame,  and  by  the  next  age  for  genuine,  their  ►authority  publifhed,  their  words 
cited,  appeals  made  to  them  in  all  queftions  of  Religion  ,  becaufe  it  was  known  and 
confefled  that  they  wrote  nothing  but  that  they  knew,  fo  that  they  were  not  deceiv- 

ed ;  and  to  fay  they  would  lie  muft  be  made  to  appear  by  fomething  extrinfecal  to 
this  inquiry,  and  was  never  fo  much  as  plaufibly  pretended  by  any  Adverfaries ,  and 
it  being  a  matter  of  another  mans  will,  muft  be  declared  by  actions,  or  not  at  all.  But 
befides  the  men  that  wrote  them  were  to  be  believed  becaufe  they  did  Miracles,  they 
wrote  Prophecies,  which  are  verified  by  the  event,  perfops  were  cured  at  their  Se- 

pulchres, a  thing  fo  famous  that  it  was  confefled  even  by  the  enemies  of  the  Religi- 
on :  and  after  all,  that  which  the  world  ought  to  rely  upon ,  ,is  the  wifdom  and  the 

providence  and  the  goodnefs  of  God  ;  all  which  it  concerned  to  take  care  that  the 

Religion,  which  himfelf  fo  adorned  and  proved  by  miracles  "and  mighty  figns,  fhould 
not  be  loft,  nor  any  falfe  writings  be  obtruded  in  ftead  of  true,  left  without  our  fault 
the  will  of  God  become  impoflibje  to  be  obeyed.  But  to  return  to  the  thing :  All  thofe 
excellent  things  which  fingly  did  make  famous  fo  many  feels  of  Philofophers,  and  re- 

marked fo  many  Princes  of  their  feels,  all  them  united ,  and  many  more  which  their 
eyes  opfuna,  w>cIeeM^  dark  and  dim  could  not  fee ,  are  heaped  together  in  this  fyftem 
of  wifdom  and  holinefs.  Here  are  plain  precepts  full  of  deepeft  myftery ;  here  are 

the  meafures  of  holinefs  and  approaches  to  God  defcrib'd ;  obedience  and  conformi- 
ty, mortification  of  the  body,  and  elevations  of  the  fpirit,  abftractions  from  earth, 

and  Arts  of  fociety  and  union  with  heaven,  degrees  of  excellencies  ,  and  tendences 
to  perfection,  imitations  of  God,  and  converfations  with  him  ;  thefe  are  the  heights 
and  defcents,  upon  the  plain  grounds  of  natural  reafon,  and  natural  religion,  for  there 
is  nothing  commanded  but  what  our  reafon  by  nature  ought  to  choofe ,  and  yet  no- 

thing of  natural  reafon  taught  but  what  is  heightned  and  made  more  perfect  by  the 
Spirit  of  God  ;  and  when  there  is  any  thing  in  the  Religion,  that  is  againft  flefh  and 
blood,  it  is  only  when  flefh  and  blood  is  againft  us,  and  againft  reafon,  when  flefh  and 
blood  either  would  hinder  us  from  great  felicity,  or  bring  us  into  great  mifery  :  To 
conclude,  it  is  fuch  a  Law,  that  nothing  can  hinder  men  to  receive  and  entertain  ,  but 
a  pertinacious  bafenefs  and  love  to  vice,  and  none  can  receive  it  but  thofe  who  refolve 
to  be  good  and  excellent ;  and  if  the  holy  Jefus  had  come  into  the  world  with  lefs 
fplendor  of  power  and  miglity  demonftrations ,  yet  even  the  excellency  of  what  he 
taught,  makes  him  alone  fit  to  be  the  Matter  of  the  world. 

2 1.  But  then  let  us.confider  what  this  excellent  perfon  did  effect ,  and  with  what  in- 
ftruments  he  brought  fo  great  things  to  pafs.  He  was  to  put  a  period  to  the  Rites  of 
Mofes,  and  the  Religion  of  the  Temple,  of  which  the  Jews  were  zealous  even  unto 
pertinacy  ;  to  reform  the  manners  of  all  mankind  ,  to  confound  the  wifdom  of  the 
Greeks,  to  break  in  peeces  the  power  of  the  Devil,  to  deftroy  the  worfhip  of  all  falfe 
Gods,  to  pulldown  their  Oracles,  and  change  their  Laws,  and  by  principles  wife 
and  holy  to  reform  the  falfe  difcourfes  of  the  world.  But  fee  what  was  to  be  taught, 
A  Trinity  in  the  Unity  of  the  Godhead,  T<sia  h  $  h  T&ct,,  that  is  the Ghriftian 

Arith- 
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Arithmetick,  Three  are  one  and  one  are  three,  fo  Lucianm  his  EJ/ilopatrif  ,01  fonne  othc r 

derides  the  Chriftian  Doctrine;  See  their  Philofophy,  Ex  nihilo  nihil  fit.  No  :  Ex  nihilo 

omnia,  all  things  are  made  of  nothing ;  and  a  Man-God  and  a  God-Man,  the  fame  per- 
fon  finite  and  infinite,  born  in  time,  and  yet  from  all  eternity  the  Son  of  God,  but  yet 

born  of  a  Woman,  and  fhe  a  Maid,  but  yet  a  Mother ;  refurrection  of  the  dead,  re- 

union of  foul  and  body  ;  this  was  part  of  the  Chriftian  Phyficks  or  their  natural  Phi- 
lofophy. But  then  certainly  their  moral  was  eafie  and  delicious.      It  is  fo  indeed,  but 

not  to  fiefti  and  blood,  whofe  appetites  it  pretends  to  regulate  or  to  deftroy ,  to  re- 
ftr:.in  or  elfe  to  mortifie  :  facing  and  penance,  and  humility  Roving  our  enemies,  rejlilnti- 

on  of  injuries,  and  [elf- denial,  and  taking  up  the  Crofs,  and  lofing  all  our  goods,  and  giving 
our  life  for  Jefus  :  As  the  other  was.hardto  believe,  fo  this  is  as  hard  to  do.  But  for 
whom  and  under  whofe  conduct  was  all  this  to  be  believed,  andal!  this  to  be  done, 

and  all  this  to  be  fuffered  ?  furely  for  fome  glorious  and  mighty  Prince,  whofe  fpien- 
dor  as  far  outihines  the  Romane  Empire  as  the  jewels  of Cleopatra  outfhined  the  fwad- 
ling  clothes  of  the  Babe  at  Bethlehem.     No  it  was  not  fo  neither.     For  all  this  was 
for  Jefus  whom  his  followers  preached ;  a  poor  Babe  born  in  a  (table,  the  fon  of  a  Car- 

penter, cradled  in  a  cratch,  fwadled  in  poor  clouts  ;  it  was  for  him  whom  they  indeed 

cali'd  a  God,  but  yet  whom  all  the  world  knew,  and  they  themfelves  faid,  was  vvhip'd 
at  a  poll:,  nailed  to  a  Crofs  ;  he  fell  under  the  malice  of  the  Jews  his  Countrymen,  and 
the  power  of  his  Romane  Lords,  a  cheap  and  if  pitiful  facrifice  without  beauty  and 
without  fplendor.  The  defign  is  great,  but  does  not  yet  feem  poffible  ;  But  therefore 
let  us  fee  what  inftruments  the  Holy  Jefus  chofe  to  effect  thefe  fo  mighty  changes,  to 

per fwade  fo  many  propofitions,  to  endear  fo  great  fuflerings,  to  overcome  fo  great 
enemies,  to  mafter  fo  many  impoflibilities  which  this  Doctrine  and  this  Law  from  this 
Mafter  were  fure  to  meet  withal. 

22.      Here,  here  it  is  that  the  Divinity  of  the  power  ̂ proclaimed.    When  a  man  goes 

to  war  he  raifes  as  great  an  Army  as  he  can  to  out-number  his  Enemy,  but  when  God 
fights,  three  hundred  men  that  lap  like  a  dogg  are  fufficient ;  nay  one  word  can  dif- 
folve  the  greateft  army.  He  that  means  to  effect  any  thing  mult  have  means  of  his 
own  proportionable,  and  if  they  be  not,  he  muft  fail,or  derive  them  from  the  mighty. 
See  then  with  what  inftruments  the  holy  Jefus  iecs  upon  this  great  reformation  of  the 
world.  Twelve  me$  of  obfcure  and  poor  birth,  of  contemptible  Trades  and  quality, 

without  learning,  without  breeding  ;  thefe  men  were  fent  into  the  midft  of  a  know- 
ing and  wife  world  to  difpute  with  the  moll:  famous  Philofophers  of  Greece,  to  out- 
wit all  the  learning  of  Athens,  to  out-preach  all  the  Roman  Oratorsjto  introduce  into  a 

newly  fetled  Empire,which  would  be  impatient  of  novelties  and  change,fuch  a  change 
as  muft  deftroy  all  their  Temples,  or  remove  thence  all  their  gods:  againft  which 
change  all  the  zeal  of  the  world,  and  all  the  paflions,  and  all  the  feeming  pretences 
which  they  could  make,  muft  needs  be  violently  oppofed  :  a  change  that  introduced 
new  Laws,  and  caufed  them  to  reverfe  the  old ,  to  change  that  Religion  under  which 
their  Fathers  long  did  profper,and  under  which  the  Romane  Empire  obtained  fo  great 

a  grandeur,  for  a  Religion  which  in  appearance  was  filly  and  humble,meek  and  peace- 
able, not  apt  indeed  to  do  harm,  but  expofing  men  to  all  the  harm  in  the  world,  abate- 

ing  their  courage,  blunting  their  fwords,  teaching  peace  and  unactivenefs,and  making 

the  Souldiers  arms  in  a  manner  ufelefs,  and  untying  their  military  girdle;  a  Religi- 
on which  contradicted  their  reafons  of  State,  and  erected  new  Judicatories,and  made 

the  Romane  Courts  to  be  filent  and  without  caufes;  a  Religion  that  gave  countenance 
to  the  poor  and  pitiful  (but  in  a  time  when  riches  were  adored,  and  ambition  efteemed 

the  greateft  noblenefs,  and  pleafure  thought  to  be  the  chiefeft  good)  it  brought  no  pe- 
culiar blefiing  to  the  rich  or  mighty,  unlefs  they  would  become  poor  and  humble  in 

fome  real  fenfe  or  other  ;  a  Religion  that  would  change  the  face  of  things,and  would 
alfo  pierce  into  the  fecrets  of  the  fouU  and  unravel  all  the  intrigues  of  hearts, and  re- 

form all  evil  manners,  and  break  vile  habits  into  gentlenefs  and  counfel :  that  fuch  a 

Religion  in  fuch  a  time,  preached  by  fuch  mean  perfons,  mould  triumph  over  the  Phi- 
lofophy of  the  world  ,  and  the  arguments  of  the  fubtle,  and  the  Sermons  of  the  elo- 

quent,and  the  power  of  Prinees,and  the  intereft  of  States,  and  the  inclinations  of  na- 
ture,and  the  blindnefs  of  zeal,and  the  force  of  cuftom,and  the  pleafures  of  fin,and  the 
bufie  Arts  of  the  Devil,  that  is,  againft  wit,  and  power,  and  money,  and  Religion,  2nd 
wilfulnefs,  and  fame,  and  Empire,  which  are  all  the  things  in  the  world  that  can  make 
a  thing  impoffible ;  this  I  fay  could  not  be  by  the  proper  force  of  fuch  inftruments;fcr 
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no  man  can  fpan  heaven  with  an  infants  palm ,  nor  govern  wife  Empires  with  Dia- 
grams. It  were  impudence  to  fend  a  footman  to  command  Gefar  to  lay  down  his  arms, 

to  disband  his  legions,  and  throw  himfelf  into  Tyber,  or  keep  a  Tavern  next  to  Pompeys 

Theatre ;  but  if  a  fober  man  mall  (land  alone  unarm'd,undefended,or  unprovided,and mall  tell  that  he  will  make  the  Sun  ftand  ftill ,  or  remove  a  mountain,  or  reduce  Xer- 
xes his  Army  tothefcantlingof  a  fingle  Troop,  he  that  believes  he  will  and  can  do 

this,  muft  believe  he  does  it  by  a  higher  power  then  he  can  yet  perceive  ,  and  fo  it  was 
in  the  prefent  tranfadtion*     For  that  the  holy  Jefus  made  invifible  powers  to  do  him 
vifible  honors,  that  his  Apoftles  hunted  the  Daemons  from  their  Tripods,their  Navels, 
their  Dens,  their  hollow  Pipes,  their  Temples,  and  their  Altars,  that  he  made  the 
Oracles  filent,as  Luci  an, Porphyria  Celfus,  and  other  Heathens  confefs  ;   that  againft 
the  order  of  new  things,  which  let  them  be  never  fo  profitable  or  good  do  yet  fuffer  re- 

proach, and  cannot  prevail  unlefs  they  commence  in  a  time  of  advantage  and  favour, 
yet  that  this  mould  flourifh  like  the  Palm  byprelTure,  grow  glorious  by  opposition, 
thrive  by  perfecution,  and  was  demonftrated  by  objections ,  argues  a  higher  caufe 
then  the  immediate  inftrument ;  now  how  this  higher  caufe  did  intervene  is  vifible 
and  notorious :  The  Apoftles  were  not  learned,  but  the  holy  Jefus  promifed  that  he 
would  fend  down  wifdom  from  above,  from  the  Father  of  fpirits ;  they  had  no  power, 
but  they  mould  be  inverted  with  power  from  on  high;  they  were  ignorant  and  timorous, 
but  he  would  make  them  learned  and  confident,  and  fohedid:  he  promifed  that  in  a 
few  days  he  would  fend  the  holy  Ghoft  upon  them,  and  he  did  fo ,  after  ten  days  they 
felt  and  faw  a  glorious  immifTion  from  heaven,lights  of  movable  fire  fitting  upon  their 
heads,  and  that  light  did  illuminate  their  hearts ,  and  the  mighty  rufhing  wind  infpi- 
red  them  with  a  power  of  fpeaking  divers  languages,and  brought  to  their  remembran- 

ces all  that  Jefus-did  and  taught ,  and  made  them  wife  to  conduct  fouls,  and  bold  to 
venture,  and  prudent  to  advife ,  and  powerful  to  do  miracles  ,  and  witty  to  convince 
gainfayers,  and  hugely  inftructed  in  the  Scriptures  ,  and  gave  them  the  fpirit  of  Go- 

vernment, and  the  fpirit  of  Prophecy.  This  thing  was  fo  publick  that  at  the  firft  no- 
tice of  it  three  thoufand  fouls  were  converted  on  that  very  day,  at  the  very  time  when 

it  was  done ;  for  it  was  certainly  a  vifible  demonftration  of  an  invifible  power ,  that 
ignorant  perfons  who  were  never  taught,  mould  in  an  inftant  fpeak  all  the  Languages 
of  the  Romane  Empire ;  and  indeed  this  thing  was  fo  neceflary  tc4>e  fo,and  fo  certain 
that  it  was  fo,  fo  publick  and  fo  evident,  and  fo  reafonable,and  fo  ufeful,  that  it  is  not 
eafie  to  fay  whether  it  was  the  indication  of  a  greater  power ,  or  a  greater  wifdom ; 
and  now  the  means  was  proportionable  enough  to  the  biggeft  end ;  without  learning 
they  could  not  confute  the  learned  world ;  but  therefore  God  became  their  Teacher: 
without  power  they  could  not  break  the  Devils  violence,  but  therefore  God  gave  them 
power ;  without  courage  they  could  not  conteft  againft  all  the  violence  of  the  Jews 
and  Gentiles  ;   but  therefore  God  was  their  ftrength  and  gave  them  fortitude ;  with- 
ont  great  caution  and  providence  they  could  not  avoid  the  traps  of  crafty  Perfecutors, 
but  therefore  God  gave  them  caution,  and  made  them  provident,  and  as  Befaleeland 
Jlholiab  received  the  fpirit  of  God ,  the  fpirit  of  underftanding  to  enable  them  to 
work  excellently  in  the  Tabernacle  ,  fo  had  the  Apoftles  to  make  them  wife  for  the 
work  of  God  and  the  Minifteries  of  his  Diviner  Tabernacle ,  which  God  pitched,  not 
man.     Immediately  upon  this,  the  Apoftles  to  make  a  fulnefs  of  demonftration  and 
an  undeniable  conviction  gave  the  fpirit  to  others  alfo,  to  Jews  and  Gentiles  and  to 
the  men  of  Samaria,  and  they  fpake  with  Tongues  and  prophefied,  then  they  preached 
to  all  Nations,  and  endured  all  perfecutions,  and  cured  all  difeafes,  and  raifed  the 
dead  to  life,  and  were  brought  before  Tribunals,  and  confefled  the  Name  of  Jefus,  and 
convinced  the  blafphemous  Jews  out  of  their  own  Prophets,  and  not  onely  prevailed 
upon  women  and  weak  men,  but  even  upon  the  braveft  and  wifeft.  All  the  difciples  of 
John  the  Baptifl,  the  Nazarens  and  Ebionites,  Nicodemu*  and  Jofeph  of  Arimathea,  Ser- 
gius  the  Prejident,  Dionyfius  an  Athenian  Judge,  and  Polycarpttf,  Jufiinus  and  Irendus, 
^Jthenagoras  and  Origen,  Tertullian  and  Clemens  of  Alexandria,  who  could  not  be  fuch 
fools  as  upon  a  matter  not  certainly  true  but  probably  falfe,  to  unravel  their  former 
principles,  and  to  change  their  liberty  for  a  Prifon,  wealth  for  poverty ,  honor  for  dis- 

reputation, life  for  death,  if  by  fuch  exchange  they  had  not  been  fecured  of  truth  and 
holinefs  and  the  will  of  God/ 

23.      But  above  all  thefe  was  Saul,  a  bold  and  a  witty,  a  zealous  and  learned  young  man, 
who  going  with  Letters  to  perfecute  the  Chriftians  of  Damafcus,  was  by  a  light  from heavsn 
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heaven  called  from  his  furious  march,  reproved  by  Gods  Angel  for  perfecuting  the 
caufe  of  Jefus,  wasfenc  to  the  City,  baptized  by  a  Chriftian  Mmifter,  inltructed 
and  lent  abroad,  and  he  became  the  prodigy  of  the  world  for  learning  and  zeal ,  for 
preaching  and  writing,  for  labor  and  fuffcrence,  for  government  and  wifdom;  he 
was  admitted  to  fee  the  holy  Jefus  after  the  Lord  was  taken  into  heaven,  he  was  taken 
Up  into  Faradife,  he  converfed  with  Angels,  he  faw  unfpeakable  rayes  of  glory,  and 
beiides  that  himfelf  faid  it,  who  had  no  reafon  to  lie  ,  who  would  get  nothing  by  it 
here  but  a  conjugation  of  troubles  >  and  who  iriould  get  nothing  by  it  hereafter  if  it 
werefalfe;  belides  this  I  fay,  that  he  did  all  thofeadrs,  of  Zealand  obedience  for  the 

promotion  of  the  Religion  does  demonia-ate  he  had  reafon  extraordinary  for  fofud- 
den  a  change  ,  fo  ftrange  a  labour ,  fo  frequent  and  incomparable  fuflerings  :  and 
therefore  as  he  did  and  fufiered  fo  much  upon  fuch  glorious  motives,  fo  he  fpared  not 
to  publifli  it  to  all  the  world,  he  fpake  it  to  Kings  and  Princes ,  he  told  it  to  the  envi- 

ous Jews  ;  he  had  partners  of  his  journey  who  were  witnelTes  of  the  miraculous  acci- 
dent, and  in  his  publication  he  urged  the  notorioufnefs  of  the  facl: ,  as  a  thing  not 

feigned,  not  private,  but  done  at  noon  day  under  the  Teft  of  competent  perfons.and  it 
was  a  thing  that  proved  it  felf,  for  it  was  effective  ofaprefent,  agreat,  and  a  permanent 
change. 

24.  But  now  it  is  no  new  wonder  but  a  purfuance  of  the  fame  conjugation  of  great  and 
Divine  things,  that  the  Fame  and  Religion  of  Jefus  was  with  fo  incredible  a  fwiftnefs 
fcattered  over  the  face  of  the  habitable  world  ,  from  one  end  of  the  earth  unto  the 
other ;  it  filled  all  jl[ia  immediately,it  palled  prefently  to  Europe,  and  to  the  furtheft 
Africans, and  all  the  way  it  went  it  told  nothing  but  an  holy  and  an  humble  (lory,  that 
he  who  came  to  bring  it  into  the  world,  died  an  ignominious  death,  and  yet  this  death 
did  not  take  away  their  courage ,  but  added  much :  for  they  could  not  fear  death  for 
that  Mafter  ,  whom  they  knew  to  have  for  their  fakes  fufiered  death,  and  came  to 
life  again.  But  now  infinite  numbers  of  perfons  of  all  fexes,  and  all  ages,  and  all 
Countries  came  in  to  the  Holy  Crucifix,  and  he  that  was  crucified  in  the  reign  of  !/£<?-, 

rius,v/as  in  the  time  of  Nero,cvcn  in  Rome  it  felf,and  in  JVero's  family  by  many  perfons 
efteem'd  for  a  God ;  and  it  was  upon  publick  record  that  he  was  fo  acknowledged;and 
this  was  by  a  Chriftian,  Juftin  SjMartyr ,  urged  to  the  Senate  ,  and  to  the  Emperors 
themfelves,  who  if  it  had  been  otherwife  could  eafily  have  confuted  the  bold  allega- 

tion of  the  Chriftian,  who  yet  did  die  for  that  Jefus  who  was  fo  fpeedily  reputed  for 

a  God;  the  Crofs  was  worn  upon  brefts,  printed  in  the  air,  drawn  upon  fore-heads, 
carried^on  banners,  put  upon  crowns  Imperial ;  and  yet  the  Chriftians  were  fought 
for  to  punilhments ,  and  exquifite  punifhments  fought  forth  for  them ;  their  goods 
were  con fifcate,  their  names  odious,  prifons  were  their  houfes,  and  fo  many  kinds  of 
tortures  invented  for  them  that  Domitius  Ulpianwi  hath  fpent  feven  Books  in  deferr- 

ing the  variety  of  tortures  the  poor  Chriftian  was  put  to  at  his  firft  appearing,and  yet 
in  defpite  of  all  this,  and  ten  thoufand  other  objections  and  impoiilbilities,whatfoever 
was  for  them  made  the  Religion  grow,and  whatfoever  was  againft  them  made  it  grow; 
if  they  had  peace,  the  Religion  was  profperous,  if  they  hadperfecution,  itwasftill 
profperous :  if  Princes  favored  them  the  world  came  in  becaufe  the  Chriftians  lived 
holily;if  Princes  were  incenfed,the  world  came  in  becaufe  theChriftians  died  bravely. 
They  fought  for  death  with  greedinefs,they  defired  to  be  grinded  in  the  teeth  ofLions, 
and  with  joy  they  beheld  the  wheels  and  the  bended  trees,  the  racks  and  the  gibbets, 
the  fires  and  the  burning  irons,which  were  like  the  chair  of  EUaf  to  them,inftruments 
to  carry  them  to  heaven,  into  the  bofom  of  their  beloved  Jefus. 

25.  Who  would  not  acknowledge  theDivinity  of  this  perfon,and  the  excellency  of  this 
inftitution,  that  ftiould  fee  infants  to  weary  the  hands  of  Hangmen  for  the  teftimony 
of  Jefus  ?  and  wife  men  preach  this  doc/trine  for  no  other  vifible  rev/ard ,  but  mame 
and  death,poverty  and  banimment  t  and  Hangmen  converted  by  the  blood  of  Martyrs 
fpringing  upon  their  faces  which  their  impious  hands  and  cords  have  ftrained  through 
their  Belli?  who  would  not  have  conferred  the  honour  of  Jefus,when  he  ifiould  fee  mi- 

racles done  at  the  Tombs  of  Martyrs,  and  Devils  tremble  at  the  mention  of  the  name 
of  Jefus ,  and  the  world  running  to  the  honor  of  the  poor  Nazaren,  and  Kings  and 
Queens  killing  the  feet  of  the  poor  fervants  of  Jefus?  Could  a  few  Fifhermen  and 
a  Publican  efrecl:  all  this  for  the  fon  of  a  poor  Maiden  of  Judxa  ?  can  We  fuppofe 
all  the  world ,  or  fo  great  a  part  of  mankind  can  confent  by  chance,  or  fufTer  fuch 
changes  for  nothing  ?  or  for  any  thing  lefs  then  this  ?  The  fon  of  the  poor  Maiden  was 

the 
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the  Son  of  God,  and  the  Fifhermen  fpake  by  a  Divine  fpirit ,    and  they  catched  the 
world  with  holinefs  and  miracles,  with  wifdom  and  power  bigger  then  the  frrength  of 

all  the  Romane  Legions.  And  what  can  be  added  to  all  this',  but  this  thing  alone  to 
prove  the  Divinity  of  Jefus  *  He  is  a  God,  or  at  leaft  is  taught  by  God  who  can  fore- 

tell future  contingencies ;  and  fo  did  the  holy  Jefus,  and  fo  did  his  Difciples. 
26.     Our  blefled  Lord  while  he  was  alive  foretold  that  after  his  death  his  Religion  fhould 

flourifh  more  then  when  he  was  alive :  He  foretold  Perfections  to  his  Difciples ;  he 
foretold  the  million  of  the  holy  Ghoftto  be  in  a  very  few  days  after  his  Afcenfion, 
which  within  ten  days  came  to  pafs  ;  he  prophefied  that  the  fact  o£Mary  Magdalen  in 
anointing  the  head  and  fctt  of  her  Lord,  mould  be  publick  and  known  as  the  Gofpel 
it  felf,  and  fpoken  of  in  the  fame  place ;  he  foretold  the  deftrudtion  of  lerufalem  and 
thefignsof  its  approach,  and  that  it  mould  be  by  War,  and  particularly  after  the 

manner  of  Prophets  fymbolically,  nam'd  the  Nation  mould  do  it ;  pointing  out  the 
Romane  Eagles,  he  foretold  his  death,  and  the  manner  of  it,  and  plainly  before-hand 

publifhed  his  Refurreclion,and  told  them  it  mould  be  the  fign  to  that  generation,^/'*, 
the  great  argument  to  prove  him  to  be  the  Chrift,he  prophefied  that  there  mould  arife 
falfe  Chrifts  after  him,  and  it  came  to  pafs  to  the  extreme  great  calamity  of  the  Na- 

tion ;  and  laftly,  he  foretold  that  his  beloved  Difciple  $.  lohn  fhould  tarry  upon  the 
earth  till  his  coming  again  ,  that  is,  to  his  coming  to  Judgment  upon  lerufalem ;  and 
that  his  Religion  mould  be  preached  to  the  Gentiles,  that  it  mould  be  fcattered  over 
all  the  world,  and  be  received  by  all  Nations,  that  it  mould  flay  upon  the  face  of  the 
earth  tiM  his  laft  coming  to  judge  all  the  world  ,  and  that  the  gates  of  hell  fhould  not  he 
able  to  prevail  againfi  hti  Church ;  which  Prophefie  is  made  good  thus  Jong,  till  this  day, 
and  is  as  a  continual  argument  to  juftifie  the  Divinity  of  the  Author  :  The  continu- 

ance of  the  Religion  helps  to  continue  it,  for  it  proves  that  it  came  from  God ,  who 
foretold  that  it  mould  continue ;  and  therefore  it  muft  continue  becaufe  it  came  from 
God,  and  therefore  it  came  from  God  becaufe  it  does  and  fhall  for  ever  continue  ac- 

cording to  the  word  of  the  holy  Jefus. 
27 .      But  after  our  blefled  Lord  was  entred  into  glory,  the  difciples  alfo  were  Prophets ; 

jtgabu*  foretold  the  dearth  that  was  to  be  in  the  Romane  Empire  in  the  days  of  Clau- 
dimC^far,  and  that  S.Paul  fhould  be  bound  at  lerufalem ;  S.  Paul  foretold  the  en- 
tring  in  of  Hereticks  into  jffta  after  his  departure ;  and  he  and  S.  Peter  and  S.  lude 
and  generally  the  reft  of  the  Apoftles  had  two  great  predictions,  which  they  ufed  not 
cnely  as  a  verification  of  the  doclrine  of  Jefus,  but  as  a  means  to  ftrengthen  the 
hearts  of  the  Difciples  who  were  fo  broken  with  perfecution :  The  one  was,that  there 
fhould  arife  a  SecT:  of  vile  men  who  fhould  be  enemies  to  Religion  and  Government, 
and  caufe  a  great  Apoif  acy,  which  happened  notorioufly  in  the  Sect  of  the  Gnofticks, 
which  thofe  three  Apoftles  and  S./o^notorioufly  and  plainly  do  defcribe  :  And  the 
other  was,that  although  the  Jewifh  Nation  did  mightily  oppofe  the  Religion,it  fhould 
be  but  for  a  while, for  they  fhould  be  deftroyed  in  a  fhort  time,  and  their  Nation  made 
extremely  miferable ;  but  for  the  Chriftians,  if  they  would  fly  from  lerufalem  and  go 
to  Pella,  there  fhould  not  a  hair  of  their  head  perifh :  the  verification  of  this  Prophecy 

the  Chriftians  extremely  long'd  for  and  wondred  it  ftlid  fo  long,  and  began  to  be 
troubled  at  the  delay,  and  fufpedted  all  was  not  well ,  when  the  great  proof  of  their 
Religion  was  not  verified  ;  and  while  they  were  in  thoughts  of  heart  concerning  it, 
the  fad  Catalyfis  did  come,and  fwept  away  noooco.  of  the  Nation,  and  from  that  day 
forward  the  Nation  was  broken  in  peeces  with  intolerable  calamities,  they  are  fcat- 

tered over  the  face  of  the  earth,and  are  a  vagabond  Nation,but  yet  like  oyl'm  a  veflel  of 
wine,broken  into  bubbles  but  kept  in  their  own  circles,  and  they  fliali  never  be  an  uni- 

ted people  till  they  are  fervants  of  the  holy  Jefus ;  but  fhall  remain  without  Prieft  or 
Temple,without  Altar  or  Sacrifice,without  City  or  Country,without  the  land  of  Pro- 
mife,or  the  promife  of  a  blefling,till  our  Jefus  is  their  high  Prieft,and  the  Shepherd  to 
gather  them  into  his  fold :  And  this  very  thing  is  a  mighty  demonftration  againft  the 
Jews  by  their  own  Prophets,  for  when  Ifaiah  and  leremiah,  and  Malachi  had  Prophefied 
the  rejection  of  the  Jews  and  the  calling  of  the  Gentiles,  and  the  change  of  the  old 
Law,  and  the  introduction  of  a  new  by  the  Meffias,  that  this  was  he ,  was  therefore 
certain, becaufe  he  taught  the  world  a  new  Law,  and  prefently  after  the  publication  of 
this,  the  old  was  abrogate  ,  and  not  only  went  into  defuetude,  but  into  a  total  aboli- 

tion among  all  the  world,  and  forthofe  of  the  remnant  of  the  fcattered  Jews  who 
obftinatcly  blafpheme  ,  the  Law  is  become  impofTible  to  them  ,  and  they  placed  in fuch 
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fuch  circumftances  that  they  need  not  difpute  concerning  its  obligation  :  for  it  being 

external  and  corporal,  ritual  and  at  lad  made  alfo  local,  when  thecircumftanc.es  are 

impoflible,  the  Law  that  was  wholly  ceremonial  and  circumftantial  muft  needs  pafs 
away,  and  when  they  have  loft  their  Priefthood  ,  they  cannot  retain  the  Law,  as  no 
man  takes  care  to  have  his  beard  iriaved  when  his  head  is  off. 

28.  And  it  is  a  wonder  to  confider  how  the  anger  of  God  is  gone  out  upon  that  mifer- 

able  people,  and  that  fo  great  a  blindnefs  is  fallen  upon  them ,  it  being  evident  and 
notorious,  that  the  old  Teftament  was  nothing  but  a  fhadow  and  umbrage  of  the  new , 
that  the  Prophecies  of  that  are  plainly  verified  in  this  ;  that  all  the  predictions  of  the 
Meftlas  are  moft  undeniably  accomplifhed  in  the  perfon  of  Jefus  Chrift,  fo  that  they 
cannot  with  any  plaufiblenefs  or  colour  be  turned  any  other  way,  and  be  applied  to 
any  other  perfon ,  although  the  Jews  make  illiterate  allegations ,  and  prodigious 

dreams,  by  which  they  have  fool'd  themfelves  for  1600.  years  together,  and  ftiil  hope 
without  reafon,  and  are  confident  without  revelation,  and  purfue  a  iliadow  while  they 
quit  the  glorious  body  ;  while  in  the  mean  time  the  Chriflian  prays  for  his  converfion, 
and  is  at  reft  in  the  truth  of  Jefus ,  and  hath  certain  unexpreflible  confidencies  and 

%  internal  lights,  clarities  of  the  holy  Spirit  of  God,  and  loves  to  the  holy  Jefus  pro- 
duced in  his  foul,  that  he  will  die  when  he  cannot  difpute,  andisfatisfied  and  he 

knows  not  how,  and  is  lure  by  comforts,  and  comforted  by  the  excellency  of  his  be- 
lief, which  fpeaks  nothing  but  holinefs,  and  light  and  reafon,and  peace  and  fatisfacli- 

ons  infinite,  becaufe  he  is  fure  that  all  the  world  can  be  happy  if  they  would  live  by 
the  Religion  of  Jefus,  and  that  neither  focieties  of  men  nor  {ingle  perfons  can  have 
felicity  but  by  this,  and  that  therefore  God  who  fo  decrees  to  make  men  happy  ,  hath 
alfo  decreed  that  it  {hall  for  ever  be  upon  the  face  of  the  earth  ,  till  the  earth  it  fclf 
fliall  be  no  more,     jimen. 

29.  Now  if  againft  this  vaft  heap  of  things  any  man  fhall  but  confront  the  pretences 
of  any  other  Religion  ,  and  fee  how  they  fail  both  of  reafon  and  holinefs,  of  wonder 
and  Divinity,  how  they  enter  by  force,  and  are  kept  up  by  humane  interefts,  how 

ignorant  and  unholy  ,'  how  unlearned  and  pitiful  are  their  pretences,  the  darknelTes 
of  thefe  muft  add  great  eminency  to  the  brightness  of  that.  For  the  Jews  Religion 

which  came  from  hea'ven  is  therefore  not  now  to  be  pra(5tifed  ,  becaufe  it  did  come 
from  heaven,and  was  toexpire  into  theChriftian,it  being  nothing  but  the  image  of  this 
perfection  ;  and  the  Jews  needed  no  other  argument  but  this,  that  God  hath  made 
theirs  impoflible  now  to  be  done,  for  he  that  ties  to  Ceremonies  and  outward  ufages, 

\     Temples  and  Altars,Sacrifices  and  Priefts,troublefome  and  expenfive  rites  and  figures 
of  future  fignificatioo,  means  that  there  mould  be  an  abode  and  fixt  dwelling,  for 
thefe  are  not  to  be  done  by  an  ambulatory  people  ;  and  therefore  fince  God  hath  feat- 
tered  the  people  into  atomes  and  crumbs  of  fociety,  without  Temple  or  Prieft,  with- 

out Sacrifice  or  Altar,  without  Urim  or  Tbummim,  without  Prophet  or  Villon,  even 
communicating  with  them  no  way  but  by  ordinary  providence  ,  it  is  but  too  evident;* 
that  God  hath  nothing  to  do  with  them  in  the  matter  of  that  Religion  »  but  that  it  is 
expired,  and  no  way  obligatory  to  them  or  pleafing  to  him  which  is  become  impofli- 

ble to  be  adted  ;  whereas  theChriftian  Religion  is  as  eternal  as  the  foul  of  a  man, 
and  can  no  more  geafe  then  our  fpirits  can  die  ,  and  can  worfhip  upon  mountains  and 
caves,  in  fields  and  Churches,  in  peace  and  war,  in  folitude  and  fociety,  in  perfection 

and  in  Sun -mine,  by  night  and  by  day,  and  be  folemnized  by  Clergy  and  Laity  in  the 

*  eflential  parts  of  it,  and  is  the  perfection  of  the  foul,  and  the  higheft  reafon  of  man* and  the  glorification  of  God. 

jo.     But  for  the  Heathen  religions  it  is  evidently  to  be  feen,  that  they  are  nothing  but 
an  abufe  of  the  natural  inclination  which  all  men  have  to  worfliip  a  God ,  whom  be- 

caufe they  know  not,they  guefs  at  in  the  dark  ;  for  that  they  know  there  is  and  ought 
to  be  fomething  that  hath  the  care  and  providence  of  their  affairs.     But  the  body  of 
their  Religion  is  nothing  but  little  arts  of  Governments ,  and  ftratagems  of  Princes, 
and  devices  to  fecure  the  Government  of  new  Ufurpers,  or  to  make  obedience  to  the 
Laws  fure,  by  being  facred ,  and  to  make  the  yoke  that  was  not  natural,  pleafant  by 
fomething  that  is.     But  yet  for  the  whole  body  of  it  who  fees  not  that  their  worfhip- 
pings  could  not  be  facred,  becaufe.they  were  done  by  fomething  that  is  impure,  they 
appeafed  their  gods  with  adulteries  and  impure  mixtures,  by  fuch  things  which  Cato 

was  alhamed  to  fee,by  gluttonous  eatirtgs'of  flefh,and  impious  drinkings,  and  they  did 
lit  are  in  bum  anof anguine,  they  facrifieed  men  and  womea  and  children  to  their  D<«- 

monS) 
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mons,  as  is  notorious  in  the  rites  of  Bacchus  Omefta  amongft  the  Greeks,  and  of  Jupi- 
ter, to  whom  a  Greek  and  a  Greekefs,  a  Galatian  and  a  Galatefs  were  yearly  offered; 

in  the  anfwers  of  the  Oracles  to  Calcbas  as  appears  in  Homer  and  Virgil ;  who  fees  not 
that  crimes  were  warranted  by  th^  example  of  their  immortal  gods  ,  and  that  what 
did  difhonor  themfelves,  they  fang  to  the  honor  of  their  gods ,  whom  they  affirmed 
to  be  paffionate  and  proud,  jealous  and  revengeful,  amorous  and  luftful,  fearful  and 
impatient,  drunken  and  fleepy,  weary  and  wounded,  that  the  Religions  were  made 
lafting  by  policy  and  force,  by  ignorance,  and  the  force  of  cuftom,  by  the  preferring 
an  inveterate  error ,  and  loving  of  a  quiet  and  profperous  evil ,  by  the  arguments  of 
pleafure,  and  the  correfpondencies  of  fenfuality,  by  the  fraud  of  Oracles,  and  the 
patronage  of  vices,  and  becaufe  they  feared  every  change  as  an  Earthquake ,  as  fup- 
pofing  over  turnings  of  their  old  error  to  be  the  everfion  of  their  well  eftablifhed  Go- 

vernments :  and  it  had  been  ordinarily  impoiTible  that  ever  Chriftianity  fhould  have 
entered,  if  the  nature  and  excellency  of  it  had  not  been  fuch  as  to  enter  like  rain 
into  a  fleece  of  wooll,  or  the  Sun  into  a  window  without  noife  or  violence,  without 

emotion  and  difordering  the  political  conftitution ,  without  caufing  trouble  to  any 
man  but  what  his  own  ignorance  or  peevifhnefs  was  pleafed  to  fpin  out  of  his  own 
bowels,  but  did  eftablifh  Governments,  fecure  obedience.,  made  the  Laws  firm; 
and  the  perfons  of  Princes  to  be  facred ;  it  did  not  oppofe  force  by  force ,  nor  ftrike 
Princes  for   Juftice ;  it .  defended   it  felf  againft  enemies  by  patience ,  and  over- 

came them  by  kindnefs ,  it  was  the  great  inftrument  of  God  to  demonftrate  his 
power  in  our  weakneiTes,  and  to  do  good  to  Mankind  by  the  imitfction  of  his  excel- 

lent goodnefs. 
3 1 .      Laftly,  he  that  confiders  concerning  the  Religion  and  perfon  of  Mahomet,  that  he 

was  a  vicious  perfon,  luftful  and  tyrannical,  that  he  propounded  incredible  and  ridi- 
culous propofitions  to  his  Difciples,  that  it  entred  by  the  fword,  by  blood  and  vio- 

lence, by  murder  and  robbery,  that  it  propounds  fenfual  rewards  and  allures  to  com- 
pliance by  bribing  our  bafeft  lufts,  that  it  conferves  it  felf  by  the  fame  means  it  en- 

tred ;  that  it  is  unlearned  and  foolifli,  againft  reafon ,  and  the  difcourfes  of  all  wife 
men,  that  it  did  no  miracles  and  made  falfe  Prophecies :  in  fhort,  that  in  the  perfon 
that  founded  it,in  the  article  it  perfwades  in  the  manner  of  prevailing,in  the  reward  it 
offers  it  is  unholy  and  foolifh  and  rude ;  it  muft  needs  appear  to  be  void  of  all  pre- 

tence, and  that  no  man  of  reafon  can  ever  be  fairly  perfwaded  by  arguments,  that  it 
is  the  daughter  of  God  and  came  down  from  heaven.     Since  therefore  there  is  no- 

thing to  be  faid  for  any  other  Religion,  and  fo  very  much  for  Chriftianity,  every  one 
of  whofe  pretences  can  be  proved  as  well  as  the  things  themfelves  do  require,  and  as 
all  the  world  expects  fuch  things  mould  be  proved ;  it  follows  that  the  holy  Jefus  is 
the  Son  of  God,  that  his  Religion  is  commanded  by  God  ,  and  is  that  way  by  which 
he  will  be  worfhipped  and  honoured,  and  that  there  is  no  other  name  under  heaven  by 
which  vpc  can  befaved,  but  only  by  the  name  of  the  Lord  Jefus.     He  that  puts  his  foul  up- 

on this  cannot  perifh ;  neither  ca\i  he  be  reproved  who  hath  fo  much  reafon  and  argu- 
ment for  his  Religion.     Sit  anima  me  a  cum  ChriftianU ;  I  pray  God  my  foul  may  be 

numbred  amongft  the  Chriftians. 
• 

?2.  *~V  /HIS  Tldpepyov  1  have  here  brought  as  an  inftance  of  moral  demonftration,not  only 
JL  to  do  honor  to  my  deareft  Lord,  by  fpeaking  true  and  great  things  of  his  Name, 

and  endeavoring  to  advance  and  eftablifh  his  Kingdom ,  but  to  represent  in  order  to 
the  firft  intention  ,  that  a  heap  of  probabilities  may  in  fome  cafes  make  a  fure  Con- 
fcience ;  for  as  Cicero  fays,  Probabile  id  eft,  quod  habet  in  fe  quandam  fimilitudinem, 
Jive  id  falfum  eft,  five  verum.  For  probability  is  not  in  the  thing  properly,  for  every 
thing  is  true  or  falfe  in  it  felf,and  even  falfe  things  may  have  the  face  and  the  likenefs 
of  truth,  and  cozen  even  wife  perfons.  It  was  faid  of  Bias  in  Diogenes  Laertius,  Ora- 

tor fummust^  vehemens,  fed  inbonam  caufam  dicendi  vim  omnem  exercuit ,  he  could 
fpeak  excellently,  but  then  he  fpake  beft  when  he  had  an  ill  caufe.  This  Latlantius 
calls  argutam  malitiam,  a  cunning  and  an  eloquent  malice.  But  then  as  falfhood  may 
put  on  the  face  of  truth,  fo  may  truth  alfo  look  like  it  felf;  and  indeed  every  truth 
that  men  preach  in  Religion  is  at  leaft  probable,  that  is,  there  is  fo  much  to  be  faid 
for  it,  that  wife  and  good  men  may  be  perfwaded  into  every  truth  ;  and  the  caufe  that 
it  is  only  probable  is  by  reafon  of  our  want  of  knowledge  of  things  ;  but  if  it  fo  hap- 

pen that  there  is  much  to  be  faid  for  tr^e  truth,  and  little  or  nothing  againft  it,  then  it 
is 
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is  a  moral  demonftration,  that  is,  it  ought  to  peifwade  firmly,  and  upon  it  we  may  reft 
confidently. 

3  3  •  This  only  I  am  to  admonifh,  that  eur  aflent  in  thefe  cafes  is  not  to  be  greater  then 
the  force  of  the  premifes,  and  therefore  the  Church  of  Rome  offering  to  prove  all-her 
Religion  as  it  diftinguifhes  from  the  other  divifions  of  Chriftians,  onely  by  fome  pru- 

dential motives,  or  probable  inducements,  and  yet  requiring  that  all  her  difciples 
fhould  believe  it  with  Divine  and  infallible  faith,  as  certainly  as  we  believe  a  Mathe- 

matical demonftration  ,  does  unjuftly  require  brick  where  Hie  gives  no  ftraw,  and 
builds  a  tower  upon  a  balrufh,  and  confelTes  that  her  intereft  is  ftronger  then  her  ar- 

gument ,  and  that  where  by  direct  proof  ihe  cannot  prevail,  fhe  by  little  arts  would 
affright  the  underftanding-  For  to  give  a  perfect  aflent  to  probable  inducements  can 
neither  be  reafonable  nor  poflible  for  confidering  perfons ,  unlefs  thefe  conditions  be 
in  it. 

The  ̂ equiptes  or  Conditions  of  a  Moral  demonftrationfor  the  affuring  our  Confcience. 

34.  1.  That  the  thing  be  the  moft  probable  to  us  in  our  prefent  condition :  For  there 
are  fummities  and  principalities  of  probation  proportionable  to  the  ages  and  capaci- 

ties of  men  and  women.  A  little  thing  determines  a  weak  perfon ;  and  children  believe 
infinitely  whatfoever  is  told  to  them  by  their  Parents  or  Tutors ,  becaufe  they  have 
nothing  to  conteft  againft  it.  For  in  all  probable  difcourfes  ,  there  is  an  allay  and 
abatement  of  perf#afion  by  the  oppolition  of  argument  to  argument,  but  they  who 
have  nothing  to  oppofe,  and  have  no  reafon  to  fufpect,  muft  give  themfelves  up  whol- 

ly to  it ;  and  then  every  thing  that  comes  is  equally  the  higheft ,  becaufe  it  fully  and 
finally  muft  prevail.  But  then  that  which  prevails  in  infancy  feems  childifh  and  ridi- 

culous in  our  youth,  and  then  we  are  concluded  by  fome  pretences  and  pretty  umbra- 
ges of  things,which  for  want  of  experiences  we  think  very  well  of;  and  we  can  then  do 

no  more ;  that  is  a  demonftration  to  us,  which  muft  determine  us  ,  and  thefe  little 
things  muft  then  do  it,  becaufe  fomething  muft  be  done,and  we  muft  do  it  as  wifely  as 
we  may,  but  no  man  is  bound  to  be  wifer  then  he  can.  As  the  thing  feems,  either  in  its 
own  light  or  in  our  pofition,  fo  we  are  to  give  our  aflent  unto  it. 

35.  2.  A  heap  of  probable  inducements  ought  to  prevail,  as  being  then  a  moral  de- 
monftration when  the  thing  is  not  capable  of  a  natural ;  for  then  probabilities  ought 

to  prevail,  when  thej  are  the  beft  argument  we  have.  For  if  any  man  fhall  argue 
thus ;  It  is  not  probable  that  God  would  leave  his  Church  without  fufficient  means 
to  end  controversies,  and  fince  a  living  infallible  Judge  is  the  moft  effective  to  this 
purpofe,  it  is  therefore  to  be  prefumed  and  relied  upOn  that  God  hath  done  fo.  This 

argument  ought  not  to  prevail  as  a  moral  demonftration  ;  for  though  there  are'  fome 
femblances  and  appearances  of  reafon  in  it,  Nihil  enim  eft  tarn  incredtbile  quod  non  di- 
cendofiat  probahile,  faid  Cicero  in  his  Paradoxes ,  there  is  nothing  fo  incredible,  but 
fomething  may  be  faid  for  it,  and  a  witty  man  may  make  it  plaufible,  yet  there  are 
certainties  againft  it.  For  God  hath  faid  exprefly,  that  every  man  is  a  liar ,  and 
therefore  we  are  commanded  to  call  no  man  Mafter  upon  earth ,  and  the  nature  of  man 
is  weak,  and  his  underftanding  trifling,  and  every  thing  abufes  him ,  and  every  man 
that  is  wife  fees  his  own  ignorance,  and  he  that  is  not  wife  is  eaiily  deceived,  and  they 
who  have  pretended  to  be  infallible  have  fpoken  pitiful  things,  and  fallen  into  ftrange 
errors,  and  cannot  be  guarded  from  fhame  without  a  whole  legion  of  artifices  and  di- 
ftinctions ,  and  therefore  it  is  certain  that  no  man  is  infallible ;  and  where  the  con- 

trary is  certain,  the  probable  pretence  is  but  a  fallacy  and  an  art  of  illufion. 

36.  3.  There  can  be  no  moral  demonftration  againft  the  word  of  God  ,  or  divine  re- 
velation. He  that  fhould  flatter  himfelf  with  thinking  the  pains  of  hell  fhall  not  be 

eternal,  becaufe  it  is  not  agreeable  to  the  goodnefs  of  God  to  inflict  a  never  ceafing 
pain  for  a  fudden  and  tranfient  pleafure,  and  that  there  can  be  no  proportion  between 
finite  and  infinite,  and  yet  God  who  is  the  fountain  of  juftice  will  obferve  proportions; 
(or  if  there  could  be  ten  thoufand  more  little  things  faid  to  perfwade  a  finning  man 
into  confidences  of  an  end  of  torment)  yet  he  would  find  himfelf  deceived  ,  for  all 
would  be  light  when  put  into  the  ballance  againft  thefe  words  of  our  blefled  Saviout 

\Where  the  worm  never  dies,  and  the  fire  never  goeth  out.~\ 
37.  4.  Where  there  is  great  probability  on  both  fides,  there  neither  of  them  can  pre- 

tend to  be  a  moral  demonftration,  or  directly  to  fecure  the  confcience  :  For  contra- 
dictions 
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dictions  can  never  be  demonftrated  ;  and  if  one  fays  true  ,  the  other  is  a  fair  preten- 

der, but  a  foul  deceiver ;  and  therefore  in  this  cafe  the  confcience  is  to  be  fecured  in- 
directly and  collaterally  by  the  diligence  of  fearch,  the  honefty  of  its  intention,  the 

hear-tinefs  of  its  aflent,  the  infirmity  of  the  fearcher,  and  the  unavoidablenefs  of  his 
miftake. 

38.  5.  The  certainty  of  a  moral  demonftration  muft  rely  upon  fome  certain  rule,  to 
which  as  to  a  centre,  all  the  little  and  great  probabilities  like  the  lines  of  a  circumfe- 

rence muft  turn ;  and  when  there  is  nothing  in  the  matter  of  the  queftion,  then  the 
confcience  hath  ft  jxgya.  one  great  axiom  to  rely  upon,  and  that  is,  that  God  if  juft,and 
God  if  good,  and  requires  no  greater  probation  then  he  hath  enabled  us  to  find. 

39.  6.  In  probable  inducements,  God  requires  onely  fuch  an  aflent  as  can  be  effective 
of  our  duty  and  obedience,fuch  a  one  as  we  will  rely  upon  tojreal  events,  fuch  as  Mer- 

chants have  when  they  venture  their  goods  to  Sea  upon  reafonable  hopes  of  becoming 
rich,  or  Armies  fight  battels  in  hope  of  victory,  relying  upon  the  ftrength  they  have 
as  probable  to  prevail ;  and  if  any  article  of  our  Religion  be  fo  proved  to  us  as  that  we 
will  reduce  it  to  practice,  own  all  its  confequences,  live  according  to  it,  and  in  the 
purfuance  of  it  hope  for  Gods  mercy  and  acceptance,  it  is  an  aflent  as  great  as  the 
thing  will  bear,  and  yet  as  much  as  our  duty  will  require ;  for  inthefe  cafes  no  man 
is  wife  but  he  whofe  ears  and  heart  is  open  to  hear  the  inftructions  of  any  man  who  is 
wifer  and  better  then  himfelf. 

40.  7-  Rules  of  prudence  are  never  to  be  accepted  againft  a  rule  of  Logick ,  or  Rea- 
fon,  and  ftrict  difcourfes.  I  remember  that  Bellarmine  going  fo  prove  Purgatory 
from  the  words  of  our  blefled  Saviour,  It  fhall  not  be  forgiven  him  in  this  world ,  mr  in 
the  world  to  come ;  argues  thus,  If  this  fhall  not  be-forgiven  in  the  world  to  come,  then 
it  implies  that  fome  fins  are  there  forgiven,  and  therefore  there  is  a  Purgatory ;  be- 
caufe  in  heaven  there  are  no  fins,  and  in  hell  there  are  none  forgiven.  This  (fays  he) 
concludes  not  by  the  rule  of  Logicians,  but  it  does  by  the  rule  of  prudence.  Now 
this  to  all  wife  men  muft  needs  appear  to  be  an  egregious  prevarication  even  of  com- 

mon fenfe ;  for  if  the  rules  of  Logick  be  true,  then  it  is  not  prudence ,  but  impru- 
dence that  contradicts  them,unlefs  it  be  prudence  to  tell  or  to  believe  a  ly^  For  the  ufe 

of  prudence  is  to  draw  from  conjectures  a  fafe  and  a  wife  conclufion  when  there  are 
no  certain  rules  to  guide  us.  But  againft  the  certain  rule  it  is  folly  that  declares,  not 
prudence;  and  befides  that  this  conjecture  of  Bellarmine  is  wholly  againft  the  defign  of 
Chrift,who  intended  there  only  to  fay,that  the  fin  againft  the  hcdyGhoft  fhould  never 
be  pardoned ;  it  fails  alfo  in  the  main  inquiry,  for  although  there  are  no  fins  in  hea- 

ven, and  in  hell  none  are  forgiven,  yet  at  the  day  of  Judgement  all  the  fins  of  the  pe- 
nitent fhall  be  forgiven  and  acquitted  with  a  blefled  fentence :  but  befides  this,  the 

manner  of  expreflion  is  fuch  as  may  with  prudence  be  expounded,  and  yet  to  no  fuch 
purpofe  as  he  dreams.  For  if  I  fhould  fay,  ̂ riftobulu*  was  taken  away,  that  neither 
in  this  life,  nor  after  his  death ,  his  eyes  might  fee  the  deftruction  of  the  Temple, 
does  it  follow  by  the  rule  of  prudence,  therefore  fome  people  can  fee  in  their  grave, 
or  in  the  ftate  of  feparation  with  their  bodily  eyes  ?  But  as  to  the  main  inquiry,  what 
is  to  be  the  meafure  of  prudence  ?  For  fome  confident  people  think  thcmfclves  very 
prudent ,  and  that  they  fay  well  and  wifely,  when  others  wifer  then  they  know  they 
talk  like  fooks,  and  becaufe  no  eftablifhedreafon  can  be  contradicted  by  a  prudent 
conjecture,it  is  certain  that  this  prudence  of  Bellarmine  was.  a  hard  fhift  to  get  an  ar- 

gument for  nothing,and  that  no  prudential  motives  are  to  be  valued  becaufe  any  man 
calls  them  fo,  but  becaufe  they  do  rely  upon  fome  fure  foundation,  and  draw  obfcure 
lines  from  a  refolved  truth.  For  it  is  not  a  prudential  motive,  unlefs  it  can  finally  reft 
upon  reafon,  or  revelation ,  or  experience  ,  or  fomething  that  is  not  contradicted  by 
any  thing  furer  then  it  felf. 

RULE 
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.RU  LE     III. 

Of  wo  opinions  equally  probable,  upon  the  account  oj  their  proper  reafuns ,  one  may  befajer 
then  another. 

• 

i.fxiHat  is  more  probable  which  hath  fairer  reafons ,  that  is  more  fafe  that  is  ftrrtheft 
J_  diftant  from  a  fin  :  and  although  this  be  always  considerable  in  the  matter  of 

prudence,  and  in  the  whole  conjunction  of  affairs ,  yet  it  is  not  always  a  proper  in- 
gredient in  the  queftion.  The  Abbat  of  Lerius  hath  the  Patronage  of  fome  Ecciefi- 

aftical  preferments  in  the  neighborhood ;  He  for  affection  prefers  tx>  one  of  them  an 
ignorant  and  a  vicious  Clerk.  But  afterwards  being  troubled  in  confcierice  inquires  if 
he  be  not  bound  to  reftitution.  He  is  anfwered,  No ;  becaufe  it  is  in  the  matter  of  di- 
ftributivejuftice,  which  binds  not  to  repair  that  which  is  paft,  any  other  ways  but 
by  repentance  to  God  and  provifions  for  the  future :  yet  he  being  perplexed,  and  unfa- 
tisfied,  does  reftore  fo  much  fruits  to  the  next  worthy  Incumbent ,  as  the  former  un- 

worthy Clerk  did  eat.  This  was  the  furer  courfe,  and  it  procured  peace  to  him  ;  but 
the  contrary  was  the  more  probable  anfwer.  It  is  fafer  to  reftore  all  gains  of  LIfury  ; 

but  it  is  more  probable  that  a  man  is  not  oblig'd  to  it.  In  which  cafes  the  advantage lies  not  on  that  fide  that  is  more  probable,  but  on  that  which  is  more  fafe,  as  in  thefe 
fentences  that  oblige  to  reftitution.  For  although  either  part  avoids  a  formal  fin, 
yet  the  fafer  fide  alfo  perfwades  to  an  adlion  that  is  materially  good,  fuch  as  reftitu- 

tion is;  but  not  to  reftore,  although  in  thefe  cafes  it  may  be  innocent,  yet  in  no 
fenfe  can  it  of  it  felf  be  laudable. 

2 .  To  which  alfo  in  thefe  cafes  it  may  be  added, that  on  the  fafer  fide  there  is  a  phyfical, 

or  natural  and  proper  certainty  that  we  fin  not :  on  the  other,  though  there  is  a  grea- 
ter probability  that  there  is  no  obligation,  yet  at  moft  it  can  make  bat  fome  degrees  of 

moral  certainty.  But  how  far  this  courfeis  to  be  chofen  and  purfued,  or  how  far  the 

other  is  to  be  preferr'd,  will  afterwards  be  difputed. 
_ — 

RULE     IV. 

An  opinion  that  is  Speculatively  probable,  isnot  always  praBically  the  fame. 

I.TN  a  right  and  fure  conference  the  fpeculative  and  the  practical  judgment  are  always  cha-i "Ruie  Zi 
_1_  united,  as  I  have  before  *  explicated ;  but  in  opinions  that  are  but  probable  the 
cafe  is  contrary.lt  is  in  fpeculation^ro^/^that  it  is  lawful  to  baptize  in  the  Name  of 
the  Lord  Jefus  ;  but  yet  he  that  fhall  do  this  practically,  does  improbably  and  tinted- 
fondbly.  If  the  opinion  of  the  Primitive  Chriftians  had  been  probable  that  it  is  law- 

ful to  communicate  infants,  yet  it  were  at  no  hand  fitting  to  be  done  in  the  prefent 
conftitution  of  affairs  ;  and  it  were  highly  ufeful  if  men  would  confider  this  efTectu- 
ally;  and  not  fromevery  tolerable  opinion  inftantly  run  to  an  unreafonable  and  intole- 

rable practice. 

2.  For  a  fpeculation  confiders  the  nature  of  things  abftractedly  from  circumftances 

phyfically  or  metaphyfically,  and  yet  when  it  comes  to  be  redue'd  to  practice  ,  what 
in  the  head  was  innocent  will  upon  the  hand  become  troublefome  and  criminal.  If 
there  were  nothing  in  it  but  the  diforder  of  the  novelty  or  the  difturbance  of  mens 
minds  in  a  matter  that  is  but  probable,it  were  highly  enough  to  reprove  this  folly.  E- 
very  mans  imperfect  difcourfe  or  half  reafons  are  neither  fit  to  govern  the  actions  of 
others  or  himfelf.  *  Suppofe  it  probable  (which  the  Greek  Church  believes)  that  the 
Confecration  of  the  blefled  Eucharift  is  not  made  by  the  words  of  inftitution  ,  but  by 

the  prayers  of  the  holy  man  that  minifters,  the  Bifhop  or  the  Prieft  ;  yet  when  this'  is 
redue'd  to  practice,  and  that  a  man  mall  omit  the  words  of  inftitution  or  confecrati- 

on, his  practice  is  more  to  be  reproved  then  his  opinion  could  be  pofiibly  allowed. 
*  Some  think  Churches  not  to  be  more  facred  then  other  places  ;  what  degree  of  pro- 

bability foever  this  can  have,  yet  it  is  a  huge  degree  of  foliy  to  act  this  opinion,  and  to 
choofe  a  Barn  to  pray  in,  when  a  Church  may  be  had.  > 

3.  For  there  are  in  actions  befides  the  proper  ingredients  of  their  intrinfecal  lawful- 
nefs  or  confonaney  to  reafon,  a  great  many  outfides  and  adhereheies  that  are  confider- 

L  able 
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able  beyond  the  fpeculation.     The  want  of  this  confederation  hath  done  much  evil  in 
many  ages ;  and  amonft  us  nothing  hath  been  more  ufual  then  to  difpute  concerning 
a  rite  or  Sacramental,  or  a  conftitution  whether  it  be  necefTary,and  whether  the  con- 

trary be  not  lawful ;  and  if  it  be  found  probably  fo  as  the  inquirers  would  have  it,  im- 
mediately they  reduc  d  it  to  practice,  and  caufed  diforder  and  fcandal,  fchifm  and  un- 

charitablenefs  amongft  men,  while  they  thought  that  Chriftian  liberty  could  not  be 
preferved  in  the  underftancling,  unlefs  they  diforder  all  things  by  a  practical  conclu- 
lion.  Videas  quo/dam  quibus  fua  lihertas  non  videtur  conftftere ,  niftper  efum  carnium  die 

lib.  3.  c.$.  111-  yeneifH  fn  ejus  pojfejfionem  venerint ;  Calvin  complains  with  reafon.     It  is  a  Arrange  fol- 
ly that  men  will  not  think  they  have  poflefTion  of  Chriftian  liberty,  unlefs  they  break 

all  Laws  and  all  cuftoms,  as  if  men  could  not  prove  things  to  be  indifferent,  and  not 
obligatory,  unlefs  they  certainly  omit  them.     Chriftian  liberty  confifts  in  the  head, 
not  in  the  hand ;  and  when  we  know  we  are  free  from  the  bondage,  we  may  yet  do  the 

work  ;  and  when  our  gracious  Lord  hath  knock'd  our  fetters  oft,  we  may  yet  think  it to  be  fit  to  do  what  his  Stewards  command  us  in  order  to  his  fervices.    It  is  free  to  us 
to  eat  or  to  abftain,  to  contain  or  to  marry;  but  he  that  only  marries  becaufe  he 
would  triumph  and  brag  of  his  freedom,  may  get  an  imperious  Miftrefs  inftead  of  a 
gentle  Mafter,    By  the  Laws  of  Chriftian  liberty  indifferent  things  are  permitted  to 
my  choice,  and  I  am  hot  under  their  power  ;  but  no  Chriftian  liberty  fays  that  I  am  free 
from  the  power  of  a  man,  though  1  be  from  the  power  of  the  thing ;  and  although  in 
fpeculation  ,  this  laft  was  fufficient  to  be  confidered,  yet  when  the  opinion  comes  to 

be  redue'd  to  practice,  the  other  alfo  ought  to  have  been  thought  upon.     And  befides 
this,  it  is  a  ftrange  pertnefs  and  boldnefs  of  fpirit,  fo  to  truft  every  fancy  of  my  own, 
as  to  put  the  greateft  intereft  upon  it ;  fo  to  be  in  love  with  every  opinion,and  trifling 
conceit,  as  to  value  it  beyond  the  peace  of  the  Church,  and  the  wifer  Cuftomes  of  the 
world  ,  or  the  Laws  and  practices  of  a  wife  and  well  inftructed  community  of  men. 
Nothing  can  make  recompence  for  a  certain  change  but  a  certain  trufch,with  apparent 
ufefulnefs  in  order  to  charity,  piety,  or  inftitution. 

a  Thefe  inftances  are  in  the  matter  of  Religion ;  it  may  alfo  happen  thus  in  the  mat- 

ter of  juftice.  When  Lamech  perceiv'd  fomething  ftir  in  a  bum,  it  was  very  probable 
it  was  a  wild  beaft  ;  but  when  he  came  to  reduce  his  opinion  to  practice,  he  (hot  at  it 

and  kill'd  a  man.  And  in  the  matter  of  juftice  there  is  a  proper  reafon  for  this  rule : 
Becaufe  in  matters  of  right  or  wrong ,  pofTeffion  is  not  to  be  altered  without  certain- 

ty, and  therefore  neither  can  I  feize  upon  my  goods  in  another  mans  hand ,  unlefs  I 

be  fure  they  are  mine,  though  1  were  not  otherwife  reftrain'd  by  humane  Laws ;  nei- 
ther may  I  expofe  any  thing  to  danger,  of  which  I  am  not  certainly  Mafter. 

51.  This  alfo  is  with  great  caution  to  be  obferv'd  in  the  matter  of  chaftity.  Although 
it  may  be  true  that  in  many  cafes  fuch  or  fuch  afpects  or  approximations  may  be  law- 

ful ;  that  is,thofe  things  fo  far  as  they  are  confidered  have  no  diflbnancy  from  reafon: 
yet  he  that  fhall  reduce  this  opinion  to  practice  muft  alfo  remember  that  he  is  to  deal 
with  flefh  and  blood,  which  will  take  fire,  not  onely  from  permiftions ,  but  from  pro- 

hibitions and  reftraints ,  and  will  pafs  inftantly  from  lawful  to  unlawful :  and  al- 
though this  may  not  be  a  fin  in  confideration  and  difcourfe,  but  is  to  be  acquitted  by 

the  fentence  of  the  Schools  and  Pulpit ,  yet  when  it  comes  to  be  view'd  and  laid  be- 
fore the  judgment  in  the  Court  of  confeience ,  and  as  it  was  cloth'd  with  circiimftan- 

ces  it  will  be  found,  that  when  it  came  to  be  practifed,  other  parts  or  fenfes  were  im- 
ployed  which  cannot  make  fuch  feparations,  but  do  fomething  elfe. 

6.  But  if  it  be  ask'd,To  what  purpofe  it  can  be  that  any  man  mould  inquire  of  the  law- 
fulnefs  of  fuch  actions  which  whethdr  they  be  lawful  or  unlawful ,  yet  may  not  be 
done?  I  anfwer,  That  the  inquiry  is  neceffary  for  the  direct  avoiding  a  fin  in  the  pro- 

per matter  of  the  inftance ;  For  he  that  never  inquires,  fins  for  want  of  inquiry ,  and 
defpifes  his  foul  becaufe  he  takes  no  care  that  it  be  rightly  informed ;  but  if  he  in - 

quires,and  be  anfwer'd  that  the  opinion  is  falfe,  or  the  action  criminal,  he  finds  by  the 
anfwer  that  it  was  worth  his  pains  to  ask,  becaufe  by  it  he  is  taught  to  avoid  a  fin  :  But 
then,  befides  the  queftion  of  lawful  or  unlawful,  there  are  further  inquiries  to  be  made 
concerning  fitting  and  unfitting,  offenfive,  or  complying,  fafe  or  dangerous,  abftrabledly  or 
in  relation ;  for  many  things  which  are  lawful  in  themfelves  become  very  bad  to  him 
that  does  them,  and  to  him  that  fuffers  them. 

RULE 
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RULE     V. 
The  greater  probability  deflroys  the  lefs . 

■   f-pfHat  is,it  is  not  lawful  directly  to  choofe  an  opinion  that  feems  lefs  probable ,  be- 
J[  fore  that  which  is  more  probable ;  I  fay,  direttfy  ;  for  if  the  lefs  probable  be  more 

fate,  it  becomes  accidentally  more  eligible  ;  of  which  I  have  already  *  given  account,  *Rule  .zofthis 
and  (lull  add  fomething  afterward*.    But  without  this  accident,  the  degrees  of  fafety  Soft.      r^ 
are  left  to  follow  the  degrees  of  probability.  For  wtien  the  fafty  does  not  depend  upon  ̂  

the  matter,  it  muft  depend  upon  the  reafons  of  the  inducement;  and  becaufe  the  fafety 

muft  increafe  confequently  to  the  probability  it  is  againft  charity  to  omit  that  which 

is  fafcr,  and  to  choofe  that  which  is  lefs  fafe. 

2      For  it  is  not  in  moral  things  as  it  is  in  natural ;  where  a  lefs  fweet  is  frill  fweet, 

though  not  fo  fweet  as  that  which  is  more  :  and  the  flowers  of  Trefoile  are  pleafant, 

though  honey  be  far  more  pleafant^  and  Pbadon  may  be  wife,  though  he  be  not  fo 
wife  as  Plato :  becaufe  there  are  decrees  of  intention  and  remiflion  in  thefe  qualities: 

and  if  we  look  upon  two  probable  propofitions,  and  confider  them  naturally,  they  are 
both  confonant  to  reafon  in  their  apparencies,  though  in  feveral  degrees.     So  that  if 

Semproni  us  choofe  a  lefs  probable,  before  he  hath  learn'd  what  is  more  probable  ,  he. 
hath  done  well  and  fafely.    But  when  the  two  probables  are  compar'd  ,  to  reject  that  • 
which  is  more  probable  is  to  do  I.  Unnaturally  :  2.  and  Uhreafonably  :  3.  and  Im*j 

prudently. 
1.  Unnaturally. 

2.  In  matters  propofed  to  the  will,the  will  may  choofe  a  lefs  good,  and  reject  the  grea- 
ter ;  and  though  it  is  moft  commonly  a  great  imperfection  to  do  fo ,  yet  it  is  many 

times  innocent,  becaufe  it  is  in  the  choice  of  the  will  to  which  it  is  propounded,  and 

no  Commandment  laid  upon  it.  But  in  matters  of  opinion  and  intellectual  notices, 
where  there  is  no  liberty,  there  is  a  necefTlryof  following  the  natural  proportions* 
that  is,  that  the  ftronger  efficient  upon  the  fame  fufcipient  fhould  produce  the  more  _„ 
certain  and  regular  efrect.     To  think  or  to  opine  is  not  free  (faid  Jriflotle)  and  yet  he  ̂ .£&i& 
that  choofes  the  lefs  probable,  omitting  that  which  is  more,  makes  the  determination 
by  his  Will,  not  by  his  Understanding ;  and  therefore  it  is  not  an  honeft  act  or  judge- 

ment of  Confeience,  but  a  production  of  the  Will. 
4.      2.  It  is  Unreafonable,  Becaufe  in  all  thofe  degrees  of  reafonablenefs  in  which  the 

lefs  probable  is  excelled  by  that  which  is  more  probable ,  a  man  does  wholly  proceed 
without  and  againft  that  reafon  ;  and  why  does  he  choofe  the  lefs  probable  ?  I  do  not 
ask  why  he  choofes  the  lefs  probable  opinion ,  that  I  mean  which  is  fo  in  it  felfj  for  he 
may  do  that  becaufe  it  feems  more  reafonable,or  he  knows  nothing  elfe  :  but  I  ask  why 
he  proceeds  according  to  a  lefs  probable  confeience  ?  that  is,  why  does  he  choofe  that: 
which  he  believes  to  be  lefs  probable  ?    for  what  reafon  does  he  choofe  that  tor  which 
he  hath  the  leaft  reafon  ?  If  there  be  no  reafon  to  choofe  that  rather  then  the  orhcr, 

then  it  is  an  unreafonable  thing  to  do  fo.  If  there  be  a  reafon  which  is  noc  in  the  other, 
or  which  is  not  excelled  or  equalled  by  it ,  then  the  cafe  is  altered,  and  this  is  not  the 

lefs  probable,  but  equally  or  more.  But  fuppofing  it  lefs  probable,  it  is  a  contradicti- 
on to  fay  a  man  can  reafonably  choofe  it.  For  if  he  could,  there  muft  be  fome  greater 

reafon  in  that  which  hath  lefs  reafon  ;  fomething  there  muft  be  in  it  whereby  if  can 
be  preferred,  or  be  more  eligible  ,  which  is  directly  againft  the  fuppoficion  and  ftare 
of  the  queftion,  The  unreafonablenefs  of  this  we  may  alfo  perceive  by  the  necciTities 

of  mankind,  which  are  ferved  by  the  more  probable,  and  diflerv'd  by  that  which  is  Jefs- 
•  For  thus  Judges  are  bound  for  the  iritereft  of  all  parties,  and  the  reafonablenefs  of  the 
thing  to  judge  on  that  fide  where  the  fentence  is  moft  probable  :  And  the  Phy  fician  in 
prefcribing  medicines  muft  not  choofe  that  which  he  leafts  confides  in, and  rejeel:  that 
which  he  rather  trufts.      And  why  do  all  the  world  in  their  AiTemblies  take  that  fen- 

tence which  is  chofen  by  the  greater  part  i  but  becaufe  that  is  prefumed  more  prob- 
able ,and  that  which  is  fo,ought  to  be  followed  ;  and  why  it  ought  not  to  be  fo  in  mat- 
ters of  our  foul  is  not  eafily  to  be  told,  unlefs  our  confeience  may  be  governed  by  will 

rather  then  by  reafon,oi  that  the  intereft  of  fouls  is  wholly  inconfiderable. 
5.     3.   It  is  alfo  imprudent :  A  man  that  believes  a  lefs  probable,  is  light  of  heart,  he  is 
incurious  of  his  danger,  and  does  not  ufe  thofe  means  in  order  to  his  great  end  which 

L  2  him- 
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himfelf  judges  the  moft  reafonable,  effective,  and  expedient.  He  does  as  Rehoboam 
did,  who  rejected  the  wifer  counfel  of  the  Seniors,  and  chofe  the  lefs  likely  fentence 
of  the  young  Gallants,  and  does  againft  the  advice  of  all  thofe  rules  which  are  pre- 

fcrib'd  us  in  prudent  choice ;  and  if  no  man  ever  advifed  another  to  choofe  that  which 
is  lefs  reafonable ,  he  that  does  fo.docs  againft  the  wifdom  and  the  intereft  of  all  the 
wife  men  in  the  world, 

6.  4.  After  all  this  it  is  not  honeft  to  do  it.  For  in  tyvo  probables  only  one  of  them 
is  true,  and  which  that  is,  he  can  only  take  the  beft  way  of  the  beft  reafon  to  find  out; 
and  it  is  impofiible  he  mould  believe  that  which  tohimfeems  lefs  likely,  to  be  the 
more  likely  ;  and  therefore  fo  far  as  is  in  him  he  choofes  that  which  is  falfe;arid  volun- 

tarily abufes  his  con fcience,  which,  befides  the  folly  of  it,  is  alfo  criminal  and  ma- 
licious. 

7.  This  doctrine  thus  delivered  was  the  opinion  of  the  ancient  Cafuifts,  ̂ Angelus,  Syl- 
vefter,  Cordubenfis,  Cajetan,  and  fome  others  ;  but  fiercely  oppofed  by  the  later ,  who 
are  bold  and  confident  to  fay  that  their  opinion  is  the  common  and  more  received,  and 
it  relies  upon  thefe  reafon s  ; 

8.  I.  Becaufe  if  it  were  nlawful  to  follow  the  TeTs  probable  and  to  leave  the  greater, 
it  is  becaufe  there  is  danger  in  fo  doing,  and  no  man  ought  to  expofe  himfelf  to  a  dan- 

ger of  finning  :  but  this  pretence  is  nothing  ;  for  by  the  confent  of  all  fides  it  is  law- 
ful to  follow  the  more  probable  though  it  be  lefs  fafe ;  and  therefore  all  danger  of  fin- 

ning is  not  under  pain  of  fin  to  be  avoided. 
9.  2.  The  people  are  not  tied  to  greater  feverity  in  their  practices,  then  the  Doctors 

are  in  their  Sermons  and  difcourfes,  nor  yet  fo  much  ;  becaufe  in  thefe  an  error  is  an 
evil  principle,  and  apt  to  be  of  mifchievous  effect  and  dif!emination,whereas  an  error 
in  practice,  becaufe  it  is  lingular  and  circumftantiate ,  is  alfo  perfonal  and  limited. 
But  the  Doctors  may  lawfully  teach  an  opinion  lefs  probable  if  they  be  moved  to  it 
by  the  authority  of  fome  more  eminent  perfon. 

10.  3 .  It  is  confefled  to  be  lawful  to  follow  the  opinion  that  is  more  probable,  but  that 
it  is  lawful  to  leave  the  more  probable  and  to  follow  the  lefs  (fay  they)  is  the  more 
common  and  received  opiuion,  and  therefore  alfo  more  probable ;  and  therefore  this 
opinion  may  be  chofen  and  purfued,  and  then  becaufe  we  may  follow  that  opinion 
which  is  more  probable,  we  may  follow  that  which  is  lefs ,  becaufe  it  is  more  probable 
that  we  may. 

Thefe  Objections  I  anfwer : 

[til  1.  That  the  danger  of  finning  is  not  the  only  reafon  why  we  may  not  follow  the 
lefs  probable  opinion  ;  for  it  is  not  always  unlawful  to  expofe  our  felves  to  a  danger 
of  finning,  for  fometimes  it  is  necefiary  that  we  endure  a  noble  trial,  and  refift  open- 

ly, and  oppofe  an  enemy,  which  cannot  be  done  without  danger,  but  is  often  with- 
out fin;  but  to  leave  the  more  probable  for  the  lefs  is  not  only  a  danger  of  finning,  but 

a  fin  directly,  and  beyond  a  danger ;  and  if  it  were  not  more  then  a  meer  danger,  it 
could  not  be  a  fin.  For  befides  that  this  hath  danger,  it  is  a  moft  unreafonable,  and  a 
moft  unnatural  thing,  againft  the  defigns  of  God,  and  the  proper  effects  of  reafon. 
But  befides,this  way  of  arguing  is  neither  good  in  Logick  nor  in  Conference.  He  that 
can  anfwer  one  of  my  arguments,  does  not  prefently  overthrow  my  propofition;  and 

it  is  not  fafe  to  venture  upon"  an  action ,  becaufe  the  contrary  relies  upon  one  weak 
legg.  But  then  as  to  the  inftance  in  this  argument,I  anfwer,  He  that  follows  the  more 
probable  ,  though  it  be  lefs  fafe,  does  not  expofe  himfelf  to  any  danger  at  all  of  fin- 

ning, becaufe  though  he  does  not  follow  his  greateft  fears,  yet  he  follow  his  greateft 
reafon,  and  in  that  he  is  fometimes  fafeft  though  he  perceives  it  not:  However,rhere  is 
in  this  cafe  no  danger  that  is  imputable  to  the  man  that  follows  the  beftreafon  he  hath. 
But  this  excufes  not  him  who  follows  that  which  feems  to  him  to  have  in  it  lefs  reafon; 

for  unlefs  it  be  by  fome  other  intervening  accident  which  may  alter  the  cafe  (of  which 
I  mall  afterwards  give  account)  the  lefs  probable  opinion  hath  in  it  a  direct  danger, 
and  therefore  to  choofe  it,  is  ordinarily  againft  charity,  and  in  fome  degree  againft 
con  fcience  it  felf. 

12.  t.  To  the  fecond  I  anfwer,  That  both  Doctors  and  the  People,  though  they  may 

fafely  follow  the  left 'probable  opinion  ,  yet  they  may  never  directly  follow  a  lefs  prob- 
able Csnfcience  :  that  is,  though  a  probable  opinion  is  a  fufficient  guide  of  conference, 

and  it  is  fufficient  both  for  publication  and  for  practice  that  it  isfo;  and  therefore 
that  we  are  not  ftrictly  tied  to  make  a  curious  fearch  into  the  two  probables  which 

excels 



Chap,  f  oPThinfyng  Conscience.  1 1 1 
excels  others  in  the  degrees  of  reafon*  left  there  mould  arife  eternal  Ccruples,  perpe- 

tual reftlefnefs  and  diflatisfaclion  in  the  minds  of  men  ;  yet  when  of  two  probables 

there  is  an  actual  perfwafion  that  this  is  more,  and  that  is  lefs,  neither  may  the  Do  - 
ctors  teach,  nor  any  man  follow  the  lefs  ,  becaufe  here  it  is  not  the  better  opinion  ,  but 
the  better  conference  that  is  defpifed.  It  may  happen  that  what  I  believe  more  probable, 
is  indeed  lefs  ;  and  therefore  it  muft  be  admitted  to  be  fafe  to  follow  the  lefs  probable 

opinion,  if  it  happen  to  ftand  on  the  faireft  fide  of  conscience,  that  is,  that  it  be  bet- 
ter thought  of  then  it  deferves ;  but  for  the  fame  reafon  it  is  alfo  certain  that  we  muft 

follow  that  which  we  think  the  more  probable  opinion  ,  whether  it  be  fo  or  no,  be- 
caufe this  is  to  be  done,  not  for  the  opinion,  but  for  confeience  fake.  And  whereas  it 

is  faid  in  the  Objection,  that  a  Doctor  may  lawfully  teach  an  opinion  lefs  probable,  if 

he  be  mov'd  to  it  by  the  authority  of  fome  more  eminent  perfon,  that  is  as  much  as  to 
fay,  when  the  opinion  which  intrinfecally,  or  at  leaft  in  his  private  judgment  feems 
refs  probable  becomes  extrinfecally  the  more  probable,  he  may  follow  either,of  which 
in  this  Chapter  I  am  yet  to  give  a  more  particular  account;  but  it  no  way  rifles  th© 
prefent  doctrine.  Only  this  I  add,  If  it  were  lawful  and  fafe  to  follow  the  lefs  prob- 

able opinion,  and  reject  the  greater,  then  in  fuch  queftions  which  are  one!  y  deter- 
mined by  authority,  and  fentences  of  wife  men  ,  it  were  lawful  to  choofe  any  thing 

that  any  one  of  them  permits ,  and  every  probable  Doctor  may  refcind  all  the  Laws 
in  Chriftendom ,  and  expound  all  the  precepts  of  the  Gofpel  in  eafie  fenfes,  and 
change  difcipline  into  liberty,  and  confound  interefts,  and  arm  Rebells  againft  their 
Princes,  and  flocks  againft  their  Shepherds  and  Prejates,  and  fet  up  Altar  againft  Al- 

tar, and  mingle  all  things  facred  and  profane.  Becaufe  if  any  one  fays  it  is  lawful,  all 
that  have  a  minde  to  do  evil  things  may  choofe  him  for  their  guide ,  and  his  opinion 
.  for  their  warranty. 

13-  3.  To  the  third,  I  anfwer>  that  the  opinion  which  is  more  common  is  not  always, 
the  more  probable,for  it  may  be  falfe  and  heretical ;  and  if  at  any  times  it  feems  more 
probable,  it  is  becaufe  men  underftand  little  or  nothing  of  it.  But  then  if  it  were 
fo,  yet  this  opinion  which  is  lately  taught  by  the  modern  Cafuifts,  is  not  the  more 
common,  limply  and  abfolutely ;  it  was  once  the  lefs  common ,  and  whether  it  be  fo 
now  or  no,  it  is  hard  to  tell ;  but  admit  it  be  fo,  yet  the  community  and  popularity, 
of  opinion  is  but  a  degree  of  extrinfecal  probability,  and  is  apt  to  perfwade  only  in 
the  deftitution  of  other  arguments ,  which  becaufe  they  are  not  wanting  in  this  que- 
ftion,  the  trick  in  the  objection  appears  trifling. 

RULE     VI. 
When  two  opinions  feem  equally  probable,  the  laft  determination  is  to  be  made  by  accidents]  cir 

cumflances,  and  collateral  inducements . 

~i 

i.TN  the  matter  of  this  Rule  it  is  variously  difputed ;  fome  affirming  that  theUn: 
X  derftanding  muft  for  ever  remain  fufpended,  and  the  action  wholly  omitted,  as  in 
the  cafe  of  a  doubting  Confeience.  ^Others  give  leave  to  choofe  either  part,  as  a  man 
pleafe,  making  the  Will  to  determine  the  Underftanding. 

2.  The  firft  cannot  be  true,  becaufe  while  they  both  feem  equally  confonant, to  rea- 
fon, it  cannot  be  difhoneft  to  choofe  that  which  to  me  feems  reasonable;  and  there^ 

fore  the  underftanding  may  choofe  practically.  They  are  like  two  things  equally 
good,  which  alike  move  the  Will,  and  the  choofing  of  the  one  is  not  a  refuting  the 
other,  when  they  cannot  be  both  enjoyed :  but  like  the  taking  one  peece  of  gold,  and 
letting  the  other  that  is  as  good  alone :  and  the  action  is  determined  by  its  own  exer-. 
cife,  not  by  an  antecedent  r&afon, 

*  But  neither  can  it  be  in  all  cafes  and  queftions  that  the  determination  can  be  to- 
tally  omitted  ;  as  if  the  queftion  be  whether  this  ought  to  be  done,  or  ought  to  be  let 
alone,  and  both  of  them  feem  equally  probable ;  fo  alfo  if  the  queftion  be  whether  it 

„  may  be  done  or  may  be  let  alone :  In  thefe  ca/es  it  is  certain  one  part  muft  be  chofen,for 
the  very  fufpending  the  act  is  not  a  fufpending  of  the  choice,the  not  doing  it  is  a  com- 

pliance with  one  of  the  probabilities.  The  lazy  fellow  in  the  apologue  that  told  his 
Father  he  lay  in  bed  in  the  morning  ,•  to  hear  labor  and  idlenefs  difpute  whether  it 
were  beft  to  rife  or  to  lie  ftlll,  though  he  thought  their  arguments  equally  probable,; 
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yet  he  did  not  fufpend  his  act,  but  without  determining  he  put  the  fentence  of  idle- 
nefs  in  execution;  and  fo  it  mull:  be  in  all  queftions  of  general  inquiry  concerning  law- 

ful, or  unlawful,  necejfary,  or  not  necejfary,  the  equal  probability  cannot  infer  a  fufpen- 

fion  or  an  equal  non  compliance. 
2       But  neither  can  the  fecond  be  true ;  for  the  Will  muft  not  alone  be  admitted  an 

'  arbitrator  in  this  affair ;  for  befides  that  it  is  of  dangerous  confequence  to  choofe  an 
opinion  becaufe  we  will,  it  is  aifo  unnatural ,  the  Will  being  no  ingredient  into  the 
actions  of  underftanding.   The  Will  may  caufe  the  understanding  to  apply  a  general 

propofition  to  a- particular  cafe,  and  produce  a  practical  judgment  by  that  general 
meafure  without  particular  arguments  in  the  queftion  apportioned  to  the  proper 
matter,  as  I  before  difcourfed.  But  when  the  underftanding  is  wholly  at  difpute  about 

Ch.  3.  Rule  7,  t  ke  pr0per  arguments  of  two  propofitions,if  the  will  interpofes,the  error  that  happens, 
if  the  conclufion  falls  on  the  wrong  fide,is  without  excufcbecaufe  it  is  chofen;and  the 
truth  is  not  fo  fafe  and  ufeful,  becaufe  it  came  by  an  incompetent  inftrument,by  that 

which  was'indifferent  to  this  truth  or  the  other.     Indeed  if  there  be  no  other  way  to 
determine  the  queftion,  the  Will  muft  do  it,  becaufe  there  is  no  avoiding  it;  but  if 
there  be  any  other  way,  this  muft  not  be  taken  ;  but  ordinarily  there  is. 

a.      The  third  way  therefore  is  this;  The  determination  may  be  made  by  any  thing 

that  can  be  added  to  either  fide  in  genet e  rationis.  As  the  Action  that  is  prepar'd  ftands 
more  ready  for  my  circumftances ;  that  which  does  me  lefs  violence,  that  which  is 
more  proportionable  to  any  of  thole  events  whicfr  in  prudence  are  to  me  considerable. 
It  is  indifferent  whether  Paula  Romana  give  her  alms  to  the  poor  of  NicopolU  ,  or  to 
the  poor  dwelling  near  the  Monaftery  of  Bethlehem;  but  becaufe  thefe  dwelt  nearer, 
and  were  more  fitted  for  her  circumftances ,  this  was  enough  to  turn  the  fcales  and 

make  the  determination.  "It  is  like  putting  on  that  garment  that  is  neareft  me ,  not this  rather  then  the  other ;  nor  yet  this  becaufe  I  will,  but  this  becaufe  it  is  here.  The 
ufe  of  this  Rule  is,  to  prevent  a. probable  confcience  to  become  doubtful ,  and  yet  (as 
much  as  may  be)  to  avoid  the  interpofition  of  the  Will  in  the  practical  judgements  of 
Confcience. 

5.  This  Rule  is  to  be  enlarged  with  this  addition;That  if  the  confcience  by  reafon  of  the 
equal  probability  of  two  opinions  fo  ftanding  without  any  determining  and  deciding 
circumftances  and  accidents  cannot  decree  on  any  fide  neither  by  intrinfecal  nor  ex- 
trinfecal  means,  that  is,  neither  by  proper  arguments,  nor  collateral  inducements,  no 
action  ought  to  follow,  but  the  cafe  of  which  the  queftion  is,  if  it  can  be,  ought  to  be 
omitted,  as  in  the  cafe  of  a  doubting  confcience,  which  though  as  I  fhewed  before,can- 
not  happen  when  the  queftion  is  general  of  lawful  or  unlawful,  neceffary,  or  unnccejfary, 
yet  it  may  happen  in  particular  cafes,as  whether  this  thing  be  lawful,  or  that,  whether 
this  is  to  be  done,  or  the  other.  It  may  happen  that  neither  of  them  ought,  and  in  the 
prefent  fuppofition  neither  of  them  can ;  that  is,  if  the  man  fuffers  his  difpute  to  pafs 
into  a  doubt. 

6.  In  other  cafes  a  man  may  fafely  take  any  courfe  which  he  finds  probable ,  equally 
difputed,  uncertain  in  it  felf,  contrarily  determined  by  Doctors  difputing  with  fair 
arguments.  For  in  this  cafe  malice  is  no  ingredient ;  and  if  intereft  be,it  is  therefore 
lawful, becaufe  it  is  an  extrinfecal  motive ,  apt  and  reafonable  to  be  confidered,  and 
chofen,  and  purfued  by  fair  means,  if  the  intereft  it  felf  have  no  foulnefs  in  it. 

7*  But  of  ail  the  external  motives  that  can  have  influence  in  the  determination  of  a 
fentence  between  two  probabilities,  a  relation  to  piety  is  the  greateft.  He  that  choofes 
this  becaufe  it  is  moft  pious,  choofes  his  opinion  out  of  confederation,  and  by  the  in- 

ducement of  the  love  of  God.  That  which  caufes  more  honor  to  God,  that  which  hap- 
pily ingages  men  in  holy  living,that  which  is  the  moft  charitable,and  the  moft  ufeful, 

that  is  to  be  preferred.  But  this  is  to  be  conducted  with  thefe  cautions : 
g#  i.  That  the  difpofition  to  piety  or  charity  be  not  made  to  conteft  an  apparent 

truth.  It  is  hugely  charitable  to  fome  men,  if  it  could  be  made  true,to  fay  that  God  is 
merciful  to  all  finners  and  at  all  times ;  and  it  is  ten  thoufand  pities  to  fee  a  man  made 

to  defpair  upon  his  deathbed  upon  the  confidcration  of  his  paft  evil  life  ;  but  this  con- 
sideration muft  not  therefore  be  pretended  againft  the  indifpenfable  plain  neceffity  of 

a  holy  life,  fince  it  is  plainly  revealed  ,  that  without  the  purfuing  of  peace  with  all 
men,  and  holinefs,  no  man  fhall  fee  God. 

9-  2.  If  both  the  probabilities  be  backed  and  feconded  by  their  proper  relations  to 
piety,to  take  one  of  them  is  not  a  competent  way  to  determine  the  probability;  but  it 

muft 
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muft  be  wholly  conduced  by  the  efficacy  of  its  proper  reafons,  or  by  fome  appendage 

in  which  one  prevails  above  the  other,  when  one  opinion  is  valued  becaufe  it  is  ape  to' 
make  men  fear,  and  not  to  be  prefumptuous  ;  and  another,  becaufe  it  is  apt  to  make 

men  hope,  and  never  to  defpair,  the  ballance  is  equal ,  and  muft  be  turned  by  neither 
of  thefe.      Scotus  and  Durandus,  Gabriel  and  jilmain,  Medina  and  fome  few  others 

taught,  That  the  death  of  Chrift  did  not  make  fatisfaction  to  God  for  the  fins  of  the 
whole  world,  by  the  way  of  perfect  and  exact  juliice,but  by  Gods  gracious  acceptance 
of  it,and  ftipulation  for  it.  This  opinion  does  indeed  advance  the  honor  of  Gods  mer- 

cy, but  the  contrary  advances  the  dignity  of  Chrift  s  fufiering ;  and  therefore  it  muft 
be  difputed  and  determined  by  fome  other  inftruments  of  perfwafion.  God  the  Father 
is  on  one  fide,  and  God  the  Son  on  the  other ,  and  though  he  who  honors  one,  honors 

both,  yet  he  that  prefers  one  may  feem  alfo  to  difparage  both. 

10.     3*  The  relation  to  piety,  and  the  advantages  which  come  to  it  by  the  opinion  muft 
not  be  phantaftick,  and  relying  upon  a  weak  opinion  and  fond  perfwafion ,  but  upon 
true  reafon,  or  real  effects.     It  is  a  common  opinion  among  the  Ancients,  that  Jlnnd 
the  Mother  of  the  bleffed  Virgin  Mother  of  God  had  been  manned  to  three  husbands 

fucceffively  ,  and  that  the  bleffed  Virgin  was  the  fecond  wire'  of  Jofeph ;   they  who 
think  that  the  fecond  and  third  maniages  are  lefs  perfect  then  the  firft,  think  it  more 

pious  to  embrace  the  other  opinions,  'viz.  that  Jnna  was  married  to  none  but  Joachim* 
and  that  Jofeph  was  onely  married  to  the  holy  Virgin  Mary  :  But  becaufe  this  is  to 
take  meafures  of  things  which  God  hath  not  given  us,  and  to  reckon  purities  and 
impurities  by  their  own  fancies  ,  not  by  reafon  and  revelation  from  God,  therefore 
this  phantaftick  relation  to  piety  is  not  weight  enough  to  carry  the  queftion  along 
with  it. 

In  other  cafes  the  Rule  holds :  And  by  thefe  meafures  our  confeience  can  be  fup- 

ported  in  a  ftorm,  and  be  nourifhed  and  feafted  every  day,z;/.s.  if  we  take  care ;' 
1 .  That  we  avoid  every  thing  that  We  know  to  be  a  fin,  whether  it  be  reproached  by 

its  natural  impurity  and  unreafonablenefs,  or  without  any  note  of  turpitude  it  be  di- 
rectly reftrained  by  a  Law. 

2.  That  we  fly  every  appearance  of  evil,  or  likenefs  of  fin,  I  Thejfal. 4.22. 

3 .  That  we  fly  every  occafion,  or  danger  of  fin*  ̂ Matth.  26.  58, 6$y  70.  and  1  Cor} 
■7-5« 

4.  That  we  avoid  all  fociety,  or  communication  with  fin,  or  giving  countenance* 
and  maintenance  to  it.    By  thefe  meafures  and  analogies  if  we  limit  our  Cafes  of  Con- 

feience, we  cannot  be  abufed  into  danger  and  diftionor. 

RULE    VII. 

his  not  lawful  to  change  our  prablical  fentence  about  the  fame  objetl,  while  the  fame  prob\ 
ability  remains. 

1.  A  Man  may  change  his  opinion  as  he  fees  caufe  ,  or  alter  the  practice  upon  a  new 
xV  emergent  reafon ;  but  when  all  things  are  equal  without  and  within,  a  change 
is  not  to  be  made  by  the  man,  except  it  be  in  fuch  cafes  in  which  no  law,  or  vm,  or 
duty ,  or  the  interefi  of  a  third  is  concerned ;  that  is  ,  unlefs  the  actions  be  in- 

different in  themfelves ,  or  innocent  in  their  circumftances ,  and  fo  not  properly 
confiderable  in  the  fears  of  confeience,  in  which  cafes  a  mans  liberty  is  not  to  be  pre- 
judiced. 

2.  This  ftating  of  the  Rule  does  intimate  the  proper  reafons  of  it ,  as  appears  in  the 
following  inftances;  Juan  aPrieftof  Meffina  having  fafted  upon  the  Vefpers  of  a 
Holy  day,towards  the  middle  of  the  night  hath  a  great  defire  to  eat  flefh ;  he  dwell- 

ing by  the  great  Church,  obferved  that  the  Clocks  in  the  Neighborhood  differed  half 
an  hour :  He  watches  the  firft  Clock  that  ftruck  midnight,  and  as  foon  as  Lt  had  foun- 

ded, he  eat  his  meat,  becaufe  then  he  concluded  that  the  Ecclefiaftical  falling  day  was 
expired,  and  that  therefore  it  was  then  lawful  by  the  Laws  of  his  Church  to  eat  flelh/ 
But  being  to  confecrate  the  bleffed  Eucharift  the  next  morning,  and  obliged  to  a  na- 

tural faft  before  the  celebration  of  the  holy  Sacrament,  he  chang'd  his  computation? 
and  reckon'd  the  day  to  begin  by  the  later  Clock  ;  fo  that  the  firft  day  ended  half  an 
hour  before  the  next  day  began,and  he  broke  his  faft  becaufe  the  Eve  was  paft,  and  yet 
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he  accounted  that  he  was  fafting,becaufe  the  Holy  day  was  not  begun.This  was  to  co- 
zen the  Law,  and  if  it  be  tranflated  to  more  material  inftances,  the  evil  of  it  will  be 

more  apparent,  but  in  this,  the  unreafonablenefs  is  as  vifible.  *  The  like  is  the  cafe 
of  a  Gentleman  living  in  the  Neighborhood  o£Rome.  Baptifta  Colonna  happened  to 
be  in  Rome  on  the  three  and  twentieth  of  Auguft,  which  is  ufually  the  Eve  of  S.  Bar- 

tholomew, but  there  it  is  kept  on  the  twenty  fourth  day ;  he  refufed  to  faft  on  the  or- 
dinary day  of  the  Vigils  as  he  ufed  to  do,  becaufe  in  Rome  where  he  then  was,  the 

'cuftome  was  otherwife ;  he  eat  his  meals,  and  refolved  to  keep  it  the  next  day,  but  on 
the  morrow  being  very  hungry  and  defirous  of  fleih,  he  chang'd  his  fentence,  and  went 
out  of  Rome  to  the  Neighborhood,  and  kept  the  feaft  of  S.  Bartholomew  without  the 
Eves.  This  is  to  elude  the  duty,  and  to  run  away  from  the  feverity  of  the  Law,  by  tri: 
fling  with  the  letter. 

3«  If  the  Cafe  be  not  complicated  with  a  Law,  yet  it  is  often  infolded  with  the  inte- 
reft  of  a  third  Perfon,  and  then  is  not  to  be  changed,  but  remains  invariable.  M&viws 
promifed  to  Sertorim  to  give  him  a  feivant,  either  JLphodius  or  laranta,  but  refolves 
to  give  him  Taranta ;  immediately  after  the  refolution  Ephodius  dies,and  Mavius  tels 
his  friend  he  is  difobli&y.,  becaufe  he  hath  but  one ,  and  refolves  not  to  part  with  Ta- 

ranta, and  it  was  in  his  liberty  to  give  him  either,  and  becaufe  he  will  not  affign  his 
part  in  this,  it  is  wholly  loft  in  the  other ;  but  this  is  unfriendly  and  unjuft.  To  this 
fort  of  inftance  is  to  be  reduced  a  caution  againft  fraudulency  in  the  matter  of  Vows. 

4.  Vitetiefcws  vows  to  faft  upon  the  laft  of  February,  but  changing  his  minde,  believes 
he  may  commute  his  Fairing  for  Alms;  he  refolves  to  break  his  faft  and  to  give  a 
ducket  to  the  poor.  But  when  he  had  new  dined>  he  difcourfes  the  queftion  again, 
and  thinks  it  unlawful  to  commute,  and  that  he  is  bound  to  pay  his  vow  in  kinde ;  but 
the  faft  is  broken,  and  yet  if  he  refufes  upon  this  new  inqueft  to  pay  his  commutati- 

on, he  is  a  deceiver  of  his  own  foul.  For  in  the  prefent  cafe ,  if  to  commute  were 
not  lawful,  yet  it  is  certain  he  is  not  difobliged ;  and  therefore  he  is  to  pay  his  com- 

mutation, becaufe  it  was  decreed  in  the  time  of  a  probable  confcience,  and  not  being 
in  it  felf  unlawful,  though  it  be  now  fuppofed  to  be  infufficient,yet  it  is  to  be  accoun- 

ted for,  upon  the  ftockofthefirft  refolution  of  the  confcience,  becaufe  theftate  of 
things  is  not  in  tire ;  and  advantages  are  not  to  be  taken  againft  Religion  from  the  ac- 

count and  ftock  of  our  errors  or  delufions ;  and  if  after  this,  the  confcience  be  not  at 

reft,  it  is  to  be  quieted  by  other  actions  of  repentance  and  amends. 
Queft. 

$•  "OUT  here  alfo  is  to  be  inquired,  Whether  a  man  may  to  feveral  perfons ,  to  ferve 
J3  diftincft  ends,  in  themfelves  lawful  and  honeft,  difcourfe  of  and  perfwade  both 
the  parts  of  a  probability  refpectively  ?  Tttiws  wooes  Oreftilla  for  his  wife ;  fhe  being 
fickly,  and  fearful  left  fhe  fhall  have  no  children,  declines  it ;  he  to  perfwade  her,tells 
her  it  is  very  likely  fhe  will,and  that  it  will  cure  her  indifpofition.  But  the  intereft  of 
Titius  is  to  have  no  children,  as  being  already  well  ftored,  and  therefore  is  difTwaded 
by  them  that  have  power  over  him,  not  to  marry  Oreftilla.  He  to  anfwer  their  impor- 

tunity tells  them,  it  is  very  likely  Oreftilla  will  be  barren,  and  upon  that  account  he 
marries  her  becaufe  fhe  is  fickly,  and  unlikely  to  become  a  Mother.  The  Queftion  is, 
Whether  this  be  lawful  ? 

6.  I  anfwer,  i.lf  he  be  actually  perfwaded  of  that  part  of  the  probability  when  he  urges 
it,  and  be  changed  into  the  other  when  he  perfwades  the  other ,  there  is  no  queftion 
but  it  is  as  lawful  to  fay  both  as  one ;  for  they  are  fingle  affirmatives  or  negatives,and 
the  time  is  but  accidental  to  his  perfwafion ;  yefterday  this ,  and  to  morrow  its  con- 

trary are  alike,  while  in  both  or  each  of  them  his  perfwafion  is  hearty  and  fincere. 
7-  2*  HTitius  urges  both  parts  feverally ,  and  yet  remains  actually  perfwaded  but  of 

one  of  them,  he  may  urge  them  as  probable  in  themfelves,  difputable,  and  of  indifife- 
rent  argument  and  inducement,  for  fo  they  are.     But, 

5.  3.  He  muft  not  imprint  them  by  the  efficacy  of  his  own  authority  and  opinion; 
nor  fpeak  that  as  certain  which  is  at  moft  but  probable,  and  to  him  feems  falfe ;  for  fo 
to  do  is  againft  ingenuity  and  Chriftian  fincerity ;  it  is  to  make  a  lie  put  on  the  face 
of  truth  and  become  a  craft ;  it  is  not  honeft  nor  noble,  nor  agreeing  to  the  fpirit  of 
a  Chriftian  ,and  is  a  direct  deception  on  one  fide,and  an  indirect  profecution  of  a  law- .  ful  end. 
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kllLE    VIIL 

An  opinion  relying  upon  very  /lender  -probability  is  nqt  to  be  followed ,  except  in  the  cafe 

of  great  necefsity,  or  great  charity. 

j  ̂t~iHAT  it  is  not  ordinarily  to  be  followed  Is  therefore  certain,  becaufe  it  cannot 
be  fuppofed,  but  that  its  contradictory  hath  greater  probability ,  and  either  he 

that  follows  this  trifle  is  light  of  belief,  or  unreafonable  in  his  choice,  orhisreafon 
is  to  him,  but  as  eyes  to  an  Owl  or  Bat,  half-fighted  and  imperfect ;  and  at  the  beft, 
no  fit  motive  to  the  Will.  And  if  it  could  be  lawful  to  follow  every  degree  of  proba- 

bility, it  were  perfectly  in  any  mans  choice  to  do,  almoft  what  he  pleafed ,  efpecially 
if  he  meets  with  an  ill  counfellor  and  a  witty  advocate.  For  at  this  rate  all  marriages 
may  be  diflolved,  all  vices  excufed  upon  prerence  of  fome  little  probable  neceflity; 
and  drunkennefs  will  be  entertained  as  Phyfick,  and  fornication  as  a  thing  allowed  by 
fome  vicious  perfons  whofe  wit  is  better  then  their  manners ;  and  all  books  of  Confci- 
ence  (hall  become  patrons  or  indicts  of  fins,  and  teach  men  what  they  pretend  againft, 
and  there  fhall  be  no  fuch  thing  as  checks  of  Conscience  ,  becaufe  few  men  fin  without 
fome  excufe,  and  it  were  no  excufe  unlefs  it  were  mingled  with  fome  little  probabili- 

ties ;  and  there  were  in  very  many  cafes  ,  no  rule  for  conference  but  a  witty  invehter 
of  pretty  little  inducements,  which  rather  then  a  man  fhall  want,  his  enemy  will  fup- 
ply  to  him  out  of  his  magazine  of  fallacies. 

2.       But  that  there  are  fome  cafes  in  which  it  is  to  be  permitted  is  therefore  certain, 
becaufe  it  may  be  neceflary  in  fome  circumstances  rodofo,  and  in  the fe  cafes  the 
former  impediments  cannot  intervene,  becaufe  the  caufes  of  neceflity  or  great  chari- 

ty occurring  but  feldom  deftroy  all  power  or  pretence  of  an  eafie  deception.     Anna 
^[urrana  was  married  to  her  near  kinfman  Ibomafo  GriUo ,  but  fuppofed  him  not  to 
be  fo  near.    It  was  afterwards  difcovered  to  her  that  the  propinquity  was  fo  great  that 
the  marriage  was  null  and  invalid  :  while  this  trouble  was  upon  her ,  there  happily 

comes  a  difcreet  old  woman  who  tells  her,  that  though  it  be  true  that  Griffons  Father 
was  fuppofed  to  have  lien  with  her  Mother,  and  that  her  felf  was  born  of  that  conjun- 

ction ,  yet  (he  her  felf  being  private  to  the  tranfadtion  did  put  another  woman  into 
the  place  of  Mtirranas  Mother,  and  that  hei  Mother  was  alfo  deceived  in  the  fane 

manner;  and  though  they  thought  they  enjoyed  each  other,  yet  they  were  both  co^ 
zened  into  more  chaft  embraces.  Now  upon  this  thequeftion  arifes,  whether  or  no 
Murrana  may  fafely  rely  upon  fo  flight  a  f  eftimony  as  the  faying  of  this  woman  ,  in  a 
a  matter  of  fo  great  difficulty  and  concerrment.  Here  the  cale  is  favourable*    M«r- 
rana  is  paflionately  endeared  to  Grillo ,  and  befides  her  love  hath  a  tender  confcicnce, 
and  if  her  marriage  be  feparated,  dies  at  both  ends  of  the  evil ,  both  for  the  evil  con- 

junction, and  for  the  fad  feparation.  This  therefore  is  to  be  prefumed  fecurity  enough 
for  her  to  continue  in  her  ftate. 

j,     Like  to  this  is  that  of  a  woman  in  Brefcia.     Her  huband  had  been  contracted  to  d 
woman  o£Panormo,  Per  verha  depr&fenti\  (lie  tiking  her  pleafure  upon  the  Sea,  is 
with  her  company  furprifed  by  a  Turks  man  of  War  ,  and  is  reported  ,   firfr  to  have 

been  defloured,  and  then  kill'd.    When  the  forrow  for  this  accident  had  boyld  down, 
the  Gentleman  marries  a  Maid  of  Brefcia ,  and  lives  with  her  fome  years ;  after 

which  Ihe  hears  that  his  firft  Spoufe  was  not  kill'd,  but  alive  and  in  forrow  in  the  ifle 
of  Malta,  and  therefore  trftt  her  felfliv  din  a  ftate  of  adultery,  becaufe  not  (lie,  but 
the  woman  in  Malta  was  the  true  wife  to  her  husband.  In  this  agony  of  fpint  a  Mari- 

ner comes  to  her  houfe  and  fecretly  tells  her,that  this  woman  was  indeed  at  Malt  a, bat 
lately  dead,  and  fo  the  impediment  was  removed.    The  queftion  now  arifes,  whether 
upon  the  taking  away  this  impediment,it  be  required  that  the  perfons  already  engaged 
ihould  contract  anew?  That  a  new  contract  is  neceflary,is  univerfally  believed,  and  is 
almoft  certain  (as  in  its  proper  place  will  be  made  to  appear)  for  the  contrary  opiniori 

is  affirm'd  but  by  a  very  few,  and  relies  but  upon  trifling  motives,  requiring  ontly  the 
confent  of  either  of  the  parties  as  fufficient  for  renewing  of  the  contract.  But  this  be- 

ing but  a  (lender  probability  ought  not  to  govern  her ;  ihe  muft  contract  anew  by  the 
confent  of  her  husband  as  well  as  by  her  own  act.    But  now  the  difficulty  arifes  ;  for 
her  husband  is  a  vicious  man ,  and  hates  her,  and  is  weary  of  her,  and  wimes  her 
dead ;  and  if  ihe  difcover  the  impediment  of  their  marriage ,  and  that  it  is  now  taken 

away, 
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away,  and  therefore  requires  hirr^to  recontract  himfelf ,  that  the  marriage  which  was 

innocently  begun,may  be  firm  in  the  progreflion,  and  legally  valid,  and  in  confcience ; 

flie  hath  great  reafon  to  believe  that  he  will  take  advantage  of  it,  and  refufe  to  joy  n  in 
a  new  contract.  In  this  cafe  therefore,  becaufe  it  is  neceflary  fhe  mould  fome  way  or 

other  be  relieved,  it  is  lawful  for  her  to  follow  that  little  probability  of  opinion  which 

fays,  that  theconfentof  one  is  fufficient  for  the  renovation  of  the  contract.  And  in 
this  cafe  all  the  former  inconveniences  mentioned  before  do  eeafe  :  and  this  is  a  cafe 

of  favour,  in  behalf  of  an  innocent  marriage,  and  in  favour  of  the  legitimation  of  chil- 
dren,and  will  prevent  much  evil  to  them  both.  So  that  although  this  cafe  hath  but  few 
degrees  of  probability  from  its  proper  and  intrinfecal  caufes,  yet  by  extrinfecal  and 
collateral  appendages  it  is  grown  favourable,  and  charitable,  and  reafonable  :  it  is  al- 
moft  necefTary,  and  therefore  hath  more  then  the  little  probabilities  of  its  own  ac- 
count. 

One  cafe  more  happens  in  which  a  fmall  probability  may  bepurfued,  viz.  when 
the  understanding  hath  not  time  to  confider  deeply,  and  handle  the  queftion  on  all 
fides  ;  then  that  which  firft  offers  it  felf,  though  but  mean  and  weak,  yet  if  it  be  not 

againft  a  ft ronger  argument  at  the  fame  time  prefented ,  it  may  fuffice  to  determine 
the  action  ;  for  in  cafe  the  determination  prove  to  be  on  the  wrong  fide,  yet  the  igno- 
ranjce  is  involuntary  and  uncbofen. 

Thefe  Rules  are  concerning  a  Confcience  that  is  probable  by  intrinfecal  motives, 
that  is,  by  reafon,  whether  the  reafon  be  direct  or  collateral  But  becanfe  the 
confcience  is  alfo  probably  moved  in  very  many  cafes,  by  jiutbority,  which  is  an 
extrinfecal  motive,  this  is  alfo  to  be  guided  and  conducted. 

t. 

RULE    IX. 

Multitude  of  Authors  is  not  ever  the  moft  probable  inducement,  nor  doth  it  in  all  cafes  make  a 

fafe  and  probable  Confcience . 

Following  a  multitude  is  fometimes  like  the  grazing  or  running  of  an  herd,  Non 
quo  eundum  efl,fed  quo  itur,  not  where  men  ought,  but  where  they  ufe  to  go  :  and 

therefore  Jujlinian  in  compiling  of  the  body  of  the  Romane  Laws ,  took  that  which 
was  moil:  reafonablcnot  that  which  was  moft  followed ;  Sed  neque  ex  multitudine  Au- 

I.  p.  v«.  Sed  thoYum  quod  melius  C^  tequius  efi  judicable :  cumpoffit  unin*  for/an,  &  deteriorif  fententia 

tiequec.  de  ve-  mulf0S  X53  major  es  aliqua  in  parte  fuper are- The  fentence  of  one,and  of  a  meaner  man  may 
cSndo.        fometimes  outweigh  the  fayings  of  a  multitude  of  greater  perfons.     Nam  teftibusfe, 

von  tefiimoniis  crediturum  refcripfit  Imperator.     Sometimes  one  witnefs  is  better  then 
twenty  teftimonies ;  that  is,one  man,good  and  pious,  prudent  and  difintereiled,  can 

NTc  na  £lve  a  ̂urer  Sentence  then  many  men  more  crafty,  and  lefs  honeft.  And  in  the  Nicene 
Synodus.  dift.  Council  when  the  Bifhops  were  purpofing  to  diflblve  the  Priefts  marriages ,  Papbnu- 
32-  tim  did  not  follow  the  common  vote  ,  but  gave  them  good  reafon  for  his  fingle  opini- 

on, and  they  all  followed  him.     This  Rule.is  true,  and  to  be  practifed  in  the  follow- 

ing cafes : 
2.      I.  When  againft  the  common  opinion  there  is  a  ftrong,  or  a  very  probable  reafon, 

then  the  common  opinion  is  not  the  more  probable.     Becaufe  a  reafon  is  an  intrinfe- 
cal, proper  and  apportioned  motive  to  the  confcience,  but  humane  authority,  or  cita- 
tion of  contenting  Authors  is  but  an  extrinfecal,  accidental  and  prefumptive  induce- 

in  protag.Plat.ment:'  ana<  a  mere  fuppletory  in  the  deftitution  of  reafon  :  and  therefore  Socrates  faid, Veritatem  in  difputando,  non  ex  tefie  aliquo,  fed  ex  argumento  effe  ponder  andam\  Truth  is 
to  be  weighed  by  argument  not  by  teftimony,  and  it  is  never  otherwife  but  when  men 
are  ruled  by  prejudice,  or  want  reafon  to  rule  them  in  that  particular.    1  ant um  opinio 

i  Dq  nat.Pcor,  pr&judicata  poterat,  ut  etiam  fine  ratione  valeret  autboritas,  faid  Cicero.    And  this  is  to  be 
extended  to  all  forts  of  Authors  that  are  not  Canonical,  or  Divine.    Meumpropofitum 

efl  antiquos  lt?ere,probare  fingula^retinere  qua  bonafunty  tS1  a  fide  Ecclefix  Catholics  non  re~ 
cedere,fcid  S.Hierom.NLy  purpofe  is  to  read  the  Fathers,to  try  all  things,to  retain  that 

Vide  Liberty  on^Y  which  is  good,  and  never  to  depart  from  the  faith  of  the  Catholick  Church,  that 
ofPropheC      is,from  the  Creeds.which  all  Chriftendom  profefies-    And  at  another  time  when  him- 

D  UteduVrai^*  ̂         leave,  in  difcourfe  with  S.  jluftiri,  Patiarif  me  cum  talibus errare,  Suffer 
dcsPcres.  me  to  go  along  with  fuch  great  men,  though  to  an  error,  it  would  not  be  permitted, 

but 
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bur  reafon  was  chofen  and  the  authority  negledted.  And  this  courfe  all  men* have  fol- 
lowed when  they  pleafed,  and  knew  they  might  and  ought. 

3.  2.  When  the  multitude  of  Doctors  are  reducible  to  a  fingle,  or  an  inconfiderable 
principle  and  beginning.  Thus  an  opinion  entertained  by  a  whole  family  and  order 
qf  Clerks,  while  they  either  generally  do  follow,  or  think  themfelves  bound  to  follow 
the  leading  man  in  their  own  order,  is  to  be  reckoned  but  as  a  fingle  opinion.  The 
Millenary  opinion  was  driven  to  a  head  in  Papia*;  the  condemning  unbaptized  in- 

fants, in  S.Juffin,  or  S.  Jmbrofe  ;  and  therefore  their  numerous  followers  are  not  to 
be  reckoned  into  the  account.  For  if  they  that  follow  confider  it  not ,  the  cafe  is  evi- 

dent ;  if  they  do,  then  their  reafons  are  to  be  weighed,  not  their  authority. 
4.  $.  When  it  is  notorious  that  there  is,  or  may  be  a  deception  in  that  number,  by 
reafon  of  fomeevil  ingredient  in  the  production  of  the  opinion  ;  as  if  it  be  certain 
that  the  opinion  was  taken  up  becaufe  it  ferves  an  intereft,  the  fame  men  havine  been 
on  the  other  fide  when  their  intereft  was  there.  That  it  is  lawful  to  put  hereticks,  or 
difagreeing  perfons  to  death,  is  generally  taught  by  the  followers  of  Calvin  and  Beza 
where  they  do  prevail :  and  yet  no  man  that  lives  under  them  hath  warrant  to  rely  up- 

on their  authority  in  this  queftion,becaufe  it  is  only  where  and  when  they  have  power, 
themfelves  having  fpoken  againft  it  in  the  days  of  their  minority  and  under  perfec- 

tion. Under  the  fame  consideration  it  is  ,  if  there  be  any  other  reafon  againft  the 
men,not  relating  to  their  manners,but  to  their  manner  of  entring  or  continuing  in  the 
perfwafion. 

5.  4.  But  when  thefe  cautions  are  provided  for,  the  multitude  of  Authors  hath  a  pre- 
emptive authority,  that  is,  when  there  is  no  reafon  againft  the  thing,  nor  againft  the 

men,  we  may  prefume  upon  the  multitude  of  learned  men  in  their  proper  faculty,  that 
what  they  teach  is  good  and  innocent,  and  we  may  proceed  to  adlion  accordingly.    It 
can  never  make  a  GonfcienceyW,  but  it  may  be  innocent,  becaufe  it  is  probable  •  but 
he  that  relies  upon  authority  alone  is  governed  by  chance.     Becaufe,  if  the  more  be 

againft  him,he  is  prejudie'd  by  multitude;  if  the  fewer  be  againft  him,  yet  they  may be  the  wifeft :  and  whether  they  be  or  not ,  yet  a  tooth-drawer  may  fometimes  fpeak  a better  reafon ;  and  one  may  carry  it  againft  multitudes,and  neither  one  nor  the  other 
can  juftly  induce  a  belief  unlefs  they  have  confidered  all  things ;  and  if  I  can  tell  who 
hath  done  fo,  I  am  my  felf  as  well  able  to  anfwer  as  they  :  ior  he  that  can  judge  who 
fpeaks  beft  reafon,  or  who  is  moft  fit  to  be  trufted  in  the  particular ,  muft  be  able  iri 
himfelf  to  confider  the  particulars  by  which  that  judgement  is  to  be  made ;  if  he  can 
and  does,  he  hath  reafon  within  him,  and  needs  not  follow  authority  alone ;  if  he 
cannot,  then  he  is  governed  by  chance,  and  muft  be  in  the  right,  or  in  the  wrong  ac- 

cording as  it  happens.     For  in  many  cafes  both  fides  have  many  advocates  and  abet- 
tors, and  no  man  can  tell  who  hath  moft,  and  each  fide  fays  that  their  opinion  is  the 

moft  commonly  received.     In  Venice  there  is  a  Law  that  any  man  may  kill  his  Father 
if  he  be  baniftied ;  fome  affirm  this  alfo  to  be  lawful  where  fuch  a  Law  is  in  force,  and 
they  affirm  this  to  be  the  common  opinion.    Julius  Clarius  fays  that  it  is  the  common 
opinion,  that  though  there  be  fuch  a  Law,yet  that  it  is  unlawful  to  do  it.lt  is  common  - 
ly  affirmed  that  it  is  lawful  for  fuch  a  banifhed  perfon  to  defend  himfelf,and  if  he  can 
in  his  own  defence  to  kill  the  invader.     It  is  alfo  a  common  opinion  that  this  is  as  un- 

lawful as  for  a  condemn^  man  to  kill  his  Executioner,  becaufe  no  War  can  be  juft 
on  both  fides.     It  is  very  commonly  taught,  that  it  is  lawful  by  fraud,  by  furprife,  by 
treafon,  to  flay  the  Banditi.    It  is  alfo  very  commonly  taught  that  this  is  abfolutely 
unlawful.    "  Sometimes  that  which  was  the  common  opinion  an  age  ago,  is  now  rarely maintained  but  by  a  few  perfons.     It  was  a  common  opinion  in  Tertullians  time ,  that 
the  fouls  departed  are  in  outer  Courts  expecting  the  revelation  of  the  day  of  the 
Lord ;  in  the  time  of  JP.  Leo,  and  Venerable  Bede,  and  after,  it  was  a  common  opinion 
that  they  were  taken  into  the  inner  Courts  of  heaven.    *  Sometimes  the  place  diversi- 

fies the  opinion.  In  Germany  and  France,  the  Romanifis  worfhip  the  Crofs  with  a  reli- 
gious wormip  of  the  loweft  kind  of  their  own  diftincftion ;  but  in  Spain  they  worfliip 

it  with  that  which  they  call  Aarp^,  or  the  higheft  kind ;  and  this  is  commonly  done 
in  the  feveral  Countries  refpedtively.  When  this,  or  any  thing  like  this  fhall  happen, 
unlefs  by  reafon  men  be  determined,  they  may  draw  lots  for  their  opinion.    But  fince 
the  better  part  is  not  always  the  greater  ,  it  is  left  to  me  to  choofe  which  I  will ;  and 
it  is^ten  to  one  but  I  call  the  men  of  my  own  communion  or  my  own  acquaintance, 
The  oefi ;  and  it  is  certain  1  cannot  judge  of  thofc  with  whom  I  do  not  converfe. 

For 
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6.  For  thefe  and  many  other  concurrent  caufes  ,  the  proceeding  is  inartificial  and 

cafual,  and  fit  to  lead  the  ignorant,  but  not  the  learned:  and  concerning  the  igno- 
rant he  can  fo  little  skill  to  choofe  his  authority  ,  that  he  muft  lie  under  that  where 

he  dwels,  and  where  his  fortune  hath  placed  him.  If  he  goes  any  whither  elfe  he  hath 
no  excufe ,  becaufe  he  hath  no  fufficient  inducement ;  and  where  a  man  cannot  go 
alone ,  it  is  beft  for  him  to  lit  ftill  where  Gods  providence  hath  placed  him ,  and  fol- 

low the  Guides  provided  by  the  Laws  of  his  Country  where  he  was  born,  or  where 

Ckarch. 

he  lives : 

TlvAVTTOtPoS  (JLOl  TtXVOV  i'/WV  VOO-V 

ToiVlf  etpOLffJCQ^OOV  60V  X)  tiTQpi  £%fJt,OV  IX'/jCtl. 

Conform  your  felf  to  the  Laws  of  the  People  with  whom  you  muft  abide. 
7»  This  is  the  moft  proper  way  to  conduct  the  ignorant  in  their  cafes  of  confcience  in 

vshieb  themfelves  have  no  skill.  They  muft  believe  one,  and  if  they  have  a  better  way 
to  proceed,  let  them  purfue  it :  if  they  have  not,  this  is  certainly  fafe,  becaufe  it  is 
their  beft ;  and  no  man  is  tied  to  make  ufe  of  better  then  he  hath.  And  if  they  could 
fall  into  error ,  yet  it  could  not  be  imputed  to  them  with  juftice,  while  bona  fide  they 
fall  into  herefie,  and  are  honeftly  betrayed.     This  onely  is  to  be  added  : 

8 ,  They  muft  make  it  as  good  as  they  can  by  inquiry  (according  to  their  circumftan- 
ces,  opportunities,  and  poffibilities)  and  by  prayers,  and  by  innocent  and  honeft  pur- 
pofes,  for  thefe  onely  will  fecure  our  way,  by  means  of  Gods  providing.  In  this  cafe 
there  is  no  irregularity,  becaufe  it  is  the  beft  obedience  which  can  be  exprefled  by  fub- 
ordinate  and  weak  understandings,  and  there  is  in  it  no  danger,  becaufe  the  piety,  and 
the  prayers  of  the  man  will  obtain  Gods  blefling  upon  his  innocent  well  meaning 
foul.  It  was  well  faid  of  Ilefiod, 

Out©*  f-^j  ttolvccqjlc?©*  bs  auros  ,7rccvrcc  voiktyi 

E£t?\.qs  S^  ocvyc  aiteiv©*  bs  lv  enrovTi  7t/S*jjto.<. 

Os  Si  Xg  fJLTTIT    CLUTGS  VOW  fJL7t\ '  O-A  A»  CLKVOtV 
HvSrufjiip  £ctAAtfTai,.o<^  ecu  t  cL^pyi®*  civnp. 

He  is  the  beft  and  wifeft  man  who  in  himfelf  knows  what  he  ought  to  do,  difcerning 
what  is  beft,  and  feeing  unto  the  end  of  things.  He  alfo  is  good,  who  obeys  the  lay- 

ings of  wife  men,  that  counfel  well ;  but  he  is  a  fool  who  not  being  able  to  advife  or 
determine  himfelf,  refufes  to  be  conducted  by  others.  Here  onely  are  the  evils  to  be 
complained  of. 

0.  In  fome  places  there  are  a  great  many  articles  put  into  their  publick  confefil- 
ons,  and  a  great  many  teachers  of  unneceffary  propofitions,  and  a  great  many  idle 
and  impertinent  guides,  who  multiply  queftions  left  themfelves  fhould  feem  ufelefs; 
and  amongft  men,  there  are  many  orders,  and  families,  and  focieties,  all  which  are 
defirous  to  advance  themfelves,  and  to  get  difciples  and  reputation ;  and  on  the  other 
fide,  there  are  very  many  that  are  idle,  and  rather  willing  to  truft  others ,  then  to  be 
troubled  themfelves  ;  and  many  choofe  Teachers  for  intereft,  and  fome  have  mens 
perfons  in  admiration  becaufe  of  advantage ;  and  Princes  have  defigns  of  State ,  and 
they  would  have  Religion  minifter  to  them,  and  there  are  a  great  many  Ecclefiafti- 
cal  Laws  made,  and  fome  of  thefe  pafs  into  dogmatical  propofitions,  and  they  teach 
for  doHrints  the  Commandments  of  men ;  and  there  are  very  many  feels  of  men,and  con- 

fident fools,  who  ufe  to  overvalue  their  trifles,  and  teach  them  for  neceffary  truths, 
and  in  all  this  incertainty  of  things ,  men  are  in  the  dark,  and  Religion  is  become  an 
art  of  wrangling ;  and  the  writers  of  Controverfies  are  oftentimes  abufed  themfelves, 
and  oftner  do  abufe  others  ;  and  therefore  men  are  taught  certain  little  rules  to  grope 
by,  and  walk  in  Seas  and  upon  Rocks.  But  the  things  themfelves  are  oftentimes  fo 
indifferent,  and  the  reafons  of  either  fide  fo  none  at  all,  or  fo  inconfiderable,  that  it 

comes  to  pafs  that  the  teftimony  of  Doctors  is  the  guide  that  men  choofe  (as  they  lift) 
to  follow  ;  who  becaufe  they  teach  contrary  things,  cannot  be  followed  by  their  au- 

thority, and  forreafon,  fometimes  themfelves  have  none,  fometimes  their  difciples 
have  not  leifure  to  examine  them,  or  judgement  to  difcern  them. 

'  H Queft. Ere  therefore  is  to  be  inquired,  How  fhall  the  ignorant  and  vulgar  people  pro- 
ceed in  fuch  cafes  where  their  Teachers  are  divided  ? 

i.  I  anfwer,  that  in  rnoft  cafes  it  is  beft  for  them  to  let  them  alone,  and  let  them  be 
divided 
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divided  ftill,  and  to  follow  them  in  thofe  things  where  they  do  agree  ;  but  if  it  be  in 

fuch  cafes  where  they  muft  declare  or  act  on  one  fide,  let  them  take  that  which  they 

think  to  be  the  faf efltox:  the  wofi  pious, the  moft  char  it  able, and  the  moft  ufeful ;  that  fo  by 

collateral  conliderations  they  may  determine  that  which  by  the  authority  feems  equal 

and  indeterminable.  t  . 
The  collateral  confederations  are  commonly  thefe  : 

1 .  That  which  is  more  agreeable  to  the  letter  of  Scripture. 

2.  That  which  does  moft  agree  with  the  purpofe  and  defign  of  it: 

3.  That  which  Saints  have  practifed. 

4.  That  which  whole  Nations  have  approved. 
5-.  That  which  is  agreeable  to  common  life. 
6.  That  which  is  beft  for  the  publick.  ... 
7.  That  which  is  moft  for  the  glory  of  God,  for  the  reputation  of  his  Name,  and 

agreeing  with  his  attributes. 
8.  That  which  is  more  holy. 
9.  That  which  gives  leaft  confidence  to  fin  and  finnerS. 
10.  That  which  is  moft  charitable  to  others. 

1 1 .  That  which  will  give  leaft  offence. 
n.  And  (in  deftitution  of  all  things  elfe)  that  which  is  moft  ufeful  to  ourfelves. 

All  thefe  are  goodconfiderations,  and  fome  of  them  intervene  in  moft  cafes ,  and  can 
be  confidered  by  moft  men.  But  where  nothing  of  thefe  can  be  interwoven  in  the  fen- 
tence,  but  that  the  authority  of  the  Teacher  is  the  onely  thing  that  can  be  confider- 

ed, the  following  meafures  are  to  be  added. 
II.     2.  The  authority  of  one  man  wife  and  good, that  is,who  is  generally  fo  reputed,  is  3 

probable  argument,  and  a  fufficient  guide  to  ignorant  perfons  in. doubtful  matters, 
where  there  is  no  clear  or  known  revelation  to  the  contrary.  When  it  is  his  beft,  there 

is  difputing  whether  it  be  good  or  no ;  only  in  this  cafe,he  is  fo  far  to  fufpend  his  con- 
fent,  till  his  guide  hath  confidered,   or  anfwered  deliberately ;  for  if  his  guide  vo- 

mit out  anfwers,  it  is  better  to  refufe  it,  till  it  be. digefted  better.     This  hath  been 
highly  abufed  in  fome  places,  and  pcrmiffions  have  been  given  or  taken  to  do  acts  of 
vile  impiety,  or  horrible  danger,  where  by  intereft  they  were  perfwaded,  and  being 
defirous  for  fome  pretence  to  legitimate  the  act,  or  to  invite  their  confcience  to  it* 
they  have  been  content  with  the  opinion  of.one  probable  Doctor.    Such  was  he  whofe 
teftimony  being  required  in  a  matter  of  right  concerning  his  College,  fwore  €6  si 
thing  as  of  his  certain  knowledge ,  of  whicn  he  had  no  certain  knowledge,but  a  prob-j 
able  conjecture ;  only  becaufe  he  had  read  or  been  told  that  one  Doctor  faid  it  Was 
lawful  fo  to  do.  This  is  to  fuborn  a  fentence  and  to  betray  a  confcience ,  for  the  fori-] 
tence  of  one  Doctor  is  only  a  good  or  a  tolerable  guide ,  when  there  is  no  better  guide 
for  us,  and  no  reafon  againft  us ;  that  is,  it  is  to  be  ufed  only  when  itis  the  beft  ,  but 
not  when  it  is  the  worft. 

ii.     3*  But  if  divers  men  equally  wife  and  good  fpeak  varioufly  in  the  queftion  ,  aftd 
that  the  inquirer  cannot  be  indifferent  to  both,  but  muft  refolve  upon. one,  he  is  fir  ft 
to  follow  his  Parifh  Prieft,  rather  then  a  ftranger  in  the  article,  who  is  equal  in  all 
things  elfe;  his  own  Confeflbr,  his  own  Bifliop,  or  th<e  Laws  and  Guftoms  of  his 
own  Country  :  becaufe  next  to  reafon,  comes  in   place  that  which  in   order  of 
things  is  next  to  it ;  that  is,  the  proper  advantages  of  the  man  ,  that  is,  learning  and 

piety  ;  and  next  to  them  fucceed  the  accidental  ad-vantages  of  the  man ,  that  is,  bu  Au- 
thority and  legal  preheminence.     There  is  no  other  reafon  for  thefe  things,  but  that 

which  is  in  the  proper  and  natural  order  of  things :  This  is  the  natural  method  of  per- 
fwafion  dircB  and  indirect. 

12.     4*  Where  it  can  certainly  be  told  that  it  is  the  more  com mon,  there  the  communi- 
ty of  the  opinion  hath  the  advantage,  and  is  in  the  fame  circumftance  ftill  to  be  pre- 

ferred, becaufe  where  reafon  is  not  clear  and  manifeft ,  there  we  are  to  go  after  it, 

where  it  is  more  juftly  to  be  prefumed.     TqL'?®i  k«a'  ov  TraAAom  vAaaiov  Asyav,  faid 
Euripides,  it  is  good  when  good  things  are  attefted  by  many  witnefles.     0  juty)  ir£<n  , 

<Tox.«,  t£to  *it)  (pctifyj  f  faid  jiriftotle,  that  which  feems  fo  to  all  men>  this  we.  fay,  i$'Et&libabi$4i 
as  it  feems ;  and  fo  it  is  in  proportion  from  fome  to  many,  from  many  to  all.  The  fum 
of  allthefethingsisthis  :    1.  God  is  to  be  preferred  before  man.    2.  Our  own  reafon 
before  the  fayings  of  others.  3 .  Many  before  few.   4.  A  few  before  one.  5.  Our  fuperi- 
ors,  or  perfons  in  juft  authority  over  us,  before  private  perfons,  ceteris  paribus.  6.  Our 

M  own 
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own  before  Grangers.  7.  Wife  men  before  the  ignorant.  8.The  godly  and  well  mean- 

ing, and  well  reputed,  before  men  of  indifferent  or  worfe  lives.  That  is,  they  muft  da 
as  well  and  wifely  as  they  can,  and  no  man  is  obliged  to  do  better.    Only  this  is  to  be 
obferved  ; 

tA.     That  in  this  cafe  it  is  not  neceflary  that  truth  fhould  be  found ,  but  it  is  highly  ne- 
cefTary  it  mould  be  fearched  for.   It  may  be  it  cannot  be  hit,  but  it  muft  be  aymed  at. 
And  therefore  they  (who  are  concerned)  are  not  to  be  troubled  and  amazed  at  the  va- 

riety of  opinions  that  are  in  the  world ;  there  muft  be  herefies,  that  is,  feels  and  differ- 
ing opinions,  that  they  who  are  faithful  may  he  approved.    Now  they  can  be  approved  in 

nothing  but  what  is  in  their  power,  that  is,  diligence  to  inquire,  and  honefty  in  confent- 
ing  ;  both  which  may  very  well  be,  and  yet  the  man  be  miftaken  in  his  particular  fen- 
tence,  in  a  matter  not  limply  neceflary,  not  plainly  revealed. 

15-.      There  is  but  one  thing  more  that  concerns  his  duty,  and  that  is,  that  in  all  his 
choices  he  prefer  the  intereft  of  peace  and  of  obedience ;  for  it  ought  to  be  a  very  great 
caufe  that  mail  warrant  his  diflent  from  authority  which  is  appointed  over  him.  Such 

caufes  maybe,  but  the  unskill'd  multitude  (ofwhomwenow  treat)  feldom  finde 
thofe  caufes ,  and  feldom  are  able  to  judge  of  them ,  and  therefore  this  Rule  is 
certain. 

16.      Whoever  blows  a  trumpet,  and  makes  a  feparation  from  the  publick,  they  who  fol- 
low his  authority,  and  know  not,or  underftand  not  a  fufficient  reafon  for  the  doing  it, 

they  arehighly  in  excufable  upon  this  account,  becaufe  they  following  the  lefs  prob- 
able authority,  have  no  excufe  for  the  matter  of  their  fin  ;  and  therefore  if  it  happen 

to  befebifme,  or  rebellion,  or  dif obedience,  or  herefie  in  the  fubject  matter,  it  is  in  the 
very  form  of  it,  fo  imputed  to  the  confenting  perfon.  .  For  though  great  reafon  may 
-be  ftronger  then  authority,  yet  no  private  authority  is  greater  then  the  publick.    But 
of  this  1  mall  have  further  occafion  to  difcourfe  in  its  proper  place. 

17.      Although  this  is  the  beft,  and  therefore  a  fufr^cient  advice  for  the  ignorant,  yet  for 
the  learned  and  the  wife,  there  are  other  confederations  tabe  added. 

I.  They  who- are  to  teach  others  may  not  rely  uponfingle  testimonies,  or  the  flight  proba- 
bility of  one  Doblors  opinion.    This  is  true  ordinarily  and  regularly,  becaufe  fuch  per- 

fons  are  fuppofed  more  at  leifure,  more  inftrucled,  better  able  to  inquire, wad  to  rely  final- 
ly upon  fuch  fingle  and  weakfupports,  is  to  do  the  work  of  the  Lord  negligently* 

18.--  -  2.  If  the  opinion  be  probable  upon  the  account  of  a  more  general  reception,  and  be 
the  more  common,  and  allowed  by  wife  and  good  men,  they  who  are  learned,  and  are 
to  teach  others,  may  lawfully  follow  the  opinion  without  examining  the  reafons  for 
which  it  is  by  thofe  wife  men  entertained.  For  the  work  of  learning  and  inquiry  is  fo 

-large  and  of  immenfe  extenfiony  that  it  is  impoffible  all  men  fhould  perfectly  inquire 
of  all  things.  But  fome  efpecially  attend  to  one  thing,  fome  to  another ;  and  where 
-men  have  beft  confidered,  they  confider  for  themfelves  andfor  others  too ,  and  them- 

felves are  help'd  by  thofe  others,  in  the  proper  matter  of  their  confederation.  A  mans 
life  is  too  fhort, ;  and  his  abilities  lefs,  and  it  may  be  his  leifure  is  leaft  of  all,  and  un- 

"able  fo  to  confider  all  that  is  fit  to  be  believed  and  taught,  that  it  will  be  neceflary  we 
;  fhould  help  one  another;  and  the  great  Teachers  and  Doctors  in  feveral  inftances 
may  ordinarily  be  relied  upon  without  danger  and  inconvenience. 

ip.      3.  But  if  it  happens  that  by  circumftances  and  accidents  the  particular  queftion  be 
drawn  out  into  a  new  inquiry ;  if  a  new  doubt  arife,  or  a  fcandal  be  feared  >  or  the  di- 
vifion  of  mens  minds  in  tjhe  new  inqueft,  then  the  reafons  muftr  be  inquired  into  and 
the  authority  is  not  fufficient. 

1.  Becaufe  the  authority  is  by  the  new  doubt  made  lefs  probable,  and  is  part  of  the     ; 
queftion,  and  therefore  ought  not  to  be  prefumed  right  in  its  own  cafe. 

2.  Becaufe  the  duty  of  Teachers  is  by  this  accident  determined  to  this  fpecial  in-  . 

quiry,  and  call'd  from  their  unactive  reft,  and  implicit  belief;  becaufe  the  inquirers 
upon  this  new  account  will  be  determined  by  nothing  but  by  that  reafon  that  fhall 

pretend  ftrongefl:;  and  therefore  they  who  are  thus  call'd  upon,can  no  other  ways  give 
an  freer  to  them  that  ask.  It  was  the  univerfal  doctrine  of  the  Church  of  God  for  many 

ages/even  for  fourteen  Centuries  of  years,  that  Epifcopy  it 'of Divine, or  Jpoftolical  infti- 
lution  :  It  was  a  fufficient  warranty  for  a  Parim  Prieft  to  teach  that  doctrine  to  his 
Parifhioners, becaufe  he  found  it  taught  every  where,  andqueftioned no  where.  But 
when  afterwards  this  long  prefcribing  truth  came  to  be  queftioned ,  and  reafons  and 

Scriptures  pretended  and  offered  againft  it,and  a  fchifm  likely  to  be  commene'd  upon 

it, 
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it,  it  is  not  fufficient  then  to  rely  upon  the  bare  word  of  thofe  excellent  men  who  are 

able  to  prove  it  (as  it  is  fuppofed,)  but  they  who  are  to  teach  others  muft  firft  be  in- 
ftructed  themfelves  in  the  particular  arguments  of  probation  ,  that  according  to  the 

precepts  Apoftolical,  they  may  render  a  reafon  of  the  hope  that  is  in  them ,  and  may  be  lPct* 3*  l*° 
Me  both  to  exhort  and  to  convince  the gain-fayers;  who  becaufe  theyexprefly  decline  TitI#po- 
the  authority,  and  the  weight  of  teftimony,  cannot  be  convinced  but  by  reafon,and  the 

way  of  their  own  proceeding. 

RULE    X. 

In  following  the  authority  of  men  ,  no  Tfule  can  be  antecedently  fnven  for  the  choice  of  the 

perfonsy  but  the  choice  is  wholly  to  be  conduced  by  prudence,  and  according  to  the  fub- 

jetl  matter. 

I,    A   Nciettt  Writers  are  more  venerable :  ̂Modern  Writers  are  more  knowing :  they 

X"V  might  be  better  Witneffes,  but  thefe  are  better  Judges.     Antiquity  did  teach  the 
Millenary  opinion,  and  that  Infants  were  to  be  communicated  ;  that  without  baptifni 

they  were  damn'd  to  the  flames  of  hell ;  that  Angels  are  corporeal ;  that  the  fouls bf 
Saints  did  not  fee  God  before  Doomefday  ;  that  fins  once  pardoned  did  return  again 
upon  cafe  of  relapfe ;  that  perfons  baptized  by  hereticks  were  to  be  rebaptized  ,  and 
they  expounded  Scripture  in  places  innumerable  ,  otherwife  then  they  are  at  this  day 
by  men  of  all  perfwafions ;  and  therefore  no  company  of  men  will  confent  that  in  all 

cafes  the  Fathers  are  rather  to  be  followed  then  their  Succeflbrs.  They  liv'd  in  the  in- 
fancy of  Chriftianity,  and  we  in  the  elder  ages  ;  they  practifed  more  and  knew  lefs,we 

know  more  and  practife  lefs;  pafTion  is  for  younger  years,and  for  beginning  of  things, 
wifdom  is  by  experience,and  age,and  progreflion.  They  were  highly  to  be  valued,be- 
caufe  in  more  imperfect  notices  they  had  the  more  perfect  piety :  we  are  highly  to  be 
reproved,that  in  better  difcourfes  we  have  a  moft  imperfect  life,&  an  unactive  Religi- 

on :  They  in  their  Gafes  of  Confcience  took  the  fafeft  part,but  the  Moderns  have  cho- 

fen  the  moft  probable.     *  It  was  the  opinion  of  the  jincient  Divines  and  "Lawyers,  that 
every  man  is  bound  to  make  reftitution  of  all  that  which  he  gains  by  play  ,  by  Cards 
and  Dice,  and  all  fuch  fports  as  are  forbidden  by  humane  Laws.  The  modern  Cafuifls 
indeed  do  often  reprove  the  whole  procefs,  andcondemne  the  Gamefters  in  moft 
circumftances,  but  do  not  believe  them  tied  to  reftitution,  but  to  penance  only.  The 
firft  is  the  fafer  and  the  feverer  way,  but  the  later  hath  greater  reafons,  as  will  appear 

in  its  own  place.  All  contracts  of  Ufury  were  generally  condemn'd  in  the  foregoing 
ages  of  the  Church :  of  late,  not  only  the  Merchant,but  the  Pf  ieft,and  the  Frier  puts 

•  out  money  to  increafe  ,  and  think  themfelves  innocent  :  and  although  commonly  it 
happens  that  our  ignorance  and  fears  reprefent  one  opinion  to  be  fafe,  when  the  other 
is  more  reafonablejyet  becaufe  men  will  be  fearful,and  very  often  are  ignorant  and  idle 
in  their  inquiries,there  will  ftill  remain  this  advantage  to  either  fide,that  one  is  wifer, 
and  the  other  in  his  ignorance  is  the  more  fecure  becaufe  he  does  more  then  he  needs. 
And  therefore  it  often  happens  that  though  we  call  the  ancient  Writers,  Fathers,  yet 
we  ufe  them  like  children,  and  think  our  felves  Men  rather  then  them,  which  is  affirm- 

ed by  fome,  but  in  effect:  practifed  by  every  man  when  he  pleafes. 
2.     But  if  any  one  fhall  choofe  the  later  Writers,  he  muft  firft  choofe  his  intereft  and 

his  fide  ;  I  mean  if  he  choofes  to  follow  any  upon  their  authority  or  reputation  with- 
out consideration  of  their  reafons,  then  he  muft  firft  choofe  his  fide,  for  he  can  never 

choofe  his  fide  by  the  men  ,  becaufe  moft  Authors  are  of  it  themfelves  by  intereft. 
But  becaufe  all  probability  is  wholly  derived  from  reafon  ,  every  authority  hath  its 
degree  of  probability  according  as  it  can  be  prefumed  or  known  to  rely  upon  reafon. 
Now  in  this  both  the  Ancients  and  the  Moderns  excel  each  other  refpeflively.   *'  The 
"  Ancients  were  nearer  to  the  fountains  Apoftolical,  their  ftream  was  lefs  pudled, 
u  their  thred  was  not  fine  but  plain  and  ftrong,  they  were  troubled  with  fewer  herefies; 
"  they  were  not  fo  wittily  miftaken  as  we  have  been  fince ;  they  had  better  and  more 

"  firm  tradition ,  they  had  pafs'd  through  fewer  changes  ,  and  had  been  blended  with 
"fewer  interefts;  they,  were  united  under  one  Prince  ,  and  confeqUently  were  not 
"  fore'd  to  bend  their  doctrines  tothehoftile  and  oppofite  defigns  of  fighting ,  and 
"  crafty  Kings ;  their  queftions  were  concerning  the  biggeft  articles  of  Religion,and 
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rf  therefore  fuch  in  which  they  could  have  more  certainty  and  lefs  deception  ;  their 

"  piety  was  great,  their  devotion  high  and  pregnant ,  their  difcipline  regular  and  fin- 
"  cere, their  lives  honeft,their  hearts  fimple,their  zeal  was  for  fouls,  and  the  blood  of 

"  the  Martyrs  made  the  Church  irriguous,  and  the  Church  was  then  a  garden  of  the 
"  faireft  flowers,  it  did  daily  germinate  with  blefilngs  from  heaven,  and  Saints  fprung 
u  up,  and  one  Saint  could  know  more  of  the  fecrets  of  Chrifts  Kingdom,  the  myfteri- 
"  oufnds  of  godly  wifdom  then  a  hundred  difputing  Sophifters  ;  and  above  all ,   the 
"  Church  oiRome  was  then  holy  and  Orthodox ,  humble  and  charitable  ,  her  authority 
"  dwelt  in  the  houfe  of  its  birth,  that  is,  in  the  advantages  of  an  excellent  faith  and  an 

"  holy  life',  to  which  the  advantages  of  an  accidental  authority  being  added  by  the  Im- 
"  perial  feat,  me  was  made  able  to  do  all  the  good  fhe  defired  ,  and  fhe  defired  all  that 
'*  ihe  ought ;  and  the  greatnefs  of  this  advantage  we  can  beft  judge  by  feeling  thole 
**  fad  efrecl:s  which  have  made  Chriftendom  to  groan  ,  fince  the  Pope  became  a  tem- 

«  poral  Prince,  and  hath  poflefs'd  the  rights  of  fome  Kings  ,  and  hath  invaded  more, 
"  and  pretends  to  all,and  is  become  the  great  Fable,and  the  great  Comet  of  Chriften- 
"  dom,  ufelefs  and  fupreme  ,  high  and  good  for  nothing  in  refpedl  of  what  he  was  at 
"  firft,  and  ftill  might  have  been,  if  he  had  fcvcrcly  judged  the  intereft  of  Jefus  Chrift 
"  to  have  been  his  own. 

2.     'But  then  on  the  other  fide,  the  modern  Writers  have  confidered  all  the  arguments 
and  reafons  of  the  Ancients  ;  they  can  more  eafily  add  then  their  Fathers  could  find 
out;  They  can  retain  their  peifecl:  iflues,  and  leave  the  other  upon  their  hands;  and 
what  was  begun  in  conjecture,  can  either  be  brought  to  knowledge ,  or  remanded  into 
the  lot  and  portion  of  deceptions.  Omnibus  enim  hie  locus  feliciterfe  dedit,t3i  quiprt- 
cefferunt  non  pr&ripuijfe  mihi  videntur  qu<e  diet  pot er ant,  fed  aperuiffe.     Conditio  optima 

ulti'mi  eft,  faid  Seneca.  They  who  went  before  us,  have  not  prevented  us  ,  but  opened  a 
door  that  we  may  enter  into  the  recefles  of  truth  :  He  that  comes  laft  hath  the  belt  ad- 

vantage in  the  inquiry.      Multum  egerunt  qui  ante  nos  fuerunt ,  fed  non  per  egerunt,  mul- 
tum  adhuc  refiat  operis,  multumque  rejiabit,  neculli  natopojl  mille  fecula  pr<x,cludetur  occa- 
fio  aliquid  adhuc  adjiciendi.     They  who  went  before  us  have  done  wifely  and  well  in 
their  generations,  but  they  have  not  done  all;  much  work  remains  behind,  and  he 
that  lives  a  thoufand  ages  hence ,  fhall  not  complain  that  there  are  no  hidden  truths 
fit  for  him  to  inquire  after.  There  are  more  worlds  to  conquer : 

Mult  a  dies,  variufque  labor  mutabilis  avi 
Retulit  in  melius—-   

Every  day  brings  a  new  light,  and  by  hearty  and  wife  labor  we  improve  what  our  Fa- 

thers efpied  when  they  peep'd  through  thecrevifes.     Every  art,  every  manufacture 
was  improved, 

JEneii.  1.  n.  Venimus  ad  fummum  fortune,  pingimus  at  que 
Pfallimus,  &  lu&amur  j4chivis  do&ius  unBif, 

The  Romans  out- did  the  Greeks,  even  in  things  which  they  were  taught  in  Athens,  or 
on  their  hills  of  fport.  But  to  proceed  in  the  comparing  the  ages  :  Thefe  later  ages 
have  more  herefies,  but  the  former  had  more  dangerous ;  and  although  the  Primitive 
piety  was  high  and  exemplary,  yet  the  efrecT:  of  that  was,  that  in  matters  of  practice 
they  were  more  to  be  followed,but  not  in  queftions  of  fpeculation;  thefe  later  ages  are 
indeed  difeafed  like  children  that  have  the  Rickets,but  their  upper  parts  do  fwell,  and 

their  heads  are  bigger,  fagaciores  in  dogmate,  nequiores  in  fide,  and  if  they  could  be  ab- 
ftradted  from  the  mixtures  of  intereft,  and  the  ingagement  of  their  party ,  they  are 
in  many  things  better  able  to  teach  the  people  then  the  Ancients  :  That  is,  they  are 
beft  able  to  guide,but  not  always  fafeft  to  be  followed.  If  all  circumftances  were  equal,that 
is,  if  the  later  ages  were  united,  and  governed,  and  difinterefi »  there  is  no  queftion  but 
they  are  the  beft  inftructors ;  there  is  certainly  more  certain  notice  of  things  ,  and 
better  expofitions  of  Scriptures  now  then  formerly,  but  becaufe  he  that  is  to  rely  up- 

on the  authority  of  his  guide,  cannot  choofe  by  reafons,  he  can  hardly  tell  now  where 
to  find  them  upon  that  account.  There  is  more  gold  now  then  before ,  but  it  is  more 
allayed  in  the  running,  or  fo  hidden  in  heaps  of  tinfel,  that  when  men  are  beft  pleafed, 
now  adays  they  are  moil:  commonly  cozened. 

4.      If  a  man  will  take  the  middle  ages,  he  may  if  he  will,and  that  is  all  that  can  be  faid 

in  it ;  for  there  can  be  no  reafon  for  it,  but  much  againft  it.      "Ego  fane  veteres  veneror, 
&  t ant is  Nominibus  femper  affurgo.     Verum  inter  externa  <x,tatem  effe  fcio,  omniaque  non 
effe  apud  oSMajores  meliora.     I  for  my  part  do  more,  reverence  the  Ancients,  and 

life 
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ufe  to  rife  up  and  bow  my  head  to  fuch  reverend  names,  as  S.  Iren&w,  S.  Cyprian,  Ori- 

oen,  S.  Merome,  S.  Juftin  ;  but  I  reckon  age  amongft  things  that  are  without ,  it  en- 
ters not  into  the  conffcitution  of  truth ;  and  this  I  know,  that  amongft  thefe  Ancients, 

not  all  their  fayings  are  the  beft.  And  on  the  other  fide,  although  Antiquity  is  a  genr 

tie  prejudice,  and  hath  fome  authority,  though  no  certainty  or  infallibility ;  fol 
know  that  novelty  is  a  harder  prejudice,  and  brings  along  with  it  no  authority  ,  but 

yet  it  is  not  a  certain  condemnation. 
Quod  ft  tarn  Gr&cit  novitas  invifa  fuijfet  Horat.U.ep.r, 
Quam  eft  nobis,  quid  nunc  ejfet  vetus,  aut  quid  haberet 
Quodlegeret,  tereretque  vtciffim  publicum  ufus. 

]f  our  Fathers  in  Religion  had  refufed  every  expofition  of  Scripture  that  was  new,  we 

mould  by  this  time  have  had  nothing  old;  But  in  this  cafe  what  Martial  faid  of  friend- 

fhips,  we  may  fay  of  truths  : 
Nee  me,  quod  novus  fum  tibi,  recufes :  ^*     leaor 
Omnes  hoc  ve teres  tuifodalesfuerunt,  epiflio.sii&i 

Tu  t avium  infpice  qui  novta  paratur  Auguftwi  ;  . 
,.-  m    n      ■        ,        r  j    1-  qua:  ell  ad  Hi - 
jfn  pojjlt  pert  vetH*  fodalff,  eronyraum.  & 

Refufe  nothing  onely  becaufe  it  is  new.  For  that  which  pretends  to  age  now,  was  once  epifi.ad  Form- 

in  infancy ;  only  fee  if  this  new  thing  be  fit  to  be  entertained,  and  kept  till  it  be  old; natum' 
That  is,as  the  thing  is  in  it  felf,  not  as  it  is  in  age,  fo  it  is  to  be  valued,  and  fo  alfo  are 
the  men ;  for  in  this,  as  in  all  the  other,  the  fubject  matter  will  help  forward  to  the 

choice  of  a  guide. 
1.  The  analogy  of  faith. 

2.  The  piety  of  a  propofition. 
3.  The  fafety  of  it,  and  its  immunity  from  fin;  thefe  are  right  meafures  rogue  Is 

at  an  article,but  thefe  are  more  intrinfecal,  and  fometimes  fo  difficult,  that  they  can- 
not be  made  ufe  of  but  by  thofe  who  can  judge  of  reafon,  and  lefs  need  to  be  conduct- 

ed by  authority.  But  for  thefe  other  who  are  wholly  to  be  led  by  the  power  and  feri- 
tence  of  their  guide,  befides  what  hath  been  already  advifed. 

4.  The  faculty  and  profeffion  of  men  is  much  to  be  regarded,  as  that  we  truft  -Di- 
vine s  in  matters  proper  to  their  cognifance,  and  Lawyers  in  their  faculty*  which  ad- 

vice is  to  be  conducted  by  thefe  meafures. 

When  the  Authority  of  Divines  if  to  be  preferred,  when  that  of  Lawyers. 

5.      1.  The  whole  duty  of  a  Chriftian  confifts  in  the  laws  of  Faith  or  Religion,  of  So* 
briety,zr\&  oSJuftice ;  and  it  is  fo  great  a  work,that  it  is  no  more  then  needs  that  all  the 
orders  of  wife  and  learned  men  fliould  conduct  and  minifter  to  it.  But  fome  portions 
of  our  duty  are  perfonal,an&  fome  are  relative,  fome  are  private,  and  fome  are  publick ; 
fome  are  limited  by  the  Laws  of  God  only,  and  fome  alfo  by  the  Laws  of  men  ;  fome 
are  directed  by  nature,  fome  by  ufe  and  experience;  and  to  fome  of  thefe  portions 
contemplative  men  can  give  beft  afliftances,  and  the  men  of  the  world,  and  hufinefs  can 

give  beft  help  in  the  other  neceffities.  Now  becaufe  Divines  are  therefore  in  many  de- 
grees feparate  from  an  a&ive  life,  that  they  may  with  leifure  attend  to  the  conduct  of 

things  fpiritual,  and  are  chofen  as  the  Minifter  s  of  mercy,  and  the  great  reconcilers  of  the, 

•world,  and  therefore  are  forbidden  to  intermeddle  in  queftions  of  blood :  and  becaufe 
the  affairs  of  the  world  in  many  inftances  are  fo  intangled,  fo  unconducing  to  the  af- 

fairs of  the  fpirit,  fo  ftubborn  that  they  are  hardly  to  be  manag'd  by  a  meek  perfoni 
carried  on  by  fo  much  violence ,  that  they  are  not  to  be  refcued  from  being  injurious 
but  by  a  violence  that  is  greater  but  more  juft ;  and  becaufe  the  interefts  of  men  are 

complicated  and  difficult,  defended  by  cuftoms ,  preferv'd  in  records,  fecured  by  fen- 
tences  of  Judges,and  yet  admit  variety  by  fo  many  accidents,  circumftances,and  confi- 
derations,  as  will  require  the  attendance  of  one  whole  fort  of  men,  and  of  all  men  in 
the  world  Divines  are  the  leaft  fit  to  be  imployed  in  fuch  troubles  and  contracts,  fuch 
violences  and  oppofitions,and  yet  they  are  fo  neceflary,that  without  them  the  govern- 

ment of  the  world  would  be  infinitely  difordered,  it  is  requifite  that  thefe  mould  be 
permitted  to  a  diftinct  profeffion.  In  particular  matters  ofjufiice  ordinarily  and  regu- 

larly Lawyers  are  the  moft  competent  Judges  :  In  matters  of  Religion  and  Sobriety,  the 

office  of  Divines  is  fo  wholly  or  principally  imployed,  that  it  ought  to  be  chofen  for  our' 
guide, 

M  3  i.  h 
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6.      2.  In  matters  of  Juftice  which  are  to  be  conducted  by  general  Rules,  Theolcgy  is  the 
beft  Conductrefs  ;  and  the  Lawyers  skill  is  but  fubfervient  and  miniftring.  The  reafon 
for  both  is  the  fame,  becaufe  all  the  general  meafures  of  juftice  are  the  Laws  of  God, 
and  therefore  cognofcible  by  the  Minifters  of  Religion  ;  but  becaufe  thefe  general 
meafures,  like  a  great  river  into  little  ftreams ,  are  deduced  into  little  rivulets  and 
particularities  by  the  laws  and  cuftomes,  by  the  fentences  and  agreements  of  men, 
therefore  they  muft  flip  from  the  hands  of  the  fpiritual  man  to  the  prudent  and  [ecu- 
Jar.     The  Divine  can  condemne  all  injuftice,  murder,  inceft,  injurious  dealing ; 
but  whether  all  homicide  be  murder,  all  marriage  of  kindred  be  inceft,  or  taking  that 
which  another  man  poflefles  be  injuftice,  mull:  be  determined  by  Laws,  and  the  learn- 

ed in  them  ;  and  though  Divines  may  rule  all  thefe  cafes  as  well  as  any  of  the  long 
Robe,  yet  it  is  by  their  prudence  and  skill  in  Law,not  by  the  proper  notices  of  Theo- 
logy. 

«       3.  But  juftice  is  like  a  knife,and  hath  a  back  and  an  edge,  and  there  is  a  letter  and  a 
fpirit  in  all  Laws,  and  juftice  it  felf  is  to  be  conducted  with  piety,  and  there  are  moda- 

lities, and  meafures,  and  manners  of  doing  or  fuffering  in  humane  entercourfes ; 
and  many  things  ziejuft  which  are  not  nccejfary,  and  there  are  excefTes  and  rigours  in 
juftice  which  are  to  be  moderated,  and  there  are  evil  and  intangling  circumftances 

wh'ch  make  feveral  inftances  to  juftle  one  another ;  and  one  muft  be  ferv'd  firft,  and 
another  muft  ftay  its  feafon  ;  and  in  paying  mony  there  is  an  ordo  ad  animam,  and 
juftice  is  to  be  done  for  Gods  fake,  and  at  fometimes,  and  in  fome  circumftances  for 
charities  fake  ;  and  the  Law  compels  to  pay  him  firft  that  requires  firft;  but  incon- 

fcience,  juftice  is  oftentimes  to  be  adminiftred  with  other' meafures  :  to  that  as  pru- 
dence fometimes  muft  be  called  to  counfel  in  the  conduct  of piety,  fo  muft  piety  often- 
times lead  in  juftice,  and  juftice  it  felf  muft  befan&ified  by  Me  ywrd  of  God  and  prayer, 

and  will  then  go  on  towards  heaven,  when  both  Robes  like  Paranymphs  attending  a 
Virgin  in  the  folemnities  of  her  marriage,  help  to  lead  arid  to  adorn  her. 

8.      4.  Sometimes  Humane  Laws  and  Divine  ftdnd  face  to  face  and  oppofe  each  other, 
not  only  in  the  direct  fanction  (which  does  not  often  happen)  but  very  often  in  the 
execution.  Sometimes  obedience  to  a  humane  Law  will  deftroy  charity,  fometimes 
juftice  is  againft  piety,  fometimes  piety  feems  lefs  confiftent  with  Religion.     The 
Church  is  poor,  our  Parents  are  neceflltous,  the  fabricks  of  the  Houfes  of  Prayer  are 
ruinous,  and  we  are  not  able  to  make  fupplies  to  all  thefe;  Here  what  is  juft,  and 
what  is  duty,  not  the  Law ,  but  Theology  will  determine.     I  owe  Sempronius  a  fmall 
fum  of  mony ;  it  happens  that  he  comes  to  demand  it  when  the  gatherers  of  Gabels 
are  prefent  to  demand  an  equal  fum  for  Taxes ;   here  I  am  to  ask  my  Confeffor,  not 

my  Lawyer  whether  of  the  two  muft  be  ferv'd ,  fince  I  cannot  pay  both :  and  in  this 
cafe  the  Minifters  of  Religion  are  the  guards  and  defenfatives  of  her  intereft :  Con- 

cerning which  for  the  prefent ,  I  onely  infert  this  Gaution ;  That  when  Religion 
and  Juftice  are  in  conteft,  the  Minifters  of  Religion  are  not  always  bound  to  give 
fentence  on  the  fide  of  Religion ,  but  to  confider  which  is  the  more  neceiTary , 
and  where  the  prefent  duty  ftands ;  for  fometimes  it  is  abfolutely  neceflary  to  do 
juftice ,  and  actions  of  particular  Religion  muft  attend  their  feafon.     But  then 
even  juftice  turns  into  Religion,  and  when  it  does  fo,  theology  muft  conduct  her  in- 

to action. 

p.     $.  When  the  queftion  concerns  an  intereft,  relative  to  either  faculty,  it  is  hard 
choofing  the  authority  on  either  part,  for  one  judges  for  it  felf ,  and  the  other  againft: 
his  adverfary ;  that  is,  in  effect  they  are  both  Judges  in  their  own  caufe.  It  is  notori- 

ous in  the  Church  of  Rome,  where  the  Ganonifts  fay,  That  a  Canon  Lawyer  is  to  be  pre- 

ferr'd  before  a  Divine  in  elections  to  Bijhopricks ;  but  you  muft  think,  the  Divines  fay 
that  themfelves  are  far  the  fitter.  The  Ganonifts  fay  that  Praedial  tithes  are  due  by  Di- 

vine right.  The  Divines  fay  they  are  only  due  by  pofttive  conftitution.     The  fecret  of 
that  is,becaufe  moft  of  the  Divines  that  write  books  arc  Monks  and  Friers  ,  and  fuch 

which  are  no  friends  to  Parifhes,that  the  Pope  may  be  allowed  to  have  power  to  take 
tithes  from  the  Parim  Priefts,  and  give  them  to  the  Monafteries ;  which  he  could  not 
do,  if  by  Divine  right  they  were  annexed  to  their  proper  Cures.  Amongft  us  the  tables 

are  turn'd,  and  the  Lawyers  take  the  Friers  part,  and  the  Divines  generally  affirm  the 
Divine  right  of  tithes .    Concerning  which  it  is  to  be  confidered,  that  though  the  au- 

thority of  either  part  is  not  of  it  felf  fufficient  to  determine  a  doubting  perfon, 
and  where  intereft  is  apparent,  the  perfon  perfwading  lofes  much  of  hti  authority ,  yet 

the 
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the  proportion  it  fclf  ought  not  to  lofe  any  thing.  The  intereft  appearing  is  no  more  war- 

rant to  disbelieve  th©  proposition,  then  it  is  to  believe  it.  In  this  cafe  there  is  intereft 
on  both  fides,  and  therefore  as  to  that  the  cafe  is  indifferent.  The  way  to  proceed  is  to 

confider  the  proper  instruments  of  perfwafion,  and  becaufe  a  truth  is  not  the  worfe  for 
fervino- his  ends  that  teaches  it,  I  am  to  attend  to  his  arguments  without  any  preju- 

dice. But  if  I  am  not  able  to  judge  of  the  reafons,  but  muft  be  led  by  authority,  the 

prefumption  lies  for  the  DivmesX  am  to  believe  them  rather  then  the  Lawyers  in  fuch 

queftions,  becaufe  there  is  fome  Religion  in  doing  fo,and  a  relation  to  God,for  whofe 
fake  it  is,  that  1  choofe  to  obey  their  proportion. 

10.  6.  Where  by  the  favour  of  Princes  or  Common-  wealths  any  matters  of  Juftice  are 
referved  to  Ecclefiaftical  cognifance,  in  thofe  affairs  the  authority  of  Divines  is  to  be 

preferred  before  that  of  Lawyers,  becaufe  the  perfonal  capacities  of  the  men  being 
equal  in  all  things,  the  Divines  are  exercifed  in  the  fame  matters  ,  and  therefore  are 
both  concerned  and  able,  inftrucled  and  engaged,  and  though  the  Lawyers  are  to  be 
fuppofed  honeft,  and  juft,  and  wife,  yet  all  that  alfo  is  to  be  fuppofed  in  Divines,  with 
fome  advantages  of  Religion  ,  and  tendernefs  which  is  bred  in  them  by  their  perpe- 

tual converfation  with  the  things  of  God.  But  in  all  things  he  comes  the  neareft  to 

a  fure  way  of  being  guided,  who  does  his  beft  and  with  greateft  honefty  of  heart , 

and  fimplicity  of  pioUs  defires"  to  be  truly  informed.     It  was  well  faid  of  Socrates, 
An  placeant  Deo  qua  feci,  nefcio  ;  hoc  certofcio,  me  fedulo  hoc  egijfe  ut  placer  ent.  The 
things  which  I  have  done,  whether  they  pleafe  God  or  no/ 1  know  not ;  but  this  I 

knowafTuredlyjthatldidearneftlydelire,  and  diligently  take  care  that  they  might 

pleafe  him. 
11.  If  the  queftion  be  concerning  other  divifions  of  men,  as  of  Schoolmen  and  Cafui&s, 

Criticks  or  Preachers,  the  anfwer  can  be  no  other,  but  that  in  all  faculties  relating  to 

any  parts  of  Religion,  as  there  are  very  wife  men,  and  very  weak  men ,  fo  there  are 

fome  to  be  preferred  in  each  faculty,  if  we  could  find  out  who  they  are :  but  this 
pr&lation  is  relative  to  the  men,  not  to  the  faculty,  if  they  were  rightly  handled. 

For  the  feveral  faculties  are  nothing  but  the  proper  portion  of  matter  affign'd  to  the 
confederation  of  an  order  of  men,  in  a  proper  method ;  bujt  the  great  end  is  the 

fame ,  onely  the  means  of  perfwading  the  fame  truth  is  different.  But  in  the 

Church  of  Rome  they  are  made  feveral  Trades,  and  hive 4^1^; -principles ,  and 
ferve  fpecial  and  difunited  ends  and  interefts ;  and  therefore  w^dr<of  them  is  to  be 

preferr'd,  as  to  the  making  a  probable  opinion  is  juft  to  be  anfw<srM ,  as  if  we  mould 
ask  which  is  beft  of  feathers  or  wooll;  they  both  of  them  havettheir  excellencies  in 
order  to  warmth,  and  yet  if  you  offer  to  fwallow  them  down,  they  will  infallibly 
choke  you. 

n 
— 

RULE  XI. 

He  that  bath  given  affem  to  one  fart  of  a  probable  opinion,  may  lawfully  depofe  that  Confer- 

ence\  and  that  opinion  upon  confidence  of  thefentence  of  another. 

I.firf HE  Curate  of  S.  Martin  being  fent  for  to  do  his  laft  offices  to  a  dying  man,  finds 
X  him  fpeechlefs,  but  yet  giving  figns  of  his  penitence ,  as  beating  his  breafts, 

weeping  and  groaning,  holding  up  his  hands,  and  looking  pitifully,  and  in  a  penitent 
pofture :  The  Curate  having  read  it,  difputed  whether  fuch  a  perfon  may  be  abfolved, 
concerning  whofe  repentance  he  can  have  no  other  teftimony  but  mute  figns ,  which 
may  be  produced  by  other  caufes,  and  finding  arguments  on  both  fides,  confents  to 
the  negative  as  probable ;  and  yet  finding  learned  perfons  there  who  are  of  another 
^opinion,  lays  afide  the  practices  of  his  own  opinion,  and  in  compliance  with  the  other, 
abfolves  the  fick  man.  One  that  was  prefent,  and  underftood  the  whole  procefs  ,  in- 

quires whether  he  did  well  or  no,  as  fuppofing  that  to  do  againft  his  own  opinion  is  to 
doagainfthisconfeience;  and  a  mans  own  confeience  u  more  to  him  then  ten  watch- 

men that  keep  a  City. 
2.  In  anfwer  to  this  ,  it  is  to  be  confidered  there  is  a  double  confent  to  a  propofition, 

the  one  is  direct,  the  other  a  reflex ;  the  firft  is  directly  terminated  upon  the  honefty 
ordiftionefty  of  the  object,  the  other  upon  the  manner  of  it,  and  modality.  For 
inftance,  the  Curate  does  not  directly  confent  to  that  part  of  the  queftion  which  he hath 
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hath  chofen,  as  that  which  he  will  finally  rely  upon,  but  he  confents  to  it  cnely  as  a 
thing  that  is  probable ;  If  he  were  fully  perfwaded  of  the  article  as  a  thing  certain,  or 
as  necejfary  (though  of  it  felf  it  be  not  fo)  or  if  he  thinks  it  is  not  to  be  altered,  then  to 

do  againft  his  opinion  were  to  do  againft  his  conscience,  becaufe  the  opinion  were  pafs'd 
the  region  of  /peculation,  and  ineffective  notion  ,  and  is  become  a  rule  and  immediate 
meafure  of  action.     But  becaufe  he  believes  it  onely  probable ,  that  is  fuch,  in  which 
he  is  not  certain ;  but  may  be  deceived,  and  may  ufe  liberty ,  he  may  as  well  choofe 
that  part  of  the  probability  which  derives  from  the  reputation  and  abilities  of  other 
men,  as  well  as  that  which  proceeds  from  confiderations  of  thofe  little  intrinfick  ar- 

guments which  mov'd  his  aftent  lightly  like  a  breath  upon  the  waters,  or  the  fmile  of 
an  undifcerning  infant.  His  own  opinion  is  well  enough  concerning  the  honefty  of  the 
objeft  ,  but  yet  he  that  choofes  the  other  part  may  make  an  honeft  ele&ion;  for  his 
own  opinion  reflecting  upon  it  felf,  not  going  beyond  the  ftage  of  uncertainty  and  pro- 

bability does  openly  challenge  its  own  right  of choofing  another  part ;  the  confcience 
is  no  ways  intangled  and  determined,  but  fo  choofes  that  it  may  choofe  again,  if  /he 
fees  caufe  for  it,  a  caufe  in  the  particular  cafe,  which  me  efpied  not  in  the  abftracted 

queftion. 
.       For  he  may  prudently  fuppofe  that  in  what  he  is  not  certainly  perfwaded ,  another 
may  be  wifer  and  know  more,  and  can  judge  furer :  and  if  he  have  reafon  to  think  fo, 
it  may  be  a  greater  reafon  then  that  is  by  which  himfelf  did  choofe  his  own  opinion  and 
part  of  the  probability,  and  he  may  have  reafon  to  think  meanly  of  him/elf,  and  he 
may  remember  fad  {lories  of  his  frequent  deception,  and  be  confcious  of  his  own  un- 
aptnefs  to  pafs  an  honeft  unbiased  fentence ,  and  hath  no  reafon  to  truft  himfelf  in 

matters  of  proper  intereft  or  relation.  • 
This  Rule  hath  no  other  variety  in  it  but  that  it  be  managed  by  thefe  Cau- '*  tions. 

t .  That  the  man  upon  whom  we  rely,  be  neither  ignorant  nor  vicious,  fo  far  as  we 
can  judge,  and  fo  far  as  relates  to  the  prefent  queftion,  that  is,  that  he  be  a  perfon  fit 

to  be  a  guide  of  others- 
2.  That  relying  on  others  proceed  not  out  of  idlenefs,  and  impatience  to  inquire 

our  felves. 

3.  That  the  opinion  of  the  other  be  not  chofen  becaufe  it  better  ferves  my  ends  or 
humor,  but  upon  the  preceeding  grounds  of  humility  and  mean  opinion  of  my  felft 
and  great  opinion  of  the  other. 

4.  That  it  be  only  againft  his  own  probable  perfwafion  fo  known ,  fo  confidered, 
not  againft  mfure  confcience ;  that  is,  that  it  be  in  fuch  a  matter,  in  which  the  aftent  is 
but  imperfect,  and  relying  upon  unfure  inducements.  For  then  he  may  as  honeftly 
truft  the  others  prudence  as  his  own  weaknefs,  the  others  leifure  and  confideration,as 
his  own  want  of  time  and  aptnefs  to  confider :  and  fince  the  actions  of  moft  men  in 
the  world  are  conducted  by  the  wit  of  others  in  very  many  things ,  and  of  all  men  in 
fome  things,  it  cannot  be  imprudence  to  take  a  guide  to  direct;  the  confcience  in  what 
it  is  not  fufficiently  inftructed  by  its  own  provifions. 

If  the  entercourfe  happen  between  the  fuperior  and  the  inferior ,  the  liberty  of 
changing  our  part  of  the  probability  is  confirmed  by  a  want  of  liberty  to  diflent.  The 
fubject  may  change  his  opinion,  becaufe  he  muft  obey  whereever  it  is  pc  ilible  that  he 
fhould ;  and  that  is  in  this  cafe :  in  which  it  is  not  only  true  that  the  opinion  is  prob- 

able in  it  felf,  but  that  it  and  its  contrary  be  both  apprehended  as  probably  true ,  and 
fafely  practicable.  For  then  there  is  no  excufc  to  the  man,  and  the  confcience  of  the 
article  cannot  be  pretended  againft  the  confcience  of  obealence ;  and  if  it  be  lawful 
to  obey,  it  is  neceflary  to  obey.  Hoc  amo  quod  poffum  qualibet  ire  via ,  every  man 
loves  his  liberty,  but  this  liberty  does  ingage  our  obedience ;  we  might  not  obey  our 
fuperior  if  God  had  ingaged  us  in  the  contrary ;  but  we  may,  when  we  are  perfwadecj 

that  the  contrary  opinion  is  probable,  that  is,  conformable  to  reafon,  and  fit  enough  to  JM 
guide  him  that  is  not  finally  determined  in  his  confcience  to  the  contrary.  For  if  it 
could  be  othcrwife  ,  then  there  were  nothing  to  be  given  to  authority;  for  in  equal 
probabilities,  it  is  likely  if  I  choofe  one  part,  I  am  determined  by  a  little  thing,  by  a 
trifie,by  a  chance,by  a  humor  ;  and  if  I  be  weighed  down  by  never  fuch  a  trifle,yet  I  am 
determined  to  the  choice  of  one  fide,  and  it  will  be  but  an  evil  portion  to  authority, 

if  it  cannot  be  permitted  to  outweigh  a  humor,  and  a  chance;  an  ignorant  confi- 
dence ,  or  a  vain  prcfumption :  and  although  it  will  be  hard  fometimes  for  a  man  to 

be 
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be  convinced  of  the  vanity  of  his  argument,  yet  when  his  opinion  is  not  only  fpecu- 

latively  but  practically  probable,  that  is,  when  it  is  confidered  only  as  probable ,  and 
the  contrary  altogether,  or  almoft  as  well  thought  of,  the  arguments  of  the  prefent 
perfwafion  are  cohfefled  to  be  but  little  ,  becaufe  they  neither  perfwade,  nor  abufe- 
beyond  a  probability ;  and  therefore  in  this  cafe  to  out- face  authority,  is  without  pre- 

tence, as  much  as  it  is  without  warrant.  And  this  is  affirmed  by  %.jiuftin  in  the  cafe  of  ■ 
Souldiers  under  a  King,  taking  pay  in  a  caufe  which  either  is  juft,  or  that  they  are  iabtFauifoni  cap. 
fure  it  is  unjuir.    Ergo  zirjuftus  fi  forte  etiamfub  Rege  hominefacrilego  militet,  reBepo-  ia-  &  habctur 
tejf  illojubente  bellare,  ftvicepacif  ordinemfervas,  quodfibijubetur,  velnon  ejfe  contra DeK^f^J^u 
pr&ceptum  certum  eji,  zjel  utrum  fit,  certum  non  eft. 

6.     But  if  the  entercourfe  happen  between  a  Phyfician  and  a  Patient,  it  is  made  to  dif- 
fer.    For  i.  A  Phyfician  may  not  leave  a  certain  way  ,  and  take  an  uncertain  in  the 

queftion  of  life  or  health ;  In  matters  of  meer  opinion,  the  very  perfwafion  and  pro- 
bability of  aflent  is  warrant  enough  for  the  man,  and  the  effect  is  innocent;  but 

when  fo  great  an  intereft  is  ingaged  ,  the  man  becomes  fafter  bound  by  the  ftricter 
ties  of  charity.    It  was  a  complaint  that  Pliny  made  of  Pbyficians  in  his  time,  Difcunt 
periculis  noftris,  &  experientiamper  mortes  agunt ,  medicoque  tantum  occidijfeimpanita* 
fumma  eft.    It  is  hard  that  a  Phyfician  mould  grow  wifer  at  no  cheaper  rate  then  the 
deaths  of  many  Patients.    Now  to  do  the  thing  dire&ly  is  intolerable,  but  to  do  that 
which  is  not  our  beft.  and  which  is  not  fafe,  when  we  have  by  us  that  which  is  fafe,and 
which  we  know  is  ufeful,  is  directly  againft  charity,  and  juftice,  and  prudence ,  and 
the  faithfulnefs  of  a  good  man. 

But  2.  When  a  Phyfician  hath  no  better,  he  may  take  that  courfe  which  is  prob- 
able, for  that  is  his  beft  ;  he  cannot  be  required  to  more,  and  he  is  sxcufed,  becaufe  he 

is  required  to  minifter.  And  this  is  yet  more  certain,  if  the  lick  perfon  mall  die  with- 
out Phyfick  ;  but  it  is  a  venture  whether  the  medicament  may  prevail  for  his  cure  or 

no.  For  then  all  the  hazar.d  is  on  the  favourable  fide,  and  if  it  fails,  the  event  is  no 

worfe;  and  it  is  charity  to  offer  at  a  Cure  that  is  uncertainly  good,  but  is  certainly 
not  evil. 

3.  When  the  opinions  are  on  both  fides  probable,  he  may  take  that  which  is  in  any 
fenfe  fafer,  or  in  any  degree,  or  by  any  means  more  probable,  that  is,  for  the  commu- 

nity of  the  opinion,  or  the  advantage  it  hath  by  the  learning  and  reputation  of  them 
that  hold  it :  fo  that  he  may  leave  his  own  opinion  which  is  overcome  by  the  greater 
argument,  or  the  greater  authority  of  another*  though  both  the  authority  be  lefs  then 
that  which  binds ,  and  the  argument  lefs  then  that  which  is  certain. 

RULE    XII. 

He  that  inquires  of fever al  DoBors  until  he  finde  one  anfweringaccordingto  hismwde,  can- 
not by  that  inquiry  make  his  Confcience  fafe ;  hut  according  to  thefubjeEl  matter ,  and 

other  circumftances  he  may . 

1.  Q'Aint  Paul  remarks  the  folly  of  fuch  men  who  heap  up  Teachers  of  their  own*  that  is* ;3  fucn  wno  preach  what  they  defire,  and  declare  things  lawful  which  God  never 
made  fo ;  and  he  that  hath  entertained  an  opinion,  and  is  in  love  with  it,  and  will 
feek  out  for  a  kind  and  an  indulgent  nurfe  for  it,  cannot  ordinarily  be  the  more  fecure 
for  the  opinion  of  his  guide,  becaufe  the  intrinfick  motive  of  his  aflent  is  not  his 
guide,  but  his  own  purpofes  and  predifpofing  thoughts  and  refolutions ;  and  the  get- 

ting of  a  learned  man  to  fay  fo,  is  but  an  artifice  to  quiet  the  fpirit ,  and  make  it  reft 
in  the  deception  if  it  fo  happens  to  be.  This  determination  from  without  may  poffibly 
add  a  phantaftick  peace  ,  but  no  moment  to  the  honefty  of  the  perfwafion  or  confci- 

ence, becaufe  the  confcience  was  not  ready  to  rely  upon  the  authority ,  but  refolved  to 
go  fomewhere  elfe  for  an  authority,  if  here  it  could  not  be  had  :  and  therefore  the  con- 

fcience could  not  be  made  probable  by  the  authority, becaufe  the  refolution  of  the  con- 
fcience was  antecedent  to  it. 

2.  This  is  true  ordinarily  and  regularly,  and  there  are  ufually  many  appendant  decep- 
tions ;  as  an  impatient  defire  to  have  that  true  which  I  defire  ,  a  willingnefs  to  be  de- 

ceived ,  a  refolution  to  bring  our  ends  about,  a  eonfequent  ufing  means  of  being  plea- feci 
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fed  and  cozened,  a  concealing  fome  circumftances  and  a  falfe  dating  of  the  queftion, 
which  is  an  infallible  fign  of  an  evil  confcience,  and  a  mmde  refolved  upon  the  con- 

clufion,  defirous  of  a  fecurity,  or  fleepy  quietnefs,  and  incurious  of  truth.  But  yet 
there  are  fome  cafes  in  which  this  changing  of  guides  and  inquiries  is  not  only  inno- 

cent, but  an  inftrument  of  a  juft  confidence. 
2.  I.  When  the  inquirer  hath  very  probable  inducements  for  his  opinion,  andre- 

mains  really  unfatisfied  in  the  anfwers  and  accounts  of  the  firft  Doctors. 
2.  When  he  hath  an  indiflerency  to  any  part  that  may  appear  true,  but  it  falls  out 

that  nothing  does  feem  true  to  him  but  what  he  hath  already  entertained. 
2.  When  the  alien t  to  our  own  propofition  is  determined,  fo  as  to  avoid  a  real 

doubt  or  perplexity,  but  a  fcruple  remains,  that  is,  fome  little  degrees  of  confidence 
are  wanting,  which  cannot  be  better  fupplied  then  by  an  extrinfecal  argument,  the 
authority  of  a  wife  man. 

4.  When  the  inquiring  perfon  is  under  a  weaknefs  and  temptation  ,  and  wants 
fome  to  apply  liis  own  notices  to  him  ,  and  to  make  them  operative  and  perfwa- 
five  upon  his  fpirit ;  as  it  happens  to  very  many  men  always  ,  and  to  all  men  fome- 
times. 

$•.  When  the  cafe  is  favorable  and  apt  for  pity  and  relief,  as  in  the  dangers  of  de- 
fpair,  then  the  inquirer  not  only  may ,  but  ought  to  go  till  he  finde  a  perfon  that  can 
fpeak  comfort  to  him  upon  true  grounds  of  Scripture  and  revelation. 

6.  When  the  purpofe  of  the  inquirer  is  to  be  landed  upon  any  virtue,  and  pious 
ftate  of  life  or  defign ,  he  may  receive  his  incouragement  and  final  determination 
from  him  whom  he  choofes  for  his  opinion  fake,  and  conformity  to  his  own  pious  in- 
tentions. 

a.  The  reafon  of  thefe  exceptions  is  this :  Becaufe  the  matter  being  juft,  favourable, 
and  innocent,  the  man  goes  right,  and  by  being  confirmed  in  his  way ,  receives  no  de- 

triment to  his  foul  or  his  duty ;  and  becaufe  they  are  tendencies  to  duty  ,  it  is  to  be 
prefumed  that  the  inquirer  intends  honeftly  and  pioufly  :  and  now  fince  the  way  is 

.  Secure ,  and  the  perfon  well  intending ,  if  the  inftrument  of  eftablifhing  this  good 
courfe  were  very  incompetent,  it  might  be  an  imperfection  in  nature,  but  not  in 
morality. 

RULE     XIII. 

He  that  it  ashed  concerning  a  cafe  that  is  on  either  fide  probable ,  may  anfwer  again  ft  his 

own  opinion,  if  the  contrary  be  probable  and  more  fafe,  or  more  expedient  and  favorable. 

i ,  l~]  !~"f  HE  reafon  is,  becaufe  he  that  holds  an  opinion  which  himfelf  believes  only  to  be 
X  probable,  knows  alfo  there  is  no  neceffity  in  counfelling  it  to  another,  becaufe  it 

is  not  certainly  true ;  and  he  may  rather  counfel  the  contrary  to  another  then  fol- 
low it  himfelf,  becaufe  himfelf  is  already  determined,  which  the  other  is  not,  but  is 

indifferent. 

2.  But  why  he  fhould  rather  do  fo  then  counfel  his  own  opinion,  there  is  no  reafon  in 
the  thing,  but  fomething  relating  to  the  perfon  inquiring ;  as  if  the  opinion  which 
he  maintains  not,  be  more  agreeable  with  the  other  circumftances  and  necefTities. 
Codru*  inquires  if  he  be  tied  to  reftitution  of  all  the  fruits  of  a  field  which  he  held  in 
a  dubious  title.  The  Curate  thinks  it  to  be  a  probable  opinion,  that  he  is  bound  ;  but 
becaufe  Codrus  is  poor,  or  apt  to  break  the  bridle  of  Religion  if  it  holds  him  too 
hard,  he  may  counfel  him  according  to  the  opinion  of  them  that  affirm  that  he  is  not 
bound  to  reftitution.  If  he  be  asked  what  his  own  opinion  is,  he  muft  not  fpeak  con- 

trary to  it:  But  when  the  queftion  only  is  asked  in  order  to  a  refolution,  he  may 
point  to  go  that  way  where  by  his  own  fentence  he  may  be  fafe,  and  by  reafon  of  the 
others  necefTities  he  may  be  more  advantaged.  The  reafon  of  this  is,  becaufe  when 

two  opinions  are  equally  probable,  the  fcales  are  turn'd  by  piety  ,  or  charity  ,  or  any 
good  thing  that  is  of  collateral  regard ,  and  therefore  makes  a  greater  degree  of  arti- 

ficial probability  ,  and  is  in  fuch  cafes  fufficient  for  determination.  For  in  direct 

reafon  the  cafe  is  equal,and  in  the  indirect:  there  is  great  advantage  on  the  fide  of  chari- 
ty, or  accidental  necefiity,  or  compliance  with  any  fair  and  juft  intereft.  Chriftian 

Religion  is  the  beft  ratur'd  inftitution  in  the  world. The 
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The  like  cafe  it  is,  when  the  opinion  of  the  Gurate  is  fuch,  that  the  inquirer  will 
probably  abufe  it  to  licencioufnefs  and  evil  miftake  ;  for  then  the  Curate  may  pru- 

dently conceal  his  own  fentence,and  borrow  his  brothers  candle  to  light  a  perfdn  that 
is  in  danger. 

RULE    XIV. 

When  the  guide  of  fouls  if  of a  different  opinion  from  his  charge  or  penitent ,  he  is  not  bound 

to  exabl  conformity  to  his  own  opinion  that  is  but  probable,  but  may  proceed  according  to 

the  confeience  of  the  penitent, 

t.fyfHatis,  fuppofing  the  opinion  of  the  penitent  to  be  probable*  and  that  he  did  the 
action  bona  fide,  and  as  an  act  commendable,  or  permitted  ;  he  is  not  to  be  troub- 

led with  what  is  paft,  left  that  be  turned  into  a  fcruple  which  was  no  fin,  and  left  the 
Curate  judge  unrighteous  judgment,  and  prefcribe  afflictions  for  that  for  which  God 
fhall  never  call  him  to  judgment ;  for  in  this  cafe  it  is,  that  no  man  can  be  the  judge  of 
another  mans  confeience. 

2.  But  if  the  opinion  of  the  penitent be  certainly  falfe,  or  the  parent,  or  protector,  or: 
the  occafwn  of  a  fin,  the  guide  of  his  foul  muft  not  comply  at  all  with  it,  but  difcover 
the  error  and  the  danger.  He  that  kills  his  brother  becaufe  he  is  zealous  in  another 
opinion,  and  thinks  he  does  God  goodfervice,  muft  not  be  permitted  in  his  erring 
confeience,  and  criminal  perfwafion ;  for  the  matter  hath  altered  the  cafe,  and  in  the 
relations  of  duty,  the  error  is  always  vincible,  and  therefore  intolerable :  and  therefore 

Jfeter  Lombard's  Mother  upon  her  death-bed  was  admonifhed  to  confefs  her  fin  in  ha- 
ving three  children  by  illegal  mixtures ,  though  me  was  foolifhly  perfwaded  it  was 

no  fin,  becaufe  her  fons  did  prove  to  be  fuch  excellent  perfons,  and  inftruments  of 
Divine  glory# 

RULE  XV. 

Thefentence  and  arbitremem  of  a  prudent  and  good  man,  though  it  be  of  it  felf  but  probable) 
yet  is  more  then  a  probable  warranty  to  ablions  otherwife  undeterminable. 

Shut  vir prudens  earn  definierit ,is  the  great  meafure  which  J.rifiotle  and  all  the  moral 
Philofophers  aflign  to  very  many  cafes  and  queftions.If  two  cafes  that  feem  equal* 

ly  probable,  have.in  them  different  degrees  of  fafety,  that  the  fafeft  is  to  be  chofen  is 
certain ;  but  oftentimes  the  fentence  and  opinion  of  a  good  man  is  the  onely  rule  by 
which  we  judge  concerning  fafety.   *  When  piety  and  religion  are  in  competition  for 
our  prefent  attendance,  fometimes  piety  to  our  Parents  is  to  be  preferred,  fometimes 
an  action  of  religion  in  its  own  feafon ;  but  what  portion  of  our  fervices  is  to  be  al- 

lowed to  the  one  and  the  other  isficut  virprudens  definierit,  according  as  a  good  and  a 
prudent  man  fhall  determine.     *  To  bury  the  dead  is  good,  to  relieve  the  living  poor 
is  ordinarily  better ;  but  yet  there  was  a  time  in  which  there  was  a  proper  feafon  for 
that,  and  not  for  this;  and  our  blefled  Saviour  commended  Maries  devotion  and 
choice  in  fo  doing,  but  when  we  alfo  may  do  one  or  the  other ,  depends  upon  eircum- 
ftances  and  accidents  which  are  not  immediately  the  fubject  of  Laws,  but  of  prudent 
confederation.  *  Humane  Laws  bind  the  confeience  of  their  Subjects,  but  yet  give 
place  to  juft  and  charitable  caufes  ;  but  which  are  competent  and  fufEcient  Is  not  ex- 
prefly  and  minutely  declared,  but  is  to  be  defined  by  the  moderation  and  prudence  of 

a  good  man.     *  That  we  are  to  be  careful  in  the  conduct  of  our  temporal  affairs ,  in 
paying  of  ourdebts>  in  making  prbvifions  for  our  children  is  certain  and  confeiled  i 
but  befides  the  general  meafures  and  limits  of  carefulnefs  defcribed  by  our  blefled 
Saviour  ,  our  earneftnefs  of  profecution,  our  acts  of  provision  and  labor  are  to  be 
efteemed  regular  or  irregular  by  the  fentence  of  a  wife  and  a  good  man.     The  fig- 
nifications  of  love  to  our  children  and  neareft  relatives  ,  the  meafures  of  compliance 
with  the  fafhionS;  of /the  world  /the  degrees  of  ornament  or  neglect  in  clothing,  in-4 
tention  of  oar  actions  and  pafllons,  and  their  degrees ,  the  ufe  and  neceflities  and 
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pretences  for  omiflions  in  good  things,  and  generally  all  the  accidental  appendages  of 
action  are  determinable  onely  this  way  ;  and  a  probability  is  enough  to  determine  us; 
but  that  this  is  the  way  of  introducing  the  probability  is  upon  this  reafon  ;  becaufe 
next  to  the  provifion  of  Laws ,  {lands  the  man  who  is  obedient  to  Laws  and  under- 
ftands  them  ,  and  next  to  the  reafon  of  the  Law,  ftarids  the  analogy  and  proportion 
•of  thofe  Laws ;  and  therefore  this  is  the  next  beft  to  the  Laws ,  it  ftands  neareft  to 
reafon,  is  the  beft  guide  that  is  left  us,  and  therefore  a  proper  meafure  of  confeience 
in  the  deftitution  of  that  which  is  raoft  proper. 

"  There  are  many  other  Rules  concerning  the  exercife  of  a  probable  Confeience, 
"  in  the  cafes  and  queftions  of  Kings  and  Priefts,  of  Advocates  and  Judges,  in 

C      * <  matters  of  Sacraments  and  Government,  which  are  to  be  referred  to  the  place 
"  of  their  proper  matter  ;  but  this  is  alfo  to  be  determined  by  the  Rules  here 
"  afligned,  and  have  no  particular  consideration,  except  what  meerly  relates  to 
"  the  matter.   , 

CHAP.     V. 

Of  a  doubtful  Confeience. 

RULE    I. 

A  doubtful  Confeience  affents  to  neither  fide  of  the  quejiion]  and  brings  no  dirett  obli- 

gation. 
HE  Confeience  being  in  its  proper  operations  pofitive  and  praBical ;  when 
it  is  neither,  it  is  not  properly  and  directly  confeience ;  and  becaufe  it 
binds  to  obedience  by  its  acterminnt^n  «nd  allcnt,  and  its  confequent 
inclining  the  will,  when  the  underftanding  is  not  determined,  nor  the 
will  inclined,  there  can  no  action  follow,  but  a  total  fufpenfion  of 
action  is  its  proper  confequent. 

I  Upon  this  there  is  only  a  reflex  act  or  Confeience  and  Undemanding ;  for  by  con- 

*  fidering  that  our  confeience  is  doubtful ,  and  indeterminable,  we  are  obliged  to  fuf- 
pend  our  action ;  but  then  this  is  the  act,  not  of  a  doubtful,  but  of  a  right  confeience, 
becaufe  in  this  we  are  certain,  and  right,  and  determined  :  fo  that  a  doubtful  confeience 
is  but  an  equivocal  and  improper  confeience ;  like  an  unrefolved  will  >  or  an  artift  with 
his  hands  bound  behinde  him  :  that  is,  the  man  hath  a  confeience ,  .but  it  is  then  in 
chains  and  fetters,  and  he  wears  a  hood  upon  his  eye,  and  his  arm  in  a  firing,  and  is 
only  to  be  taught  how  to  cut  the  knot,  and  to  do  fome  little  things  of  advantage,  or 
fecurity  to  his  intermedial  ftate  of  impediment ;  but  a  doubtful  confeience  can  be  no 
rule  of  humane  actions. 

3.  But  yet  fome  collateral  and  indirect  obligations  arepafs'd  upon  the  man  by  that ftate  of  infelicity,  according  to  the  nature  of  the  doubt. 

4.  In  order  to  which,  doubts  are  confidered,  either  as  relating  to  the  Law ,  or  as  rela- 
ting to  matters  off  aft,  viz.  whether  fuch  a  thing  be  lawful  or  not  ?  or  whether  I  did  fuch 

an  action  or  no,  by  which  I  am  bound  to  reftitution  or  repentance  ? 
5.  Doubts  alfo  are  Negative,  or  Pofitive,  that  is,  they  are  ftilluponus  becaufe  there 

is  no  means  to  determine  the  underftanding ;  as  no  man  can  ever  be  refolved  whether 
the  number  of  the  ftars  be  even  or  odde ;  when  is  the  precife  minute  in  which  a  man 
firft  comes  to  the  ufe  of  reafon  ;  and  this  is  called  a  Negative  doubt*  Ihe  Pofitive  en- 

ters by  the  indifferency  of  the  arguments,  and  their  equal  weight  on  both  fides  :  as  if 
it  be  doubted  whether  the  fouls  departed  enjoy  the  beatifick  vifion  before  the  day  of 
Judgment  ?  whether  Refidence  on  a  Benefice  be  an  indifpenfable  precept,  or  in  what 
cafes  it  obliges  not  ?  whether  Ecclefiaftical  perfons  be  bound  by  jufiice  or  by  charity  to 
give  all  that  they  can  prudently  fpare  to  the  poor  ?  Thefe  are pofitive  doubts ,  becaufe 
there  are  many  arguments  on  either  fide. 

6.  The  Negative  doubt  is  either  Metaphyfical  or  Moral,  or  it  is  only  a  Sufpicion  ;  that  is, 
thefe  are  feveral  degrees  of  fuch  a  doubt,  for  the  determination  of  whicli  there  is  no 
Jufficient  inftrument,  Laftly, 
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h.  Laftly ,  fometimes  a  doubt  is  placed  onely  in  the  under ft anding,  without  any  other 

effect  but  the  trouble  of  thoughts;  and  then  for  methods  fake,  and  right  underftand- 

ing  of  the  rules  of  practice,  it  is  called  a  fpeculative  doubt.  Sometimes  this  doubt 

pafTes  on  to  the  confcience, and  hath  influence  upon  the  action  or  event ;  fo  as  to  be  an 
impediment  to  it,  or  the  fpoil  of  it,  that  is,  fo  as  to  caufe  that  it  fliall  not  be  done,  or 
if  it  be  done  that  it  becomes  a  fin  :  and  this  is  called  a  practical  doubt. 

According  to  thefe  diftinctions  the  following  Rules  arc  ufeful  in  order  to  practice. 

RULE    II. 

A  negative  doubt  neither  binds  to  aflion,  nor  inquiry ',  nor  repentance ;  but  it  binds  onely  to 
caution  and  observance. 

I.  j.hriHat  it  hinds  not  to  aftion]  I  affirm  upon  the  fame  ground,  by  which  the  fame  is 
affirmed  concerning  all  doubting  confciences.  It  binds  from  action  ;  for  what- 

foever  is  done  with  a  doubting  conscience  (that  is,  without  faith,  or  fulnefs  of  perfwalion 
that  it  is  lawful  to  do  it)  is  a  fin.  S.  Paul  gave  us  the  Rule,  Whatfoever  is  not  of  faith  is  R°*n.  M 
fin.  Quod  dubitas  nefeceris,  faid  Cicero.  For  if  we  do  it  with  a  doubting  confcience, 
we  do  it  without  our  Rule,  which  is  the  diftate  of  our  confcience,  and  fince  no  action  is 

'  indifferent  between  lawful  and  unlawful  (though  between  good  and  bad  there  may)  to 
do  without  our  Rule  of  lawful  and  permitted  is  to  do  againft  it,  even  that  which  is 

not  permitted,  and  therefore  is  unlawful.  Add  to  this, 
2.  He  that  does  not  know  whether  it  be  lawful  or  no,does  that  which  he  is  not  fure 

but  it  may  be  forbidden  by  God,  and  difpleafing  to  him ;  and  to  do  that  which  I  know 
not  but  may  grieve  my  friend,  or  trouble  him  ,  cannot  confent  with  my  love  to  him ; 
and  therefore  every  act  of  a  doubting  confcience  is  againft  charity.    In  the  queftion 
of  lawful  or  unlawful,  not  to  know  it  to  be  lawful,  is  to  enter  upon  it  with  a  minde 

willing  to  admit  the  unlawful ;  it  is  all  one  to  be  in  the  dark,  as  to  be  without  a  can- 
dle or  a  ftar,  and  either  of  them  is  as  bad,  as  full  of  ignorance  and  obfcurity,  as  if  we 

fliut  our  eyes,  or  put  the  candle  out.  When  therefore  it  happens  that  our  confcience 
doubts  whether  fuch  an  act  be  a  fin  or  no,  a  good  man  will  be  fure  not  to  fin ;  but 
in  that  cafe,  and  while  the  doubt  remains,  he  can  have  no  fecurity,  but  by  not  do- 

ing it» 

2.     2.  It  binds  not  to  inquiry"]  becaufe  there  is  no  competent  means  to  find  out  a  refolu- tion  ;  for  that  is  the  ftate  of  the  Queftion,  that  is  the  definition  of  a  Negative  doubt. 
Fabiola  doubts  whether  in  her  childhood  me  did  never  take  Gods  name  in  vain  ;  and 
although  fhe  be  bound  to  inquire  in  all  the  reafonable  and  remembred  parts  of  her 
life,  becaufe  of  them  fhe  may  find  fome  records  ,  fand  in  that  cafe  the  doubt  is  not  ne- 

gative ; .  yet  of  the  ftate  of  childhood  fhe  cannot  be  obliged  to  make  inquiry,  becaufe 
there  was  then  no  Law,  no  Regifter,no  Court  kept,  no  judgment,  no  choice ;  that  is, 
fhe  cannot  be  obliged  to  an  ejfeft  that  is  impoffible,  and  to  an  aft  that  is  to  nopurpofe. 

2.     3.  It  binds  not  to  repentance.]  In" cafe  fhe  fears  exceedingly, fuppofing  this  ftill  to  bd a  Negative  doubt,  that  is,  fuch  a  one,  for  the  proper  refolution  of  which  there  are  no 
competent  arguments  or  inftruments.     Fabiola  not  knowing  whether  fhe  did  or  no> 
and  it  being  impoffible  afterwards  to  find  it  out,  Fabiola  is  not  tied  to  ask  forgivenefs 
for  the  biafphemies  of  her  childhood  :  For  no  obligation  can  come  from  what  is  not, 
or  cannot  be  known. 

4.     This  is  to  be  underftood  to  be  true  of  that  fort  of  Negative  doubt  which  is  called 
Metaphyseal,  when  there  is  no  poffibility  of  knowing ;  as  it  is  impoffible  to  know 
what  little  prety  phantafm  made  us  to  fmilewhen  we  hanged  upon  our  Mothers 
breafts  ;  and  the  doubt  is  only  founded  upon  the  poffibility  that  the  thing  might  have 
been,  though  now  it  be  impoffible  to  find  out  whether  it  was  or  no.    It  is  poffible  that 
being  a  child  I  might  laugh  at  Scripture,  or  mock  an  Apoftle  ;  but  if  this  con  Id  bring 
an  obligation  to  an  act  of  repentance,  then  the  fame  obligation  paiTes  upon  all  men  in 
all  actions  and  periods  of  their  lives,  for  all  things ,  and  in  all  cafes  in  which  they  do 
not  remember  all,  or  did  not  obferve  every  circumftance,  or  did  not  confider  every 
minute,  or  weigh  every  degree.     For  in  every  thing  there  is  a  poffibility  that  I  might 
have  done  fomething  very  ill. 
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fl  But  there  is  a  Negative  doubt  which  is  called  Morally  negative ;  that  is,  when  there 
is  no  way  of  being  readily  and  clearly  determined,  but  yet  the  doubt  is  founded  upon 
fome  light  conjecture,  and  no  more.  1  was  tempted  ,  or  /  bad  an  opportunity,  or  an  evil 
thought  came  crofs  me,  and  I  know  my  own  infirmity  ;  and  this  according  to  the  de- 

grees of  the  conjecture  can  oblige  us  to  a  general  and  conditional  repentance ;  thus,  if 
I  did  amifs,  God  of  his  mercy  impute  it  not  unto  me.  I  know  not,  my  confcience  does  not 
accttfe  me  (foS-  Paul)  but  / am  not  herehy  juftified ;  God  is  greater  then  my  confcience. 
By  this,  fet  the  words  of  S.  John,  and  they  will  determine  the  cafe :  If  our  hearts  con- 
demne  \vs  not,  then  have  we  peace  towards  God  ;  that  is,  the  doubt  in  this  matter  ought  to 
he  laid  down,  if  our  hearts  do  not  pafs  fentence  againft  us  ;  but  not  fo  wholly  but  that 
we  may  provide  againft  a  danger  not  actually  felt :  We  ought  to  be  peaceful,  but  not 
too  confident,  when  there  is  any  probability  of  error  and  deception.  The  peace  is 
Warranted  by  S.  John,  the  warinefs  is  exemplified  in  S.  Paul. 

6.  4.  It  doth  hind  to  caution  and  obfervance.~}  "Every  thing  does  fo,where  either  there  is  a 
danger,  or  any  is  fufpe&ed,  or  any  ispojjihle,  or  any  ever  was  :  and  therefore ,  for 
this  there  needs  no  peculkr  reafon  ,  onely  according  to  the  approach  of  the  negative 
doubt  to  any  degrees  of  its  being  pofitive ;  that  is,  to  a  probability  that  it  is  as  we 
doubt,  the obfervance ought  to  be  ftricter,  and  the  caution  more  fevere,  which 

happens  in  that  imperfetl  kind  of  imperfection,  in  fufpicion,  which  is  but  the  image  of 
doubting. 

7.  For  there  is  yet  another  fort  of  doubting,  which  may  be  called  a  privative  doubt. 
Titius  is  invited  to  eat  with  one  of  another  communion.  Firft  he  checks  at  it,  but 

becaufe  he  knows  no  reafon  again ft  it,  nor  indeed  did  ever  difpute,  or  hear  the  queftion 
difputed,  whether  it  be  lawful  or  no,  he  goes.  The  queftion  is,  whether  he  did  well 
or  no  ? 

8.  Concerning  which  the  cafe  is  evident,  that  whatfoever  is  not  of  faith  is  fin,  that  is, 
if  it  be  not  done  with  a  perfwafion  that  it  is  lawful.  But  if  a  man  be  perfwaded  that  he 
may  lawfully  do  any  thing  againft  which  he  knows  no  Law,  no  Commandment,  no 
Reafon;  this  is  not  a  doubting  confcicence,  but  a  probable,  and  therefore  need  not  to 
abate  the  action.  *  But  if  this  aifo  turn  into  a  doubt  ,thc  cafe  is  altered.  For  he  that 
thinks  he  may  not  do  it,  or  doubts  whether  he  may  or  no  do  a  thing  for  which  he  hath  no 
command,or  no  pofitive  and  affirmative  warranted  that  is  no  fufficient  reafon  or  war- 

rant for  the  doing  it  that  he  knows  nothing  againft  it,  unlefshe  alfo  have  fomething  for 
it ;  this  man  thus  perfwaded  or  abufed,may  not  proceed  to  action.  For  in  this  cafe  he 
hath  nothing  for  it,  and  one  great  thing  againft  it,  even  this  propofition  ,  That  a  thing 
is  not  to  be  done  in  fuch  a  cafe,  which  is  the  cafe  of  a  privative  doubt.  But  for  the  thing 
it  felf,  the  next  Rule  gives  an  account  of  it. 

RULE     III. 

A  privative  doubt  cannot  of  it  felf  hinder  a  man  from  aSlingwhat  he  is  moved  to  by  an  ex- 
trinfick  argument,  or  inducement  that  is  in  it  felf  prudent  or  innocent. 

*•  ~  T  T  cannot  of  it  felf  hinder]  that  is,  abftracting  from  the  circumftance  of  accidental JL  doubting  or  not  doubting.  The  reafon  is,becaufe  there  being  no  Law  againft  it  by 
which  he  is  actually  ruled,  and  no  reafon  appearing  in  defiance  of  it,  that  is,  there  be- 

ing no  intrinfecal  diffwafive,  the  confcience  is  onely  left  to  be  conducted  or  perfwaded 
by  the  extrin/ecal. 

2.  For  all  actions  are  left  indifferent  till  by  a  fuperinduced  Law  they  are  reftrained  ; 
which  fuper induced  Law  wants  its  publication,if  inculpably  I  have  no  notice  of  it  in  my 
confcience.  But  this  is  to  be  allowed  with  this  caution  :  That  this  entring  upon  acti- 

ons againft  which  we  know  no  reafon  or  law,  be  notfudden,  and  violent,  and  carelefs, 
like  the  rufhing  of  an  horfe  into  a  battel  without  confideration ;  but  that  we  confider 
according  to  our  jlrengtb,  and  to  our  time,  whether  there  be  any  reafons  for  or  againft 
the  act  in  queftion,  and  ifwefinde  none,  let  us  make  none  ;  that  is,  Ictus  not  by  our  un- 

reasonable and  impertinent  doubting  place  a  fnare  for  our  own  feet,  there  where 
none  is  placed  by  the  prohibition. 

3.  1.  If  it  be  a  matter  that  concerns  the  intereft  of  another,  let  us  always  be  the  more 
wary,  and  remember,  if  there  be  nothing  againft  it,  there  muft  be  fomething  for  it  ei- 

ther 
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ther  in  the  matter,  or  in  the  manner,  either  in  jufiice,  or  in  charity  ,  or  at  leaft  by  the 

fecurities  of  the  fafer  part,  by  which,  if  we  finde  no  reward,  yet  we  are  fure  to  finde  in- 

demnity. »  .  •  • .  •  :-,  '.  .  .  , 
4.  This  whole  advice  is  of  great  ufe  in  the  circumftances  of  the  duty  that  concerns 

the  married  pairs  ;  in  which  the  Doctors  of  Cafes  of  Conference  have  fpoken  what  they 
pleafe,  and  in  many  things  wholly  by  chance  or  fancy  ;  and  the  holy  ftate  of  marriage 
ought  to  be  refcued  from  many  oP  their  fnares  and  intricacies  by  which  they  have 
troubled  it,  as  will  appear  when  I  mall  fpeak  to  the  Rules  of  that  affair. 

RULE    IV. 

In  doubts  of  ?{jgbt>  or  Law,we  are  always  bound  to  inquire ;  but  in  doubts  offaSl  not  always] 

I./"T"fHE  reafon  is,  becaufe  ignorance  of  our  duty  is  always  a  fin ,  and  therefore  when 
J[     we  are  in  a  perceiv'd,  difcernaMe  ftate  of  danger,he  that  refufes  to  inquire  after 

his  duty,  does  not  defire  to  do  it. 

2.  In  matters  of  fact  we  are*bound  ordinarily  toinquire,  becaufe  we  muft  not  be  igno- 
rant of  the  ftate  of  our  confeiences,  and  what  obligation  there  is  to  reftitution,  or  re- 

pentance, which  the  more  particular  it  is,  the  more  perfect  it  is.  But  this  I  fay,  that 
though  ordinarily  it  be  true  that  we  are  obliged,  yet  in  fome  cafes  it  may  happen  that 
it  is  fafer  to  truft  the  event  of  .things  with  a  general  repentance,  then  that  the  confer- 

ence of  fome  men  be  tempted  with  a  particular  notice  of  the  fact. 

3.  1.  This  happens  in  thofe  that  are  weak-hearted,  foft,  and  apt  to  every  impreffiori 
in  too  deep  a  regard  A  Cafiilian  Gentleman  being  new  recovered  from  the  fad  effects 
of  a  melancholy  fpirit,  and  an  affrighting  conference,  and  being  entertained  by  fome 
that  waited  on  him  with  fports  and  innocent  paftimes  to  divert  his  fearing  thoughts; 
he  with  his  company  fhot  many  arrows  in  a  publick  field  at  rovers  :  at  that  time 

there  was  a  man  kill'd,  whether  by  his  arrows  or  no,  he  knew  not ,  and  is  forbidden  to 
inquire;  and  his  cafe  had  in  it  reafon  enough  to  warrant  the  advice :  The  knowledge  of 
it  could  not  have  done  him  fo  much  good  ,  as  it  would  have  done  him  hurt ;  and  it 
was  better  he  mould  be  permitted  to  a  doubting  then  to  a  defparing  confeience ,  as 
in  his  cafe  it  was  too  likely  to  have  happened.  It  if  better  to  be  fufpetfed  then  to  b& 

feen. 
4.  2.  This  alfo  is  fo  to  be  advifed ,  when  the  inquiry  into  the  doubt  of  fact  may  be 

prejudicial  to  a  third  perfon.APrieft  going  to  the  Weft-Indies  by  misfortune  wounds 
one  of  his  company,  whom  with  much  trouble  and  forrow,  he  leaves  to  be  cured  of  his 
hurt,  but  paffes  on  to  his  voyage,  which  he  finifhed  at  a  huge  diftance  from  the  place 
of  his  misfortune.  The  Merchants  come  the  next  year  that  way ,  and  he  is  unwilling 

•  to  inquire  concerning  his  fick  friend  ;  defirous  he  was  to  know  good  of  him,  but  infi- 
nitely fearful  left  he  be  dead  :  Confuting  therefore  with  his  fuperior  in  the  cafe,  was 

directed  not  to  inquire,  upon  this  account ;  becaufe  if  the  man  were  dead  the  Prieft 
would  be  irregular,  and  a  whole  Parifli  unprovided  for,  and  left  without  rites  and  Sa- 

craments, and  publick  offices,  which  then  and  there  could  not  eafily  be  fapplied. 

5*.  But  in  matters  of  right  or  duty  inquiry  muft  be  made,  ever,  when  the  queftion  is  of 
the  lavpfulnefs  or  unlawfulnefs  of  what  is  to  be  done;  becaufe  we  enter  upon  danger,  and 
defpife  our  own  fafety,  and  are  carelefs  of  our  duty  ,  and  not  zealous  for  God  ,  nor 
yet  fubjects  of  Confctence,  or  of  the  Spirit  of  God ,  if  we  do  not  well  inquire  of  an 
action  we  are  to  do,  whether  it  be  good  ox  bad.  But  when  the  act  is  done,  and  done 
with  an  actual  perfwafiorl  that  it  was  lawful,  the  confeience  of  that  perfon  is  not  eafi- 

ly to  be  difturbed,  which  is  to  be  underftood  with  thefe  cautions : 

o.  1.  When  the  queftion  was  probable  on  either  fide,  and  at  the  time  of  action,  was 
chofen  with  its  juft  meafures  and  provifions ;  then  although  the  complice  or  partner 
of  the  act  do  change  his  opinion ,  and  think  himfelf  bound  to  repent,  yet  he  is  not . 
bound  to  trouble  the  other,  jinthony  a  Gentleman  of  Parma  being  in  love  with  Ma- 

ria de  Rupe,  being  moved  with  great  interefts  of  his  perfon,and  a  great  neceflity,  con- 
fummates  his  marriage  before  publication,  they  both  of  them  being  perfwaded  that  it 
is  lawful.  He  afterwards  changes  his  opinion,  thinks  it  a  fin,  and  repents  and  begs 
pardon,  but  being  alfo  in  doubt  whether  he  ought  to  tell  his  wife  of  it,  was  advi- 

fed to  the  contrary,upon  this  amongft  many  other  concurrent  reafons,  becaufe  what 
N  2  was 
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was  innocently  done,  cannot  be  condemned  in  that  in  which  it  was  innocent :  for  the 
man  himfelf  ought  to  be  forrowful  for  his  being  deceived  (if  he  thinks  he  was)  but  he 
cannot  be  tied  to  repent  of  the  act,  which  fuppofing  his  then  prefer*  perfwafion  was 
lawful,  becaufe  done  according  to  a  probable  confeience  :  and  therefore  much  lefs 
ought  he  to  difturb  the  peace  of  his  wife,  whofe  perfwafion  remains  the  fame  as  at 
ftrft.     What  was  not  a  fin  at  firft,  cannot  in  that  individual  a£k  become  a  fin  after- 
wards. 

7.      2.  This  is  alfo  to  be  underftood,  when  the  acl:  lfeaves  no  evil  efiecT:,or  hath  done  no 

hurt  to  a  third  perfon;  but  if  it  do,  then  my  peace  is  not  to  be  bought  at  the  expence 
of  anothers  evil.     No  man  is  to  be  made  better  or  left  fo,  byanothers  detriment; 
and  therefore  if  a  child  were  begotten  in  that  unripe  and  hafty  confummation,  and 
that  child  fhould  be  declared  baftard,  then  the  peace  is  to  be  difturbed ,  and  the 
inquiry  on  all  hands  to  be  curious  and  bufie ,  becaufe  in  all  fuch  cafes  there  is  fome- 
thing  of  duty  for  the  future  concerned  in  it ;  fometimes  reftitution ,  but  always  re- 

pentance in  particular. 

8.      3.  This  is  alfb  true  when  the  fact  that  is  paft"is  not  introductive  of  more  and  new inftances ;  for  if  it  was  the  wrong  fide  of  the  probability  which  was  chofen  ,  and  the 
fame  kind  of  action  is  to  return  often,  there  the  confeience  though  heartily  perfwad- 
ed  ,  muft  be  awakened  from  its  fecurity  by  him  that  believes  it  to  be  a  fin  that  was 
done,  and  then  the  interefted  party  muft  inquire ;  the  reafon  of  this  is,  becaufe  this 

concerns  the  future,  'and  all  the  world  when  they  enter  upon  action  muft  inquire  anew 
when  they  have  reafon  to  doubt  anew  ,  and  they  may  be  eall'd  upon,  and  muft  be  bet- 

ter informed  by  them  that  can  and  are  concerned.     For  the  honor  of  God  and  the  in- 
tereft  of  his  fervice  is  in  this  cafe  concerned,  which  in  the  other  is  not,  when  it  only 
relates  to  a  fingle  and  a  paft  action,  which  was  then  lawful,  and  therefore  will  not  af- 

terwards be  imputed. 
9.     4.  When  the  perfon  interefted  does  of  himfelf  doubt  whether  the  paft  act  was 

lawful  or  not,  and  defires  to  be  fatisfied,  and  that  there  will  be  no  evil  effect  in  the  al- 

teration of  his  perfwafion,  then  it  is  fit  he  be  complied  with  in  that  which  he  judges 
to  be  for  the  intereft  of  his  foul,  for  this  is  certainly  the  better;  the  other  way  of 
concealing  and  not  inquiring  being  onely  permitted  in  fome  cafes,  and  witn  fo  many 
cautions  and  refervations  as  are  before  exprefled. 

*  •  ...  ■ 

RULE   V. 
. 

In  doubts  thefafer  part  is  to  be  chofen. 
'      ■  '   ''■  .  ■  ■ 

I.  \Y  J  Hen  the  Confeience  is  doubtful ,  neither  part  can  be  chofen  till  the  doubt  be 
V  V  laid  down  ;  but  to  choofe  the  fafer  part  is  an  extrinfecal  means  inftrumental 

to  the  depofition  ofthe  doubt,  and  changing  the  confeience  from  doubtful  to  probable. 
This  Rule  therefore  does  properly  belong  to  the  probable  confeience :  for  that  the  con- 

feience is  poftively  doubtful  is  but  accidental  to  the  queftion  and  appendant  to  the  per- 
fon .  For  the  reaions  on  either  fide  make  the  confeience  probable, unlets  fear,  or  fome 

other  accident  make  the  man  not  able  to  reft  on  either  fide.  For  in  matters  of  confei- 

ence it  is  as  hard  to  find  a  cafe  fo  equally  probable  that  a  man  fliall  find  nothing  with* 
out,  or  within  to  determine  him,  as  it  is  to  find  that  which  the  Philofophers  call, 

Temper amentum  ad  pondus,  a  conftitution  fo  equal  that  no  part*ihall  excel  the  other. 
For  if  there  were  nothing  in  the  things  to  diftinguifh  them ,  yet  in  the  man  there  is 
a  natural  propenfity  which  will  make  him  love  one  fort  of  arguments  more  then  ano- 

ther. What  can  be  more  indifferent  then  to  fee  two  doggs  fight  ?  and  yet  no  man 
fees  their  cruelty ,  but  he  wifhes  better  to  one  then  to  another :  and  although  no  opi- 

nions are  fo  very  even  ,  yet  if  they  were ,  the  man  hath  an  acquipte ,  or  elfe  a  natural 

'  biafs,  or  fomething  of  contingency  that  will  determine  Him:  and  if  the  confeience 
remains  undetermined,  fo  that  he  may  not,  or  dare  not  venture  upon  either  part ,  it 
is  certainly  a  difeafe,  or  ai  direct  infirmity.  And  becaufe  fuch  perfons  can  do  no- 

thing at  all  till  their  doubtful  is  changed  into  a  probable  confeience  ,  this  difcourfe  muft 
relate  to  that  confeience  that  is  probable,  though  in  compliance  with  the  ufual  ways  of 
fpeaking,  I  have  placed  it  here. J.  The 
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2.      1.  The  Rule  therefore  is  to  be  underftood  to  be  good  advice*  but  not  mceffiry  in  all 
cafes.For  when  the  contrary  opinion  is  the  more  probable,  and  this  the  moiefafe,  to  do 

this  is  a  prudent  compliance,  either  with  a  timorous  or  with  an  ignorant  confeience  ;  it 

is  always  an  effect  of  piety  ,  and  aftrong  will  to  good,  but  very  often  an  efl^ct  of  a 
weak  under  [landing ;  that  is,  fuch  an  one  which  is  inclined  to  fcruple ,  and  dares  not 
truft  the  truth  of  his  propofition,  or  God  with  his  foul  in  the  pursuance  of  it.     And 
indeed  fometimes  there  is  in  this  fome  little  fufpicion  of  the  event  of  things  which 
mull:  needs  reflect  upon  the  goodnefs  of  God,  under  whom  we  fancy  we  cannot  befo 

fafe  by  purfuing  that  rule  and  guide  that  he  hath  given  us,  that  is  ,  the  bell:  reafon  ,  and 
the  faireft  inducement,  as  we  may  be  by  relying  upon  the  furcnefs  of  the  matter.     Indeed 
we  our  felves  are  fo  wholly  immerged  in  matter  that  we  are  conducted  by  it ,  and  its 
relations  in  very  many  things :  Bat  we  may  as  well  rely  upon  formalities  and  fpirituai 
fecurities  (if  we  underftood  them)  as  upon  the  material ;  and  it  is  as  fafe  to  rely  upon 
the  furer  fide  of  reafon  as  upon  the  furer  fide  of  the  thing.     Now  that  which  is  the  more 
probable  hath  the  fame  advantage  in  conltituting  a  confcience/orw^//y/>f<?,as  the  other 
lefs  probable  but  furer  fide  hath  for  the  making  the  confeience /<*/*  materially. 

->.     2.  If  the  confeience  be  probable,  and  fo  evenly  weighed  that  the  determination  on 
either  fide  is  difficult,  then  the  fafer  fide  is  ordinarily  to  be  chofen,  becaufe  that  helps 
to  outweigh  and  determine  the  fcale  ;  that  is,  when  reafon  and  the  proper  motives  of 
the  queftion  are  not  fufficient  to  determine  it,  let  auxiliaries  be  taken  from  without,; 
and  if  the  confeience  be  not  made  fecurer  by  its  rule}\ct  it  be  made  fafe  by  the  material. 

It  is  juft  as  the  building  of  an  houfe.  If  the  Architect  be  not  wife  and  knowing  how  to 
fecure  the  fabrick  by  rules  of  art,  and  advantages  of  complication>  and  the  contex- 

ture of  parts,let  him  fupport  it  with  pillars  great  and  mafTy ;  for  if  the  other  be  want- 
ing, thefe  will  fuftain  the  roof  fure  enough,  but  with  fome  rudenefs  in  the  thing,  and 

imperfection  in  the  whole. 
4.     2.  If  to  that  which  is  the  furer  fide  there  be  a  great  inconvenience  confequerit,  the 
avoiding  of  that  inconvenience  being  laid  on  the  oppofite  even  part,will  outweigh  the 
confideration of  the  fafety.  Quintus  Milo  commands  his  fervant  jinfidius  whom  he 
had  taken  for  the  teaching  Grammar  andRhetorick  to  his  children  >  that  he  would 
learn  the  Trade  of  a  Shoo-maker.     dnfidius  doubts  whether  his  Matter  jg.  Milo  hath 
power  to  command  him  to  do  that  which  was  no  part  of  the  imployment  for  which  he 
was  entertained,  and  yet  becaufe  the  thing  is  of  it  felf  lawful  and  honeft ,  he  confi- 
ders  it  is  the  fafeft  courfe  for  him  to  obey,  for  certainly  in  fo  doing  he  fins  not ;  and 
thus  far  he  is  bound,  and  was  in  the  right.     But  if  to  learn  that  mean  Trade  wifi 
dimonour  and  difable  him,  make  him  a  fool  and  contemptible,  and  ruine  his  hopes. 
and  his  interefts  when  he  leaves  the  fervice  of  Milo,  the  fervant  is  not  tied  to  follow 

that  which  is  more  fafe,  but  that  which  is  more  charitable  and  prudent ;  In  dubirsju- 
rU  tutiot  pars  fequendaeftftS?  obedire  tcneor,  fi  commode  pojjim,  was  the  rule  :  becaufe 

the  reafon  abftradtedly  confidered  makes  the  queftion  fafe  on  either  fide  ,  as  the  de- 
termination happens ;  and  the  avoiding  an  intolerable  inconvenience  is  as  confider- 

able  as  the  accidental  fecurity,  and  in  many  cafes  more  complying  with  charity,  be- 
caufe in  a  queftion  in  which  the  confeience  is  probable  there  is  a  great  fafety  without  ta- 

king in  the  advantage  of  a  fafe  matter,  by  the  proper  efficacy. and  influence  of  the  reafon 
making  a  probable  and  an  honeft  confeience ;  but  then  when  the  fafety  is  provided  for 
fairly  otherways,  and  for  the  moft  part  fufficient ly  j  and  the  inconvenience  oh  the  other 
fide  is  not  provided  for;in  all  fuch  cafes  we  muft  leave  that  whichJs  materially  fure,  for 
the  choice  of  that  which  in  its  formality  is  equally  fure,  &  in  its  matter  more  charitable. 
A  little  child  came  to  my  door  for  alms,  of  whom  I  was  told  he  was  run  from  his  Mo- 

thers houfe  and  his  own  honeft  imployment;  but  in  his  wandring  he  was  almoft 

ftarv'd  :  I  found  that  if  I  relieved  him,  he  would  not  return  to  his  Mother,  if  I  did  not 
relieve  him,  he  would  not  be  able.     I  confidered  that  indeed  his  fouls  ihtereft  were 

more  to  be  regarded  and  fecured  then  his  body*  and  his  fin  rather  to  be  prevented. then 

his  ficknefs,  and  therefore  not  to  relieve  him  feem'd  at  firft  the  greater  charity.     But 
when  I  weighed  againft  thdfe  confiderations,  that  his  fin  is  uncertain,  and  future*  and 
arbitrary,  but  his  need  is  certain ,  an&prefent,  and  natural;  that,  he  may  ehoofe  whe- 

ther he  will  fin  or  no ,  but  cannot  in  the  prefent  cafe  ehoofe  whether  he  will  periflv.or 
no ;  that  if  he  be  not  relieved  he  dies  in  his  fin,  but  many  things  may  intervene  to  re- 

form his  vicious  inclination  ;  that  the  natural  neceffity  is  extreme  ,  but  that  he  will 
fin  is  no  way  neceflary,  and  hath  in  it  no  degrees  of  unavoidable  neceffity;  and 

N    3  abo*£ 
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above  all,  that  if  he  abufes  my  relief  to  evil  purpofes  which  1  intended  not,  it  is  his 
fault,  not  mine,  but  the  queftion  being  concerning  my  duty  not  his ,  and  that  to  relieve 
him  is  my  duty  and  not  his,  and  that  therefore  if  I  do  not  relieve  him  ,  the  fin  is  alfo 
mine  and  not  his ;  and  that  by  bidding  of  him  to  do  his  duty  I  acquit  my  felf  on  one 
fide,  but  by  bidding  him  to  be  warm  and  fed,  I  cannot  be  acquitted  on  the  other,  I  took 
that  fide  which  was  at  leaft  equally  fure  and  certainly  more  charitable. 

S*      This  alfo  happens  in  the  matter  of  juftice  very  often.     It  is  the  furer  fide  in  many 
cafes  to  reftore,  and  is  a  teftimony  of  an  honeft  minde,  that  to  fecure  its  eternal  inte- 
reft,  will  quit  the  temporal.     But  if  to  reftore  will  undo  a  man,  and  the  cafe  is  in- 

different, or  at  leafr.  probable  that  he  is  not  bound,  then  it  is  not  neceflary  to  re- 
ftore, though  to  reftore  be  the  furer  fide ;  and  if  the  intereft  of  a  third  perfon ,  as  of 

wife,  or  children,  be  alfo  involved  in  the  queftion,  then  the  inquiring  perfon  is  bound 
not  to  reftore.     Becaufe  in  the  prefent  cafe  there  is  a  certain  uncharitablenefs ,  and 
but  an  uncertain  juftice,  that  is,  a  duty  certainly  omitted,  for  the  fecuring  of  another 
that  is  not  certain. 

6.      4.  When  the  more  probable  is  alfo  thi  morefafe,  there  is  no  queftion  but  the  fafer  is 
to  he  chofen*  For  fo,the  confcience  is  made  the  more  fure  both  materially  and  formally; 
that  is,  by  the  better  reafon,  and  the  more  advantageous  matter,  and  he  that  does 
otherwife,  expofeshimfelf  to  an  evident  danger  of  finning,  having  nothing  to  out- 
ballance  either  the  diredl  reafon,  or  the  accidental  fafety. 

-       5*.  Sometimes  it  happens  that  what  is  fafe  in  one  regard,  is  dangerous  in  another, 
and  on  each  fide  of  the  probability  there  is  a  danger  and  a  fafety.     Vittoria  Columbina 

a  Venetian  Lady  was  married  to  five  Magnifico's  fuccefllvely ;  and  they  all  being  dead, 
and  me  left  very  rich,  young,  and  tempted  to  a  fixth  marriage  p  advifes  with  her  Con- 
feflor  whether  or  no  fhe  may  lawfully  do  it  ?  he  tells  her  that  it  is  not  only  probable, 
but  certain  that  fhe  may  ;  but  it  were  better  if  fhe  kept  her  Widdowhood ,  and  after 
fo  much  fenfe  of  mortality  retire  to  Religion.     But  that  he  may  determine  her  cafe 
with  more  certainty  fhe  tells  him,  fhe  had  once  refolved  with  her  felf  to  live  a  Wi- 

dow, but  finds  fhe  fhall  not  be  free  from  temptation  in  that itate,  and  defircs  him  to 
tellherif  flie  may  lawfully  marry,  notwithstanding  that  refolution ,  which  now  to 

be  fomething  altered,he  perceives  by  her  queftion.     *He  anfwers,that  it  is  the  fureft: 
courfe  to  determine  for  chaftity  and  abftinence,  her  ftate  of  Widowhood  being  more 
certainly  pleafing  then  the  other.     But  then  fhe  hints  her  temptation ,  and  asks  if 

fomevfUrS  courfe  is  not  to  be  taken  for  her  being  fecured  in  that  point  too  ?  *  This  ar- 
refts  his-thoughts  upon  a  new  confideration,  but  the  refult  is  this.: 

g.--     f.  When  there  are  two  fecurities  to  be  provided  for  ,  one  of  the  thing ,  and  the 
other  of  the  perfon ;  that  of  the  perfon  is  firft  to  be  provided  for.     It  is  the  fafer  part 
tf  vh-e-meftion  to  determine  on  the  fide  of  chaftity,or  virginity,  or  wldowhood,but  this 

may  be  the  unfafer  fide  to  the  perfon,  who  if  he  fufTers  temptation'  is  to  be  provided  for 
by  that  anfwer  which  gives  him  remedy  and  eafe. 

9.      2.  But  if  it  happens  that  there  is  danger  on  either  fide  to  the  perfon,  that  is  the  fur- 
er fide  which  provides  againft  that  temptation  which  is  ftrongeft  and  moft  imminent, 

and  which  if  it  prevails  is  of  the  worft  confequence. 
10. '     3  -  This  is  alfo  to  be  underftood  in  thofe  cafes  when  temporal  life  is  offered  in  que- 

ftion againft  the  danger  of  a  fin.  Michael  Verinus  a  young  Gentleman  o£Spaw,  by  rea- 

fon of  his  living  a  fingle  life  was  prefs'd  with  fo  great  inconvenience  that  he  fell  into  a 
lingring  and  dangerous  ficknefs.The  Phyficians  advife  him  to  ufc  his  remedy,  though 
he  be  not  married,  and  being  it  was  in  order  to  his  health,  which  was  not  elfe  to  be  re- 

covered, they  prefumed  it  lawful,  or  did  not  care  whether  it  were  or  no,  but  however 
they  advife  -him  to  it.     He  doubts  of  it,  and  dares  not  be  uncharitable  and  die  for 

want  of  remedy ,  if  he  might  have  it ,  and  yet  dares  not  commit  an  a<5t  of  unclean- 
nefs ;  but  finding  on  either  hand  a  fin  threatning  him,  and  if  he  flies  from  a  Lion  he 
meets  a  Bear,  or   is  told  that  a  Bear  is  in  the  way:  he  at  laft  flies  from  the  evil 
beaft  that  ftood  before  him,  and  choofes  that  way  which  was  evidently  the  fafeft,  not 
to  his  health,  but  to  his  falvation  ;  not  to  his  body,  but  hft  foul ,  and  chofe  rather  to 
die,  then  to  do  that  which  he  was  certainly  perfwaded  to  ben  fin,  and  of  the  othct  he 
was  not  fo  fure. 

Sola  Venus  potttit  lento  fuccurrere  morbo. 

N~e  fe  pollaeret,  maluit  iU$  mori. ■ 

In 
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In,  other  things,  the  prudence  of  a  guide  muft  be  his  only  Rule. 
The  fum  is  this  : 

11.  1.  If  the  doubt  be  equal  and  the  danger  equal)  the  doubt  muft  be  laid  afide,  or  there 
can  be  no  action  confequent :  and  for  the  danger,  if  you  choofe  one  ,  you  may  choofe 
either,  for  there  is  no  difference ;  a  dagger  or  a  f word  is  all  one  to  him  that  muft  die 

by  one. 
12.  2.  If the  doubt  be  unequal  and  the  danger  equal,  the  refolutkfh  muft  be  on  that  fide 

where  there  is  the  moll:  confidence,  that  is,  where  the  lefs  caufe  of  doubting  is  appre- 
hended ;  as  if  I  have  but  enough  to  give  one  alms,  and  I  fee  two  ready  to  perifh,  and  I 

can  relieve  but  one  ;  the  danger  is  equal,  for  pafcefame  morientem,  fi  non  pavifti,  occi- 
difti,  faid  S.  Ambrofe,  but  one  is  my  friend,  and  the  other  is  a  {banger ;  in  this  cafe  the 
doubt  is  unequal,  and  I  ought  to  prefer  my  friend. 

13.  3.  If  the  danger  be  unequal,  and  the  doubt  equal,  the  refolution  mufl  be  made  in    • 
compliance  with  our  fafety.  For  there  is  nothing  to  weigh  down  in  the  doubt,yct  there 
is  fomething  to  weigh  down  in  the  danger,  and  that  is  fufficient. 

14.  4»  If  the  doubt  be  unequal,  and  the  danger  unequal,  there  we  mull:  take  the  leaft  dan- 
ger, though  on  the  leaft  fide  of  the  probability,  becaufe  there  can  no  degree  of  fin  be 

confented  to ;  and  therefore  when  by  our  own  fault  or  infelicity  we  muft  be  forced  to 
fall  upon  one,we  muft  take  the  lefs,  by  the  fame  reafon  for  which  we  are  to  refufe  all 
that  we  can.  M<evius  Galigariu*  a  Roman  Gentleman  and  newly  converted  to  Chri- 
ftianity,  obferves  that  his  friend  Jgricola  was  purfued  by  his  enemies  unto  death,  and 
was  by  them  asked  concerning  him  whether  he  were  in  his  houfe  or  no.  He  knew  he 
was,but  knows  alfo  that  if  he  confefles  it  he  fhall  die.  He  doubts  whether  it  be  law- 

ful to  lie  to  fave  his  friends  life  or  no,  and  cannot  refoive  whether  it  be  or  no ,  but  in- 
clines rather  to  think  it  is  not  lawful.  But  heconfiders  ifit  be  lawful,  then  he  is 

guilty  of  his  friends  death,  who  refufed  to  fave  him  at  an  innocent  charge.  But  ifit 
be  not  lawful,  he  does  but  tell  an  officious  lie,  fo  long  as  the  doubt  remains,  he  muft 
rather  venture  upon  an  uncertain  fin  in  the  officious  lie,  then  the  uncertain  but  grea- 

ter fin  of  homicide.     Thefe  are  the  cafes  in  which  the  danger  is  on  both  fides. 

I_5\  5*.  But  if there  be  danger  on  one  fide  onely,  VLtidiadoubt  on  both  fides,  there  is  no  quefti- 
on  but  that  fide  is  to  be  chofen  where  there  is  no  danger ;  unlefs  the  doubt  on  one 
fide  be  contemptible  and  inconfiderable,  and  the  other  not  fo. 

_,   
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RULE      VI. 

It  U  lawful  for  the  Confcience  to  proceed  to  a&ion  againji  a  doubt  that  is  meerly  fpecu- 
lative, 

iTN  a  fure  Confcience  the  fpeculative  and  the  practical  are  the  fame  in  certain  confe-chap^Rnlej 
_L  quence,  as  I  have  already  proved  in  its  own  place ;  but  in  a  doubting  Confcience  the 
cafe  is  differing.  For  though  it  be  ordinarily  true  here  alfo  that  he  that  doubts  fpe- 
culatively  does  alfo  doubt  practically ;  as  if  he  doubts  concerning  all  ufararious 
contrails,  whether  it  be  lawful  or  no  toufe  any,  he  doubts  alfo  concerning  this 
which  him felfufes,  if  it  be  ufurarious.  But  becaufe  there  may  intervene  a  fpecial 
cafe,  and  that  which  is  true  in  general  may  be  altered  in  the  particular ,  it  may  hap- 

pen that  he  may  be  certain  and  determined  in  the  particular  when  he  is  not  fo  in  the 
general ;  that  is,  when  the  cafe  is  fpecial,  by  privilege,  or  exemption  ,  or  the  ceafing 
of  the  reafon,  or  by  any  other  fpecial  cafe  he  may  think  himfelf  acquitted,  when  yet 
the  action  is  culpable  in  its  whole  kind. 

1.  But  by  a  fpeculative  doubt  fometimes  is  meant  not  the  general ,  but  the  queftion 
abftracted  from  circumftances ;  and  in  this  it  fometimes  happens  that  though  the 
confcience  doubt  concerning  the  queftion,  yet  it  does  not  doubt  concerning  the 
practice.  Tinas  is  poflefled  of  a  field  on  which  he  entred  by  inheritance,  and  wholly 
without  fraud  and  violence;  but  yet  uponfomefupervening  notices  he  afterwards 
doubts  whether  the  field  be  his  own  by  a  juft  title ;  but  becaufe  he  is  informed  by  his 
Confeflbr  and  others  on  whom  he  does  and  may  rdy ,  that  pofleffion  is  a  collateral 
title,  and  that  what  he  fo  poflefles  he  may  frill  dwell  upon  till  it  be  certain  that  it  is 
not  his  own;  he  refts  at  quiet  in  his  minde,  becaufe  poftcfTtca  is  ftronger  then  his 
doubt,  though  it  cannot  prevail  again  ft  demonftration* 

Mary 
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3.      ̂ fMary  of  Rhemes  the  wife  of  a  Souldier  is  told  by  his  Captain  that  her  husband  was 

kill'd  at  the  battel  oFFazy  ;  after  her  year  of  mourning  was  expired  fhe  marries  again to  a  Citizen  of  Rhemes,  and  cohabites  with  him  two  years  ;  after  which  fhe  is  told 
that  her  firft  husband  efcaped  to  Tarentum,  and  there  lives  in  obfcurity.     Upon  this 
fhe  doubts  whether  the  Citizen  be  really  her  husband  or  no  ;  yet  living  with  him  he 
demands  her  to  pay  he/  conjugal  duty  ,  fhe  inquires  whether  during  this  doubt  fhe 
may  or  no ;  and  is  anfwered  affirmatively  upon  the  fame  grounds :  The  Citizen  is  in 
pofleflion  of  the  marriage,  and  this  is  not  to  be  difturbed  by  a  doubt,  but  by  a  certainty, 
efpecially  fince  the  doubt  is  but  2.  fpeculative  doubt,  not  a  practical.    For  it  is  no  good 
argument  to  fay,  I  doubt  whether  this  man  be  my  husband  or  no  ,  therefore  if  I  con- 
fent  to  him  I  commit  a  adultery ;  for  the  preemption  lying  upon  the  poffeffor,  though 
his  title  be  dubious,  yet  his poffejfion  is  not,  and  either  of  them  both  are  .to  have  a  por- 

tion in  the  effect,  and  therefore  the  certain  poffejfion  in  a  dubious  title  is  to  be  preferred 
before  a  dubious  title  without  poffejfion,  and  therefore  this  kind  of  doubt  ought  not  to 
hinder  the  effect  of  the  prefent  duty.    For  in  this  cafe  it  is  not  true ;  The  antecedent 
is  doubtful,  therefore  fo  is  the  confequent.     For  as  out  of  falfhood  truth  may  come,  fo 
out  of  doubts  may  come  certainty.     1  fee  a  great  way  ofT  Father  Grimaldi  moving  his 
lips ;  I  fuppofe  he  is  difputing,  whom  yet  I  was  told  not  to  be  alive.     I  argue  thus : 
He  difputes,  therefore  he  is  not  dead.     The  confequent  is  certain,  but  the  antecedent 
doubtful ;  fo  it  is  in  the  prefent  cafe.    I  doubt  whether  this  woman  be  and  ought  to  be 

my  wife,  but  becaufe'fhe  is  legally  fo  and  fo  reputed  and  in  pofleflion,  I  do  infer  that therefore  I  muft  pay  my  duty  to  her,  till  it  be  certain  that  fhe  is  not  my  wife.     For 
though  I  doubt  of  the  perfon  whether  or  no  fhe  be  my  wife ,  yet  I  am  certain ,  or  1  may  be 
certain  of  this,  that  he  that  approaches  to  her  who  is  in  poffejfion  of  marriage  may  doit 
lawfully,  he  only  does  fornicate  who  approaches  to  her  of  whom  I  am  certain  that  (he  is  not 
my  wife.  But  if  of  this  propofition  alfo  I  doubt,  the  doubt  is  praclical ,  and  I  may  not 
doit,  till  by  fome  means  the  doubt  be  refolvedor  laidalide.     Butfo  long  as  it  is  a 
qucftion  fpeculative,  the  action  may  be  determinate  and  lawful*  and  introduced  upon 
many  accounts. 

\.      For  the  fuller  manifeftation  of  which  fecret,becaufe  it  is  of  great  concernment,and 
hath  influence  upon  the  conscience  in  many  great  actions  and  entercourfe  of  humane 
fociety,  it  is  remarkable  that  we  cannot  argue  thus  ;  This  man  is  not  bona  fidei  poffef- 
for,  a  pofleflbr  by  a  juft  faith,  therefore  he  pofiefles  it  mala  fide,  by  an  unjuft  :  So  nei- 

ther does  this  follow,  This  man  pofiefles  it  not  with  an  evil  faith ,  therefore  he  poflef- 
fes  it  with  a  good  faith.    It  does  neither  way  follow  negatively.    But  this  confequence 
is  good ;  He  is  a  pofleflbr  by  a  good  faith,  therefore  he  does  not  poflefs  it  by  an 
evil.     Or,  he  is  a  pofleflbr  by  an  evil  faith,  therefore  he  does  not  poflefs.it  by  a  good; 
it  follows  either  way  affirmatively.     The  reafon  of  the  difference  is  this ;  If  it  be 
good  it  cannot  be  bad,  and  if  it  be  bad  it  cannot  be  good  ;  if  it  be  one,  it  cannot  be  the 
other,  but  it  may  happen  that  it  may  be  neither  good  nor  bad ,  for  there  is  a  medium 
or  a  third  between  good  and  bad  faith  or  honefty  of  pofleflion ;  and  this  confifts  in  a 
fpeculative  doubt,  by  which  the  pofleflbr  doubts  whether  that  which  is  in  his  hands 
be  in  his  right,  or  belongs  to  him  or  to  another ;  and  that  he  who  fo  doubts  hath  nei- 

ther good  nor  bad  faith  is  exprefled  by  the  glofs  in  /.I.  C.  de  acq.poff.  gl.  in  /.  x.ff.  pro 

folut.  ZS1 gl.  in  /•  $♦  SeB:generaliterff.  de  acq.poff. 
The  confequent  of  which  is  this,  That  becaufe  that  he  who  fo  doubts  is  not  bond, 

fidei  poffeffor ,  therefore  he  cannot  from  thence  begin  toprefcribe  or  to  acquire  a  juft 
title,  becaufe  of  the  rule  of  the  Law,  Quod  ab  initio  non  valuit,  progreffu  temporis  va- 
lere  non  debet,  and  it  cannot  by  time  get  ftrength  to  walk  which  enters  into  the  world 
without  feet ;  now  the  doubting  conscience  is  but  a  lame  fupporfcr.  But  yet  becaufe 
fuch  a  confcience  which  only  hath  this  fpeculative  doubt  is  not  maU  fidei poffeffor , 
therefore  he  may  lawfully  ftill  retain  the  pofleflion  till  the  contrary  be  evicted.  I 

There  is  this  only  to  be  added,  that  although  prefcription  or  other  ways  of  juft  title 
cannot  begin  with  a  doubting  confcience,  yet  if  it  entred  With  a  throughly  perfwad- 
ed  confcience,  it  may  go  on  though  it  be  difquieted  by  a  fupervening  doubt.  The  rea- 

fon is,  becaufe  it  having  lawful  Parents  of  its  birth  and  firft  production ,  cannot  be 

kill'd  and  deftroyed  by  a  fuit  at  Law,it  began  well, and  therefore  had  juft  principles  of 
its  progreflion  ;  and  whatfoever  hath  the  firft  advantage  of  jufi  and  reafonable ,  is  al- 

ways to  be  fo  prefum'd  till  the  contrary  be  proved  ;  a  doubt  therefore  may  make 
the  man  unquiet,  and  tie  him  to  inquire,  but  cannotinterru.pt  the  pcflcflion  or  the 

be- 
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beginning  and  growing  title.  Befides  the  reafon,  this  fentence  is  confirm'd  by  the 
concurring  teftimonies  of  Bartolus,  Imoia,  Syhefter,  Felinus  ,  Balbus,  and  Johannes 

Hannibal,  under  their  titles  deprtferiptionibus  D°  ufucaptionibus. 
6.  There  are  fome  accidental  hardneflcs  to  the  confeience  which  are  innocent,  and 

becaufe  befides  the  even  meafures  of  good  and  evil  by  lawful  and  unlawful ,  there  are 

fome  paths  chalked  out  to  us  by  necejfuies,  by  conveniencies,  by  preemptions ,  by  ft' ca- 
vities, and  other  indefinite  aims  at  things  which  can  fometimes  weigh  dowfl  the  beft 

of  our  imperfect-conjectures  in  fome  obfure  cafesi  we  may  as  well  walk  by  the  light  of 
the  flars,  and  better  too,  then  to  walk  quite  in  the  dark  ;  and  not  only  the  Sun  is  ap- 

pointed to  rule  the  day,  but  there  are  the  Moon  and  the  Stars  to  govern  the  night  i 
plain  and  eafie  Rules  make  a  fure  confeience  ,  but  the  doubtful  and  the  dark  muif  be 
content  with  a  lefs  light. 

7.  For,  unlearned  men  are  often  times  befet  with  the  arguments  of  a  talking  man, 
which  they  cannot  anfwer,  but  create  a  fpeculative  doubt,  and  fuch  as  deffroys  all 
the  certainty  of  evidence  which  they  had;  but  if  they  fliould  not  flick  to  their  own 
conclufion  in  defpight  of  all  the  objections  ,  by  a  certainty  ofadhefwn,  they  might  be 

diftutbed  in  every  thing,  and  confident  in  nothing,  and  might  if  they  met  with  a  He- 
retick  be  foofd  out  of  their  Religion,  and  quit  the  moft  material  parts  of  their  be- 

lief. And  even  the  learned  have  in  many  articles  a  prefumptive  aflent  to  their  pro- 
pofitions  ;  and  if  they  be  made  to  doubt  in  their  underftanding  by  the  oppofition  of 

an  adverfary,^^  are  not  inftantly  to  change  their  praBice, but  to  inquire  further.  F^^f  af- 
ter every  fuch  doubting  their  practice  muff  be  in fecure  or  criminal,  they  njQpb  be 

fore'd  to  a  lightnefs  greater  then  that  of  the  Egyptian  Pnefts :  and  fome  men  ca*n  be- 
lieve well  and  difpute  ill,but  yet  their  faith  muft  not  change  at  the  argument  of every 

Sophifter.  In  thefe  cafes  the  practice  is  made  fecure  by  a  collateral  light ,  and  he  is 
defended  from  change  by  reputation,  and  cuftome, by  fear  offcandal,and  the  tie  of  Laws, 

and  by  many  other  indirect  inftruments  of  determination,  which  although  they  can- 
not out-wit  the  contrary  arguments,  yet  they  ought  to  outweigh  the  doubt,  and  guide  the 

will,  and  rule  the  confeience  in  fuch  cafes. 

8.  There  is  nothing  but  a  weak  man  may  doubt  of,  but  if  he  be  well,  he  muft  not  change 
his  foot,till  it  be  made  certain  to  him  that  he  is  deceived ;  let  him  confider  what  he 

pleafe,  and  determine  at  leifure ;  let  him  be  fwift  to  hear,  but  flow  to  fpeak,ar\d  flower 
yet  in  declaring  by  his  action  and  changed  courfe,  that  his  doubt  hath  prevailed  upon 
him.  I  knew  a  Schollar  once  who  was  a  man  of  a  quick  apprehenfion,  and  eafie  to  re- 

ceive an  objection,who  when  he  read  the  Romane  Doctors  was  very  much  of  their  opi- 
nion, and  as  much  againft  them  when  he  read  their  adverfaries ,  but  kept  himfc  If  to 

the  Religion  ofhis  Country,  concerning  which  at  all  times  he  remembred  that  there 
were  rare  arguments  and  anfwers  refpectively,  though  he  could  not  then  think  upon 

them.  *  There  are  temptations  of  faith  and  opinion  ,  and  they  are  to  be  refilled 
fometimes  by  indirect  ways  of  proceeding,  and  artifices  ofrhe  fpirit;  and  fome- 

times men  in  ficknefs  are  afflicted  with  doubting  and  trembling  confeience^  but  yet 
are  fupported  onely  with  general  remembrances,  they  confider  that  there  are  com- 

forts, and  excellent  promifes,  and  inftruments  of  hope,  and  wife  and  holy  fayings 
by  which  they  were  nurfed  up  to  that  height  of  ftrength  ,  that  they  are  now  able  to 
fight  in  the  dark  :  If  the  fpeculative  doubting  confeience  fhould  always  prevail  in 
practice ,  the  ignorant  might  be  abufed  and  miferable  in  all  things,  and  the  learned  in 
moft; 

RULE     VII. 

Every  dillate  and  judgement  of  the  Confeience,  though  it  be  little  and  lefs  material,  isfuf 
fkient  and  may  be  made  ufeof  forth§  depofition  of  a  doubt. 

i.T^Very  little  reafon  is  not  fufficient  to  guide  the  will,  or  to  make  an  honeft  or  a 
Pv  probable  Confeience,  as  1  have  proved  iri  the  foregoing  Chapter*;  but  in  a*Rule^ 
doubting  confeience,  that  is,  where  there  are  feemingiy  great  reafon  s  of  either  fide, 
and  the  confeience  not  able  to  determine  between  them,  but  hangs  like  a  nedle  be- 

tween two  load-ftones,and  can  go  to  neither,  becaufe  it  equally  inclines  to  both;there 
it  is,that  any  little  dictate  that  can  come  on  one  fide  and  turn  the  fcale  is  to  be  admit- 

ted 
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ted  to  coutifel  and  to  adlion ;  for  a  doubt  isa  difeafe  in  confeience,  like  an  irrefolution  in 
aclion,  and  is  therefore  to  be  removed  at  any  juft  rate,  and  any  excufe  taken  rather 
then  have  it  permitted.  For  even  to  wafh  in  Jordan  may  cure  a  leprofie ,  and  aglafs 
of  wine  may  eafe  the  infirmities  of  the  ftomack  and  he  is  too  ceremonious  in  the  mat- 

ter of  life  and  death,  that  ftands  upon  punctilio's  with  nature,  and  will  not  be  cured 
but  by  rich  medicines.  For  in  a  doubting  confeience  the  immediate  cure  is  not  to  choofe 
right,  that  is  the  remedy  in  an  erring  confeience  ;  but  when  the  difeafe  or  evil,  is  doubt- 

ing, or  fufpenfwn,  the  remedy  is  determination;  and  to  effect  this,  whatsoever  is  fuffi- 
cient  may  be  chofen  and  ufed. 

2.  Every  confeience  that  proceeds  probably,  proceeds  honeftly ,  unlefs  by  a  greater 
probMity  it  be  engaged  againft  the  lefs ;  now  to  make  a  confeience  that  is  probable, 
yet  even  more  probable,  a  little  advantage  is  fufficient;  which  is  to  be  underftood 
with  thefe  cautions : 

3  •  I .  When  the  doubt  is  equal  and  the  danger  alike  on  either  fide,then  a  fmaller  fuper- 
faetation  of  argument  will  do  the  work,  that  is,  cure  the  doubting ;  for  though  a  little 
argument  is  not  alone  a  ground  for  the  action  of  a  wife  man,  yet  a  little  overplus  of 
reafon  will  take  ofFthis  calamity  of  irrefolution  and  trepidation ;  it  is  not  enough  to 
outweigh  any  danger,  but  it  can  with  the  portion  of  the  equal  meafures  which  ftand 
on  its  own  fide,  by  its  little  weight  call  the  ballance. 

4-*  2.  This  is  not  fo  eafily  to  be  admitted  when  the  judgement  of  the  man  is  difcern- 
ably  and  perceivably  little  and  not  to  be  trufted,  for  then  the  fuperaddition  that  is 
madflpr  him  to  any  part  of  the  doubt  may  be  as  wholly  inconsiderable  as  the  doubt  it 
felf  rs  troublefome ;  and  though  this  may  make  the  doubt  to  be  laid  afide  ,  as  it  will 
alfo  determine  fuch  a  man  in  the  whole  traverfe  of  the  queftion  ,  yet  it  is  the  worft 
remedy  of  the  doubty  and  an  infufficient  introduction  of  the  probability.  In  this  cafe 
the  doubt  is  to  be  laid  afide  by  the  advice  and  authority  of  fome  perfon  fit  to  lead 
him,  rather  then  by  the  confidence  of  his  own  little  fuperadded  impertinency.  For 
indeed  it  is  not  good  to  have  the  facrednefs  of  a  confeience  governed  by  weaknefs  and 
contingency.  .  < 

5>  3.  When  the  doubting  perfon  is  inconftant ,  let  him  not  fpeedily  act  what  he 
lightly  determines  by  the  fudden  intervening  humor;  for  he  that  changes  quickly, 
judges  lightly,  but  fancies  flrongly,  and  aBs  paffionately ,  and  repents  fpeedily  and  often  ; 
therefore  let  fuch  a  man  when  he  perceives  his  own  infirmity  flop  at  the  gates  of  acti- 

on, left  the  laying  down  one  doubt,  multiply  many ,  and  he  become  more  miferable  in 
his  remedy  then  in  his  ficknefs. 

"•  In  pursuance  of  this  Rule  it  is  to  betaken  care  of,  that  fear  be  not  miftaken  for 
doubt ;  for  there  is  oftentimes  a  doubt  no  where  but  in  the  Will,and  the  more  flender 

and  weak  the  judgment  is,  oftentimes  the  fear  is  greater ;  and  fometimes  they  fear  be- 
eaufe  they  fear,  and  not  becaufe  they  have  reafon ;  when  therefore  the  doubt  does  not 
rely  upon  fuch  a  reaforr%s  can  be  formed  into  an  argument  and  difcourfe ,  but  «is  an 
unreafonai>le  trouble,  and  an  infinite  nothing',  the  doubt  ought  directly  to  be  laid  afide, 
for  it  is  no  way  conpderable,  but  onely  that  it  is  a  conpderable  trouble. 

RULE    VIII. 

When  two  frecepts  contrary  to  each  other  meet  together  about  the  fame  queflion>  that  is  to  be 

preferred  which  binds  mofl . 

1.  fT~fHIS  Rule  we  learn  from  the  eighth  Councel  of  Toledo,  Ubipericulinecejfitas  com- 
X   pulerit,  id  debemus  refolvere  quod  minoxi  nexu  nofcitur  obligari.  f&uid  autem  ex  his 

gXan'aSmp.  h™M>  quidve  fitgravim,  pietatis  acumine  irtvefligemus.    The  Councel  inftances  in  the Martini  P.      keeping  wicked  oaths  and  promifes,  where  though  the  inftance  be  miftaken,  and  that 
in  the  matter  of  wicked  promifes  the  cafe  is  not  perplexed ,  and  it  is  no  fin  to  break 
them,  but  a  fin  to  keep  them ;  yet  upon  fuppofition  that  the  confeience  is  doubtful 

4  whether  it  be  lawful  to  break  them,  and  whether  it  be  lawful  to  keep  them,and  fears  a 
fin. on  either  fide,  the  Counfel  hath  given  a  right  anfwer ,  the  evil  that  is  leaft  is  to  be 
chofen.      Etenim  dum  perjurare  compellimur ,  creatorem  quidem  offendimus  ,  fed  nos 
tantumniodo  maculamus.     Cum  vero  noxiapromiffa  Qomplemus ,  &  Deijujfafuperbe  con- 
temmmutffi  proximis  impia  crudelitate  nocem\u&  nos  ipfos  cruddiorigladio  trucidamus, 

He 
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«  He  that  having  fworn  to  do  an  evil  turn  breaks  his  oath,  offends  God  by  puting  his 

"  name  to  a  lie  and  a  villany,  and" he  pollutes  his  own  foul :  But  he  that  keeps  his  oath 

«  when  he  hath  fo  fworn,  defpifes  the- Commandments  of  God,  and  hurts  his  neigh- 

«'  bor  with  an  impious  cruelty,and  deftroys  himfelf  with  a  worfe.]  On  this  fide  there- 
fore there  bein»  the  more  and  worfe  evils  then  on  the  other,  we  mull:  decline  fuitheft 

from  this.  For  if  all  evil  is  to  be  avoided,  then  all  degrees  of  evil  are  ;  and  when  we 

cannot  avoid  as  much  as  we  mould  ,  we  mull:  avoid  as  much  as  we  can.  We  muft 

choofe  none  direcfly  ,  but  when  we  are  forced  upon  fomebyour  own  infelicity  or 

fault,  it  is  the  bell:  remedy  for  the  Gangrene  that  we  lofe  our  armorlegg,  and  he 

that  is  in  the  fatal  neceflity,  no  otherwife  can  be. permitted  to  choofe  a  fin,  then  he  is 

fuppofed  to  be  defirous  to  be  cut  of  theftone,  when  upon  any  terms  herefolves  he 
never  will  or  can  endure  the  torments  of  the  difeafc.    The  great  reafon  of  this  rule  is 

that  which  Was  given  by  jlriflotle,   cv  cLya&Z  y>  AoywyiviTcti  to    sAcctIov  -x.cty.cv  TT^pi  To  Lib.  5.  cap-7, 1    i/~\  \    ci      \  >i        *v  *         ~  "  <\.r»p      ,».  \    ..\    ''  •>       _   1      Ethic, 

ulUZov  xctxov  bg\yoTo  sAoltIqv  xclkov  pccAAov  cuptTov  tV  y.a(3ov(&.'  to  j  ccipeTov  ,  ctyct^rov, 

£  to  poLKKov  p&fyv ,  the  lefs  evil  in  refpecl:  of  the  greater  evil  is  to  be  accounted 
good ;  becaufe  the  lefs  evil  is  rather  to  be  chofen  then  the  greater  ;  and  what  is  in 

any  fenfe  eligible  is  in  fome  fenfe  good,  and  that  which  is  more  eligible  is  a  greater 

good.  • 
2.         But  it  feems  fomething  harder  to  inquire  concerning  this  cafe  when  it  relates  to 

others :  for  fo  it  ufes  to  be  asked ; 

Sgueft. 
WHether  it  be  lawful  to  advife,  to  counfel,  to  petition,  to  determine,  to  make 

ufe  of  the  doubt  of  another,or  his  neceflity  ,  or  perplexity,  and  to  call  upon 
him  to  do  that  which  is  a  fin  ?  The  cafe  is  this ;   Pollio  an  intemperate  and  wanton 

young  man  falls  into  adulteries  and  unnatural  lulls ;  his  friend  Publius  j4fwius  advi- 
fes  him,  not  fo,  but  if  he  will  not  leave  his  vilenefs ,  better  it  is  to  fatisfie  his  lull:  by 

{ingle  fornication,  and  the  lefs  harmful  complications  : 
JE*  quas  Euphrates,  &  qua*  rnihi  mittit  Orontes 

Me  c apt ant,  nolo  furta  pudtca  thori. 
whether  or  no  Publius  does  well  or  no  in  giving  this  advice,  is  the  queftion  ?  The  fea^ 

fons  of  doubting  are  thefe :  *  Becaufe  he  cnat  advifes  evil  is  guilty  of  the  fin  which  he 
procures ;  and  he  that  any  way  confents  or  induces  another  to  fin,  mail  be  partner  in 
thepunifhment. 

3.     To  this  I  anfwer,  That  in  the  whole  entercourfe  there  are  to  be  confidered  the  for- 
mal fin,  the  material  part  of  the  aclion,  and  the  degrees  of  the  obliquity.    The  formal 

part,  or  the  finfulnefs  cannot,  muft  not  be  countenanced,  or  afiifted  at  all,  dire&ly  or 
indirectly  ;  and  in  the  prefent  cafe  it  is  fo  far  from  being  countenanced,  that  it  is  redu- 

ced to  as  little  a  proportion  as  it  can*  as  near  to  a  deftrucTion  as  the  prefent  necefli- 
ty or  perplexity  will  permit,  and  it  is  out  of  hatred  to  the  obliquity  or  finfulnefs 

that  this  lefler  way  is  propounded.     Pilate  feeing  the  Jews  refolved  to  do  a  fpight  to 
the  holy  and  moft  innocent  Jefus,  propounded  to  them  a  lefler  way  then  murdering 
him  ;  [  willfcourge  him,  and  let  him  go.  Pilates  confeience  was  not  perplexed,  though 

his  intereft  was,  and  therefore  there  was  no  neceflity  for  him  to  do  either,' and  neither 
ought  he  to  have  propounded  the  lefler  evil,which  it  may  be  themfelves  did  hot  defign  : 
indeed  if  they  were  refolved  to  do  one,  he  might  have  perfwaded  the  lefs,  not  abfolutely 
(for  nothing  could  have  made  that  lawful)  but  comparatively,  that  is,  rather  that  then 
the  other,  if  ye  will  do  one. 

4.     2.  But  for  the  material  part  of  the  action,  if  it  be  already  prepared,  and*  the  malice" 
known  and  declared,  it  is  lawful  to  propound  a  lefs  inftance  of  the  fin  without  per- 
fwading  to  it ;  which  is  to  be  underftood  with  thefe  cautions  : 

1.  That  it  be  only  with  a  purpofe  of  hindring  a  greater. 
2.  When  the  lefler  cannot  be  hindred,  but  at  leaft  fo  much  muft  be  done  by  way 

of  redemption.  As  iiCaius  refolves  to  ravifh  a  Matron  to  fatisfie  his  luft,  it  is  lawful 
to  divert  his  luft  upon  a  common  proftitute,  who  fells  her  foul  for  bread  ;  becaufe  her 
malice  is  always  ready  and  watches  for  an  opportunity  ,  and  fins  no  lefs  if  fhe  wants 
opportunity  which  me  thirfts  after. 

3.  That  it  be  ever  without  the  prejudice  of  a  third  perfon  :  As  if  one  of  the  Banditi 
intends  to  kill  one  man,  and  this  happens  to  be  offered  to  a  publick  and  a  brave  man? 
it  is  not  lawful  to  point  out  his  fword  to  the  ftriking  of  a  meaner  perfon  to  fave  the 
other,  becaufe  though  in  refpect  of  the  effect  it  be  a  lefs  evil,  yet  it  is  a  direct  uncha- 

ritable* 
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ritablenefs  to  a  third,  which  can  receive  no  warrant  or  legitimation  by  the  intention 
ofthepropounder;  for  although  he  intends  that  a  lefs  evil  be  done  for  the  publick, 
yet  he  intends  a  greater  evil  to  the  particular. 

4.  That  it  be  in  a  cafe  certainly  known  where  the  malice  is  apparent  and  declared, 
and  the  matter  prepared  :  for  thus  we  fee  that  God  who  fees  the  hearts  of  men,  diverts 
their  prepared  malice  upon  fome  fpecial  matter  which  ferves  the  ends  of  his  provi- 

dence, and  verifies  the  prophecies  of  God,  and  fo  brings  his  defigns  to  effect,  and  a 
certain  event  by  contingent  or  voluntary  inftruments .  But  we  may  no  further  imitate 
this,  then  we  can  attain  to  little  portions  of  the  knowledge  of  mens  private  and  par- 

ticular purpofes. 

5.  3.  But  as  for  the  degrees  of  the  obliquity  or  irregularity,  it  is  certain,  none  is  t*o 
be  perfrvaded  or  affifted  direBly,  but  fuffered  in  the  whole,  and  perfwaded  in  the  inftance 
by  way  of  remedy  againft  the  greater  and  more  intolerable.  Thus  Mofes  permitted 
divorces,  that  the  Jews  might  not  commit  open  and  frequent  adulteries ,  or  kill  their 
wives  when  they  grew  weary  of  them.  Thus  an  inconvenience  is  fuffered  rather  then 
a  mifchief  fhall  be  introduced  :  and  fome  fooleries  and  weak  ufages  are  fufFered  in 
fome  Churches,  rather  then  by  reforming  them,  make  the  ignorant  people  think  all 
Religion  is  indifferent :  and  if  all  the  people  of  the  Greek  Church  did  perceive  that 
any  of  their  old  cuftomes  were  fit  to  be  refcinded,  they  would  upon  the  fame  eafinefs 
quit  their  whole  Religion  and  turn  Turks.  And  though  an  error  is  not  to  be  permit- 

ted i.n  any  Church  when  it  can  be  peaceably  amended,  and  when  it  cannot  it  is,  as  of- 
ten as  it  can  be,  peaceably  to  be  difcouraged ;  yet  when  the  neceffity  is  great,and  the 

evil  feared  is  certain,  and  felt  and  is  intolerable',  it  is  a  fad  neceffity,  but  no  man  can 
help  it,  and  therefore  it  muft  be  as  it  may,  the  lefler  error  is  to  be  endured  till  it  can 
be  remedied,  with  a  remedy  that  is  not  worfe  then  the  difeafe. 

Queft. 

6.1  "IPon  this  occafion,  and  for  the  reducing  the  Rule  to  practice  ,  and  to  regulate  a 
U.  cafe  which  now  adays  happens  too  frequently;  it  is  not  amifs  to  inquire  concern- 

ing the  neceffities  of  women  married  to  adulterous  andtnorofe  vile-natur'd  husbands; 
Whether  it  be  lawful  for  a  wife  cut  of  a  defire  to  live  with  fome  degree  of  a  tolerable 
comfort,  to  connive  at  her  husbands  ftollen  pleafures ,  and  to  permit  him  quietly  to 
enjoy   his   folly  ?  and  what  is  a  womans  duty ,  and  what  were  her  moft  prudent 
courfe,  and  manner  of  deportment  J] 

-       Someof  great  reputation  in  the  Church  of  God  both  of  old  and  later  times  put  a 
fpeedy  period  to  this  inquiry,  andabfolutely  condemns  it  as  unlawful  for  a  man  or 
woman  to  live  with  their  husband  or  wife  respectively ,  if  either  of  them  be  notori- 
oufly  guilty  of  adultery.     Of  this  opinion  was  S<  Hierom  ,  faying ,  that  a  man  is  fuh 

In  ip  Matth.  malediflione  fi  adulterant  retineat,  He  is  under  a  curfe  if  he  retains  an  adulterefs  in  his 
embraces.  And  S.  Chryfoflom ;  Sicut  crudelu  tF  iniquus  eft  qui  caflam  dimittit,pc  fatuus 

Cauf.  32.  tj.  1.  fy>  jniqttUS  qUi  retinet  meretricem.  Fatronus  enirn  turpitudinis  eft  qui  eel  at  crimen  Uxo- 
ris.  As  he  is  cruel  and  unjuft  who  puts  a  chaft  wife  from  him  ,  10  he  is  unjuft  and  a 
fool  that  keeps  a  harlot.     For  he  is  a  Patron  of  his  wives  turpitude ,  who  conceals 

proy.i8.22.  his  wives  adultery.  And  this  they  prove  out  of  Solomon  ;  «©«/'  tenet  adulter  am  ftul- 
tus  eft  ;  almoft  the  words  which  S.  Chryfoflom  ufes.  He  is  a  fool  that  keeps  an  adul- 

terefs :  dceSris  it  is  in  the  Greek  LXX.  He  is  an  ungodly  man.  And  of  the  fame  opinion 
v/asBucer  in  the  laft  age,who  for  his  opinion  brings  two  arguments  which  are  not  con- 

temptible. *  The  firft  is  taken  from  Deuttr.  24.  4.  where  God  enjoyns  that  if  a  man 

puts  away  his  wife,  he  muft  at  no  hand  receive  her  again,  quia  ipfa'polluta  eft,  /he  is defiled,  meaning  if  any  man  elfe  hath  lien  with  her:  and  if  this  be  a  good  reafon,  it 
will  conclude  ftronger,  that  if  fhe  have  committed  adultery,  fhe  may  not  be  enter- 

tained, becaufe  in  that  cafe  fhe  is  much  more  polluted  ,  and  where  the  reafon  of  the 
Commandment  does  intervene,  there  alfo  the  obligation  does  go  along.  But  the 
other  is  yet  more  confiderable ;  For  if  God  commanded  that  the  adulterefs  fhould 

be  ftoned  to  death,  certainly  he  much  rather  intended /he  fhould  be  turn'd  out  of 
doors.  *  To  which  I  add  this  confideration  ;  That  fince  an  adulterer  is  made  one 
fieih  with  the  Harlot  with  whom  he  mingles  impure  embraces,  it  follows  that  he  hath 
diflolved  the  union  which  he  had  with  his  wife,  or  fhe  with  her  husband  ;  for  he  can- 

not be  one  with  his  wife,  and  one  with  the  Harlot ,  and  yet  he  be  one  in  himfelf  and 
they  two,  for  that  is  a  perfect  contradiction ;  for  that  which  is  one  with  two,  is  not one 
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one  but  two.  Now  for  a  woman  to  lie  with  a  man,  or  a  man  with  a  woman,  between 

whom  there  is  not  a  juft  and  legitimate  union,  feems  to  be  an  unjuft  and  illegitimate 

uniting,  and  therefore  it  cannot  be  lawful  to  lie  with  an  adulterer  who  is  one  with  :;i> 
Harlot. 

8.'     Before  I  come  to  the  refolutlon  of  the  Queflion,  I  mud:  defGribe  how  much  thefe 

arguments  do  prove  and  infer;becaufe  though  they  do  not  prove  fo  much  as  their  Con- 
trivers do  intend,yet  they  do  fomething  towards  the  whole  Queflion.  i.The  words  of 

S.  Hierom  infer  nothing  but  this,  That  to  live  with  a  Harlot  is  a  great  calamity  and  a 
horrible  curfe,  and  it  cannot  indeed  tend  towards  a  blefTmg,  or  end  well  ,  or  be  at  all 
endured,  if  it  be  not  intended  to  purfofes  beyond  the  proper  efieel:  of  that  calamity. 
He  that  is  fmitten  with  a  leprotic  or  he  that  is  hanged  upon  a  tree  is  accurfed  ;  but 

if  the  ieprolie  makes  a  man  run  to  God  or  toChrift,  or  the  man  that  dies  upon  a 
tree  does  confefs  and  glorifie  God,  and  by  his  death  intends  to  do  fo  ,  the  Leper 

{hall  be  prefented  pure  before  the  throne  of  Grace,  and  he  that  hangs  upon  the  tree 
does  die  with  Chrift,  and  mail  reign  with  him  for  ever.     2.  And  thedefign  exprefTed 
in  the  words  of  S.  Cbryfoftome  do  verify  this  commentary  upon  the  words  of  Hierom, 

For  S.  Chryfoflome  charging  not  onely  infelicity  (as  the  other  does)  but  folly  and  cru- 
elty upon  him  who  retains  a  Harlot ;  gives  this  reafon,  becaufe  he  is  a  Patron  of  his 

wives  turpitude  if  he  conceals  it ;  meaning  it,  if  he  conceals  it  out  ofcarelefnefs  and 
pofitive  negledt,or  which  is  worfe,  out  ofintereft,  orbafe  defigns :  All  wife  and  good 

men  in  the  world  condemn  the 'fadt  of  Cato,  who  did  lend  his  wife  Martia,  a  virtuous 
and  a  chaft  Matron  to  his  friend  liortenfiu*  :  He  that  conceals  his  wives  crime  with 

an  unwillingnefs  to  reform  it,  or  apleafure  in  the  fin,  or  the  fruits  of  it ,  is  his  wives 

betrayer  and  murderer ;  nay,  he  is  an  adulterer  to  his  own  wife.   But  thefe  words  can- 
not be  true  in  all  cafes,for  he  that  conceals  her  fhame ,  led:  the  difcovery  mould  marke 

her  impudent  and  harden  her  face,  he  is  no  patron  of  the  fin,  but  a  careful  guardian 
watching  left  fhe  fhould  commit  a  worfe.     And  this  alfo  is  the  meaning  of  the  words 
of  Solomon;  for  although  they  are  not  at  all  in  our- Bibles,  becaufe  they  are  not 
found  in  the  Hebrew  text,  yet  the  words  which  are  found  in  the  Greek  LXX.  and  in 

the  Vulgar  Latin,  and  which  were  certainly  in  the  Bibles  which  S.  Hierom  and.S.G&ry-' 
foflom  did  ufe,  and  which  were  the  caufe  and  original  of  their  opinion ,  have  in  them 
this  fenfe ;  That  as  he  who  expels  a  good  woman  thrufts  good  from  his  houfe ,  fo  he 
that  does  not  thruft  an  evil  woman  thence,  an  adulterefs,  he  is  a  fool ;  meaning  if  he 
connives  at  her  wickednefs,  or  unlefs  he  have  Something  to  fweeten  the  furlerance.,  or 
fome  pious  purpofes  to  fanclifie  his  action.     But  if  it  were  abfolutely  unlawful, then 
the  adulterefs  were  a  perfon  of  a  defperate  fortune,  irremediable  and  irrecoverable, 

uncapable  of  mercy, or  repentance;or  if  fhe  were,yet  her  husbands  charity  and  forgive- 
nefs  might  by  no  means  be  inftrumental  to  it ;  and  yet  S.  Paul  in  a  cafe  that  was  ex- 

tremely bad  ,  even  in  the  cafe  of  infidelity,  Qui  fcU  mulier  an*virum  fis  lucratura  ? 
What  knoweft  thou  O  woman  whether  thou  mayeft  gain  thy  husband  I     ":  But  the 
arguments  of  Bucer  being  intended  directly  againft  the  lawfulnefs  of  retaining  an 
adulterefs,  or  living  with  an  adulterous  husband,  are  to  have  diftincl:  anfwers.     For 
although  where  a  commandment  is  given  with  a  reafon,  where  ever  the  fame  reafon  is, 
it  does  not  always  follow  that  there  is  the  fame  obligation,  becaufe  although  God  is 
fometimes  pleafed  to  give  a  reafon  for  the  precept,yet  the  reafon  did  not  bind  without 
the  precept,  but  the  precept  does  bind  without  a  reafon,  which  demonftrates  that  the 
obligation  proceeds  wholly  from  the  authority  of  God,  and  not  from  the  reafon  (  as  I 
intended  to  fhew  more  largely  in  its  proper  place)  yet  befides  this  I  fay,  the  reafon  is 

not  rightly  rendred  in  the  ufual  Tranflations :  N~on  potent  prior  maribus  recipere,  quia polluta  efi;1hc  firft  husband  may  not  receive  her, becaufe  fhe  is  defi!ed:for  the  words  in 
the  Hebrew  are  n^oidn  rwjjsi  which  do  not  figni  fie  [becaufe  flic  is  polluted  ,  but  quia 
faBa  eftpolluerefe,  becaufe  fhe  is  made  to  defile  her  felf;  ]  meaning  that  becaufe  her 
firft  husband  thruft  her  out  and  offered  her  to  be  humbled  by  him  that  would  ,  be  be- 

ing the  caufe  of  that  pollution  hath  loft  all  right  to  her ,  and  the  privilege  of  refti- 
tution  :  and  then  this  cafe  refers  not  to  a  fimple  adultery,  but  to: him  who  betrays  or 
expofes  his  wife  to  adultery ;  and  indeed  fuch  a  .perfon  might  not  in  Mofes  Law  re- 

ceive her  again  :  and  this  was  the  cafe  of  Cato  and  Socratex  who  were  very  free  in  lend- 

ing their  wives,  as  a  man  lends  an  utenfil.     As  for  the  cafe  of  Japidation,  it  is  tru'evthc  j 
woman  if  (lie  were  legally  convicted  was  to  die;  but  the  husband  was  not  bound  to 

accufe  her,  he  might'pardon  her  if  he  pleafed,  and  conceal  thefact ;  he  might  pardon O  her 
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her  for  his  fhare  as  Chrift  did  the  woman  taken  in  adultery  ;  or  put  her  away  private- 

ly as  Jofeph  upon  a  miftake  intended  to  do  to  the  blefled  Virgin  Mother  :  but  that  ic 
is  therefore  unlawful  to  retain  her  whom  his  foul  loves,  whom  he  would  fain  convert, 
whom  he  defires  and  hopes  to  reform  ,  or  that  God  did  intend  the  good  man  mould 
notufe  any  of  his  charity  and  kindnefs  to  any  fuch  purpofe  is  not  at  all  to  be  con- 

cluded by  thefe  arguments.  Now  as  to  the  laft,  the  adulterous  man  is  one  with  the 
Harlot,  but  this  union  is  not  a  natural  union,  but  a  fpiritual  and  legal,  as  appears  by 
the  effect  of  fecond  and  third  marriages  ;  for  one  perfon  can  no  more  be  one  natural- 

ly with  two  or  three  fucceffively ,  then  he  can  be  one  with  many  at  one  time;  and 

when  the  Patriarchs  were  married  to  divers  women  at  once ,  they  were  not  naturally- 
one  with  them  all,  but  legally  they  were ;  that  is,  they  were  conjoyned  in  holy  bands, 

and  were  to  very  many  purpofes  to  be  reckoned  but  as  one.    Ev  ydf  «W  dn,p  £  yovr\  t'I 

fj.oLn  $  tw  ct'e/G.uw,  laid  Clemens.  They  were  one  perfon  by  union  of  affection  ,  they 
had  one  bed,  one  purfe,  one  intereft,  community  of  children  ,  communication  of  bo- 

dies, equal  rights,  as  to  the  power  of  marriage,  the  fame  band  of  duty ,  tied  by  the 
fame  myftery.  Now  he  or  fhe  that  commits  adultery  breaks  this  union,  and  divides  or 
imparts  fome  of  the  rights  due  to  each  other  to  an  impure  perfon,and  they  become  one 
flefh  in  an  impuremixture.  Nowbecaufe  he  or  fhe  thatfirft  breaks  this  union  lofes 
their  own  right  by  invading  or  giving  away  anothers  ,  therefore  the  offending  perfon 
may  be  put  away  and  refufed  in  their  petition  of  right,  which  they  have  loft  by  doing 
wrong.  But  the  adultery  hath  not  fo  united  the  ofrending  perfons,  but  that  the  union 
qan,and  may  better  be  broke,and  the  erring  party  reduced  to  his  rule  and  to  his  right. 
For  it  is  but  a  legal,and  it  is  a  fpiritual  or  intellectual  union,  which  is  to  be  done  not 

by'  material  but  by  moral  inftruments  which  can  eternally  return,  and  be  effective 
when  they  do.  The  way  then  being  thus  far  made  ftraight,  I  anfwer ; 

p.      That  it  is  not  only  lawful ,  but  may  have  in  it  great  piety  and  great  charity  for  a 
woman  ftill  to  cohabite  with  an  adulterous  husband.  The  lawfulnefs  appears,  in  that 
there  is  no  prohibition  by  a  Divine  Commandment,  no  natural  uncleannefs  in  it ;  and 
this  appears  as  all  other  negative  pretences  can ,  even  by  evacuating  the  pretences 
made  to  the  contrary.  Of  this  opinion  was  S.  Bafil,  who  alio  made  a  Canon  for  it,  and 
commanded  it  to  be  done  in  his  Church ,  as  appears  in  his  Epiftle  to  jimphilochiut  i. 

lib,  3.  Can.  p.  Cy  2 1.  The  fame  alfo  was  the  fentence  of  S.  ̂4uftin  to  Pollentius,  and  in  his 
Book  de  adulterinis  conjugiis  :  and  of  P.  Pelagtus  in  his  Epiftle  to  MeUetts  his  Subdea- 

con.  But  they  it  fecme  went  againft  the  general  ftream,  lor  they  were  not  only  fore'd 
to  difpute  it,  but  alfo  to  limit  the  queftion  and  the  permiffion.     For  David  received 

his  wife  Michol  who  had  liv'd  with  another  man ;  and  S.  Paul  advifes  the  wife  to  be 
reconciled  to  her  husband;  and  Chrift  forgave  the  woman  taken  in  adultery,  and 
God  not  only  is  ready  to  forgive,  but  calls  and  invites  his  Church  to  return  to  his  love 
though  (he  hath  been  an  adulterefs,and  committed  fornication  againft  him:  but  there- 

fore fo  may  a  man,  but  it  ought  only  to  be  done  in  cafe  the  finning  perfon  does  repent: 
only  S  Bafil  is  for  the  living  ftill  with  the  adulterer  though  he  wallow  in  his  fin  ;  but 
does  not  think  it  fit  the  man  mould  be  tied  to  do  fo  to  his  adulterous  wife.  That  he  or 

fhe  refpectively  may  if  they  will  ftill  live  with  the  finning  perfon,  needs  no  other 
proof  but  this,  that  the  innocent  being  alfo  the  injured  perfon  may  forgive  the  injury 
done  to  them;  and  that  it  may  have  in  it  great  piety  and  great  charity  is  certain  up- 

on the  fame  account  on  which  it  can  be  piety  and  charity  to  fuffer  injuries  ,  to  be  pa- 
tient, to  have  a  long-fuffering  fpirit,to  exhort,  to  intreat,  to  bring  the  finner  to  repen  • 

tance,  to  convert  a  foul,  to  fave  a  finner  from  the  evil  of  his  way.     But  this  is  to  be 
practifed  with  the  following  meafures  and  cautions : 

10.  1.  The  innocent  perfon  muft  not  be  bound  to  do  this,  becaufe  the  union  being  dif- 
folved,  the  criminal  hath  loft  his  right ,  and  therefore  if  the  other  ufe  their  liberty, 
they  do  no  wrong ;  and  although  it  may  be  good  charity  in  many  inftances  to  do  it, 
yet  becaufe  there  is  no  direct  obligation  in  any,  and  there  may  be  great  uncharitable  - 
nefs  to  ones  felf  as  the  cafe  may  happen  ,  no  ones  liberty  is  to  be  prejudiced  in  this 
particular  ,  but  they  are  to  be  exhorted  to  all  inftances  of  charity ;  ever  remem- 

Mahch.2.itf.  bring  that  faying  of  God  by  the  Prophet,  the  Lord  God  of  Ifrael  faith,  he  hateth  put- 
ting away. 

11.  2.  The  innocent  perfon  may  lawfully  retain  the  criminal ,  though  he  or  fhe  have 
no  other  end  or  purpofe  in  it,  but  the  love  of  the  perfon,  or  the  retaining  of  their 
^  own 
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own  rights  temporal,  or  any  other  thing  that  is  in  it  fclf  honeft  and  lawful  :  and  the 
reafon  is,  becaufe  the  fault  of  the  one  is  not  to  prejudice  the  other  ;  and  it  is  mifery 

enough  to  be  injured  in  their  direct  relation,  and  not  that  this  injury  compel  them  to 
receive  another.  If  titius  be  an  adulterer,  his  wife  Caia  hath  not  loll  her  power  pvec 

his  body,  or  her  intereft  in  his  family  or  fortune. 

12.  fr  This  is  to  laft  as  long  as  there  is  any  hopes  of  repentance,  and  the  repentance  is  to 

be  procured  and  endeavored  by  all  direct  means,  and  by  all  the  Indirect:  means  which 

are  miniftred  to  the  innocent  pcrfon  by  the  power  and  advantages  which  his  or  her  in- 
nocence gives  over  the  guiltinefsof  the  other :  Such  as  are,  reproving  his  fault,  de- 

nying conjugal  rights,  delating  the  perfon,  bringing  him  or  her  to  private  fname,  pro- 

curing reproof  fi <3m  fpiritual  fuperiors,  or  natural*  relatives  ,  and  indeed  any  thing 
that  can  be  piudent,  and  by  which  the  offender  can  be  made  better,  and  will  not  be 
made  worfe. 

13.  4.  If  there  be  no  hopes  of  repentance,  yet  {till  the  innocent  perfon  may  ufe  their 
own  right,  not  onely  becaufe  there  may  be  pofiibilities  and  real  confequcnt  events 
when  we  have  no  hopes  ;  and  S.Pauls  queftion,  ̂ uifcis  o  mulhr  ?  hove  knowefl  thou  O 
woman  whether  thou  fh alt  gain  thy  husband  ?  may  ftill  have  place,  nor  only  I  fay  for  this 
reafon,but  for  the  foregoing  ;  the  innocent  perfon  does  not  lofe  his  or  her  right,  and 
therefore  may  ftill  poflefs  what  other  wife  (he  might  quit ;  and  his  incontinence  does 

not  oblige  her  to  be  expofed  to  the  danger  of  a  Trvpaa-u  or  uftulation,  nor  to  be  reproa- 
ched with  the  noifes  of  divorce,  nor  offered  to  an  actual  poverty,  or  dereliction,  or 

to  become  an  actual  widow  before  death. 

14.  5".  If  the  retaining  the  adulterefs  be  actually  fcandalous ,  the  Church  in  that  cafe 
hath  been  more  reftrained.  in  her  permifTion,and  hath  commanded  the  innocent  per- 

fon to  put  the  offending  woman  away  :  and  therefore  the  Fathers  in  the  Cou-ncel  of  c.  <$& 
Eliberis  refufed  to  give  the  Communion  to  a  Clergy  man  even  at  the  Lift,  if  he  did  not 

ftatimprojicere  inftantly  expel  from  his  houfe  his  wife  whom  he  knew  to  commit  adul- 
tery :  And  in  theCouncelof  Neo-C<zfarea  he  was  tobedepofed  from  his  dignity  in 

the  fame  cafe ;  the  reafon  is  given  by  the  Councel  o^  Eliberis,  Ne  ab  his,  qui  exemplum  L' s* 
bona  converfationis  ejfe  debent,  videantur  magifleria  fcelerumprocedere ;  left  their  houfes 

which  ought  to  be  the  examples  of  piety  and  chaftity, become  the  precedents  and  war- 
ranty of  uncleannefs.  This  is  nothing  elfe  but  a  purfuance  of  the  Canon  Apoftolical,  l  Tim,-.^--, 

requiring  that  Bifliops  and  Deacons  fhould  be  fuch  who  rule  their  own  houfes  well; 
for  if  they  cannot  do  that,  it  is  not  eafie  to  be  fuppofed  they  can  well  rule  the  Church 
of  God  :  and  though  a  good  man  may  have  an  evil  wife ,  and  fuch  a  one  whom  no  pru- 

dence can  govern  ;  yet  if  fhe  be  an  adulterefs,  he  can  put  her  away,  though  he  cannot 
govern  her  :  and  indeed  all  fuch  reproaches  ought  to  be  infinitely  removed  from  the 
houfes  of  thofe,  whofe  lives  and  whofe  Governments  ought  to  be  exemplar.  Opovtet 
fufpicionem  abeffe  a  C&faris  domo.  Princes  and  Prelates  ought  not  to  have  any  thing  un- 

der their  roof  fo  nearly  relating  to  them,that  can  juftly  be  fufpected.  But  this  is  mat- 
ter or  decency  and  fittingnefs,  not  of  indifpenfable  neceflity. 

15.  6.  The  innocent  perfon  muft  not  directly  by  any  compliance,  cohabitation,  or  in- 
dulgence give  countenance  or  incouragement  to  the  impurity  or  crimes  of  the  offend- 

ing relative,  for  nothing  can  make  it  tolerable  or  lawful  to  promote  a  iin,or  any  ways 
directly  to  cooperate  toward  it.This  is  afpecies  lenocinii,a  being  abawd  to  the  unclean- 

nefs of  that  perfon  whom  with  our  lives  we  ought  to  refcue  from  that  damnation  if  we 
could.  And  therefore  if  the  woman  finds  her  husband  grow  worfe  by  her  toleration 
and  fufferance,  (he  is  to  go  offTrom  it  by  fuch  degrees  as  are  on  this  fide  the  extreme 
remedy,  which  I  reckoned  before  in  the  third  caution  ;  and  if  nothing  elfe  hinder,  it 
is  not  onely  excufable,  but  hugely  charitable,and  in  a  very  great  degree  commendable 

to  be  divore'd  For  (he  ufes  her  own  power,  and  therefore  fins  not,and  does  it  when  no- 
thing elfe  can  prevail,  and  therefore  fhe  is  not  rafh,  or  light  and  inqnifitive  after  new 

relations,  and  fhe  does  it  that  fhe  may  not  patronize  or  increafe  his  fin,  and  therefore 
is  charitable  to  his  better  intereft. 

16.  7.  But  if  his  or  her  compliance  and  cohabitation  does  accidentally  make  the  offen- 
ding party  worfe,yet  if  it  be  befides  the  intention,  andagainft  the  purpofe,  and  con- 
trary to  the  endeavors  of  the  innocent ;  he  or  fhe  in  that  cafeisnot  tied  to  relinquiih 

their  right  and  their  advantages  in  the  prefent  poffetlion  or  cohabitation,  i.  Becaofe 
concerning  accidental  events,  agamft  which  we  labor,  no  man  is  to  give  account. 
2.  Becaufe  of  this  accidental  event,  the  offending  perfon  is  the  only  author  $  and  the 

O  2  in- 
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innocent  is  not  to  fufTer  for  his  fin.  3 .  If  the  innocent  perfon  were  tied  to  deparr,then 
it  were  at  any  time  in  the  power  of  the  adulterer  or  aduiterefs  to  De  divorced  from  the 
innoeent,  becaufe  he  growing  worfe  by  the  others  being  good  can  oblige  the  other  to 
quit  him  of  the  burden  which  he  hates.  4.Becaufc  to  depart  in  that  caie  is  no  remedy. 
Becaufe  he  that  is  vile,  may  grow  worfe  by  contrary  caufes  ;  and  as  wicked  men  are 
made  prefumptuous  by  mercies,  and  hardned  by  judgments ,  and  whether  they  be 
punifhed  or  not  puniflied,  from  both  they  take  occaiion  to  perfevere  ,  fo  may  an  adul- 

terer, or  an  aduiterefs,  by  being  fweetly  ufed,  or  by  being  harrnly.   All  that  can  be  of 
duty  and  neceflity  in  this  cafe,is  that  the  innocent  perfon  with  all  prudent  advice  and 
caution  do  not  by  any  direct  act  incourage  the  crime,  or  connive  at  it  when  it  can  be 

help'd,  or  commend  it  when  it  cannot,  or  refufe  to  ufe  any  fair  or  rfhy  juft  inftrument 
of  curing  the  leper  ;  and  for  the  reft,  let  them  pray  earneftly,  frequently,humbly,and 
leave  the  event  to  God.  It  is  lawful  to  permit  or  fuffer  an  evil  which  1  cannot  help,and 
by  that  permiffion  retain  my  own  rights,  or  prevent  my  own  wrongs ;  but  it  is  at  no 
hand  lawful  for  any  intereft  fpiritual  or  temporal  to  do  an  evil ,  or  to  fct  it  directly 
forward. 

1 7.      Thus  fome  Commonwealths  permit  fornication  and  publick  ftews,  to  prevent  the 
horrid  confequents  of  the  lufts  of  their  young  men ,  which  when  they  cannot  cure, 
they  feck  to  leflen  and  divert ;  and  though  there  be  in  the  whole, many  evil  appendages, 
and  a  great  fault  in  Government,  and  many  evil  and  avoidable  necefiities  introduced 
or  fuppofed  ;  yet  fo  far  as  this  intention  is  confidered,  if  it  were  not  avoidable  or  re- 

mediable by  the  feverity  of  Laws,  and  the  wifdom  of  difcourfes,  and  the  excellencies 
of  Religion,  it  were  the  onely  charity  that  were  left ,  and  an  after  game  ofConfcience 
and  Religion  ;  fad  and  fatal  to  thofe  whofe  folly  infers  it ,  but  all  that  is  left  that  can 
be  dene  for  God  and  for  fouls. 

18.      But  yet  this  thing  in  all  the  cirumftances  is  not  to  be  done  atall,  becaufeitisa 
fnare  to  many  who  have  no  fuch  necefiities,  who  are  otherwife  curable,  who  enter  in- 

to the  temptation,  becaufe  it  is  made  ready  to  their  hand ;  and  it  is  a  high  fcandal  to 
the  Laws  and  to  the  Religion  of  a  Country,  where  fuch  vile  nefts  of  impurity  are  fuf- 

fered ;  and  the  neceiTity  is  but  phantaftick,  accidental,  and  inferr'd  by  evil  cuftomes, 
or  fome  fecular  intereft,  or  weaker  regard ;  for  there  is  no  neceflity  that  men  muft 
either  debauch  Matrons  or  be  fornicators;  let  them  marry,  for  that  is  the  remedy 
which  God  hath  appointed,  and  he  knows  beft  how  to  fatisfie  and  provide  for  all  the 
needs  of  mankind.  But  it  is  objected.  The  Laws  of  Italy  forbid  the  younger  brothers 

of  great  families  to  marry.     *  That  is  it,  which  I  faid,  men  make  necefiities  of  their 
own,and  then  find  ways  to  fatisfie  them,which  therefore  cannot  be  warranted  by  that 
neceflity,  becaufe  that  neceflity  is  of  their  own  procuring,  not  from  God,  nor  for  him. 
For  this  is  the  cafe ;  An  evil  is  to  be  cured,  and  a  greater  prevented;  God  hath  appoin- 

ted marriage  for  a  remedy,the  civil  power  forbids  it  to  fome  perfons,  who  for  want  of 
that  muft  fornicate,  or  do  worfe.     To  prevent  the  worfe  they  provide  them  of  oppor- 

tunities of  doing  the  lefs  ?  But  what  remedy  is  there  for  the  lefs  ?  That  is  not  thought 
of;  for  marriage  is  inconvenient  to  younger  families;  but  it  is  very  convenient  for 
their  fouls,  and  they  alfo  would  be  provided  for,  as  being  no  contemptible  intereft. 
Here  therefore, if  they  would  alter  the  necefiities  which  worldly  intereft  introduced, 
if  they  would  prefer  fouls  before  the  greatnefs  of  families,  heaven  before  a  Marquifate 

in  Sardinia  ,  and  would  efteem  it  more  honor  to  a  houfe  to  have  chaftity  preferv'd  ra- 
ther then  wealth  and  an  intire  inheritance ,  the  weak  pretences  of  excufe  for  Stews 

would  be  hified  off  from  the  face  of  all  Chriftian  Countries;  for  if  fornication  be  a  re- 

medy againft  unnatural  lufts,  it  is  juft.  as  being  poyfoned  is  an  antidote  againft  hang- 
ing, but  certainly  there  is  a  better :  Innocence  or  pardon  will  prevent  it  with  more  ad- 

vantage,and  fo  will  marriage  do  to  the  worfe  evils  of  luft;  unlefs  no  health  is  confider- 

able' which  is  not  effected  by  a  Witch,  and  eafe  is  to  be  defpifed  if  it  be  brought  with 
a  blefling.     *  But  if  any  one  can  pretend  that  marriage  will  not  fecure  the  Italians  or 
hot  Spaniards  from  attempting  intolerable  vilenefles  ( befides  that  fornication  will  do 
lefs,  as  having  in  it  no  more  of  natural  remedy,and  not  fo  much  by  way  of  blefling)  in 
this  cafe,  the  wheel  or  the  gallies,  hard  labor  and  the  mines,  the  rods  and  axes  muft 
pare  off  the  luxury. 

*  This  therefore  is  the  refult,as  to  this  particular  inftance.In  the  queftions  of  grea- 
ter or  lefler  uncleanneffes  ,  permifiions  are  not  to  be  made  by  publick  authority  for 

the  reafons  before  named  :  but  there  may  be  particular  necefiities  in  fingle  inftances which 
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which  will  ran  into  prefcnt  evil,  for  which  no  remedy  can  be  provided  ;  and  then  it  is 
lawful  to  divert  the  malice  upon  a  lefs  matter,  when  it  cannot  be  taken  off  intireJy: 

For  thus  righteous  *  Lot  offered  his  daughters  to  tbe  impure  Sodomites, to  redeem  the  *  '^m'^ 
ft  rangers  from  the  violation  intended  them,  and  to  hinder  his  Citizens  from  breaking  triarch.Abta- 

the  laws  of  Nature  and  Hofpitality,which(if  they  were  not  always)yet  then  they  wereham- 
of  greater  obligation  then  the  reftraints  of  fimple  fornication.    And  to  this  purpofeis 
that  of  S.  Chryfoftom  who  to  a  man  that  is  accuftomed  to  fwear  ,  and  cannot  avoid  it, 
advifes  that  he  mould  rather  fwear  by  hif  head  then  by  God.  I  do  not,  I  confefs,  like  the  po^Antlo? 
inftance,  both  becaufe  it  is  in  fome  cafes  worfe  to  fwear  by  a  Creature  then  by  the  chen. 
Creator  ;  it  is  an  honor  done  to  him  to  fwear  by  him,though  to  do  it  triflingly  is  fuch 
an  honor  done  to  him,as  fuperftition  is,an  honor  that  angers  him;  and  z.  alfo  becaufe, 
he  that  can  pretend  his  fwearing  to  be  unavoidable,  does  fay  fo,  becaufe  he  does  fwear 
when  he  cannot  deliberate  ;  and  if  he  does  not  confider,  he  can  never  make  ufe  of  his 
advice  to  do  one  rather  then  another;  for  no  man  can  choofe  that  cannot  confider,  but 

as  for  the  prime  intention  of  the  advice ,  that  the  leaft  evil  is  to  be  chofen,  or  advifed , 
it  is  without  queftion  fafe  and  prudent. 

*  Of  the  fame  purpofe  are  thefe  words  oFS.Juftin,  Si  decrevifli  homicidium  aut  adul  l.  i.e.  i^.de 
teriumfacere,  adult  erium  committe  non  homicidium.     If  thou  wilt  murder  or  cprrimii  ?dultexin.  con- 

adultery, do  this,  not  that ;  that  is,  rather  this  then  that.    But  neither  here  arr)  I  pic    ,og* fed  with  the  inftance,  becaufe,  when  any  man  can  lawfully  be  diverted  to  a  feis  I       it 
mull:  be  in  the  fame  kind  ;  becaufe  the  fame  luft  cannot  be  filled  with  a  differing  ob- 

ject; and  if  the  temptation  be  fuch  that  it  can  be  taken  off  wholly  from  thav  Scerr 

and  chang'd  to  a  differing  and  difparate  matter,  he  can  as  well  be  turn'd  to  fomethi    j 
that  is  ianocent  as  to  fome  other  diftinct  vice ;  that  is,  he  may  for  all  his  ten  prai 

From  unnatural  lufts  to  natural,  from  the  greater  kind  to  the  lefs ,  from  £d  -.6 
fornication,  from  fornication  to  trifling  amours,  and  Platonick  fooleries ;  rrbfj  mur- 

der to  a  blow ,  from  a  blow  to  an  angry  word  ;  thefe  are  proper  diminutions  which 
are  in  a  direct  order  to  the  retrenching  of  the  fin  :  but  from  murder  to  adultery  a  man 
is  not  to  be  diverted,  becaufe  this  is  not  a  direct  leflening  of  the  degrees  of  fin,  but  a 
changing  it  into  equal ;  or  if  it  be  not,  yet  the  malice  is  more  extended,  if  not  intend- 

ed, and  the  man  is  directly  tempted  to  be  a  Devil  upon  a  new  fcore ,  for  it  muft  be  a 
new  malice  that  muft  change  him ;  but  ftill,  the  advice  is  in  its  main  defign  fafe  and 
innocent. 

*  But  of  the  fame  mind  is  ̂ .Gregory  affirming  it  to  be  good  adviccthat  when  of  twoLib#32 -morai;. 
fins  one  muft  be  chofen,  that  the  leaft  be  it,  but  his  proof  of  it  is  not  to  be  fuffered ;  c.  18. 
for  fo  (faith  he)  for  the  avoiding  fornication  S.  Paul  permits  marriage ;  which  faying 
of  his  without  great  violence  to  the  words  and  charity  to  the  man  can  never  be  recon- 

ciled with  the  truth  of  Scriptures, or  the  honor  of  marriage,but  as  for  the  main  advice 
it  is  well  and  agreeable  to  right  reafon. 

19-     But  befides  the  cautions  already  given  num.4,  relating  to  the  material  part  of  fin, 
the  whole  affair  is  to  be  conducted  with  thefe  provifions : 

20.  I.  No  man  may  ufe  this  courfe,  by  ingaging  in  a  prefent  leffer  evil,  to  feek  to  pre- 
vent  a  greater  that  is  to  come :  the  reafon  is,  becaufe  chis  is  a  fecuring  of  evil,  it  is  an 
aflurance  and  a  certain  gain  to  the  intereft  of  fin  ,  and  this  certainly  may  outweigh 
the  greater  degree  of  an  uncertain  evil ;  and  there  are  many  acts  of  providence  which 
may  intervene  and  prevent  the  future  evil,  which  therefore  is  not  to  be  prevented  by  a 
prefent  evil  though  lefs  mifchievous,  becaufe  pofRbly  it  may  be  hindred  at  a  cheaper 
rate ;  and  no  little  evil  is  to  be  done,but  when  either  it  felf  or  a  greater  is  unavoidable, 
which  happens  not  (for  ought  we  know)in  the  prefent  cafe ;  for  before  to  morro  v  the 
man  may  die,  or  his  affections  to  fin  may  die,  or  he  may  be  fick,  or  fcar'd,  and  to  put 
it  ofFas  long  as  we  can,  is  one  kind  of  diminution  and  leflening  of  the  fin,  which  is  the 
thing  here  confulted  of. 

21.  2.  Care  muft  be  taken,  that  by  this  means  no  mans  fin  be  promoted,  no  mans  eter- 
nal intereft  be  leflened,no  evil  be  done  that  we  could  and  ought  to  forbid  and  hinder  ; 

and  that  of  this  we  have  a  moral  certainty,  or  at  leaft  no  probable  caufe  to  doubt :  The 
reafon  is,  becaufe  if  we  put  any  mans  foul  to  hazard,by  procuring  a  lefs  damnation  to 
an  evil  perfon,  the  evil  we  do  is  greater  then  good  ;  and  we  venture  one  mifenief,  for 
the  venture  or  hopes  of  leflening  another,  ̂ uintus  Mihim  being  ! n  love  with  the 
wife  of  Mur&na,  and  fhe  with  him,  Mihitts  refolves  to  kill  his  wife  Virginia  ,  arcd  run 
away  with  the  wife  olMur&na,oi  force  her  from  him,he  acquaints  his  freed  matiFrif.us' 

O  3  Cah'titf 
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Calvus  with  his  purpofe  ,  but  he  to  divert  his  purpofe  of  murder  and  adultery  per- 

fwsdes  his  Patron  Mi  fains  rather  to  lie  with  Murtna's  wife  now ,   then  todofuch 
things  of  hazard  and  evil  voice,  and  difhonor  :  and  his  advice  was  charitable  and  pre- 

vailed ;  for  though  the  adultery  was  future,  yet  the  intended  murder  was  prefent,  and 
the  evil  was  lellened  as  much  as  it  could,  and  no  man  prejudiced,  but  the  life  of  one 

fav'd.  But  if  he  believes  that  by  this  act  Virginia  will  be  fo  exafperated  that  fhewill 
turn  adulterefs  in  revenge,or  kill  her  husband ;  this  is  not  to  be  advifed  upon  the  fore- 

going reafon.    If  a  rich  Ufurer  refufes  to  give  an  alms  to  a  ftarv'd  perfon ,  he  may  be 
advifed  rather  to  'end  him  fome  money  upon  intereft,  then  fufter  him  to  die  for  want 
of  bread  :  but  if  1  believe,  or  probably  fuppofe  or  fufpedt  that  another  man  will  be 
confirm'd  in  the  uncharitablenefs,and  think  becaufe  I  advife  him  to  this,  he  does  well 
in  it,  and  will  live  and  die  in  this  opinion,  then  I  may  not  at  the  charge  of  another 
mans  foul,  do  the  other  wicked  perfon  that  fmall  advantage ,  which  is  lefs  then  can 
countervail  the  other  evil. 

XX,      3 ,  He  that  advifes  the  lefler  evil  for  the  avoiding  of  a  greater,  muft  not  advife  any 
thing  fo  to  ferve  his  own  interest  or  humor ,  as  that  he  fhall  in  any  fenfe  beddighted 
with  the  evil, becaufe  fo  he  becomes  guilty  of  the  others  fin,  and  then  he  cannot  do  a 
thing  lawfully,  if  it  afperfes  him  with  guilt ;  and  he  may  not  ferve  anothers  need  with 
his  own  evil  joys  ;  and  thelntereft  of  fouls  is  not  fet  forward  when  one  dies  to  make 
another  iefs  fick.But  befides  this,the  queftion  here  beingwhether  it  be  lawful  to  advife 
a  lefs  evil  for  avoiding  of  a  greater,though  it  be  affirmed  to  be  fo,when  it  is  wholly  for 
the  avoiding  the  greater  ;  yet  it  cannot  be  lawful  to  give  fuch  advice  to  ferve  my  own 
lower  ends  :  Nothing  but  the  former  can  legitimate  fuch  an  advice,  and  therefore  this 
latter  cannot. 

22,      4.  No  man  muft  make  ufe  of  this  courfe  himfelf;  for  though  it  be  lawful  to  divert 
a  greater  evil  by  advifing  the  lefs  to  others,  yet  1  may  not  my  felf  choofe  a  leCs,  that  I 
may  not  choofe  a  greater ;  for  if  this  could  be  lawful,  it  would  be  in  the  power  of  any 
man  to  fin  what  fin  he  pleafed,  and  to  threaten  his  confcience  into  a  leave ;  for  if  he 
fhould  refolve  he  would  either  kill  the  father,  or  lie  with  the  daughter ;  be  unnatural 
in  his  lufls,  or  loofe  in  his  entertainments,  he  might  legitimate  every  lefler  fin  for  fear  of 
the  greater.     But  therefore  it  is  certain,  that  when  he  can  choofe  either ,  he  mufi  choofe 
none,  for  nothing  can  make  it  lawful,  direftly  to  choofe  any,  even  the  leaft  evil.    But 

when  it  fo  happens  that  the  confcience  is  doubtful  and  perplex'd,  and  that  in  this  fad 
conjunction  of  evil  and  weak  thoughts,  it  feems  unavoidable  but  that  one  muft  be 
chofen,we  may  then  incline  to  that  which  hath  leaft  danger,&  leaft  mifchief.  And  this 
advice  was  given  by  the  Chancellor  of  Parti  :  Sifub  elettione  proponuntur  duo  mala,cave 

Gerfon»'tra<3.8.  neutrum  eligas :  Nam  in  malis  quid  eft  eligendum  ?  At  verop  culpa  noftra  eo  recidimus  ut 
twmTs  lit  F  neceJfe  fit  alterum  ex  peccatu  fieri,  minus  eft  accept  an  dum  ;  quia  jam  in  comparatione  de- 

terioris,  for titur  honi,fecundum  quid,  rationem.  No  fin  is  to  be  chofen  when  both  can  be 
avoided,  but  when  they  cannot,  the  leaft  is  to  befuffered.    But  when  this  comes  to  be 
another  mans  cafe  that  he  will  not  avoid  both,  though  he  fins  in  choofing  any ,  yet  he 
that  advifes  him  rather  to  take  the  lefs  does  not  fin.     He  that  choofes  the  lefs,  fins  lefs, 
but  yet  fins, becaufe  he  mould  choofe  none  at  all ;  but  he  that  advifes  him  to  choofe  the 
lefs,  fins  not  at  all,  becaufe  he  hinders  all  fin  as  much  as  he  can. 

24.      5*.  He  that  advifes  a  lefs  fin  for  the  prevention  cf  a  greater ,  muft  fee  that  it  be  di- 
rectly lefs,  and  certainly  fo  ;  it  muft  be  in  the  fame  matter  and  kind,and  in  a  lefs  degree, 

becaufe  he  can  no  otherwaies  be  certain  that  he  hath  done  any  good  at  all,  and  may  do 
a  greater  evil.  For  in  degrees  of  fin  the  cafe  is  clear  when  the  matter  or  inftance  is  the  P 
fame;  but  if  it  be  fpecifically  different, or  in  the  whole  kind,  all  queftion  of  degrees  is  infi- 

nitely uncertain,and  therefore  the  rule  is  not  without  danger  practicable  in  fuch  cafes. 
But  of  this  1  have  already  given  fome  accounts  in  the  fifth  number  of  this  Rule. 

1$*      But  becaufe  all  this  difcourfe  relies  upon  this  main  ground,  that  the  leffer  evil  in  re- 
fpedl  of  the  greater  hath  the  nature  of  good,  and  therefore  is  to  be  preferred ;  or  (  which 
is  all  one)  the  avoiding  of  the  greater  evil  is  directly  a  good,  and  the  fullering  the  lefs 
evil  is  better  then  fufFering  the  other,  yet  becaufe  it  is  but  comparatively  good,  it  is  po- 

sitively evil ;  here  it  is  to  be  inquired,  Whether  this  can  be  lawful,  or  is  it  not  a  preva- 
ricating of  the  Apoftles  rule,  That  evil  is  not  to  he  done  that  good  may  cime  cf  it?  and 

whether  this  may  be  done  in  any  cafe,  and  by  what  cautions  it  can  be  permitted  or 
made  legitimate  ?  This  inquiry  hath  great  ufes  in  the  whole  life  of  men,  and  there- 

fore is  not  unworthy  a  ftricter  fearch. 
And 
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26.     And  firft  as  to  the  prefent  Rule,  it  is  certain  ,  that  this  permiflion  is  not  a  doing 

evil  that  good  may  come  of  it :  I.  Becaufe  no  evil  is  at  all  permitted  when  all  can  be 
avoided.   2.  Becaufe  no  man  is  to  acl:  this  Rule  in  his  own  perfon,  upon  whom  he  may 

and  ought  to  have  a  power  of  perfwafion  and  effort  fufficient  to  caufe  himfelf  to  de- 
cline all  evil.  3.  It  is  only  permitted  to  be  advifed  to  others  by  fuch  perfons  who  hate 

all  fin,  and  have  neither  pleafure  nor  intereft  in  any.  4.  It  is  not  a  giving  leave  to  any 
fin,  but  an  hindringas  much  as  can  be  hindrtd.     It  is  not  a  doing  any  thing  at  all  of 
kindnefs  to  any  thing  but  to  the  man.  It  is  like  that  permiffion  which  the  fons  of  If 

rael  gave  to  the  remnant  of 'the  Canaanites,  to  live  in  the  land  becaufe  they  could  not 

deftroy  them  all.  They  kill'd  as  many  as  they  could,  and  it  was  not  kindnefs  but  ne- 
cefllty  that  left  thofe  few  alive.  And  the  thing  was  not  ill  exprefled  by  Petrach,  Duo- 
bws aut  pluribus  ex  malit  minus  malum eligendum  effe  non 'video,  cum  minus  malum  haud\.  5.epift. re- 

dubie  malum  fit,  qualiter  mali  elcBio  fit  laudanda.    Itaque  reftius  did  reor,  major  a  mala rum  fcmllum* 
majorifiudio  vitanda,ut  fivitari  cunfta  nonpoffunt ,  minora  facilius  tolerentur,  non  elecli- 
one,  fedpatientia,  aquanimitate,  modeflia.     Of  two  evils  the  leaft  is  not  to  be  chofen, 
fince  that  the  lefs  evil  is  without  all  doubt  an  evil.  Thus  therefore  I  fuppofe  we  ought 

to  fay  ;   The  greater  evils  are  with  greater  care  to  be  avoided,that  if  all  cannot  be  de- 
clined, the  lets  may  be  better  tolerated,  not  by  choice,  but  by  patience.    Now  though  it 

be  not  lawful  to  do  evil  for  a  good  end,yet  it  is  lawful  to  fuflfer  evil  to  avoid  a  greater, 
and  to  make  the  beft  of  it  that  we  can  ;  which  was  the  counfel  which  Cicero  fays  he  re-  Lid.3.Cffio 
ceived  from  learned  men,  Nonfolum  ex  main  minima  oportere  eligere,  fed  etiam  excer- 

pcre  ex  iis  ipfu  fi  quid  ineffet  boni. 
in.     But  to  the  thing  it  felf,  there  can  be  no  difpute  but  that  it  is  highly  unlawful  to  do 

evil  for  a  good  end ;  S.  Pauls  words  are  decretory  and  paffionate  in  the  thing  :  He  calls 

it  flander,  or  blafphemy  that  they  reported  it  of  him  that  he  mould  fay,  It  was  lawful  to  Rom' 3' 8' 
do  evil  that  good  might  come  of  it ;  he  alfo  affirms  that  though  the  greatnefs  of  the  fins 
of  the  Jews  or  Gentiles  did  magnifie  the  greatnefs  of  the  Divine  mercy,   yet  they 

whofe  fins  accidentally  thus  ferv'd  the  glorification  of  God,  their  damnation  was  juft. 
Though  this  be  clear  and  certain,  yet  1  doubt  not  but  all  the  world  does  evil  that 
good  may  come  of  it ;  and  though  all  men  are  of  S.  Pauls  opinion,yet  all  men  do  not 
blame  themfelves  when  they  do  againft  it.  I  will  therefore  firft  reprefent  the  matters 
of  facT:,  and  then  confidcr  of  the  allays  or  excufes  to  which  men  pretend  in  their  pri- 

vate accounts  or  publick  anfwers,  and  fo  feparate  the  certain  from  the  uncertain,  and 
eftablifh  the  proper  meafures  of  the  propofition. 

28.     For  frft  if  we  look  in  Scripture,  we  fhall  finde  that  divers  eminently  holy  have 

ferv'd  God  by  ftrange  violences  of  fac?5: ,  and  for  his  glory  have  laid  hold  upon  inftru- ments  not  fit  to  be  handled  ,  but  fu  :n  which  would  have  cut  the  hands  of  a  Chriftian, 

if  they  had  been  drawn  through  them.  David  gave  order  to  Hu/hai  to  enrol  himfelf  in 
the  rebel  party,  and  to  deal  falfly  with  ̂ bfolom,  that  he  might  do  good  to  David ;  and 
indeed  fo  do  all  fpies,  which  if  they  were  not  neceflary ,  would  not  be  ufed  in  all  Ar- 

mies ;  and  if  they  be,  yet  they  do  that  which  hofceft  men  would  fcruple  at.     *  Eliaf  x  King*  18,  a, 
the  Prophet  that  he  might  bring  the  people  from  idolatry ,  caufed  a  facrifice  to  Baal 
to  be  made,  and  the  idol  to  beinvocated,  which  of  it  felf  was  limply  and  abfolutely 
•evil ;  and  Jehu  (though  a  much  worfe  man)  yet  proclaimed  an  aflembly  for  Baal,  and 
both  of  them  did  it  that  they  might  deftroy  the  Priefts  oSBaal,  and  difhonor  the  idol, 

and  do  honor  to  God,  and  both  did  well :  *  and  for  ought  appears  fo  did  the  ten  men 
of  Shechem,  who  to  redeem  their  lives  from  the  fury  of  Ijhmael  difcovered  the  fecretJeiem'i4- 
treafures  of  the  Nation  :  *  and  amongft  the  Christians  fome  women,particularly  Pe- 
lagia  and  her  daughters  have  drowned  themfelves  to  prevent  the  worfe  evil  of  being 

defloured.  *  And  is  it  not  necefTary  in  all  Governments  that  by  violence  peace  mould 
be  eftablifhed,  and  by  great  examples  of  an  intolerable  jurtice  others  mould  be 

made  afraid.  *  For  fo  do  all  Princes  knowingly  procure  their  rights  by  doing  wrong; 
for  in  all  wars  the  innocent  mull:  fuffer  that  the  guilty  may  be  puniflied :  And  befides 
that  all  great  examples  have  in  them  fomething  of  iniquity  ;  it  were  not  eafie  to  have 
difcipline  in  private  Governments,  or  coercitive  power  in  Laws,if  in  fome  cafes  fome 
evil  were  not  to  be  permitted  to  be  done  for  the  procuring  fome  good.     For  fuppofe 
Corippw  hath  an  obftinate  fervant ,  fo  perverfe  that  like  the  fides  of  Elephants  his 
very  foul  grows  hard  by  ftripes ,  and  that  Corippus  knows  this,  yet  if  he  have  other 
fervants  who  will  be  corrupted  by  the  impunity  of  this,  he  may,  he  muft  do  evil  to 

.    the  obftinate,  and  ruine  his  foul  for  the  preferving  the  others.     *  And  indeed  if  we 

con- 



152,  Of  a  doubtful  Qonjcience.  Book  I. 

confider  how  fad,  how  intolerable  an  evil  it  is  that  a  malefactor  is  fnatch'd  from  his 
fcene  of  evil  and  vile  actions,  and  hurried  to  hell  with  his  fins  about  him ;  and  that  for 
the  only,  reafon  of  doing  good  to  others,  and  preferving  the  publick  intcreft,  it  will 
feem  neceftary  that  this  intereft  be  preferved,and  therefore  that  the  other  instrument 

be  imployed  ;  *  for  it  is  natural  enough  that  as  truth  comes  from  falfehood,  fo  fhou'd 
good  from  evil,  it  is  not  an  accidental  or  contingent  product,  but  fome times  natural  and 
proper ;  and  as  God  brings  good  out  of  evil  by  his  almighty  power,  fo  do  good  men  by 
the  nature  of  the  thing ;  and  then  the  intermedial  evil  to  a  wife  and  religious  perfon 
islikeunhandfomeand  ill  rafted  phyfick,  it  is  againft  nature  in  the  taking  and  in  its 
operating,  but  for  the  prefervation  of  nature  in  the  effecT  and  confequent ;  fo  are 

fome  evils  againft  Religion  but  ufeful  for  its  advancement.  *And  this -very  fimili- 
tude  fupplies  many  particulars  of  the  fame  nature.  For  thus  we  make  children 
vain-glorious  that  they  may  love  noble  things;  and  who  can  govern  prudently  and 
wifely  that  refolves  never  to  be  angry?  and  to  be  angry  fo  as  to  do  the  work  of  govern- 

ment ;  though  it  be  not  bigger  then  the  meafures  of  the  Governor ,  yet  they  exceed 
the  meafures  of  the  Man.  *  Thus  for  Phyfick  it  is  affirmed  to  be  lawful  for  a  man 

Lib.  j.c  13.  to  be  drunk  :  *  And  Cardinal tolet  allows  of  voluntary  defires  of  pollution  when  with- 
out it  we  cannot  have  our  health;  and  yet  to  defirefuch  pollution  without  fuch  a 

good  purpofe  is  certainly  criminal,  and  if  for  the  intereft  of  health  evil  may  be  done, 

much  more  for  Religion  and  effects  of  holinefs.  *  But  thus  I  faid,  it  muft  happen 
in  publick  Governments  :  The  Chriftians  that  dwell  in  China,  Japan,  and  in  the  Indies 
cannot  tranfacl  their  affairs  with  the  Heathens  without  oaths,  and  therefore  they 
make  them  fwear  by  their  own  falfe  gods,  by  the  names  of  their  idols  and  devils,which 
onely  they  think  binding,  and  neither  could  there  be  any  fecurity  of  faith  to  Princes 
or  to  Subjects,  that  is,  in  the  publick  or  private  entercourfe  without  it,  and  yet  with- 

out queftion  as  to  fwear  by  Devils  and  falfe  Deities  is  a  high  crime  ,  fo  to  require  or 
to  procure  it  is  a  great  fin,  and  yet  it  is  done  for  neceiTity.The  Romans  would  aot  truft 
the  Jews  that  would  fwear  by  the  Temple  of  Jupiter  : 

Ecce  negas,jurafque  mibiperTempla  Tonantis, 
Non  credo,  jura  verpe  per  jinchialum. 

no  truft  was  given  unlefs  they  fwore  by  the  God  whom  they  feared,  and  fo  it  is  in  the 
cafe  of  others ;  and  what  is  neceflary,  it  were  very  ftrange  if  it  might  not  be  permit- 

ted. *  And  what  elfe  can  be  the  meaning  of  difpenfations  ,  but  that  a  thing  which  is 
otherwife  unlawful  is  made  good  by  its  miniftring  to  a  good  end  ;  that  is,  it  is  lawful 
to  do  evil,  to  break  a  Law,  and  leave  is  given  to  do  fo,when  it  is  nectllary,or  when  it  is 
charitable.    Upon  this  account  it  is  that  prefcription  does  transfer  a  right,  and  con- 

firms the  putative  and  prefumed,  in  defiance  of  the  legal  and  proper,  and  this  is  for  no 
other  reafon  but  to  prevent  uncertainties  in  title,  and  eternal  contentions,  which  is  a 
certain  doing  injury  to  the  right  owner,that  good  may  be  procured,  or  evil  prevented. 

*  When  a  man  is  in  extreme  neceflity,  the  diftincTions  of  dominion  do  ceafe  ;  and 
when  David  and  his  Souldiers  were  hungry,  they  eat  the  Shew  bread  which  God  for- 

bad to  all  but  to  the  Priefts  ;  and  fo  did  the  Apoftles  to  fatisfie  their  hunger  break  the 

Sabbath  by  pulling  and  rubbing  the  ears  of  corn  ;  *  and  in  the  defence  of  a  mans  own 
life  it  is  lawful  to  kill  another:  which  is  certainly  a  doing  evil  for  a  good  end:  and  if  it 
be  faid,  that  this  is  not  a  doing  evil ,  becaufe  the  end  makes  it  not  to  be  evil,  this  is  a 
plain  confefling  the  queftion  againft  the  words  of  S.Paul ;  for  if  the  good  end  makes 
that  to  be  lawful,  which  of  it  felf  without  that  end  is  unlawful,  then  we  may  conclude 
againft  S.  Paul,  that  it  is  good  to  do  evil  that  good  may  come;  that  is,  it  is  changed 

by  the  end  and  by  the  defign.     *  And  upon  an  equal  ftock  of  neceflity  it  is,  that  ail 
Princes  think  themfelves  excufed  ,  if  by  inferring  a  war  they  go  to  feflen  their  grow- 

ing neighbours  ;  but  this  is  a  doing  wrong  to  prevent  a  mifchief ,  as  the  birds  in  Plu- 
Lib/r.apophth.  tarch  9  that  beat  the  Cuckow  for  fear  tnat  in  time  fhe  mould  become  a  Hawk.    *  And 

this  is  certain  in  the  matters  of  omiflion,  though  to  omit  a  duty  be  limply  evil,  yet 
whenitisnecefTary,  it  is  alfo  lawful,  and  when  it  is  charitable  it  is  law fol :  Thus  reli- 

gion yeelds  to  charity,  and  charity  to  jufticeyand  jufiice  it  felf  to  necrjjity^nd  a  man  is  not 
bound  to  pay  his  debts,  when  to  do  fo  will  take  frcm  him  his  natural  fuppcrt.  *  And 
it  is  thus  alfo  in  commiffions ;  who  will  not  tell  ahaimlefs  lie  to  favethelife  of 
his  friend  ,  of  his  child,  of  himfelf,  of  a  good  and  brave  man  ?  and  to  govern  chil- 

dren and  fools  by  faying  falfe  things,  no  man  makes  a  fciuple  :  and  Ph)ficiar,s 
are  commended  if  with  a  witty  lie  they  can  cozen  melancholick  and  hypochondriacal men 
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men  into  a  cure.    Thus  the  man  of  jithens,  who  phafiiied  if  he  mould  make  water  he 
ftiould  drown  the  city,  was  cured  by  his  Phyficians  ingenious  fiction  that  the  city  was 

on  fire,and  defiring  him  to  quench  it  with  his  urine  ,  left  water  ihould  be  wanting  in 
that  great  neceflity,  ftruck  his  fancy  luckily,and  prevailed  upon  him  to  do  that  which 
no  direct  perfwafion  could  effect.  Thus  Hercules  de  Saxonia  having  committed  to  his 

charge  a  melancholick  man,  who  fuppofing  himfelf  to  be  the  Prophet  Eli  as  would 

needs  faft  forty  days,  drefs'd  a  fellow  like  an  Angel ,  who  pretending  that  he  brought 
him  meat  from  heaven  ,  prevaifd  upon  him  to  receive  both  food  and  Phyfick.     This 
lie  was  charitable,  and  if  it  was  not  therefore  innocent ,  then  fome  charity  can  be  cri- 

minal ;  but  if  it  was  innocent,  it  was  made  fo  wholly  by  the  good  end,  which  fanctifi- 
ed  the  evil  inftrument.     *Thus  alfo  Judges  exact  oaths  from  contradicting  parts, 
though  they  know  that  one  is  perjured,  but  yet  he  proceeds  by  fuch  means  to  guefs  at 
truth,  and  fatisfie  the  folemnities  of  Law.  *  And  when  the  Judges  themfelves  are  cor- 

rupt,  we  think  it  fit  to  give  them  bribes  to  make  them  do  juftice,  who  otherwife 
would  for  bribes  do  injuftice ;  and  yet  we  fuppofe  we  are  no  more  to  be  reproved  then 
they  are  who  pay  intereft  money  to  the  Ufurers  and  Bankers  whom  yet  themfelves 
believe  to  fin.  But  bribery  is  a  fin,  and  bribery  in  a  wrong  caufe  is  two  or  three;  and 
therefore  let  the  caufe  be  what  it  will ,  it  is  no  way  tolerable  but  that  it  is  for  a  good 
end.     *  Thus  we  venture  into  danger  to  ferve  worthy  defigns  ;   fome  read  heretical 
Books  to  be  able  to  confute  them ;  and  fome  venture  into  perfecutions  which  they 
could  avoid,  becaufe  they  would  not  weaken  the  hands  of  fuch  who  cannot  avoid  it ; 
and  yet  to  go  to  danger  is  notfafe,  and  therefore  again  ft  charity,  and  therefore  a  fin, 

and  yet  it  is  for  charity  and  faith  even  when  it  is  againft  one  of  them.     *  And  laft  of 
all,  all  men  do,  and  they  believe  they  may  make  addrcfles  to  a  Tyrant  for  juftice,  and 
though  he  fits  on  the  Bench  by  wrong,  yet  we  ftoop  to  his  purple ,  and  kifs  his  rods 
and  axes  when  we  defire  to  be  defended  from  the  opprefTion  of  a  lefler  Tyrant ;  and 

if  this  be  not  a  doing  evil  that  good  may  come  of  it,  then  it  is 'no  evil  to  make  another 
do  an  act  of  ufurped  power ,  or  to  bend  to  a  power  which  deftroys  that  to  which  we 
are  bound  by  the  oath  of  God. 

29.  Thefe  inftances  I  have  not  brought  in  oppofition  of  the  Apoftles  rule,  or  that  I 
think  any  man  elfe  pretends  any  of  thefe  in  defiance  of  it,  but  to  reprefent  that  either 
a  great  part  of  mankind  does  it  when  they  leaft  think  of  it,  or  that  fome  things  which 
feem  evil  are  not  fo ;  and  that  I  may  defcribe  the  meafures  of  thefe  things ,  and  efta- 
blifh  the  cafe  of  Confcience  upon  its  juft  limits  and  rule. 

30.  1.  Therefore  it  is  to  be  obferved,  that  the  facts  of  men  living  under  a  Law,  are  not 
to  be  meafured  by  Laws  of  a  differing  Government,  and  therefore  if  the  facts  of  wor- 

thy men  were  exemplary  (of  which  in  its  proper  place  I  am  to  give  accounts)  yet  the 
facts  of  Saints  in  the  old  Teftament  would  not  be  fafe  examples  to  us  in  the  New ; 

and  therefore  we  may  not  do  that  which  Hujhai  did,  for  he  did  wellrthat  is,  againft  no- 
thing of  the  Law  under  which  he  flood ;  but  if  the  fimplicity  and  ingenuity  of  our 

Law  gives  us  other  meafures ;  the  effect  will  be,  that  Hufbai  did  not  do  evil  for  a  good 
cnd,but  did  well  to  a  good  purpofe.  And  as  to  the  thing  it  felf,it  is  very  likely  that  it  is 
lawful  to  abufe  his  credulity,  whofe  life  I  may  lawfully  take  ;  the  cautions  and  limits 
of  which  permiiTion  belong  not  to  this  prefent  inquiry. 

31.  2.  The  rules  of  war,  and  the  meafures  of  publick  intereft  are  not  to  be  eftimated 
by  private  meafures,  and  therefore  becaufe  this  is  unlawful  in  private  entercourfes,  it 
muft  not  be  concluded  to  be  evil  in  the  publick.  For  humane  aflairs  are  fo  intricate 
and  intangled,  our  Rules  fo  imperfect:,  fo  many  necefilties  fupervene,  and  our  power 
is  fo  limited ,  and  our  knowledge  fo  little,  and  our  provifions  fo  fhort  lighted ,  that 
thofe  things  which  are  in  private  evils  may  be  publick  goods  :  and  therefore  in  this 
queftion,  the  evil  and  the  good  are  to  be  in  the  fame  kind  ;  a  private  evil  is  not  to  be 
done  for  the  procuring  o£ a  private  good,  but  for  apubtick  it  may :  not  that  evil  may  be 
done  for  any  thing;but  that  here  it  is  not  evil,  when  it  is  meafured  by  the  publick  (iand- 
ard.  For  fince  God  is  the  fountain  of  Government,  he  alfo  gives  authority  to  all  fuch 
propofitions  which  are  neceflary  means  of  its  fupport,  not  to  all  which  pretend  to  it, 

or  which  are  inferred  by  folly  or  ambition,but  which  are  really  fuch.  War  cannot  be 
made  as  a  man  corrects  his  child  ,  with  even  degrees  of  anger,  and  a  juft  number  of 
ftripes,  and  equalities  of  puniihmAnt  both  to  the  perfon  and  to  the  offence;  and 
Kings  are  in  the  place  of  God  whoftrikes  whole  Nations  and  Towns  and  Villages  ; 
and  war  is  the  rod  of  God  in  the  hands  of  Princes,  but  the  evils  which  are ■intermedial: 

to' 
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to  the  greater  purpofes  of  a  juft  war  are  fuch  which  are  unavoidable  in  themfelves, 
and  befides  the  intentions  of  good  Kings  ;  and  therefore  in  fuch  cafes,  though  much 
evil  is  fuflered  becaufc  it  is  unavoidable ,  yet  none  is  done  of  choice ,  and  that  makes 

not  againf.  the  Rule.     For, 
3  ?.  3.  In  many  of  the  inftances  objected,  the  evils  which  are  the  ways  of  procuring 

good,are  not  evils  in  morality  but  in  nature',  and  then  it  is  lawful,  when  there  is  no 
malice  in  the  defign,  to  prevent  the  fin,  or  to  do  a  good  office  by  a  /hrewd  turn.Thus  I 

may  pull  my  friend  out  of  a  pool  by  a  .trained  arm,  and  fave  his  life  by  putting  his  arm 
out  of  joynt ;  and  this  is  a  doing  evil  materially,  with  a  pious  purpofe,  that  is  without 
malice,and  for  a  good  end,  and  that  is  innocent  and  charitable,when  it  is  unavoidable, 
but  it  is  not  to  be  chofen,  and  done  with  delight,  or  evil  intent,  or  perfett  ele&ion  :  to-do 
evil  to  a  man  in  this  cafe  is  befides  the  mans  intention,it  is  accidental  alfo  to  the  whole 

event,  it  is  not  fo  much  as  giving  unpleafing  Phyfick ,  not  fomuch  as  impofing  cup- 
ping glades  and  ufing  fcarifications ;  for  this  is  voluntary  and  chofen  for  a  good  end, 

becaufe  the  good  cannot  elfe  well  be  procured,  and  yet  it  is  chofen  upon  thofe  terms 
by  the  Patient.  Upon  this  account  a  man  may  give  his  life  for  his  friend,  or  wifh 

himfelf  dead  ;  and  S.  Paul  wifh'd  himfelf  accurfed  for  his  brethren,and  ̂ Mofes  defired 
to  be  blotted  out  of  the  book  of  life  in  zeal  for  the  people  of  God  ;  and  yet  all  this  is  a 
very  great  charity,  becaufe  though  a  man  may  not  do  evil ,  yet  he  may  fujfer  evil  for  a 
good  end  ;  he  may  not  procure  it,  but  he  may  undergo  it :  and  after  all,  the  doing  of  a 
natural  or  phyfical  evil  may  be  permittedwhen  there  is  no  motive  but  charity,for  then 
it  is  in  nofenfe  forbidden  ;  fometimes  neceflary  and  unavoidable  ,  but  no  ways  evil  or 
criminal;  and  if  it  be,  it  becomes  fo  by  accident,  or  by  the  intertexture  of  fome 
other  ingredient. 

22.  4.  When  the  evils  are  fuhordinate  or  relative,  the  lefs  may  be  done  to  prevent  the 
greater,  though  they  be  not  in  the  fame  matter  ;  as  a  child  may  be  beaten  to  prevent  a 
fin,  an  offender  fmitten  to  make  him  diligent :  for  thefe  actions,  though  they  are  in 
the  accounts  of  evil  things,  yet  have  no  intrinfecal  irregularity ,  but  wholly  depend 
upon  the  end  ;  But  becaufe  commonly  evil  things  are  done  to  evil  purpofes,  and  with 

-  irregular  meafures,  they  have  an  ill  name,  but  they  can  be  changed  when  the  end  is 
made  ftraight,  and  the  meafures  temperate.  Every  thing  that  is  not  intrinfecally 
evil,  if  it  be  directed  to  a  good  end,  is  good,  unlefs  it  be  fpoiied  by  fome  intervening 
accident. 

2  a  5.  Some  things  are  evil s  properly  and  naturally,  fome  by  accident,  fome  by  our  own 
faults,  fome  by  the  faults  of  others.  An  action  may  be  innocent  as  from  me ,  and  yet 
a  very  great  evil  by  the  fault  of  others :  A  malefactor  put  to  death,  it  may  be  perifhes 
eternally  ;  if  he  does,  it  is  his  own  fault,  the  Laws  are  innocent  when  they  fmite  him 
for  the  good  of  others  ;  and  this  is  not  a  doing  evil  that  good  may  come  of  it ;  for  in 
things  not  efTentially  and  unalterably  evil,  good  and  evil  are  in  relations,  and  though 
the  fmiting  fome  finners  produce  a  very  evil  effect: ,yet  it  is  only  to  be  imputed  to  its 
own  caufe :  There  is  a  good  and  an  evil  in  many  things ,  and  God  and  the  Devil  have 
their  (hare  of  the  thing,  and  fo  have  feveral  perfons,  according  as  they  intend,  and  as 
they  operate :  and  in  this  cafe,  the  Laws  intend  good,  and  do  that  which  is  good,  that 
is,  they  punifh  a  Malefactor,  but  of  the  accidental  damnation,  the  finner  that  fufiers 

onely,  is  the  onely  caufe ;  and  therefore  in  this,  and  many  like  cafes  of  publick  tranf- 
action  there  is  no  evil  done  for  a  good  end.  Thus  if  any  man  who  is  to  take  an  oath  be 
wicked  and  falfe,  the  Law  may  e xaB  the  oath  becaufe  that  is  good,but  the  Law  it  felf 
may  ufe  a  falfe  oath  if  the  man  will  fwear  it,  but  then  the  falfenefs  is  the  mans  that 

fwears,  not  the  Law  that  exacts  it.  For  to  many  products  there  are  many  concur- 
rent caufes,  which  are  not  integral,  but  have  each  their  fhare  ;  and  when  caufes  are  not 

integral,  the  portion  of  effect  is  to  be  applied  only  by  intention  of  the  agent,  and  the 
proportion  and  order  to  the  end  :  Indeed  if  the  whole  effect  were  to  imputed  intirely 
to  every  concurring  agent  (as  in  murder  every  man  is  principal  and  integral)  then  in 
many  of  the  fore  alledged  cafes,  evil  were  done  for  a  good  end,but  then  it  could  not  be 
lawful  fo  to  do,  but  the  actions  are  therefore  innocent  to  fome  agents,  becaufe  they  do 
nothing  of  it  but  the  good  fhare,  that  which  they  ought  to  do;  and  that  which  fpoils 
it,  comes  in  at  another  door. 

35.  6.  Some  Laws  of  God  are  fuch  that  their  rectitude  is  fo  perfect ,  the  holinefs  fo 
intire  ,  the  ufcfulnefs  fo  univerfal,  the  inftance  fo  fitted  for  all  enfes,  and  the  Oeco- 
nomy  of  it  fo  handfome  and  wife  that  it  never  interferes  with  nny  other  duty,  is  never 

com- 
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complicated  with  contradicting  mattcr,or  crofs  intereits ;  now  thefe  are  fuch  which 
no  cafe  can  alter,  which  no  man  may  prevaricate,  or  if  they  do  they  are  fuch  which  no 
mcafure  can  extenuate,  which  no  end  can  fanctifie  :  and  thefe  are  either  Laws  of  ge- 

neral reafon,  and  common  fanction  ;  or  fpirituai  inftances,  and  abftracted  from  mat- 
ter.  Thus  no  man  may  blafpheme  God  at  any  time  or  for  any  end,  or  in  any  degree ; 

and  in  thefe  cafes  it  was  rightly  faid  in  the  objections,  that  if  the  end  can  change  the 
inltrument.  then  it  is  not  evil  to  do  any  thing  for  a  good  end,  becaufe  the  end  makes 
the  evil  to  be  good.     But  then  in  other  cafes,  where  the  instances  are  material ,  tied 
up  with  the  accidents  of  chance,  made  changeable  by  relations,  tied  in  feveral  parts 

by  fevcral  duties,  rill'd  with  various  capacities,  there  the  good  and  the  evil  are  like 
colours  of  a  doves  neck,  differing  by  feveral  afpects  and  poftures,  their  abltractions 
are  to  be  made,  and  feparations  of  part  from  part,  of  capacity  from  capacity ;  and 
when  every  man  provides  concerning  his  Ihare  of  influence  into  the  effect  all  is  well, 
and  if  one  fails,  it  may  be  evil  is  done  to  the  whole  production,  but  it  is  not  imputed 

to  them  who  took  care  of  their  own  proportions.     *  But  in  fuch  kinds  of  actions,  the 
limits  and  meafures  areextrinfecal  and  accidental ,  and  the  goodnefs  is  not  effential, 
nat aral,  and  original;  and  therefore  the  whole  receives  variety  by  neceffities,  and  by 
charity.     For  whatfoever  can  be  necefiary  by  a  neceffity  of  Gods  making,  that  is  law- 

ful :  and  I  may  ferve  anygreater  neceflity  by  any  thing  that  is  lefs  necefiary  ,  when 
both  neceflities  cannot  be  ferved.     Thus  Davids  eating  the  Shew-bread,  and  the  Apo- 

files  eating  corn  on  the  Sabbath,  ferv'd  a  greater  need  then  could  have  been  fecur'd  by 
fuperflitious  or  importunate  abflinence.  In  pofitive  and  temporary  commands  there 
is  no  obligation  but  when  they  confifl  with  higher  duties  ;  j4t%us  imperati  unius  virtu- 
Us  non  debent  prxjudicare  aclibus  elicitU  alterius.  The  proper  and  natural  actions  of  one 

virtue  are  ever  to  be  preferr'd  before  the  inflrumental  acts  of  another.     As  an  act  of 
temperance  muft  be  preferr'd  before  a  pofture  in  worfliipping ;  charity  before  fall- 

ing, or  before  ceremonies :  that  is,  the  more  necefiary  before  the  lefs.  It  is  more  ne- 
cefiary to  fave  the  life  of  a  man,  then  to  fay  my  prayers  at  any  one  time,  and  therefore 

1  may  leave  my  prayers  in  the  midfl,  and  run  to  fave  a  man  from  drowning.    This  is 
a  thing  which  cannot  flay,  the  other  can.     For  in  all  fuch  precepts  of  affirmative  du- 

ty, there  is  a  fecret  condition  annexed,and  they  oblige  not  when  they  crofs  a  negative. 
And  it  is  certain  there  could  be  no  ufefulnefs  of  knowing  the  degrees  of  good  or  evil, 
if  it  were  not  for  prelation  and  election  of  one  before  another :  To  what  purpofe  were 
it  that  we  are  told,  Obedience  U  better  tbenfacrifice  ,  but  that  we  fhould  neglect  one 
and  do  the  other  when  both  cannot  Hand  together  ?  and  this  order  of  degrees  is  the 
full  ground  of  difpenfations  when  they  can  be  allowed  in  divine  Commandments :  but 
in  humane  difpenfations  there  is  another,  even  the  want  of  forcfight,  the  imperfecti- 

on of  the  Laws  themfelves  which  cannot  provide  for  all  cafes  before  hand,  as  Gods 
Laws  can  ;  and  therefore  to  difpenfe  wirji  a  Subject  in  a  humane  Law  is  not  a  doing 
evil  for  a  good  end  ;  for  to  break  an  humane  Law  is  not  intrinfecally  an  evil,  though 
110  exprefs  leave  be  given,  as  the  cafe  may  happen  :  but  when  leave  is  given  ,  as  it  is 
in  difpenfations  ,  then  there  is  no  evil  at  all.     And  fomething  like  this,  is  that  other 
cafe  of  prefcriptions,  which  does  indeed  transfer  a  right  from  a  right  owner,  as  it  may 
happen,  but  this  is  a  doing  good  and  not  evil,  for  it  is  a  preferring  a  certain  pofleffion 
before  an  uncertain  right  j  or  it  is  a  doing  a  greater  good,  that  is  a  prelation  of  a  title 
which  hath  more  evidence,  and  publick  advantage  then  the  other.     Befides,  it  is  done 
by  publick  confent ,  in  which,  becaufe  every  particular  is  included,  there  is  no  evil 
done,  but  much  is  prevented. 

36.     7    In  actions  the  m^m<*//^r*  is  tobediflinguifhed  from  the  formality  ,  the  work 
from  the  affection  :  That  may  be  wholly  indifferent,  when  this  may  be  wholly  criminal. 
He  that  drinks  till  he  vomits,  by  the  Phyficians  advice,  gives  none  of  his  affection  to 
the  pleafure  of  any  thing  forbidden,  he  takes  it  as  he  takes  a  potion  or  pills ,  which 
may  have  the  fame  effect  with  drink.     But  when  the  material  part  cannot  be  done 
without  the  fenfe  of  pleafure  which  is  forbidden,  then  the  end  cannot  fancftifie  it :  and 
therefore  although  to  drink  much  for  Phyfick  may  be  lawful ,  yet  pollution  may  not 
be  defired  for  health,  becaufe  that  cannot  be  done  or  fuffered  without  an  unlawful 

pleafure ;  and  fo  alfo  will  drinking  for  health  become  vicious,  if  in  the  acting  of  the 
material  part,  any  part  of  our  affections  be  flolen  away,and  the  pleafure  of  the  excefs 
be  delighted  in. 8.  He 
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37.      8.  He  that  makes  ufe  of  the  matter  of  a  fin  already  prepared  to  which  he  gives  no 

confcnt,  and  which  he  cannot  help,  does  not  do  evil  for  a  good  end.     Thus  the  Pro- 
phet called  on  the  Priefts  of  Baal  to  do  what  they  ufed  to  do,   that  they  might  never 

do  fo  again  :  He  was  no  way  the  caufe  of  a  fin,  but  of  its  circumif  ances  and  adjuncts, 
t  hat  it  be  done  here  and  now,  and  this  is  not  againft  the  Apoftles  rule  ;   time  and  place 
nre  no  fins,  and  make  none  unlth  frequency  be  added  to  the  time,  and  holinefs  to  a  place, 
and  then  they  may  add  degrees  or  new  instances  to  the  fin ;  but  when  neither  of  thefc 
is  procured  or  injured  refpecHvely,  it  is  lawful  to  glorifie  God  by  ufing  the  prepared 
fin  to  good  purpofes.  When  a  Judge  is  ready  to  receive  money  upon  any  terms,  out 
of  this  evil  we  may  bring  good,  and  caufe  him  to  do  a  good  thing  rather  then  a  bad  ;  he 
does  neither  well,  but  that  is  his  own  fault ;  but  to  give  money  is  a  thing  indifTercnr, 
and  to  give  it  for  that  end  which  is  good,  makes  it  better :  and  bribery  is  a  word  of  an 
ill  found  when  it  means  an  evil  thing,  but  when  it  means  weil  we  may  find  a  better 
word  for  it,  or  mean  well  by  this  :  though  concerning  the  particular  it  is  not  amongft 
men  efteemed  certain  that  it  is  lawful  to  give  money  to  a  Judge  :  Sedfidedi  (fays  Ul- 
pian)  ut  fecundum  me  in  bona  caufa  Judex  pronunciaret,  eft  quidem  relatum  condiHioni  lo- 

cum ejfe  :  fed  hie  quoque  crimen  contrabit.    Judicem  enim  corrumpere  videtur  \  &  non  it  a 
pridem  hnperator  rwfter  conftituit  litem  eum  perdere.     Whether  it  be  lawful  or  no  is  to 
be  inquired  in  another  place;  but  as  to  the  prefent  inquiry,  if  it  be  lawful,  I  have  ac- 

counted for  it  already  ;  if  it  be  not,  it  is  not  to  be  done,  no  not  for  juftice  fake.    For 
in  this  cafe  we  no  way  confenttotheevil,  but  endeavor  to  bring  good  out  of  that  evil 
which  is  already  in  being.     Thus  we  run  to  a  Tyrant  power  for  juftice,  he  will  govern 
whether  we  will  or  no,  the  fin  will  be  acled  and  continued  upon  his  own  account  * 
but  when  the  evil  matter  is  thus  made  ready,  we  may  reap  as  much  good  by  it  as  we  can 
bring  out  of  it ;  and  in  this  fenfe  is  that  true  and  applicable  to  the  prefent  which  is  ur- 

ged in  the  objection,  That  as  truth  may  come  from  falfhood,  fo  may  evil  from  good; 
when  an  ill  gotten  power  is  apt  either  to  juftice  or  injuftice,  we  may  draw  juftice  from 
it,and  then  we  do  good  without  cooperating  to  the  evil :  that  is,  we  only  do  determine 
an  indifferent  agent  to  the  better  part :  The  manner  of  getting  the  power  is  wholly 
extrinfecal  to  the  miniftration  of  it :  That  is  wholly  the  fault  of  the  Ufurper ,  but 
this  which  is  our  own  act  is  wholly  innocent,    if  Nero  fets  Rome  on  fire,  I  do  no  hurt 

if  I  warm  by  the  heat,  and  walk  by  the  light  of  it ;  but  if  I  laugh  at  the  flames,  or  give 
a  fagot  to  it,  I  am  guilty.    And  thus  the  Chriftians  ufe  the  Heathens  oaths  for  their 
own  fecurity  ;  the  oath  is  good,  and  fo  far  it  is  defired  ;  that  the  oath  is  by  a  falfe  god 
is  the  Heathens  fault ;  this  is  effected  by  tbefe,  but  the  other  is  onely  defired  by  them  : 
This  therefore  is  not  a  doing  evil  for  a  good  end;  it  is  a  defiring  of  good ,  andauftng 
the  evil  matter  which  is  of  anothers  procuring. 

38.  9.  There  are  fome  actions  criminal  and  forbidden  in  certain  States  onely,  as  to 
kill  a  man  is  a  fin,  a  private  man  may  not  do  it  ;3  but  the  fame  man  when  he  comes  to  be 
a  publick  Magiftrate  may  do  it :  A  private  man  alfo  may  not  do  it  when  he  is  in  the  re- 

lation andrproteclion  of  civil  fociety,  becaufe  in  that,  the  Laws  are  his  guards ,  and  the 
publick  Judges  are  his  defenfatives  ;  but  if  a  man  fets  on  me  by  violence  ,  and  foputs 
himfelf  into  aftate  of  war  ,  he  by  going  from  the  limits  of  civil  fociety ,  takes  off  the 
reftraint  which  that  fociety  put  upon  me ,  and  I  am  returned  to  the  liberties  of  na- 

ture; and  there  is  by  all  Laws  a  power  given  a  man  to  defend  himfelf,  by  Laws,  if 
he  can,  and  if  he  cannot ,  then  by  himfelf  and  the  means  of  nature ;  and  therefore  to 
kill  him  that  would  kill  me,  is  not  to  do  evil  for  a  good  end,  for  the  thing  is  per- 

mitted ,  and  therefore  not  intrinfecally  evil,  and  whatsoever  is  not  fo,  may  be  acciden- 
tally good. 

5p.  10.  Some  of  the  inftances  are  fuch  which  are  difallowed  by  moft  men  ;  fo  to  tell  a 
lie  for  a  good  end  is  unlawful,  upon  fuppofition  that  a  lie  is  intrinfecally  evil;  con- 

cerning which  the  account  mult  be  referved  for  its  own  place  :  for  the  prefent,  it  is 
certainly  unlawful  to  lie  for  any  end,  if  that  fuppofition  be  true ;  but  if  lying  be  on- 

ly forbidden  for  its  uncharitablenefs  or  injuftice,  that  is,  for  its  effects,  then  when  the 
end  is  good,  the  inftrument  is  tolerable.  By  thefe  meafures  all  the  inftances  object- 

ed can  be  meafured  and  fecured  ,  and  by  thefe  the  Rule  it  felf  muft  be  conducted; 
What  cannot  be  excufed  upon  one  of  thefe,  is  wholly  to  be  reproved  as  being  a  direct 
prevaricating  the  Apoftles  Rule. 

40.  The  fum  is  this ;  Whatfoever  is  forbidden  by  the  Law  under  which  we  ftand,  and 
being  weighed  by  its  own  meafures  is  found  evil ;  that  is,  in  a  matter  certainly  for- bidden 
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bidden,not  for  any  outward  &  accidental  reafon,but  for  its  natural  or  eflential  contra- 

riety to  reafon  &  the  Law  of  God,that  may  not  be  done,or  procured  for  any  end  what- 
foever.  For  every  fuch  thing  is  intrinfecally  and  tffentially  evil,  it  is  evil  without  change 
or  variety,  without  condition  or  circumflance,  and  therefore  cannot  be  made  good  by 
any  fuch  thing.  What  isevil  in  fome  circumftances  may  be  good  in  others,  and  what 
is  condemned  for  a  bad  effect,  by  a  good  one  may  be  hallo  wed,but  if  It  be  bad  of  it  felf, 
it  can  never  be  good,  till  there  come  a  caufe  as  great  to  change  its  nature,  as  to  make 

it :  the  cruelty  of  a  mans  habit  or  his  choice  can  be  turn'd,  but  a  viper  will  for  ever  have 
a  venomf  in  his  tooth. 

41.  But  this  Rule  is  alfo  to  be  extended  to  cafes  that  are  duplicate,  and  relate  to  two 
perfons.  As  if  two  perfons  affirm  or  promife  contraries;  the  firft  upon  a  preemp- 

tive power  and  authority  over  the  other,  and  this  other  upon  firm  refolution ,  and  by 
an  intire  power  over  him  or  her  felf;  though  1  am  bound  to  hinder  his  promife  from 
pafiihg  into  fallacy  and  deception  as  much  as  1  can,  yet  1  muft  rather  fecure  my  own. 
The  reafon  is,  becaufe  he  who  had  no  power  over  me,  could  not  promife  but  with  a  ta- 
cite  condition  ;  and  though  he  were  guilty  of  temerity  and  an  interpretative  breach 

of  promife  ,  yet'if  the  other  fails,  he  is  directly  and  properly  guilty.  This  is  frill 
more  evident  if  a  Father  promifes  his  daughter  tolitw  before  witneftes ,  prcfuming  * 
that  his  daughter  who  is  a  widow  will  yet  be  ruled  by  him  ,  though  me  be  at  her  own 
difpofe;  but  his  daughter  hath  folemnly  fworn  and  contracted  her  felf  to  Sempromm  : 
The  daughter  mull:  be  more  careful  not  to  break  her  oath  and  contract,  then  by  veri- 

fying her  Fathers  promife  keep  him  from  a  lie ;  and  this  was  the  cafe  of  Jkontius  and 
Cydippe  in  Ovid, 

Promifit  pater  banc ,  h&c  adjuravit'anjanti : We  homines,  hdc  eft  teftificata  Deam. 
Hie  metuit  mendax,fed  &  hac  per  jura  vocari, 

Num  duhitas  hie  fit  major,  an  We  metus  ? 
This  cafe  may  be  varied  by  accidents  intervening,  as  if  the  daughter  be  under  her  Fa- 

thers power,  fne  hath  none  of  her  own  to  contract  or  fwear ;  but  in  an  equal  power 
and  circumftances,  the  greater  care  muft  be  to  avoid  the  greater  crime. 

42.  Thefe  Cautions' are  all  which  I  think  ncceflary  for  the  conducting  of  a  doubting Confcience  (that  is,  a  confcience  undetermined)  in  its  danger  and  infirmity  :  but  con- 
cerning the  matter  of  doubts,  that  is  indeed,  all  cafes  of  Confcience ,  they  are  to  be 

handled  under  the'ir  proper  matter.  Concerning  interpretation  of  doubts  to  the  bet- 
ter part,  obedience  to  fuperiors  in  a  doubtful  matter,  favorable  and  eafie  interpreta- 

tion of  Laws  for  the  depofkion  of  a  doubt,  though  I  was  tempted  to  have  given  ac- 
counts in  this  place  ,  yet  I  have  chofen  to  refer  them  to  their  own  places,  whereby 

the  rrjethod  and  rules  of  art  they  ought  to  ftand ,  and  where  the  Reader  will  expect 
them.  But  concerning  the  cure  of  a  doubting  Confcience,  this  is  all  that  I  am  to  add 
to  the  foregoing  Rules  : 

43.  A  doubtful  Confcience  is  no  guide  of  humane  actions,  but  a  difeafe ,  and  is  to  be 
cured  by  prayer  and  prudent  advices,  and  the  proper  inftruments  of  refolution  and 
reafonable  determinations  ;  but  for  thofe  things  which  are  called  doubts,  and  the  re- 

folution of  which  is  the  beft  way  to  cure  the  infirmity  of  confcience,  they  muft  be  de- 
rived from  their  feveral  heads  and  categories.  For  thefe  difcourfes  or  advices  of  Con- 

fcience in  general,  are  intended  but  as  directions  how  to  take  our  Phyfick,  and  what 

©rder  to  obferve  in  diehus  cuftodix  ',  but  the  determining  of  the  feveral  doubts ,  is  like 
preparing  and  adminiftring  the  Medicines  which  confift  of  very  many  ingredients. 

>  « 

CHAP. 
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.     CHAP.     VI. 

Of  the  Scrupulous  Confcience. 

RULE      I. 

A  Scruple  if  a  great  trouble  of  minde proceedingfrom  a  little  motive,  and  a  great  indifpofiti- 

on,  by  which  the  confcience  though Sufficiently  determined  by  proper  arguments,  dares  not 

proceed  to  aStion,  or  if  it  do,  it  cannot  reft . 

I .  JflplP^ff  U I  nimis  emungit,  elicit  fanguinem,  faid  Solomon  ;   too  violent  blowing 

♦  M r^S) 1     draws  bl°ud  fr°m  f^e  no^e »  tnat  IS> an  inquiry  after  def ermination,  and 

yoyerb.$«.      \\S^A    fearching  into  little  corners,  and  meafuring  actions  by  atomes  and  un- 
Gy^lggJ]    natural  meafures,  and  being  over  righteous,  is  the  way  not  to  govern,  but 
^=^^^^»   to  diforder  our  Confcience.       % 

*2.      That  it  is  a  great  trouble,  is  a  daily  experiment  and  a  fad  fight :  Some  perfons  dare 
noteat  for  fear  of  gluttony,  they  fear  that  they  mall  fleep  too  much,  and  that  keeps 
them  waking,  and  troubles  their  heads  more,  and  then  their  fcruples  increafe.     If 
they  be  fingJe  perfons,  they  fear  that  every  temptation  is  a  irvfwis,  that  burning  which 
the  Apoftle  fo  carefully  would  have  us  to  avoid,  and  then  that  it  is  better  to  marry 
then  to  fufrer  it;  and  if  they  think  to  marry,  they  dare  not  for  fear  they  be  ac- 

counted negledlers  of  the  glory  of  God  which  they  think  is  better  promoted  by  not 
touching  a  woman.  When  they  are  married  they  are  afraid  to  do  their  duty,  for  fear  it 
be  fecretly  an  indulgence  to  the  rlefh,  and  be  to  be  fufpedted  of  carnality,and  yet  they 
dare  not  omit  it,  for  fear  they  mould  be  unjuft,  and  yet  they  fear  that  the  very  fearing 
it  to  be  unclean  fliould.be  a  fin,  and  fufpeif/t  that  if  they  do  not  fear  Fo ,  it  is  too  great 
a  fign  they  adhere  to  -Nature  more  then  to  the  Spirit.     *  They  repent  when  they  have 
not  finn'd,  and  accufe  themfelves  without  form  or  matter ;  their  virtues  make  them 
tremble,  and  in  their  innocence  they  are  afraid  ;  they  at  no  hand  wovXld  fin,  and  know 
noton  which  hand  to  avoid  it :  and  if  they  venture  in,  as  the  flying  Perfians  over  the 
river  Strymw,  the  ice  will  not  bear  them,  or  they  cannot  (rand  for  flipping,  and  think 
every  ftep  a  danger,  and  every  progreflion  a  crime,  and  believe  themfelves  drowned 

when  they  are  yet  afh'ore. 
3.  Scruple  iometimes  fignifies  all  manner  of  vexation  of  the  minde;  fo  Cicero  pro 

Sext.  liofcio  ufes  it,  Hunc  mihi fcrupulum  ex  animo  evelle,  qui  ni-e  dies  notfefque  ftimulat 
depungit.  Take  this  fcruple  out  of  my  minde  which  pricks  and  goads  me  night  and 
day  ;  .  So  alfo  in  S.  Hieroms  Bible  iRegumi$.  J\fon  erit  tibi  in  fngultum  &  fcrupulum 

cordis  quod  effuderis  fanguinem  innoxium.  It  fhall  not  be  to  thee 'a  caufe  of  grief  and 
fcruple  of  heart-that  thou  haft  fhed  innocent  blood :  But  in  the  prefent  difcourfe  it 
hath  a  more  limited  fignification,  and  according  to  the  ufe  of  Divines  and  Canonifts, 
means  an  unquietnefs  and  reftlefnefs of  minde  in  things  done  or  to  be  done,  after 
the  doubts  of  confcience  are  determined  and  ended.  Intolerabilem  perturbationem 
Seneca  calls  it,  a  fear  of  doing  every  thing  that  is  innocent,  and  an  aptnefs  to  do  every 
thing  that  can  be  fuggefted, 

.   nuda  ac  tremebunda  cruentis 

Irrepet  genibus  fi  Candida  jujferit  Ino. 

*  Scruple  is  a  little  ftone  in  the  foot,  if  you  fet  it  upon  the  ground  it  hurts  you, 
if  you  hold  it  up  you  cannot  go  forward  ;  it  is  a  trouble  where  the  trouble  is  over, 
a  doubt  when  doubts  are  refolved  ;  it  is  a  little  party  behinde  a  hedge  when  the 
main  army  is  broken  and  the  field  cleared,  and  when  the  confcience  is  inftrudted 
in  its  way,  and  girt  for  action  ,  a  light  trifling  reafon ,  or  an  abfurd  fear  hinders 
it  from  beginning  the  journy  ,  or  proceeding  in  the  way,  or  reftingat  thejournys 
end. 

4.  .  Very  often  it  hath  no' reafon  at  all  for  its  inducement,  but  proceeds  from  indifpofi- 
tion  of  body,pufillanimity,  melancholly,  a  troubled  head,  fleeplefs  nights,  the  fociety 

of 
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of  the  timorous  from  folitarinefs,  ignorance  ,  or  unfeafoned  imprudent  notices  of 

thinos,  indioefted  learning,  ftrong  fancy  and  weak  judgment;  from  any  thing  that 

mayabuie  the  reafon  into  irrefolution  and  reftlefnefs.  It  is  indeed  a  direcl  walking 
in  the  dark,  where  we  fee  nothing  to  afright  us,  but  we  fancy  many  things ,  and  the 

ohantafms  produced  in  the  lower  regions  of  fancy,  and  nurfed  by  lolly,  and  born  upon 

the  arms'of  fear  do  trouble  us. 

c.  But  if  reafon  be  its  parent,  then  it  is  born  in  the  twilight,  and  the  mother  is  fo  lit- 

tle that  the  daughter  is  a  fly  with  a  mort  head  and  a  long  fting ,  enough  to  trouble  a 

wife  man,  but  not  enough  to  fatisfie  the.app&tite  of  a  little  bird.  The  reafon  of  a 

fcruple  is  eveyis  obfeure  as  the  light  of  a  Gloworm,  not  fit  to  govern  any  action,  and 

yet  is  fufTered  to  ftand  in  the  midft  of  all  its  enemies,  and  like  the  flies  of  Egypt  vex 
and  trouble  the  whole  Army. 

6.  This  difeafe  is  moft  frequent  in  women ,  and  monaftick  perfons,  in  the  fickly  and 

timorous,  and  is  often  procured  by  excefs  in  religious  exercifes ,  in  aufterities  and 

difciplines,  indifcreet  fallings  and  pernoclations  in  prayer,  multitude  of  humane 

Laws,  variety  of  opinions,  the  impertinent  talk  and  -writings  of  men  that  are  bufily 
idle  :  the  enemy  of  mankind  by  the  weaknefles  of  the  body  and  underftanding  ener- 

vating the  ftrengths  of  the  fpirit,  and  making  Religion  ftrike  it  fe^f  upon  the  face  by 

the  palfies,  and  weak  tremblings  of  its  own  fingers. 
7.  William  otOfeney  was  a  devout  man,  and  read  two  or  three  Books  of  Religion  and 

devotion  very  often,  and  being  pleafed  with  the  entertainment  of  his  time ,  r^efolved 

to  fpend  fo  many  hours  every  day  in  reading  them,  as  he  had  read  over  thofe  books  fe- • 
veral  times;  that  is,  three  hours  every  day.     la  a  fhort  time  he  had  read  over  the 
books  three  times  more,  and  began  to  think  that  his  refolittion  might  be  expounded 

to  fignifie  in  a  curifcnt  fenfe,  and  that  it  was  to  be  extended  to  the  future  times  of  his 

reading,  and  that  now  he  was  to  fpend  dx  hours  every  day  in  reading  thofe  books,  be-, 
caufe  be  had  now  read  them  over  fix  times.     *  He  prefently  confidered  that  in  half  fo 
long  time  more  by  the  proportion  of  this  fcruple  he  muft  be  tied  to  twelve  hours 
everyday,  and  therefore  that  this  fcruple  was  unreafonable ;  that  he  intended  no 

fuch  thing  when  he  made  his  refolution,  and  therefore  that  he  could  not  be  tied  :  he 
knew  that  a  refolution  does  not  bind  a  mans  felf  in  things  whole  reafon  does  vary, 
and  where  our  liberty  is  intire,  and  where  no  interefl:  of  a  third  perforv  iscon-( 
cerned.  He  was  fure  that  this  fcruple  would  make  that  fenfe  of  the  refolution  be  im- 

poflible  at  laft,  and  all  the  way  vexatious  and  intolerable ;  he  had  no  leifure  to  actuate 

this  fenfe  of  the  words,  and  by  higher  obligations  he  was  fafter  tied  to  other  duties :  he" 
remembred  alfo  that  now  the  profit  of  thofe  good  books  was  received  already  and  grew  • 
lefs,  and  now  became  chang'd  into  a  trouble  and  an  inconvenience,  and  he  was  fure  he 
could  imploy  his  time  better ;  and  yet  after  all  this  heap  of  prudent  and  religious  con-1 

fiderations,  his  thoughts  revolv'd  in  a  reftlefs  circle ,  and  made  him  fear  he  knew  not 
what.  He  was  fure  he  was  not  oblig'd,and  yet  durft  no*t  truft  it ;  he  knew  his  rule,and 
had  light  enough  to  walk  by  it,  but  was  as  fearful  to  walk  in  the  day  as  children  are  in 
the  night.     *  Well !  being  weary  of  his  trouble,  he  tells  his  ftory,  receives  advice  ta 
proceed  according  to  the  fence  of  his  reafon,  not  to  the  murmurs  of  his  fcruple ;  he 
applies  himfelf  accordingly.  But  when  he  enters  into  new  fears;  for  he  refts  in  this 

that  he  is  not  oblig'd  to  multiply  his  readings  ,  but  begins  to  think  that  he  muft  do 
fome  equal  good  thing  in  commutation  of  the  duty,  for  though  that  particular  in- 
ftance  become  intolerable  and  impoflible,  yet  he  tied  himfelf  to  perform  that  which 

he  belie v'd  to  be  a  good  thing,  and  though  he  was  deceived  in  the  particular ,  yet  he 
was  right  in  the  general ,  and  therefore  that  for  the  particular  he  muft  make  an  ex- 

change. He  does  fo;  but  as  he  is  doing  it,he  ftarts,ajid  hegins  to  think  that  every  com- 
mutation being  intended  for  eafe,  is  in  fbme  fenfe  or  other  a  ieilening  of  his  duty,a  di- 
minution of  his  fpiritual  intereft,  and  a  note  of  infirmity  ;  and  then  alfo  fears,  that  in 

judging  concerning  the  matter  of  his  commutation  he  mall  be  remifs  and  partial, 

*  Now  he  confiders  that  he  ought  to  confult  with  his  Superiors  ;  and  as  he  is  going  to 
do  fo,  he  begins  Co  think  that  his  fuperior  did  once  chide  him  for  his  fcruple,  and  that 
now  much  more  he  will  do  it,  and  therefore  will  rather  feek  to  abolifh  the  opinion  of 
obligation  then  change  it  into  another  burthen ;  and  fince  he  knows  this  before  hand, 
he  fears  left  it  fhall  be  expounded  to  be  in  him  an  artifice  to  get  himfelf  eafed  or  chid- 

den out  of  his  duty,  and  cozened  from  his  obligation.  *  What  fliall  the  man  do  ?  He 
dares  not  truft  himfelf ;  and  if  he  goes  to  another,  he  thinks  that  this  will  the  more 

P  2  con- 
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condemne  him  ;  he  fufpects  himfelf,  but  this  other  renders  him  juftly  to  be  fufpect- 

ed  by  himfelf  and  others  too.     *  Well !  he  goes  to  God  and  prays  him  to  direct  him; 
but  then  he  confiders  that  Gods  graces  are  given  to  us  working  together  with  Gods 
Spirit,  and  he  fears  the  work  will  not  be  done  for  him  becaufe  he  fails  in  his  own  part 
of  cooperating  ;  and  concerning  this  he  thinks  he  hath  no  fcruple,  but  certain  caufes 

of  fear.  *  After  a  great  tumbling  of  thoughts  and  forrows  he  begins  to  believe  that 
this  fcrupuloufnefs  or  confeience  is  a  temptation,  and  a  punifhment  of  his  fins,  and 
then  he  heaps  up  all  that  ever  he  did,  and  all  that  he  did  not,  and  all  that  he  might 
have  done,  and  feeking  for  remedy  grows  infinitely  worfe,  till  God  at  laft  pitying 
the  innocence  and  trouble  of  the  man  made  the  evil  to  fink  down  with  its  own  weight, 
and  like  a  forrow  that  breaks  the  fleep,at  laft  growing  big,  loads  the  fpirits,  and  bring- 

ing back  the  fleep  that  it  had  driven  away,  cures  it  felf  by  the  greatnefs  of  its  own  af- 
fliction.  In  this  caie,  the  Religion  is  not  fo  great  as  the  affliction. 

8.      But  becaufe  a  fcruple  is  a  fear,or  a  light  reafon  againft  a  ftronger  and  a  fufficiently 
determined  underftanding  ,  it  can  bring  no  other  work  to  the  confeience,  but  that  it 
get  it  felf  eafed  of  the  trouble,  which  is  to  be  done  by  the  following  Rules. 

RULE     II. 

A  Confeience  fufficiently  infirulled  by  its  proper  arguments  of  perfwafion  ,  may  without  fin 

proceed  to  atlton  againft  the  fcruple  and  its  weaker  arguings  or  ftronger  tremblings. 

j  'nr^H  I S  is  the  beff  remedy  that  is  in  nature  and  reafon.  S.  Bernard  preached  rare- 
X  ly  well,  and  was  applauded,  but  the  Devil  offering  to  him  the  temptation  of 

vain-glory, he  in  his  refilling  it,began  to  think  that  he  had  better  leave  ofF  to  preach 
then  begin  to  be  proud  ;  but  inftantly  the  Holy  Spirit  of  God  difcovered  to  him  the 
deception,  and  the  Devils  artifice  who  would  at  any  rate  have  him  leave  off  to  preach; 
and  he  anfwered,  1  neither  began  for  thee,  nor  for  thee  will  I  leave  off  This  is  a  right 
courfe  in  the  matter  of  fcruple  ;  proceed  to  action ;  and  as  the  reafon  or  the  fear  in  the 
fcruple  was  not  inducement  enough  to  begin,  fo  neither  to  leave  off. 

2.  Againft  a  doubting  confeience  a  man  may  not  work,  but  againft  a  fcrupulow  he  may. 
For  a.  fcrupulous  confeience  does  not  take  away  the  proper  determination  of  the  under* 
(landing;  but  it  is  like  a  woman  handling  of  a  Frog  or  a  chicken,  which  all  their 
friends  tell  them  can  do  them  no  hurt,  and  they  are  convinced  in  reafon  that  they 
cannot,  they  believe  it  and  know  it,  and  yet  when  they  take  the  little  creature  into 
their  hands  they  fhreek  ,  and  fometimes  hold  faft  and  find  their  fears  confuted ,  and 
fometimes  they  let  goy  and  find  their  reafon  ufelefs. 

3.  Valerius  of  Hippo  being  ufed  always  to  faft  till  high  noon  of  feftivals,  falls  into  an 
ilnefs  of  ftomack,  and  is  advifed  toeat  fomethingin  the  morning;  all  the  reafon  of 
the  world  that  is  confiderable  and  preiling,  tells  him  he  may  do  it  lawfully,  but  be- 

caufe he  hath  not  been  ufed  to  it,and  good  people  in  health  do  not  do  it ,  he  is  fearful 
to  do  that  which  others  do  not,  that  need  it  not ;  this  is  a  flight  ground ,  and  with  it 
perfectly  may  ftand  his  practical  determination  of  confeience  that  it  is  lawful  for 
him  ;  which  final  determination,  becaufe  it  is  the  next  and  immediate  rule  of  acti- 

ons cannot  be  impeded  by  that  which  fuflcrs  this  perfwafion  ftill  to  remain,  becaufe 

the  doing  onely  againft  fuch  a  perfwafion  can  only  be  a  fin,  for  that  only  is  the  tranf- 
greffion  of  the  immediate  Law  ;  to  do  conformably  to  fuch  determination  is  to  do  it 
with  faith ;  and  if  the  fcruple  can  leflen  it,  yet  it  only  makes  the  man  the  weaker,  but 
cannot  deftroy  the  affent. 

4*  Add  to  this,  that  fince  fcruples  do  fometimes  make  men  mad,  do  detriment  to  our 
health,  make  Religion  a  burden,  introduce  a  wearinefs  of  fpirit  and  tedioufnefs,  it 
cannot  be  a  fin  to  ftop  all  this  evil ,  and  directly  to  throw  away  the  fcruple  and  pro- 

ceed to  contrary  actions. 
5.  But  this  is  to  be  underftood  only,  when  the  fcruple  is  fuch  that  it  leaves  the  confei- 

ence prattically  determined.  For  if  the  fcruple  prevails  upon  his  weaknefs  fo  far  as 
to  rifle  the  better  reafons,  the  confer,  nee  lofes  its  rule  and  its  fecurity  ,  and  the  fcruple 
pafles  into  a  doubt,  and  the  Law  into  a  confutation,  and  the  judgment  into  opinion ,  and 
the  confeience  into  an  undifcerning,  undetermined  faculty . 

Hither 
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6.  Hither  is  to  be  reduced  the  cafe  of  a  perplexed  ccnfcience;  that  is,  when  men  think 
that  which  part  foever  of  the  contradiction  they  choofe,  they  {in  ;  for  though  that  be 
impollible  to  wife  men,  yet  all  men  are  not  wife  ;  and  if  it  were  impoffible  in  the 

thing,  yet  it  is  certainly  poffible  upon  the  diltempers  of  fomemen:  and  becaufe  a 
man  hath  contrary  reafonings  and  divided  principles  within,  as  our  blefled  Lord  had  a 
natural  defire  not  to  die,  and  yet  a  reafonable  and  a  holy  fpiritual  defire  to  fubmit  to 
his  Fathers  will,  and  if  he  pleafe,  to  die ;  fo  hath  every  man  defires  to  pleafe  an  appe- 

tite, orfectirean  intereftoffeculardefigns,  and  a  reafon  to  ferve  the  intereftof  his 

fpirit  in  fpiritual  defigns :  But  although  in  our  blclTed  Lord  the  appetites  of  nature 
were  innocent  and  obedient,  and  the  fpirit  always  got  a  clear  victory,  and  the  flefh  re- 
lifted  not,  yet  in  us  it  is  not  fo ;  and  fometimes  fpiritual  complications  do  difturb  the 

queftion,  and  make  the  temporal  end  feem  religious  or  pious  ;  and  the  contrary  pre- 
tence is  pious  too,  and  yet  a  duty  will  be  omitted  which  way  foever  be  chofen,  or  a  fin 

committed  as  is  fuppofed  ;  here  the  cafe  feems  hard.  *  It  is  certain  that  there  is  no 
fuch  cafe  in  the  world,  that  it  is  necelTary  for  a  man  to  fin  which  part  foever  he  takes, 
and  unlefs  it  be  his  own  fault  he  cannot  think  fo  ;  but  fome  men  are  wilde  in  their 

reafonings, and  err  in  circles,  and  cannot  untie  the  knots  themfelves  have  knit.  Some 
are  weary,and  many  are  involved,and  more  are  foolifh ;  and  it  is  as  poffible  for  a  man 
to  be  a  fool  in  one  propofition  as  in  another,  and  therefore  his  error  may  be  this,  that 
which  part  foever  he  choofes  he  (hall  fin ;  what  is  to  be  done  here  is  the  Queftion  ? 

7-  The  cafe  is  this ;  Fratinus  a  Romane  Souldier  turns  Chriftian  ,  and  having  taken 
his  military  Sacrament  before,  and  ftill  continuing  the  imployment,  he  is  comman- 

ded to  put  to  death  certain  criminals,  which  he  undertakes,  becaufe  he  is  bound  to  it 
by  his  oath.  Going  to  the  execution  he  finds  they  were  condemned  for  being  Chri- 
ftians;  then  he  ftarts,  remembring  his  Sacrament  or  oath  on  one  fide  ,  and  his  faith 
on  the  other ;  that  is,  his  Religion  on  both ;  by  which  he  is  bound  neither  to  be  per- 

jured, nor  to  kill  his  Brethren  :  The  Queftion  is  not  how  he  might  expedite  his  doubt* 
and  fecure  his  confeience  by  choofing  the  furer  part,  but  what  he  is  to  do ,  this  per- 

plexity remaining,  that  is,  he  not  being  able  to  lay  afide  either  part  of  the  doubt ;  for 
his  queftion  is  not  whether  of  the  two  he  fhall  do ,  but  is  perfwaded  that  to  do  either 
is  a  high  crime. 

8.  1.  Concerning  this,  it  is  evident,  that  if  the  cafes  be  equal,  and  the  event  not  to  be 
diftinguifhed  by  him  in  the  greatnefs  of  its  confequent  or  malice  of  it,  it  is  indiffe- 

rent to  him  which  he  choofes ;  and  therefore  there  can  be  no  Rule  given  which  he 
mure  take,  unlefs  he  could  be  convinced  of  one  that  it  is  lawful,  and  the  other  unlaw- 

ful ;  but  in  this  cafe  that  not  being  to  be  done,  he  ought  to  know  that  in  this  cafe  he 
fins  not  if  he  takes  either,  becaufe  all  fin  is  with  liberty  and  choice,  at  leaftwith 
complacency ;  but  his  error  is  an  infelicity  and  no  fin,  if  he  neither  choofes  it,  nor  de- 

lights in  it,  which  in  the  prefent  cafe  he  is  fuppofed  not  to  do. 
9-  2.  But  ifin  the  event  of  the  actions  and  parts  of  choice  there  be  a  real  or  apprehend- 

ed difference,  he  is  bound  to  choofe  that  part  which  he  believes  to  be  the  lefs  fin  ;  this 
being  a  juftification  of  his  will,  the  beft  that  can  be  in  the  prefent  cafe;  but  if  he 
choofes  that  which  is  of  worfe  event,  he  hath  nothing  to  excufe  it 

RULE    I1L 

He  that  if  troubled  withferupks,  ought  to  rely  upon  the  judgment  of  a  prudent  Guide.- 

i.fT"fHE  reafon  is,  becaufe  his  own  underftanding  is  troubled  and  reftlefs,  and  yet  his 
X   reafon  determined ;  and  therefore  he  can  but  ufc  the  beft  way  of  cure,  which  in 

his  particular  is  to  follow  an  underftanding  that  is  equally  determined  as  is  his  own, 
and  yet  not  fo  difeafed. 

2.  Add  to  this,  that  God  hath  appointed  fpiritual  perfons,  Guides  of  fouls,  whofe  of- 
fice is  to  direct  and  comfort,  to  give  peace  and  conduct,  to  refrefli  the  weary  ,  and  to 

ftrengthen  the  weak,  to  confirm  the  ftrong,  and  inftruct  the  doubtful;  and  there- 

fore to  ufe  their  advice  is  that  proper  remedy  which  God  hath  appointed.  *  And  it 
hath  alfo  in  it  this  advantage,  that  there  is  in  it  humility  of  underftanding,  a  not  rely- 

ing on  our  own  wifdom,  which  by  way  of  blefllng  and  difpofition  will  obtain  of  God  Arifomn.  in 

that  we  be  directed,  Confute  bonos,  prudent efcjue  viros,  &  acquiefce  eis ,  was  an  old  ad- fum-  x,Potit-  3* 
P  5  vice, 

Co   10. 
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vice,  and  derived  from  Solomon  and  Tohit ;   lean  not  on  thy  own  under fl anding ;  but  ask 
counfel  of  all  that  are  wife,and  defpife  not  any  counfel  that  is  profitable. 

RULE    IV. 
When  a  doubt  isrefohed  in  the  entrance  of  an  aSlion,  we  mufl  judge  of  our  aSlion  after- 

wards bvthe  fame  meafures  cm  before ;  for  he  that  changes  his  meafures,  turns  his  doubt 
into  a  fcruple. 

I*#  fTlHE  reafon  of  the  Rule  is  this,  That  which  is  fufficient  £01  fat  is  faction  before,  is 
X    fufficient  for  peace  afterwards.     A  Chriftian  in  the  Diocefe  of  Salamu  being 

faint  in  his  ftomack  before  the  reception  of  the  holy  Sacrament,  difputes  whether  he 
may  take  a  cordial  or  a  glafs  of  wine.  Upon  inquiry  he  is  told,  That  receive  the  holy 
Sacrament  virgine  faliva,  falling  is  a  cuftome  of  the  Church  later  then  the  times  of 
the  Apoftles,as  appears  by  the  Corinthian  ufages  mentioned  by  S  JW ;  that  it  having 
no  authority  but  cujtcme,x\ojan6lion  but  a.  pious  fancy, and  a  little  proportion  and  analo- 

gy of  reverence,  it  ought  to  yield  to  the  elicite  acts  of  charity :  Upon  this  account  he 
being  fatisfied,drinks  a  little,is  well,  and  communicates  with  health,  and  joy,  and  holt- 
nef  .But  afterwards  reflecting  upon  what  he  haddone,he  begins  to  fear  he  had  not  done 
well ;  that  he  had  done  againft  the  cuftomes  of  the  Church ,  that  it  was  at  leaft  infir- 

mity in  him,  and  upon  what  account  with  God  that  mould  be,  which  in  his  own  moft 
gentle  fentence  was  at  leaft,  infirmity,  he  knew  not;  and  twenty  other  little  things 

he  thought  of,  which  fignified  nothing,  but  did  fomething,  they  meant  no  goo*d,  but 
did  great  evil :  and  finding  himfelf  got  into  a  net,  he  calls  for  help,  but  is  told  that  he 
muft  get  out  of  it  by  the  fame  way  that  he  came  in,  and  that  which  was  the  fufficient 
caufe  of  his  doing  the  action,  was  fufficient  alfo  for  the  juftification  of  it,  and  let  him 

confront  the  reafons  which  introdue'd  the  action  againft  thefe  flies  and  little  preten- fions  which  difturb  his  mind ,  and  he  mall  find  that  he  hath  reafon  to  be  afhamed  of 

debauching  and  proft  ituting  his  underftanding  to  fuch  trifles  and  images  of  argu- 
ment :  For  let  a  man  look  to  his  grounds  when  he  begins  to  act,  and  when  he  hath  act- 

ed,  let  him  remember  that  he  didhis  duty,  and  give  God  thanks.    For  if  any  juft  caufe 
appear  for  which  he  ought  to  reprove  his  former  determination  ;  that  juft  caufe  can 
have  no  influence  upon  what  is  paft,  if  the  firft  proceeding  was  pr oh able, and  reafonable, 
and  dif  intereft.  He  knows  fomething  which  he  did  not  know  before ;  and  for  the  time 
to  come  is  to  walk  by  this  newly  kindled  taper,  but  if  he  in  the  firft  inftance  walked  by 
all  the  light  he  had,  he  is  not  tied  to  walk  it  over  again  :  for  as  God  will  not  of  a  child 
exact  the  prudence  and  cautions  of  a  man,  but  in  every  age  expects  a  duty  anfwerable 
to  the  abilities  of  it ;  fo  it  is  in  all  the  ftages  of  our  reafon,  and  growing  underftand- 

ing.  According  to  what  we  have,  and  not  according  to  what  we  have  not  we  fhall  give 
accounts.  This  is  intended  to  prove  that  if  we  proceed  probably,  we  are  not  tied  to  for- 
row  and  repentance,  though  afterwards  we  find  a  greater  reafon  to  the  contrary ;  but 
this  concludes  more  in  the  prefent  queftion  of  fcruple,  in  which  the  greater  probabili- 

ty goes  before,  and  the  lefs  comes  after. 
But  the  Rule  is  to  be  managed  with  thefe  Cautions : 

I.  Take  heed  that  in  the  beginning  we  do  not  miftake  our  defires  to  have  it  done, 
for  a  fufficient  warrant  that  it  may.  For  if  we  enter  in  at  a  wrong  door,  or  at  the 
windows,  we  muft  go  back,  and  cannot  own  that  entrance  which  was  like  a  Theef ,  or 
that  action  which  was  done  with  more  craft  then  prudence. 

>t  2.  Be  not  too  eafie  in  the  arguments  of  probation.  For  although  in  actions  con- 
cerning our  eternal  intereft.  God  expects  no  more  of  us  but  that  we  fhould  talk  by 

the  meafures  of  a  man  ;  yet  we  do  not  perform  our  duty  if  we  act  by  the  meafures  of 
a  child  or  a  fool.  If  we  could  do  no  better,  the  action  might  be  more  reprovable  then 
the  man  ;  but  if  we  could  confider  better  and  wifer  then  when  we  reflect  afterwards 

upon  what  we  did  before,  and  find  a  fault  or  a  fin,  a  negligence  or  an  avoidable  error 
in  the  principle,  we  cannot  from  thence  bring  reft  and  confidence  to  our  con- 
fciences. 

4.  3.  Separate  your  queftion  as  much  as  you  can  from  intereft,  that  your  determina- 
tion and  inquiry  be  pure;  and  if  more  arguments  occur  afterwards  then  did  in  the 

firft  inquiry,  remember  that  it  was  well  enough  at  firft ,  if  it  was  probable  enough ; 
and 

2. 
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and  for  the  ieQc,pray  to  God  to  accept  you,  if  you  did  >*//  zndrwifely  ,  and  topardonyou 

in  what  was  done  amifs,  or  negligently,  or  imperfeclly. 

RULE   V. 

A  fcruvulw  Conscience  if  to  be  cured  by  remedies  prof  er  to  the  difeafe,  and  remedies  proper 
to  the  man. 

j  f-pfHat  is,  there  are  fome  advices  which  are  directly  intended  for  the  leflening  the 
fcruple,  and  fome  others  which  take  away  the  fcruple  by  curing  the  man  ,  and 

taking  of?  his  diftemperature.  Thofe  which  are  directly  intended  againft  the  fcruple, 
befides  the  Rules  before  defcribed,  are  thefe : 

7(emedies  againft  the  Scruple. 

2.  I.  Let  the  afflicted  and  difquiet  man  often  meditate  of  the  infinite goodnefs  of 
God,  and  how  his  juftice  is  equity,  and  his  judgments  are  in  mercy  ;  that  he  judges 
us  by  what  we  heartily  endeavor,  but  does  not  put  our  infelicities  into  our  accounts 
of  fins. 

-i.  2.  Let  him  be  inftructed  that  all  Laws  Divine  and  Humane  are  defirous  of  fweet 
and  merciful  interpretations,  and  that  of  themfelves  they  love  to  yield  to  neceffity 
and  to  charity  ;  and  that  feverity  and  exactnefs  of  meafures  is  not  only  contrary  to 

the  goodnefs,  but  to  the  juftice  of  God,  who  therefore  will  pity  us  becaufe  we  are  made 
of  duft  ,  and  are  a  lump  of  folly  and  unavoidable  infirmities ;  and  by  the  fame 

juftice  by  which  God  i*  eternally  angry  with  the  fallen  Angels,  by  the  fame  juftice 
he  is  not  finally  angry  with  man  for  his  firft  follies,  and  pities  all  his  unavoidable 
evils. 

4.  3.  Let  it  be  remembred  that  charity  is  the  fulfilling  the  Law ,  and  by  the  degrees 
of  it  a  man  tends  to  perfection,  and  not  by  forms  and  tittles  of  the  letter,  zn&  apices  o£ 
handwriting  of  ordinances.  And  that  if  he  loves  God  and  does  bis  beft,and  concerning 
the  doing  hu  be  ft  make  the  fame  judgments  real  and  material,  that  he  does  of  the  other 
actions  of  his  life,  he  certainly  does  all  that  can  belong  to  him,  and  all  that  which  can 
be  wife  and  fafe.  He  that  acts  according  to  the  reafon  of  a  man ,  ought  to  have  tht 
confidences  of  a  man,  for  no  other  confidence  can  be  reafonable.  That  is  charity  that  we 
do  carefully  and  wifely,  and  follow  the  beft  we  can. 

5.  4.  Let  it  be  confidered  that  to  incline  to  the  fcruple,  and  neglect  the  ftronger  rea- 
fon that  ftands  againft  it ,  is  to  take  the  worfe  end ,  it  is  to  do  that  which  muft  feem 

worfe  ;  and  then  it  may  be  remembred ,  that  if  the  man  is  afraid  and  troubled  with 
the  triflcwith.  the  fcruple,  when  he  hath  ftronger  reafon  to  fecure  him,  if  he  yields  to 
the  fcruple  and  neglects  the  ftronger  reafon,  the  neglect  of  that  will  run  upon  him 
like  a  torrent  and  a  whirlewind ,  and  the  fcruple,  c*  the  bulrufh  will  not  fupport  his 
building. 

5#  5.  Since  the  very  defign  of  the  Evangelical  Covenant  is,  that  our  duty  be  demand- 
ed, and  our  fins  accounted  for  ,  according  to  the  meafures  of  a  man ,  and  not  by  the 

proportions  of  an  Angel ;  and  that  all  our  infirmities  and  ignorances,and  unavoidable 
prejudices  are  taken  into  account,  befide  the  infinite  remiffions  on  Gods  part,  it  will 
follow  that  by  this  goodnefs  of  God  and  a  mor.il  diligence ,  and  a  good  heart  we  are 
fecured,  but  we  can  never  be  fecured  by  our  own  meafures.  For  let  us  weigh  never  fo 

exaBly,  we  may  mifs  granes  or  fcruples,  but  to  fnatch  greedily  at  the  little  overrun- 
ning dull:  of  the  ballance,  and  to  throw  away  the  mafiive  ingots  that  funk  thefcales 

down,  is  the  greateft  folly  in  the  world. 
mt  6.  The  lines  of  duty  are  fet  down  fo  clear  and  legible,are  fo  agreeable  to  reafon,  »fo 
demonftrable  upon  their  proper  principles  ,  are  fo  eafie  and  plain,  that  we  need  not 
run  into  corners,  and  fneaking  by- lanes  to  find  it  out :  If  by  little  undifcerned  mi- 

nutes we  were  to  ftand  or  fall,  though  now  there  are  but  few  that  fhall  be  faved  ,  yet 
but  a  few  of  thofe  few  mould  efcape  eternal  death.  The  counfels  of  God  are  not  like 
the  Oracles  of  KJf?olIo, double  in  their  fenfeintricate  in  their  exprefiion,fecret  in  their 
meaning,deceitfui  in  their  meafures,  and  otherwife  in  the  event  then  they  could  be  in 
their  expectation.  But  the  word  of  God  in  the  lines  of  duty  is  open  as  the  face  of  hea- 

ven, bright  as  the  Moon,  healthful  as  the  Suns  influence;  and  this  is  certainly  true, 
that 
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that  when  a  thing  becomes  obfeure,  though  it  may  oblige  us  to  a  prudent  fearch,yet  it 
binds  us  not  under  a  guilt,  but  only  fo  far  as  it  is  or  may  be  plainly  underftood. 

8.  But  in  the  cafe  of  ̂ fcrupulous  confeience ,  it  is  not  the  thing  fo  much  that  troubles 
the  minde,  as  the  indifpofition  of  the  part ,  the  man  hath  a  vicious  tendernefs ;  it  is 
melancholy  and  fear,  and  as  every  accident  can  trouble  the  miferable,  fo  every  fancy  cart 
affright  the  timorous  ;  the  chiefeir  remedies  therefore  muft  be  by  applications  to  the 
man,  to  cure  his  diftemper,  and  then  the  fcruple  will  work  no  more  then  its  own  acti- 

vity will  enable  it,  and  that  is  but  little  and  inconsiderable. 

Advice?  to  the  fcrupulous  man. 

9.  1.  The  cafe  of  the  fcrupulous  man  is  full  of  variety,  or  uncertainty  rather  that  it 
is  as  eafie  to  govern  chance,and  to  give  rules  to  contingency  as  to  him.  In  all  other 
cafes  there  is  a  meafure  and  a  limit,  and  therefore  a  remedy  can  be  proportioned  to  it; 
but  in  this,  fear  is  the  difeafe,  and  that  alone  is  infinite ;  and  as  it  commences  often- 

times without  caufe,  fo  it  proceeds  without  limit.  For  by  what  reafon  it  entred  in,  by 
the  fame  it  may  grow  ;  that  is,  without  any  caufe  at  all  it  may  increafe  for  ever.  *But 
for  the  remedy,  this  is  confiderable  ;  That  the  worfe  it  is,  the  better  it  may  be  reme- 

died, if  we  could  confider.  For  when  fear  is  grown  fo  bigg  that  it  is  unreafonable, 
the  cure  is  ready  and  plain,  that  it  muft  be  laid  afide  becaufe  it  is  intolerable, and  //  may 
becaufe  it  is  unreafonable.  When  it  comes  from  a  juft  caufe,  that juft  caufe  is  ufually 
the  limit  of  it :  but  when  it  is  vaft  and  infinite  it  hath  no  caufe,  but  weaknefs ,  and  it 

appears  enough  in  the  inftances ;  for  the  fcrupulous  man  fears  concerning  thofe 
things  where  he  ought  to  be  moft  confident ;  he  fears  that  God  is  angry  with  him  for 
not  doing  his  duty,  and  yet  he  does  whatfoever  he  can  learn  to  be  his  duty.  *  This  is 
a  complication  of  evils,  as  melancholy  is  of  difeafes.  The  fcrupulous  man  is  timo- 

rous, and  fad,  and  uneafie,  and  he  knows  not  why.  As  the  melancholy  man  mufes 
long,  and  to  no  purpofe,  he  thinks  much,  but  thinks  of  nothing ;  fo  the  fcrupulous 
man  fears  exceedingly,  but  he  knows  not  what  nor  why.  It  is  a  Religious  melan- 

choly, and  when  it  appears  to  be  a  difeafe  and  a  temptation,there  need  no  more  argu- 
ment againft  its  entertainment.  We  muft  rudely  throw  it  away. 

10.  2.  He  that  is  vexed  with  fcruples,  muft  flye  to  God  by  prayer  and  fading,  that 

'this  lunacy  and  fpirit  of  illufion  which  fometimes  throws  him  into  the  fire ,  and  fome- 
Luke  n.  13.     times  into  the  water  may  be  ejected,  and  the  Spirit  of  God,  and  the  Spirit  of  wifdom 
James  1.5.      may  come  in  fubftitution  according  to  the  promife  fo  often  recorded  in  the  holy  Scri- 

ptures. 
11.  3 .  Let  the  fcrupulous  man  change  the  tremblings  of  his  fpirit  to  a  more  confider- 

able object,  and  be  fure  if  he  fears  little  things,  let  him  fear  great  things  greatly,  eve- 
ry known  fin  let  him  be  fure  to  avoid,  little  or  great,  for  by  this  purity  hejkallfeek  God, 

and  the  things  of  God,  peace  and  truth,  and  the  honefty  of  his  heart  will  bear  him  out 

from  the  mi  [chief,  if  not  quit  from  the  trouble  of  the  fcruple :  *  at  no  hand  let  it  be  en- 
dured that  he  fhould  think  this  difeafe  or  vicious  tendernefs  in  fpirit  is  able  to  excufe 

him  from  his  duty  in  greater  things.  Some  fcruple  at  an  innocent  ceremony,  and  a- 
gainft  all  conviction  and  armies  of  reafon  will  be  troubled  and  will  not  un^erftand  ; 
this  is  very  bad,  but  it  is  worfe  that  he  fhould  think  himfelf  the  more  godly  man  for 
being  thus  troubled  and  difeafed,  and  that  upon  this  account  he  fhall  fall  out  with  Go- 

vernment and  defpife  it,  this  man  nurfes  his  fcruple  till  it  proves  his  death,  andin- 
ftead  of  curing  a  bile,  dies  with  a  cancer,  and  is  like  a  man  that  hath  ftrained  his  foot 
and  keeps  his  bed  for  eafe  ,  but  by  lying  there  long  falls  into  a  lipothymie,  and  that 
bears  him  to  his  grave. 

1 2.  4.  Let  the  fcrupulous  man  avoid  all  excefs  in  mortifications  and  corporal  aufteri- 
ties,  becaufe  thefc  are  apt  to  trouble  the  body,and  confequently  to  diforder  the  minde, 
and  by  the  prevailing  fond  perfwafions  of  the  world  they  ufually  produce  great  opini- 

ons of  fanctity  and  ignorant  confidences  of  Gods  favor,  and  by  fpending  the  religion 
of  the  man  in  exterior  fignifications  make  him  apt  to  take  his  meafures  from  im- 

perfect notices  ,  and  then  his  religion  mall  be  fcruple  and  impertinency,  full  of  trouble, 
but  good  and  profitable  for  little  or  nothing.     Admiratione  dignafunt  (faith  Cardan) 

lib.  8.c  io.j    qua  per  jejunium  hoc  modo  contingunt  \  f omnia,  fuperftitio,  contempt  us  tormentorum,  mor- 

'  til  deftderium  ,   obftinata  opinio,   infania:  jejunium  naturalittr  prdparat  adh&c  omnia. 
It  is  wonderful  to  confider  what  Arrange  products  there  are  of  fafting  :  Dreams, 
fuperftition  ,  contempt  of  torments ,  defire  of  death  ,  obftinacy  in  opinion  ,  and 

mad- 

etat 
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madnefs.  To  all  thefe, falling  does  naturally  prepale  us:  and  concerning  S.Mlarion 

it  is  reported  by  S-  Hierom,  It  a  attenuatus  fit  it  jejunio  &  vigiliis  in  tantum  exefo  corpore^-Y^-  1. 3. 

ut  ojfibus  vix  hacrebat :  unde  notle  infantum  vagi  t  us,  balatus  pecorum,  mugitus  bourn,  'voces 
&  ludibria  d&monum,<k.c.  that  he  was  fo  lean  and  dried  with  falling  and  watching, 
that  his  fiefh  did  fcarce  cleave  to  his  bone  :  Then  his  defires  and  capacity  of  deep  went 

away,  and  for  want  of  fleep  he  muft  needs  grow  light  headed  ,  and  then  the  illufions 
of  the  Devil  were-  prepared  and  certain  to  prevail  ;  then  his  brains  crowed  ,  and  he 
heard  in  the  defert  children  crying,  {heep  bleating,  bulls  lowing,and  ratling  of  chains, 
and  all  the  phantaftick  noifes  railed  by  the  Devil.     Much  to  the  fame  purpofe  is  by 
S.  Athanafms  reported  of  S.  ̂ Anthony.     It  was  this  excefs  that  made  S.  Hierom  fo  fcru- 

pulous in  reading  of  Tullies  Orations ;   it  was  not  an  Angel,  but  his  own  dreams  that 
whippd  him  from  making  and  reading  good  Latin  and good  fenfe.    After  long  falling 
it  was  that  S.  Gulflach  oiCrorvald  fought  with  the  Devifand  fuch  irregular  aufterities 

have  been  in  all  ages  of  fuperftition,  the  great  inftrument  of  Satan  by  which  his  illu- 
fions became  Oracles,  and  religion  was  changed  into  fuperftition,  and  the  fear  of  God 

into  timoroufnefs,  and  inquiry  into  fcruple. 

13.     5.  Let  the  fcrupulous  man  intereft  himfelf  in  as  few  queftions  of  intricate  difpute, 
and  minute  difquifition  as  he  can,  they  that  anfwer  feweft,  do  commonly  trouble 

,  themfelves  with  moft.  Curious  queftions  may  puzzle  every  man  ,  but  they  can  profit 
no  man,  they  are  a  certain  difturbance  ,  they  are  rebels  in  the  kingdom  of  the  inner 

man  ,  they  are  juft  the  fame  things  in  J "peculation  which  fcr up les  are  in  praBice ,  and therefore  becaufe  notice  properly  tends  and  directs  to  aflion,  the  increafe  of  them  will 
multiply  thefe.  Avoid  them  therefore,  for  not  thefe ,  but  things  praBical  are  the  hinges 
of  immortality  ;  but/the  other  break  the  peace  of  the  fuperior  faculties,  they  trouble 
the  underftanding  and  afflict  the  confeience  and  profit,  or  inftruct  no  man. 

*4*     6.  He  that  would  cure  his  fcrupuloufnefs  muft  take  care  that  his  Religion  be  as 
near  as  he  can  to  the  meafuresandufagesof  common  life.     When  S.  Anthony  was 
troubled  with  a  fcrupulous  confeience,   which  fo  amaz  d  him ,  that  he  thought  it  was 
impoffible  for  him  ever  to  arrive  at  heaven,  an  Angel  came  to  him  in  the  likenefs  of  an 

Hermit,  or  rather  an  Hermit  fpake  to  him  like  and  Angel  and  faid,  Nunc  paululum  la- 
bor andomanibus,  nunc  genibus  flexis  orando,  deinde  corpus  reficiendo,  pofi  quiefcendo,  & 

rurfus  iterum  operandi,  jintoni,  ficfac  tu  &falvus  eris.     Sometimes  labour  with  thy 
hands,  then  fall  on  thy  knees  and  pray ,  then  refrefh  thy  body,  then  fometimes  reft, 
and  then  labor  again  ;  and  fo  thou  fhalt  be  faved.  Let  us  take  care  that  our  Religion 
be  like  our  life,  not  done  likepitlure *,taken  when  we  are  drefled  curioufly,but  looking 
as  the  actions  of  our  life  are  drefled,  that  is,  fo  as  things  can  be  conftantly  done,  that 

is,  that  it  be  drefled  with  the  ufual  circumftances,  imitating  the  examples,  and  fol- 
lowing the  ufages  of  the  beft  and  the  moft  prudent  perfons  ofJhis  communion;ftriving 

in  nothing  to  be  lingular,  not  doing  violence  to  any  thing  of  nature,  unlefs  it  be  an  in- 
ftrument or  a  temptation  to  a  voice.  For  fome  men  mortifie  their  natures  rather  then 

their  vicious  inclinations  or  their  evil  habits,  and  fo  make  Religion  to  be  a  burden  ,  a 
fnare,  and  an  enemy.  For  in  fcrupulous ,  that  is,  in  melancholy  perfons  nature  is  to  be  che- 
lifhed  in  every  thing  where  there  is  no  danger,  that  is,  where  fhe  is  not  petulant  and 
troublefome.     Such  men  have  more  need  of  fomething  to  repair  their  houfe,  then  to 
leffen  it. 

If.     j.  Let  the  fcrupulous  man  take  care  that  he  make  no  vows  of  any  lafting  imploy- 
ment.  For  the  difeafe  that  is  already  within  ,  and  this  new  matter  from  without  will 
certainly  make  new  cafes  of  Confeience,  and  new  fears  and  fcruples  upon  the  manner, 
and  degrees,and  circumftances  of  performance.  Therefore  what  ever  good  thing  they 
intend,  let  them  do  it  when  they  can,  when  it  is  pleafant,  when  it  is  convenient,  and 
always  referve  their  liberty.     For  befides  that  to  do  otherwife  muft  needs  multiply 
fcruples,it  is  alfo  more  pleafing  to  God  that  we  make  our  fervices  to  be  every  day  cho- 
fen,  then  after  one  general  choice  of  them,  to  have  the  particulars  done  and  hated. 

10.     8.  But  that  1  may  fum  up  many  particulars  in  one.     The  fcrupulous  man  muft 
avoid  thofe  companies,  and  thofe  imployments ,  and  thofe  books  from  whence  the  clouds 
arife,  efpecially  the  books  of  inefTeclive  and  phantaftick  notion,  fuch  as  are  Legends 
of  Saints,  ridiculoufly  and  weakly  invented,  farnilhed  out  for  Ideas ,  not  for  actions  of 
common  life,  with  dreams  and  falfe  propofitions;  for  the  fcrupulous  and  fearful  will 
eafily  be  troubled  ,  if  they  find  themfelves  fall  fhort  of  thofe  fine  images  of  virtue 
which  fome  men  defcribe,  that  they  might  make  a  fine  piblure,  but  like  no  body.     Such alfo 
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alfo  are  the  Books  o£  my  fiical  Theology,  which  have  in  them  the  moft  high  ,  the  molt 
troubielome,  and  the  moil:  myfterious  nothings  in  the  world,  and  little  better  then 

the  effluxes  of  a  religious  madnefs.  * 
17*  9.  Let  the  fcrupulous  man  endeavor  to  reduce  his  body  into  a  fair  temper ,  *  and 

enkindle  in  his  mind  a  great  love  and  high  opinions  of  God  and  Gods  mercy,  and  by 

proper  arts  produce  joy  in  God,  and  rejoycings  in  the  Spirit ;  *let  him  purine  the 
purgative  way  of  religion ,  fight?  againft  and  extirpate  all  vicious  habits  and  evil  cu- 
ftomes.  do  the  actions  of  virtue  frequently  and  conftantly,but  without  noife  and  out- 

cries, without  affectation  and  Angularity  ;  that  religion  is  belt  which  is  incorpora- 
ted with  the  actions  and  common  traverfes  of  our  life ;  and  as  there  will  be  fome  foo- 

lifh  actions,  fo  there  will  be  matter  for  repentance ;  let  this  humble  us,but  not  amaze 

us  and  difiraB  us. 
x8.  10.  Let  all  perfons  who  are  or  ufe  to  be  thus  troubled  with  flies,  and  impertinen- 

cies o£  reafon  and  confeience  be  carefully  and  wifely  inftructed  inthofe  practical  pro- 
portions which  are  the  general  lines  of  life,  1  which  are  the  axiomes  of  Chriftian  Phi- 

iofophy,  which  like  the  rules  of  Law  have  great  influence  in  many  virtues  ,  and  have 
great  effect:  towards  perfection.  For  the  more  fevere  the  rules  are,  the  more  apt  thjsy 
are  to  be  the  matter  of  fcruple  when  they  are  not  under/rood  in  their  juft  meafures. 
Such  as  are,  It  is  the  part  of  a  good  mind  to  acknowledge  a  fault  where  there  is  none.  *  Not 

to  go  forward  is  to  go  backward*  *  He  that  loves  danger  Jhall perifih  in  danger*  *  Hold  that 
which  if  certain,  and  let  go  that  which  is  uncertain.  There  are  many  more,  ofwhichlam 
to  give  accounts  in  the  next  Book ,  and  from  thence  the  fcrupulous  may  derive  afjlft- 
ances. 

"Concerning  the  matter  of  fcruples,  1  on  purpofe  decline  the  confidering  of  it 
«  here,becaufe  either  every  thing  or  nothing  of  it  is  to  be  handled.  A  fcruple  may  arife 
"  in  the  doing  of  every  duty,  in  the  remembrance  of  every  action  ;  and  to  flop  one 
"  gap,  when  the  evil  may  enter  in  at  500.  I  did  fuppofe  not  to  be  worth  my  labor.  I 
« therefore  referve  every  thing  to  its  own  place ,  being  content  here  to  give  the  mea- 
<f  fures  and  rules  of  confeience  in  its  feveral  kinds,  and  differing  afie&ions,  that  is,  in 

"  all  its  proper  capacities  which  can  relate  to  action. 

x 
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CHAP,  t 

Of  the  Law  of3\Qiture  in  general. 

•RULE     I. 

The  Law  of  Nature  i*  the  Univerfal  Law  of  the  world,  or  the* Law  of  mankinde,  con-t 
ccminv  common  necefsities  to  which  we  are  inclined  by  Nature-,  invited  by  confent,  prompt 

ted  by  reafon,  but  is  bound  upon  w  onely  by  the  commands  of  God. 

Xtw  Qo\  7rg?  o(p£r<z?yjjtfrf  yivooa-a&m  ri  vo(jl(&>  (pvcrixosy  y  rl  to.  •?  cFgUTSpcu-Conftit.  Apoft* 

cecoh  faid  the  Apoftolical  conftitution  ;  Be  careful  to  underftand1,  l,c'6, 
what  is  the  Law  natural,  and  what  is  fuperinduc'd  upon  it.     The 
counfel,  abating  the  authority  and  reverence  of  them  that  faid  it,  is 
of  great  reafonablenefs.    For  ail  men  talk  of  the  law  of  Nature,  and 

Hj  all  agree  that  there  is  fuch  a  material  law  which  fome  way  or  other 
is  of  the  higheft  obligation;  but  becaufe  there  are  no  Digefts  or 

Tables  of  this  law,  men  have  not  only  difler'd  about  the  number  of  them,  and  the  in- 
ftances  themfelves,  but  about  the  manner  of  drawing  them  forth,  and  making  the  ob- 
fervation  :  whereas  if  the  law  of  Nature  were  fuch  a  thing  as  it  is  fuppofed  generally, 

thefe  differences  would  be  as  fhangeand  impoiTible,  as  that  men  Should  difagree  a- 
bout  what  is  black,  or  what  is  yellow,  or  that  they  mould  difpute  concerning  rules  to 
fignifie  when  they  defire  ,  or  when  they  hope,  or  when  they  love.     Thepurpofe 
of  the  prefent  intendment  will  not  faffer  me  to  mak«  large  difputes  about  it ,  but  to 
pbferve  all  that  is  to  be  drawn  from  it  in  order  to  Confcience  and  its  obligation. 

the  Law  of  Nature.^ 

2.  Jus  nature,  andLer  #/rfw<eareufuaUy  confounded  by  Divines  and  Lawyers;  but  to 
very  ill  purpofes,  and  to  the  confufion  and  indiltinclion  of  all  the  notices  of  them. 
The  right  of  nature,  or  Jus  nature  is  no  Law,  and  the  law  of  nature  \sno  natural  right.  The  Vajja  Hesp^u 

right  of 'ndture is  a  perfect  anduntverfal  liberty  to  do  whatfoever  canfecureme  ori.  4.C.48* 
pleafe  me.  For  the  appetites  that  are  prime,  original,  and  natural,  do  defign  us  to- 
w&rd§  chcir  fansfadaon,  and  were  a  continual  torment,  and  in  vain,  if  they  were  not 
in-order  to  their  reft,  contentednefs  and  perfection.  Whatfoever  we  naturally  de- 
lire,  naturally  we  are  permitted  to.  For  natures  are  equal,  and  the  capacities  arc 
the  fame,  and  the  dciires  alike  ;  and  it  were  a  contradiction  to  fay  that  naturally  we 
are  retrained  from  any  thing  to  which  wenaturaf/y  tend.  Therefore  t#  fave  my  own 
lire,  1  can  kill  anorher,  or  twenty,  or  a  hundred,  or  take  from  his  hands  to  pleafe  my 
felf,  if  it  happens  in  my  circumftances  and  power ;  and  fo  for  eating,  and  drinking,  and 

plea" 

<%  .•■  ti.}pn    *-/   rta.-. 
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plea  funs.  If  I  can  defire,  I  may  poflefs  or  enjoy  it :  this  is,  The  right  of  nature.  Jus 
r, at ut a >by  jus  or  W^underftanding  not  a  collated  or  legal  right,  pofttive  or  determined, 
but  a  negative  right,  that  is,  fuch  a  right  as  every  man  hath  without  a  Law,and  fuch  as 
that  by  which  the  (tones  in  the  ftreets  are  mine  gr  yours  ;  by  a  right  that  is  negative, 
becaufetliey  zic  nuliius  in  bonis,  they  are  appropriate  to  no  man,  and  rnay  be  mine  • 
that  is,  I  make  take  tfiern  up  and  carry  them  to  my  bed  of  turf,where  the  natural,  wild, 
(ji-untutored  man  docs  fit.  But  this  is  not  the  Law  of  nature,  nor  pafies  any  obligation 
at  all. 

3-      And  indeed  nature  her  felf  makes  not  a  Law : 
Nee  natura  pot  eft  jufto  fecernere  iniquum, 

and  this  opinion  Carneades  did  exprefs,  but  rudely  ,  and  was  for  it  noted  by  Laclan- 

tius.  He  laid  there  was  no  law  of  nature.    But  the  Ch'riftians  who  for  many  ages  have followed  the  School  oijiriftotle,  have  been  tender  in  fuffcring  fuch  expreffions  ,  and 

have  been  great  promoters  of  ̂Jriftotles  doctrine  concerning  the  to"  (pvaixov,  the  natu- 
ral Law.  But  indeed  Jriftotle  himfelf  in  this  was  various  and  indetermined.  For  in  his 

L.  5.  c.  10.     Bt  hicks  he  affirms  that  fome  think  the  natural  law  to  be[Vo  jufy]  <pvc&  cLkIvyHqv  g  7raj/7avS 

r  dvrlw  e%ei  cTtW/x(*>,   wenrep  *ro  7rvp 'xj  CA>Sra,£z' X)  ou  Tlsfaais  noiiet^  Unalterable,  and  of 
Lib.  i.  c  13.    the  fame  force  every  where,  as  fire  burns  here  and  in  Ferfta :  and  yet  he  himfelf  makes 
&  15.  it  mutable,  and  that  is  not  the  fame  among  all  Nations  ;  for  fo  he  in  his  Rhetoricks 

fays,  b£i  y>  0  fJiavl&vovTaci  inravTts ,  (fvaet  koivov  ̂ ixctiovstj  d£ix.ov  *av  [m^e^ta,  kqivuvicc 

-rep*  ct/7aiAas  7,  pM  <Tw£rriM,  that  fome  do  Divine  [not  demonftrate]  that  fome  things 
are juft  or  unjuft  by  nature,  without  any  Covenant  or  Society ;  intimating,  that  without  a 
covenant  or  contract  tacite  or  explicite,  there  can  be  no  Law.:  and  if  it  depends  up- 

on contract,  it  mull:  be  variable  as  neceffity,  and  contingency  together;  and  fo 
Lib.  f.  c  7.  he  affirms ,  That  there  is  nothing  fo  naturally  juft  but  it  is  variable ;  and  although 
Ethir.  the  right  hand  is  in  moft  men  the  ftrongeft,  yet  in  fome  the  left  hand  is.     Atccve^i- 

%ov  S"ikcliqv  'tfSxoivwv  del  %<xX  dvcchoylocv  t$\  r  etpy$jU/j.  Diftributive  juftice  is  by  pro- 
portion, and  therefore-it  is  variable ;  and  in  general  he  affirms  of  all  juftice,  to  j  <f/- 

y.cciop  dvdXoyov,  juftice  is  in  proportion  and  relation. 

4.  For  juftice  is  dxhorpiov  oyaS-oVjthat  is,  -reps  tre&v,  a  relative  excellency,and  there- 
fore muft  fuppofe  fociety,  and*a  paction  or  covenant.  For  a  man  cannot  be  unjuft  to 

Ethic.  I.5.C.10.  himfelf  or  to  his  own  goods  which  are.  abfolately  in  his  power,  qvk  %£v  d^txicc  tt&& 
dvjov ,  and  therefore  Juftice ,  I  mean  that  univerfal  virtue  that  contains  all  elfc 
within  it. 

Ev  q  <Piy.a,LQG-vw  auX?w£S"Lu)  irdcr  dper  'Cgx, 

is  a  virtue  that  hath  its  being  from  fomething  fuperindue'd  upon  nature.  Juftice  is 
natural  &s  all  virtues  are,that  is,  reafonable  and  perfeclive  of  our  nature,  and  introduBive. 

of  well-being  :  But  nature  alone  hath  not  injoyn'd  it  originally,  any  more  then  matrimo- 
nial chaftity  was  a  natural  law,  which  could  not  be  at  all  before  Eve  was  created  ,  and 

yet  our  nature  was  perfect  before.  Juftum  nihil  eft  non  conftituta  lege,  nothing  is  juft  or 
unjuft  of  it  felf,  until  fome  Law  of  God  or  man  does  fupervene ;  and  the  Scepticks 
generally,  and  amongft  the  Dogmaticks  jiriftippus  faid,that  nothing  is  juft  by  nature, 
but  only  vo^y  $  I6«,  by  law  and  cuftom  ;  which  in  what  fenfe  it  is  to  be  admitted ,  I 
fhall  explicate  in  the  following  periods. 

  is  t be  ufiiverfal  law  of  the  World. ,] 

Rhetor.  1. 1.    0  xoivoi  vofj<,(&,  fo  jriftotle  calls  it  [The  law  of  mankind^  Commune  omnium  hominum 

L.lo'.ff.de')urJus>  f°  foftinian ;  which  is  not  to  be  underftood  of  all  men  in  all  things  abfolutely. 
&  juftitia.       but  efpecially  of  all  wife  or  civil  Nations  that  communicate  with  each  other.    Lucre- 

tius reftrains  it  to  neighbors. 
Tunc  &  amicitiam  cosperunt  jungere  habentes 
Finitima  inter  fe  nee  Udere,  nee  violare. 

But  many  Nations  have  thought,and  fome  think  fo  ftill,  that  they  may  hurt  ftranger 
people,  the  pofleflbrs  of  far  diftant  Countries,  barbarous  and  favage  people  :  The  Ro- 

mans who  were  the  wifeft  of  all  Nations  did  fo. 

Arbirer  —   p  quis  finus  abditus  ultra, 
Siquaforet  tellus  quafulvum  mitteret  am  am 

Hofti^erat  — ■ — 
All  people  whom  they  call'd  barbarous,  or  whom  they  found  rich  were  their  ene- mies. 

But 

. 
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r.  But  there  arc  fome  laws  of  Nature  which  belong  to  all  abfolutely  ,  to  whom  any 

notice  of  the  tiue  God  and  of  good  manners  is  arrived  ;  particularly  thofe  which  be- 

long to  common  religion :  Bat  in  the  laws  ofjuftice,  the  law  of  nature  is  more  reitrained, 

becaufe  it  does  not  only,  like  the  laws  of  religion ,  fuppofe  fome  communications  of 

command  from  God,  but  fome  entercourfe  with  man  ;  nnd  therefore  are  obligatory, 

or  extended  in  proportion  to  the  proximity  and  communication.  But  the  law  taken 

in  its  integrity,  or  according  to  its  formal  reafon,  is  the  law  of  all  mankind ;  for  all 

men  in  alf  things  are  bound  to  it. 

Concerningfome  common  necepities^ 

This  defcribes  the  matter  and  body  of  natural  Laws.  For  there  is  nothing  by  which 
the  laws  are  denominated  natural  more  then  by  this,  that  they  are  provifions  made  for 

the  natural  neceflities  of  mankind  ;  fuch  are,  To  do  as  we  would  be  done  to  :  to  perform 

covenants  :  Tofecure  meffengers  of  peace  and  Arbitrators  :  To  be  thankful  to  our  Bene- 

faclors ,  and  the  like :  without  thefe  a  man  cannot  receive  any  good ,  nor  be  fafe  from 
evil. 

6.  By  this  relation,  and  interchanging  reafon,  it  is  therefore  necefTary  that  thefe  laws 

fhould  be  diftinguifhed  from  all  others,  becaufe  thefe  and  their  like  proceed  from  the 

fame  principle,  are  reftrained  by  the  fame  penalties,  written  in  the  fame  tables,  have  the 

fame  necejfity,  and  do  fuppofe /ow* thing  fuper added  to  our  nature  ;  and  therefore  that 
thefe  and  their  like  are  natural,  and  the  others  are  not,  mult  be  by  relation  to  thefubjeft 
matter. 

7.  For  in  thefe  cafes  and  the  like,  when  that  which  is  profitable  is  made  ju(t ,  then  that 
which  is  natural  is  made  a  law  ;  that  is,  when  the  law  tends  to  the  fame  end  whither 

nature  tends,  when  the  faculty  or  appetite  is  provided  for  by  obedience  to  a  law,  then 
the  law  is  called  natural.  For  fince  all  good  and  juft  laws  are  profitable,  they  are 

laws  Civil  or  Religious,  or  Natural  according  as  they  ferve  the  end  of  the  Common- 
wealth,  or  of  the  Religion,  or  of  Nature.  This  is  evident  in  the  Code  of  the  Mofaick 
law,  where  all  laws  being  eftablifhed  by  God  under  the  fame  Prince  ,  could  have  no 

difference  but  by  their  fubjedt  matter ;  and  when  they  did  lie  in  one  body,to  feparate 
one  from  the  other  by  proper  appellatives  was  not  eafie,  but  by  their  manner  of  doing 
benefit,  and  their  material  relations. 

8.  To  which  we  are  inclined  by  nature^ 

That  which  is  ufually  called  the  law  of  Nature  is  of  it  felf  nothing  elfe  but  convent- 
entia  cum  natura  rational,  a  confonancy  to  natural  reafon  and  being.  Some  in  draw- 

ing the  Tables  of  the  natural  law,  eftimate  thofe  only  to  be  natural  laws  which  are 

concerning  appetites  and  aclions  common  to  manandbcaft.  Jusnaturale  eft  quod  L.i. ff.de  jufti* 

natura  omnia  animalia  docuit ;  faid  Ulpian.  That  is  the  law  of  nature  which  istu&Jure* 
by  nature  taught  not  onely  to  men  ,  but  even  to  beafts ,  for  they  alfo  are  under  her 

power, 
— Magnis  apt  ant  fub  legibus  &vum. 

The  fame  definition  is  alfo  given  by  jiq.:inas,  and  many  Lawyers  after  Juftinian,  and  It  2aEq.  K>4t 
almoft  all  Divines  after  Jquinas  ;  but  Laurentiut  Valla  will  at  no  hand  endure  it, Nam  a"-  2« 

jus  naturals  dicere  quod  natura  omnia  animalia  docuit,  ridiculum ;  it  is  ridiculous  to  af-  c<  ^|ant" 
firm  that  to  be  the  law  of  nature,  which  nature  teaches  to  all  living  creatures;  fuch 

as  are,  conjunction  of  fexes  for  confervation  of  the  kind,  nurfing  and  educating  chil- 
dren, abjiinence  from  fome  certain  mixtures  and  copulations,  abhorring  the  conjunction 

of  fome  very  near  perfons.  Concerning  which  it  is  therefore  certain,  that  though  the 
matter  of  thefe  laws  is  hugely  agreeable  to  nature,  and  fome  of  them  are  afterwards 
made  into  laws,  and  for  their  matter  fake  and  early  fanclion  are  juftly  called  natural 
(as  I  have  otherwhere  difcourfed)yet  they  are  made  laws  in  nature  only  difpofitive,that  .    , 

is,  by  nature  they  are  made  Candidates  of  Laws,  they  are  prepard  by  nature,  butempiar/ 
compleatcd  by  God  in  other  ways  then  by  our  nature  and  creation. 

p.  The  reafon  is,  becaufe  that  which  is  natural  is  one,  but  thefe  laws  admit  variety ; 
and  amongft  wife  Nations  in  feveral  cafes  have  and  have  not  obligation.  The  Reli- 

gious, and  the  Priefts,  and  wife  men  among  the  .Per pans  did  not  account  themfelves 
bound  by  all  thefe-  as  I  (hall  difcourfe  in  the  following  numbers ;  and  yet  they  were 
then  to  reckoned  amongft  the  wifeft  men  in  the  world,  becaufe  of  their  great  Empire 
and  Government,  which,  by  reafon  of  their  ̂ reat  neceflities  and  communications 

Q  with 

- 
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with  mankind,  cannot  be  done  without  its  proportion  of  wifdom.  But  if  nature  did 
make  thefe  into  a  law  ,  that  is,  if  it  comes  by  creation,  and  from  thence  alfo  the 

penalty  and  coercion  is  derived  (  for  without  thefe  there  is  no  law  )  then  it  were  im- 
polTlblc  the  wife  Perfians  mould  think  it  commendable  to  do  that  which  others  called 
abominable,  fincc  in  all  thofe  things  in  which  they  do  a  thing  which  they  call  unlaw- 

ful, they  as  other  men  felt  an  equal  ftiarpnefs  and  pungency  of  confcience. 
IO.  But  that  1  may  fpeak  clofer  to  the  particular,  That  a  thing  is  common  to  men  and 

beafts  is  no  indication  of  a  law  of  nature,  but  onely  of  a  common  neceility,  inftindt, 
or  inclination  refpedtively.  For  they  do  it  without  a  law  ,  and  therefore  fomay  we, 
unlefs  fomething  elfe  befldes  nature  makes  it  a  law  to  us ;  for  nature  or  natural  defire 
in  them  and  us  is  the  fame  ,  but  this  defire  is  in  them  where  a  law  cannot  be,  and 

therefore  in  us  alfo  it  may  be  without  a  law.  Beafts  do  all  that  they  can  do,  and  can 
love,znd  are  no  more  capable  of  law  then  of  reafon  ;  and  if  they  have  initircfls  and  in- 

clinations, it  is  no  otherwife  then  their  appetites  to  meat,  concerning  which  nature 
hath  determined  all,  but  without  proper  obligation  :  and  all  thofe  difcourfes  concern- 

ing the  abftinence  of  beafts  their  gratitude,  their  hofpitality,  their  fideliry,  their  cha- 
ftity  and  marriages,  are  juft  like  the  difcourfes  of  thofe  that  would  make  them  reafon- 
able.     More  certain  and  true  is  that  which  was  faid  of  old, 

Ha!rc-iv  ctAAnA«J,  e7ra  «  ̂ixjj  6£:  (xer  cLurots, 

fifties  and  birds  and  beafts  eat  one  another,  becaufe  they  have  no  juftice  or  laws  a- 
mongft  them,  faid  Hefiod  ;  and  the  like  is  in  Homer, 

and  therefore  although  it  is  a  goodpopular  argument  which  is  ufed  againft  unnatural 
Conjunctions  which  is  in  the  Greek  Epigram, 

*  Agpxeo  <t$S  ctAoyojv  ̂ oooov  y&v©*,  a  yo  ok&voov 

~4  I.  C.  j%.  Aliens  OLrTLfJLCC^ei  SrSGfJLlOL  av^vyins,  &C. 
Abftain  from  fuch  impurities,  for  the  very  beafts  preferve  their  natural  cuftoms  and 
conjunctions  inviolate  ;  yet  this  is  an  infinitely  uncertain  and  fallacious  way  of  efti- 
mating  any  particular  laws  of  nature,  becaufe  it  may  as  well  be  faid  to  be  againft  the 
law  of  nature  to  be  drunk,  as  to  be  inceftuous,  upon  this  account,  becaufe  Cows  will 
drink  no  more  then  to  quench  their  thirft :  and  although  in  the  law  of  Mofes,  beafts 

were  put  to  death  if  they  were  inftrumental  in  befiiality  or  murder,  yet  this  was  in  pce- 
nam  Domini,  or  a  matter  of  dominion  over  beafts  ;  and  the  word  pwna  or  punifhment 
was  improper  and  no  otherwife  to  be  underftood  then  that  of  Suidas  in  his  ftory  of 

JVicon  ;  whofe  ftatue  when  an  envious  perfon  had  whipp'd  ,  to  difgrace  his  memory, 
becaufe  in  the  Greek  games  he  had  won  1400.  crowns,  the  ftatue  fell  upon  his  head 

and  crufhed  him  to  death.  a»  $  01  jrcuS'e?  €7rztiz<r<zv  (pdvv  'On  rri  &kqvi  it)  di  <&ctcrioi  kclIolttqv- 
i£criv  ccvtI/jj  octroi  rdv  vdfjtov  t  Apaxorl©-  ASrlvjaiv.  His  fons  accufed  the  ftatue  as  guilty 
of  murder,  and  the  Jhrafians  threw  it  into  the  Sea  ;  for  fo  was  the  law  of  Draco  the 

Athenian,  V7re^pfj.^v  (povtuoviois  £  rdct^v^ct,  to  banifh  every  thing  that  kill'd  a  man, 
Orat.comr.  A- though  it  were  wood,  ftones  ,  or  hatchets  as  you  may  fee  in  Demoflhenes.  Thefe 
rirtocratem.  things  were  tragical  deteftations  and  emblematical  profecutions  of  the  crime;  but 

the  men  were  wifer  then  to  believe  it  really  a  punifhment  to  inanimate  things.  The 

fame  is  true  of  beafts  in  their  proportion ,  whofe  cruelty,  favagenefs,  or  violent  re- 

Contr.Celfum  venges  1S  not  xowcia,  but  diovei  koctcicc,  as  Qrigen  calls  it ,  it  is  like  pravity  or  wicked- nefs.  • 

11.      This  thing  is  fo  much  the  more  confiderable  ,  becaufe  it  is  of  ufe  againft  the  pre- 
tences and  fcruples  of  fome  perfons  in  things  where  they  ought  to  be  confidentS.///<r- 

rom  fays  that  beafts  when  they  are  impregnated  abftain  from  coition  till  the  producti- 
on of  their  young,  and  that  this  they  do  by  the  law  of  nature  ;  now  upon  this  account 

to  impofe  a  law  upon  mankind  to  do  fo  too,  is  weak  and  dangerous.     But  yet  not 

«L  i.eontr. jo- onely  he  a,  but  Qrigen  b,  S.  Jmhrofe  c,  and  Sedulins  d,  do  argue  to  the  fame  purpofe 
^Hom<  5>w  upon  that  very  ground  ;  moft  weakly  and  dangeroufly  expofing  married  perfons  to 
ip.  Gentfi      the  greater  dangers  of  fornication,  and  depriving  them  of  all  the  endearments  of  fo- 

fuL  Luc3?""1  *c'ety>  not  confidering  that  thofe  creatures,  and  thofe  men  whofe  cuftom  wascther- 

div leap. 's.kph.  wife,  or  laws  different,  had  iagam  libidinem,  or  the  evil  remedy  of  Poiygamy.Beafts indeed  are  fo  ordered  by  nature  ,  but  without  a  law  ;  as  there  is  no  Jaw  for  Lions  to 

c  at  flefh,  or  Oxen  grafs,  but  yet  naturally  they  do  it.     A  beaft  may  be  cruel  or  luft- 
ful,or  monftrous  and  prodigious  in  the  fatisfaclion  of  his  appetites  ;  but  not  injurious, 

or 
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or  the  breaker  of  any  fanction,  or  laws  of  juftice.  '  There  may  be  damnum  fine  inju- 
riafacientis  datum,  fays  the  law,  and  it  is  inftane'd  in  beafts.  Neque  enim  poteft  am- M« ff-  riQjia-. 
mal  injuriam  feciffe  did,  quod  fen  fa  caret.  A  beaft  that  hath  nofenfe  (that  is,  nodrUpes 
reafon)  no  fenfe  or  perception  of  lawful  or  unlawful  cannot  be  faid  to  do  an  injury,  and 
therefore  is  not  capable  of  puniftiment,  becaufe  he  is  incapable  of  a  law.  So  juftirt 

Martyr ,  or  who  ever  is  the  author  of  the  Queftions  and  anfwers  plac'd  in  his 
works;  ro  'lQI  (pcLVhoTnri  Trg^ewJ  LpictGciAAaurfficLAoyoovTclsqvo-eU,  evx.t<^ivh?voyov.  It is  unreafonable  to  exact  of  beafts  the  obliquity  of  their  actions,  becaufe  they  have  no 
reafon  ;  it  is  therefore  as  unreafonable  to  make  the  law  of  nature  to  be  fomething 
common  to  them  and  us. 

12.  If  it  be  replied,  that  the  Lawyers  and  Philofophers  mean  only  that  thefe  material 
inftances  which  are  common  to  them  and  us  are  the  particulars  of  the  law  of  Nature, 
and  though  they  be  not  a  law  to  them  ,  yet  the  fame  things  which  they  do  naturally, 
are  natural  to  us,  and  a  law  befides,  that  is,  the  natural  law:  Befides  that  this  is 
notufualiy  faid  by  them,  we  are  then  never  the  nearer  to  know  what  is  the  law  of 
Nature  by  this  defcription  of  it,  for  all  things  which  they  and  we  do  are  not  preten- 

ded to  be  laws ;  as  eating  and  fleeping ;  and  therefore  by  what  meafure  any  other 
thing  (hould  be  a  law  to  us  becaufe  they  and  we  do  it,  is  not  fignified  by  this  definiti- 

on, or  any  explication  of  it.     Let  us  then  try  the  other  meafures  which  are  ufuaj. 

,  Invited  by  confent  J 

jj.  The  confent  of  Nations,  that  is,  publick  fame  amongft  all  or  the  wifeft  Nations  is 
a  great  fignification  of  decency  or  undecency,  and  a  probable  indication  of  the  law  of nature. 

$-nfAW  <^  yns  7ra.fjL7rcLv  a.'KoKXv'Tczi,  Iwriva.  ttoAAo/ 
Actol  (pvfjLi^uai   

It  is  not  a  vain  noife  when  many  Nations  joyn  their  voices  in  the  atteftation  or  de- 
reflation  of  an  action ;  and  it  looks  as  if  it  were  deriv'd  from  fome  common  prin- ciple, which  feems  either  to  be  Nature,  or  Contract ;  and  then  as  in  the  fir  ft  cafe  they 
are  reafonable.  fo  in  thefecond  they  are  directly  obligatory.  Quod  aPud  multos  unum tnvemtur,  non  eft  erratum  fed  traditum,  faid  TertuHian  :  like  that  oiHeraclitus,  nroi  *cl-  Depr*fcrip& 
vn  (pccivof^jcc  Trivet,  it  it  feems  fo  to  the  communities  of  mankind,  it  is  genuine,  and  na- tural, and  without  illufion.  ! 

14.  Now  this  is  true  up  to  many  degrees  of  probability;  and  yet  it  is  rather  an  index or  a permiflion of  nature,  then  of  a  natural  obligation;  it  tells  us  rather  what  we 
may  do,  then  what  wemuft,  it  being  more  probable  that  all  nations  will  not  confent  to an  unnatural  thing,  that  is,  will  not  do  violence  to  nature,  then  that  whatfoever  they commonly  aBjhould  be  a  necefary  law,  and  the  meafures  of  nature,  or  the  indication 
or  her  functions  ;  and  yet  it  is  ftill  more  probable  that  the  confent  of  Nations  is  more  fit 
to  be  ufed  as  a  corroborative  to  a  perfuafion  or  a  kind  of  actions,  then  as  the  prime  mo- tive or  introduction.  K^riTov  W™«  *Y^ *W  <p«ipe&eu  cwopoMy*^  *&  h^mo. txtvoih  laid  Anjtotle ;  and  argumentum  eft  veritatis  aliquid  omnibus  viderifaid  Seneca* 
it  is  a  great  lengthening  and  a  powerful  prevailing  argument  to  have  all  men  con- 

fent to  our  opinions  and  propofitions,  But  it  is  in  many  moral  inftances  as  itisiri the  umverfal  opinion  which  all  mankind  hath  concerning  jewels ,  where  they  con- 
fentno  man  knows  how,  or  why  :  And  no  man  can  give  a  rational  account  why  fo greaj:  value  mould  be  fet  upon  a  Diamond,  but  becaufe  it  looks  prettily  and  is  W mg:  and  fo  there  are  in  nature  decencies  and  lafting  proportions  in  moral  inftances 
between  the  confcience  and  the  action  ;  but  yet  as  there  is  no  proper  and  effective ufefulnefs  in  Diamonds  towards  the  life  of  man,  fo  neither  is  there  in  many  inftances in  which  the  confent  of  mankinde  is  very  general.  And  therefore  this  is  very  far fnort  or  a  law,  and  is  no  certain  token  otzpermijfive  right  of  nature,  much  lefs  of  a  law or  obligation,     ror, 

tS'BiL  XlS  £Tf?  haVC  bEM  euftab!ifhed  ?nd  Uni"d  by  violence ,  and  have  laws 
fhrir.ll'  u  they  receiv  d  them  in  purfuance  of  the  Conquerors  intereft  ,  and 
Ind M«  E  h*V£;been/orm  d  accordingly.     Ninm  form'd  the  Jfirian  Monarchy, 

der  th  t  £  7S  ̂r  /^  mtl ths  T^*™  of  a  God  ,  and  all  the  Nations  Uh- 
thefe h^CcePte"0fenc?dtofeworlhipofB//«,;  and  all  the  Nations  with  whom thefe  men  converfed,  imitated  the  manners  of  the  Prmcepspopulus,  and  in  their  ban-     . V  *  quets. 
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quets,  the  moft  modeft  of  their  women  ufed  to  ftrip  themfelves  ftark  naked,  and  it 
was  counted  no  undecency,  but  fhe  was  rude  and  uncivil  that  did  not. 

1 6.  2.  There  are  fome  Actions  fo  wholly  barbarous  and  bruitifh  in  their  manners,  that 
froai  their  confent  we  can.gather  nothing  but  thorns  and  wild  briers  :  They  are  the 

words  of  JPorp byry,  e'^ojv  «7r£po">bt«  t«j  cAjyvwy.ovan  'f  dv^rpoo7riv7)i  ycdcloi^iv^e^rai  (pvasooh 
from  whom  we  malt  not  learn  to  bely  and  abufe  the  fair  inclinations  and  fentences  of 
humane  nature.  And  therefore  if  we  go  to  account  by  the  confent  of  Actions ,  we 
muftthruft  out  all  wild, favage5 barbarous,  and  untaught  people,  rofttfiby  etivniov  tytv, 

_  .     -    ̂    yy)  To  £ctp£cco(t)Ses'  to  y)  tV  £Dv«s  ovoy^a,  vofjuxoos  &oyfj.ivov  yevuv  (JuAAwnux.ot'  %$i  yopouvTo- 

'  xeipevoovSzid  Michael  Pfellus.     We  muft  into  the  account  of  the  law  of  Actions  take 
them  onely  who  are  fubjecl:  to  Laws,  the  well  naanner'd  people  only,  but  then  this  al- 
fo  will  be  an  infinite  Uncertainty.     For, 

17.  3 .  All  Aations  to  the  Greeks  were  barbarous ;  to  the  Romans  alfo  all  Actions  but 
the  Greeks  and  themfelves  :  and  to  the  Jews  all  were  Heathens,  which  t©  them  fignifi- 
ed  the  fame  thing  or  worfe. 

!$,  4.  And  then  which  are  thofe  A/ations  whom  we  (hall  call  Moratiores,  wife  and  well 

manner'd  people,  for  this  will  depend  upon  our  own  cuftomes;  if  they  be  like  our 
cuftoms,our  laws,and  maners  of  living  then  we  approve  them,  elfe  we  condemn  them. 

19.  $•  But  then*  let  us  remember  alfo  that  civility  and  fair  ctiftoms  were  but  in  a  nar- row circle,  till  the  Greeks  and  the  Romans  beat  the  world  into  better  manners.     Ari- 

Lib  8  Polit    fiot^e  *ays'  tnat  *ri  n*s  **me  W  tilc  Kingdoms  of  Pontus ,  which  were  very  near  to 

£.4.  '  Greece,  divers  A/ations  were  eaters  of  mans  flefh  ,  fuch  as  were  the  Jchaans  and  He- niocbans,  and  divers  amongft  the  Mediterraneans  were  worfe  then  they. 
2a  6.  The  greateft  part  of  the  world  were  undifcovered  till  this  laft  age,  and  amongft 

them  the  Jus  Gentium  was  to  faciifiee  one  another  to  Demons ;  for  all  the  old  Aravi- 
gations  were  by  Maritime  Towns,  and  the  inlands  either  were  left  alone  in  their  own 
wilder  manners,  or  it  is  not  known  what  civilities  they  had.  So  that  the  Jus  Genti- 

um muft  needs  have  been  an  uncertain  thing,  variable  and  by  chance ,  growing  by  ac- 
cidents, and  introducd  by  violence,  and  therefore  could  not  be  the  meafure  of  the 

law  of  A'ature. 
21.  7.  Add  to  thefe  that  the  feveral  Arations  of  the  world  had  cuftomes  of  their  own, 

which  commencing  upon  uncertain  principles,have  been  derived  to  their  pofterity,and 
retained  with  a  religious  fancy;  becoming  natural  and  proportionable  to  their  fan- 

cies and  their  fears,  and  they  would  rather  die  then  do  an  a"cT  of  violence  to  them,  and 
In  Thalia.  believ?d  it  to  be  the  greateft  impiety  in  the  world  to  break  them.  Herodotus  tells  a  full 

inftance  of  this  in  a  trial  made  by  Darius  to  the  Indians  and  Greeks.  He  ask'd  the 
Greeks  what  they  would  take  to  do  as  the  Indians  did  who  eat  their  dead  Parents  and 
friends  and  accounted  it  the  moft  honorable  burial ;  they  anfwered,  They  would  not 

do  it  at  any  price.  And  when  he  ask'd  the  Indians  upon  what  conditions  they  would  be 
indued  to  burn  the  bodies  of  their  Fathers  ,  and  not  to  eat  them,they  defired  him  not 
to  fpeak  to  them  of  any  fuch  horrid  impiety  as  to  burn  their  Fathers  carcafles,  and  to 
deny  to  them  the  honor  of  a  natural  burial  in  the  bowels  of  their  dear  children.  g(j(p* 
Actiy.xav.  Cuftom  is  the  Genius  or  fpirit  of  a  mans  actions,  and  introduces  a  nature,  a 

facility,  a  delight,  and  religion  it  felf.  Kal  y%  to  tiSria-fxevou  wenrep  T€<pv7tos  y^n  yiyvef&t. 

Arift.  Rhetor.  °P-0lQV  Y> Tt  to  so©*  tvi  (pvcrei'  eyyvi  yb  To  7roAA<x>c(S  tco  cu&'  t^i  cT'  ?i  yfyj  quais  t%  diel'  to  q  g0(^ ).  1.  c  11.  1v7raM.aix.1s.  Cuftom  is  as  nature,  and  that  to  which  we  are  accuftomed  is  like  that 
which  we  were  born.  For  that  which  is  often  is  next  to  that  which  is  always.  It  is  nature 
which  is  always,th&t  is  cuftom  with  is  frequent :  It  is  poflible  that  nature  in  many  things 
fhould  be  altered,and  it  is  very  difficult  that  cuftom  fhould  in  any  thing;  we  have  feen 
and  heard  it  in  a  great  inftance  in  a  few  ages  laft  paft.  For  when  fome  of  the  reformed 
Doctors  by  their  private  authority  did  twice  attempt  it,  and  the  Church  of  Rome  did 
twelve  times  publickly  endevour  it,  to  get  the  Greeks  to  forfake  the  ciiftoms  of  their 
Churches,  and  to  reform  themfelves  by  their  copy,  they  were  all  repulfed  j  and  if  the 
Greek  Prelates  fhould  take  the  people  oft  from  their  old  cuftoms>befides  that  the  great 
Turk  would  do  them  a  mifchief  for  complying  with  the  Weftern  Chriftians  his  Ene- 

mies, the  people  themfelves  would  indanger  all  their  Religion  and  turn  Turks.if  they 
once  did  learn  that  their  old  cuftoms  were  not  neceftary  Religion  :  and  therefore  they 
chofe  to  ftick  fecure  in  their  Religion  though  allayed  with  fome  errors  ,  then  for  tha 
purchace  of  a  lefs  neceftary  truth  endanger  the  whole  Religion  by  taking  the  people 

,    off  from  their  Jura  Gentis,  the  cuftoms  of  their  Nation. 
8.  Seme 
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XI,  8.  Some  Nations  do  refufe  to  admit  of  fome  of  thofcLaws  which  others  call 

the  laws  of  Nature,  and  fuch  which  indeed  were  given  to  all  the  Nations  of  the 
world. 

.   — Non  feeder  a  legum 

till  a  colunt,placidas  autjura  tenentia  mentes.  Va,«  Flac^ 
and  Excepting  the  care  of  children,  to  which  by  natural  likenefs  and  endearments 

we  love  to  be  oblig'd  ,  and  fo  lefs  ftand  in  need  to  be  tied  to  it  by  a  law,  excepting 
this  I  fay,  to  which  beafts  alfo  do  as  well  as  we,  fome  wife  perfons  have  obferv'd  that 
in  all  things  elfe  we  are  at  liberty,  that  is,  naturally  tied  to  no  law. 

Ei  ydp  t'h  £<h  xoivos  dvvpcoTTQis  yojtx.©* 
Kai  Sreoivi  t£to  S'o^ocv,  cos  (ra,<pa>s  Aey&v,  Eunp.  Di&y, 

®tipo~iv  Ti  ttoZgi  tttivct  tixiovtccs  (piAft v 

TctS^  aAAcc.  %oogji.s  %pcafjt.e3r  a.AAflAwj',  vofiQis, 
But  the  inftances  will  make  greater  indication  of  this  then  any  mans  affirmative. 
The  Idum&ans  are  Theeves  and  Murderers,  and  will  not  believe  that  they  do  amifs  : 

The  manner  of  their  Nation  is  to  live  very  much  upon  robbery ,  and  plundring  Mer- 
chants :  and  in  Homers  time  there  was  a  Nation  of  Pirates;  omc  cl£o%qv  %v  ira&i  ro?s  7ret- 

Xccio7s  to  A^evav,  aAA'  sv£o%ov,  faid  the  Scholiaft  upon  Homers  Odyfles  t.  They  thought 
it  no  difparagement  to  fteal,  but  an  honorable  and  a  glorious  thing  ;  and  it  is  worfe 
now,  and  hath  been  growing  fo  ever  finee  Nimrods  time.  Men  account  it  lawful  to 
kill  and  fteal,  if  they  do  it  by  Nations,  by  Companies,  and  Armies,  and  Navies  :  and 
Cato  had  reafon  to  complain  ,  Fures  privatorum  fur  torum  in  nervo  atque  in  compedibus 

at  at  em  agunt,  fures  publici  in  auro  atque  in  purpura ;  and  particularly  ji.Gellim  tells  of  '  ir,caP'l8t' 
the  Egyptians  that  they  allow  of  thefts ;  and  the  wifer  Lacedemonians,  a  fober  and  a 

fevete  people,  taught  their  young  men  to  fteal  without  covetoufnefs ;  fo  they  pre- 
tended ,  not  to  enrich  themfelvcs,  but  to  incourage  them  to  fight  the  better  by  plun- 

dring well.  Pomponius  Mela  tells  of  the  jLugit&>  a  Nation  in  jifrica  whofe  euftom  it  lib.  i.  c.  8. 
was  that  every  bride  mould  be  proftitute  to  all  commers  the  firft  night ,  and  me  who 

had  entertain'd  moft,  was  moft  honored:  and  Solinus  tells  of  the  Garamantici  that.Cap.43. 
they  know  no  marriages,  and  therefore  children  only  own  their  Mothers,  for  they  can 
hardly  guefs  at  their  Fathers;  and  indeed  the  old  world  did  do  fuch  vile  things,  con- 

tracted fuch  bafe  cuftoms,  fo  delighted  in  wickednefs  ,  that  as  they  highly  provoked 
God  to  anger,fo  they  left  it  impomble  to  judge  of  the  laws  of  nature  by  the  confent 
of  Nations.  Propertius  complains  feverely  of  this  popular  impiety. 

Sedpoftquam  tellus  feeler e  eft  imbuta  nefando, 
Juftitiamque  omnes  cupida  de  mentefugarunt, 
Per  fad  ere  manus  f rater  no  f anguine  fratres, 
Deftitit  extin&os  natus  lugere  Parentes,  Eoithal.  PcH 
Optavit  genitor  prim&vi  funera  nati,  BcThetidos, 
Liber  ut  innuptd  potiretur  fore  Jtfbverca : 

lgnaro  mater  fubfternensfeimpianatOi  .  - 
Impianonverita  eft  Dhos  feeler  are  penates, 
Omnia  fanda,  nefanda  malo  permift a  furore 
Juftificam  nobis  mentem  avertere  Deorum. 

*'  The  whole  earth  grew  fo  impure  and  degenerous,  that  they  drave  juftice  from  therri 

"  as  their  Enemy  ;  brothers  wafti'd  their  hands  in  their  brothers  bloud ;  the  fons 
"  mourn'd  not  at  their  Fathers  funeral ;  and  the  Father  wifh'd  the  death  of  his  eldeft 
"fon,  that  he  might  lie  with  his  fons  wife;  the  Mothers  would  fteal  fecretly  into 
"  the  embraces  of  their  fons ;  and  they  feared  not  to  break  the  laws  of  Hoipitality,or 
u  Cuftom,  or  Nature,  or  Societies.  Now  from  hence  it  will  be  impoflible  to  derive 
our  cuftoms,  and  fo  to  fuppofe  them  to  be  laws  of  Nature,  which  are  openly  de- 
ftruclive  of  juftice.  And  upon  this  laft  inftance  it  appears  that  the  faying  o£Polybiuf 

will  be  of  no  ufe  to  us  in  this  queftion  ;  <JV~  q  o-no^eiv  qa>  tq?s  kcltoL  quatv  s%vat  pcLAXov  to 
<pvo-&t,  *j  yjin  ov  tots  cTig^S-app^Jois.  That  for  the  laws  of 'Nature  we  muft  feek  amongfttbem 
that  live  according  to  nature,  not  amongft  them  whofe  natures  are  depravd  by  cuftome ; 
fines  as  jindronicus  of  Rhodes  was  wont  to  Cay, He  lies  not  that  fays  honey  is  fweet, though 
aftck  man  refufes  it  us  bitter  and  unpleafant ;  fo  is  the  law  of  Nature  perfect  and  im- 

mutable in  thofe  Nations  who  are  endued  with  a  found  mind  and  a  fober  judgment. 

This  indeed  is  true, but  how  this  can  be  reduo'd  to  prac~lice,will  be  found  inexplicable, 
and  the  thing  it  felf  impoffible  :  fince  the  Lacedemonians  the  wifeft  and  fevereft 

Q  3  amongfr 
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amongft  all  Commonwealths  permitted  fuch  natural  injuftices,  and  would  breed  chil- 

dren upon  their  own  wives  by  ftrangers  that  they  might  have  a  good  and  a  handfome 
breed. 

25.      o.  Some  Tyrants  have  made  Laws  to  ferve  their  lulls,  or  their  neceffities,and  thefe 
things  have  come  into  Cuftoms,  and  Laws  of  Nations,  and  fometimes  have  been  fup- 

Appian.  de      prefled,  or  fpent  in  defuetude.  It  was  the  cafe  of  Seleucws,  who  in  the  neceffity  #f  his 

Bd.  Syr.        fon  j^qc^  gaVe  him  his  own  wife,and  made  it  a  Law  for  the  future,  which  thing  ei- 

ther was  inftantly  difgrac'd  and  rejecled,or  elfe  S.Paul  had  not  heard,or  had  not  taken 
notice  of;  for  he  thought  it  fuch  a  fornication  as  was  not  fo  much  as  named  amongft 
the  Gentiles  that  one  fliould  have  his  Fathers  wife  :  indeed  it  was  not  named  inter  cor- 

dat tores,  01  thofe  with  whom  he  had  converfed  ;  but  in  Syria  and  in  the  Pontkk  King- 

dom before  his  time,  it  had  been  named  and  pradtifed  and  pafs'd  into  a  Law ;  and  yet 
that  Kingdom  confifted  of  two  and  twenty  Nations  of  diftincT:  languages.     There 

Orat.  pro  Clu.  Was  another  inftance  like  it  fpoken  of  by  Cicero,  that  a  woman  married  her  daugh- 
ters husband,which  exactly  was  the  fame  undecency  and  inceftuous  approach.  Nubit 

venero  Socrus,  aufpicibus  nullis,  nullis  authoribus  ,  funeflis  ominibus.     O  mulieris  fcelus 
imredibtle  &  prater  banc  unam  in  omni  vita  inauditum.     Something  like  S.  Pauls  vns 

M  osofjLCL&rai,  but  yet  fometimes  it  was  done,  and  not  only  before  his  time,  but  long 
after  this  monition  alfo,  as  it  was  in  the  cafe  of  Antonius  Caracal/a :  Matrem  duxit 

Uxorem  ;  ad  parricidium  junxit  incefium  :  So  Spartianus.     Now  concerning  thefe 

things,  how  can  any  man  from  hence  take  an  eftimate  of  the  law  of  Nature ;  for  this 
cannot  be  of  the  law  of  Nature  which  hath  in  it  fo  unreafonable  and  unnatural  com- 

plications ;  and  yet  by  what  rule  (hall  we  judge  of  natures  Law,  fince  the  wifeft  per- 
fons,  even  Socrates  and  Cato  did  fuch  things  which  they  thought  fit,  and  we  call  un- 

reafonable, for  they  gave  their  wives  to  their  friends,  as  a  man  lends  his  beaft  fox  his 

neighbors  ufe. 
24.       10    There  ate  fome  Nations  foufed  to  a  rude  unmannerly  pride  and  fiercenefs, 

that  all  civility  frems  foftnefs  and  effeminacy.     To  this  purpofe  is  that  which  Tacitus 

reports  of  the  fon  of  Phraates  the  Parthian,  who  being  bred  up  with  Jiberius  andef- 
form'd  into  the  Romane  civilities  was  by  the  Prince  his  friend  fent  to  the  Kingdom  of 

Parth'ia  ;  but  in  the  young  Gentleman  Tenon  there  were  prefently  obferved  eafinefs 
of  accefs,  a  fair  civil  department  and  affability;  obzia  comitcu  :  But  thefe  virtues 

being  unknown  to  the  Parthians  were  nova  vitia ;  and  becaufe  they  were  unknown  to 
their  Anceftors,  perinde  odium pr avis  &  hone f  is,  the  good  and  the  bad  amongft  them 
did  equally  deteft  them. 

2C.      II.  Some  i\7ations  have  left  their  good  Cuftomes.and  taken  up  bad,  and  have 

chang'd  their  natural  reafon  into  unnatural  follies ,  and  the  bafeft  fins  have  been  very 
general ;  and  when  God  warned  the  Jews  to  take  heed  of  the  manners  of  their  neigh- 

bor iVations,  he  enumerates  vile  lufts  which  were  the  national  cuftoms  for  which  God 

affirms  that  he  ejected  them  from  their  habitations. 

*6«      12.  Laftly,  there  is  no  confent  among  Aations  in  their  Cuftoms,  nor  ever  was  un- 
til a  higher  principle  made  a  law  and  tied  it  on  with  penalties  ;  fuch  as  were  conqueft, 

neceflity,  contract,  reputation,  decrees  of  Princes,  of  the  laws  of  God,  or  of  a  Reli- 

Maxim.Tyr.     gion.  vo[jl©*  x)  <T/x>?  avca  x}  xgctw  (pepilaa  ̂ [cta<wco}j^joc  3  at^ct^cosof^uco,  and  neither  ivati- 
Differt.i.       on  with  Nation,  nor  Man  with  Man,  nor  a  Man  with  himfclf  does  long  agree. 

27.  Indeed  there  are  fome  propofitions  which  all  the  world  agrees  upon,  fuch  as  are, 

the  immortality  of  the  foul,  and  that  there  is  a  God.  Tclvto,  6  EaaZw  xiyea  x)  0  fidpga,- 

p<&  Xtyet,  x)  0  rnretpmrns,  x)  0  ̂ ctActTTj©-,  x)  o-cro<pos*  -x)  0  a<ro(p<&.  The  Greek  and  the  Bar- 

barian, the  Epirot  and  the  Maratime,  the  wife  and  the  unwife  agree  in  the  belief  and  pro- 

fejjion  of  a  God :  but  when  thefe  things  come  to  manners  and  cuftoms,  they  differ  infi- 
nitely ;  and  as  they  anciently  chofe  feveral  gods,  fo  they  did  not  agree  in  the  manner 

of  worihipping  their  gods ;  fome  they  worshipped  by  praifes,  and  fome  by  railing, 
fome  by  giving  facrifice,  fome  by  throwing  ftones  ;  and  fo  it  was  in  other  things. 

Some  were  obfervant  of  their  Parents,and  fome  knock'd  them  on  the  head  with  clubs 
when  they  came  to  a  certain  age,  as  is  to  be  fcen  in  JElian  ;  and  even  in  the  taking 
care  and  educating  their  children  ,  in  which  nature  feems  moft  to  have  made  a  law, 

and  fignified  it  with  the  confent  of  Actions,  yet  even  in  this  alfo  there  was  variety, 
and  no  univerfal  law  naturally  eftabliihed.  For  fome  nurfed  their  children,  and  fome 
did  not;  fometimes  they  were  left  to  their  Mothers  without  any  provifion  made  by 
their  Fathers  ;  fometimes  the  Fathers  took  them  from  their  Mothers  ,  but  however, 

yet 
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yec  this  cannot  be  properly  derived  from  a  Jus  Gentium,  for  if  it  be  a  right  or  a  law  at 
ail,  it  is  a  lex  fingulorum,  it  belongs  to  fingle  perfons  and  to  families,and  is  common 
to  man  and  beaft,  and  hath  a  necefTity  in  nature,  as  it  is  neceflary  to  eat  or  fleep, 
and  is  as  neceflary  to  families  as  the  other  are  to  fingle  perfons  ,  but  where  there  is  a 
necefHry,  there  needs  no  law,  and  cannot  properly  be  any. 

28.  From  all  which  1  conclude  that  the  Jus  Gentium,  the  law  of  Nations  is  no  indica-  &e  the  preface 
tion  of  the  law  of  Nature ;  neither  indeed  is  there  any  lus  Gentium  collectively  at  all,  Examplar.n.^3 
but  only  the  diftinct  laws  of  feveral  Nations  ;  and  therefore  it  is  to  be  taken  diftribu- 
tively  ;  for  they  are  united  onely  by  contract,  or  imitation,  by  fear,  or  neighborhood, 
or  neceflity,  or  any  other  accident  which  I  have  mentioned.  And  in  thofe  things  in 
which  they  have  agreed  tacitely ,  or  exprefly  ,  they  have  no  obligation  but  what 
they  bring  upon  themfelves,  as  penalties,  forfeitures,  obloquies,  and  the  like ;  which 
they  as  eafily  make  off  when  they  have  power,  and  when  it  is  for  their  profit ;  and  we 
fee  it  in  thofe  who  have  killed  Heralds  or  Minifters  of  peace  and  of  Religion  ;  which 
we  fay  commonly  is  againll  the  law  of  Nations ;  that  is,  it  is  againft  the  cuftom  of 
them,  becaufe  to  do  fo  is  to  no  purpofe,  a  fpleenifh  ineffective  malice  ;  and  therefore 
although  of  no  ufefulnefs,  and  confequently  feldom  done,  yet  it  hath  been  fometimes, 
and  nu  puniihment  follows,  and  therefore  it  is  no  law. 

29.  Now  that  this  opinion  may  not  wholjy  feem  new,  I  find  fomtthing  of  it  affirmed 

by  Conflantinus  Harmenopulus,  IGr/jcos  $  vojjl(§*  'b$v  u>tivi  eGr©*  iv,  *  eftvw  %p«Waj  nyd.  The  Lib.  1.  tit.  u 
law  of  Nations  is  that  which  one  or  more  Nations  ufe  ;  and  he  inftances  in  not  mar-  Prochir. 
rying  their  neareft  kindred,  amongft  the  Greeks  and  Saura  \_Sarmat&  (1  fuppofe)  ]  or 
elfe  to  marry  them  as  the  Perjians  ufe.  But  this  onely,  where  it  happens  that  Nations 
do  confent  in  great  proportions,  it  confirms  our  aflent  to  the  law ,  and  publifhes  its 
being  natural,  in  cafe  that  of  it  felf  it  be  fo. 

Prompted  by  reafon.^ 

jo.  Cicero  defines  the  law  of  Nature  to  be  ,*  Vera  ratio  nature  congruens,  dijfufa  in  omnes,  Lib.  de  Repub. 
conftans,  fempterna :  That  right  reafon  which  is  confonant  to  nature,  which  is  in  eve- 

ry one  always  and  the  fame,  that  is  the  law  of  Nature :  So  he,  and  from  him  LaBan- 
tiw  ;  but  that  is  not  exactly  true.  Right  reafon  is  the  inftrument  of  ufing  the  law 
of  Nature,  and  is  that  by  which  together  with  the  Gonfcience  (which  is  alio  reafon) 
we  are  determined  to  a  choice  and  profecution  of  it  our  felves ,  or  to  a  willingnefs  of 

obeying  the  obliging  power.  t»s  B'g/vs  vofjws  uToJ^gTai  ?ioyHTu.os,  ̂   JUaetq'rts  ciypvTv©* 
ylvelai'  Reafon  entertains  the  Divine  laws  (of  nature)  and  fo  is  made  a  moft  vigilant 
Judge,  faid  Hierocles.  This  is  that  which  diftinguifhes  us  from  beafts ,  and  makes  us 
capable  of  Laws. 

  Separat  h&c  nos  jnyeu.  Sat.  i& 
\Agrege  mutorum,  atque  ideo  venerabilefoli 
Sortiti  ingenium,  divinorumque  cap  aces, 
Jftque  exercendif,  capiendifque  artibus  apti, 
Senfum  a  ctzlejli  demijfum  traximus  arce. 

*  But  reafon  is  not  the  law,  or  its  roeafure;  neither  can  any  man  be  furc,  that  any 
thing  is  a  law  of  Nature,  becaufe  it  feems  to  him  hugely  reafonable,  neither  if  it  be  fo 
indeed,  is  it  therefore  a  law.  For  it  is  very  reafonable  that  every  man  fhould  choofe 
his  own  wife,  becaufe  his  intereft  is  the  greateft :  *  That  every  man  mould  fuffer  as 
much  evil  as  he  does ;  *  That  a  man  be  not  puniihed  for  evils  that  he  cannot  help ; 
*  That  every  man  mould  fufrer  for  his  own  fault,  and  no  man  for  the  fault  of  another; 
and  yet  thefe  are  not  laws  in  all  places  where  they  are  reafonable.  Pythagoras  in  Laer- 
tiu*  faid  that  which  was  very  reafonable.  Plants  manfueta  non  nocendum ,  veluti  neque. 
animali  quod  non  noceat  homimbws.  A  man  may  not  hurt  a  gentle  and  a  fweet  plant, 
much  lefs,  a  harmlefs  and  a  profitable  beaft.  Truly,  it  is  unreafonable  a  man  fhould, 
but  if  he  does,  he  breaks  no  law  by  the  meer  doing  fuch  an  action.  For  reafon  can  de- 
monftrate,  and  it  can  perfwade  and  invite,  but  not  compel  any  thing  but  ajfent,  not 
obedience,  and  therefore  it  is  no  law. 

^l.  But  befides  this,  Reafonisfuchaboxof  Quickfilver  that  it  abides  no  where;  it 
dwells  in  no  fetled  manfion  ;  it  is  like  a  doves  neck,  or  a  changeable  Taflata ;  it  looks 
to  me  otherwife  then  to  you  who  do  not  ftand  in  the  fame  light  that  I  do :  and  if  we  in- 

quire after  the  law  of  Nature  by  the  rules  of  our  reafon ,  we  (hall  be  uncertain 
as  the  difcourles  of  the  people,  or  the  dreams  of  difturbed  fancies.     For  fome 

having 



Of  the  Laiv  of  3\(ature  in  general.         Book 

Lib.  da  atiima 

cap.  2.  j 

having  (us  Lucian  calls  it)  weighed  reafons  in  a  pair  of  fcales  thought  them  fo  even, 
that  they  concluded  no  truth  to  be  in  the  reafonings  of  men;  or  if  there  be,  they 
knew  not  on  which  fide  it  itood,  and  then  it  is,  as  if  it  were  not  at  all;  thefe  were 

the  Scepticks:  and  when  Varro  reckoned  two  hundred  eighty  eight  opinions  concern- 
ing the  chiefeft  good  or  end  of  mankind,  that  were  entertained  by  the  wifeft  and 

molt  learned  part  of  mankinde,  it  is  not  likely  that  thefe  wife  men  fhould  any  more 
agree  about  the  intricate  ways  and  turnings  that  lead  thither ,  when  they  fo  little 
could  agree  about  the  journys  end,  which  all  agreed  could  have  in  it  no  variety,  but 

.  mull  be  one,  and  ought  to  ftand  fair  in  the  eyes  of  all  men,  and  to  invite  the  induftry 
of  all  mankind  to  the  purfuit  of  it. 

32.  And  it  is  certain,  that  the  bafeft  of  things  have  been  by  fome  men  thought  fo  rea- 
fonable,  that  they  really  chofe  it ,  and  propounded  it  to  others.  And  this  is  the  lefs 
wonder,  when  we  confider  that  in  defiance  of  all  the  confenting  reafons ,  and  faith  of 
all  the  Nations  of  the  world,  fome  few  fingle  perfons,  wittier  then  folly ,  but  not  fo  wife 
as  Reafon  or  religion  mould  fay  that  there  is  no  God  :  fuch  were  Diagoras  Milepus, 
Thecodonts  Cyrenaicus,  Prot agora*  ;  and  it  is  thought,  Lucian  alfo :  But  they  that  think 

fo,  mult  alfo  consequently  believe  that  nothing  is  diflioneft  that  they  can  do  in  pri- 

vate, or  with  impunity.  *  Some  have  believed  that  there  is  nothing  in  it  felf  juft, 
but  what  is  profitable :  So  did  Carneades  (whom  I  before  noted  out  oiLaSlantius)  and 
fodid  Jrifiippus. 

33.  Now  here  it  is  not  fufficient  to  fay,  that  in  this  inqueft  after  the  law  of  nature  by 
the  proportions  of  reafon,  we  muft  exclude  all  unreafonable,bruitiih,and  monftrous 
perfons.  For  firft  the  queftion  will  return,  who  thofe  are  which  are  unreafonable, 
and  we  are  not  to  reject  the  opinion  upon  pretence  it  is  unreafonable ,  unlefs  we  firft 
know  fome  certain  meafures  of  reafon  :  Now  we  cannot  take  our  meafures  of  rea- 

fon from  Nature ;  or  if  we  do  we  cannot  take  the  meafures  of  Nature  from  reafon, 
that  is,  if  we  call  men  unreafonable  becaufe  they  fpeak  Unnatural  things  ,  then  it 
mud  be  certain  that  what  is  natural  or  unnatural  is  known  fome  other  way  then  by 
the  proportions  of  reafon ;  for  the  reafon  being  mifliked  for  its  difproportion  to 
Nature,  the  laws  of  nature  mud:  be  foreknown  ,  and  therefore  are  not  to  be  proved 
by  that  which  comes  after :  befides  this  (1  fay)  the  wifeft  of  Men  in  their  profeilion, 
and  fuch  as  were  no  fools  in  their  perfons,  fo  far  as  can  appear  by  all  their  other  dif- 
courfes,  have  believed  the  worft  of  crimes  to  be  innocent,  and  to  have  in  them  no 

natural  difhoneft  y.  Theodorus  allowed  of  Sacrilege,  and  fo  do  thoufands  who  at  this 
day  call  themfelves  Chriftians:  Plato  allowed  adultery,  and  community  of  wives  ; 
fo  did  Socrates  and  Cato*  Zeno  and  Chryjippus  approved  of  inceft ,  and  fo  did  the  Per- 
fans  :  So  that  we  may  well  fay  as  Socrates  to  Ph*dcn ;  when  we  hear  the  name  of  Sil- 

ver or  Iron  all  men  that  fpeak  the  fame  language  underftand  the  fame  thing  :  but 
when  we  fpeak  of  good  and  evil,  we  are  diftradted  in  to  various  apprehenfions  and 
differ  from  each  other  and  from  our  felves  :  we  fay  as  Pilate  faid  of  truth ,  What  if 
truth  ?  we  cannot  tell  what  is  true  and  what  is  good  and  what  is  evil ;  and  every  man 
makes  his  own  opinions  to  be  laws  of  nature,  if  his  perfuafion  be  ftrong  and  violent. 

Tertullian  complain'd  that  the  old  Philofophers  did  fo  :  leges  nature  opiniones  fuasfa- 
cit  \_Philofophia.~\  And  yet  it  is  without  all  peradventure  that  all  laws  which  are  com- 

monly called  Natural  are  moft:  reafon  able,  they  are  perfective  of  Nature  ,  unitive  of 
Societies,  neceflary  to  common  life,  and  therefore  moft  agreeable  to  reafon.  But 

if  you  make  an  dvci^vais  of  thefe ,  and  reckon  backward ,  you  cannot  wifely  and  de- 
monstratively reckon  from  reafon,  or  confent  or  natural  inclinations  up  to  natural 

laws. 

But  the  laft  claufe  of  the  Rule  finimes  this  whole  queftion, 

[Bound  upon  w  by  the  Command  of  Godi] 

34%  For  whenGod  made  man  a  free  agent,he  by  nature  gave  him  power  to  do  all  that  he 
could  defire  :  and  all  that  is  lus  naturale,  a  natural  right  or  power :  and  it  needs  no  in- 
ftances  ;  for  it  is  every  thing  he  could  defire  in  eating  and  drinking  and  pleafures  and 

rule  and  poffeffion :  but  the  law  was  fuperindue'd  upon  this.  Right  U  liberty,  but  law  is 
a  fetter  ;  nature  is  free  to  every  thing  which  it  naturally  defires  to  etev&eepv  to  ̂ >jcTg- 

vo9  VTVitoov  clA?\d  tt^jctJ&v  cL7rhws  tcI  JWSrra.  clulu  faid  Dio  Chryfoftomus  :  That's 
the  right  of  nature  ,  to  be  free,  to  be fubjecT:  to  no  law ,  to  do  abfolutely  what- 
foeverpleafesus.     This  is  yvcnxri  w%k^&  (as  the  law  calls  it)  cvy%ufitrct,  ir&.'rleiv  a, 

/3aAgTcu. 
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/3yAsTa«,  A  natural  liberty  permitting  us  to  do  what  we  lift,  Libertatipropriumejl 

fie  vivere  at  velis,  faid  Cicero  de  OfBc.  lib.  I.  It  is  not  liberty  unlefs  you  live  as  you 
pleafe  :  but  fervitude  is  not  by  nature,   therefore  liberty  is.  /.  5.  D.  de  ftatu  hominum. 

K^pviwu 

It  was  God  that  gave  juftice  to  Mankind  :  he  made  juftice  by  his  fandlion  :  This  was 
exprefly  the  fentence  of Cicero  fpeaking  of  the  law  of  nature  :  Eft  retla  ratio  a  Numint 
Deorum  tracla,  imperans  honefta  &  piobibens  con tr aria  :  and  again,.L£r  vera  atqueprin- 
ceps  apt  a  adjubendum  &  ad  vitandum  ratio  eft  recla  fummi  Jovis.  The  law  of  nature 
is  a  tranfeript  of  the  wifdom  and  will  of  God  written  in  the  tables  of  our  minds,  not 
an  hhfjLtt,  £/a  *<  yjzpw, ,  a  product  of  experience,  but  written  with  the  finger  of  God, 
flrft  in  the  tables  of  our  hearts.  But  thofe  tables  we  like  <$Jltofss  brake  with  letting 
them  fall  out  of  our  hands,  upori  occafion  of  the  evil  manners  of  the  world:  but 
God  wrought  them  again  for  us,  as  he  did  for  Mofes  by  his  fpirit ,  in  all  the  ages  of 
the  world,  more  or  lefs ,  by  arts  of  inftrudtion  and  fecret  insinuation,  by  all  the 
waies  proportioned  to  a  reafonable  nature  ;  till  front  an  inclination  it  came  to  afirme. 
perfuafion  and  fo  to  a  law :  God,  in  this,  ruling  in  our  hearts  fomething  after  the 
manner  by  which  he  reigns  in  heaven ,  even  by  fignifications  of  what  is  fit ,  by  infpi- 
rations  and  congenite  notices,  by  natural  necefiities :  but  this  thing  was  yet  no  law 

till  God  alfo  had  fignifi'd  it  to  Men  ,  after  the  manner  of  men,  that  is,  bydif- 
courfe  and  humane  Communications,  by  fomething  that  taught  them ,  and  obliged 
them. 

35.  The  fenfe  of  this  is,  that  religion  is  the  firft  and  greateft  bond  of  laws,  andnecef- 
fity  is  the  next :  For  though  many  times  it  prevails  more  then  religion ,  yet  it  is  not 
alwaies  incumbent,  and  that  which  is  necefiary  to  fociety,  is  inconvenient  in  foms 
cafes,  and  when  power  comes  in,and  need  goes  out,there  is  nothing  which  can  make  or 
continue  the  law :  and  it  were  impoflible  that  all  the  world  fliould  acknowledge  any 

law-giver  but  God  ;  for  nothing  eife  could  be  greater  then  all  mankind,nor  be  trufted 

in  all  cafes,  nor  fear'd  but  he  alone.  And  therefore  the  heathen  Princes  when  they 
gave  their  laws,  gave  them  in  the  Name  of  a  Deity.  So  Numa,  Lycurgus,  and  others  ; 
which  was  not  a  defign  to  fcare  fools  and  credulous  people ,  but  in  fome  inftances 

(excepting  only  that  they  nam'd  a  falfe  God)  was  a  real  truth;  that  is,  in  all  thofe 
things  which  commanded  natural  juftice,  honefty  and  decencies :  for  thefe  were  real- 

ly the  laws  of  the  true  God. 
36.  For  the  law  of  Nature  is  nothing  but  the  law  of  God  given  to  Mankind  for  the  con- 

fervation  of  his  Nature  and  the  promotion  of  his  perfective  end.  A  law  of  which  a 
man  fees  a  reafon  and  feels  a  necefiity :  God  is  the  law-giver.  Practical  reafon  or  con- 

fidence is  the  record  ,  but  revelation  asd  exprefs  declaring  it,  was  the  firft  publication 
andemiffion  of  it,  and  till  then  it  had  not  all  the  folemnities  of  law ,  though  it  was 

pafs'd  in  the  Court,  and  decreed  and  recorded. 
37*  And  this  is  the  perfect  meaning  of  thofe  words  of  S.  Paul  [but  for  the  law  I  had  not 

'known  fin]  that  is,  although  by  natural  reafon  and  the  cuftomes  of  the  world  I  had  or 
might  have  reafons  to  diflike  many  actions;  yet  till  the  law  declar'd  it  I  could  not 
call  any  thing  a  fin,  and  if  S.  Paul could  not,  neither  could  the  Gentiles  :  their  Na- 

ture was- alike,  and  S-  Paul  had  advantage  in  educatien ,  and  yet  his  nature  could  not 
inftrucl:  him  in  the  Names  and  differences  of  good  and  evil ;  therefore  neither  could 
the  Gentiles  know  it  meerly  by  Nature.  But  yet  a  man  may  become  a  lave  unto  him- 

felf :  So  S.  Paul  obferves  of  the  Gentiles  who  not  having  a  law  do  by  Nature  the 
things  contain  d  in  the  law,  and  fo  become  a  law  itnto  themf elves.  So  does  every  man 
who  believes  any  thing  to  be  necefiary,  though  it  be  not  fo;  yet  he  becomes  a  law  to 
himfelf,  becaufe  by  his  confeience  and  perfuaiion  he  makes  to  himfelf  a  law  or  obli- 

gation :  much  more  might  the  Gentiles  do  Co ;  in  whefe  Nature  the  aptnefles  to 
juftice  and  difpofition  to  laws  were  concreated  with  their  undetftandings.  Well 
might  they  become  a  law  unto  tbemjehes  in  thcCc  natural  inftances  ;  for  ii  opinion  can 
make  a  law  to  our  felves  in  an  unlawful  matter ,  much  mens  may  it  do  fo  in  a  master 

that 
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that  is  fo  agreeable  to  our  nature,  fo  fitting,  fo  ufeful,  fo  prepared  to  become  a  law, 
that  it  wants  only  the  life  of  authority,  fanclion  and  publication:  but  though  the 
Gentiles  became  a  law  unto  themfelves,  by  this  means:  yet  their  Natural  reafon 

was  not  yet  fram'd  into  a  law,  till  Gods  authority,  either  by  his  exprefs  declaration, 
or  by  the  confcience  of  the  man,  that  is,  direBly  or  indire&ly  did  intervene  :  tefiimo- 
niumreddente  confcientia,  foS.  Paul ,  their  confcience  bearing  vcitnefi  :  for  either  God 
publifhed  thefe  laws  by  exprefs  declaration  and  voices  ,  or  elfe  by  imprinting  upon 

the  Confcience  fuch  fears  and  opinions  that  pafs'd  upon  the  man  the  reverence  and 
obligation  of  Laws.  In  both  thefe  there  was  variety  :  though  in  the  latter  there  was 
amongft  the  better  fort  of  men  a  more  regular  and  univerfal  influence  and  eflfecl: :  and 
although  it  is  very  probable  that  all  the  meafures  of  juftice  and  natural  laws  of  hon- 
efty  were  exprefly  publifhed  to  the  Patriarchs  of  the  great  families  of  the  world ,  yet 

when  fome  of  the  pofterity  loft  their  tradition,  thefe  laws  were  maintain'd  by  more 
imperfect  relations,  and  kept  up  by  fears  and  fecret  opinions  which  the  fpirit  of  God 

who  is  never  wanting  to  men  in  things  neceflary,  waspleas'd  in  his  love  to  Mankind 
to  put  into  the  hearts  of  men,  that  men  might  be  governed  by  inftruments  which 
would  not  fail. 

38.  Thus  S.  Hierom  a  affirms  that  Pharaoh  knew  his  fins  by  the  law  of  Nature  :  and  of 
4tpift.i$i.  ad  this  it  was  that  lertullianb  affirmed;  ante  legem  sMoyft  fcriptam  in  tabulis  lapideis, 

b  Idv.q}udros  legem  fuijfs  contendo  nonfcriptam,  qu<e  naturalite'r  intelligebatur  fFapatribus  cufiodieba- tur  :  Nam  unde  Noe  jufius  inventus  eft  fmon  ilium  naturalis  legis  juftitia  pracedebat  i 
Unde  Abraam  amicus  Dei  deputatus,  fmon  de  <equitate&  juftitia  legis  bujus  Naturalis  ? 

by  this  the  Fathers  liv'd,  by  this  Noah  was  found  juft,  and  Abraham  the  friend  of  God: 
for  this  though  not  written  in  Tables  of  ftone,yet  it  was  written  in  the  tables  of  their 
hearts  ;  that  is,  it  was  by  God  fo  imprinted  in  their  Confciences  that  they  were  by  it 
fufficiently  inftrucled  how  to  walk  and  pleafe  God;  and  this  is  that  which  was  laid 
by  Jntigonus  in  Sophocles,  and  which  Apollonius  did  ufe  againft  the  edict  o£Nero. 

Ov  y>  Tl  fJLOL  *ZeVS  l/JJ  0  X7)f)V%G(,S  T0^€, 
Ovd^  7]  ̂tVoiJC©*  T^F  XCCTW  DgWK  (fiJOJ. 

Ol  THS  S"  OV  olvUP0J7T0iariV  WgJIO'CtV    VOfAVS. 
Ov£e  Sytv&iv  Toavrov  xcofjibjj  rd  ad 

K.ypQyfJLCLQ'  00s  roiy^irlcc  ̂   a<7<pa.A>i  Sreou v 

NofjLifjLtt.  £vvctc?cu  SrvriJov  0V6'  V7rep^^ti^eiu> 

Ov  yb  t)  vuv  ts  x}  %vh  aAA'  dm  itots 
t\  tccvtcc,  xadets  oid  ev  e£;  otu  (pccvi). 

"This  is  a  thing  which  neither  heaven  nor  hell  hath  taught  by  any  new  or  exprefs 
"  fancftion  :  For  God  hath  given  us  other  laws.  But  never  did  1  think  that  thy  com- 
"  mands  could  ever  prevail  fo,  that  it  could  be  poffible  that  thou  being  a  mortal  man 
"  fhould  prevaricate  the  unwritten  and  potent  laws  of  God.  For  thefe  laws  are  not  of 
u  to  day  or  yefterday,but  they  are  eternal,and  their  principle  is  fecret,  &  from  within. 

39*  And  therefore  Philo  faies,  the  law  of  nature  is  a  law  far.  sc^-ccvdra  (pvasooi  ov  d^rcLvdrrui 

A ''i<tvQiq,TW7ra>Sras  engraven  in  an  immortal  Under  ft  an  ding  by  an  immortal  nature.  In  this 
whole  affair,  God  is  as  the  Sun,  and  the  Confcience  as  the  Eye :  or  elfe  God  or  fome 
Angel  from  him  being  the  inteUeBus  agens  did  inform  our  reafon,  fupplying  the  place 
of  Natural  faculties  and  being  a  continual  Monitor  (as  the  Jews  generally  believe,  and 
fome  Chriftians,  efpecially  about  three  or  four  ages  fince : )  which  Adam  de  Marifco 
was  wont  to  call  Helios  his  Crow  :  fomething  flying  from  heaven  with  provifions  for 
our  needs.  And  the  Gloft,  and  Gulielmus  Parijienfis ,  and  before  them  Maimomdes, 
from  whom  I  fuppofe  they  had  it,  affirm  this  to  be  the  meaning  of  David  in  the 
fourth  Pfalm,  Offer  the  facrifice  of  righteoufnefs  ;  it  follows,  Quis  monfirabit?  Who 
will  Jhew  us  any  good?  who  will  tell  us  what  is  juftice,  and  declare  the  meafures  of 
good  and  evil  ?  He  anfwers,  Signatum  eft  fuper  nos  lumen  vultus  tui  Domine,  thou  haft 

confign'd  the  light  of  thy  Gountenance  upon  us,  utfcilicet  (as  it  is  in  another  Pfalm) 
in  lumine  tuo  videamus  lumen,  that  in  thy  light  we  may  fee  light. 

40.  The  efrecl:  of  all  which  is  this  only  ,  That  God  is  our  law-giver,  and  hath  made  our 
hearts  to  be  the  Tables  of  the  laws  of  nature,  that  they  might  alwaies  be  there  un- 

der our  eye,  legible  and  clear.  It  is  not  a  law  for  being  plac'd  there;  butGodfirft 
made  or  decreed  it  to  be  a  law ,  and  then  plac'd  it  there  for  ufe,  and  promulgation: 
and  although  very  many  men,  and  nations  had  no  entercourfe  with  God  as  a  law- 

giver 
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giver  but  what  they  have  by  the  means  or  their  confeience,  that  is,  they  rlever  heard 
God  fpeak,  had  no  prophets,  no  revelation  ,  and  have  forgot  the  tradition  of  their  fa- 

thers ;  yet  when  God  by  ways  undifcernible  hath  written  a  proportion  there,  and 
that  the  Man  does  believe  any  thing  to  be  good  or  evil :  it  is  true  that  God  is  his  law- 

giver, becaufe  he  only  is  Lord  of  his  Conference:  but  it  is  alfo  true :  that  he  becomes 

a  Law  unto  bimfelf:  that  is,  he  becomes  oblig'd  to  God  by  the  act  of  his  own  confid- 
ence ;  and  however  it  be  that  his  confeience  be  wrought  upon,  though  by  a  fancy  or  a 

fear,  a  fad  fight,  oracafuaj  difcourfe,  if  it  works  the  confeience  into  the  notice 
and  obedience  of  a  natural  law,  the  meaner  the  inftrument  is,  the  greater  is  the  effi- 

cacy of  the  principal  agent.  The  putting  it  into  the  confeience  is  a  fufficient  pro- 
mulgation of  the  law,  however  that  be  done;  but  nature  alone  never  does  it:  Theex- 

prefs  voice  of  God,  tradition,  prophets,  contract,  providence,  education  and  all  forts 
of  influence  from  God,  and  entercourfe  with  man  have  their  portion  in  this  effect. 
And  when  wife  men  fay,  this  is  naturally  understood ;  it  muff  mean  thus,  naturally  men 
find  it  reafonable,  but  not  naturally  to  be  a  law :  naturally  they  confent  ro  it,  but  not 
naturally  find  it  out,  or  naturally  we  may  be  wftruBed  but  not  naturally  bound:  but 
when  God  changes  fcience  into  confeience,  then  he  makes  that  which  is  reafonable  to  be- come a  law. 

41.  Butfirft  or  laft,  this  way  or  another,  it  became  a  law  onely  by  the  authority  and 
proper  fanct  ion  of  God ;  God  is  the  author  of  our  Nature  and  made  a  law  fit  for  it, 
and  fent  the  principles  of  that  law  together  with  it,  not  that  whatfoever  is  in  nature 
or  reafon  is  therefore  a  law  becaufe  it  is  reafonable  or  becaufe  it  is  natural  :  but  that 
God  took  fo  much  of  prime  reafon  as  would  make  us  good  and  happy,  and  effabliihed 
it  into  a  law  ;  which  became  and  was  called  the  law  of  Nature,boch  becaufe  1 .  Thefe 
laws  arc  in  Materia  Naturali :  that  is,  concerning  the  good  which  refers  to  the  prime 
neceflities  of  Nature ;  and  alfo  becaufe  t.  being  Divine  in  refpect  of  the  author,  the 
principles  of  this  law  are  natural  in  refpect  of  the  time  of  their  institution  being  to- 

gether with  our  nature  :  though  they  were  drawn  out  by  God  feverally  in  feveral  pe- 
riods of  the  world  ,  who  made  them  laws  actually  by  his  command,  which  in  nature 

are  fo  only  by  difpofition. 

42.  This  latter  reafon  is  given  by  Jlphonfus  a  Cafl-ro  and  by  Wefenbech  :  the  former  is 
infinuated  by  Mynfinger  defining  the  law  of  Nature  to  be  quod  natura,  adeoque  Dens 
ipfe  omnes  homines  inCreatione,  prima  qu&dam  precept  a  & 'formulas  hone f 'at is  docuit. 
But  the  latter  of  them  I  fay  is  true  only  of  fuch  as  are  the  prime  laws  or  rather  rules  of 
nature,  and  the  general  meafures  of  vertue  and  vice.  But  as  for  the  particular  laws 
of  Nature  (which  only  are  properly  to  be  call'd  laws)  we  are  to  look  for  no  other  fy- fteme  or  collective  body  of  them  ,  but  the  exprefs  declared  laws  of  God  which  con- 

cern morality,  that  is,  all  that  are  given  to  all  Mankind  without  relation  to  any  one 
period,  fuch  is  the  moral  law  of  the  Jews:  and  fuch  is  the  religion  of  the  Chrifti- 
ans  ;  that  lefs  perfect,  this  more  perfect  and  intire  :  for  thefe  in  their  feveral  pro- 

portions are  fuch  which  are  generally  for  all  mankind;  and  upon  this  account  it  is 

affirm'd  by  Gratian,  Jw  naturale  etfe,  quod  in  lege  t^'Bvangelio  continetur,  The  law  of  Dift  r  inprirry 
Nature  is  that  which  is  contain'd  in  the  Law,  and  the  Gofpel :  which  faying  he  had from  Ifidore. 

43.  It  is  necefiTary  that  this  be  rightly  underflood,  becaufe  it  efrablimes  many  Certain- 
ties in  the  matter  of  Confeience,  andeafes  us  of  the  trouble  of  finding  out  a  parti- 

cular fyfteme  of  Natural  laws,  the  inquiry  after  which  hath  caufed  many  difputes 
in  the  world,  and  produe'd  no  certainty,  It  is  all^**)  *£&*&&,  vtu®.$?uy®., 
opS-os  A07©.,  Aioi  3-^©.,  as  thePlatoniftscallit,  voi*.<&  vZ  JWojxw',  the  word  of God  is  the  law,  a  right  rule  or  fentence,  and  divine  law,  a  law  that  is  the  diftributi- 
on  of  the  mind  of  God  ;  and  under  this  come  all  the  precepts  of  Chriftianity  :  which 

l*.M  tZAcLi?ie&cii ,  Symbols  and  Sacraments  to  each  others  ,  that  none  fhall  do  < 
ceive  injury:  men  confpiring  for  the  good  of  other  :  or  as  the  Romane  fouldier  was 
told  ,  They  are  men  whofe  profefiion  is  to  do  hurt  to  no  man  ,  and  to  do  good  to  eve- 

ry man  :  and  this  is  the  integral  defign  of  the  law  of  Nature  fo  far  as  it  can  relate  to humane  entercourfe. 
No'a®, 
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44.  K3ft(^  ijfrjoy®*.  So  Chrift  is  called  by  S.  Peter  and  the  Greek  Fathers  ,  he  is  the 
word  cf  the  Father  and  the  law  ;  and  it  is  remarkable  ,  this  word  or  law  of  the  Father 

was  the  inftrument  of  teaching  mankind  in  all  periods  of  the  world.  He  taught  the 

law  of  Nature  to  all  men,  and  renew'd  it,  and  made  feveral  manifeffarions  and  man- 

ners, and  at  laft  appcar'd  in  the  form  of  a  man,  and  made  a  perfect  body  of  it  to  laft 
as  long  as  our  nature  lafts,  and  as  long  as  this  world,and  his  kingdom  abides  When 
God  fpake  to  jidam,  to  the  Patriarchs,  to  the  Prophets ,  frill  he  fpake  by  Chrift, 
who  was  the  Angel  of  the  old  Ttftament,  and  the  Mediator  of  the  New.  He  is 
therefore  Verbum  Patris ;  by  him  he  fignified  his  laws  and  righteous  commandments, 
and  the  law  was  given  cm  %efo i  peaim,  in  the  hands,  that  is,  by  the  miniftery,  of  the 
Mediator,  who  is  one  :  that  is  Jefus  Chrift ;  and  this  lertullian  affirms.      Chriftus  Jemper 

u  egit  in  Dei  Patris  Nomine.     lpfe  ah  initio  converfatut  eft,  &  congrejjus  cum  Patriiirchis 
AdV.  kaxeam.  §*  Prophetis :  and  again,  Chriftus  ad  colloquia  femper  defcendit,  ah  Adam  ufque  ad  Pa- 

triarchas^  Prophet as,  invifione,infomno,infpeculo,  in  anigmate,  ordinem  fuumprx- 
ftruens  ah  initio  femper :  &  Deus  inter  nis  cum  hominihus  converfatus  eft ;   non  alius  quam 
fermo  qui  caro  erat  futurus.     Chrift  in  all  ages  fpake  to  men  in  the  perfon  of  his  Fa- 

ther, being  from  the  beginning  the  word  of  the  Father  ,  which  was  to  be  incarnate. 

The  fame  alfo  is  to  bs  read  in  Juftin  Martyr  againft  Tryphon  the  Jew.     u  Chrift  there- 
"  fore  was  the  preacher  of  this  righteoufnefs,  and  at  laft  revealed  all  his  Fathers  will, 
"  which  mould  never  receive  any  further  addition,  diminution  or  alteration.     The 
Novell  &  conftituiiones  ,    the  inlargements  and  explications  made  by  our  Blefled 

Lord  ,  together  with  the  repetition  of  the  old,  that  is,  the  Chriftian  law,  is  the  per- 
fect Code  and  Digeft  of  the  Natural  law.     For  they  all  rely  upon  the  fundamen- 

tal relations  between  God  and  us,  and  the  natural  entercourfe  between  Man  and 

Man  ,  and  the  Original  neceffities  and  perfective  appetites  of  our  own  Nature. 
a?,      But  here  it  will  be  neceflary  to  clear  that  great  objection  which  will  be  pretended 

againft  this  doctrine.    For  fince  Chriftian  religion  is  new  in  refpect  of  Nature  ,  and 

',        fuperindue'd  fome  things  upon  Nature,  and  rescinded  fome  of  her  rights,  and  re- 
ftrained  her  liberty;  it  will  feem  impoiTible  that  Chriftian  religion  fliould  be  a  col- 

lected body  of  the  laws  of  Nature ;  becaufe  the  law  of  Nature  is  prime  and  eternal ; 
which  Chriftian  religion  feems  not  to  be  :  Now  to  this  I  anfwer. 

45.  1.  That  it  is  evident  that  all  that  which  any  men  call  the  laws  of  Nature  is  actual- 
ly contained  in  the  books  of  the  new  Teftament.  S.  jiuftin,  Hugo  de  S.  Vttlore,  and 

Alexander  fay  the  law  of  Nature  hath  but  thefe  two  precepts,  1  Do  as  you  v.  ill  be 
done  to;  and  1  Do  not  that  which  you  would  not  have  done  to  your  felf:  Ifidore 
reckons  into  the  laws  of  Nature,  1  Conjunction  of  male  and  female,  2  Education 
and  3  Succefl ion  of  children  ;  4  Common  poilefiions  and  5  Common  liberty,  and 
6  Acquifition  of  things  in  air,  earth,  and  fea  :  7  Reftoring  the  thing  that  is  intrufted, 

8  Repelling  force  by  force.  Thefe  are  rights  of  Nature ,  and  natural  ftates  or  acti- 
ons, but  not  laws.  There  are  fome  laws  concerning  thefe  things  ,  but  they  alfo  are 

in  the  New  Teftament.  Cicero  reckon'd  ,  1  Religion,  7.  Piety,  3  Thankfulnefs, 
4  Vindication  of  injuries,  $  Obfervance  of  Superiors,  6  To  fp'eak  truth.  The  law- 

yers reckon  otherwife.  The  laws  of  Nature  are  thefe,  1  To  worfhip  God,  2  To 
live  honeftly,  3  To  obey  fuperiors;  Kings,  Parents,^.  4  To  hurt  no  man,  5  To 
give  every  one  their  own,  6  Common  ufe  of  things  as  far  as  it  may  be  ;  and  where  it 
may  not,  then  7  Dominion  and  8  Propriety  enter  9  To  take  away  evil  doers  from 
among  men.  Andifweobfervebut  the  precepts  of  Nature  (for  they  had  no  other 

light  which  we  know  of )  which  are  reckoned  by  Hefwd,  Pythagoras,  Theognis,  Phocy- 
lides,  Epi&etus,  Catq,  Puhlianus,  and  Seneca ,  we  fliall  find  that  they  reckon  many 

minute  counfels  which  are  deriv'd  from  natural  Principles,  but  yet  ftand  far  off  of 
from  the  fountain  :  and  fome  which  they  derive  from  the  rights  of  Nature,  not  from 
her  laws,  but  indeed  are  directly  contrary. 

.   Semper  tibi proximus  efto. 
So  Cato,  and  , 

Qui  fimulat  verbis,  nee  corde  eftfidus  amicus ; 

1u  quoque  fac  fimules ,  fie  ars  deluditur  arte. 
pi.n&thz.toiCicero,vindicationemeffehoneftam,  revenge  is  jufticc.     By  their  own  rea- 
fon  men  took  their  aim  at  the  precepts  and  laws  of  Nature,  but  their  reafon  being  im- 

perfect and  abufed  it  was  not  likely  they  could  be  exact :  none  but  the  wifdom  of  the 
Father  could  do  it  perfectly.     Thus  they  can  never  agree  in  their  enumeration  of 

the 
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the  natural  laws  :  But  it  is  certain  that,  fo  many  of 'thefe  as  are  laws,  and  bound  up- 
on us  by  God,  are  kt  down  in  the  Scriptures  of  the  New  teftament.  For  it  is  not  a 

law  of  nature  unlefs  God  have  commanded  it  to  us  in  or  by  or  with  nature  and  natural 
reafon.  Now  it  is  certain  that  Chrift  told  us  all  his  fathers  will  :  and  the  Apoftles 

taught  ail  that  to  the  Church  which  Chrift  taught  to  them:  and  therefore  what  is 
not  in  their  doctrine  is  not  in  natures  law,that  is,it  is  no  part  of  the  law  of  God  :  and 
if  it  be  certain  that  he  that  lives  according  to  the  law  of  Chrift  does  pleafe  God  and 
do  all  his  duty  ;  then  it  follows  that  either  there  is  no  fuch  thing  as  that  which  we 
call  the  law  of  Nature,  and  no  obligation  from  thence,  and  no  meafures  of  good  and 

evil  there  ;  or  if  there  be,  it  is  alfo  part  of  the  Chriftian  mans  duty ,  and  exprefs'd 
and  taught  by  the  Matter  and  Lord  of  the  Chriftians.  All  that  is  eflentially  good, 
is  there ;  all  that  by  which  the  world  can  be  made  happy,is  there  :  all  that  which  con- 

cerns every  mans  duty  >  is  there ;  all  the  inftruments  of  felicity  ,  and  the  convey- 
ance of  our  great  hopes  is  there,  and  what  other  potentiality  there  can  be  in  the  law 

of  nature,  then  what  1  have  reckon'd  now  ,  I  neither  have  been  taught  by  any  man 
elfe,  neither  can  I  my  felf  imagine,  or  underftand.  Here  are  the  general  propofiti- 
ons  which  are  the /wm,  and  make  the  hone  fly  and  thejuflice  of  all  the  particular  laws 
of  nature;  and  what  is  not  there  provided  for  by  fpecial  provifion,  or  by  general 
reafon  and  analogy,  is  wholly  permitted  to  humane  laws  and  contracts,  or  to  liber- 

ty and  indifferency,  that  is,  where  the  laws of  nature  ceafe,  there  the  rights  of  nature 
return. 

47.  2.  But  fecondly,  to  the  objection  I  anfwer,  that  it  will  be  but  weaknefs  ,  to  think 
that  all  the  inftances  of  the  law  of  Nature,  muftbe  asprime  as  nature  her  felf:  for 
they  neither  are  fo  prime*  norfo  lafting ,  but  are  alterable  by  God  and  by  Men,  and 
may  be  made  more,  or  fewer,  or  other.    • 

48.  This  may  feem  new,and  indeed  is  unufual  in  the  manner  of  fpeaking  :  but  the  cafe 
is  evident  and  Empirically  certain.  For  when  God  commanded  Abraham  to  kill  his 
fon  ;  the  lfraelites  to  rob  the  Egyptians  and  to  run  away  with  their  goods  ;  he  gave 
them  a  commandment  to  break  an  inftance  of  the  natural  Law ;  and  he  made  it  ne- 
ceflary  that  Cain  fhould  marry  with  his  Sifter  :  and  all  thofe  laws  of  Nature  which 

did  fuppofe  liberty  and  indiftinclion  of  poflefTions  are  wholly  altered  when  Domini- 
on, and  Servitude,  and  propriety,  came  into  the  world :  and  the  laws  of  nature  which 

are  in  peace  are  not  obligatory  to  other  perfons  in  the  time  of  war. 

aq.  For  the  laws  of  nature  are  in  many  inftances  relative  to  certain  ftates :  and  there- 
fore in  their  inftances  and  particulars  are  as  alterable  as  the  ftates  themfelves,  but 

the'reafons  indeed  on  which  they  do  relie  (fuppofing  the  fame  or'equalcircumftances 
and  the  matter  unchang'd)  are  eternal  and  unalterable  as  the  Conftitution  of  Nature. 
But  therefore  it  was  unwarily  faid  of  the  learn'd  Hugo  Grotius  ,  and  of  divers  others 
before  him  ,  that  God  cannot  change  the  law  of  Nature.  For  as  S.  PW  faid  of  the 

priefthood  ;  it  being  chang'd,  there  mufi  of  neceffity  be  a  change  alfo  of  the  law,  fo  it  is  in 
the  law  of  nature  ;  the  matter  of  it  being  chang'd  ,  there  muft  of  neceffity  alfo  be  a 
change  in  the-law:for  although  the  elTcntial  reafon  may  be  the  fame  in  chang'd  inftan- 

ces yet  that  hinders  not  but  the  law  may  juftly  be  affirm'd  to  be  alterable ;  juft  as  the 
law  was  under  the  feveral  priefthoods,  in  both  which  the  obligation  is  the  fame,  and  fo 

is  the  relation  to  God,  and  the  Natural  religion.  *  Thus  when  rivers  are  common  it  is 
lawful  for  any  man  to  fifh,  and  unlawful  for  my  neighbor  to  forbid  me ,  but  when  ri- 

vers are  inclofed  and  made  proper  ,  it  is  unlawful  for  me  to  fifli,  and  lawful  for  the 
proprietary  to  forbid  me  ;  before  the  inclofure  it  was  juft  to  do  that  thing,  which  af- 

terward is  unjuft  ;  and  this  is  as  much  a  change  of  a  particular  law  as  can  be  imagin- 

ed. *Ifit  be  meant,  that  while  the  propriety  remains  ,  or  the  ftate,  thelawintro- 

due'd  upon  that  ftate  is  unalterable :  then  there  is  no  more  faid  of  the  law  of  nature 
then  of  any  pofitive  law  of  God,or  the  wife  law  of  any  Prince  ;  which  are  not  to  be  al- 

tered as  long  as  the  fame  cafe  and  the  fame  necefiity  remains;  and  it  would  be  to  no 
purpofe  to  affirm  fo  of  the  law  of  nature  ;  for  the  fence  of  it  would  be ,  that  while 
things  remain  as  God  eftablifhed  them,they  are  unalterable.  Bat  if  God  can  difannull 
the  obligation  by  taking  away  the  matter  of  the  law  or  the  neceffity  or  the  reafonablenefi, 
or  the  obligation  (and  all  this  he  can  do  one  way  or  other)  it  is  not  fafe  nor  true  to  fay3 

Godcannnot  alter  the  law  of  nature.  *  He  chang'd  the  matter  in  fufrering  liberty  to 
pafs  into  fervitude,  he  made  neceffity  in  one  inftance  ,  I  mean  i  in  the  matter  of  in- 

ceft  in  the  cafe  of  Cain,  and  afterwards  took  it  away  :  *  he  took  away  the  reafonable- 
R  nefi 
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fiefs  of  the  fandlion  by  changing  the  cafe  in  the  fubduclion  or  mutation  of  the  mat- 

ter, *  and  he  took  off  the  obligation  in  the  cafe  of 'Abraham  and  of  the  lfraelites  rob- 
bing their  neighbors. 

5 o.      And  therefore  the  Chriftian  laws  fuperinducing  fome  excellencies  and  perfections 
upon  humane  nature,  and  laying  reftraintupon  the firft  Natural  laws,  that  is,  upon 
fuch  which  before  this  laft  period  of  the  world  were  laws  of  nature,  is  no  hard  thing 
to  be  understood.     God  in  it  ufed  but  his  own  right.     And  I  fuppofe  it  will  be  found 
to  be  unreafonable  to  expound  the  precepts  of  the  Religion  by  the  former  meafures 
of  nature  while  fhe  was  lefs  perfect ,  lefs  instructed  :  but  this  rather ;  tfye  former 

inftances  of  the  natural  Law  are  pafs'd  into  the  Chriftian  precepts,  and  the  natural 
instance  is  chang'd  ,  and  the  law  altered  in  it's  material  part ;  the  formality  of  it  re- 

maining upon  the  fuppofition  of  a  greater  reafon.     Thus  to  repell  force  by  force  is  a 
right  of  nature ;  and  afterwards  it  was  palled  into  a  law  that  Men  might  do  it ;  that 
is  ,  God  exprefly  gave  them  leave  ;  and  although  it  be  not  properly  a  law  which  nei- 
ther  forbids  nor  commands  but  onely  gives  a  leave,  yet  when  God  had  forbidden  men 
to  do  violence,  and  to  eftablifh  this  law  the  rather ,  gave  leave,  to  any  man  that 
could  ,  to  punifh  his  unjuft  Enemy  that  attempted  to  do  him  mifchief ,  it  may  be 

call'd  a  law  ,  in  the  lefler  fence,  that  is,  a  decree  of  the  Court  of  Heaven  by  which 
this  became  lawful.     *  Though  this  was  pafs'd  into  a  law  in  the  manner  now  expli- 

cated, yet  it  was  with  fome  reftraints  ;  which  yet  were  not  fo  great  but  they  left  a 
great  liberty  which  was  fufficient  fecurity  againft  violence.     The  reftraint  which 

God  fuperindue'd   upon  this  Right  of  nature  was  but  moderamen  inculpate  tuteU, 
it  left  men  defended  fufficiently  againft  injuries  ,  though  it  permitted  us  to  be  tried 
in  fome  lefler  inftances  and  unavoidable  accidents.     But  now  although  Chriftianity 

hath  proceeded  in  the  firft  method  of  God,  and  reftrain'd  it  yet  more  and  forbids  us 
to  ftrike  him  that  ftrikes  us,  we  are  not  to  force  this  precept  into  a  fenfe  confifting 
with  the  former  liberty  which  we  call  the  law  of  Nature;  but  was  at  firft  onely  a 

right  of  Nature  or  apermijjive  law,  but  not  obligatory  ;  and  afterwards  fufrer'd  fome 
reftraints  :  for  that  which  fufler'd  fome,mzy  fuffer  more :  and  as  the  right  of  nature  was 
for  its  being  reftrain'd  recompene'd  in  the  provifions  of  laws,  and  by  the  hands  of 
juftice,  taking  it  from  the  private  into  the  publick  hand :  fo  may  this  right  of  nature 

when  it  is  wholly  taken  from  us  be  recompene'd  by  Gods  taking  the  oxfUyq-is  or  the 
power  of  avenging  our  quarrels  into  his  hands. 

I  j.  This  right  of  nature  being  now  almoft  wholly  taken  from  us,  part  of  it  is  taken  up 
to  God,  and  part  of  it  is  depofited  in  the  hands  of  the  civil  power ,  but  we  have  none 

of  it ;  only  by  Chrift's  laws  and  graces  our  nature  is  more  perfect,  and  morality  is  fet 
forward,  and pftice  and  all  our  rights  are  fecured  ;  but  yet  the  law  is  changed.  *  The 
like  may  be  (aid  in  divers  other  inftances,  as  1  (hall  difcourfe  in  their  feveral  places ; 
here  it  is  fufficient  to  have  given  the  firft  hint  of  it,  and  demonftrated  the  certainty 
and  reafonablenefs  of  it ,  which  (  as  appears  by  the  inftances)  although  it  be  efpe- 
cially  and  frequently  true  in  the  lus  nature  or  the  permijfive  law  of  nature  ,  and  in 
thofe  not  onely  God  but  men  alfo  may  make  an  alteration  ;  yet  even  in  thofe  laws 
which  are  direttly  obligatory ,  the  power  of  God  who  made  them  cannot  be  denyed 
to  be  equal  in  the  alteration:  And  indeed  he  that  can  annull  nature,  can  alfo  at 
lcaft  alter  her  laws ,  which  are  confequent  to  Nature  and  intended  onely  for  her  pre- 
servation. 

1 1.  The  cafe  feems  to  be  the  fame  with  eating  and  drinking  WhichGod  hath  made  necef- 
fary  for  our  life,as  juftice  is  to  focieties :  but  as  he  can  take  away  the  neceiTity  from 
this  perfon  at  this  time  to  eat  and  can  fupply  it  other  wife  :  fo  he  can^lfo  conferve  hu- 

mane fociety  in  the  mutation  of  cafes  and  extraordinary  contingencies  as  well  as  in 
the  ordinary  effects  of  juftice-  Indeed  God  cannot  do  an  unjuft  thing;becaufe  whatfo- 
ever  he  wills  or  does  is  therefore  juft  becaufe  he  wills  and  does  it ;  but  his  will  being 
the  meafure  of  juftice,  and  his  providence  the  difpofer  of  thofe  events  and  ftates  of 
things  to  which  the  inftances  of  Juftice  can  relate:  when  he  wills  an  extraordinary 

cafe  and  hath  chang'd  the  term  of  the  relation,  then  he  hath  made  that  inftance  which 
before  was  unjuft,now  to  become  juft ;  and  fo  hath  not  chang'd  juftice  into  unjuftice, 
but  the  denomination  of  the  whole  action  concerning  which  the  law  was  made,  is  al- 

tered from  unjuft  to  juft,  or  on  the  contrary. 

53.  It  is  not  to  be  fupposd  that  the  whole  law  of  nature  can  be  alter'd  as  long  as  our 
Nature  is  the  fame;  any  more  then  the  laflnon  of  our  garments  can  be  generally 

alter'd 
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altcr'd  as  long  as  our  body  is  of  this  fhape :  and  therefore  it  is  not  to  be  thought  that 
he  that  makes  a  doublet  mall  ever  make  three  ikeves  unlefs  a  man  have  three  arms, 

or  a  glove  with  fix  fingers  for  him  that  hath  but  five,  but  many  particular  laws  of 

Nature  fuffer  variety  and  alteration  ,  according  to  the  changes  that  are  in  our  Na- 
ture and  in  our  Neceffities,  or  by  any  Meafure  or  Man  or  Men  which  God  mail  fu~ 

perinduce. 
Duo  cum  idemfaciuntfape,  ut  pojfis  dicers 
Hoc  licet  impune  facer  e  buic,  ilii  non  licet ; 
JSibn  quod  dijjimilis  res  eft,  fed  is  quifacit. 

"  The  rule  of  Nature  is  always  the  fame;  yet  one  may  do  what  another  may  not,  and 
fometimes  that  is  lawful  which  at  another  is  criminal;  not  becaufe  the  meafure  is 

changeable  ,  but  the  thing  meafured  fufrers  variety.  So  that  in  effect  the  fence 
and  extent  of  truth  in  this  quefiion  is  this  ;  That  although  as  long  as  this  world  lafts 
and  men  in  it,  the  law  of  Nature  cannot  be  abrogated,  becaufe  it  is  that  law  which  is 

fram'd  proportionable  to  Mans  Nature ;  yet  it  may  be  derogated,  that  is  leften'd  ,  or 
inlarg'd  in  inftances,  chang'd  in  the  integrity  of  many  of  its  particulars ,  made  rela- tive to  feveral  ftates  and  new  neceffities ;  ̂and  this  is  that  which  in  true  fpeaking  does 

affirm  that  the  laws  of  Nature  may  be  chang'd.  For  although  there  are  Comcpropofi- 
tions  and  decrees  fo  General  that  they  are  in  their  Nature  applicable  to  all  variety  of 

things,  and  therefore  cannot  be.  chang'd  :  yet  they  are  rather  the  foundation  of  laws then  laws  themfelves  :  becaufe  a  law  mull:  be  mixt  with  a  Material  part,  it  muft  be  a 
direction  of  a&ions,  and  a  bond  upon  perfons  which  does  fuppofe  many  things  that 

can  be  changed :  And  therefore  although  the  propofitions  upon  which  the  reafonable- 
nefs  and  juftice  of  the  law  does  depend  ,  ferves  to  the  contrary  inftances  by  analogy, 
and  common  influence,  yet  the  law  being  material  does  not,  and  therefore  is  alter- 

able. But  of  this  I  mall  give  a  fuller  account  in  the  ninth  and  tenth  rules  of  this 

Chapter.  For  the  prefent,  1  obferve, 
54.  The  want  of  confidering  this,  hath  made  difficulty  in  this  queftion  and  errors  in 

many.  Every  natural  propofition  is  not  a  law  :  but  thofe  antecedent  propofitions, 
by  the  proportions  of  which  laws  ftand  or  fall ,  are  the  meafares  of  laws,  they  are. 
rules,  not  laves  :  and  indeed  the  rules  of  Nature  are  Eternal  and  Unalterable  :  that  is, 
all  thofe  Natural  and  reafonable  propofitions  which  are  dictates  of  prime  reafon,  and 
abftract  from  all  perfons  and  all  ftates  and  all  relations  :  fuch  as  are  God  is  to  be  ho- 

nor d  :  Juftice  is  to  be  done :  Contrails  are  to  be  affirmed:  Reafon  is  to  be  obeyed  :  Good  is 
to  be  followed:  Evil  to  be  efchewed*  Thefe  are  the  common  meafures  of  all  laws,  and 

all  actions :  but  thefe  are  made  laws  when  they  are  prefcrib'd  to  perfons ,  and  applied 
to  matter :  and  when  they  are,  becaufe  that  matter  can  have  variety,  the  law  alfo  can, 
though  the  rule  cannot. 

55.  That  we  are  to  reftore  all  that  was  intruded  to  us,  is  a  Natural  law  deriv'd  from 
the  rule  of  doing  juftice  :  but  this  may  be  derogated  and  prejudie'd  without 
fin.  For  prefcription  transfers  the  poiTeffion  and  difobliges  the  fiduciary  from  refti- 
tution. 

56.  By  the  law  of  Nature  relying  upon  the  rule  of  performing  contracts ,  clandeftine 
marriages  are  valid  and  firm  :  but  yet  fome  Churches,  particularly  the  Church  of 

Rome  in  the  Councel  of  Trent  hath  pronoune'd  fome  marriages  void  which  by  the  Rule 
of  Nature,  and  afterwards  by  a  law  were  rate  and  legal ;  particularly,c/."/«^<?y?/ffi?  mar- 

riages, and  marriages  not  clandeftine  by  the  ingrefs  of  one  of  the  parties  into  Religion, 
as  is  to  be  feen  in  the  eighth  SeiTion. 

57.  By  the  law  of  Nature  a  teftimony  under  two  or  three  witnefles  may  ftand,but  in  the 
cafe  of  the  accufation  of  a  Cardinal  Deacon  in  Rome  they  require  the  concurrence  of 
feven  and  twenty,  of  a*  Cardinal  Prieft  fixty  four,  of  a  Cardinal  Bifhop  feventy  and 
two,  and  in  England  one  {hall  ferve  the  turn,  if  it  be  for  the  King.  In  Codicils  the  ci- 

vil law  requires  five  witneftes.  In  teftaments  there muft  be  feven:  when  a  contro- 
verfie  is  concerning  the  eminency  and  prelation  of  excellent  perfons,  fifteen  are  de- 

manded. But  if  thefe  things  may  be  prejudie'd  by  men,  much  more  may  they  be  al- 
ter'd  by  God.  But  this  extends  it  felf  a  little  further.  For  in  fome  of  thefe  in* ftances,  that  which  is  a  law  of  Nature  becomes  fo  inconvenient  as  to  do  much  evil, 

and  then  it  is  to  be  eftimated  by  anew  Rule  ;  and  therefore  the  whole  law  is  chang'd 
when  it  comes  to  have  a  new  meafure,  and  the  analogy  of  a  new  reafon » 
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$$.      Upon  the  account  of  thefe  premifes  it  follows,  that  it  is  but  a  weak  diftinction  to 

affirm/ome  things  to  be  forbidden  by  God  becaufe  theystre  Unlawful ;  and  fome  to  be  un- 
lawful becaufe  they  are  forbidden.     For  this  laft  part  of  the  diftinction  takes  in  all  that 

is  unlawful  in  the  werjd ,  and  therefore  the  other  is  a  dead  member  and  may  be 

|.q.  ip.  =d  3- jopp'j  0f£  So  Qcham  affirms  againft  the  more  common  fentence  of  the  Schools  ( as 
his  manner  is)  nullus  eft  aBus  mains  nifi  quatenus  a  Deoprchibitus  eft,  &  qui  nonpoffit  fie- 

ri bonus  ft  a  Deo pracipiatur  &  e  converfb  :  Every  thing  is  good  or  bad  according  as 
it  is  commanded  or  forbidden  by  God,  and  no  otherwife.     For  nothing  is  Unlaw- 

ful antecedently  to  Gods  commandment.     Sin  is  a  tranfgreffion  of  fome  law,  and 
this  law  muft  be  made  by  a  Superior  ,  and  there  is  no  Superior  but  who  depends  on 
God  ,  and  therefore  his  law  is  its  meafure.     There  are  fome  things  good  which  God 
hath  not  commanded;  but  then  they  are  fuch  which  he  hath  commended  bycoun- 
fels,  or  analogies  and  proportions.     But  whatfoever  is  a  tin,  is  fo  therefore  becaufe 
it  is  forbidden  ,  and  without  fuch  a  prohibition,  although  it  might  be  Mnreafonable, 
yet  it  cannotbc  criminal  or  unjuft.     Singe  therefore  all  meafures  of  good  and  evil  in 
the  entercourfes  of  Men  wholly  rely  upon  the  law  of  God,  and  are  confequent  to  his 
will,  although  it  can  never  be  that  we  can  jiave  leave  to  be  Unjuft,  or  Unchaft ,  that 
is,  to  do  againft  a  law  in  being  with  all  its  ctrcumftances  ,  yet  the  law  may  be  fo  chan- 

ged that  the  whole  action  which  was  forbidden  may  become  permitted,  and  innocent, 

and  that  which  was  permitted  may  become  Criminal.     I  inftance  in  the  a'cTgAipcpuf  /«., 
or  the  conjunction  of  the  neereft  kindred,  which  once  was  lawful  and  everfince  is  be- 

come Criminal. 

59*     The  purpofe  of  this  difcourfe  is  this,  that  we  look  no  further  for  tables  of  the  law 
of  Nature,  but  take  in  onely  thofe  precepts  which  bind  us  Chriftians  under  Chrift 
our  law-giver  who  hath  revealed  to  us  all  his  Fathers  will.  All  the  laws  of  Chrift  con- 

cerning moral  actions  are  the  laws  of  Nature  :  and  all  the  laws. of  nature  which  any 
wife  Nation  ever  reckoned  either  are  taken  away  by  God  ,  or  elfe  are  comma»ded  by 
Chrift.  So  that  Chriftianity  is  a  perfect  Syfteme  of  all  the  laws  of  nature,  and  of 

all  the  will  of  God,  that  is,  of  all  the  obligatory  will ;  'of  all  the  Commandments.  In 
thofe  things  where  Chriftianity  hath  not  interpos'd  ,  we  are  left  to  our  natural  liber- 

ty, or  a  Jus  permiftivum,  a  permiflion,  except  where  we  have  reftrain'd  our  felves  by contraB  or  d  edition. 

RULE     II. 

The  law  of  Nature  is  the  foundation  of  all  laws  and  the  meafure  of  their  obligation. 

I#  THOR  all  good  laws,  and  all  juftice  hath  the  fame  reafonablenefs,the  fame  rules  and 
w  meafures,  and  are  therefore  good  becaufe  they  ate  profitable,  and  are  therefore  juft 

becaufe  they  are  meafured  by  the  common  analogies  and  proportions:  and  are  there- 
fore necejfary  becaufe  they  are  bound  upon  us  by  God  mediately  or  immediately.  And 

therefore  Cicero  defin'd  vertue  to  be  perfe&a  £5°  adJummumperduBa  natura,  or  Habitus 
animi  natura  modo  rations  confentaneus ,  The  perfection  of  nature ,  or  a  habit  of  mind 
agreeing  to  natural  reafon.  But  more  exprefly  and  full  in  his  third  book  de  le gibus  : 
lexeftjuftoruminjuftorumque  diftinBio  ad  Warn  antiquiftimam  &  rerum  omnium  prin- 

&l«'b.*4>&5.'  cipem  exprejfa  Naturam,  ad  quam  leges  hominum  diriguntur,  qud  fupplicio  improbos  af- 
defimb.  ficiunt,u  defendant  &  tuenturbonos.  A  law  is  the  diftinction  of  good  and  bad ,  of 

juft  and  unjuft,  exprefted  or  fitted  to  nature,  which  is  the  firft  and  the  prince  of  all, 
and  to  which  humane  laws  are  directed  for  the  punifhment  of  evil  doers,  and  the  de- 

fence of  the  good.  And  it  is  evident  in  all  the  mora)  precepte  of  Chriftianity  :  all 

which  are  fo  agreeable  to  a  mans  felicity  and  ftate  of  things  to  which  a  man  is  deflgn'd 
both  here  and  hereafter,that  a  man  cannot  be  happy  without  them:  and  therefore  they 
all  rely  upon  fome  prime  natural  reafon,  which  reafon  although  pofTibly  fome  or  all 
of  it  was  difcovered  to  us  by  revelation  and  the  wife  proper  difcourfes  of  the  religi- 

on ,  and  was  not  generally  known  to  men  before  Chrift,  yet  the  reafons  are  nothing 
but  confonancies  to  our  ftate  and  being,  introductive  of  felicity  ,  perfective  of  our 
nature,  wife  and  prudent  and  noble,  and  fuch  which  abftracting  from  the  rewards 
hereafter,  are  infinitely  eligible  and  to  be  preferred  for  temporal  regards  before  their 
contraries. 

Add 
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2*  Add  to  this,  they  are  fuch  which  fome  few  the  wifeft  of  the  Heathens  did  teach  by 
natural  reafon,  for  ought  we  know.  And  there  is  a  proportion  of  this  truth  alfo  in 
all  the  wife  laws  of  Comrnonwealths.  The  reafons  of  which  are  nothing  but  the  pro- 

portions of  Nature  ,  and  the  prime  propofitions  of  Juftice,  common  Utility  and 
natural  neceflity.  And  therefore  fuppoiing  that  every  civil  constitution  fupplies 
the  Material  part  or  the  in  ft  ance,  every  civil  law  is  nothing  but  a  particular  of  the  na- 

tural law  in  refpect  of  its  formality,  reafonablenefs  and  obligation.  And  all  laws  of 
manners  are  laws  of  Nature :  for  there  can  be  but  one  juftice  ,  and  the  fame  honefty 
and  common  utility  in  the  world,  and  as  a  particular  reafon  is  contained  in  the  Uni- 
verfal ,  fo  is  the  particular  profit  in  the  publick  ,  faluti  civium  profpexit  qua  intelli- 
gebat  contineri  fuamfzid  Yorquatus  in  Cicero ,  and  fo  it  is  in  laws.  In  the  obfervation  of 

the  laws  of  Nature  the  good  of  every  fociety  and  every  private  perfon  is  compris'd : 
and  there  is  no  other  difference  in  it,  but  that  in  every  civil  conftitution  there  is 
fomething  fuperadded ;  not  to  the  reafonablenefs  or  juftice,  but  it  is  inverted  with  a 
a  body  of  action  and  circumftances.  Jtvs  chile  neque  in  totum  a  Naturali  ac  Gentium 
jure  receder e, neque  per  omnia  eifervire  ;  adeo  ut  cum  juri  communi  aliquid  additur  vet 
detrahitur,  jus  proprium ,.  id  eft,  civile  efficiatur ,  laid  Juftinian :  The  civil  law  nei-  ̂ \\%^. 

ther  does  wholly  recede  from  the  law  of  Nature  and  Nations,  neither  does  it  wholly1" ferve  it :  for  when  any  thing  is  added  or  detracted  from  the  natural  law  it  becomes 

the  Civil :  and  another ,  leges  pofitivx  repetunt  Jus  Nature  quum  leges  five  pa&iones 
qua  funt  Jura  attingunt  utilitatem  ?y  fcopum  Nature ;  The  pofitive  laws  of  a  Com- 

monwealth repeat  the  law  of  Nature,  when  laws  and  covenants  do  promote  the  profit 
and  this  defign  of  Nature. 

2 .  But  from  hence  it  follows  that  the  law  of  Nature  is  the  onely  rule  and  meafure  of 
all  laws,  and  fuperinducd  laws  of  God  and  Man  are  but  inftances  of  obedience  in 
thofe  General  precepts  of  nature  :  and  fince  the  law  of  Chriftianity  contains  in  it  all 
the  law  of  nature  ;  and  is  now  the  only  law  that  can  oblige  us  primarily  ,  and  others 
in  vertue  of  it :  it  is  the  prime  and  adequate  rule  and  meafure  of  Confcience ,  and  the 
explication  of  all  its  precepts  will  be  a  full  inftitution  of  Confcience :  to  which  pur- 
pofe  that  faying  ofLalius  in  Cicero  is  very  pertinent :  viros  bonos  appetiandos  ejfe  puta- 
mus  qui  affequuntur  quantum  homines  poffunt  Naturam  opt  imam  rt&t  uivendi  Due  em, 

Nature  is  the  beft  guide  and  meafure  of  living  well:  and  they  who  exactly  obferve  Dt  amicitv 
her  meafures  as  far  as  Men  can,  are  to  be  called  Good  Men . 

RULE    III. 

The  fir  ft  and  greateft  band  of  the  law  of  Mature  is  fear  of  fwiijbment. 

I  Have  already  fpoken  of  this  as  it  is  the  act  and  effect  of  Confcience :  hece  I  am 
to  fpeak  of  it  more  abftractedly,  and  as  it  felf  hath  effect  upon  humane  actions ; 

there  as  it  is  the  Minifter  of  the  Judge :  here  as  it  is  the  Sanction  of  the  law, 
I.  Omne  malum  aut  timore  aut  pudore  Naturafuffudit,  i aid  lettullian.  Fear  and  fhatne 

are  the  waiters  and  handmaids  of  every  fin  which  Nature  hath  provided  for  it.  And  APoIqg* c-  *• 
indeed  fear  is  the  band  of  all  laws.  For  although  there  is  a  pravity  in  the  nature  of 
injuftice  which  natural  reafon  hates,  proceeding  partly  from  the  deficiency  from  the 
perfective  end  of  Nature  and  focietiest  which  is  ferved  by  juftice ;  partly  from  the 
coafequent  obloquy  and  difreputation  which  all  wife  men  and  all  talking  people  put 
upon  it  (for  they  that  do  it  themfelves  fpeak  ill  of  it  in  others)  yet  this  is  but  a  little. 
This  is  a  part  of  the  punifhmentof  the  breach  of  the  Natural  law ;  but  notftrong 
enough  to  make  a  firm  obligation.  Now  in  all  laws  there  muft  be  fome  penalty  na~ 
nexed,  the  fear  of  which  may  be  able  to  reftrain  men  from  doing  againft  the  law : 
which  cannot  be  unlefs  the  evil  be  greater  then  the  benefit  or  pleafure  of  the  prevari- 

cation can  be  :  and  therefore  it  is ,  that  God  eftablifhing  this  law  hath  appointed  a 
Court  within  us,afev  ere  judge  who  will  not  fpare,  a  wifedifcerner  who  will  not  be  de- 

ceived, an  exacl  remembrancer  which  never  forgets  any  thing  that  can  do  the  greateft 

mifchiefs,  a  jufi  witnefs  who  will  not  be  fuborn'd,  and  is  confeious  and  privy  to  all 
that  which  he  is  to  judge ;  and  the  fame  alfo  is  the  executioner  of  the  delinquent  and 
finning  people. 

2«     The ftings of  Confcience  and  fear  of  the  Divine  vengeance,  is  this  evil  which 
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naturally  reftrains  us;,  it  is  the  greateft  reftraint,beeaufe  it  is  the  greateft  of  cvils,and 
it  is  Unavoidable,*^  it  isNaturall  will  not  add  it  is  hvrful  to  abftain  from  evil  for  fear 
of  punifhment, but  it  is  neceffary, and  it  is  Natural,*^  that  is  more,and  this  is  it  which 

EpicurUs  taught,    vx,  cthhto  tiv\  -?  ct^ixicts  cTav  ccTr&pyeiv,   r\  <$q$oq  xoKcLcriuv ;    which  al- 
though Plutarch  feems  angry  at,  was  well  enough  fpoken  by  him ;  meaning  that  it  is 

a  fear  not  of  temporal  difcovery  and  civil  punifhment  which  is  only  appointed  to  re- 
ftrain  evil  actions,  but  a  fear  of  thofe  evils  whofe  apprebenpon  God  hath  made  neceffa- 
ry  and  congenite  with  the  nature  of  Man  ;  Fear  of  Gods  difpleafure,  and  the  deft  ructi- 
on  of  our  nature  and  felicities  relying  up  that  natural  love  of  our  felves  and  defireof 

ourownprefervation,  without  which  a  man  cannot  be  fuppos'd  fufficiently  provided with  principles  of  neceflary  being  and  providence. 

3.      There  is  another  kind  of  fear  of  punifhment,  that  is,  a  fear  of  thofe  auxiliary 
punifriments  which  Princes  and  Republicks  have  fuperadded  to  the  breakers  of  natu- 

ral laws,  which'is  in  fome  men  who  are  defpifers  of  all  the  evils  which  are  threatned 
hereaftenSuch  as  was  that  oSlhrafymachu*  in  Plato. Nihil  ejfe  melius  quamfacere  inju- 

7. 4e  Repu  .    Y'tdYn  neque  p^nas  dare,  nihil  pejus  quam  pati  nee  poffe  Ulcifci ;  medio  autem  modofe  habe- re Jufiitiam  ,  cumquif  necfacit  pec  patitur  ,  quod  ut  fiat ,  ejfe  optabile;  fed  nempe  im- 
bed llihus  quorum  proinde  inter  eft  pacifci  aut  fervare  patta,  non  autem  valentioribus,  qui  fi 

virifuerint  acfapuerint,  nullatenus  paflum  de 'injuria  non  infer  enda  accipiendave  fint  wi- 

turi. '   Nothing  is  better  then  to  do  injury  without  punifhment  :  nothing  worfe  then 
to  fufier  mifchief  and  to  be  able  to  do  none  again.     In  the  midft  of  thefe  is  juftice, 
which  neither  does  injury,  nor  receives  any,  which  is  much  to  be  defired ;  but  by 
whom  I  By  none  but  by  weak  people.  For  the  ftronger,  if  they  be  valiant  and  wife 

wrill  never  enter  into  Covenants  concerning  not  doing  or  receiving  injury.     *  Accor- 
ding to  this  doctrine ,  there  fhould  be  nothing  of  it  felf  juft  or  unjuft,  and  if  there 

were,  it  were  not  to  be  regarded,  but  fo  long  as  juftice  were  profitable,  and  in  juftice 
troublefome  and  dangerous.      And  therefore  ftrong  men  or  crafty  might  in  many 
cafes  be  exempt  from  contracts  and  from  doing  juftice,  and  would  neither  do  right, 
nor  take  wrong, 

4«      Againft  this  it  is  that  all  wife  men  in  the  world  do  fpeak ,  Vos  autem  nifi  adpopula- 
_       - ,       res  auras  inanefque  rumores  reftafacere  nefcitis ;  &  relicla  confeientia  virtutifque  pra- 

Philofoph.      jtantia  de  alienn  pr&mta  Jermunculi*  cogttatts  ,  laid  Uoettus  in  indignation  againft  all 

thofe  who  took  accounts*  of  themfelves  by  publick  noifes  not  by  the  teftimonies  of  a 
juft  Confcience,  that  is,  who  fear  man  but  do  not  fear  God.     And  to  do  good  out  of 
fear  of  punifhment  (in  this  fence)  is  to  do  good  no  longer  then  I  am  obferved ,  and  no 
longer  then  I  am  conftrained :  from  both  which  becaufe  very  many  men  are  very  often 
freed ,  and  all  men  fometimes,  there  would  be  no  habit,  no  will,  no  love  of  juftice  in 
the  world;  that  is,  there  would  be  no  vertue  of  juftice,  but  fingle  actions  as  it  could 
happen.  This  would  introduce  horrid  tyrannies  ,  while  Princes  and  Generals  having 
power  in  their  hands  might  dd  all  things  as  they  pleafed ,  and  have  no  meafure  but 
their  own  private :  and  all  mens  conditions  under  them  would  be  always  precarious 

and  arbitrary,  and  moft  commonly  intolerable  :  And  therefore  this  fear  is  thecha- 
radterifm  of  evil  perfons, 

Oderunt  peccare  mali  formidine  pcen& 
and  againft  fuch  civil  laws  are  made  :  Juftis  lexnoneft  pofita,  faith  S.Paul,  the  law  is 
not  made  for  the  righteous,  but  fr  the  wicked.  If  the  fons  oilfrael  had  continued  pious 
as  jibraham,  Ifaac,  and  Jacob  were,  the  law  fhould  not  have  been  given  to  them  as  it 
was  upon  Mount  Sinai ;  but  the  neceffities  of  men  brought  a  law  upon  them,  and  that 

law  a  punifhment,  wh'le  good  men  TroiZaiv  Ixvo-ms  a.  iroiZaiv  otxovles  01  houro)  S'ld  toV  vet- 
pov  as  Xenof  rates  in  Laertius  faid  of  the  Philofophers  ;  they  do  it 

7.  mntiA.  ^  Spontefua,  veterifque  Deife  more  tenentes. 
for  the  love  of  God ;  by  choice  and  delight  in  the  actions  of  vertue  they  do  excellent 
things,  Plufqut  ibibont  mores  valent  quam  alibi  hon&  leges,  as  Tacitus  faid  of  the  old 

Germans.  Good  manners  prevailed  mere  then  good  Laws,  thus  did  the  Patriarchs, 
Tk..  Annal.  1.  and  therefore  they  needed  not  a  law.  Vetufliffimi  mortalium  nulla  adhuc  mala  libidine, 

fine  pretiojfim  fctlere,  eoque  fine  poena  &  coercitionibus  agebant  :  neque  pramiis  opus  erat, 
cum  honefta  fuopte  ingemo  peter entur :  &  ubi  nihil  contra  morem  cuperent,  nihil  per  metum 

'vetabantur.  Our  forefathers  defir'd  nothing  againft  honefty  and  juftice,  and  therefore 
were  not  f  rbidden  any  thing  by  the  inftrument  of  fear. 

5*.      But  therefore  the  civil  and  pofitive  law  is  not  made  for  all  thofe  men  who  have other 
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other  feftraints ;  that  is,  for  good  men  who  are  mov'd  by  better  principles;  butbe- 

caufe  thefe  things  that  are  better  are  defpisd  by  the  vitious  and  the  Tyrants,  oppref- 

fors  and  the  impudent,  the  civil  power  hath  taken  a  fword  to  transfixe  the  Criminal 

afid  to  kill  the  Crime.  And  therefore  Epicurus  in  Stob<&us  faid  not  amifs:  laws  were 

made  for  wife  men  ,  nor  for  fear  they fbouid  do  ill ,  but  left  they  fhould  faff'er  evil  from the  Unjuft. 

6,     And  yet  even  the  wife  and  the  good  men  have  a  fear  in  them  which  is  an  inflrument 

of  juftice  and  religion  ;  but  it  is  a  fear  of  God,  not  of  the  fecular  Judge  ,  it  is  a  fear 

that  is  natural,  a  fear  produe'd  from  the  congenite  notices  of  things ,  and  the  fear  of 
doing  a  bafe  thing  ;  a  fear  to  be  a  fool,  and  an  evil  perfon. 

Mi  naiura  dedit  leges  a  f anguine  duel  as  f 

Ne  pojfum  melior  ludicis  effe  metis. 
faid  Cornelia  in  Propertius:  a  good  man  will  abftain  from  all  Unrighteous  things, 

though  he  be  fure  that  no  man  mould  hear  or  fee  any  thing  of  it,  that  is,  though  there: 

were  no  laws,  and  fuperindue'd  punifhments  in  republicks  :  and  all  this  upon  the  ac- 
count of  fuch  a  fear  which  a  good  man  ought  to  have ;  a  fear  of  being  a  bale  perfon  or 

doing  vile  things. 

  Impofito  tenet  a  cuftodepuelU  OvidJ.3.Eleg/ 
Nil  agis  :  ingenio  qu&que  tuenda  fue  eft. 

Siqua  metu  dempto  caft#  eft,  ea  denique  cafta  eft ; 
Qua  quia  nan  liceat,  non  facit,  ilia  facit. 

That  chaftity  is  the  nobleft  which  is  not  conftrain'd  by  fpies  and  feverity  ,  by  laws 

a/id  jealoufie  :  when  the  mind  is  fecretly  reftrain'd,  then  the  virtue  is  fecur'd.  *  Ci- 
cero  puts  a  cafe  to  Tor quat us :  Si  te  amicus  tuus  moriens  rogaverit  ut  hdreditatem  red- 

l     das  fu£  filia  ,  nee  ufquam  id  fcrjpferit ,  ut  fcripfit  Fadius,  nee  cuiquam  direirit,  quid 

fades  ?  jiruncanus  dies  and  leaves  his  inheritance  to  his  daughter  Pofthumia ,  and  in- 
trufts  his  friend  Torquatus  with  it,  but  privately,  without  witnefe,  without  configna- 
tion  of  tables :  will  Torquatus  who  is  a  Feoffee  in  private  truft  reftore  this  to  the  childl 
when  fhe  Ihall  be  capable  ?  Yes;  Torquatus  will,  and  Epicurus  will,  and  yet  Cicero 

had  fcarce  a  good  word  for  him,  whom  he  hath  fondly  difgrae'd  during  all  ages  of  the 
world,  weakly  and  Unjuftly :  but  the  account  he  gives  of  it  is  pertinent  to  the  rule : 

1      JVonne  intelligis  eo  majorem  effe  vim  nature,  quod  ipfi  vos  qui  omnia  ad  veftrum  commo- 

dum,  t5 '  ut  ipfi  eticitis  ad  voluptatem  refer  at  is,  tamen  ea  fdciatis  quibus  appareat,  nori 
voluptatem  vos,  fed  officium  fequi,  plufque  naturam  reBam,  quam  pravam  rationem  va- 
lere.  AZature  is  more  prevalent  then  intereft :  and  fober  men  though  they  pretend  to 
do  things  for  their  real  advantage  and  pleafure,yet  followtheir  duty  rather  then  either 
pleafure  or  profit,  and  right  nature  rather  then  evil  principles. 

7.     The  reafon  of  this  is ,  becaufe  nature  carries  fear  and  reverence  in  the  retinue  of 
all  her  laws  ,  and  the  evils  which  are  confequent  to  the  breach  of  natural  laws  are 
really,  and  by  wife  men  fo  underftood  to  be  greater  mifchiefs  then  the  want  of  profit, 
or  the  miffing  of  pleafure,  or  the  feeling  the  rods  and  axes  of  the  Prince.     If  there 
were  no  more  in  a  crime  then  the  diforder  of  nature ,  the  very  unnaturalnefs  it  felf 

were  a  very  great  matter,  S.  Bafil  faid  well,  ad  omnia  que.  defcripta  a  nobis  ,  a  DeoRe°-h 
pr&cepta  funt,  confequenda,  naturales  ab  ipfo  facuitates  accepimus.     God  hath  given  to 
virtues,  natural  Organs,  or  bodily  inftruments;  as  to  mercy  he  appointed  bowels, 
eyes  for  pity,  hands  for  relief ;  and  the  proper  imployment  of  thefe  is  fo  perfective  of 
a  mans  condition  (according  to  their  proportion)  that. not  to  employ  them  according 
to  thepurpofe  of  nature  is  a  difeafe,  a  natural  trouble  ;  juft  as  it  is  to  trumpet  with 
our  mouth  which  was  intended  for  eating  and  drinking  and  gentler  breathings.     It  is 

punifliment  enough  to  do  an  unnatural  and  a  bafe  action,  it  puts  oui  foul  and  it's  fa- 
culties from  their  centre,  and  the  ways  of  perfection.    And  this  is  fully  obferved  by 

Seneca  :  Male  de  nobis  actum  erat  quod  mult  a  feeler  a  legem  &  ludicem  effugiunt  ,  & 

fcriptafupplicia,  nifi  ilia  naturalia  &  gravia  de  prafentibus  foherent  D°  in  locum  pati- 

ev.t'iA  timor  cederet.     Mankind  were  in  an  ill  ftateof  provifions,  if  thofe  wickednef- 
fes  which  efcape  the  law  and  the  Judge,  did  not  fufJer  the  more  grievous  inflictions 
of  natural  punifliment,  and  fear  came  into  the  place  of  patience;  {k\\\,fcar  is  the 
bridle :  but  it  is  an  honeft  fear,  a  fear  of  God  and  of  natural  diforders  and  inconveni- 

ence.   Ovx,  qai  Gv^&oXoLioi*  TToXniytoii  vS"g  cat  oiirctyopevaei  vofAK",  aAA'  Vz,  iSio7rc^.ylcc5,    >u  f 
7T£p;  rov  Zreov  dyciTx,?  *  S'lycctioQvvv  as  Clemens  of  Alexandria  calls  it ;  a  righreoufnefs 

not  produe'd  by  laws  and  the  fword,  fear  and  interefr,  bat  from  the  love  of  God,  and 

fome- 

iter.  a. 
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fomething  that  is  within  :  There  is  a  fear,but  iff  is  fuch  a  fear  as  ftill  ease  he  love  to 
vertue,  and  fecures  it  in  privacies  and  enjoyns  the  habit  and  conftant  piactice  of  it :  a 
fear  that  is  complicated  with  a  Natural  love  of  our  own  prefervation,  and  is  con- 

ftant, and  meafurd  by  God,  and  in  the  Natural  limit  cannot  be  extravagant ;  afear. 
that  acknowledges  Gods  Omnifcience,  and  his  Omniprefence,and  his  eternal  juftice: 
and  this  was  the  fence  of  that  of  Sophocles. 

Tl^pi  TCtVTCC  Xpiilfle  {Ji^iVt  eosaVafB'  OfUV 
Kai  ircivl'  clkuwv  ira,yl'  aLvctirivosei  %£pv(§*. 

Do  nothing  bafely  and  fecretly ;  for  times  Father  fees  and  hears  all  things ,  and  time  will 
difcover  it,  and  truth  jhall  be  the  daughter  of  time ,  and  that  which  it  done  in  fecret  Jhatl 

he  jpoken  upon  the  tops  of  houfes  :  So  both  the  Chriftian  and  the  Heathen  arc  conjoyn'd 
in  the  feveralexpreffionsofthc  fame  great  truth.  This  fear  is  depofited  inConfci- 
ence,  and  is  begotten  and  kept  by  this  propofition,  that  God  it  a  rewarder  of  att  men 
according  to  their  works. 

Confequent  to  this  is  the  love  of  Vertue. 

RULE    IV. 

The  fecond  band  of  vertue  is  love,  and  its  proper  andconfequent  delicioufnefs. 

i./npfHisis  not  wholly  Natural ,  but  in  much  of  it  is  Empirical,  lvpt,^cc  %&w  $€/«• 
JL  proceeding  from  the  grace  of  God,  and  the  experience  of  the  delicioufnefs  and 

rewards  of  vertue,  and  the  excellency  of  a  greater  hope  which  does  entertain  our  fpi- 
rits  in  the  outer  courts  of  pleafant  expectations :  on  ©x  (piKocotplccs  t«to  aWf  ine/.- 
yeyove  to  ccvsttitolktus  iroiav  cItivzs  £ict  v  ctVo  rP$S  yo/x.wv  (f>o/3ov  iroiZa  ,  as  both  Ariftotlc 
and  Xenocrates  did  {peak.  It  is  the  effect  of  Philofophy  and  Religion ,  of  vertuoUs 
and  fevere  inftitutions  to  do  that  for  love  and  without  conftraint ,  which  fools,  and 
vitious,  and  weakperfonsdo  for  fear  of  laws. 

2.  Now  this,  I  fay,  is  not  Natural,  that  is,  although  it  be  agreeable  to  Nature,  yet 

not  primarily  introdue'd  by  it,  without  a  Tutor,  becaufc  nature  forbids  injufiice ,  but 
does  not  command  juftice,  but  fecondarily  and  by  accident  and  upon  fuppofition  of  other 
contingencies.  To  do  injuftice  is  al  waies  a  fin  but  not  to  do  a  juftice  is  not  alwaies.  For 
a  man  may  depofe  the  perfon  of  a  Judge ,  or  a  truftee,  or  a  delegate ;  but  they  who 
habitually  do  juftice,  find  the  rewards  of  reputation,  and  the  cafe  of  being  freed  from 
the  torments  of  an  evil  Confcience  which  is  a  delicacy,  like  the  being  eafed  of  the  hor- 

rid gripes  of  the  Colick ;  and  fo  infenfibly  grow  in  love  with  juftice,  that  they  think 
they  love  juftice  for  juftice  fake. 

Ipfafui  merces  erat  &  fine  ifindice  prada. 
5,     Concerning  which  it  is  fit  we  confider  a  little  left  it  become  the  occafion  of 

Scruples  and  nice  opinions.  Antigonus  Sochdtu  an  old  Jew  was  fam'd  for  faying,  Be  not 
fervants  who  ferve  their  Lord  that  they  may  reccif e  a  reward  from  him ;  but  be  fuch 
who  ferve  him  without  consideration  of  wages.or  recompences,and  let  the  fear  of^God 
be  upon  you  :  Baithus  and  Sadoc  his  Difciples,from  whom  the  feet  of  the  Saduces  did 
fpring,  not  well  underftanding  him,took  occafion  from  hence  to  deny  the  Refurrecti- 
on  and  rewards  after  this  life.  And  indeed  fuch  fayings  as  thefe  are  eafily  abufed ;  and 
when  fome  men  fpeak  Great  things,and  others  believe  as  much  of  it  as  they  Under- 

stand, but  underftand  it  not  all,  they  make  Sects  and  divide  their  Schools,  and  igno- 
rance and  faction  keep  the  doors  and  fit  in  the  chairs  fometimes.lt  is  impoiTible  a  man 

mould  do  great  things,  or  fuflfer  nobly  without  confederation  of  a  reward ;  and  fince 
much  of  vertue  confifts  in  fuflering  evil  things,  vertue  of  her  felf  is  not  a  beatitude, 
but  the  way  to  one.  He  does  things  like  a  fool,  who  does  it  for  no  end  :  and  if  he  does 
not  choofe  a  good  end,he  is  worfe :  and  vertue  her  felf  would  in  many  inftances  be  un- 

reasonable if  for  no  material  confideration  we  fhould  undertake  her  drudgery  :  and 
therefore  S.  Auftin  faid  well,  Sublatis  aternis  pramiis  &  pwnis  verum  ftaturum  a  parti- 
bus  Epkuri  :  Senfual  pleafure  were  highly  eligible,  and  not  vertuous  fufferings ,  if  in 
this  life  only  we  had  hope.    But  if  it  be  accounted  the  top  of  vertue  to  love  vertue  for 
vertucs  fake,  and  without  intuition  of  the  reward ;  many  times  good  men  obferving 
that  themfelves  are  encouraged  by  all  Gods  promifes  to  obedience  and  patience, and 
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and  that  in  ̂ Martyrdom  there  is  no  Natural  or  fen fit ive  pleafure  ,  and  that  it  cannot 

be  Jov'd  for  it  felf,  but  wholly  for  its  reward,  will  find  themfelves  put  into  fear  where 
no  fear  w  ,and  that  a  nequam  hamilitas  an  unworthy  opinion  of  their  duty  fhall  affright 

their  peace  and  holy  confidence.     Peregrinus  the  Philofopher  in  A.  Gellius  exprefs'd this  love  or  vertue  for  it  felf,  thus;  Etiamfi  Dii  atque  homines  ignoraturiforent ;  to  do 

good  though  neither  God  nor  Menfksuld  know  of  it :  but  as  this  is  impdfiible  in  fabl,  fo 

it  is  in  f peculation ;  for  there  were  no  fuch  thing  as  vertue  ,  if  it  were  not  relative  and 
directed  to  God  or  Man  :  But  yet  the  thing  which  they  mean  is  very  good.     Good 
men  love  vertue  for  vertues  fake,  that  is,  they  act  it  and  love  it,  they  do  it  with  fo 

habitual  and  confirm'd  elections  and  complacency  that  many  times  they  have  no 
actual  intuition  to  the  reward  ;  they  forget  this,  they  are  fo  taken  with  that ;  like  a 
man  that  ckoofes  a  wife  upon  manyoottiiderations    as  portion,  family,  hopes  and  beau- 

ty ;  yet  when  he  hath  convers'd  long  with  her  and  finds  her  amiable  and  fruitful,  obe- dient and  wife  :  he  forgets  all  other  confederations,  and  loves  her  perfon  for  her  own 

perfections  ,  but  will  not  quit  all  his  other  interefts.     The  difference  is  belt  under- 
ftood  by  variety  of  Motions.  Some  Motions.cannot  be  continued  unlefs  fome  agent 
or  other  do  continually  urge  them;  bat  they  aievhlent  and  unnatural :  others  are 

perfective  and  lov'd  ,  and  they  will  continue  and  encreafe  by  their  own  principle  if 
they  be  not  hindred.     This  is  the  law  of  vertue,  that  is,  fear,  or  it  may  be  hope ;  fave 
that  hope  is  a  thing  between  both,  and  is  compounded  of  both,  and  is  more  commend- 

able then  fear.  But  to  love  vertue  for  it  felf,  is  nothing  elfe  ,  but  to  love  it  directly 
and  plainly  ;  he  that  loves  it  only  for  the  reward,  and  is  not  by  the  reward  brought  to 
love  the  thing,  loves  not  this  at  ail  but  loves  fomething  elfe  :  but  he  that  loves  it  at  all, 
fees  good  in  it,  becaufe  he  finds  good,  fa  it,  and  therefore  loves  it  felf,  now,  whatever 
was  the  firft  incentive  :  and  the  woodden  arch  may  be  taken  away  when  that  of  marble 
is  concentred. 

1.      2.  Vtr  fortis  &  juftus  ■   infumnwvoluptate  eft  &  periculo  fuo'fruitur.  "  When  a 
"  good  man  laies  before  him  the  price  and  redemption  of  his  mortality ,  the  liberty  of 

"  his  Country,the  fafety  of  his  friends,he  is  hugely  pleas'd  and  delights  in,and  enjoies 
"  his  danger.  But  if  he  feels  not  this  pleafure,yet  without  trembling  and  uncertainty 
"  he  will  dare  to  die,  facet  e  retlepieque  c.ontentus  ;  and  if  you  tell  him,  this  reputation 
"  which  he  gets  of  his  Citizens  will  die  almoft  as  foon  as  he  fhall  die ;  he  anfwers,  all 
"  thofe  things  are  without  the  nature  and  confederation  of  my  work  :  Ego  ipfum  con- 
"  templor,  hoc  ejfe  boneflumfcio:  Hook  upon  the  work  it  felf  and  find  it  honeft,  and 

that's  enough ;  meaning  fecretly ;  that  though  thefe  outward  rewards  were  pared  off, 
yet  there  are  fecret  pleafures  which  will  follow  and  flick  clofe  to  vertue ,  as  the  fha- 
dow  does  to  the  body,  and  this  good  men  muft  confider,  becaufe  they  feel  it,  and  that 
is  part  of  the  reward. 

5.  3.  They  are  pleafed  with  the  vertue  it  felf,  and  their  foulis  as  much  delighted  with 
it,  and  as  naturally  as  the  eye  with  beauteous  colours,  or  the  throat  with  Unctuous 

juices,  or  the  tongue  with  moift  fweetneffes,  For  God  hath  made  vertue  proportion-  -■  \ 
able  to  all  the  noble  ends,  and  worthy  defires  of  mankind,and  the  proper  inftrument 
of  his  felicity :  and  all  its  beauties,  and  all  its  works/and  all  its  effects  ,  and  all  that 
for  which  it  can  be  loved  is  part  of  the  reward.  And  therefore  to  fay  a  man  can  love 
vertue  for  vertues  fake  and  without  confederation  of  the  reward,  is  to  fay,  a  man  can 
love  vertue  without  any  reafon  and  inducement,  without  any  argument  to  move  his 
affections. 

6.  4.  Fortherecanbebuttwocaufesof  amability  in  the  world,  Perfection  and  Ufe- 
fulnefs,  that  is,  Beauty  and  Profit;  that  in  the  thing  it  felf,  this  as  it  relates  to  me  : 
Now  he  that  faies,  a  man  may  love  vertue  for  its  own  fake  without  confederation  of  the 
reward,  faies  no  more  then  that  a  man  may  love  a  flower  which  he  never  hopes  to 
fmell  of;  that  is,  he  may  admire  and  commend  it,  and  love  to  look  on  it,  and  juft  fo  he 
may  do  to  vertue-  But  if  he  defires  either,  it  is  becaufe  it  is  profitable  or  ufeful  to  him, 
and  hath  fomething  that  will  delight  him,  it  cannot  elk  poffibly  be  defird. 

7.  Now  to  love  vertue  in  the  firft  fence  is  rather  Praife  then  love, an  act  of  Underftan- 
ding  rather  then  of  the  Will,  and  its  object  is  properly  the  perfections  of  the  flower 
or  the  vertue  refpectively  :  But  when  it  comes  to  be  defired,  that  is,  lovd  with  a  relati- 

on to  my  felf,  it  hath  for  its  object  other  perfections,  thofe  things  thatpleafe,  and 
that  delight  me,  and  that  is  nothing  but  part  of  the  reward  or  all  of  it. 

8.  The  queftion  being  thus  explicated,  it  follows,  that  to  love  vertue  for  vertues 

fake, 
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fake,  is  fo  far  from  being  the  honor  of  a  good  and  perfect  man,that  it  is  the  character 
of  an  evil  man,  if  it  goes  no  further.  For  it  amounts  to  nothing  but  this,  that  the  un- 

demanding is  convine'd  of  the  worthinefs  of  it,   video  meliora  proboque   

it  is  that  which  S.  Paul  calls  a  delighting  in  the  law  after  the  inner  man.*  But  it  is  a  jR*- 
lativs,  Material,  Practical  love  of  vertue  that  makes  a  good  man  ;  and  the  proper  in- 

ducement of  that  is  alfo  Relative,  Material  and  Practical. 

EfiprofecHo  Deus  qui  qua  nos  gerimus 
„,  kuditque  &  videt.   Bene  merenti,  bene  profuerit, 

Male  merenti  par  ertt : 

faid  the  Comedian,  God  hath  fo  endeared  juftice  and  vertue  to  us,  that  he  hearing  and 
feeing  all  things,  gives  good  things  to  them  that  do  good  things  ;  but  he  will  be  even 
with  the  evil  man.  * 

p.  5.  Laftly,  To  love  vertue  for  vertues  fake,  is  to  love  it  without  confidcration  of 
humane  rewards,  praife  of  men,  honors,  riches,  reft,  power,and  the  like,  which  indeed 

are  the  hinges  of  moft  mens  actions. 
Cur  a  quid  expediat,  prior  efl  quam  quid  fit  honefium, 

Et  cum  fortuna  ftatque  c adit que  fides. 
Ovid.  Nee  facile  invenies  multis  de  millibus  unum, 

Virtutempretium  qui  putet  ejfe  fui. 

Ipfe  decor  reSli,  fa&i  ft  pramia  defmt, 
Nbn  movet,fS  gratis  poenitet  ejfeprobum. 

Nil  niftquodprodefl  charum  eft. 
Now  he  that  is  a  good  man  and  loves  vertue  vertuoufly  :  does  not  Jove  it  principally 
for  thefe  fecular  regards  ;  but  without  fuch  low  expectations ,  and  without  appre- 
henfion  of  the  angry  fentence  of  the  laws  ;  but  this  does  not  exclude  the  intuition  of 
the  Divine  reward  from  having  an  influence  into  the  moft  perfect  love  of  vertue  ;  for 
this  is  intrinfecal  to  the  fanction  and  the  Nature  of  the  law  ;  the  other  is  extrinfecal 

and  accidental.  The  firft  is  fuch  a  reward  as  is  the  perfection  of  the  work ;  fox  glory 
is  the  perfection  of  Grace ;  and  he  that  ferves  God  for  hope  of  glory,  loves  goodnefs  for 

goodnefs  fake ;  for  he  purfues  the  intereft  of  goodnefs  that  he  may  be  fill'd  with 
goodnefs  ;  he  ferves  God  here  that  he  may  ferve  him  hereafter ;  he  does  it  well  that 
he  may  do  it  better ;  a  little  while  that  he  may  do  it  over  again  for  ever  and  ever.  No- 

thing elfe  can  be  a  loving  vertue  for  vertues  fake ;  this  is  the  greateft  perfection  and 

the  moft  reafonable  and  practicable  fence  of  doing  it.  *  And  if  the  rewards  of  vertue 
were  not  the  great  practical  inducement  of  good  mens  love  to  goodnefs,  all  the  pro- 
mifes  of  the  Gofpel  were  to  no  purpofe  in  relation  to  the  faith  of  good  men,and  there- 

fore the  greateft  and  the  belt  part  of  faith  it  felf  would  be  ufelefs  :  for  there  is  no  pur- 
pofe or  end  of  faith  of  the  promifes  but  to  enable  our  obedience  by  the  Credibility  and 

expectation  of  fuch  promifes  to  do  our  duty. 
10.  ̂ ow  tnat  even  g°od  men,  even  the  belt  men,  even  all  men  have  an  habitual  regard 

to  it,befides  that  it  is  impoftible  to  be  otherwife(for  he  that  plows  does  plow  in  hope) 
and  will  eafily  be  underftood  to  be  fo  by  them  who  know  the  caufes  and  nature  of 

things ;  it  appears  alfo  in  the  inftance  gf  as  good  a  man  as  any  ftory  reports  of;  even 
Mofes  who  defpifed  to  be  called  thefon  of  Pharaohs  daughter,  becaufe  he  had  an  eye  to  the 
recompence  of  reward:  and  by  the  inftance  of  all  thofe  brave  perfons  whom  S.  Paul 
enumerates  in  the  eleventhChapter  to  the  Hebrews;^*?  all  died  in  faith  not  having  re- 

ceived the  promifes  *y  but  they  look'd  for  better,  even  fuch  as  were  to  come;  and  be- 
Heb.  12.2,3.  yon(j  aii  this;  Our  Blefled  Lord  himfelf,  defpis'd  jhame  and  endured  the  Crofs ;  but 

it  was  for  the  glory 'that  was  fet  before  him.  For  it  is  the  firft  and  the  Greateft  article  of 

the  Gentiles  Greed,  "Every  one  that  comes  to  God  muft  believe  that  God  is,  and  that 
he  is  a  re  warder  of  them  that  diligently  feek  him. 

11.  The  fum  is  this ;  Although  in  Nature  her  felf,  and  in  the  Confcience  relating  to 

her,  there  is  a  Court  punitive  and  a  fear  of  God,  yet  the  expectation  of  reward  is  ra- 

ther put  into  us,  than  born  with  us,  and  reveal'd,  rather  then  Natural ;  and  therefore 
the  expectation  of  good  is  the  fecond  band  of  Natural  laws,  but  extrinfecal  and  ad- 

ventitious, communicated  to  us  by  revelation,  and  by  grace. 

RULE 
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RULE     V. 

the  imperfeSlion  of  fome  provifiom  in  civil  lavfs  are  fup plied  by  the  Natural  obligation  re- 

maining upon  perfons  civilly  incapable. 

j  T  VTHen  laws  make  provifion  of  cafes  'On  to  7rA«f  o?,  in  as  many  things  as  they 
VV  can  f°rcfce>  or  feel,  and  yet  fome  things  will^merge  which  cannot  be  fore- 

feen,  and  fome  contrary  reafons  will  arife  ;  many  times  there  is  no  care  taken  for 
fome  things  and  fome  perfons  by  any  conftitutions  of  Man.  Here  Nature  as  the 
common  Parent  of  all  juftice  and  neceflary  obligations ,  takes  the  cafe  into  her  pro- 
tection. 

This  happens  in  many  cafes  : 
2.  i.  Humane  laws  give  meafures  of  things  and  perfons  which  fit  moft  men  without 

a  fenfible  error,  but  fome  it  does  not.  Young  perfons  are  at  a  certain  age  declar'd 
capable  of  making  profitable  contracts  ;  at  another  age  of  making  contracts  that 
are  hazardous,and  they  muft  ftand  to  them, though  they  be  mifchievous.  AC  one  age 
they  may  marry  ;  at  another  they  may  contract  a  debt ;  at  another  they  may  make  a 
Teftanaent ;  at  another  they  may  be  pumfhed  with  Capital  inflictions.  But  in  foma 
perfons  the  malice  is  earlier  and  the  wit  more  pregnant.,  and  the  fenfe  of  their  advan- 

tages brisk  enough  :  and  therefore  the  contracts  which  they  can  make ;  and  the  acti- 
ons which  they  do,  and  trre  part  which  they  choofe  is  really  made,  or  done,  or  chofen; 

but  they  not  bound  to  ftand  to  it,  by  the  civil  law  :  and  yet  if  they  can  choofe  they  are 
naturally  obliged.  Both  of  them  are  neceflary  :  The  civil  law  cannot  provide  but  by 
common  meafures 

Quos  ultra  citraque  ttequit  confifiere  reSium. 
all  their  rules  are  made  by  as  common  a  meafure  as  they  can,  and  they  are  the  belt 
rules  that  have  the  feweft  exceptions :  the  beft  Carpenters  make  the  feweft  chips : 
but  fome  there  muft  be.  But  then  it  is  neceflary  that  Nature  fliould  provide,by  fingle 
provifions  in  all  the  fingle  exceptions ;  for  it  is  neceflary  it  fhould  be  done ,  and  fhe 
only  can  do  it.  She  can  do  it  becaufe  Nature  hath  provided  an  inftructed,  a  judging 
and  a  difcerning  Confcience,  and  the  perfon  that  contracts  or  receives  a  benefit,  can 
bind  himfelf  to  man  as  foon  as  he  can  bind  himfelf  to  God ;  becaufe  the  laws  of  God 

bind  all  our  contracts  with  men.  That  is,  plainly  thus,  God's  laws  provide  not  on- 
ly for  general  cafes  but  alfo  for  particular  circumftances ;  and  of  every  thing  God 

and  Gods  vicegerent,  Confcience  can  take  accounts;  and  therefore  this  abundance 
fupplies  tne  others  defect ;  the  perfection  of  God  makes  up  the  breaches  of  the  im- 

perfection of  Man.  Which  rule  is  to  be  underftood  both  of  things  and  perfons. 
For  all  our  duty  is  onely  an  obedience  to  God  :  and  every  one  that  can  hope  or  fear  is 
bound  to  this  obedience ;  therefore  there  can  be  no  gap  here :  God  hath  in  every  thing 
fhut  up  every  perfon  that  can  ufe  reafon,  by  fome  inftrument  or  other.  And  there- 

fore Cicero  faid  well,  Si  regnant eTarquinio  nulla  fuijfet  Rom<e  Jcripta  lex  de  ftupris  ta-Lib.iMkge, 
men  contra  illam  legem  fempiternam  Sextus  Tarquinius  vim  Lucretia  Tricipitini  filia  at- 
tulit :  erat  enim  ratio  profetla  a  return  Natura,  &  ad  recle  faciendum  impellens,  at  que  a 
delicto  avocans.  There  was  no  civil  conftitution  againft  rapes ,  but  Tarquin  ought  not 
to  have  done  it ;  for  there  was  an  eternal  law  againft  it.  For  right  reafon  proceeding 
from  Nature  drives  us  on  to  good  and  calls  us  ofF  from  evil.  That  is,  he  could  not 
but  know  it  was  ill,  and  againft  reafon,  and  againft  every  thing  by  which  he  ought 
to  be  governed;  and  even  to  the  Heathen  God  was  not  wanting,  but  bound  thefe 
laws  upon  them  by  reafon,  and  inclination,  and  neceiTity,  and  fame,  and  example,and 
contract,  and  hope,  and  fear,  and  by  fecret  waies  which  we  know  not  of  He  made 
fome  inclinations  and  fome  reafon  to  become  law* ,  that  Mankind  might  not  live  like 
beafts  and  birds  of  prey:  in  all  cafes,  and  in  all  times,  and  to  all  perfons  he  became  a 
Lord  and  a  Law-giver  fome  way  or  other. 

3.  Young  perfons  of  twelve  or  fourteen  years  old  can  be  fav'd  ordamn'd,  they  can 
love  or  hate,  they  can  Underftand  yea  and  nay,  they  can  do  a  good  turn  or  a  fhrewd, 
they  can  lead  a  blind  man  right  or  wrong ,  they  can  bear  true  or  falfe  witnefs :  and 
although  ths  civil  laws  out  of  care  left  their  eafinefs  beabufed  by  crafty  people, 

make 
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make  them  fecure  from  it  by  nulling  the  contract,  that  the  deceiving  perfon  may  not 
reap  the  harveft  of  his  fraud,  yet  there  are  very  many  cafes  in  which  the  Minor  re- 

ceives advantage,  or  at  the  lead  no  wrong,  and  though  it  was  fit  he  ihould  be  fecur- 
ed,  it  was  not  fit  he  fhould  be  enabled  to  do  a  mifchief  to  another ,  ut  levamen  hu, 
alii}  fit  onus ,  as  S  Paul  in  a  like  cafe,  that  they  he  eafed  and  others  burdened.     For  al- 

though the  other  Contractor  be  fufficiently  warned  to  take  heed  of  the  Minor,  yet 
there  may  be  need  in  it,  or  charity,  friend/hip  or  Confidence ;  all  or  any  of  which  if  they 
might  be  deceived  the  Minor  would  fuffer  often,  but  the  other  Contractor  but  once. 
1  hcrcfore  as  the  Civil  law  fecures  them  from  harm,  fo  the  law  of  Nature  binds  them 

to  do  none,  but  to  ftand  to  fuch  contracts  in  which  they  have  advantage  or  equality, 

and  in  which  they  were  not  abufed.     *  The  time  when  they  come  to  be  oblig'd  is  the 
time  when  they  come  to  the  ufe  of  reafon  *  when  they  underftand  their  duty  *  when 
a  prudent  man  judges  them  fit  to  be  contracted  with*  when  they  can  ufe  fraud  to 
others  *  when  they  can  confider  whether  they  be  bound  or  no :  thefe  are  the  beft  marks 
and  fignaturesof  the  time,  and  declare  the  obligation  in  all  cafes  where  there  is  no 
deception  evident. 

4.      z.  Sometimes  both  parties  can  contract :  butbecaufe  they  doing  it  without  wit- 
neiTes,   may  recede  from  it,  either  confentingly  or  againft  the  will  of  one  of  them,  the 
pofitive  conititution  of  Man  intending  to  provide  againft  this  inconvenience  hath  cut 

the  civil  tie  in*  pieces  and  refufes  to  verifie  the  contract:,  befides  that  it  cannot  legal- 
ly be  proved,     in  this  cafe  Nature  relieves  the  opprefTed  party,  and  fupplies  the  eafi- 

nefs  of  the  civil  band,  and.  ff  rains  that  hard  which  the  others  letloofe.     And  this 

happens  in  clandeftine  contracts  :  againft  which  in  the  matter  of  marriage  all  Chri- 
ftian  Countries  have  madefevere  edicts  :  but  in  cafe  they  be  done,  in  fome  places 
they  are  pronounced  valid,  in  fome  places  declared  Null.     Where  they  are  nulled, 
Nature  is  defeated  in  making  provifions  &  the  parties  are  warranted  to  do  a  mifchief. 
For  if  Mauritius  and  Cluviena  contract  marriage  ;  and  Mauritius  repent  his  bargain 

where  mall  Cluviena  be  reliev'd  ?  The  law  of  the  Church  forbids  it ,  and  will  punifh 
her  for  doing  it  if  me  complains.     The  civil  Law  takes  no  notice  of  it,  for  it  cannot 

be  legally  piov'd  :  and  the  law  of  Nature  is  barr'd  out ,  if  it  be  declar'd  Null ;  and 
then  there  is  nothing  left  to  hold  him.     It  is  the  cafe  of  the  Church  of  Rome  who  in 

the  eighth  Seflion  of  the  Councel  of  'Trent  declare  all  clandefiine  contrails  to  be  null, 
and  their  mixtures  to  be  fornication  and  uncleannefs.     But  they  have  overacted  their 

zeal  againft  a  temporal  inconvenience ,  and  burn  their  houfe  to  roafi  an  egge ;  they  de- 
ftroy  a  law  of  Nature  by  a  law  of  the  Church  ;  againft  the  former  practices ,  coun- 

aSHtl^M^^  anc*  refolutions,  even  of  their  own  Church.     *For  if  thofe  contracts  are  in 
cot^regatio      themfelves  naturally  valid  and  not  forbidden  by  God,  then  they  cannot  refcind  them: 

Cu?'taiiiU$    ̂  '^ey  ̂ e  not  naturally  valid,  fince  they  were  alwaies  pofitively  forbidden,  why  were 
TamputUi  />«-they  efteemed  valid  for  fo  many  ages  i  For  till  that  Councel  they  were  Co*,  but  find- 
debat  decrett,   jng  that  the  former  prohibitions  were  not  ftrong  enough ,  they  took  this  courfe  to 
vlmfaBamTut Dl ea^  them  all  in  pieces :  And  out  of  defire  to  prevent  an  accidental  evil ,  they  made 
diaam&fpon-  it  more  ready  to  be  done.     For  it  was  before  but  feared  left  they  fhould  recede  :  but 

wVilmtT  yct  ̂   tney  did*  they  were  efteem'd  adulterers  if  they  married  again  :  and  they  them- tonciiium  rata  felves  knew  when  they  were  precontracted  ;    and  therefore  ftood  convicted  and 

manerejicut  d  pinch'd  in  their  own  Confciences  fo  long  as  the  old  laws  remain'd,  and  men  did  not  re- 
tunt  (c  famx  ceive  wan  ants  to  break  the  moft  facred  bands  in  the  world :  but  by  this  nullifying  the 
conciht,  mm    contract,thcy  have  not  only  leave  to  go  ofiCbut  are  commanded  ;  and  if  they  be  weary 

MncMm,'* J°f  tnis>  tney  may  contract  with  another,  and  there  is  nothing  to  hinder  them,  if  Na- 
verba  tampia-ture  does  not.     This  Nullity  therefore  is  a  vehement  remedy  that  deftroies  the  pa- 

"umwnfru-  tient  *  befides  that  it  is  againft  the  law  of  Nature.     The  laws  may  forbid  it  to  be 
buemnt.        done  ;  but  if  it  be,  they  cannot  refcind  it ;  becaufe  the  civil  conftitution  is  lefs  then 

the  Natural,  and  convenience  is  lefs  then  Confcience ,  and  man  is  infinitely  lefs  then 
God. 

5-      5     Some  pretend  to  do  a  greater,  good,  and  to  do  it,  break  a  contract  juftly  made : 
and  if  rhe  civil  conititution  allows  it,  the  law  of  Nature  reclaims  ,  and  relieves  the 

injur'd  perfon,  This- was  the  cafe  of  the  Pharifees  who  denied  to  relieve  their  Parents 
out  of  zeal  to  fill  the  Treafure  of  the  Temple,  and  thought  that  their  voluntary  reli- 

gion excus'd  from  their  Natural  duty.     The  Church  of  Rome  gives  leave  to  either  of 
the  perfons  who  are  married  folemnly,  and  contracted  rightly  to  recede  from  their 
vow  and  enter  into  religion  ,  and  declares  the  marriage  feparate  and  broken.     Here Nature 
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Nature  calls  upon  the  obliged  party,  and  ought  to  prevail  above  any  other  pre- 
tence ;  it  being  firft  in  poffeffion  and  falter  in  obligation  :  and  if  it  be  naturally 

an  evil  to  break  a  lawful  contract  made  without  fraud  ,  and  which  is  in  our  power  to 

keep  ;  then  it  ought  not  to  be  done  for  any  good  in  the  world. 

6.  4.  Hither  alfo  are  to  be  redue'd,  obligations  by  Unsolemn  ftipulations,  by  com- mand of  Parents ,  by  intermination  or  eurfes ,  by  meer  delict  amongft  perfons, 

againft  whom  lies  no  civil  action,  as  of  fervants  to  their  Lords,  fons  to  their  Fathers  : 

concerning  which  proper  accounts  ate  to  be  given  in  their  own  places.  Here  only 
they  are  to  be  noted  in  the  general  obfervation  of  cafes  in  which  the  law  of  Nature 
hath  made  an  obligation, when  the  civil  power  could  not,or  would  not,or  did  againft  it. 

7.  But  it  is  proper  to  difcuile  a  difficult  queftion  which  intervenes  upon  this  rule.The 
cafe  is  this ;  By  the  law  of  Nature  every  man  hath  power  to  make  a  Teftament  of  his 

own  Goods :  But  the  civil  law  requires  conditions  of  every  Teftator  that  the  Tefta- 
ment fhall  be  ratified  by  fo  many  witnefles,  or  elfe  it  (hail  be  invalid.  Sempronius 

dying  leaves  Caius  his  heir,and  gives  butafmall  portion  to  his  CoaP  or  cius, but  declares 
this  by  an  unfolemne  Teftament.  The  like  may  happen  in  all  donations  and  actions 

to  which  any  folemnities  of  law  are  required. 

8,/npfHe  queftion  is,  Whether  the  Eftate  be  due  to  Caius  by  the  law  of  Nature,  or  is 
not  Fortius  the  fon  to  be  relieved  by  the  civil  Gonftitution  which  makes  the  un- 

folemn  Teftament  to  be  invalid  t  To  this  it  is  commonly  anfwer'd,  That  to  make  a 
Teftament  is  not  a  law  of  Nature,  but  a  right  only,  which  as  a  man  may  himfelf  relin- 

quifh ,  fo  may  the  publick  laws  reftrain  for  the  publick  good  :  for  there  being  fo  ma- 
ny frauds  in  pretended  Teftaments,  it  is  neceflary  that  provifions  fhould  be  made  to 

prevent  the  infinite  evils  that  may  happen.  Now  whatfoever  is  necejfary,  is  alfo  juft  • 
if  the  neceflity  be  publick,  real,  and  unavoidable  by  other  means :  and  if  it  be  juft, 
the  publick  power  hath  fufficient  authority  to  reftrain  any  mans  right  for  every  mans 

good. 

'9.  2.  Every  fentence  of  the  Judge  in  a  clear  cafe  that  binds  in  law,  does  alfo  bind  in 
Confcience ;  but  if  the  Judge  of  civil  actions  did  know  that  Sempronius  really  did  ap- 

point the  ftranger  Caius  his  Heir,  yet  by  the  law  he  were  bound  to  declare  for  the  fon 
Fortius,  and  that  the  real  unfolemne  Will  of  Sempronius  were  to  be  accounted  no- 

thing :  So  that  although  the  Law  were  made  to  prevent  fraud,  yet  even  when  there  is 
no  fraud,  and  the  Judge  knows  there  is  none,  yet  the  unfolemne  Teftament  is  to  be 

declar'd  invalid  by  the  law :  which  law  becaufe  it  is  juft,  and  for  a  juft  caufe,  and  by  a 
competent  Authority,  muft  bind  in  Confcience  by  the  force  of  the  words  of  S.  Paul ; 
Let  every  foul  befuhjeft  to  the  higher  powers.  And  therefore  if  the  law  be  good  and  the 
Judge  juft  in  giving  the  inheritance  from  Caius  to  Fortius,  certainly  Caius  muft  needs 
be  unjuft  if  he  detains  it. 

10.  $.  And  this  very  thing  is  confente.d  to  in  the  Canons  of  the  Church,  which  are 

ufually  frara'd,  and  ever  to  be  prefum'd  (ubi  contrarium  non  conflat)  to  be  more  agree- 
able  to  the  meafures  of  Gonfcience ;  and  yet  in  the  Canon  law,  a  Teftament  fram'd 
and  fign'd  in  the  prefence  of  two  witnefles  is  not  good ,  unlefj!  the  Pariih  Prieft  be 
prefent;  and  that  no  man  can  lawfully  detain  a  legacy  upon  the  Warrant  of  fuch  a 
Will. 

11.  4.  For  fince  every  act  of  man  confifts  of  the poteftative  and  eleftive  faculties,  if 
either  will  be  wanting,  or  power,  the  act  is  invalid.  It  is  not  therefore^enough  though 
the  will  be  manifeft  and  confefled  ;  for  if  the  man  have  no  power,  his  will  is  in- 
effective. 

12.  But  this  opinion  though  relying  upon  fair  probabilities  and  great  authority,  is  not 
to  be  afiented  to  as  it  lies,  but  with  great  caution  and  provifions.  For  a  right  of  Na- 

ture cannot  be  taken  away  by  a  civil  power,  intirely,  and  habitually,  but  only  quoad 
exercitium  aBus  ;  the  exercife  of  the  act  of  that  right  may  indeed  be  impeded  for 
great  reafons  and  to  prevent  great  evils ,  fince  therefore  the  power  of  making  Tefta- 

ments is  a  Natural  right,  and  is  wholly  fufpended  in  its  act  to  prevent  fraud  in  un- 
folemne Teftaments,  where  the  cafe  is  evident  and  no  fraud  at  all,  although  the  civil 

law  is  ftill  valid  becaufe  it  being  eftablifticd  upon  a  general  caufe,  though  it  fails  in  a 
particular  it  does  not  fail  in  the  General,  and  therefore  ftill  is  rate  and  firm  ;  yet  be- 

caufe it  does  fail  in  the  particular  where  that  is  known,  there  is  a  port  open  for  Chan- 
eery,  for  confederations  of  piety,  and  religion.     And  therefore  although  in  the  cafe 
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put,  Fortius  who  is  the  natural  Heir  of  Sempronius',  is  to  take  the  advantage  of  the eivil  law  againft  Caius  ;  yet  if  Sempronius  had  made  an  unfolemn  Teftament  in  behalf 
of  his  Natural  Heir,  that  ought  to  have  flood  in  the  Court  of  Conference.     My  rea- 
fon  is,  becaufe  in  the  law  of  Nature,  Fortius  the  fon  hath  as  much  Natural  right  to  in- 

herit, as  Sempromus  the  Father  hath  to  make  a  Teftament ;  and  therefore  although 

"  an  unfolemn  Teftament  mall  not  be  fufficient  to  interrupt  a  Natural  fucceffion,  be- 
caufe the  rights  of  nature  on  either  hand  are  equal ;  yet  the  civil  power  can  reftrain 

his  right  when  there  is  nothing  complicated  with  it  :  for  his  own  confent  is  involved 
in  the  publick  conftitution,  and  he  may  confent  to  the  diminution  of  his  own  right, 
when  no  duty  is  infringed,  that  is,  in  thofe  things  where  only  his  own  rights  are  con- 
cerned. 

13.      When  therefore  any  thing  of  the  law  of  Nature  is  twifted  with  the  right  of  Nature, 
there  is  an  obligation  paft  which  the  civil  conftitution  cannot  annull.     As  if  Sempro- 

nius command  his  fon  in  an  unfolemn  Teftament,  in  private  and  without  witnefies  to 

give  fuch  a  legacy  toTitius  his  Nephew ;  although  Jitius  cannot  challenge  it  by  ver- 
tue  of  that  Teftament,  yet  the  fon  is  bound  to  pay  it  by  the  law  of  Nature ;  for  Civil 
conftitutions  have  effect:  upon  a  meer  right ,  but  none  againft  a  duty  of  Nature  :  and 
therefore  although  the  Teftament  of  Sempronius  mail  notpafs  into  legal,  external, 
judicial  warranty,  yet  it  binds  the  fon,  and  is  valid  as  to  him  by  the  law  of  nature 
and  Confcience.     And  this  was  rarely  well  affirmed  by  Pliny  :  Hoc  ft  jus  afpicias,  irri- 

Calvffium! a    tw,  fi  defunBi  voluntatem,  ratum&  firmumeft  ;  mihi  aut em  defunBi  voluntas  (ve- 
reor  quam  in  partem  Juris  confulti  quod  diBurus  fum  accipiant)  ant  iquior  jure  eft.     If  we 
regard  the  civil  law  fuch  Teftaments  are  invalid ;  yet  if  we  regard  the  will  of  the  Te- 
ftator  it  is  firm  :  but  though  1  know,  riot  how  the  Lawyers  will  take  it,  yet  to  mo  the 

will  of  the  dead  is  to  be  preferr'd  before  the  law :  and  more  fully  yet  to  ̂ Antonianus  ; 
Tu  quidempro  cert  a  tua  diligentia  admones  me,  codic'illos  Attiliani ,  qui  me  ex  parte  in- 
ftituit  h<tredem,pro  nonferiptis  habendos9  quia  non  funt  confirmati  leftamento ,  qued  jus 
nee  mihi  quidem  ignotum  eft,  cum  fit  iis  etiam  notum  qui  nihil  aliud  fciunt.  Sed  ego  prar 

priam  quandam  legem  mihi  ditti,  ̂ ut  defunBorum  voluntatcs  ,  etiam  fi  jura  deficerent,' 

quafi '  perfeBas  tuereri  Conftat  enim  codicillos  iftos  Attiliani  Manufcriptos  :  licet  ergo  non 
fint  confirmatiTeftamento,  a  mttamenut  confirmati  obfervabttntur.     Every  one  that 
knows  anything  knows  that  in  law  unfolemn  Teftaments  are  invalid  :  but  I  have  ano- 

ther law  of  my  own ,  if  I  know  it  was  really  the  will  of  the  Dead,  I  will  verifie  it 
though  it  want  the  folemnity  of  law  :  and  this  alfo  was  affirmed  by  Innocent  i  us  faying, 
fcle&fonemquA  jttri  nature  confeniit ,  licet  non  fervent  ur,  juris  folennit at es  tenerc.  cap. 
Quodficui :  de  eleBion, 

14*'     And  there  is  great  reafon  and  great  piety  in  this  fenfe  of  the  queftion ;  For  when 
a  duty  is  any  waies  concerned,  there  is  fomething  owing  to  God  which  no  humane 
power  can  or  ought  to  prejudice.  For  it  is  in  Teftaments  where  any  duty  of  any  one 
is  engaged,  as  it  is  in  contracts  of  marriage  to  which  every  one  that  can  choofe  is.    . 
capable  of  being  naturally  obliged :  now  the  relative  of  the  obligation  cannot  in  hu- 

maneCourts  claim-either  the  advantage  of  ah  unfolemn  Teftament,  or  unfolemn  and 

clandeftine  Contract,,  yet  the  relative  who  is  oblig'd  to  duty  cannot  be  fo  quitted: 
and  therefore  the  father  can  oblige  a  fon  in  duty  to  perform  an  unfolemnTeftament; 
and  every  contracted  perfon  is  bound  to  perform  privately  what  the  other  cannot 

challenge  publickly  :  and  this  is  not  obfcurely  intimated  by  the  law;  L.bac  confulti fji~    . 
ma  C.de  lift  am.  Hx 'imperfeBo  autem  Teftamento.rvoluntatem  tenere  defunBi  non  volu- 

mus,  trifi 'jht erj "olos  liheros  a  parentibtis  utriufque^fexus,  viz.  nifi  liberi  infola  dividenda 
k&r  edit  ate  voluntatem  haheant  patris,  faith  the  Glofs. 

1 5".      And  for  the  confirmation  of  all  this  ,  it  is  remarkable  that  they  who  affirm  an  un- 
folemn Teftament  to  be  utterly  invalid,  and  that  the  law  of  Nature  is  no  remedy  in 

this  pafe,  yet  affirm  that  it  is  of  force  in  the  matter  of  piety ;  as  in  donations- to 
Churches,  the  poor,  and  pious  ufes,  as  appears  in  Imola,  Ananus ,  AntoniusRubeus, 
Covarruvias  and  others :  which  conccflion  of  theirs  could  not  be  reafonable  or  confi- 

ftent  with  their  opinion  ,  but  that  it  is  made  fo  by  the  forgoing  considerations ; 
which  certainly  are  the  bcHtmedium  to  reconcile  duty  and  prudence,  the  laws  Na- 

tural and  Civil  ,  the  right  of  a  man  with  the  Government  of  a  Commonwealth  >  and 
to  ftate  the  queftion  between  the  two  parties  who  earneftly  difpute  it  to  contrary 

purpofes. 
16.     For  although  the  queftion  is  probably  difputed  on  both  fides:  yet  there  are  on either 
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either  hand  inftances  in  which  the  folemnity  of  the*  law  does,  and  does  not  oblige  le- 
fpectiveiy  :  which  fhews  that  the  probability  is  on  either  hand  right  and  true;  and 

the  thing  as  it  lies  irr  the  middle  hath  nothing  certain  or  refolv'd  ;  but  is  true  or  falfe 
as  it  partakes  of  differing  reafons.  Now  the  reafon  of  the  whole  is  ;  becaufe  the  fo- 

lemnity of  law  is  wholly  to  be  regarded  where  there  is  not  a  bigger  obligation  ;  where 
God  hath  not  bound,  and  Man  hath  bound,  Man  is  to  be  obeyed  :  but  where  God  hath 
bound  diretily  ,  there  God  is  to  be  obeyed  whatever  be  pretended  by  Men :  but  if 
God  hath  only  bound  indirectly  and  collaterally,  as  if  it  be  a  cafe  favorable  and  pious* 
there  the  folemnity  of  law  which  is  againft  it,  is  not  to  prevail ;  but  yet  is  to  prevail 
in  the  behalf  and  profecution  of  it. 

1 7.  Thus  if  a  Pupil  makes  a  contract  in  his  minority  to  his  ruine ,  or  fignal  detriment : 
he  is  to  be  relieved  by  the  advantage  of  the  civil  law  which  makes  his  contract  invalid, 

becaufe  the  perfon  isdeclar'd  incompetent;  and  he  may  lawfully  take  his  remedy; 
and  is  not  bound  by  the  law  of  Nature  to  verifie  it:  becaufe  he  being  lefs  naturally 
capable  to  contract,  the  other  is  by  the  law  of  Nature  bound  not  to  do  him  injury, 
and  take  unequal  advantages  when  every  man  hath  equal  right :  and  therefore  if  he 
does  prevaricate  the  Natural  law  of  juftice  which  is  equality,  he  alfo  may  lofe  the 

privilege  which  the  others  action  pafs'd  unto  him;  for  the  civil  law  declaring  that  Mi- 
nors mall  not  be  prejudie'd  ,  makes  up  that  juftice  or  equality  which  nature  intends. 

For  the  Minor  with  his  lefs  portion  of  Understanding,  and  the  defenfative  and  retreat 

given  him  by  the  civil  law  is  made  equal  to  the  Contractor  who  is  perfect  in  his  natu- 
ral capacity.  Equality  muft  be  done  and  had.  And  this  is  one  way  of  inferring  it. 

18.  Another  way  is,  If  the  Minor  receives  advantage  by  the  bargain,  then  there  is  equa- 
lity ;  for  the  want  of  his  Natural  capacity  is  fupplyed  by  the  advantageous  matter, 

and  therefore  fuch  contracts  are  valid  though  the  one  of  the  Contractors  be  legally 
incapable.  But, 

19.  3.  If  the  bargain  gave  fomc  advantage  on  either  fide,  the  Minor  muft  not  take  the 

advantage  ofter'd  him  by  the  civil  law  tohimCelf,  unlefs  he  allow  to  the  other  hisi 
fhare  of  advantage  in  the  bargain  :  for  otherwife  there  is  inequality.  But. 

20.  4.  Neither  one  nor  the  other  is  to  be  done,  nor  the  Contract  to  be  refcinded  if  the 
perfon  was  naturally  capable,  that  is,  unlefs  it  be  apparent  by  the  Confcioufnefs  of 
his  own  weaknefs,  or  the  iniquity  and  folly  of  the  contract  that  he  was  lefs  in  nature 
then  the  other ;  and  therefore  in  this  cafe  the  civil  law  refcinding  the  Contract  of  the 
Minor  does  declare  that  he  is  incapable  naturally  as  well  as  civilly :  and  the  Civil  con- 
ftitution  does  no  way  interferr  with  the  natural,  but  minifters  to  it ;  making  the  na- 

tural inftance  even  with  the  Natural  reafon  :  for  this  being  alwaies  alike,  from  the  firft 
tothelaft,  the  inftance  growing  from  imperfection  to  perfection ,  muft  in  the  pro- 
greffion  be  defended  and  fupplied  and  be  fitted  to  the  other. 

21.  But  in  General,  the  Rule  is  true  which  Panormitan  affirms  in  profecution  of  what 
1  have  now  difputed  ;  Quandojus  civile  aliquid  difponit  contra  jus  Nature,  ftandum  eft 
juri  Nature:  and  in  particular  to  this  every  inftance  of  Unfolemn  Teftaments  P. Alex- 

ander 3.  being  asked  whether  according  to  the  cuftom  that  was  in  the  Diocefs  oiOftia 
a  Will  could  be  valid  which  was  npt  attefted  by  feven  or  five  witneiTes  at  leaft,  gave 
in  anfwer,  cap.  cum  ejfes.  de  tefta.  tales  leges  a  Divina  lege  ̂   Sanfforum  Patrum  infti- 
tutis  &  agenerali  Ecclefa  confuetudine  effe  alienas ;  &  ideo  ftandum  e]fe  contra  ill  is  juri 
Naturali,fecundum  quod  in  ore  duorum  aut  trium  flat  omne  -zw£«?w.  Which  words  of  his 
I  only  admit  fo  far  as  they  are  agreeable  to  the  former  meafures  and  limitation.  For 
that  a  word  is  true  under  the  teft  of  two  or  three  witnefles  is  not  a  prohibitive  law  or 
command  of  nature ;  but  it  was  urgd  by  our  B.  Saviour  to  the  Jews  as  a  thing  admit- 

ted to  their  law,  and  it  is  agreeable  to  the  law  of  nature ;  but  yet  not  fo,  but  that  a 

greater  caution  may  be  in  fome  cafes  introdue'd  by  the  civil  conftitution,as  I  affirm'd 
above  * :  viz.  when  the  innocent  and  equal  ftate  of  nature  to  which  fuch  fimplicity  or 

fmall  duplicate  of  teftimonies  were  fufficient,becomes  chang'd  by  frauds  and  artifices  RuIe  l0,tl'  *** 
of  evil  men,  or  new  necefiities  are  introdue'd  which  nature  did  not  forefee  and  there- 

fore did  not  provide  for,  but  God  hath  provided  for  them  by  other  means ,  even  by  a 
power  given  to  the  Civil  Magiftrate. 

22.  Laftly,  to  make  up  the  meafures  and  cautions  of  this  difcourfe  compleat,  it  is  to  be 
added  ;  that  when  the  civil  laws  annull  an  Unfolemn  Contract  orTeftament:  it  is 

meant  that  fuch  are  to  be  declar'd  null  when  they  come  into  judgment ;  not  that  the 
action,  or  tranflati  on  of  any  dominion,  inheritance  or  legacy  is  ipfo  facto  v©id :  and 

%  2  ther^ 
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therefore  he  that  is  pofTefs'd  of  arly  fuch  is  not  tied  to  make  voluntary  reftitution,  or 
to  reveal  the  nullity  of  the  donation,  but  to  depart  from  it,  when  he  is  requir'd  by  law: 
for  he  hath  the  advantage  of  a  natural  right  or  power  in  the  donor,  and  that  being  firft 
mult,  (land  till  it  be  refcinded  by  a  competent  power  ;  for  the  whole  queftion  being 
but  probable  on  either  fide,  the  poflellor  or  the  Donee  hath  the  advantage  till  a  ftron- 
ger  then  he  comes  and  takes  away  that  in  which  he  trufted. 

RULE     VI. 

Sins  againft  the  laws  of  Nature  are  greater  or  lefs  ,  not  by  that  proportion,  but  by  the 
greatnefs  of  the  matter,  and  the  evil  confequent,  or  the  malice  of  the  finner.     ■ 

1.  /"XlHis  rule  is  intended  to  remedy  a  greater  error  that  is  in  the  World  and  prevails 
very  much  to  theabufe  of  Mens  perfwafions  in  many  cafes  of  Confcience;  viz. 

that  all  fins  which  are  Unnatural  are  theworft  :  and  to  be  a  fin  againft  Nature  is  the 
higheft  aggravation  of  it  in  the  world :  which  if  it  were  true  in  thefi,yst  becaufe  when 

it  comes  to  be  redue'd  to  practice  it  is  wrap'd  up  in  uncertain  notices ,  it  ought  to  be 
more  warily  handled.  For  when  men  have  firft  laid  huge  loads  of  declamations  upon 

all  Natural  rights  and  Natural  wrongs,  and  then  endeavor'd  to  draw  forth  a  collective 
body  of  Natural  laws  ,  and  they  have  done  it  by  chance  or  as  they  pleafe,  they  have 
put  it  within  their  own  powers  to  make  what  things  they  lift  as  execrable  as  murder 
or  blafpbemy;  without  any  other  reafon,biit  that  they  have  called  them  Unnatural  ftps. 

Concerning  which  thefe  things  are  considerable  : 
2.  i.  All  fins  againft  nature  are  no  more  the  moft  deteftable  then  all  fins  againft 

God  :  becaufe  if  the  Kind  of  fins,  or  the  General  reafon  or  object  of  it;s  irregularity 
were  all  that  were  confiderable  in  this,nothing  could  be  the  aggravation  of  a  fin  more 
then  this,that  it  were  againft  God.  Now  becaufe  all  fins  are  againft  God,  and  yet  a- 
mongft  them  there  is  difference,  the  greatnefs  of  this  appellative  is  not  the  only  thing 
that  is  confiderable.  But  this  is,  that  as  all  fins  are  againft  God,  fo  all  are  againft  Na- 

ture, fome  way  or  other :  and  the  reafon  that  concludes  againft  every  fin  is  that  reafon 
that  is  common  to  all  wife  men ;  and  therefore  it  muft  be  alfo  Natural  :  I  do  not 
mean,  taught  us  without  the  help  of  revelation  or  inftitution,  but  fuch  as  all  men 
when  they  are  taught,find  to  be  really,  and  in  the  nature  of  things  fo  constituted,  to  be 
reafonable. 

3 >  All  voluntary  pollutions  are  fins  againft  nature ;  becaufe  they- are  fatis factions  of 
luft  in  waies  other  wife  then  nature  intended  :  but  they  are  not  all  of  them  worfe  then 

adultery  or  fornication. For  although  all  fuch  pollutions  are  befides  natures  provifi- 
ons  and  order  :  yet  fome  of  them  are  more  fingle  evils  then  fornication  ;  which  al- 

though it  be  againft  nature  too,  becaufe  it  difhonors  the  body ,  yet  it  is  by  name  for- 
bidden in  the  Commandment,which  fome  of  the  others  are  not,  but  come  in  by  confe- 

quence  and  attendance :  and  fornication  includes  the  crime  of  two,  which  the  other 
docs  not  al  waies ;  and  it  is  acted  with  more  vile  circumftances  and  follies,  and  lofs  of 
time,  and  other  foul  appendages.  It  is  faid  to  be  againft  nature  to  approach  a  woman 
during  her  natural  feparations.  But  if  it  be  a  fin  (which  I  fhall  confider  in  its  due 

place)  yet  it  is  of  the  fmalleft  confequence  and  malignity ;  fo  that  for  a  fin  to  be  a- 
gainft  Nature,  does  only  denote  its  material  part, or  the  body  of  it ;  but  does  not  alwaies 
fuperinfufe  a  venome  and  fpecial  malignity,  or  greatnefs  of  crime  into  it,  above  other 

fins.  But  it  is  according  as  the  inftance  is.  *  Every  fin  againft  the  duty  we  owe  to  our 
parents  is  Unnatural :  but  they  have  their  heightnings  and  diminutions  from  other  ac- 

counts ,  and  in  this  they  have  variety.  *  And  it  is  obfervable  that  there  were  fome 
laws  made  concerning  fome  of  thefe  and  the  like  inftances  in  the  judicial  law  of  Mo- 
fes :  but  none  in  the  Moral :  and  therefore  that  the  irregularity  in  fome  of  thefe  cafes 
though  it  hath  met  with  a  foul  appellative,  yet  is  to  be  efteemed  by  more  certain  pro- 

portions then  fuch  cafual  appellations. 
4.  2.  The  breach  of  a  Commandment  is  a  furer  rule  to  judge  of  fins  then  the  doing  a- 

gainfb  a  Natural  reajon.  For  there  are  many  things  which  are  Unreafonable  which  are 
not  Unlawful :  and  fome  things  which  are  in  fome  circumftances  reafonable,  but  yet 
in  the  law  forbidden  and  irregular  :  fuch  are  all  thofe  things  which  are  permitted  for 
the  hardnefsof  our  hearts.     So  was  Polygamy  to  the  Patriarchs,  and  to  the  Jews. S@ 
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So  is  the  breach  of  laws  by  an  Univerfal  deficiency  of  the  people  ;  which  though  it  be 
infinitely  Unlawful,  yet  for  the  Unreafonablenefs  in  punifliing  all  ,  it  becomes  per- 

mitted to  all.  Therefore  to  eftimate  the  goodnefs  or  badnefs  of  an  action  by  its  being 
reafonable  or  unreafonable  is  infinitely  fallacious,  unlefs  we  take  in  other  meafures. 
It  is  unreafonable  that  a  man  mould  marry  when  he  is  fourfcore  yeers  old ,  but  it  is 
not  unlawful.  It  is  unreafonable  for  an  old  man  to  marry  a  young  maiden  ,  but  1  find 
no  fin  in  it.  Nothing  is  more  againft  nature  then  to  marry  June  and  December ;  and  it 
is  Unnatural  to  make  productions  by  the  mixture  of  an  horfe  and  an  afs  ;  and  yet  it 
is  done  without  fcruple.  But  in  thefe  and  the  like  cafes,  the  Commandment  and  no- 

thing elfe  is  the  meafure  of  right  and  wrong. 
£.  3.  When  the  Meafure  of  the  Commandment  is  obferved,  the  degree  of  the  fin  is 

not  to  be  deriv'd  from  the  greatnefs  nor  fmalenefs  of  its  Unreafonablenefs  in  its  own 
Nature,  nor  yet  by  its  contradicting  a  prime  or  a  fecondary  reafon. 

the  reafon  of  the  fir  ft  if,  becaufe  there  are  no  degrees  of  reafon  in  the  nature  of 
things.  Reafon  is  an  indivifible  thing ,  fimple  as  the  underftanding  ;  and  it  only  re- 

ceives increafe  by  numbers,  or  by  complication  with  matter  and  relations.  It  is  as 
unreafonable  to  think  a  thought  againft  God,  as  to  kill  a  man.  It  is  as  unreafonable 
and  unnatural  to  fpeak  againft  experience,  as  againft  a  neceffary  propofition  :  againft 
a  truth  in  Mathematicks,  as  againft  a  truth  in  Scripture ;  and  in  the  proper  natural 
reafon  of  things  there  can  be  no  difference  in  degrees,for  a  truth  increafes  not,neither 
can  it  decreafe. 

*  the  reafon  of  the  fecond  U,  becaufe  that  a  reafon  as  prime  or  fecondary  is  acciden- 
tal to  the  cafe  ofConfcience,  or  to  the  efficacy  of  its  per fuafion.  For  before  con- 

tracts were  made  or  dominions  diftinguiuYd ,  it  was  a  prime  truth  that  fuch  things 

as  every  one  feiz'd  on  were  his  own  by  the  priority  of  title.  It  was  a  fecondary  truth, 
that  every  one  was  to  be  permitted  to  his  right  for  which  he  hath  contracted  ,  and 
which  is  in  his  pofleflion.  Now  thefe  reafons  are  prime  or  confequent  according  to 
the  ftate  of  things  to  which  they  are  fitted*  but  the  reafon  from  thence  receives  no  in- 

crement, nor  the  fact  any  alteration. 
6.  And  this  is  alfo  true  whether  the  reafon  be  known  to  us  with  or  without  a  teacher. 

For  the  higheft  truths  of  God  are  fuch  as  are  communicated  by  revelation ;  and  it  is 
all  one  whether  God  teaches  us  by  Nature  or  by  Grace,  by  difcourfe  or  by  experience. 
There  is  this  only  difference,  that  in  fuch  truths  which  are  taught,  fome  men  can 
have  an  excufe  becaufe  all  are  not  alike  inftructed  in  them;  but  in  thofe  things  which 
are  born  with  us ,  or  are  confented  to  as  foon  as  fpoken,  it  cannot  be  fuppofed  but 
all  men  (that  are  not  fools)  know  them ;  and  therefore  they  can  have  no  pretence  of 
ignorance  in  fuch  cafes :  So  that  fins  againft  prime  or  fecondary  truths,  againft  truths 
Original  or  Confequent  truths  born  or  taught  do  not  differ  in  the  nature  of  the  things, 
but  may  caufe  an  accidental  difference  in  the  perfon,  and  may  take  from  him  the  ex- 

cufe of  ignorance,  and  fo  make  the  man  more  finful,  but  not  the  action  in  it  felf  and 
in  its  own  nature  worfe. 
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RULE    VII. 

AElions  which  are  forbidden  by  the  law  of  Nature  either  for  defeB  of  power,  or  for  the  in^ 

capacity  of  the  matter,  are  not  onely  unlawful  but  alfo  void. 

j/TT'His  is  true  in  contracts,  and  acts  of  donation,  in  vows  and  dedition,  and  all  rely 
JL  upon  the  fame  reafon.  He  that  cannot  give,  and  he  that  cannot  be  given  cannot 

contract  or  be  contracted  with.  Titius  intends  to  marry  Cornelia's  fervant,  becaufe  he 
defires  to  have  children,  and  to  live  comfortably  with  the  wife  of  his  youth.  He  does 
fo;  and  in  their  firft  accefs  he  finds  her  whom  he  thought  to  beawoman,  to  be  an 
Eunuch ;  and  therefore  not  a  perfon  capable  of  making  fuch  a  contract :  fhe  did  ill 
in  contracting,  but  fhe  hath  done  nothing  at  all  befides  that  ill ,  for  the  contract  is 
void  by  the  incapacity  of  the  perfon. 

2. '  Upon  this  account  the  Lawyers  amongft  the  caufes  of  the  Nullities  of  marriage 
reckon  Error  perfon •£,  the  miftake  of  the  perfon  ;  though  certainly  this  is  not  to  be 
extended  beyond  the  meer  incapacities  of  Nature,  if  we  fpeak  of  natural  nullities. 
Thus  if  I  contract  with  MiUenia  whom  I  fuppofe  to  be  a  Lady,  and  fhe  proves  to  be  a 

S  3  fervant? 
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fervant,  or  of  mean  extraction,though  if  fhe  did  receive  me  me  did  ill  in  it ;  yet  if  fhe 
could  naturally  verifie  that  contract,  that  is,  do  all  the  offices  of  a  wife,  the  contract 
is  not  naturally  void  ;  whether  it  be  void  upon  a  civil  account  is  not  here  to  be  enqui- 

red :  but  by  the  law  of  Nature  it  is  void,  only  if  by  nature  it  cannot  be  confummate. 
For  by  a  civil  inconvenience  or  miftake  the  contracts  of  nature  cannot  be  naturally 
invalid  ;  becaufe  that  is  after  Nature  and  of  another  confideration,  and  of  a  different 
matter.  For  that  a  mans  wife  fhould  be  rich,  or  free,  is  no  more  of  theneceflity  of 

the  contract  of  Marriage,  then  it  is  that  fhe  mould  be  good  natur'd ,  or  healthful : 
with  this  only  difference  ,  that  if  a  man  contrails  upon  certain  conditions,  the  con- 

tract is  void  if  the  conditions  be  not  verified;  andforthofe  things  which  are  prefent 
and  attual  he  can  contract,  but  not  for  what  xs  future,  contingent  and  potential.    A  man 
may  contract  with  a  maiden  to  take  her  for  his  wife  if  fhe  be  free ,  or  if  fhe  have  fuch 
a  portion  ;  but  not  upon  condition  that  fhe  fhall  be  healthful  for  feven  years.  Becaufe 
whatever  condition  can  be  ftipulated  for  mull:  be  actual  before  confummation  of  the 
Marriage :  afterwards  it  is  for  better  or  worfe  :  the  want  of  any  fuch  condition  is  not 

fo  great  an  evil  to  the  man  as  it  is  to  the  woman  to  be  left  after  fhe  is  difhonor'd.    So 
that  if  it  be  a  thing  which  can  be  contracted  for,  and  be  actually  contracted  for,  in  the 
deftitution  of  the  condition  the  contract  is  void.     But  if  there  be  no  fuch  exprefs  fti- 
pulation  made,  there  is  nothing  can  be  made  a  nullity  by  nature ,  but  that  which  is  a 
natural  incapacity :  and  therefore  if  a  Gentleman  contracts  with  a  flave  whom  he 
thinks  to  be  a  free  woman,  with  a  baftard  whom  he  thinks  to  be  legitimate ,  with  a 
begger  whom  he  thinks  to  be  a  great  Heirefs,  the  contract  is  Naturally  valid  ;   be- 

caufe there  is  in  it  all  the  natural  capacity ;  if  fhe  be  a  woman,  if  fhe  can  be  a  wife, 

and  can  be  his,  there  is  no  more  requir'd  to  a  verification  of  the  contract  in  the  law  of 
nature.  By  the  way  I  defire  it  be  obferved  that  to  feparate  or  difannull  a  contract  is 
not  the  fame  thing  with  declaring  it  to  be  null  of  it  felf  or  from  the  beginning.  The 
reafon  why  1  infer  t  this  here  is  left  the  explication  of  the  Rule  feem  infirm  upon  the 
account  of  other  inftances  :  For  if  a  man  marries  a  woman  whom  he  took  for  a  maid 

and  fhe  proves  not  to  be  fo ,  by  the  ̂ Mofaick  law  me  was  to  be  feparated  by  death  or 
divorce  :  but  this  is  not  a  nullity  :  but  a  divorce  may  be  for  that  caufe  which  was  in 
being  before  the  marriage  as  well  as  for  the  fame  reafon  after. 

The  other  natural  caufe  of  invalidity  is  when  the  contract  is  made  by  him  who 
had  no  power  naturally  to  make  it-    This  happens  in  cafe  of  precontracts;     Spurius 
Fefcennius  woes  a  Gree £Virgin,and  Obtaining  her  confent  contracts  himfelf  to  her,and 
promifes  to  marry  her  within  a  certain  limited  time.  But  before  the  expiration  of 
that  time  Publius  Niger  dies* <and  leaves  his  wjdow  young  and  rich  and  noble;  which 
advantages  Fefcennius  obferving,  grows  in  Jove  with  them  and  in  afhort  time  quits  his 
pretty  Greek,  and  marries  the  rich  Romane  Lady*    But  being  troubled  in  Confcience 
about  the  fact  inquires  what  he  hath  done,  and  what  he  ought  to  do  :  and  he  was  an- 
fwer'd  thus ,  If  he  was  married  to  the  Greek,  he  muft  return  to  her  if  fhe  will  re- 

ceive him,  and  quit  his  new  lady  ;  becaufe  he  was  not  a  perfon  capable  to  contract: 
with  her  being  married  to  another:  a  dead  man  may  as  well  marry  as  that  an  Hus- 

band can  marry  to  another,  and  quit  that  which  had  poflefs'd  all  his  former  power. 
For  in  all  moral  actions  there  muft  be  a  fubfiantial ,  poteftathe  principle  that  muft: 

have  proportion'd  power  to  the  effect ;  a  thing  cannot  be  done  without  a  caufe  and 
principle  in  morality, any  more  then  in  Nature.  If  a  woman  goes  about  to  confecrate 

the  holy  Sacrament,  it  is  %&p  clxup®.,  it  is  an  ineffective  hand,  fhe  fins  for  attemp- 
ting it,  and  cannot  do  it  afterwards  ;  and  it  were  wifer  and  truer  if  men  would  think 

the  fame  thing  of  their  giving  baptifm,  unlefs  they  will  confefs  that  to  baptize  chil- 
dren is  a  meer  natural  and  fecular  action  to  which  natural  powers  are  fufficient ;  or 

that  women  have  received  Spiritual  powers  to  do  it ;  and  that  whether  a  JPrieft,  or  a 
Woman  does  it  is  no  difference,  but  matter  of  order  only.  If  an  effect  be  fpiritual, 
the  agent  muft  be  fo  too,  if  the  effect  be  gracious  and  precarious,  fo  muft  the  active 
caufe;  Thus  it  is  in  contracts,  and  donations,  which  cannot  be  done  without  the 
power  of  him  that  does  it.   But  he  who  hath  already  given  away  his  power,  hath  none 
to  act  withall  :  be  cannot  do  one  aBion  twice. 

But  this  is  to  be  underftood  only  after  the  actual  ceflion  of  the  power  and  active 
principle  ;  not  after  promifes  but  after  pofleiTIon.  Therefore  if  Fefcennius  was  only 

contracted  or  promifed  for  the  future  though  he  fin'd  grievoufly  in  afterwards  con- 
tracting with  the  other,  yet  it  is  valid.For  a  promife  takes  not  away  our  dominion  in  a 

thing 
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thins,  but  obliges  us  to  ufe  it  in  a  certain  manner.  Bartolws  appoints  his  Cofen  An- 
char  anus  to  be  his  Proctor  at  a  Synod,  and  promifes  that  he  will  not  .revoke  the  depu- 

tation :  but  afterwards  does ;  he  is  a  breaker  of  promife  ;  but  the  revocation  is  good. 

So  it  is  in  Teftaments,  and  fo  in  promifes.  For,  if  after  promife  we  have  no  right  in 

the  thing  which  we  have  promis'd,  then  we  have  no  power  to  perform  it;  but  if  wc 
have  a  right,  then  the  after  act  is  valid,  becaufe  it  hath  a  natural  poteftative  caufe ; 

but  if  the  power  be  pair  from  us,  as  ifFefcennitis  were  married  to  the  Greek ,  he  had 

not  himfelf  to  give ;  for  as  he  in  the  Comedy  faid  of  fervants 

The  man  hath  not  power  over  his  own  body  ,  but  the  Matter  hath ;  fo  hath  the  wife 
over  the  Husband,  and  therefore  he  hath  nothing  now  to  give,  and  if  he  does,  he  docs 

nothing  ;  the  man  lofes  his  honefty,  but  the  wife  does  not  lofe  her  right.  But  of  the 
inftance  I  am  to  fpeak  in  its  own  place.  Here  only  I  am  to  confider  the  general  Rule 
and  its  reafon. 

RULE     VIII. 

When  an  aB  is  forbidden  by  the  law  of  Nature  for  the  turpitude  and  undecency  that  it  hath 

in  the  matter  of  the  ABionjhe  aEt  is  alfo  void  when  the  turpitude  remains  or  hath  aper^ 

petual  caufe. 

I  X  1"^  t^iat  contrilcts  a  marriage  with  his  Fathers  Wife,  Or  any  marriage,in  which  eve-. 
Xl  ry  illicite  act  is  a  new  fin,  hath  not  only -fih'd  in  making  the  contract ,  but  the 
marriage  is  void  by  die  law  of  Nature;  and  the  reafon  is,becaufe  no  man  can  bind  him- 

felf to  fin;fo  that  here  alfo  there  is  a  defect  of  power :  no  man  can  bind  himfelf  againft 

God  ;  and  the  law  cf  Nature  whofe  prime  rule  is  to  do  good  and' to  efchew  evil  cannot    . 
verifie  an  act  which  prevaricates  her  greateft  principle.    Nature  cannot  give  leave  to 
fin  againft  nature  ;  it  were  a  contradiction :  for  then  the  fame  thing  mould  be  accor-  L  Si  ftipulew. 

ding  to  nature  and  not  according;  and  this  is  exprefly  affirmed  in  the  law;  ̂ uodde  — ,oblls* 
leges  prohibent,  fi  perpetuam  caufam  fervaturum  eft,  ceffat  ohligatio  :  ut  fi  fororem  Jibi 
aupturam  aliqulf  ftipuletur,     He  that  promifes  to  marry  his  fifter  is  not  bound  to  ve- 

rifie it,  and  if  he  have  done  it  he  is  bound  to  quit  her,  becaufe  every  act  of  conjuncti- 
on with  her  is  inceftuous  ,  and  a  ftate  of  fin  cannot  be  confented  to,  nor  verified  by 

nature  who  is  an  eflential  enemy  to  it. 
2.  This  is  to  be  underftood  only  in  things  forbidden  by  the  law  of  nature*  the  Eternal 
law  of  God,  or  his  pofitive  temporary  law  ;  but  is  not  true  in  things  forbidden  only 
by  men  :  the  reafon  of  them  both  is,  becaufe  no  man  hath  power  to  contract  againft  a 
Divine  lam :  but  if  he  have  contracted  againft  a  humane  law ;  his  contract  is  eftablifh- 
ed  by  a  Divine  law,  and  is  greater  then  the  humane ;  where  the  Divine  does  not  inter- 

vene by  fome  collateral  intereft.  The  law  of  the  Church  of  Rome  forbids  fome  per- 
fons  to  contract  marriage ;  and  yet  if  they  do  the  contract  is  valid ;  becaufe  the  per- 

fons  being  naturally  or  by  Divine  law  capable  of  contracting,  they  only  fin'd  who  en- 
tred  againft  law  orieave,  but  they  fin'd  then  only  ;  for  the  after  actions  being  no  fins, cannot  be  invalidated.  * 

3 .  And  yet  if  the  contract  bfc  made  againft  a  Divine  law,  it  is  hot:  invalid ,  unlefs  the 
Divine  law  have  a  perpetual  influence  upon  the  ftate,  or  renewed  actions.  If  a  Jew 

did  buy  and  fell  upon  the  Sabbath  he  fin'd  againft  a  Divine  law  J  but  his  contract  is 
valid.  He  that  contracts  with  a  woman  of  fornications  and  lies  with  her  for  a  price, 

hath  fin'd  in  fo  doing,  but  is  bound  to  pay  her  the  price  of  her  luft :  becaufe  nothing 
here  is  againft  the  Divine  law  but  the  fornication  ;  but  the  contract  being  extrinfe- 
cal  to  the  nature  of  the  fin,  is  not  made  null  by  that  fin  :  but  that  which  is  intrinfecal- 
ly  evil,  is  for  ever  fo,  and  therefore  muft  be  broken  in  pieces.  j 

4.  la  all  other  cafes,  what  foe  ver  is  forbidden  by  the  law  of  Nature  is  a  fin  if  it  be  done, 
but  it  is  valid  and  effective  to  all  purpofes  of  that  law.  It  is  againft  the  law  of  nature 
to  take  a  great  price  for  a  trifle,  but  if  it  be  contracted  for  it  muft  be  paid.  If  a  thief 

makes  me  promife  to  pay  him  20  /.  the  next  day ;  though  «he  fin'd  againft  a  natural 
law  in  doing  me  that  violence,  and  exacting  of  me  that  promife ,  yet  the  ftipulation 
muft  ftand.  The' 
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The  Turn  is  this ;  Where  ever  there  is  power,  and  will,  and  in  the  permanent  effect 

confonancy  to  the  prime  meafures  of  Nature,  there  the  actions  are  valid,  though  they  en- 
tred  at  the  wrong  door. 

But,  He  that  wants  power,  let  his  will  be  never  fo  ftrong,  it  effects  nothing  without: 

it  is  juft  like  the  King  that"  commanded  the  waves  of  the  Sea  not  to  come  to  the 
foot  of  his  chair ;  they  came  for  all  his  will  to  the  contrary. 

He  that  wants  will,  wants  alfo  an  integral  part  of  the  conftitution  of  the  act,  and 

does  nothing* 
But  when  he  hath  a  Natural  and  legal  power,  and  an  effective  will ,  yet  if  the  whole 

ftate  or  the  after-actions  dwell  in  fin,  it  cannot  be  permitted  by  Nature ,  but  muft  be 
turned  out  of  doors. 

RULE     IX. 

If/^f&c?'  The  law  of  Nature  can  be  difpenfed  with,  by  the  Divine  power. 

j,  T  Am  willing  publickly  to  acknowledge  that  I  was  alwaies  fince  I  underftood  it ,  a 
X  very  great  enemy  to  all  thofe  queftions  of  the  School  which  inquire  into  the  pow- 

er of  God :  as  whether  by  pods  abfolute  power  a  body  can  be  in  two  places  :  whether 
God  can  give  leave  to  a  man  to  fin :  and  very  many  there  are  of  them  to  as  little  pur- 
pofe.  But  yet  here  I  am  willing  to  fpeak  in  the  like  manner  of  expreffion,  becaufe  the 
confequent  and  effect  of  it  goes  not  to  a  direct  inquiry  concerning  the  Divine 
power ,  for  it  intends  to  remonftrate  that  becaufe  God  does  actually  difpenfe  in  his 
own  law,  this  prime  law  of  God,  or  thelaw  of  nature  is  nothing  elfe  but  the  exprefs 
and  declar'd  will  of  God  in  matters  proportionable  to  right  reafon  and  the  nature  of Man. 

2.      But  in  order  to  the  prefent  inquiry ,  it  is  to  be  obferved  that  Gods  difpenfation  is 
I.       otherwife  then  Mans  difpenfatioiv;   I .  God  U  the  fupreme  Law-giver,  and  hath  imme- 

diate power  and  influence  over  laws,  and  can  cancel!  thefe,  and  impofe  thofe,  new  or 
old  as  he  pleafe.  By  this  power  it  is  that  he  can  relaxe  to  particular  perfons  their  per- 

gonal obligation  quoad  hie  t5t  nunc  &  fie ;  and  if  he  does,  the  law  ftill  remaining  in  its 
K      force  and  power  to  other  perfons  and  in  other  cafes,  this  is  properly  difpenfation.i.God 

is  the  fupreme  Lord,  and  can  transfer  dominions  and  take  away  Kingdoms ,  and  give 
them  to  whom  he  pleafe  ;  and  when  he  makes  fuch  changes  ,  if  he  commands  any 
one  to  be  his  Minifter  in  fuch  tranflations,  he  does  legitimate  all  thofe  violences  by 
which  thofe  changes  are  to  be  effected  :  and  this  alfo  is  a  difpenfation ;  but  improperly. 
3.  God  is  alfo  the  fupreme  Judge,  and  can  punifh  and  exauthorate  whom  he  pleafe,  and 

3'      fubftitute  others  in  their  room ;  and  when  he  does  fo  by  command  and  exprefs  decla- 
ration of  his  will ;  then  alfo  he  difpenfes  in  thofe  obligations  of juftice,  or  obedience, 

or  duty  refpedtively,  by  which  the  fucceffbr  or  fubftitute ,  or  Minifter  was  hindred 
from  doing  that  which  before  the  command  was  a  fin,  but  now  is  none :  and  this  al- 

fo is  another  manner  of  difpenfation.     Some  Doctors  of  the  law  are  refolved  to  call 
nothing  Difpenfation  ,  but  the  firft  of  thefe  :  and  the  other  under  another  name  fhall 
fignifie  the  fame  thing  ;  but  fay  they,  He  only  difpenfes  who  takes  off  the  obligati- 

on direflly ,  by  his  legijlative  power  without  ufing  his  judicative  znd  poteftative ,  he 
who  does  it  as  an  aft  of  direct  jurifdiction,  not  as  a  Lord,  or  a  Judge,  but  as  a  Law- 

giver: Now  fay  they,  God  does  never  as  a  Law-giver  cancel  or  abrogate  any  law  Na- 
ture :  but  as  a  Lord  he  transfers  rights,  and  as  a  Judge  he  may  ufe  what  instruments 

he  pleafe  in  executing  his  Sentence,  and  fo  by  fubtracting  or  changing  the  matter  of 
the  laws  of  Nature ,  he  changes  the  whole  action.     To  thefe  things  I  make  this 
reply. 

3.      t.  That  this  is  doing  the  fame  thing  under  another  manner  of  fpeaking,  for  when 
it  is  inquired  whether  the  law  of  Nature  is  difpenfable;  the  meaning  is,  whether  or 
no  that  which  is  forbidden  by  the  law  of  Nature  may  in  certain  cafes  be  done  without 
fin:  but  we  .mean  not  to  enquire  whether  or  no  this  change  of  actions  from  unlawful  to 
lawful  be  that  which  the  Lawyers  in  their  words  of  art  and  as  they  define  it  call  Dif- 

penfation: for  in  matters  of  Confcience,  it  is  pedantry  to  difpute  concerning  the 
forms  and  terms  of  art:  which  Men  to  make  their  Nothings  feem  learning  drefs  up 

into  order  and  methods  ,  "like  the  drelfings  and  paintings  of  people  that  have  no 

beauty 
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beauty  of  their  own  :  but  here  the  inquiry  is  and  ought  to  be  more  material  in  order 
to  practice  and  cafes  of  Gonfcience.  For  if  I  may  by  God  be  permitted  to  do  that, 
which  by  the  law  of  Nature  1  am  not  permitted,  then  1  am  difpenfed  with  in  the-  law  of 
Nature,that  is,a  leave  is  given  to  me  to  do  what  otherwife  I  might  not. 

4.  z.  That  the  doing  of  this  by  any  of  the  forenamed  inftruments  or  waiesis  a  dif- 
penfation  and  fo  really  to  be  called,  appears  in  the  inftances  of  all  laws.  For  if  it  be 
pretended  that  the  Pope  can  difpenfo  in  the  matter  of  vows,  or  a  Prince  in  the  mat- 

ter of  marriages  ;  which  are  rate  and  firm  by  the  law  of  nature  ;  he  cannot  do  it  by  di- 
rect jurifdiction  or  by  annulling  the  law  which  is  greater  thai  either  King  or  Bifhop  : 

for  when  a  difpenfation  is  given  in  thefe  inftances,  it  is  not  given  but  when  there  is 

caufe  :  and  when  there  is  caufe  the  matter  is  chang'd;  and  though  the  law  remains,yet 
in  a  changed  matter  the  obligation*  is  taken  off;  and  this  is  that  which  all  the  world 
calls  difpenfation,and  fo  it  is  in  the  prefentqueftion;when  God  changes  the  matter  or 
the  cafe  is  pitiable,  or  fome  greater  end  of  God  is  to  be  ferved,  that  is,  when  there  is 

caufe,  God  difpenfes,  that  is,  takes  ofFthe  obligation.  Here  only  is  the  difference.  * 
5.  2.  In  Divine  difpenfations  God  makes  the  caufe ;  for  his  laws  are  fo  wife  ,  fo  pru- 

dent, fo  fitted  for  all  needs  and  perfons  and  all  cafes  that  there  is  no  defaillance  or 
new  arifing  cafe  which  God  did  not  forefee  :  but  becaufe  he  hath  ends  of  providence, 
of  juftice,  of  goodnefs  or  power  to  ferve,  he  often  introduces  new  caufes  of  things, 
and  then  he  gives  leave  to  men  to  finifh  his  defigns  by  inftruments  which  without 
fuch  leave  would  be  unlawful.  But  in  Humane  difpenfations  the  caufe  is  prepared 
before  hand,  not  by  the  Law-giver,  but  by  accident  and  unavoidable  defect:  for 
without  caufe  difpenfations  are  not  to  be  granted ;  but  in  both  the  difpenfation  is  not 
without  the  changing  of  the  matter,  that  is,  without  altering  the  cafe.  God  does 
not  give  to  any  man  to  break  a  Natural  law,  as  long  as  he  keeps  that  natural  law  in 
its  own  force  and  reafon  ;  and  neither  does  a  Prince  or  Bifhop  give  leave  to  any  Sub- 

ject to  break  any  of  his  Laws  when  there  is  no  need ;  for  the  firft  woujd  be  a  contra-  v 
diction  ,  and  the  fecond  a  plain  ruine  of  his  power  ,  and  a  contempt  to  his  laws  : 
Therefore  in  the  fum  of  affairs  it  is  all  one  ;  and  becaufe  actions  generally  forbid- 

den by  the  law  of  Nature  may  by  God  be  commanded  to  be  done,  and  then  are  made 
lawful  by  a  temporal  command  ,  which  he  made  unlawful  by  Nature  or  firft  fancti- 
on  ;  this  is  a  direct:  difpenfing  with  fingle  perfons  in  the  law  of  Nature.     And  to  fay 
it  is  not  a  difpenfation  ,  becaufe  God  does  not  do  it  by  an  act  of  fimple  jurifdiclion , 
but  by  the  intertexture  of  his  dominative  and  Judicial  power ,  is,  nothing  but  to  fay 
that  God  having  made  a  law  agreeable  to  reafon,  will  not  do  againft  that  reafon 
which  himfelf  made,  till  he  introduces  a  higher,  or  another.  For  while  all  things 
remain  as  was  forefeen  or  intended  in  the  law,  both  divine  and  humane  laws  are  indif- 
penfable,  that  is,  neither  God  in  his  providence,  nor  Men  in  the  adminiftration  of 
juftice  and  government  do  at  all  relax  their  law.  If  it  be  faid ,  a  King  can  do  it  by 
his  abfolute  power,  though  it  be  unjuft :  I  confefs  this  God  cannot  do,  becaufe  he  can 
do  no  wrong  :  but  if  Ged  does  it,  his  very  doing  it  makes  it  juft  :  and  this  a  King  can- 

not do.  Butifthequeftionbe  of  matter  of  power,  abftracting  from  confederati- 
ons of  juft  or  unjuft ;  there  is  no  peradventure  but  God  can  do  in  his  own  law,  as 

much  as  any  Prince  can  do  in  his.  When  the  matter  is  chang'd  ,the  Divine  law  is  as 
changeable  as  the  humane,with  this  only  diflerence,that  to  change  the  matter  of  a  Di- 

vine natual  law,  is  like  the  changing  of  the  order  of  Nature ;  fometimes  it  is  done  by  ; 

Miracle  ;  dnd  fo  is  the  law  alfo  chang'd,  by  extraordinary  difpenfation ;  but  this  al- 
though it  can  happen  as  often  as  God  pleafe,  yet  it  does  happen  but  feldom  as  a  Mira- 

cle ;  But  in  humane  laws  it  can  and  does  often  happen,  and  therefore  they  are  to  be 
difpenfed  with  frequently :  and  fometimes  the  cafe  can  fo  wholly  alter,  and  the  face 
of  things  be  fo  intirely  new,  and  the  inconvenience  fo  intolerable  that  the  whole  law 
muft  pafs  away  into  defuetude  and  nullity ;  which  can  never  happen  in  the  Divine 

natural  law  ;  becaufe  the  reafon  of  it  is*as  eternal  as  Nature  her  felf ;  and  can  only  be 
interrupted  by  rare  contingencies  of  Gods  procuring,  as  the  order  of  Nature  is  by 
Miracle;  but  will  revert,  becaufe  Nature  will  return  into  her  channel,  and  her  laws 
into  their  proper  obligation. 

6.  4.  But  now  to  the  matter  of  fact  that  God  hath  difpenfed  not  only  by  fubtraction 
or  alteration  of  the  matter,  but  by  direct  jurifdiction,  that  is,  as  he  is  a  Judge,  and  a 
Loy^,and  a  Law-gher  even  in  all  the  waies  in  which  difpenfations  can  be  made  appears 
in  feveral  inftances. 

l.That 
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7.      1.  That  the  marriage  of  one  Man  and  one  Woman  is  by  the  law  of  Nature,  ap- 
pears by  the  inftitution  of  marriage,and  by  Chrifts  revocation  of  it  to  the  firlr  fandti- 

on.  It  was  fo  from  the  beginning  :  and  if  any  thing  be  a  law  of  Nature,  that  is  one  by 
the  confent  of  all  men  :  and  yet  Mofes  permitted  divorces,  and  God  and  Mofes  his  fer- 
vant  permitted  Polygamy  when  there  was  no  necelTity,  no  change  of  the  matter  or  of 
cafe,  but  only  that  men  had  a  mind  to  it.  For  if  the  conjunction  of  male  and  female 
was  eftablilhed  infingulari  conjagio  at  the  firft,  v»hen  there  might  be  a  greater  neceffi- 

.  ty  of  multiplying  wives  for  the  peopling  of  the  world,  then  as  the  world  grew  more 
populous  the  necefiity  could  lefs  be  pretended  ;  therefore  this  muft  be  an  acl  of  pure 
jurifdiclion  :  the  caufes  of  exception  or  difpenfation  grew  lefs  when  the  difpenfation 
was  more  frequent,  and  therefore  it  was  only  a  direct  acl  of  jurifdiction.  Though  I 
confefs  that  to  diftinguifh  dominion from  jurifdittion,  and  the  power  of  a  Judge  from 
that  of  a  Law-giver,  \  mean  when  both  are  fupreme ,  and  the  power  of  a  Lord  from 
them  both,  is  a  diftincrion  without  real  difference  :  for  as  he  is  our  Lord  he  gives  us 
laws  and  judges  us  by  thofe  laws  :  and  therefore  nothing  isMaterial  in  this  inquiryjbut 
whether  the  action  can  pafs  from  unlawful  to  lawful;  though  becaufe  Lawyers  and 
other  Schools  of  learning  ufe  to  fpeak  their  Shibboleth,  I  thought  it  not  amifs  to  en- 

deavor to  be  underftood  by  them  in  their  own  way.  So  again,  That  brother  and  fifter 

fhculd  not  marry  is  fuppos'd  to  be  a  law  of  Nature  :  but  yet  God  difpens'd  with  it  in 
the  cafe  o£Cain  and  his  filler  :  and  this  he  did  as  a  Lord  or  as  a  Lawgiver ;  he  made  it 
neceflary  to  be  fo ,  and  yet  it  was  not  neceflary  hefhould  make  it  fo  ;  for -he  could 
have  created  twenty  men  and  twenty  women  as  well  as  one  :  But  that  which  is  inceft 
in  others  was  not  fo  in  him ;  but  there  was  no  fignal  adl  of  dominion  or  of  Judicature 
in  this  ,  but  it  was  the  act  of  a  free  Agent;  and  done  becaufe  God  would  do  fo ; 
whether  this  be  jurifditt ion  or  dominion,  let  who  can  determine. 

8,  2.  But  in  fome  things  God  did  difpenfe  by  changing  the  matter,   ufing  that 

which  men  arq,pleas'd  to  call  the  right  of  Dominion.     Thus  God  did  difpenfe  with 
'^Abraham  in  the  matter  of  thefixth  Commandment;  God  commanded  him  to  kill 
his  Son,  and  he  obeyed,  that  is,  refolved  to  do  it,  and  willd  that,  which  in  others 
would  be  willful  murder.     Now  God  was  Lord  of  lfaacs  life,  and  might  take  it 
away  himfelf ,  and  therefore  it  was  juft :  but  when  he  gave  jihraham  command  to  do 
it,  he  did  not  do  it  but  by  difpenfing  with  him  ,  in  that  Commandment.     It  is 
true  that  God  by  his  dominion  made  the  caufe  for  the  difpenfation  ;  but  yet  it  was 
a  direct  difpenfation ;   and  it  is  juft  as  if  God  fhould  by  his  dominion  refolve  to  take 
away  the  lives  of  the  men  in  a  whole  Nation  ,  and  fhould  give  leave  to  all  mankind 
to  kill  all  that  people  as  faft  as  they  could  meet  them ,  or  when  they  had  a  minde 
to  it  :  And  this  was  the  cafe  of  the  fons  Ifrael ,  who  had  leave  to  kill  the  Canaa- 
ttites  and  their  neighbours.     God  difpenfed  with  them  in  the  matter  of  the  fixth 
and  eighth  Commandments  :  for  it  is  not  enough  to  fay,  That  God  as  Lord  of 
lives ,  and  fortunes ,  had  devefted  them  of  their  rights ,  and  permitted  them  to 
others  :  for  that  is  not  enough ,  that  God  as  Lord  hath  taken  away  the  lives  and 
liberties  and  pofieflions  of  any  man  ,  or  community  of  Men  :  for  that  act  of  do- 

minion is  not  enough  to  warrant  any  man  to  execute  the  Divine  decree ;    Nay 

though  God  hath  decreed  and  declar'd  it  concerning  a  crime  that  it  fhall  be  capital, 
yet  a  man  muft  have  more  then  this  to  make  it'lawful  to  put  that  man  to  death.    He 
muft  be  a  Minifter  of  the  Divine  jurifdiction ;  he  muft  have  a  power  intruftedto  • 
him  from  God  ,  and  a  Commiflion  to  execute  the  Divine  Sentence ;  and<from  hence 
it  follows  undeniably,  that  fince  the  delegate  power  is  a  delegate  jurifdiction  and 
without  this  a  man  may  not  put  a  Capital  offender  to  death ;  that  therefore  the  fu- 

preme power  from  whence  the  delegation  is  commiiiionated  is  alfo  a  power  of  jurif- 
diction ;  and  therefore  if  the  words  of  their  own  Art  are  true,  this  leave  given  to  do 

that  which  without  that  leave  were  a  fin  againft  the  law  of  Nature,  is  properly  and 
truly  a  Difpenfation. 

9.  3.  The  third  way  of  difpenfing  is  by  applying  the  power  of  a  Judge  to  a  certain  per- 
fon  or  community,-  and  by  way  of  punifhment  to  take  from  him  what  cannot  be 
taken  from  him  but  by  fuperior  power,  or  by  the  Supreme ;  Thus  we  are  commanded 
by  the  law  of  Nature  to  give  nourifhment  and  to  make  provifions  for  our  children  ; 
but  if  our  children  prove  rebellious  and  unnatural ;  God  can  command  us  to  neg- 

lect that  duty,  and  to  expofe  them  to  the  contingencies  of  fortune.  It  is  by 
the  law  of  Nature  commanded  to  us  to  love  and  honour  our  Parents  ;  to  be  loving and 
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and  kind  to  our  children  :  bu:  if  Parents  inticed  their  children  to  idolatry,  their  chil- 

dren might  lay  their  hands  upon  them  and  Hone  them  to  death.     *  It  is  a  command 
and  a  prime  rule  of  the  law  of  Nature  that  we  fhould  do  as  we  would  be  done  to  :  but 

even  in  this  original  rule  and  great- fanction  God  did  difpenfe  with  the  Israelites  ,  for 
they  might  not  exact  upon  one  another  by  ufury  :  but  to  (hangers  they  might ;  what 
they  hated  to  have  done  to  themfelves  they  were  willing  and  exprefly  permitted  to 
do  to  others.     In  thefe  and  the  like  cafes,  although  an  act  of  dominion  or  judgement 

might  intervene,  yet  that's  not  enough  to  warrant  the  irregular  action  ;  there  muft 
be  an  act  of  jurifdiction  befides,  that  is,  if  God  commands  it  or  by  exprefs  decla- 

ration warrants  it,  then  it  may  be  done.     Thus  God  as  a  judge  and  being  angry  with 
David  intended  to  punifli  him,  by  fuffering  his  Concubines  to  be  humbled  by  his  fon 
in  the  face  of  all  Jfrael,  but  though  he  did  it  juftly  ;  yet  becaufe  Abfalom  had  no- com- 

mand or  warrant  to  do  what  God  threatned  he  was  criminal.    But  Jeroboam  and  Jehu 
had  commifjions  for  what  they  did,  though  of  it  felf  it  was  otherwife  violent,  unjuft, 
rebellious  and  unnatural,  and  therefore  did  need  the  fame  authority  to  legitimate  it, 
by  which  it  became  unlawful.    God  often  punifhes  a  Prince  by  the  rebellion  of  his 
Subjects,God  is  juft  in  doing  it ;  but  he  hates  the  infhuments,  and  will  punifh  them 
with  a  fearful  deihuction  unlefs  they  do  repent,  in  this  cafe  nothing  can  warrant  the 
Subjects  to  {hike,  but  an  exprefs  command  of  God. 

io.     Thus  I  conceive  the  thing  it  felf  is  clear  and  certain  ;  but  for  the  extenfion  of  this, 
the  cafe  is  yet  in  queflion,  and  it  is  much  difputed  amongft  them  that  admit  this 
rule  in  any  fenfe,  how  many  laws  of  Nature  can  be  difpenfed  with  :  for  if  all,  then 
the  confequents  will  be  intolerable ;  if  not  all,  by  what  are  they  feparated  fince  they 

all  feem  to  be  eftablifhed  by  the  bands  of  Eternal  reafon.     *  fome'fay  that  the  pre- cepts of  the  fecond  Table  are  difpenfable,  but  not  the  firlt ;  But  that  is  uncertain,  or 
rather  certainly  falfe ;  for  if  God  did  pleafe  he  might  be  worfhipped  by  the  interpofi- 
tion  of  an  image ;  or  if  he  eflentially  fhould  hate  that  as  indeed  in  very  many  periods 
of  the  world  he  hath  feverely  forbidden  it ;  yet  the  fecond  Commandment  and  the 

fourth  have  fuffer'd  alteration  and  in  fame  parts  of  them  are  extinguifhed.    *  Others 
fay  that  the  Negative  precepts  are  indifpenfable ;  but  not  the  affirmative.    But  this  is 
not  true ;  not  only  becaufe  every  Negative  is  complicated  with  an  affirmative ;  and 
every  affirmative  hath  a  Negative  in  the  arms  of  it,  but  becaufe  all  the  precepts  of  the 
fecond  Table,  the  firft  onely  excepted,  are  Negative ;  and  yet  God  can  difpenfe  with 
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all  of  them  as  I  have  already  prov'd. 
j  I.  But  though  it  be  hard  to  tell  how  far  this  difpenfation  and  Oeconomy  can  reach, 

and  to  what  particulars  it  can  extdnd,  becaufe- Gods  waies  are  unfearchable ,  and  his 
power  not  to  be  underwood  by  us  ;  yet  fince  our  BlefTed  Saviour  hath  made  up  a  per- 

fect Syfteme  of  the  Natural  Jaw,?  and  hath  obtained  tohimfelf  an  everlafhng  king- 
dom, fo  that  his  law  mull:  lad  as/long  as  the  world  lafts  ,  and  by  it  God  will  govern 

mankind  for  ever  ;  by  the  eternal  reafonablenefs  and  proportions  of  this  lawwe  can 
tell  what  is  indifpenfable  and  whatnot ;  and  the  meafure  by  which  alone  we  can  guefs 
at  it  is  this,  Every  matter  from  whence,  the  ratio  debiti,  or  caufe  of  the  obligation  <an  he 
taken  U  difpenfable]$ow  becaufe  God  is  fupreme  over  all  his  creatures,and  can  change 
all  their  affairs,  and  can  alfo  choofe  the  manner  of  his  own  worfhip,  therefore  in  thefe 
things  he  can  difpenfe. 

12,  But  in  thateflential  duty  whiclrjris  creatures  of^oto  him  the  cafe  is  different ;  for 
though  God  can  exact  more  or  fewer  inftahces  of  affirmative  duty ,  thefe  or  others, 
yet  there  cannot  be  an  alteration  of  the  main  relation;  and  of  the  intrinfick  duty, 
and  the  intercourfe  of  the  foul  with  God  in  the  matter  of  the  principal  affections 
there  can  be  no  difpehfatiori.  It  is  eternally  and  indifpenfably  neceflary  that  we  love 
God :  and  if  it  were  a  contradiction  that  either  God  fhould  command  us  to  hate  him, 

or  that  we  could  obey  him  if  he  did.  For  obedience  is  love ;  and  therefore  if  we  obey'd 
God  commanding  us  to  hate  him,  we  fhould  love  him  in  hating  him ,  and  obey  him  by 

our  difobedience.   '  . 

13.  Now  if  it  be  inquir'd  to  what  purpofes  of  Confcience  all  this  inquiry  can  minilter; 
the  anfwer  to  the  inquiry  will  reduce  it  to  practice;  for  the  proper  corollaries  of 
this  determination  of  thequefhon  arethefe. 

14-  I-  That  our  duty  to  God  is  fupreme  ;  it  is  onely  due  to  him  ;  it  cannot  be  leflen'd, 
and  ought  not  upon  any. pretence  ta  be  extinguifhed;  becaufe  his  will  is  the  onely 
meafure  of  our  obedience ;  and  whatfoever  is  in  Nature,  is  fo  wholly  for  God  and  for Gods 
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Godsfervice,  that  it  ought  to  bend ,  and  decline  from  its  own  inclination  to  all  the 
compliances  in  the  world  which  can  pleafe  God.  Our  reafon,  our  Nature,our  affecti- 

ons, our  intereft,  our  piety,  our  religion  are  and  ought  to  be  Gods  fubjects  perfect- 
ly ;  and  that  which  they  defire,  and  that  which  we  do,  hath  in  it  no  good ,  no  worthi- 

ness but  what  it  derives  from  the  Divine  law  and  will. 

15.  2.  That  in  the  Sanction  of  the  Divine  laws  the  reafon  obliges  more-  then  the  let- 
ter :  For  fince  the  change  of  the  reafon  is  the  ground  of  all  mutation  and  difpenfati- 

on  in  laws,  it  is  certain  that  the  reafon  and  the  authority,  that  in  the  thing,  this  in 
God,  are  the  foul  and  the  fpirit  of  the  law :  and  though  this  muft  not  be  ufed  fo  as 
to  neglect  the  law  when  we  fancy  a  reafon ,  yet  when  the  letter  and  the  reafon  are  in 

oppofition,  this  is  to  be  preferr'd  before  that.  If  the  reafon  ceafes  it  is  not  enough  of 
warrant  to  neglect  the  law  ;  unlefs  a  contrary  reafon  arifes,  and  that  God  cannot  be 
ferved  by  obedience  in  that  inftance,  but  when  the  cafe  is  not  only  otherwife  but  con- 

trary to  what  it  was  before,;  let  the  defign  of  God  be  fo  obferv'd  as  that  the  letter  be 
obeyed  in  that  analogy  and  proportion.  It  is  a  Natural  law  that  we  mould  not  de- 

ceive our  neighbor :  becaufe  his  intereft  and  right  is  equal  to  any  mans  elfe :  but  if 
God  hath  commanded  me  to  kill  him,  and  I  cannot  by  force  get  him  into  my  hand, 
I  may  deceive  him  whom  God  hath  commanded  me  to  kill;  if  without  fuch  a  fnare 

I  cannot  obey  the*  command  of  God.  But  this  is  but  feldorn  practicable,  becaufe 
the  reafons  in  all  Natural  laws  are  fo  fixt  and  twitted  with  the  accidents  of  every 
mans  life,  that  they  cannot  alter  but  by  Miracle,  or  by  an  exprefs  command  of  God ; 
and  therefore  we  muft  in  the  ufe  of  this  Rule,  wholly  attend  upon  the  exprefs  voice 
of  God. 

\6>  3."  It  hence  alfowill  follow,  that  if  an  Angel  from  Heaven,  or  any  Prophet,  or 
dreamer  of  dreams,  any  teacher  and  pretendedly  illuminate  perfon  mall  teach  or  per- 
fwade  to  any  act  againft  any  natural  law,  that  is,  againft  any  thing  which  is  fo  reafon- 
able  and  neceflary  that  it  is  bound  upon  our  Natures  by  the  fpirit  of  God  and  the 
light  of  our  reafon ,  he  is  not  to  be  heard :  for  until  God  changes  his  own  eftablifti- 
ments,  and  turns  the  order  of  things  into  new  methods  and  difpofitions ,  the  natural 
obligations  are  facred  and  inviolable. 

1 7.  4.  From  the  former  difcourfes  it  will  follow  that  the  Holy  Scriptures  of  the  New 
Teftament  are  the  light  of  our  eyes  ,  and  the  intire  guide  of  our  Confcience  in  all 
our  great  lines  of  duty  ;  becaufe  there  our  Blefled  Lord  hath  perfectly  regiftred  all 
the  Natural  and  eflential  obligations  of  Men  to  God  and  to  one  another ;  and  that  in 

thefe  things  no  man  can  or  ought  to  be  prejudic'd;  in  thefe  things  no  man  is  to  have  a 
fear,  but  to  act  with  confidence  and  diligence,  and  that  concerning  the  event  of  thefe 
things  no  man  is  to  have  any  jealoufies ;  becaufe  fince  all  the  precepts  of  Chrift  are 
perfective  of  our  Nature,  they  are  inftruments  of  all  that  felicity  of  which  we  can  be 
capable,  and  by  thefe  we  mall  receive  all  the  good  we  can  hope  for:  and  that,  fince 

God  hath  by  his  holy  fon  declar'd  this  will  of  his  to  be  lafting  and  never  more  to  be 
changed  by  any  fucceeding  law-giver,  we  muft  reft  here,  and  know'that  no  power 
lefs  then  God  can  change  any  thing  of  this,  and  that  by  this  law  we  mall  ftand  or  fall 
in  the  eternal  fcrutiny. 

RULE     X. 

The  law  of  Nature  cannot  be  difpenfed  withy  by  any  humane  power. 

x  firfHE  reafon  is,  1.  Becaufe  Nature  and  her  laws  have  both  the  fame  Author ;  and 
X  are  relative  to  each  other,  and  thefe  as  neceflary  to  the  fupport  and  improve- 

ment of  humane  Nature,  as  nourifliment  to  the  fupport  of  humane  bodies  :  and  as  no 
man  can  create  new  appetites,  or  make  hay  or  ftones  to  be  our  nourifhment  :  fo  nei- 

ther can  he  make  that  our  Nature  mould  be  maintain'd  in  its  well  being  without  thefe 
laws.  2.  The  laws  of  Nature  being  bound  upon  us  by  the  law  of  God ,  cannot  be  dif- 

penfed withal,  unlefs  by  a  power  equal  or  the  fame ,  or  Superior  to  that  which  made  the 
Sanction:  but  that  cannot  be  at  all;  therefore  neither  can  they  be  difpenfed  with 
at  all ,  unlefs  it  be  by  God  himfelf.  3 .  Natural  laws  are  all  the  dictates  of  Natural 
reafon:  and  he  that  difpenfes  with  the  law,  muft  have  power  to  alter  the  reafon, 
which  becaufe  it  can  never  be  done  but  by  fuperinducing  fomething  upon  Nature 

greater 
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he  can  difpenfe. 

2.  Butbecaufe  wife  men  have  publickly  faid  it,  Per  jus  Gentium  &  chile  aliquid  de- L-  Manumiifr, 

trabitur  de  jure  Naturali ;  by  the  law  of  Nations  and  the  Civil  laws  fomething  may^^1^. 
be  diminiihed  from  the  law  of  Nature,it  is  to  be  confidered  what  truth  they  could  fig-  ftitia'&jjure.  & 
nifie  by  thole  words :  for  unlefs  by  fome  inftances  of  cafe  they  had  feen  it  lawful ,  it'jj^j^  jjf 
is  not  to  be  fuppos'd  it  could  have  been  by  fo  wife  perfons  made  facred.     But  th?jureNatfo 
following  meafures  are  its  limit.  Gentium& 

3.  1.  Whatsoever  is  forbidden  by  the  natural  law  cannot  be  permitted  by  the  Civil ;  ClVlh° 
becaufe  where  the  higheft  power  hath  interpos'd,  there  the  inferior  and  fubordinate 
hath  no  authority ;  for  all  it  hath  being  from  the  Superior  it  cannot  be  fuppos'd  it  can 
prejudice  that  from  whence  it  hath  all  its  being ;  for  if  it  could  be  otherwife  ,  then 
either  the  inferior  muft  be  above  the  fuprcme,  or  the  fupreme  mull:  fubmit  it  felf  to 
whatsis  under  it. 

•  4.  1.  Whatfoever  is  commanded  by  the  law  of  nature  cannot  be  forbidden  by  the  Civil 
law;  for  God  who  is  here  the  Lawgiver  is  to  be  heard;  and  hefetsup  no  authority 
againft  himfelf,  nor  gives  any  man  leave  to  difobey  him.  Thefe  relie  upon  the  fame 

reafons  and  are  defcrib'd  above. 
>.  3.  That  which  the  law  of  Nature  bath  permitted,  and  no  more  may  be  made  up  into 

a  civil  law,  or  it  may  be  forbidden,  according  to  that  rule  in  the  law  ,  Quod  licit uni 
efi  ex  fuperveniente  caufa  mutatur.  That  which  is  only  lawful  by  a  fupervening  caufe 

may  be  chang'd.  For  rights  are  before  laws  in  time  and  Nature;  and  are  only  fuch 
licences  as  are  left  when  there  are  no  laws.  Commands  and  prohibitions  of  Nature 
not  being  the  matter  of  Civil  laws,  unlefs  it  be  by  way  of  corroboration ;  there  can 
no  laws  be  made  in  a  Natural  matter  unlefs  there  be  restraints  or  continued  permifll- 
ons  of  their  firft  rights.  For  that  which  in  morality  we  call  indifferent ,  in  Nature 
we  call  a  right;  that  is,  fomething  that  is  permitted  me  to  do  or  to  ufe  as  I  fee 

caufe  for,  is  a  thing  upon  which  no  reftraint  is  made ;  that  is  there  is  no  law  concern- 
ing it :  but  therefore  the  Civil  law  may  reftrain  it ,  becaufe  the  liberty  and  its  ufe 

may  do  mifchief,  and  there  is  no  law  hinders  it  to  be  difpos'd  by  men.  For  if  I  may  by 
my  private  power  or  intereft  ufe  any  of  it  or  deny  my  felf  the  ufe  of  it ,  much  more 
may  the  Civil  power  do  it.  I  might  not  do  it  my  felf,  if  any  law  of  God  had  forgiven 

me;  but  if  no  law  of  God  hath  forbidden ,  what  can  hinder  but  tha't  the  civil  power 
may  order  it  ?  fuch  are  Natural  liberty,  community,  powers  of  revenge ,  of  taking  any 
thing,  of  killing  any  man  that  injures  me. 

6.  4.  that  which  is  confirm  d  by  the  law  of  Nature,  may  by  the  civil  power  be  altered 
and  difpenfed  with :  which  happens  in  two  cafes, 

1.  When  the  obligation  fuppofes  a  foregoing  act  of  the  will,  and  is  arbitrary  in 
one  of  the  terms  of  relation,  iitius  owes  a  1000 1.  to  Cains ;  and  by  the  eflential  or 
natural  laws  of  juftice  is  bound  to  pay  him :  but  becaufe  this  fuppofes  a  private  right 
in  Caius,  upon  whom  there  is  no  reftraint  but  he  may  ufe  it,  or  let  it  alone ;  There- 

fore Cains  being  at  his  liberty  may  refufe  to  ufe  his  power  of  demanding  the  mony  of 
Titius,  and  forgive  it  him ;  and  ifhedo,T*7/W  although  bound  by  the  Natural  law  to 
pay  him,is  by  the  private  power  oiCaius  difpenfed  with.  Becaufe  in  obligations  as  in 
arguments,  if  there  be  one  leg  that  can  fail,  the  conclufion  is  infirm.  If  one  part  can 
be  loofed,the  continuity  of  the  whole  is  diflblved. 

2.  The  other  cafe  is  like  this,  when  the  obligation  is  upon  a  condition,  if  the  con- 
dition of  it  felf  fails  or  be  annulled  by  any  juft  power  or  intereft,  the  obligation 

which  was  introdue'd  by  the  law  of  Nature  can  be  refeinded  or  difpenfed  with :  for 
Nature  binds  and  loofes  according  to  the  capacity  of  the  things.  It  paries  a  temporal 
band  upon  temporal  reafons  and  neceffities ,  and  an  Eternal  band  upon  that  whofe 
reafon  can  never  fail,  and  where  the  neceffity  is  indeterminable.  And  if  a  Natural  law 
could  bind  longer  then  that  reafon  lafts  for  which  it  did  bind,  then  a  natural  law 
could  be  unreafonable,  which  is  a  contradiction.  But  then  if  the  law  does  not  bind 

in  this  cafe,  beyond  the  condition ;  then  it  is  but  improperly  to  be  called  a  difpenfa- 
tion  when  it  is  relaxed;  but  it  is  ufual  to  call  it  fo,  and  it  is  well  enough;  for  it 
means  this  great  direction  to  Confcience,  that  though  the  law  of  God  be  eternal,  yet 
its  obligation  may  ceafe  in  the  foregoing  cafes  :  For  even  Judges  are  faid  to  difpenfe 
by  interpreting  the  law  and  applying  that  interpretation  to  particulars. 
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n,      5.  The  civil  law  can  extrinfecally  change  the  Natural  law.     For  things  maybeal- 

ter'd  or  ceafe  by  an  intrinfick  or  by  an  extrinfick  caufe.     A  Father  ceafes  to  be  a  Fa- 
ther when  he  dies,  and  he  ceafes  to  be  a  Father  if  all  his  children  die  ;  this  alteration 

is  by  an  extrinfical  caufe  ;  but  to  all  effects  and  purpofes  it  is  the  fame  as  to  the  pre- 
fentcafe.     Now  though  nature  cannot  die ,  as  Species  do  not  perifli :  yet  Nature 
may  change  as  individuals  may  die:  that  is,  if  the  matter  of  the  law  be  fubtiacted, 
or  fo  changed  that  it  is  to  be  governed  with  another  portion  of  reafon ,  then  the  law 
alfo  mult  ceafe  as  to  that  particular.     For  as  in  the  body  of  Man  there  is  great  varie- 

ty of  accidents  and  mutability  of  matter,  but  all  that  variety  is  governed  by  the  vari- 
ous flexures  of  the  fame  reafon,  which  remains  unchanged  in  all  the  complications 

and  twiftings  about  the  accidents,  and  is  the  fame  though  working  otherwife :  fo  it  is 
in  the  laws  of  nature  ;  whofe  reafon  and  obligation  remains  unchanged,  evenwhen  it 
is  made  to  comply  with  changing  inftances  ;  but  then  it  cannot  but  be  faid  to  change, 
even  as  Eternity  it  felf  hath  fucceflive  parts  by  its  coexiftence  with  variety  of  times. 
Tribonianus  fwears  fealty  to  Tarquinius  Frifcus  King  of  the  Romans,  and  to  his  Heirs 

for  ever ;  by  the  laws  of  nature  he  is  now  oblig'd,  but  if  he  and  his  (on  Sextus  be  de- 
pofed  and  murderd,  and  a  new  Government  eftablifhed  in  another  form  or  in  another 
time,  the  law  of  nature  cannot  bind  him  to  that  which  is  not ,  and  therefore  he  is  dif- 

oblig'd. 8.     The  fum  is  this  ;  when  natural  and  prime  laws,  are  in  prime  and  natural  inftances 

whofe  matter  is  unchangeable,  there  the  law  of  Nature  cannot  be  prejudie'd  by  any 
but  by  the  Lord  of  nature  :  and  the  reafon  of  this  is  no  other  but  the  neceffity  and 
conftitution  of  nature  :  God  hath  made  it  fo,  and  it  is  fo  to  be  ferved ,  fo  to  be  pro- 

vided for ,  and  the  law  is  a  portion  of  the  eternal  law,  an  image  of  the  Divine  wifdom, 
as  the  foul  is  the  image  of  the  Divine  Nature.     But  when  the  natural  laws  are  in  a 

matter  that  can  be  prejudie'd,  and  do  prefuppofe  contract  ceffion,  condition,  particular- 
fiates,  or  any  aB  of  will,  whofe  caufe  is  not  perpetual,  the  law  binds  by  the  condition 
of  the  matter;  and  the  eternal  law  goes  from  its  own  matter  as  the  immortal  foul 
does  from  the  body ;  Thus  we  fay  that  Gods  gifts  are  without  repentance ,  and  his  love 
never  fails,  and  his  promifes  are  for  ever ,  and  yet  God  does  take  away  his  gifts,  and 
does  repent  of  his  loving  kindnefles,  and  takes  away  his  love ,  and  will  not  give  what 
he  had  promifed,Jbut  it  is  not  becaufe  he  changes  in  himfelf,  but  the  correlative  of  his 
actions  and  promifes  are  changed. 

9.      So  that  now  upon  this  account  the  whole  queftion  and  practice  about  the  Popes 
power  in  difpenfing  in  the  Natural  law  will  appear  to  be  a  horrible  folly  without  any 
pretence  of  reafon  ;  and  the  thing  by  its  chiefeft  Patrons  feems  not  at  all  to  be  un- 
derftood.  For  fince  the  rules  of  Nature  are  unalterable  and  Eternal ,  the  laws  being 

fram'd  upon  thofe  rules  complicated  with  matter,  and  perfons,and  events,is  alfo  eter- 
nal excepting  only  where  the  matter  is  or  can  be  changed.     Now  if  the  matter  be  in 

prime  inftances,  as  the  conjunction  of  Sexes,  relation  of  Parents  and  children,^, 
the  law  is  the  fame  for  ever,  only  this,  if  the  matter  by  a  miracle  or  extraordinary  acft 
of  God  be  changed  by  the  fame  power  the  law  is  to  be  changed  :  but  as  we  fay  rivers 

and  leas  run  for  ever,  and  yet  Jordan  was  open'd  and  fo  was  the  red  fea,  and  the  perpe- 
tual courfe  of  the  Sun  and  Moon  was  once  ftop'd,  but  it  reverted  when  the  extraordi- 
nary cafe  was  paft:  fo  it  is  in  the  law  of  nature :  which  in  the  prime  inftances  and  natu- 

ral matter  is  as  unalterable  as  the  courfe  of  the  Sun  and  Seas. 

But  2.  Sometimes  the  matter  changes  alone,  or  is  chang'd  to  our  hand,  as  in  condi- 
tional contraBs,  and  in  this  cafe  the  law  ceafes,  and  the  obligation  goes  ofF  as  to  that 

particular. 

But  3.  Sometimes  the  matter  is  changeable  by  the  will  of  the  interefted  perfons, 
and  by  none  elfe  but  themfelves  and  they  who  have  over  them  the  power  which  them- 
felves  have  :  fuchas  God,  and  under  him,  the fupreme humane  power,  their  own 
princes.  Now  to  apply  this  to  the  Queftion  of  the  Popes  power  in  giving  difpenfati- 
ons:  I  confider  that 

1.  To  eftablifli  his  power  upon  any  words  of  Scripture,is  to  pretend  that  his  power 
of  difpenfing  is  an  act  of  jurisdiction  and  direct  authority,  that  is,  that  he  hath  com- 
miffion  to  do  it  with  or  without  reafon  or  caufe  founded  in  the  thing  it  felf,  but  only 
becaufe  he  will,  and  he  that  does  fo,  faies  he  can  do  more  then  (  as  many  of  the  moft 
learned  Romane  Doctors  fay  )  God  can  do ,  for  he  difpenfes  in  the  law  of  Nature 
in  no  cafe  but  when  he  changes  the  matter ,    in  the  prime  or  fecond  inftances  of Nature 



c H  A  P.  I. Of  the  Law  of3\(ature  in  general, 
i     ■     r~   ■   

%oy 

nature  respectively,  which  when  the  Pope  can  do  he  alfo  miy  pretend  to  acommiffi- 
on  of  being  Lord  of  Nature  :  But  it  is  ctrtain  that  for  this  there  are  no  words  of  Scrip- 

ture.    But  z.  If  this  power  of  difpenfing  be  fuch  as  fuppofes  the  matter  already 

changed,  thatis,  that  there  is  ajuftcaufe,which  is  of  -felfit  fufficient ,  but  jsnotfo 

to  him  whoisconcern'd,  till  it  be  competently  declared,  then  all  the  difpute  will  be 
redue'd  to  this,  whether  he  be  the  molt  probable  Doctor  I  for  to  expound  when  a 
Natural  obligation  ceafes,  is  not  an  act  of  power  but  of  wifdom,  and  that  the  Pope 
is  the  wifeft  man,  or  the  only  wife  man,  it  is  aifo  certain  that  there  are  no  words  of 

Scripture  to  affirm  it.  But  befides  this  in  cafes  of  this  Nature,  there  needs  no  difpen- 
fation  ;  for  the  law  ceafes  of  it  felf;  as  in  contracts  made  upon  condition,  when  the 
condition  is  not  performed.    In  humane  laws  where  the  fubject  is  bound  more  by  the 
authority  then  the  matter  of  laws,  the  law  may  ftill  be  obligatory  after  the  ceafing 
of  the  reafon  or  matter  of  the  law  ;  and  fo  there  may  be  need  of  difpenfation  :  but  we 

fpeak  here  of  laws  bound  on  us  by  God  and  nature ,  in  which  the  very  ceafing  of  the 
matter  of  it  felf  difpenfes  with  the  law.     But  $    If  it  be  yet  more  then  this,  and 
that  in  a  changeable  matter,  1  mean  in  things  that  are  not  prime  inftances  of  Nature, 
and  of  lafting  neceffity,  but  in  humane  contracts,  promifes,  laws,  and  vows,  which 
depend  upon  the  pi eafure  and  choice  of  men,  but  yet  are  corroborated  by  the  law  of 

'   Nature,  he  pretends  to  a  power  of  altering  the  cafe  fo  to  make  way  for  difpenfation  ; 
then  the  pretence  reaches  to  this,  that  the  Pope  mull:  be  Lord  of  anions  and  fortunes, 
and  the  wills  of  others  and  the  contracts  of  men  ;  that  is,  in  effeft  that  no  contract  (hall 
be  valid  unlefs  he  pleafe ;  and  no  man  (hall  choofe  for  himfelf,  or  if  he  does  he  needs 

not  ftand  to  it ;  and  no  man  can  have  a  right  transfer'd  to  him  by  a  contract ,  but  it 
can  be  refcinded  againft  the  will  of  the  interefted  perfon,  and  if  he  can  have  any  fuch 
power  to  do  thus  much  mifchief,  then  juftice  will  be  the  moll:  contingent  thing  in  the 
world  :  and  the  queftion  will  not  be  a  queltion  of  Theology,  but  of  Empire,  and 
temporal  regard,  and  therefore  for  this  no  words  of  Scripture  can  he  pretended,  becaufe 
no  words  of  Scripture  of  the  new  Teftament  ever  did  transfer  an  Empire ,  or  tem- 

poral power  to  afpiritual  perfon  for  a  fpiritual  reafon  :  fo  that  this  will  be  a  queftion  of 
war,  not  of*peace  and  religion.     To  which  I  add  this  by  way  of  provifion ;  That  al- 

though fupreme  Princes  have  in  fome  cafes  power  to  refcind  contracts  of  their  Sub- 
jects and  Parents  of  their  children ;  yet  this  is  only  in  their  own  circuits,done  by  mu- 
tual confent,  in  cafe  of  publick  neceflity  or  utility,  of  which  by  reafon  and  the  laws 

they  are  made  competent  Judges  :  which  the  Pope  alfo  may  have  in  his  temporal  do- 
minions as  well  as  any  other  Prince  :  but  this  is  not  difpenfation  but  the  annulling  of 

contracts  or  promifes  ;  it  makes  them  not  to  be  at  all,  not  to  ceafe  after  they  have  a 

being,  which  is  the  Nature  of  difpenfation,  of  which  we  now  inquire.     But  the  mat- 
ter of  this  queftion  and  the  particular  inftance  as  it  relates  to  the  Bifhop  of  Rome  is 

of  another  confederation. 

10.     6.  The  civil  law  can  add  to  the  law  of  Nature ;  not  only  new  obligations  by  affixing 
temporal  penalties  ;  but  by  requiring  new  circumftances  to  corroborate  and  con- 
fummate  an  action :  not  that  the  civil  law  of  a  Prince  or  Republick  can  annull  any 

thing  which  nature  hath  confirm'd,  but  it  can  hinder  it  from  paffing. into  a  civil  and 
publick  warranty.     Thus  a  clandeftine  contract  is  valid  by  the  law  of  Nature ;  and  in 
theCourt  of  Conscience  there  are  witnefles  and  Judges  and  executioners  and  laws  and 
penalties  to  exact  the  performance  of  it :  But  when  the  civil  or  Ecclefiaftick  law  hath 
commanded  that  in  all  contracts  of  marriage  there  fhould  be  witnefles,  it  muft  mean, 

that  the  contract  fhall  not  be  acknowledged  for  legimate  unlefs  there  be  ;  and  there- 
fore that  the  contract  muft  be  folcmnly  publinYd  before  it  be  civilly  firm.     No  civil 

power  can  fo  enjoyri  witnefles  as  that  if -the  contract  be  made  without  witnefles  it 
fhall  not  be  obligatory  in  Confcience.  For  this  obligation  is  before  the  civil  law,  and 
is  bound  by  that  power  by  which  the  civil  power  hath  a  being.     But  the  civil  power 
which  cannot  annull  the  act  of  Nature  and  Confcience  >  can  Superinduce  fomething 
upon  it.     It  cannot  make  the  contractors  to  go  back  from  what  they  have  done,  but 

to  proceed  to  fomething  more,  that  what  was  firm  in  the  inward  may  be  confirm'd  in 
the  outward  Court.     By  our  laws  the  clandeftine  contract  is  civilly  null  before  pub- 

lication; but  in  our  religion' we  believe  it  obligatory  in  Confcience,  and  that  it  muft 
come  into  publication.     But  by  the  laws  of  Rome  the  whole  contract  is  nullified,  and 

the  perfons  difoblig'd,   and  the  marriage  after  confummation  is  diflolv'd.     This 
is  againft  the  law  of  Nature,  but  the  other  is  a  provifion  for  it  by  .additional  fecurity, 

T  2  that 

3' 
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that  is,  a  taking  care  that  the  contracts  of  Nature  may  not  be  denied.  For  the  con- 

firmation of  a  Natural  contraB  nothing  if  necejfary  but  a  Natural  capacity  not  hindred  by 
the  Lord  of  Nature.  Whatsoever  therefore  is  fuperinducd  upon  Nature  cannot  dis- 

annul that  to  which  alt  things  competently  neceflary  are  ingredient ,  a  condition 
brought  in  by  a  lefs  power  cannot  invalidate  that  which  before  that  condition  was 
valid  :  but  as  civil  powers  derive  their  authority  from  Natural  laws  and  reafon  ,  fo  to 
thefe  they  muft  minifter,  and  they  may  do  it  by  addition  and  fuperfetation ;  but  they 
may  not  violate  them  by  irritation. 

RULE    XI. 

That  the  obligation  to  a  Natural  law  does  ceafe  in  any  particular  ]  is  not  to  be  frefumd  by 

every  one,  but  is  to  be  declared  by  thefublich  voice. 

ithTf  H I S  depends  upon  the  foregoing  difcourfes  and  is  Confequent  to  them.For  the 
X    feveral  difpenfations  in  the  law  of  Nature  being  wrought  by  the  change  of  their 

Subject  matter,  the  rule  can  never  bechang'd ;  becaufe  that  is  eternal  and  is  abftradl 
from  matter ;  but  the  law  may  be  difpens'd  with,  becaufe  that  is  twifted  with  mat- ter which  is  not  eternal.     But  then,  becaufe  the  feveral  matters  of  laws  can  be  chan- 

ged by  feveral  powers  refpectively,  that  power  which  alters  the  matter ,  and  confe- 
quently  difpenfes  with  the  law,  muft  by  fome  evidence  or  other  make  the  change  ap- 

parent.    If  God  by  his  power  alters  the  cafe,  and  difpenfes  in  the  law,  he  alfo  is  to  de- 
clare it :  becaufe  he  muft  do  more  ;  for  he  muft  give  exprefly  a  leave  to  do  proporti- 

onable actions :  he  having  bound  us  to  the  law  of  Nature,  leaves  us  fo  till  he  tells  us 

otherwife :  and  the  fame  alfo  is  the  cafe  if  the  matter  be  chang'd  by  man  :  for  by  the 
law  of  Nature  we  being  bound  to  obey  laws  and  perform  contracts ,  muft  remain  fo 
bound  till  he  that  holds  the  other  end  of  the  firing  lets  it  go  or  tells  us  it  is  untiedrbe- 
caufe  he  hath  an  intereft  in  it,  which  muft  not  depend  upon  the  reafon  of  another  ; 
but  upon  that  which  is  common  to  both.     For  although  we  all  agree  that  every  rule  of 
Nature  is  unalterable,  and  every  law  is  to  be  obferved ,  yet  in  every  thing  where  a 
change  can  be  pretended ,  every  mans  reafon  is  equal ;  and  therefore  is  not  to  be 
made  ufe  of  in  relation  to  others.  For  we  all  agree  that  theft  is  evil ;  but  whether  this 
action  or  this  detention  be  theft,  mens  reafons  oftentimes  cannot  agree  :  and  fince 
every  mans  reafon  hath  the  fame  power  and  the  fame  priviledge ,  no  mans  fingle  rea- 

fon can  determine,  becaufe  there  is  no  reafon  why  yours  more  then  mine.  But  there- 
fore it  is  that  there  muft  be  fome  common  reafon  to  declare  the  cafe,  and  the  man  to 

be  at  liberty,  and  the  law  to  be  loofe. 
2.  This  hath  no  other  variety  in  it,  but  this,  that  although  the  publick  voice  mull: 

declare  concerning  thofe  inftances  that  concern  that  matter  of  laws  Natural  which 
is  in  her  keeping,  as  God  is  to  do  in  thofe  in  which  only  he  hath  immediate  power  ; 
yet  every  private  man  can  declare  the  obligation  of  a  natural  law  to  be  loofe  when  he 
holds  one  end  of  the  firing  :  If  by  a  Natural  lawC^/«ibe  tied  to  do  me  an  act  of 
kindnefs  and  Juftice,  it  is  my  right ;  and  as  long  as  I  will  demand  it,  I  hold  the  band 
of  the  Natural  law  in  my  hand :  but  if  I  let  it  go,  and  will  quit  my  right,  the  obli- 

gation ft  ofF,  becaufe  the  matter  is  fubftracted.  The  reafon  of  all  is  the  fame.  No 
man  is  a  good  Judge  in  his  own  cafe  where  there  is  the  intereft  of  another  twifted 
with  it :  and  it  is  unequal  that  my  reafon  mould  govern  my  neighbors  intereft  ;  or 
that  his  fhould  govern  mine  :  this  would  be  an  equal  mifchief,  and  therefore  fome- 
thing  indifferent  to  both  muft  turn  the  bal  lance  that  there  may  be  equal  juftice  and 
equal  provifion.  But  if  a  man  will  quit  his  right  there  is  no  wrong  done.  He  can  fuf- 
ficiently  declare  his  own  will  and  the  acts  of  kindnefs,  and  then  the  law  that  com- 

bines with  the  matter,  takes  the  fame  lot. 

RULE 
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^  RULE     XII. 

The  exaSlnefs  of  Natural  taws  is  capable  of  interpretation ,  and  may  be  allayed  by  equity, 

and  piety,  and  necefsity. 
• 

j  *xVTHatfoevercanbeJdifpenfed  withall,  is  either  difpenfed  with  by  an  abfolute 
yy    power  of  jurisdiction,  or  for  fome  caufe  in  the  nature  of  the  thing :  and  if  the 

laws  oi  Nature  can  ceafe  to  oblige  without  reafon,  but  by  the  will  and  the  command 
of  the  Supreme,  of  God  himfclf,  much  more  may  the  fame  will  and  power  do  it 
when  there  is  alfo  a  reafon :  and  if  there  be  a  reafon  to  take  ofFthe  obligation  wholly 
in  fome  particulars,  then  much  rather  may  there  be  a  caufe  to  take  off  fome  part  of 
the  exactnefs  upon  a  proportionable  caufe ;  If  it  may  be  difpenfed  with,  it  may  alfo 
be  interpreted  by  equity ;  for  thU  is  lefs  then  that  in  the  fame  kind.  Every  man  is  bound 
to  reftore  his  neighbors  goods  when  they  are  demanded  ;  but  if  he  calls  for  his  fword 
to  kill  a  man  withall ;  there  is  equity  in  this  cafe,  and  I  am  not  guilty  of  the  breach 
of  the  Natural  law  if  I  refufe  to  deliver  him  the  fword  when  he  is  fo  violent  and  paf- 
fionate.     To  pay  debts  is  a  Natural  law  ;  but  if  a  rich  man  calls  for  a  fum  of  mony 
which  is  his  due,  and  I  by  paying  him  to  day  mall  be  undone,  arid  he  by  fraying  till 
next  week  mail  not  be  undone,  I  do  not  break  the  law  of  Nature  if  I  detain  the  mony 

a  little  longer  and  offer  him  fatisfadtion  for  the  wrong,  if  he  have  received  any.  I  pro- 
mifed  my  brother  to  fee  him  upon  the  Ides  of  March ;  in  my  journy  to  him  I  broke  my 

leg  :  now  though  I  by  the  Natural  law  am  bound  to  perform  promifes,  and  it  is  pof- 
(ible  that  for  all  my  broken  leg.  I  might  get  to  him  by  the  time ,  yet  there  is  equity 
in  it  and  piety  that  I  forbear  to  go  with  fo  great  an  inconvenience.     Surgam  ad 

fponfalia  quia  promifi ,  quamvis  nan  concoxerim,  fed  non  ft  febricitavero  :  fubefl  enim 

tacit  a  exceptio,  fi  potero,  ft  debebo :  faid  Seneca.     There  is  an  equity  and  a  reafonable- 
nefs  in  all  thefe  things.     Effice  ut  idem  flatus  fit  cum  exigitur ,  qui  fuit  cumpromitte- 
rem,  If  the  cafe  be  when  I  am  to  perform  as  it  was  when  I  promifed,  then  I  am  bound 
pro  rata  portions ;  that  is, 

2.         I.  If  it  become  impoffihle,  I  am  wholly  difobligd. 

3*         2.  If it  become  accidentally  Unlawful ;  I  am  difpenfed  with. 

4.  3.  If  it  become  intolerably  inconvenient,  lam  in  equity  to be  relieved.     For  in  thefe 
cafes  it  is  no  breach  of  promife,  but  I  am  juft  if  I  defire  to  do  it ,  and  in  the  degree  in 

which  I  am  difabled,  in  the  fame  I  am  to  be  pitied.  Deftituere  levitas  non  erit,ft  aliquid  L  4«  <*c  bentf-- 
intervenerit  novL  Eadem  mihi  omnia  prafia,  &*  idem  fum.  It  is  not  levity  when  I  am  the 
fame,  but  my  powers  and  poflibilities  are  chang'd  or  leflened. 

But  this  is  to  be  underftood  and  practis'd  with  thefe  limitations : 
5.  1 .  Not  every  change  of  cafe  can  excufe  or  leflen,  or  alter  the  obligation,  but  fuch 

a  change  as  makes  the  perfon  pityable ,  or  the  thing  more  vexatious  to  the  doer, 
then  it  could  be  of  advantage  to  the  other. 

6.  2.  If  the  caufe  does  not  continue,  the  firft  equity  does  not  difannul  the  obligati- 
on, but  defers  it  only,  and  it  returns  when  the  caufes  ceafes. 

7.  3.  The  obliged  perfon  as  he  is  not  wholly  difoblig'd  for  the  time,  fo  neither  for 
the  thing  it  felf;  for  if  it  be  matter  of  intereft,  though  without  violation  of  Na- 

tures law  it  may  be  deferred,  and  does  not  bind  the  man  to  a  guilt,  yet  it  does  to  a 
new  duty,  the  duty  of  giving  fatisfaction  to  him  who  fufrered  injury  :  for  iince  in  the 
law  of  Nature  all  mens  rights  are  equal,  it  is  unnatural  and  unjuft  that  to  one  there 
mould  be  remiflion  and  eafe  and  to  the  other  a  burden.  For  no  man  is  to  be  better  by 
the  hurt  and  injury  of  another. 

8.  4.  If  the  caufe  be  lefs,  or  if  it  be  more,  it  ought  not  to  be  done  unlefs  an  inter- 

pretative leave  be  juftly  or  reafonably  prefum'd.-  In  a  great  matter  every  man  is 
prefum'd  fo  charitable  as  to  be  willing  to  comply  with  his  Brothers  need  or  fad  acci- 

dent. But  if  it  be  lefs,  then  the  interpretative  leave  muft  be  prefum'd  upon  the  ftock 
of  friendfliip  or  experience,  or  fomething  upon  which  wife  men  ufually  relie.  Only 
in  this  cafe,  the  prefumption  ought  to  be  lefs  confident,  and  more  wary. 

pr    This  rule  is  to  be  underftood  principally  in  matters  of  juftice ,  and  relative  enter- 
T  5  eourfes  ? 
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courfes  :  for  in  matters  of  religion  and  fobriety  the  cafe  ig  different:  becaufe  in  Na- 

tural religion  and  natural  meafures  of  fobriety  which  are  founded  in  prima  natu.ra  in  the 
very  conftitution  of  mans  foul  and  body,  in  the  firft  laws  of  God,  and  the  Original 
OeconOmy  of  the  body ;  the  matter  is  almoft  as  unalterable  as  the  Rule. 

CHAP.     II. 

Of  the  Law  of  Mature  >  or  of  all  SVLantynde , 

As  it  is  commanded,  digefted,  and  perfedted, 

By  our  Supreme  Law-giver 

JESUS   CHRIST. 
viz. 

Of  the.Qhriftianlato,  the  great Ityle  of  Qonfcience. 

RULE    I. 

When  the  law  ofJefufChriftwas  eflabli/hed,  the  old  Teftament,  or  the  law  of  Mofesdid 

no  longer  oblige  the  Conscience. 

HE  Doctors  of  the  Jews  fay  that  at  the  command  of  a  Prophet ,  that 
is,  of  one  that  works  miracles,  it  is  lawful  to  break  any  Command- 

Talmud,  tit.    ̂ 881  ISIS   mcnt,  that  only  excepted,which  is  concerning  the  worfhip  of  one  Gocf. 
deSynedrio.     mjp    ISII    Thus  at  the  command  oijojhua  the  children  of  Ifrael  brake  the  precept 

*°?'6'    j_    W&iifK    °f  rne  Sabbath  at  Jericho,  and  Samuel  and  Elias  offer'd  facrifice  in 
B'&  13.8.  places  otherwife  then  the  law  appointed ,  and  the  Priefts  in  the  Tem- 

ple did  kill  beafts  and  labor'd  upon  the  Sabbath  and  yet  were  blamelefs  :  and  Circum- 
cifio  pellit  Sabbatum,  was  their  own  Proverb,  on  the  Sabbath  they  circumcis'd  their 
infants ;  and  the  Prophet  Jeremy  was  author  to  the  Jews  infecunda  domo,  that  is,aftcr 

1  King.  1  .  38-tkey  were  t:ikQn  captive  that  they  fhould  change  their  computation  by  moneths,  and 
not  begin  with  Nifan. 

2.  For  God  being  the  fupreme  Law-giver  hath  power  over  his  own  laws ;  as  being  a 
Creator  he  hath  over  his  own  creation :  He  that  gave  being  can  take  it  away :  and  the 
law  may  be  changed  though  God  cannot.  For  God  is  immutable  in  his  attributes, 
but  his  works  have  variety,  and  can  change  every  day ;  as  light  and  darknefs  fucceed 
each  other,  and  fummer  and  winter,  and  health  and  ficknefs,  and  life  and  death,  and 

'perfect  and  imperfect ;  and  he  that  commanded  all  men  not  to  kill,  might  give  a commandment  to  Abraham  that  he  mould  kill  his  fon ,  and  when  he  had  eftablifhed 

thelawofMo/k,  it  was  in  his  power,  without  any  imputation  or  fhadow  of  change 
to  give  the  world  a  New  law,  and  a  better. 

To  this  purpofe  our  Blefled  Lord  was  indued  with  power  from  on  high  to  give  a 
new  law ;  for  he  was  a  great  Prophet,  and  did  many  and  mighty  miracles,  and  advan- 

ced the  Spiritual  worfhip  of  the  only  true  God;  and  brought  men  from  childiihand 
imperfect  ufages,  to  the  natural,  Spiritual,  Manly  and  Perfective  manner  of  wor- 
fhippingGod;  and  therefore  it  was  neceflary  that  a  change  fhould  be  made:  for  in 
Mofes  law  the  rites  were  troublefome  and  imperfect:,  chargeable  and  ulelefs,  not  able 

to  warn  away  fins,  nor  to  perfect  the  Spirits  of  the  Saints ;  it  exhibited  nothing  fub- 
ilantial,  but  by  fhadows  pointed  at  the  fubftance  to  be  revealed  afterwards :  it  was  fit- 

ted to  the  weaknefs  of  imperfect  peop]e,&  in  fome  very  great  infiances  was  exceeded 
by  the  lives  and  piety  of  fome  excellent  perfons,asiVIc/<rj  andA*s>/d,who  by  humility, 

meek- 
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Chap.z.  the  great  Rule 'of  Conscience.  Zll.__ 
meeknefsiforgivenefs  and  charity  did  acts  of  piety  beyond  the  precepts  of  the  law,and 
many  did  not  divorce  their  wives,and  yet  by  their  law,all  were  permitted  to  do  it :  for 

it  might  be  faid  of  Mofes  as  by  the  law -giver  of  whom  Origen  fpeaks,  who  being  asked 
if  he  had  given  to  his  Citizens  the  belt  laws ;  he  anfwered,  on  «  rhi  xocS-ctTrcct  xaAA/-  # 

<j-«;,  oiAh^uv  v^Ivjccto  ths  jcaAA/<r«3"  not  abfolutely  the  beft,  but  the  beft  he  could,Adv-Cclf-3*" confidering  the  incapacity  and  averfenefs  of  his  citizens :  fo  did  Mofes ;  he  gave  a 
better  law  then  ever  was  before,and  the  beft  which  that  people  and  the  ftate  of  things 
could  then  bear :  but  it  was  but  for  a  time,  and  the  very  Nature  of  the  law  required  a 
better  to  fucceed  it,  and  therefore  he  that  came  and  gave  a  better  was  not  to  be  re- 

jected, becaufe  he  difannul'd  the  worfe :  «  *)  %rui  ir^n  r  x<x,tc£  qvo-iv  Xsyo^jov  fxia-ov 
Qtov  d<pop®vrss  X)  a,  ir^po~lotv\  dv  x)  01  7roAAcu,  oU  to-  cwos  oos  to-  ctyctSrd,  r\  xotx.01,  ,  ̂   to,   TV  £.  1.  denonefW 

<roou.o£J(J3k  cbo~ctVTcas.  07r«A??7rTaz  ,   vofA-oSreiVcriv ,   t/ Tis  T    t'stwv  7rcx.^cCpepojv  vofjCov  ctj/aTpgV«  an"n« 
|8/oi/;  If  other  law-givers  (faith  Porphiry)  regarding  that  middle  kind  of  life  which  is 
laid  to  be  according  to  Nature,  and  to  thofe  things  of  which  men  are  capable ,  who 
efteem  things  good  or  evil  by  proportions  of  the  body,  have  given  laws  Symbolical, 
yet  what  hurt  does  he,  that  brings  in  better  ? 

4.  i.  For  firft  it  is  certain,  God  himfelf  did  permit  fome  things  in  Mofes  law  which 
himfelf  had  no  pleafure  in  :  I  inftance  in  the  matter  of  divorces,  of  which  God  by  the 
Prophet  faid,  I  hate  putting  away. 

5*  2.  The  prdmifes  of  Mofes  law,  in  which  the  whole  obedience  was  eftablifhed  and 
for  which  it  was  exacted  were  wholly  temporal  and  related  to  this  life ;  and  when  the 
Prophets  and  holy  men  of  the  Nation  began  to  fpeak  openly  of  resurrection  from  the 
dead,  and  a  life  to  come,  it  was  an  open  proclamation  of  the  imperfection  and  change 
of  that  law  by  which  nothing  of  that  was  promifed  and  nothing  at  all  fpoken  of  by 
which  Mankind  ftiourd  by  obeying  God  arrive  to  that  felicity  Which  all  wife  men  did 
fup|K>fe  God  did  defign  to  him. 

6.  3 .  Although  good  things  for  this  life  were  promifed  by  the  law  of  Mofes  yet  to- 

ward the  end  and  expiration  of  it,  the  Nation  fufler'd  a  new  difpenfation  of  things  ; 
and  the  godly  men  were  often  persecuted,  and  the  whole  Nation  continually  baffled, 
and  fubdued  by  him  that  would  ;  by  the  ̂ fffyrians,  and  Chaldeans,  by  the  Per  pans  and 
by  Antiochus ,  by  the  Syrians  and  the  Romans ,  and  therefore  it  was  neceflary  they 
fhould  expect  fome  better  Covenant  which  mould  be  verified  in  the  letter,  and  make 
recompence  for  the  calamities  which  their  beft  men  here  did  furfer. 

7.  4.  The  laws  of  Mofes  were  fuch  which  were  not  of  things  naturally  and  originally 
good,  but  which  did  relate  to  time  and  place  and  perfon  ,  but  it  was  a  law  without 
which  many  ages  of  the  world  did  live ,  and  after  it  was  eftablifhed  it  did  only  bind 
that  people ;  for  neither  did  Mofes  perfuade  his  Father  in  law  Jethro  to  receive  that 
law,  neither  did  the  Prophet  Jona*  perfuade  it  to  the  Ninevites  ,  nor  the  Prophets 
ever  reprove  the  not  obferving  it^in  the  jiffyrians,  or  Egyptians,  the  Idumeans  and  Moa- 
hites,  the  Tyrians  and  Sidonians,  or  any  of  their  neighbors,whofe  vices  they  oftentimes 

reprov'd  feverely  ;  and  the  beft  men  of  the  firft  and  fecond  world ;  Abel  and  Enoch, 
Noah  and  ̂ Melchifedec,  Sem  and  Joah,  ̂ Abraham  and  Ifaac,  Jacob  and  Jofeph  knew  no- 

thing of  it,  and  yet  were  dear  to  God  :  But  if  the  law  had  confifted  of  eflential,prime 
and  Natural  rectitudes,  it  had  been  alwaies  and  every  where ;  and  if  it  confift  not  of 

fuch,  it  is  not  fit  to  be  lafting,  but  it  felf  calls  for  a  change  when  all  the  body  and  Di- 
geft  of  laws  excepting  fome  few  that  were  before  that  law  and  /hall  be  for  ever,  either 
were  experiments  of  their  obedience,  or  fignifications  of  fome  moral  duty  implyed 
in  the  external  ritual,  or  compliances  with  a  prefent  neceffity,  and  to  draw  them  far 
from  imitation  of  the  vile  cuftomes  of  the  Nations ,  or  were  types  and  fhadows  of 
fomething  to  come  thereafter. 

?.  $■.  The  law  of  Mofes  was  a  Govenant  of  works,and  ftipulated  for  exact  obedience, 
which  becaufe  no  man  could  perform,  and  yet  for  great  crimes  committed  under  Mo- 

fes law  there  was  there  no  promife  of  pardon,  no  folemnity  or  perfect  means  of  expi- 
ation, by  the  Nature  of  things  and  the  neceffity  of  the  world,  and  the  goodnefs  of 

God,a  change  was  to  be  expected. 

9.     6.'  That  their  law  and  Covenant  mould  be  changed  was  foretold  by  the  Prophets ; 
particularly  by  the  Prophet  Jeremiah,  1  will  make  a  new  Covenant  with  you  in  thofe 

daies,  and  in  your  minds  will  I  write  it:  and  when  God  had  often  exprefled  his  diflikeJy'3l53i>&c* 

of  facrifices,  in  which  yet  the  greateft  part  of  the  legal  fervice  was  eftablifhed,  God      '  °'&5r. 
does  alfo  declare  what  that  is  which  he  defires  inftead  of  it ;  even  no  other  then  the  &  4°- 
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Itiz  ~Ufthe  Chriftian  Law  >  B  o  o  k  II, 
Ifainhi  Chriftian  law,  that  vre  fkould  give  to  every  one  their  due,  and  walk  humbly  with  Cod* 
Jer.7.  that  they  mould  obey  him,  and  give  him  the  Sacrifice  of  a  contrite  and  a  broken  heart : 
Micah  6.       ancj  if  this  be  not  a  fufficient  indication  of  the  will  of  God  for  the  abolition  of  the 

Mofaick  law,  then  let  this  be  added  which  was  prophecyed  by  Daniel,  The  Me  {ft  as  {hall 
•  caufe  the  facrifice  and  the  oblation  to  ceafe. 

to,      y.  It  was  prophecyed*  that  in  the  days  of  the  Meffias  the  Gentiles  alfo  fhould  be 
ifaSh'*3"       tne  Pe°ple  °*  ̂ od  >  ̂ut  tnerefore  they  were  to  be  governed  by  a  New  law,  for  Mofes 
Maiach?  1."      law  was  given  to  one  people,  had  in  it  rites  of  difference  and  feparation  of  themfelves from  all  the  world,  and  related  to  folemnities  which  could  not  be  performed  but  in  a 

certain  place,  and  a  definite  fuccefiion  and  family  ;  which  things  being  the  wall  of 
partition  and  feparation  becaufe  Chrift  hath  taken  away  or  confounded  in  an  infepa- 

rable  mixture  and  confufion,  Gcd  hath  proclaim'd  to  the  Jews  that  Mofes  law  is  not 
that  inftance  of  obedience  in  which  he  will  be  any  longer  glorified. 

1 1.      From  thefe  premifes  the  pretence  of  the  Jews  for  the  Eternity  of  Mofes  law  will  be 
eafily  anfwered.     For  whereas  they  fay  that  God  called  it,  an  Everlafting  Covenant : 
it  is  certain  that  even  amongft  the  Jews,  the  word  Everlafting  did  not  always  fignifie 
infinitely,  but  to  a  certain  definite  period.    For  the  law  relating  to  the  land  of  their 
pofleffion,  in  which  God  promifed  to  them  an  everlafting  inheritance  ;  as  their  pof- 

.    feffion  of  the  land  is  everlafting,  fo  is  the  Covenant,  and  they  expir'd  together :  for 
all  the  demonstrations  of  the  Spirit  of  God,  all  the  miracles  of  Chrift  and  his  Apo- 
ftles,all  thefermonsoftheGofpel,  all  the  arguments  which  were  taken  from  their 
own  books  could  not  perfuade  them  to  relinquifhMo/<?j  law  and  adhere  to  Chrift :  and 
therefore  when  all  things  elfe  did  fail,  God  was  pleafed  to  give  them  a  demonftration 
which  fhould  not  fail;  he  made  it  impoffible  for  them  to  keep  Mofes  law;  for  he  broke 
their  law  and  their  Nation  in  pieces.  But  as  to  the  word  [Everlafting]  and  [Eternal] 
it  was  ufual  with  them  to  fignifie  but  to  the  end  of  a  life,  or  of  a  family,  and  therefore 
much  rather  of  a  Nation.  The  band  of  marriage  is  Eternal,  but  it  dies  with  either  of 
the  relatives  :  and  the  Oath  of  Allegiance  is  for  ever,  but  that  for  ever  is  as  saortal  as 

Exod.2.1. 6.    tne  Prince.  Thus  alfo  in  Mofes  law,  The  fervant  whofe  ear  was  hoared  fhould  ferve  for 
1  Sam.  1.  ax.  ever>  tnat  was  kQt  till  the  yeer  of  Jubilee  :  and  Hannah  carried  up  her  fon  to  the  Tem- 

ple when  he  was  weaned  that  he  might  abide  there  for  ever  :  Thus  the  Priefthood  of 
1  Sam.  z.  30.  Phinehas  was  faid  to  be  for  ever ;  but  God  who  faid  that  he  and  hitpofterity  fhould  walk 

before  the  Lord  for  ever,  did  put  a  period  unto  it  in  Eli  But  befides  this,  it  is  obfervable 
that  the  law  and  Covenant  of  Mofes   according  to  the  manner  of  fpeaking  of  that 
and  other  Nations  is  ufed  to  diftinguifh  it  from  the  more  temporary  commands  which 
God  gave  to  perfons  and  to  families,  and  to  the  Nation  it  felf  in  the  wildernefs,  which 
were  to  expire  as  it  were  with  the  bufinefs  of  the  day,  but  this  was  to  be  for  ever,even 
as  long  as  they  enjoyed  a  being  in-the  land  of  their  Covenant :  for  thus  we  diftinguifh 
the  laws  of  peace  from  the  orders  of  war :  thofe  are  perpetual  to  diftinguifh  from  the 
temporality  of  thefe. 

12.  Thefe  Arguments  are  relative  to.  the  Jews  and  are  intended  to  prove  the 
abrogation  of  Mofes  law ,  againft  them.  But  to  Chriftians,  I  fhall  alledge  the 
words  and  reafons  of  the  New  Teftament ,  fo  far  as  the  thing  it  felf  relates  to  Con- 

iren.  1. 1A.16.  fcience.  For  not  onely  the  Jews  of  old  ,  but  divers  Chriftian  Bifhops  of  Jerufalem, 

5*tej(JS.  fifteen  in  immediate  fucceflion ,  did  plow  with  an  Oxe  and  an  Afie ,  and  were Hieron.cp.8p.circurricifed  ;  the  Converted  Pharifees  ,  the  Ebionites,  the  Cherinthians  and  the 

n  A"ffiSb  ̂ azar3ei  ft^l  did  believe  that  Mofes  law  did  oblige  the  Confcience :  and  amongft: 

Nazarae'ii  *  us  there  are  or  have  been  a  great  many  Old  Teftament  Divines  whofe  Doctrine 
^u^-1^-^- and  manner  of  talk,  and  arguments,  and  practices  have  too  much  fquinted  toward 

13.  But  againft  all  fuch  practices  or  pretences  I  produce  the  decree  of  the  Apoftles  at 
Jerufalem  in  the  queftion  of  Circumcifion :  the  abrogation  of  which  difannuls  the 
whole  law  :  for  I  Paul  fay  unto  you,  if  ye  be  circumcifed  ye  are  debtors  to  keep  the  whole 
law :  therefore  by  a  parity  of  reafon,  we  are  not  debtors  to  keep  the  law,  when  that 
great  Sacrament  andSanclion  of  the  law  is  annufd.To  this  purpofe  are  thofe  frequent 

Luke  \6. 16.  difcourfes  of  the  Holy  Scriptures  of  the  new  Teftament :  The  law  and  theProphets  were 
until  John)  fince  that  time  the  Kingdom  of  God  u  preached  :  where  the  two  terms  of  the 

Roro  6  14.  -^aw  an^  tnc  Gofpel  are  exprefly  defcribed  ;  John  the  Baptift  being  the  common  term 
between  them  both,  fo  that  now  we  are  not  under  the  law,  but  under  grace ;  we  are 
dead  to  the  law,  and  that  band  being  feparate,  we  are  married  to  a  new  Bwband  ,  even  te 

Chrift : 
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w*   Chrift  :  who  is  alfo  our  High- Priejt,   after  the  order  of  Melchifedek,  not  after  the  order 

of  Aaron ;  but  then  /£*  Prieflhood  being  changed  there  is  made  of  neceffity  a  change  alfo  Heb.^.'it 
of  the  law ;   for  this  was  not  to  laft  but  till  Chrifts  coming ,  for  the  law  was  given  but 
till  the  feedjhould  come  :  till  then  we  were  under  the  law  at  under  a  School-majler, but  when  Gal.  3* 
faith  came,  we  are  no  longer  under  this  pedagogy ;  it  was  but  until  the  time  appointed  of 
the  Father :  and  to  this  purpofe  S.  Paul  fpends  a  great  part  of  the  Epiftles  to  the  Ro- 

manes and  Galatians.     For  one  of  the  great  benefits  which  we  receive  by  the  Coming 
ofChriftisthat  we  are  now  treated  with  by  a  covenant  of  faith,  thatis,  of  grace  and 
pardon,  of  repentance  and  fincere  endeavors,  the  covenant  of  Mofes  being  a  pfofecU- 

tion  of  the  covenant  of  works,  can  no  longer  oblige,  and  therefore  neither  can  th*e  lawj 
for  the  law  and  the  Covenant  were  the  conftitutive  parts  of  that  whole  entercourfe* 
they  were  the  whole  relation,  and  this  is  that  which  S.  John  faid,2%*  law  came  by  Mofes, 
but  grace  and  truth  came  by  Jefus  Chrift :  and  ever  fince  he  was  made  our  Lord  and  our 
King,  he  is  our  Law-giver  and  we  are  his  Subjects,  till  the  day  of  Judgment  in  which 
hefhallgive  up  the  Kingdom  to  his  Father, 

1 4.  But  the  greateft  difficulty  is  behind  :  For  not  all  Mofes  law  is  difannul'd  for  fome 
is  injoyned  by  Ghrift ;  and  fome  is  of  Eternal  obligation  ;  and  fuch  the  Decalogue 

feems  to  be :  the  next  inquiry  therefore  is,  what  part  of  Mofe  s  law  is  annul'd  by  Chrift. 
To  this  I  anfwer  by  parts. 

RULE    IL 

.  The  Ceremonial  lav?  of  Mofes  is  wholly  void, 

j  TH<OR  this  is  that  hand  writing  of  ordinances  which  Chrift  nailed  to  his  Crofs,  and 
r  concerning  this  we  have  an  exprefs  command  recorded  by  the  Apoftle,  Let  no  mariQ0\0&  a,  I(^ 

judge  you  in  meat  or  in  drink,  or  in  refpeft  of  an  Holiday,  or  of  the  New  moon,  or  oft  he  Sab- 
bath days :  and  concerning  the  difference  of  meats  not  .only  their  own  Doctors  fay,the 

precept  of  Mofes  is  not  obligatory  any  where  but  in  Palefl;ine,but  they  have  forgot  the 
meaning  of  the  names  of  fome  of  them,  or  at  leaft  difpute  it,  which  is  not  likely  they 

would  fo  ftrangely  have  loft,  if  the  obligation  alfo  had  not  been  remov'd.  But  as  to  us 
the  cafe  is  confefled :  for  all  the  arguments  before  alledged  proceed  of  this  part  of  the 
Mofaick  law,  if  of  any,  this  being  chiefly  made  up  of  umbrages,  figures,  and  imper- 

fect fervices,  relative  to  place  and  time,  to  families  and  feparate  perfons,  fuch  which 
every  change  of  Government  could  hinder,  and  which  in  the  conflict  and  concu/fion 
with  other  laws  did  ever  give  place,  even  in  t|jat  time  when  they  were  otherwife  obli- 

gatory, which  could  not  clean fe  the  confeience ,  nor  take  away  fins;  but  were  a  burden 
made  to  teach  fomething  elfe  ,  like  letters  written  upon  little  cubes,  or  given  as  ap- 

pellatives to  flaves  that  the  children  who  were  waited  on  by  them  might  learn  the  Al- 
phabet ;  but  elfe  they  were  a  trouble  to  no  real  perfective  purpofe  of  our  Spirits. 
Quefl. 

2.T  Know  but  of  one  difficulty  which  this  thing  can  meet  with,  and  that  is  made  by  the 
X  fcrupulous  inquiries  of  fome  tender  or  curious  perfons  who  fuppofe  the  difference 
of  meats  not  to  be  fo  wholly  taken  away,  but  that  ftill  under  the  laws  of  the  Gofpel 
we  are  bound  to  abftain  from  blood  and  from  things  ftrangled ;  pretending  for  this 
fcruple,  the  Canon  of  the  Apoftles  at  Jerufalem  :  which  injoyns  this  abftinence, 

and  reckons  it  amoqgft  the  t<*  dvctyKoua, ,  things  neceltary  :  aryl  this  was  for  a  long  Aa$  **• 
time  ufed  and  obferved  ftrictly  by  the  Ghriftians  :  of  which  we  have  teftimony  from  Novci,  58. 
that  law  of  Leo  the  Emperor,  where  having  forbidden  the  ufc  of  blood  ftuffed  in  the 
Entrailes  of  beafts ,  he  affirms  that  in  the  old  law,  and  in  the  Gofpel  it  was  alwayes 
efteemed  impious  to  eat  it.     And  this  was  not  only  for  the  prefent,  and  for  compli- 

ance with  the  Jews  that  by  the  obfervance  of  fome  common  rites  the  Gentile  converts 

might  unite  with  the  believing  Jews  into  one  common  Church  ,  but  they  fuppos'di 
fomething  of  Natural  reafon  and  decency  to  be  in  it ;  and  the  obligation  to  be  eter- 

nal, as  being  a  part  of  that  law  which  God  gave  to  j4dam'j  or  at  leaft  to  Noah  aftet the  flood;  for  they  who  ufe  to  eat  or  drink  blood  are  apt  to  degenerate  into  ferity  and 
cruelty  and  eafinefs  of  revenge  ;  and  if  Origens  fancy  had  been  true ,  it  had  been  very 

material ;  for  he  fuppos'd  that  the  Devils  were  fed  with  blood  :  but  however,  certain 
it  is  that  the  Church  did  for  divers  ages  moft  religioufly  abftain  from  blood;  and  it 

Was 
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was  the  grear  argument  by  which  the  primitive  Chriftians  did  confute  the  calumnies 
of  the  Heathens  imputing  to  them  the  drinking  of  humane  blood  :  they  could  not  be 

fuppos'd  to  do  that,  who  fo  religioufly  abftain  d  from  the  blood  of  beafts,  as  we  find 
*  In  Ap,  c  p.  >lt  aigUecj  in  Itrtnllian  a,  ̂ Minutim  b,  and  Eufebim  c,  who  alfo  tells  of  BiblU  that  Ihe 
cEcdcf/hift!  rather  would  die  then  eat  blood  in  a  pudding:  and  in  the  Canons  commonly  called 
lib.  5.  c.  1.  s  Apoftolical  d  it  is  forbidden  to  a  Clergy  man  to  eat  blood,  under  pain  of  deposition, 

Videetiam  t0  a  Jay  man  u"der  excommunication  :  which  law  was  mention'd  and  fuppos'd  obli- 
ciemen.  Alex,  gator  y  in  the  fecond  Canon  of  the  Councel  of  Gavgra  ;  and  long  after  by  the  Canon 

Kice^'hb'3' °^  t^ie C°URCel *n Iritllo ;  by  the  Councel  of  Wctmes  under  Ludoyicus  Pirn  cap.  6$. 

c  17.  '  by  Pope  Ze'chary  in  his  epift  le  to  Boniface ;  and  from  hence  the  penitential  books  had 
efta  Ti"6  warrant  enough  to impofe  Canonical  Penances  upon  them  that  did  tafte  this  forbid- 

amfmbPereg.den  difh :  and  that  they  did.fo  is  known  and  confefs'd. 
.  7.      But  to  the  Qupftion "And  inquiry,  I  anfwer,    1.  That  the  abftinence  from  blood  is not  a  law  of  nature  or  of  Eternal  rectitude  as  appears,  firft  in  that  it  was  not  at  all 

impos'd  upon  the  old  world  ;  but  for  a  fpecial  reafon  given  to  the  pofterity  of  Noah 
to  be  as  a  bar  to  the  ferity  and  inhumane  blood- thirftinefs  of  which  the  old  Giants 
were  guilty,  and  pofTibly  others  might  afterwards.    For  the  Jews  reckon  but  fix  pre- 

cepts given  to  Adam  and  his  pofterity  after  the  fall.  The  firft  againft  Arrange  wor/hip. 
the  fecond  of  the  worfhipping  the  true  God.  The  third  of  the  adminiftration  of  juftice. 
Ihe  fourth  of  difclofing  nakednefs,  or  a  prohibition  of  uncleannefs.     the  fifth  againft 
iriedding  bloud.     Thefixth  againft  theft :  and  indeed  here  are  the  heads  of  all  natural 
laws  ;  but  becaufe  the  old  world  grew  cruel  to  beafts  ,  and  the  Gyants  were  degene- 

rated into  a  perfect  ferity,  and  liv'd  on  blood ;  therefore  it  pleas'd  God  to  fuperadd this  to  Noah,  that  they  mould  not  eat  blood;  that  is,  that  they  fhould  not  eat  the 

flelh  of  beafts  that  were  alive  ;  that  is,  flefb  with  the  hlood :  and  it  is  not  to  be  defpifed 
that  the  drinking  of  blood  is  not  forbidden ;  but  the  eating  only :  meaning  that  the 

blood  was  not  the  main  intention  of  the  prohibition ;  "but  living  fiefh,  that  is,  flefh  fo 
Gen.  p.  4.      long  as  the  blood  runs  from  itiflefh  with  the  life  thereofthat  is,with  the  blood :  fo  run  the 

words  of  the  Commandment ;  and  therefore  the  Doctors  of  the  Jews  exprefs'd  it  by 
the  not  tearing  a  member  of  any  live  creature  :  which  precept  was  the  wounds  of 
cruelty,  God  fo  reftraining  them  from  cruelty  even  to  beafts  ,  left  they  might  learn 
to  practife  it  upon  men.     For  God  fometimes  places  fome  laws  for  defenfatives  to 

others,  and  by  removing  men  afar  ofT  from,  impiety  he  fecures  their  more  eflential ' 
8.  duty.  2.  But  even  this  very  precept  is  by  all  the  world  taught  to  yield  to  neceffity 

and  to  charky,and  cruelty  to  beafts  is  innocent  when  it  is  charity  to  men  :  and  there- 
fore though  we  do  not  eat  them,  yet  we  cut  living  pigeons  in  halfs  and  apply  them  to 

the  feet  of  men  in  fevers,  and  we  rip  the*bellies  of  fheep,  of  horfes,  of  oxen,  to  put 
into  them  the  fide  of  a  Paralytick  ;  and  although  to  rude  people  and  ignorant ,  fuch 
acts  of  fecurity  were  ufeful,yet  toChriftians  it  is  a  difparagement  to  their  moft  excel- 

lent inftitutipn,  and  the  powers  and  prevalencies  of  Gods  fpirit ,  to  think  they  are 

not  upon  better  accounts  fecur'd  in  their  eflential  duty.  The  Jews  were  defended 
from  idolatry  by  a  prohibition  even  of  making  and  having  images :  but  he  is  but  a 
weak  Chriftian  who  cannot  fee  pictures  without  danger  of  giving  them  worfhip. 

9.  3.  The  fecret  is  explicated  by  God  in  the  place  where  he  made  the  law:  it  was  firft  a 
direct  defign  to  introduce  mercy  into  the  world,by  taking  care  even  of  beafts  :  and  fe- 
condly  it  was  an  outerguard  againft  the  crime  of  homicide  :  and  lren<zus,  Tertullian, 

r  S.  Cyprian  and  S.  Jmbrofe  expound  the  meaning  of  the  whole  affair  to  be  nothing  elfe 
but  a  prohibition  of  homicide :  for  as  God  would  have  men  be  gentle  to  beafts  a,  fo  if 

b  Veil.  5.  beafts  did  kill  a  man,-  it  fhould  be  exacted  of  them£:  neither  the  mans  dominion 
over  the  beaft  could  warrant  his  cruelty  over  them,  nor  the  want  of  reafon  in  beafts 

bring  immunity  if  they  kill'd  aman,  and  the  confequent  and  purpofe  ofboththefe 
is  exprefs'd,  verf  6.  whofo  [beddeth  mans  blood  ,  by  man  (hall  his  blood  be  /bed;  and  all 
this  put  together  is  a  demonftration  how  dear  lives  are  to  God  ;  even  the  life  of  beafts 
is  in  one  fenfe  facred  :  for  even  then  when  they  were  given  to  Man  for  food ,  yet  the 
Jifewas  not;  they  mnft  firft  be  dead  before  they  might  be  eaten  :  but  therefore  the 
life  of  Man  was  facred  in  all  fenfes,  and  fhould  be  required  of  man  and  beaft.  But 
.that  God  doth  even  take  care  for  Oxen  ,  in  the  matter  of  life ,  appears  in  this  prohi- 

bition ,  fiefh  with  the  life  thereof  ye  [hall  not  eat ;  that  is,  you  fhall  not  devour  the  flefh 
even  while  it  is  alive;  for  the  blood  is  the  life  thereof ;  that  is,  when  the  blood  is 

^one  you  may  eat,  till  then  it  isprefumed  to  be  alive.     Now  there  can  be  noother 

meaning 
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meaning  of  the  reafon :  for  if  blood  were  here  diredtly  prohibited  to  be  taken  and 
drunk  or  eaten,  this  reafon  could  not  have  concluded  it,  [becaufe  it  is  the  life,  there- 

fore  you  may  not  eat  it~\  being  no  better  an  argument  then  this  ;  you  may  not  eat  the 
heart  of  a  beaft,  for  it  is  the  life  thereof;  but  the  other  meaning  is  proper,  ye  /hall 

not  eat  fiejh  with  the  blood  which  is  the  life  thereof,  that  is,  fo  long  as  the  bloud  runs,  fo 

long  ye  muft  not  eat ;  for  fo  Jong  it  is  alive  :  and  a  beaft  may  be  killed  but  not  dc-videSJUw< 
vour'd  alive.  So  that  the  prohibition  of  bloud  is  not  dircdl  in  the  precept,  but  acci- lib.  a.o<5.con- 

dental,  blood  is  forbidden  as  it  is  the  fign  of  life  and  the  vehiculum  of  the  Spirits,  the  *ra,ad$£ap^ 
inftruments  of  life;  and  fo  long  as  it  runs  fo  long  the  life  abides  ordinarily;  andp^um. 
therefore  Zcnaras  in  his  notes  upon  the  Councel  of  Gangra  expounds  the  word  eLiya, 

or  blood  fuppos'd  in  that  Canon  as  unlawful  to  be  eaten  or  dunken,  by  l%e7tlrvi<Pes  i-\o- 
u.evov,  »  Tnyvv$Jov,  blood  diligently  or  faft  running  or  following  the  wound  ,  and 

thick;  that  is, as  I  fuppofe,  blood  digefled,  to  diftinguifti  it  from  ferum  fanguin'u or 
the  watry  bloud  that  is  feen  in  beafts  after  they  have  bled,  that  they  might  not  have 

fcruple  in  minutes  and  little  fuperftitions  :  %ue)-s  ̂ Tij<Tg«JT«  cLiy£\©^f  without  active 
blood,  fo  Balfamo  :  and  it  is  not  impertinent  to  the  main  inquiry  that  it  be  obferved 
that  the  Jews  ufe  [life]  inftead  of  blood,and  fo  does  the  Vulgar  Latin,  that  we  might 
the  eafier  underftand  the  meaning  to  be  oUife,  or  living  blood.     But  then  this  is  no- 

thing to  eating  the  blood  when  the  beaft  is  certainly  dead  :  and  therefore  it  is  obferv- 
able  that  they  who  did  make  a  fcruple  of  eating  blood  did  not  all  of  them  make  a 

fcruple  of  eating  things  ftrangled  in  which  the  blood  remained :  and  therefore  in  fome 

copies  of  the  Apoftolical  decree  mention'd  JtBs  15.  the  word  mixfe  or  ftrangled  is  left 
out;  andS.  ̂ #//'»  obferves  that  in  his  time  in  Africa  the  Ghriftians  did  not  feverely 
abftain  from  things  ftrangled.     For  if  the  cafe  were  the  fame  between  blood  running 
and  blood  fetled  and  dead,  then  the  reafon  of  the  Commandment  were  nothing  or  not 
intelligible ;  and  befides  it  would  breed  eternal  fcruples :  fince  in  the  very  killing  of 
beafts  there  will  fome  blood  remain,  and  in  the  neck  pieces  and  fome  veins  every  bo- 

dy hath  obferved  fome  blood  remaining  even  after  the  effufion  by  the  knife.     4.  This      4. 

could  not  be  a  law  of  Nature,  becaufe  not  mention'd  by  Chrift  in  all  his  law,  which 
I  have  already  prov'd  to  be  a  perfect  Digeft  of  the  Natural  law  :  only  that  fenfe 
of  it  which  1  have  now  given ,  is  involv'd  in  a  law  of  nature ,  and  confequently 
enjoyned  by  Chrift,  viz.  under  the  precepts  of  mercy ,  according  to  that  fay- 

ing of  the  wife  man,  a  good  man  wiU  be  merciful  to  his  beaft:  and  the  jithenians  put  a 
boy  to  death  becaufe  he  took  delight  to  prick  out  the  eies  of  birds  and  fo  let  them  flie 
for  his  paftime,as  fuppofing  that  he  who  exercifed  his  cruelty  upon  birds  being  a  boy, 

would  in  time  deftroy  men  too.     $.  Upon  the  account  of  this  interpretation  we      *' 
are  to  diftinguifli  the  material  part  from  the  formal ;  the  blood  as  it  is  fuch  a  fub- 

ftancc  from  the  blood  as  it  is  alive  ;  juft  as  the  a'J^AoS-JTa.  are  to  differene'd  :  for  to 
eat  the  meat  when  it  is  fold  in  the  Shambles  is  a  thing  indifferent,  faid  S.  Paul,  though 
it  was  offered  to  idols ;  but  this  very  meat  might  not  be  eaten  in  tfie  Temples,  nor  1  Cor,  10.  %i* 
any  where  under  that  formality,  as  S.  Paul  there  difcourfes  :  and  therefore  what  the 
Apoftles  in  their  letter  to  the  Churches  call  ei^wAoSrvfcc,  S.  James  in  the  decifion  of 

the  queftion  calls  ctAt^TijocSa  T^a'cTwAwj/ pollutions  of  idols,  that  is,  all  communi- 
cations in  their  idolatrous  portions  and  fervices ,  and  fo  it  is  for  blood ,  abftain 

from  life  blood,  or  blood  that  runs  while  the  beaft  is  dying,  that  is,  devour  not  the 
flefh  while  the  beaft  is  alive,  be  not  cruel  and  unmerciful  to  your  beaft :  but  if  blood 
be  taken  in  its  own  materiality  when  the  beaft  is  dead,  it  may  be  eaten  as  other  things, 
without  fcruple  :  they  being  both  in  the  fame  fenfe  as  in  the  fame  obligation 

There  is  a  letter  and  a  fpirit  in  both  of  them.  6.  One  thing  only  1  fliall  add  to  make  Q 
this  appear  to  have  been  relative,  temporal  and  ceremonial ;  and  that  is,  that  when 

God  was  pleas'd  to  continue  the  command  to  the  fons  of  Ifrael  in  Mofes  law,  he 
changed  the  reafon,  only  reciting  the  old  reafon  for  which  it  was  impofed  to  the  po- 
fterity  of  Noah,  and  fuperadding  a  new  one  as  relating  to  themfelves  :  For  the  life  of 

the  flefh  is  in  the  blood,  and  1  have  given  it  to  you  upon  the  altar  to  make  an  atonement  for  u  I^°  * 
your  fouls ;  for  it  if  the  blood  that  maketh  an  atonement  for  the  Soul.  So  that  to  the 
blood  there  was  fuperadded  a  new  facrednefs  and  religion,  it  was  typical  of  the  great 
facrifice  upon  the  Crofs,  the  bloud  of  which  was  an  holy  thing  ,  and  it  was  alfo  in- 
ftrumental  to  their  facrifices  and  folemnities  of  their  prefent  religion :  and  therefore 

this 
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this  ritual  is  to  ceafe  after  that  the  great  facrifice  is  offered  and  the  great  effufion  of 
blood  is  paft.     But  as  they  had  a  new  reafon,  fo  alfo  had  they  a  new  injunction,  and 
they  were  interdicted  the  eating  of  any  thing  ftrangled  ;  which  they  taking  to  be  a 
purfuance  of  the  precept  given  to  Noah,  were  the  more  zealous  of  it;  and  left  their 
zeal  might  be  offended,  the  firft  Chriftians  in  their  focieties  thought  fit  to  abftain 
from  it.     But  this  ever  had  a  lefs  obligation  then  the  former,  and  neither  of  them  had 

in  their  letter  any  natural  obligation :  but  the  latter  was  introduc'd  wholly  upon  the 
7»      Levitical  account :  and  therefore  did  ceafe  with  it.     7.  After  this  fo  plain  and  cer- 

tain commentary  upon  this  precept,  I  fhall  the  lefs  need  to  make  ufe  of  thofe  other 
true  obfervations  made  by  other  learned  perfons :  as  that  this  Canon  was  made  for  a 
temporary  compliance  of  the  Gentile  Profelytes  with  the  Jewifh  converts ,  that  this 
was  not  a  command  to  abftain  from  blood,  or  ftrangled,  but  a  declaration  only  that 
they  were  not  obliged  to  circumcifion  ;  but  they  already  having  obferved  the  other 
things,  it  was  declared  they  need  go  no  further :  that  whereas  thefe  things  were  faid 
to  be  neceffary  IxaVa^jtes ,  the  meaning  of  the  word  is  not  abfolute  but  relative ;  for 
it  is  W  olvcLy*te  %x&Vt  t0  have  a  thing  under  fome  necefTary  condition,  and  fo  it  hap- 

pened to  them  to  whom  the  Apoftles  wrote;  for  they  were  Gentile  Profelytes  before 
they  were  Chriftians,  and  fo  were  tyed  to  obferve  the  feven  precepts  of  Noah,  before 
the  Jews  would  converfe  with  them,  and  therefore  that  this  did  not  concern  the  Gen- 

tiles after  they  were  an  in  tire  Church  :  for  although  it  did  while  the  feparation  laft- 
ed,  and  that  there  were  two  Bifhops  in  fome  great  Churches  as  in  Rome  and  Bphefusi 
yet  when  the  Church  was  of  Gentiles  only,  or  converfed  not  with  Jews,  this  could 
not  relate  to  them.  That  blood  mould  be  forbidden  in  the  formality  of  meat  is  infi- 

nitely againft  the  Analogy  of  the  Gofpel  :  The  decretory  and  dogmatical  words  of 
Matth.  1$.      Chrift  being,  that  nothing  which  enters  into  the  mouth  defiles  a  man :  and  the  words  of 
1  Cor.  10.  i$-  S.  Paul  are  permifTive  and  preceptive,  Whatfoever  is  fold  in  thejkambles,  eat,  asking  no 

queflionfor  Conscience  fake.     For  meat  commendeth  us  not  to  God ;  for  neither  if  we  eat 
are  we  the  better,  neither  if  we  eat  not  are  we  the  worfe :  and  the  Kingdom  of  God  confijleth 

Rom.  14. 17*  not  in  meat  and  drink,   but  in  right eoufnefs,  and  peace,  and  joy  in  the  Holy  Ghoft.     The 

refult  is  this,  that  blood  as  it  is  a  meat  cannot  be  fuppos'd  here  to  be  directly  forbid- 
den as  Naturally  unlawful ,  or  ellentially  evil,  or  of  a  proper  turpitude :  but  if  the 

Apoftles  had  forbidden  the  very  eating  of  blood  as  meat ,  it  muft  be  fuppofed  to  be  a 
temporary  and  relative  command  which  might  expire  by  the  ceafing  of  the  reafon, 
and  did  expire  by  defuetude ;  but  finceitwasnot  fo,  but  a  permitting  the  Gentile 
Profelytes  and  incouraging  them  for  prefent  reafons  to  abftain  from  running  or  life 
blood  in  the  fenfe  above  explicated ,  according  to  the  fenfe  of  the  Jewifh  Doctors 
and  their  Difciples,  it  no  way  can  oblige  Chriftians  to  abftain  from  blood  when  it  is 

dead,  and  alter'd,  and  not  relative  to  that  evil  which  was  intended  to  be  forbidden  by 
God  to  Noah,  and  was  afterwards  continued  to  the  Jews.     I  end  this  with  the  words 

of  lertuttian,  Claves  macelli  tibitradidit ,  permittens  efui  omnia  ad  conftituendam  ido- 
De  jejurms.     lothytorum  exceptionem.     God  hath  given  to  us  the  keyes  of  the  fhambles,  only  he 

hath  forbidden  the  pollution  of  idols  :  in  all  other  things  you  have  your  liberty  of 
eating. 

4.     I  am  only  now  to  give  an  account  of  the  reafons  of  the  Ancient  Churches,  why  fo 

pertinacioufly  &  fo  long  they  refufed  to  eat  boy  I'd  blood,or  any  thing  of  that  Nature, 
But  for  that  it  is  the  lefs  wonder  when  we  conlider  that  they  found  it  injoyned  by  all 
the  Churches  where  the  Jews  were  mingled,and  the  necefllty  lafted  in  fome  places  till 
the  Apoftles  were  dead,  and  the  Churches  were  perfecuted :  and  then  men  ufe  to  be 
zealous  in  little  things,  and  curious  obfervers  of  letters;  and  when  the  fucceeding 
ages  had  found  the  precedents  of  Martyrs  zealous  in  that  inftance,  it  is  no  wonder  if 
they  thought  the  Article  fufficiently  recommended  to  them.     2.  But  if  we  lift  to 
obferve  that  the  Pythagorean  Philosophers  were  then  very  bufie  and  interefted  in  the 
perfuafions  of  Men  and  Sedts,and  Pythagoras  and  Plato  and  Socrates  had  great  Names 
amongft  the  leading  Chriftians,  it  is  no  wonder  if  in  the  percolation  fomething  of  the 
relifh  ftiould  remain,  efpecially  having  a  warrant  fo  plaufible  to  perfwade,  and  fo  eafie 
to  miftake  as  this  decretal  of  the  Apoftles,  and  the  example  of  the  Ancients  living  in 
that  time  which  the  Heathens  called  the  Golden  age, 

Mcum.  1. 15.  Nam  vet  us  ill  a  at  as  nonpolluit  or  a  cruore. 
Single  life,  and  abftinence  from  certain  meats,  and  refufing  of  blood,  and  feverity  of 
Difcipline,  and  daies  of  abftinence  were  fometimes  perfuaded,  fometimes  promoted, 

fome- 
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fometimes  urg'd,  fometimes  made  more  necellary,  by  the  Montanifis,  the  Ejfens,  the 
Manichees,  the  Novatians,  the  Encratites,  the  Pythagoreans  ,  and  the  very  Heathen 
themfelves,  when  becaufe  they  would  pretend  feverity  it  became  fit  that  theChrifti- 

ans  fhould  not  be  or  feem  inferior  to  them  in  felf-denial ,  Difcipiine  and  aufteritits. 
But  I  (hall  make  no  more  conjectures  in  this  matter,  fince  if  the  Church  at  that  time 

did  injoyn  it,  the  Canon  was  to  be  obeyed,  and  it  may  be  in  fome  places  it  was  pracli- 

fed  upon  that  flock  ;  upon  any  other juft  ground,  it  could  not,as  1  have  already  prov'd. 
Onely  this;  it  cannot  be  denied  but  in  the  Weftern  Church  where  this  decree  and 
the  confequent  Cuftom  was  quickly  worn  out,  though  it  lafted  longer  even  to  this 
day  in  the  Greek  Church,  and  Balfamo  inveighs  againft  the  Latines  for  their  carelef- 
nefs  in  this  Article  ;•  yet  there  were  fome  intervals  in  which  by  chance  this  decree  did 
prevail ;  but  it  was  when  the  Bifhops  of  Rome  were  fo  ignorant  that  they  could  not 
diftinguifh  the  Old  Teftament  from  the  New,  but  in  fome  particulars  did  Judaize.  I 

inftance  in  Pope  Zechary  before  mention'd  ;  who  in  his  decretal  to  Boniface  the  Arch- 
Bifliop  of  Mentz  is  very  curious  to  warn  him  to  forbid  all  Chriftians  with  whom  he 
had  to  do,  they  mould  abftain  from  fome  certain  forts  of  birds,  as  jack-daws,  crows 
and  ftorks  ;  but  efpecially  that  Chriftians  mould  eat  no  Hares,  nor  Bevers,nor  wild- 
horfes  :  and  the  Councel  of  Wormes  detertruVd  fomething  to  the  like  purpofe ,  not 

much  wifer ;  but  what  was  decreed  then  was  long  before  reprov'd  by  S.  ̂ «/^,affirm-  Lib>  „2  Ct  13i 
ing  that  if  any  Chriftian  made  a  fcruple  of  eating  ftrangled  birds  in  whom  the  blood  cont.  Fauftam 

remain'd,  he  was  derided  by  the  reft :  and  that  this  thing  which  was  ufeful  in  the  in-^nich- 
fancy  of  the  Church  mould  be  obtruded  upon  her  in  her  ftrength  ,  is  as  if  we  fhould 
perfuade  ftrong  men  to  live  upon  milk,becaufe  their  tender  Mothers  gave  it  them  as 
the  beft  nourifhment  of  their  infancy. 

5.  This  thing  being  cleared  I  know  no  other  difficulty  concerning  the  choice  of  meats 
in  particular,  or  the  retention  of  the  Ceremonial  law  in  general ,  or  in  any  of  its  in* 
ftances,  but  what  will  more  properly  be  handled  under  other  titles. 

RULE     III. 

The  Judicial  law  of  Mofes  is  annul' d,  or  abrogated)  and  retains  no  obliging  power  either  in 
whole  or  in  part  over  any  Chriftian  Prince,  Commonwealth,  or  F  erf  on. 

i.T^Ither  the  Judicial  was  wholly  civil,  or  it  was  part  of  the  Religion.  If  it  was  whol- 
XIj  ly  fecular  and  civil,  it  goes  away  with  that  Commonwealth  to  whom  it  was 
given ;  if  it  was  part  of  the  religion  it  goes  away  with  the  Temple,with  the  law-givers 
authority  by  cefiion  to  the  greater,  with  the  Priefthood,  with  the  Covenant  of  works, 
with  the  revelation  and  reign  of  the  Meffias :  and  though  the  inftances  of  this  law  pro- 

ceeding from  the  wifeft  Law-giver  are  good  guides  to  Princes  and  Commonwealths 
where  the  fame  reafons  are  applicable  in  like  circumftances  of  things  and  in  equal  ca- 

pacities of  the  Subjedts,yet  it  is  wholly  without  obligation.  In  the  Judicial  law  theft 
was  punifhed  with  death,  Ant  with  the  reftitution  of  four-fold ;  and  unlefs  the  necef- 
fities  of  aRepublick  mall  inforce  it,  it  were  confonant  to  the  defign  of  Ghriftian  re- 

ligion, the  intereft  of  Souls,  their  value,  and  pity,  that  a  life  fhould  not  be  fet  in  bal- 
lance  over  againft  a  fheep  or  a  cup.  In  the  Judicial  law  of  Mofes  Adultery  was  punifh- 

ed with  death ;  but  it  will  not  be  prudent  for  a  Commonwealth  to  write  after  this 
Copy  unlefs  they  have  as  great  reafon  and  the  fame  neceflity,  and  the  fame  eflecl:  be 
likely  to  be  confequent ;  it  was  highly  fitting  there,  where  it  was  fo  neceflary  to  pre- 
ferve  the  Genealogies,  and  where  every  family  had  honors  and  inheritances  and  ex- 

pectations of  its  own,and  one  whole  tribe  expedted  in  each  houfe  the  revelation  of  the 
Meffias,and  where  the  crime  of  Adultery  was  infinitely  more  inexcufable  by  the  per- 
mifiion  of  divorces  and  Polygamy  then  it  can  with  us. But  with  us  and  fo  in  every  Na- 

tion ,  many  confederations  ought  to  be  ingredient  into  the  conftitution  of  a  capital 
Law :  but  they  have  their  liberty,  and  are  only  tied  up  with  the  rules  and  analogies  of 
the  Chriftian  law  :  only  the  judicial  law  of  Mofes  is  not  to  be  pretended  as  an  example 
and  rule  to  us  becaufe  it  came  from  a  Divine  principle  ;  unlefs  every  thing  elfe  fit  it 
by  which  the  proportions  were  made  in  thatCommonwealth  ;  for  although  God  made 
Aprons  fox  Adam  and  Eve,it  would  not  be  a  comely  fafhion  for  the  Gallants  of  our  age 
and  Countries.  But  concerning  this  who  deiires  to  fee  long  and  full  difcourfes.,  I  re- 

/  U  fet 
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fcr  him  to  Giltelmus  Zepperus de  legibw  €Mofaicis ,    and  the  Preface  of  Calvin  the 

Lawyer  to  his  Themis  Hebrao  Romana. 

2*  But  the  thing  in  general  is  confefs'd*  and  the  arguments  now  alledged  make  it  cer- 
tain :  but  then  why  it  mould  not  be  fo  in  every  particular  when  it  is  confefled  to  be  fo 

in  the  General,  1  do  not  underftand ;  fince  there  are  no  exceptions  or  refervations  of 
any  particular  in  the  New  law ;  the  law  of  Chriftianity.  But  in  two  great  inlrances 
this  Article  hath  difficulty ;  the  one  is  i.  The  approach  of  a  man  to  his  wife  during 
her  ufual  term  of  feparation.  2.  The  other  is  concerning  the  degrees  of  kindred  hin- 
dring  marriage ;  both  which  being  taken  exprefs  care  of  in  the  Judicial  law,  and  yet 

nothing  at  all  faid  of  them  in  the  laws  of  Chrift,  are  yet  fuppos'd  to  be  as  obligatory 
to  Chriftians  now,  as  to  the  Jews  of  old.  Of  thefe  1  mail  now  give  account  becaufe 
they  are  of  great  ufe  in  the  Rule  of  Confcience,  and  with  much  unquietnefs  and  noife 

talk'd  of,  and  Confciences  afflicted  with  prejudices  and  authority ,  with  great  names and  little  reafons. 

&ueft. 
3*  TV  THether  the  Judicial  law  of  mutual  abftinence  in  the  days  of  Womens  fepara- 

VV    ti°n  obliges  Chriftian  pairs  ? 

4.  The  Judicial  law  declar'd  it  to  be  twice  poenaL  Once  it  only  inferr'd  a  legal  Un- 
cleannefs  for  feven  days.  Levit.if.14.  But  in  the  Levit.  20. 18.  It  is  made  Capi- 

tal to  them  both  ;  they  fbatt  be  both  cut  off  from  the  people. 
$.  From  hence,  Aquinas,  Alexander  ofAlesy  Bonaventuref  and  Scotus  affirm  it  to  be  a 

mortal  fin  for  a  husband  then  to  approach  to  her :  Paludantu  and  Cajetan  deny  it ;  and 

amongft  the  Cafuifts  it  is  with  great  difference  affirm'd  or  denyed.  but  with  very  tri- 
fling pretences,  as  if  they  were  to  give  laws,  and  not  to  inform  Confciences  upon juft 

grounds  of  reafon  or  religion. 
6,  They  who  fuppofe  it  to  be  unlawful  affirm  this  law  to  be  ceremonial,  judicial  and 

Moral.  It  is  ceremonial  becaufe  it  is  inferr'd  a  legal  impurity ;  or  feparation  for  feven 
days.  It  is  j^/V/W  by  its  appendant  fentence  of  death,  and  a  Capital  infliction.  It  is 
moral,  becaufe  it  is  againft  charity  as  being  hurtful  to  the  child  in  cafe  any  be  begot- 

ten by  fuch  approaches.  The  whole  ceremoniality  of  it  is  confefledly  gone ;  but  the 
punifhment  of  it  in  the  Judicial  law  being  capital  they  urge  it  as  an  argument  that  it 
is  moral.  So  that  the  whole  weight  lies  upon  this.  That  which  was  by  the  law  of 

God  punifh'd  with  death, was  more  then  a  meer  ceremony,and  muft  contain  in  it  fome 
Natural  obliquity  and  turpitude.  And  in  this  cafe  we  need  not  to  go  far  in  our  inquiry 
after  it ;  for  it  is  becaufe  of  the  great  uncharitablenefs,  as  being  a  caufe  of  monftrous 
produdtions,or  leprofies  and  filthy  difeafes  in  the  children :  and  as  the  former  of  thefc 
two  fignifies  its  morality ;   fo  this  does  formally  conftitute  it :  and  this  is  confirmed 

ievir.  ao.  23.  by  the  words  annexed  to  the  prohibition:  For  the  nations  committed  all  thefe  things, 
therefore  I  abhorred  them :  amongft  which,this  in  the  queftion  being  enumerated,it  will 
follow  more  then  probably ,  that  fince  this  thing  was  imputed  to  the  Heathens  who 
were  not  under  Mofes  law,  it  muft  be  imputed  becaufe  it  was  a  violation  of  the  law  of 
Nature. 

7.  To  thefe  things  I  anfwer;  1.  That  the  punifhment  of  «ll  fuch  approaches  under 
Mofes  law  with  death,was  no  argument  of  any  Natural  turpitude  and  obliquity  in  the 
approach.  For  then  circumcifion  would  be  neceflary  by  a  Natural  law,  becaufe  every 

foul  that  was  not  circumcis'd  was  alfo  to  be  cut  off  from  his  people.  But  if  for  this 
reafon  it  were  only  to  be  concluded  unlawful,  then  fince  this  reafon  is  taken  away,and 
it  is  by  no  law  of  God  punifliable,  nor  yet  by  any  law  of  man,  it  follows  that  now  it 
cannot  be  called  a  Mortal  or  a  Great  fin,to  which  no  mortal  punifhment  is  annexed  nor 
indeed  any  at  all. 

%,  2.  But  neither  was  it  juft  thus  in  the  law  of  ̂ Mofe s.  For  by  the  law  of  sJWofes  it 
was  nothing  but  a  legal  impurity,  a  feparation  from  the  Temple  and  publick  facrifi- 

ces  and  fome  forts  of  commerce  for  feven  days ;  and  thus  much  was  alfo  impos'd  up- 
on the  woman  though  me  was  lock'd  up  and  convers'd  with  no  man  even  for  her  Natu- 
ral accident :  and  if  by  the  gravity  or  levity  of  a  punifhment  we  may  make  conjectures 

of  the  greatnefs  of  a  fin  (of  which  I  mall  in  the  third  book  give  accounts)  then  it  would 
follow  that  every  fuch  approach  was  nothing  but  a  breach  of  a  legal  rite  or  ceremony, 
fince  it  was  puniflied  only  with  a  legal  feparation,  which  alfo  was  equally  upon  every 
innocent  woman  in  that  period.  *  Yea,but  befides  this  it  was  made  Capital. I  anfwer, 
fUhat  could  not  be,  if  the  cafe  were  the  fame ;  for  two  punifhments  are  not  in  laws  in- flicted 
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flicted  upon  the  fame  offence,  directly  and  primarily :  and  therefore  Kadulphus  Fla- 

viacenfts  fuppofes  here  to  be  a  direct  contradiction  in  the  letter  of  thefe  two  Jaws  * 
?  m  Levitt 

and  that  they  are  to  be  reconcild  by  fpiritual  fignifications  in  which  only  they  are  ob- 
ligatory to  us  under  the  Gofpel ;  but  1  do  not  very  well  underftand  what  he  would 

have,  nor  any  ground  of  his  conjecture,  but  am  content  it  is  not  material ,  fince  he 

confefles  that  the  very  letter  oblig'd  the  Ifraelites,  which  how  it  is  poffible,  and  yet  be 
contradictory,  I  mail  never  underftand.  *  Hugo  Cardinalis  faies  that  the  firft  of  thefe 
punifhments  was  on  him  who  did  it  ignorantly  ;  but  it  was  Capital  only  to  him  who 
did  it  knowingly  and  voluntarily.  But  this  is  not  probable  ;  for  then  it  would  be  in 
effect  fo  that  the  man  might  only  contract  a  legal  impurity ;  and  the  woman  be  Aire 
to  die  for  it :  Enimvers  dura  lege  hie  agunt  mulieres  : 
for  although  the  man  could  often  fay  truly  ,  and  might  always  pretend  that  he  did  it 
ignorantly,  yet  the  woman  could  not :  for  it  is  not  likely  that  fhe  mould  with  much 
probability  at  any  time  fay  (he  did  it  ignorantly,  and  fince  it  cannot  be  but  by  a  rare 
contingency,  it  is  not  likely  to  be  the  fubject  matter  of  a  regular  law,  and  provid- 

ed for  by  a  daily  and  perpetual  provifion ;  efpecially,  fince  that  cafe  is  already  provid- 
ed for  in  other  periods  ,  as  being  fufficiently  included  under  them  that  by  chance 

touch  a  woman  fo  polluted  :  and  therefore  this  does  not  reconcile  the  difficulty :  but 

fince  it  muft  be  confefs'd  that  on  the  woman  (at  leaft  ordinarily)  both  thefe  laws  muft 
have  effect,  and  yet  the  woman  cannot  eafily  and  ordinarily  be  fuppos'd  to  be  igno- 

rant in  fuch  a  cafe  fo  as  to  need  a  law  (for  laws  ufe  not  to  be  made  for  rare  contingen- 
cies) it  follows  that  this  diftinction  is  not  fufficient  to  reconcile  the  difficulty.  But 

Lyra  and  Jbulenfis  have  a  better,  faying  that  the  legal  impurity  was  the  puniihment 
only  when  the  fact  was  private :  but  it  was  Capital  when  it  was  brought  before  the 
Judge :  and  truly  for  this  there  was  great  reafon.    For  fince  the  woman  alfo  was  to 
die,  it  is  not  to  be  fuppofed  that  fhe  would  accufe  her  Husband  and  condemn  her  feJf, 
and  fuch  things  ufe  not  to  be  done  publickly ;  it  is  therefore  to  be  fuppofed  that  who 
ever  did  do  this  fo  as  to  be  delated  for  it  and  convicted  muft  do  it  cv  x&eJL  uTrepvKpavlccs 
with  the  hand  of  pride,  in  contempt  and  defpight  ofMofes  law ;  for  which  as  S.  Paul 
witnelles,  a  man  was  to  die  without  mercy.     *  But  now  from  hence  I  infer,  that  fince 
the  contempt  and  open  defpight  of  the  law  only  was  Capital ,  it  was  not  any  natural 

turpitude  that  deferv'd  that  calamity ;  it  was  nothing  but  a  legal  uncleannefs,  which 
every  child  had  that  did  but  touch  her  finger. 

9.     But  then  for  the  next  argument  with  which  the  greateft  noife  is  made ,  and  every 
little  Philofopher  can  with  the  ftrength  of  it  put  laws  upon  others  and  reftraints  up- 

on mens  freed  Confidences ;  I  anfwer  firft  upon  fuppofition  that  it  were  true  and 
real,  yet  it  does  not  prove  the  unlawfulnefs  of  fuch  addrefles.    For  if  the  man  and  wo- 

man have  a  right  to  each  other  reflectively, there  is  no  injury  done  by  ufing  their  own 
right.  Nemo  damnum  facit,  nifiqui  idfacit  quod  facere  jus  non  habet,  faith  the  law.  But 
that  is  not  the  prefent  cafe,  for  the  married  pair  ufe  but  their  own  rights  which  God  L.  Nemo,  de 

hath  indulg'd.     And  therefore  Paulus  the  Lawyer  from  the  fentence  of  Labeo  hath regu1,  ̂nst 
defin'd ,    that  no  man  can  be  hindred  from  diverting  the  water  running  through-!.,  a.  de  aqua 
his  own  grounds,  and  fpewding  it  there,  though  it  be  apparent  that  his  Neighbor  re-  Pluvia  arcenda 
eeives  detriment  to  whom  that  water  would  have  defcended.   1  know  this  may  be  al- 

tered by  laws  Cuftomes  and  Covenants,  but  there  is  no  eflential  injuftice  in  k,  if  lofs 
comes  to  another  by  my  ufing  my  own  right.     To  which  I  only  add  this  one  thing, 
becaufe  I  am  not  determining  a  Title  of  law  in  open  court,  but  writing  Rules  of 
Confidence  :  that  though  every  fuch  interception  of  water ,  or  other  ufing  of  our 
right  to  our  Neighbors  wrong  be  not  properly  injuftice ,  yetunlefshe  havejuft  caufe 
to  ufe  it,  it  is  unlawful  to  do  fo,  becaufe  it  is  Uncharitable ;  becaufe  then  he  does  it 

with  a  purpofe  to  do  his  Neighbor  injury.     And  fo  it  is  in  this;  If  any  man  or  wo- 

man in  fuch  approaches  intend  hurt  to  the  child ,  as  hoping  the  child  might  not  live,' 
or  if  either  of  them  defign'd  that  the  child  mould  by  fuch  means  become  hated,  or 
neglected  in  provifions,  and  another  preferred,  then  I  doubt  not  but  to  pronounce  all 
fuch  mixtures  impious  and  abominable :  and  to  this  fen  fie  thole  words  of  S.  jiuflw  in 
this  article  are  to  be  expounded:  Per  talem  legem  in  Levitico  pofitam  non  Naturam  qu  6    ̂  
damnari,  fed  concipienda  prolis  noxiam  prohiberi.     The  thing  it  felf  is  not  naturally  Levit. 

impure  ;  but  it  is  forbidden  that  hurt  mould  be  intended  or  procur'd  to  the  child  :  for 
although  in  the  inftance  of  Paulus  y  above  reckon'd  the  injury  is  certain,  andtheper- 
fon  definite  and  known  to  whom  it  is  done  ,•  and  in  the  prefent  queftion  both  the 

LI  %  evens 
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event  at  the  worft  is  but  uncertain,  and  the  perfon  to  be  injur'd  not  yet  in  being,  and therefore  the  cafe  is  much  more  favourable  here  then  there  ,  yet  when  this  cafe  does 

happen,  there  can  be  no  excufe  for  it,  becaufe  it  is  the  act  of  an  evil  mind,  and  an  un- 
charitable Spirit. 

10.  2.  Upon  fuppofitioB  that  this  allegation  were  true,  yet  it  follows  not  that  all 

fuch  approaches  were  unlawful':  as  appears  in  the  cafe  of  a  leprous  wife  with  whom that  it  is  lawful  to  have  congrefs  is  fo  certain  that  it  is  told  as  an  heroick  ftory  of  Do- 
minicus  Catalufws  a  Prince  of  Lesbos  that  he  did  ufually  converfe  with  his  wife  that 
was  a  leper,  as  ftill  knowing  it  to  be  his  own  flefh,  which  no  man  hates  :  but  if  with  a 
Leper  (whofe  iflue  is  as  certain  to  be  leprous,  as  in  tl)e  other  cafe  to  be  any  way  dif- 
eafed)  it  be  lawful,  the  effect  notwithftanding ;  then  the  argument  ought  not  to  in- 

fer a  prohibition,  or  conclude  it  to  be  unlawful.  The  fame  alfo  is  the  cafe  of  both  men 
and  women  in  all  hereditary  difeafes ,  and  in  any  difeafes  which  are  refident  in  any 
principal  part  with  any  of  which  if  either  of  them  be  infected,  it  is  (if  this  reafon  be 
good)  equally  unlawful  for  them  to  beget  children ,  or  to  ufe  the  remedy  which  God 

hath  given  them  againft  uncleannefs.  , 
11.  If  it  be  anfwered  that  there  is  difference  in  the  cafe,  becaufe  the  prefent  queftion 

being  of  fhort,  frequent  and  periodical  feparations,  the  married  perfon  may  expect 
Natures  leifure  who  will  in  a  fhort  time  return  them  to  their  ufual  liberties  :  but  if 
they  have  a  leprofie,  that  goes  not  off,  but  abides  :  and  therefore  either  a  child  mufl 
be  begotten  with  that  danger,or  not  at  all ;  and  fince  it  is  better  for  a  child  to  be  born 
a  leper,  or  fubject  to  leprofie  then  not  to  be  at  all ;  in  this  cafe  there  is  indeed  cha- 

rity in  fome  fenfe ,  but  no  uncharitablenefs  in  any  to  the  child ;  and  there  is  a  necef- 
fity  alfo  on  the  parents  part.  The  fame  alfo  is  the  cafe  of  a  confumption,  or  any  he- 

reditary difeafe  :  but  in  the  monthly  feparations  there  is  no  fuch  need;  becaufe  the 
abftinence  is  but  fhort,  and  though  a  child  be  not  then  begotten,  he  lofes  not  his  be- 

ing, as  in  the  other  cafes. 
1 2.  To  this  I  reply ;  that  the  difference  of  cafe  pretended  is  not  fufficient,  I .  becaufe, 

a  confumption  or  a  leprofie  are  no  fuch  incurable  difeafes  but  that  for  the  preventing 
of  Uncharitablenefs,  and  fad  effects  upon  the  child,  they  may  expect  Natures  time; 
and  if  it  be  faid,that  there  is,or  may  be  danger  of  fornication  in  fo  long  abftinence  ;  I 
anfwer,  fo  there  may  be  in  the  fhorter,  and  is  certainly  to  fome  perfons ;  and  if  the 
danger  be  an  excufe  and  can  legitimate  the  congreflion  even  where  there  is  hazard  to 
have  a  difeafed  child  begotten,  in  one  cafe,  then  fo  it  is  in  the  other.  For  where  there 
is  the  fame  caufe  in  the  fame  fufcipient,  there  alfo  will  be  the  fame  effect :  fo  that  at 
leaft  thus  much  will  be  gotten  ;  that  if  there  be  a  need,  in  the  time  of  a  fhort  fepara- 
tion,  then  it  is  lawful ;  and  if  it  can  upon  this  account  be  innocent,  it  is  certain  that 
it  is  not  naturally  criminal.  2.  Suppofe  even  this  affection  or  accident  abides  on  the 
wife,  as  on  the  woman  in  the  Gofpel  who  after  twelve  years  fufrerence  was  cured  by 
the  touch  of  our  Saviours  garment ;  then  there  is  the  fame  neceflity  as  in  an  abiding 
leprofie,  confumption  ,  or  hereditary  difeafe,  and  yet  in  the  Mofaick  law  thofe  per- 

manent emanations  were  to  be  obferved  by  abftinence  as  much  as  the  natural  and 

tranfient ;  by  which  it  is  certainly  proclaimed  to  be  wholl-y  a  legal  rite;  becaufe  if 
this  can  abide,  and  during  its  abode  an  approach  be  not  permitted,  although  the 
Jews  were  relieved  by  divorces  and  Polygamy,  and  concubinate,  and  fo  might  fuffcr 
the  law;  yet  Christians  who  are  bound  to  an  individual  bed,  will  find  a  neceflity, 
which  if  it  were  not  provided  for  by  a  Natural  permiffion,  the  cafe  of  fome  men  would 
be  intolerable  and  oftentimes  fin  be  unavoidable,  and  that  which  by  accident  may  be 
lawful  and  neceflary,certainly  is  not  efTentially  evil  :  for  if  it  could,then  he  who  is  the 
Author  of  fuch  neceflity,  would  alfo  necefiarily  infer  that  evil,  and  fo  be  Author  of 
that  too,which  is  impoiiible  to  be  true  of  God,  the  fountain  of  Eternal  goodnefs.  But 
I  add  alfo  this  consideration ;  that  even  in  the  Mofaick  law  fuch  congrefTions  were 
permitted  after  child-birth.  For  the  legal  impurity  lafted  but  feven  days  upon  the 
birth  of  a  Man-child  [according  to  the  days  of  thefeparation  for  her  infirmity  (hall  /he  be 

Unclean~\  that  is,  for  feven  days  fhe  fhall  have  the  fame  law  upon  her  as  in  her  ufual  pe- 
riod, but  no  longer :  for  that  which  is  added  \JLevit.  12.  4-]  that  fie  frail  then  continue 

in  the  blood  of  her  purifying  three  and  thirty  days  ;  it  is  not  for  abftinence  from  her  huf- 
band,  but  from  entring  into  the  Tabernacle,  and  from  touching  holy  things :  fo  that 

the  uncleannefs  being  determin'd  five  weeks  before  her  purification  was  complete, 
muft  be  in  order  to  contract  or  to  nothing. 

But 
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12.  But  although  upon  fuppofition  the  allegation  were  true,  yet  the  reafon  of  it  con- 
cludes not,  yet  the  argument  is  infinitely  the  worfe  ,  fince the  fuppofition  is  falfe^ 

and  the  Allegation  is  not  true.  For  befides  that  the  popular  rarefies  of  Phyfick  and 

Philofophy  are  now  rarely  confuted  and  reprov'd  by  the  wife  Phyficians  of  thefe  later 
ages,  who  have  improved  their  faculty  as  much  as  any  of  the  Schools  of  learning  have 
done  theirs ,  and  the  old  fayings  of  Philofophers  in  this  matter  are  found  to  be 
weak,  and  at  the  belt  but  uncertain  ;  the  great  experience  of  the  world  is  an  infinite 

reproof  to  them  who  fay  that  by  fuch  congreflions  leprous  or  monftrous  children  are 
produced  :  for  the  world  would  have  been  long  fince  very  full  of  them  if  fuch  evil  ef- 

fects were  naturally  confequent  to  thofe  meetings.  S.Hierom  was  the  firft  whoIn44.Hai. 
brought  this  pretenfion  into  the  Chriftian  Schools;  (fo  far  as  I  can  learn;)  afterwards 
the  School -men  got  it  by  the  end  ,  and  the  affirmative  hath  palled  ever  fince  almoft 
without  examination.  But  the  Schoolmen  generally  affirm  (being  taught  to  fpeak  fo 
by  Aquinas)  that  it  is  partly  ceremonial,  partly  moral,  and  that  in  this  only  it  is  obli-Fnnc  ̂   Via 
gatory,  ex  damno  quod  fequitur  ex  prole ;  which  becaufe  it  hath  no  ground  to  fupportdcSacram.de 
it  mull:  fall  into  the  common  lot  of  fancies  and  errors  when  their  weaknefs  is  difco- rcdd- deb- con* 

ver'd.  For  although  thofe  Phyficians  which  fay  that  this  natural  emanation  is  a  xoL- 
3-ctpo-i;  or  cleanfing,  do  believe  that  with  the  principles  of  generation  there  may  in 
fuch  times  be  Comcthing  minus  fa  I  ubte  intermingled  ;  yet  befides  that  thefe  are  op- 

pos'd  by  all  them  who  fay  it  is  nothing  but  a  xevuais  or  evacuation  ;  both  the  one  and 
the  other  are  found  to  be  imperfect ,  by  the  new  obfervations  and  experiments  made 
by  a  learned  man  who  finds  that  neither  one  or  other  can  be  the  material  part  of  Na- 

tures fecret  fabrick.  But  however,  whether  he  fays  true  or  no,  fince  things  are  fo  in- 
finitely uncertain,  and  man  is  made  fecretly  and  fafhioned  in  fecret o  terr<e,  thefe  un- 
certain difputes  are  but  a  weak  foundation  of  a  pretence  for  a  moral  duty. 

*4*  To  the  laft  objection:  That  God  abhorred  the  Nations  for  [all thefe  things']  and  a- 
mongft  them  this  is  reckoned  ;  and  therefore  there  was  in  this  fome  Natural  impuri- 

ty, for  by  no  other  law  were  they  bound,  and  they  could  not  be  found  to  be  tranfgref- 

fors  againfi:  another :  I  anfwer;  that  [all  thefe  things']  are  to  be  taken  Concrete  ̂   Con- 
fafe,  all  indifcriminately  in  an  heap,  not  all  by  lingular  diftribution ;  as  appears  (be- 

fides this  in  queftion)  by  the  inftance  of  marriage  in  certain  degrees ;  which  the  fer- 
vantsof  Goddidufe,  and  yet  God  delighted  in  them ;  for  jibraham  married  his  Fa-  !**•  ao.17,21. 
thers  daughter,  and  yet  thfc  was  reckoned  amongft  their  Catalogues  of  crimes ,  and 

fo  alfo  in  the  cafe  of  the  Brothers  wife,  which  is  there  reckon'd ,  yet  we  know  it  was 
permitted  and  enjoined  in  the  cafe  of  heireiles  being  childlefs  widdows  :  but  when 
this  thing  was  by  God  inferted  into  the  Digeft  of  their  laws  and  made  Capital,  it  hap- 

pened to  be  mingled  with  other  prohibitions  which  were  of  things  againft  the  laws  of 
Nature.  But  to  this  objection  I  mail  fpeak  again  in  the  queftion  of  Gofin  Germans 
num.  2,6.  and  37.  of  this  Rule. 

15".  The  arguments  now  appearing  to  be  invalid,  I  anfwer  to  the  question.  1.  That 
this  abftinence  was  a  Mofaick  law,  partly  ceremonial,  partly  judicial,  but  in  no  de- 

gree Moral.  2.  That  the  abrogation  ofMofes  law  does  infer  the  nullifying  of  this, 
and  hath  broken  the  band  in  pieces.  3.  That  the  band  which  tyed  this  law  upon  the 
Jews  was  fear  of  death  and  fear  of  a  legal  impurity :  which  fears  being  banifhed ,  and 

no  new  one  introdue'd  by  our  Law-giver,  we  are  not  under  restraint :  and  if  we  will 
be  careful  to  obferve  all  that  is  commanded  us  in  Chrifts  law,  it  will  be  work  enough, 
though  we  bind  not  on  mens  moulders  unnecefiary  burdens.  4.  It  is  a  part  of  the 
fpirit  of  bondage  to  be  fubject  to  ordinances ;  but  God  will  now  be  ferved  by  a  more 
fpiritual  Religion,  and  to  abftain  as  in  the  prefent  inftance  and  to  think  it  is  a  part  of 
Gods  fervice,  is  fuperftition  ;  it  is  to  worfhip  him  with  an  inftance  that  he  hath  not 
chofen,  or  commended :  and  therefore  it  is  remarkable  that  when  S.  Paul  gave  order 

to  married  pairs,  ̂   aVo<r*gpsiT#  c^AA^Aa;,  Defraud  not  one'  another ;  he  only  gives  this 
exception,  except  it  be  by  confentfor  a  time,  that  ye  may  give  your  f elves  to  fafiing  and l  Cor"  1'  ** 
prayer ;  and  come  together  again,  that  Satan  tempt  you  not,  JW  rlw  cLK&to-lccv  vu,uy  ,  for 
your  want  of  power  and  command  over  your  defires  and  neceflities.  Abftinence  in  or- 

der td  fpecial  religion  is  allowed  and  commended,  and  that  by  confent,  and  that  but 
for  a  fudden  occafion,  and  that  fo  iliort,  that  it  may  not  become  an  occafion  of  Satans 
temptations  ;  whatfoever  is  over  and  befides  this  may  be  upon  the  account  of  Mofes, 

butnotofChrift  and  Chriftianity.  5*.  I  fpeak  this  only  to  take  ofFa  fnare  from 
mens  Confciences,  laid  for  the  unwary  by  unskilful  Maficrs  of  Ajfemblies ,  fo  that  all  I 

U  3  fay 
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fay  of  it,  is,  that  it  may  be  done  lawfully.   6-  But  that  which  dees  crJy  uccrrmtnd 
it,  is,  where  there  is  neceffity  that  it  be  done.  7.  It  is  fufficient  though  the  neceffity 
be  not  abfoiute,  if  it  be  only  ordinary  and  probable  :  for  if  this  were  notfo,  inftead  of 
allaying  ftorms  and  appealing  Scruples  and  breaking  Snares,  they  would  be  increafed 
and  multiplied  :  for  it  will  be  a  hard  thing  in  moft  cafes  of  that  Nature  to  fay  that 
the  neceffity  is  abfoiute.  8.  But  fince  there  is  in  fuch  congreffions  a  Natural  abhor- 
rency  amongft  moft  perfons,  and  a  Natural  impurity  ;  if  that  which  invites  to  it,  be 
not  at  left  a  probable  neceffity,  it  muft  be  a  great  undecency  and  violence  of  a  wan- 

ton Spirit.  9.  It  muft  alwaies  be  without  fcandal  and  reproach.    For  even  among  the 
Jews  it  was  only  a  legal  impurity  if  done  without  fcandal,  but  if  with  contumacy  and 
owning  of  it,  it  came  to  outface  the  modefty  and  authority  of  the  law,  then  it  be- 

came deadly  :  and  fo  it  may  now  if  that  which  is  not  of  good  report,  be  done  and  offe- 
red to  the  report  of  all  them  which  can  condemne  the  folly  and  impurity,  but  cannot 

judge  of  the  neceffity  or  the  caufe ;  and  the  fact  by  becoming  fcandalous  is  criminal, 
as  much  as  when  it  is  done  without  a  probable  neceffity,  and  onely  upon  luftful  con- 
fideration. 

16.     Some  in  their  anfwers  to  this  inquiry,make  a  diftinction  of  the  perfonsjaffirming  it 
in  this  cafe  to  be  unlawful  to  ask,  but  lawful  to  pay  a  duty  if  it  be  demanded.  But  if 
it  be  Naturally  unlawful  it  is  then  inexcufable  in  both:  For  neither  muft  the  one 
tempt  to  an  unlawful  act,  nor  the  other  confent  to  it :  and  there  can  be  no  obligation 
to  pay  that  debt  which  no  man  can  lawfully  demand.     Neither  of  them  hath  a  right 
againft  Gods  law ;  and  therefore  the  cafe  is  equal  in  them  both.  He  or  fhe  that  com- 

plies does  actually  promote  the  fin,  as  well  as  the  other  that  invites,  and  therefore  in 

Mofes  law  they  were  equally  criminal  and  punifhed  with  death,  *  But  if  it  be  not  Na- 
turally unlawful  (as  appears  it  is  not)  then  it  may  as  well  be  demanded,  as  yielded 

to  ;  when  there  is  a  probable  neceffity ;  but  concerning  that,  the  paffive  party  is  to 
believe  the  other  ;  for  if  it  be  known  to  be  otherwife ,  he  or  fhe  that  confents,  does 
confent  to  an  act  which  is  made  unlawful  by  evil  circumftances. 

Of  the  prohibition  of  marriage  in  certain  degrees. 

jm't  But  the  next  inquiry  concerning  an  inftance  in  the  Judicial  law  is  yet  of  greater concernment ;  For  all  thofe  degrees,  in  which  Mofes  law  hath  forbidden  marriages, 
are  fuppofed  by  very  many  now  adays  that  they  are  ftill  tefbe  obferved  with  the  fame 
diftance  and  facrednefs,  affirming  becaufe  it  was  a  law  of  God  with  the  appendage  of 
fevere  penalties  to  the  tranfgreflbrs  it  does  ftill  oblige  us  Ghriftians.  This  queftion 

was  ftrangely  tofs'd  up  and  down  upon  the  occafion  of  Henry  the  eighth's  divorce 
from  Queen  Katberine  the  relict  of  his  brother  Prince  Arthur  ;  and  according  as  the 
intereft  of  Princes  ufes  to  do,  it  very  much  imployed  and  divided  the  pens  of  learned 
men  ;  who  upon  that  occafion  gave  too  great  teftimony  with  how  great  weaknefles 
men  that  have  a  BiaiTe  do  determine  queftions,  and  with  how  great  force  a  King  that 
is  rich  and  powerful  can  make  his  own  determinations.  For  though  Chriftendom 
was  then  much  divided,  yet  before  then  there  was  almoft  a  general  confent  upon  this 
propofition,  that  the  Levitical  degrees  do  not  by  any  law  of  God  bind  Chriftians  to 
their  obfervation.  I  know  but  of  one  Schoolman  that  diflents  ;  I  mean  Paludanns ; 
or  if  there  be  any  more  I  am  fure  they  are  but  very  few, 

Pel  duo  vel  nemo.   
but  the  other  opinion 

Defendit  numerustjunSlocq;  Umbone  Phalanges. 

But  abftracting  from  all  interefts,  and  relative  confederations,  I  fhall  give  as  full  ac- 
counts of  this  as  I  can,  becaufe  the  queftions  of  degrees  and  the  matters  and  cafes  of 

inceft  are  not  fo  perfectly  ftated  as  the  greatnefs  of  the  matter  and  the  neceffities  of 
the  world  require ;  and  befides  this,  it  is  at  this  day  a  great  queftion  amongft  all  men, 
Whether  Brothers  and  Sifiers  children,  or  Co  fen  Germans  may  I  arc  fully  marry  ?  which  que- 

ftion fuppofes  that  not  only  the  Levitical  degrees  are  ftill  thought  obligatory,  but' 
even  all  thofe  other  degrees  which  by  a  parity  of  reafon  can  be  redue'd  to  thofe  mea- 
fures.  1  fhall  therefore  give  an  account  of  the  fentence  of  all  laws  in  this  great  que- 

ftion, which  can  be  fuppos'd  to  oblige  us. 

Of  Parents  and  Children. 

18.     Concerning  this,  I  fuppofe  it  to  be  evident  that  Nature  hath  been  as  free  in  her  li- 
i  .  be  r  ties, 
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berties,  as  in  her  gifts,  open-handed  enough  to  all ;  fa ve  only  that  /he  hath  forbidden 
Parents  arid  children,  Higher  and  lower  in  the  direct  line  for  ever  to  marry.  Juft  as 
Rivers  cannot  return  to  their  fountains,  nor  Evenings  back  again  to  their  own  morn- 

ings from  whence  they  fet  out,  nor  yefterday  be  recalled  and  begin  again  to  morrow. 
The  Courfe  and  order  of  Nature  is  againft  it ;  and  for  a  child  to  marry  the  parent  is 
for  to  day  to  marry  yefterday,  a  going  back  in  Nature.  -    .  fta{. 

  r-illum,  ilium  facy  is  adhibete  ne fifth  ThebakV 
— — <   qui  feme t  in  ortus 
Vert  it,  &  indignx  regerit  fua  pignora  ojtfatri. 

19.  To  which  may  be  added  this  other  fufEcient  Natural  reafon.  That  if  a  Son  marries 
his  Mother,  fhe  who  is  in  Authority  greater  by  right  of  geniture ,  becomes  minor  in 
Matrimonio  lefs  upon  the  fame  material  account  upon  which  fhe  became  greater ;  and 
the  duty  and  reverence  of  a  Mother  cannot  be  paid  to  her  by  him  who  is  her  Husband  : 
which  I  find  well  intimated  by  Pbtdra  to  Hippolitw, 

Matris  fuperbum  eft  JMomen,  f?  potent  nimis : 
It  is  a  contradiction  of  rights  that  the  fame  perfon  fhould  be  the  fuperior  Mother,and 
the  inferior  wife  :  which  hath  alfo  fome  proportion  between  a  Father  and  a  Daugh- 

ter, as  being  undecent  that  fhe  from  him  fhould  claim  the  rights  of  a  wife,  to  whom 
fhe  owes  the  duty  of  a  Father. 

20.  Befides  thefe,  there  is  a  Natural  abhorrency  of  fuch  mixtures  :  Contra  pudorem  ejfc 
faid  P  aulas  the  Lawyer ;  it  is  againft  Natural  modefty  :  which  was  rarely  verified  in 
the  tryal  which  the  Emperor  Claudius  made  (wittily  and  judicioufly,  like  that  of  Solo- 

mon upon  the  two  harlots)  upon  a  wicked  woman  who  called  him  (who  indeed  washer 
fon)  a  ftranger,  a  begger,  the  fon  of  another  woman,  and  fuppofititious  ,  that  fo  fhe 
might  defeat  him  of  his  Fathers  inheritance.  The  Emperor  efpying  her  Malice,  and 
fufpecting  her  machination  found  out  this  tryal :  If  he  be  not  your  fon,  yet  becaufe 
he  is  young  and  handfome,  rich  and  poflefs'd  of  the  inheritance,  the  title  of  which 
you  would  fnatch  from  him,  you  fhall  marry  him,  and  fo  poflefs  him  and  the  inheri- 

tance too.  She  though  defperately  bafe,  refus'd  that  ofrer^and  though  fhe  was  unna- turally malicious,  yet  would  not  be  unnaturally  inceftuous;  and  chofe  tolufTer  the 
fhame  of  difcovery  rather  then  the  horrors  of  fuch  a  mixture. 

21.  But  all  this  was  not  fufficient  to  make  it  to  become  a  Natural  law,  without  the  au- 
thority of  God  intervening.  This  made  it  to  be  excellently  reafonable  to  be  eftablifh- 

ed  into  a  law,  and  therefore  God  did  fo,  and  declar'd  it ,  and  did  not  truft  mans  rea- fon alone  with  the  conduct  of  it:  but  then  it  became  an  Eternal  law  when  God 
made  it  fo  :  and  that  was  at  the  very  firft  bringing  of  a  wife  to  jidam.     For  this  caufe  Gen.z.  24. 
/hall  a  man  leave  his  Father  and  his  Mother  t  (  laid  God  by  his  fervant  Mofes  declaring 
to  us  what  God  then  made  to  be  a  law)  and  fhall  cleave  unto  his  wife ,  and  they  fhall  be, 
oneflefr.  This  could  not  on  both  fides  concern  J  dam ,  who  had  no  Natural  Father 
and  Mother,and  therefore  was  a  law  given  to  all  that  fhould  be  born  from  him ;  when 
they  took  a  wife  or  husband  refpeclively,  they  muftforfake  Father  and  Mother,  for 
between  them  and  their  children  there  could  be  no  fuch  intercourfe  intervening  :  and 
fo  the  Jews  particularly  Rabbi  Selomoh  expounds  the  place,  and  it  was  neceflary  this 
mould  then  be  declared ,  for  as  yet  the  marriage  of  Brother  and  Sifter  was  not 
forbidden  faith  the  Gemara  Sanhedrin ;  and  in  obedience  to  this  becaufe  Adam  had 

no  other,  he  laid  afide  the  love  of  Earth  and  Rain,  of  which  he  was  produe'd,  faid 
Ifaac  Jbravanel :  arid  by  this,  they  ufually  reconcile  the  feeming  difference  between thefe  words  and  the  fifth  commandment.     A  man  fhall  leave  his  Father  and  Mother: 
and  yet,  he  muft  honor  his  Father  and  Mother :  he  muft  never  leave  to  honor  them ; 
but  when  he  intends  to  marry,  he  muft  forfake  all  thoughts  of  contracting  with 
either  of  them .     Now  the  Mother  and  the  Wife  being  the  oppofite  terms  in  the  pro- 
greffion,  he  muft  leave  one,  and  adhere  or  be  united  to  the  other ,  it  muft  needs  be 
that  dereliction  or  forfaking,  or  going  from  the  Mother ,  not  relating  to  Honor  but 
to  the  ̂ Marriage,  means  that  the  child  muft  abftain  and  depart  from  all  thoughts  of 
fuch  conjunction.     A  mother  is  not  lefs  to  be  lov'd,  lefs  to  be  honor'd  after  marriage 
then  before  ;  and  therefore  in  no  fenfe  relating  to  this  is  fhe  to  be  forfaken,  therefore  MAtth<  Ip'  * 
it  muft  be  in  the  other :  and  this,  our  BlefTed  Saviour  recorded  alfo  in  his  law  ,  where 
whatfoever  is  not  fufficiently  found,  cannot  pretend  to  be  a  law  of  Nature ;  as  1  have 
already  prov'd. 

12-     And  now  this  being  eftablifhedand  recorded  as  a  law  of  Nature  in  that  way  only th&G 
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that  is  competent,  the  difagreeing  fentcnces  of  fome  men  ,  and  the  contrary  practi- 
ces of  Nations  is  no  argument  againft  it.  Indeed  I  faid  in  the  firft  Chapter ,  that  the 

confent  of  Nations  is  not  fufficient  to  eftabliih  a  Natural  law  ;  for  God  only  makes 

the  fanction,  but  when  he  hath  made  it  and  declar'd  it,  the  difagreeing  practices  of 
great  portions  of  the  world  cannot  annul  the  eftabliihment-  It  is  not  fufficient  to 
prove  it  to  be  a  Natural  law  becaufe  wife  people  confent  to  it ;  but  if  God  have  made 
it  fo,  it  is  a  Natural  law  though  half  the  world  diflents  :  and  therefore  we  are  not  in 

tljis  affair  to  be  mov'd  at  all,  if  wife  menftiould  in  any  age  affirm  the  marriages  of 
Sons  and  Mothers  to  be  lawful.  *  So  Diogenes  and  Cbryfippus  affirm'd  upon  a  ridicu- 

lous conceit  that  Cocks  and  Hens  did  not  abhor  it.  Againft  which  impertinent  argu- 

rS'ctT".      ment,  although  it  were  fufficient  to  oppofe  the  Narrative  which  Ariflotle  makes  of  a plin.  Nat.  hift.  Camel,  and  the  Scythian  horfe  who  brake  his  own  neck  out  of  deteftation  of  his  own 

v/n2o  dere m-  *&  to  which  he  was  coufen'd  by  his  keeper ;  for ftica.  i.  7.  Fer<z  quoque  ipfa  Veneris  evitant  nefas 

Generijque  leges  infcius  fervat  pudor. 
yet  it  is  better  to  fet  down  this  reafonable  propofition  ;  That  a  thing  is  againft  the 
the  law  of  Nature  when  (being  forbidden  by  God)  it  is  unnatural  to  Men  ,  though  it 

were  not  againft  the  Nature  of  Beafts.  But  as  the  authority  of  thefe  Men  is  incbnfi- 
derable  and  their  argument  trifling,  fo  alfo  the  difagreeing  practice  of  fome  Nations 

in  this  particular  is  wholly  to  be  defpifed. 
. —  Gentes  tamen  ejfe  feruntur, 

10.  Metam.  ••  jn  qut},w  f$  nat0  Genelrix,  &  nata  Parenti 

Jungitur   The  dffyrians,  the  Medes  and  Per  fans  efpecially  the  moft  honor'd  Perfons  amongft 
them,  their  Kings  and  their  Magi  did  ufe  it  frequently, 

Nam  Magus  ex  matre  &  Gnato  nafcatur  oportet. 

2%.  But  the  Original  and  caufe  of  this  horrible  and  unnatural  cuftom  we  can  fo  re- 
duce to  its  firft  principlcthat  there  can  remain  no  fufpicion  but  that  they  did  preva- 

ricate the  law  of  Nature.  For  when  Nimrod  had  married  his  Mother  Semiramit,  and 

prefently  introduc'd  the  Worfhip  of  Fire,  making  that  to  be  the  jiffyrians  and  Per- 
fans  God,  he  was  gratified  by  the  Devil.  For  (as  Saidus  Batricides  the  Patriarch  of 
Alexandria  reports)  the  Devil  out  of  the  fire  fpake  to  his  firft  Prieft  that  none  ihould 
officiate  in  his  rites ,  unlefs  he  would  firft  lie  with  his  Mother  ,  his  Sifter,  and  his 

daughter.  And  Sham  the  Prieft  (for  that  was  the  name  of  the  Beaft)  didfo,  andfo 
together  with  his  Prince  became  an  Authentick  prefident  to  all  generations  of  dege- 
nerous  brutes :  and  was  imitated  by  all  that  Empire. 

TojyTor  7ra,v  to  Cccp^cc^pv yev©« 

Eur.  in  Andro.  YlctTnpTB  Srvyctlgji,  7rcus  re  }Jlv\\q).  (JLiyvvfat. 

Ivctl  rF$S  fi  a'cTgf  e^eip.yei  vqjjl©*- 

But  what  Xenophon  faid  of  the  Per  fans  is  alfo  true  of  all  the  Nations  together ,  who 
were  bebauched  by  their  laws  and  accurfed  cuftomes  ;  Non  eo  minus  jus  ejfe  quia  a  Per- 
fis  contemnebatur.  It  is  ftill  the  law  of  Nature  though  prevaricated  by  the  Perfans  and 
their  fubjeclsand  friends.     For  when  any  thing  appears  to  be  fo  reus  7rh&<^ois ,  $ 

Sifr'ti^'*^0'5'  $  ̂gT*  ̂ aiv  *%vaiv  >  to  moft  and  to  the  uncorrupted  Nations  and  to 
Ad  Nicomach.  them  who  live  according  to  Natural  reafon  it  is  a  great  prefumptipn,it  is  indeed  a  na- 

tural law ;  and  is  fo  finally  if  a  command  of  God  hath  interven'd  in  that  inftance :  for 
by  the  Divine  appointment  it  is  made  a  law,  and  by  the  matter,  order  and  ufe  of  it,  it 

is  Natural.  But  for  the  reft  to  whom  thefe  things  feem'd  otherwife  then  God  and 
Nature  did  agree  :  they  were  abufed  by  none  but  by  their  own  lufts  ;  they  were  as  a 
punifhment  of  their  vileft  fins  given  over  as  Ws^  dTipicts,  to  unnatural,  to  difhonor- 
able;  and  unreafonable  desire, 

— Cut  fas  implere  Parentem 
Quid  rear  ejfe  nefas  ? 

But  this  was  the  product  of  their  idolatry  and  fome  other  bafenefles  :  of  the  firft  S. 
R©m.  i.ii&t'Paul  is  witnefs,  that  as  a  confequent  of  their  forfaking  the  true  God  they  were  given over  to  Unnatural  lufts :  and  Lucan  obferves  the  latter  of  the  Partbians, 

— — epulU  uefana  meroque 
Regia,  non  ullos  exceptos  legibus  borret 
toncubitur— — Now 
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Now  what  is  the  effect  of  fupenndue'd  crimes  and  follies  is  moft  contrary  to  nature, 
and  it  were  unnatural  to  fufpect  that  fhe  had  not  made  fufficient  ptovifions  in  this  Vide  Tiraq.  L 

prime  cafe,  upon  pretence,  becaufefome  unnatural  perfons  have  fpoil
'd  and  defae'd  7connub-n"a2' 

or  neglected  her  laws.  One  thing  by  the  by  1  fliall  infert.    I  find  Socrates  noted  by 

fome  that  he  (aid  there  is  in  the  marriage  of  Parents  and  children  nothing  to  be  re- 

prov'dbutthedifparityofage.  But  thisisamiftake;  for  though  he  brought  that  in- 

competent reafon  againft  it ,  yet  for  other  caufes  he  abhorr'd  it :  accounting  it  to  be 
a  law  eftablifhed  by  God  and  nature  pm=  yovUs  7raio-),^c.  That  Parents  and  children  xenoph.h  ̂  
fhould  abhor  fuch  marriages.  For  God  and  all  the  world,  Heaven  and  earth  do  fo :  in-  &w«u. 
fomuch  that  a  Roman  Philofopher  was  in  his  dream  warned  not  to  bury  the  corps  of  a 

Perfiatt  who  had  married  his  Mother. 
Mri  Srct-^ri}  T  oLSrctTrlov,  so,  kvgi  xvpfxa, yevi&cti, 

The  Earth  who  is  the  common  Mother  of  all,  will  not  receive  into  her  womb  him  that  A§ath-hllt-2 

defil'd  the  Womb  of  his  Mother:  and  the  ftory  fays,  that  the  ground  fpued  out  the 
corps  offuch  a  one  that  had  been  buried  :  And  Virgil  affirms  that  in  hell  there  are 

torments  prepar'd  for  him. Qui  thalamum  invafit  Nat  a,  vetitofque  Hymen&os.  Lib.  <5. 

who  pollutes  his  Daughters  bed,  and  defiles  himfelf  with  fuch  forbidden  Entertain- ments. 

Of  Brothers  and  Sifters. 

24.     2.  But  though  nature  forbids  this,  yet  the  other  relations  are  forbidden  upon 

other  accounts.  Arothing  elfe  is  againft  the  prime  laws  of  nature  ,  but  a  conjunction 
in  the  right  afcending  and  defcending  line.  The  marriage  of  Brothers  and  Sifters  was 
at  firft  neceflary  ;  and  fo  the  world  was  peopled  :  all  the  world  are  fonsand  daugh- 

ters defcending  from  the  firft  marriages  of  Brother  and  Sifter.    But  concerning  this 
that  I  may  fpeak  clearly,  let  it  be  obferved  that  although  the  world  does  generally 
condemn  all  fuch  and  the  like  Marriages  under  the  title  of  Incestuous,  yet  that  is  not 
properly  exprefled,  and  leaves  us  to  feek  for  the  juft  grounds  of  reproof  to  many  forts 

of  unlawful  marriages,&  fome  others  are  condemn'd  by  too  great  a  cehfure.The  word 
Incefl  is  not  a  Scripture  word,  but  wholly  Heathen  ;  andfignified  amongft  them  all 
unchaft  and  forbidden  marriages,  fuch  which  were  not  hallowed  by  law  and  honor ; 
an  inaufpicious  conjunction^  cefio  Veneris,  in  which  their  Goddefs  of  Love  was  not 
Prefident;  marriages  made  without  her  girdle,  and  fo  Ungirt,  Unblefid.    This  word 
being  taken  into  the  civil  law  got  a  fignification  to  be  appropriate  to  it;  for  there 
were  three  degrees  of  unlawful  marriages.  Damnata,  Incefi*,  and  Nefaridt.    Damnatdt. 
##/;f/<e  are  fuch  which  the  law  forbids  upon  Political  confederations;  fuch  as  are  be- 

tween the  Tutor  or  Guardian  and  the  Orphan  or  Pupil ,  between  a  Servant  and  his 
Miftrefs,  between  a  Fieed-man  and  his  Patronefs ,  and  fuch  was  in  the  law  ofMofes 
between  the  High  Prieft  and  a  Widow ;  and  in  Chriftianity  between  a  Prieft  and  a 

Harlot,  and  between  any  man  and  her  whom  he  defil'd  by  Adultery  while  her  firft  huf- 
band  was  alive,  all  Marriages  with  Virgins  profefted  and  vowed.    There  is  in  thefe  fo 

much  unreafonablenefs  of  being  permitted,  that  by  the  law  they  ftood  condemn'd, 
and  had  legal  punifhments  and  notes  of  infamy  proportionable.     *  Incefi*  nuptia  are  C.  lex  ilia.Sea. 

defin'd  in  the  law  to  be  coitio  confanguineorum  vel  affinium ;  the  conjunction  of  Kinred  £7i  aduk  aim or  Allyes,  meaning,  in  thofe  inftances  which  are  by  law  forbidden  :  and  thefe  are  for-inceft.  inpnn. 

bidden  upon  differing  confiderations  from  the  former,  viz,  for  their  neernefs  of  blood  D* deadult- 
and  relation  which  the  laws  would  have  difterainated  more  or  lefs :  for  their  approach 
to  unnatural  marriages ,  for  outward  guards  to  the  laws  of  nature,  for  publick  ho- 
nefty  ,  and  compliance  with  the  cuftomes  of  their  neighbors,  of  the  fame  intereft 
or  the  fame  religion,or  for  neceflary  entercourfe.But  becaufe  unskilful  perfons  or  un- 

wary have  called  Unnatural  mixtures  by  the  name  of  inceftuous,  as  inceftuous  Lot,and 
the  inceftuous  Corinthian;  therefore  whatever  any  law  calls  incefi,  they  think  they  have 
reafon  to  condemn  equally  to  thofe  abominable  conjunctions.     But  neither  ought 

incefi  to  be  condemn'd  with  a  hatred  equal  to  what  is  due  to  thefe ;  neither  ought 
thefe  to  be  call'd  incefi:  for  in  true  fpeaking  thefe  are  not  Incefi  a  nupti*, but  JSfefari^jand^^-^  au- 
Nature  contraria ,  wicked  or  abominable,  and  contrary  to  nature:  for  although  thejjj^ic^jn 
law  fometimes  calls  thofe  mixtures  which  are  between  Kinred  by  the  title  of  Nefaria,  princ  collate, 
or  Impious ,  yet  it  is  to  be  underftood  only  of  that  Kinred  which  is  by  the  law  of God 
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C  cum  fecund.  ̂*oc*  anc*  nature  forbidden  to  marry  :  fo  the  Glejfe  in  authentic,  de  inceft.  nupt.  afl5rms,fo 
leges  de  hsret.  Archidiaconus , Johannes  jindreus,Cov  anurias  and  the  bell:  Lawyers:  and  the  word  is  de- 

"  6'  rived  from  the  ufage  of  it  in  the  beft  Authors :Fera  quoque  ipfic  veneris  erit ant Ne fas;thc 
conjunction  of  Parents  and  children  is  nefas  veneris}and  the  marriages  nefarious.  Now 
of  this  deep  tindture  none  are,excepting  marriages  in  the  right  afcending  and  defen- 

ding line.The  marriages  of  Brothers  and  Sifters  is  inceftuous,  and  the  worft  degree 
of  it:  and  fo  forbidden  by  the  laws  of  all  civil  nations;  but  therefore  they  are  un- 

lawful only  becaufe  forbidden  by  pofitive  laws ;  but  becaufe  the  prohibition  is  not  at 
all  in  the  laws  of  Chrift,  therefore  it  cannot  be  accounted  againft  the  prime  law  of 
nature,  of  which  that  is  a  perfecl:  Syfteme.    Not  that  it  can  in  any  cafe  of  prefeht 
concernment  or  poflibility  become  lawful ,  or  for  any  reafon  be  difpenfed  withall  by 
any  power  of  man ;  for  it  is  next  to  an  unnatural  mixture,  it  hath  in  it  fomething  of 
confufion,  and  blending  the  very  firft  partings  of  nature,  it  is  of  infinite  vile  report, 
intolerably  fcandalous,  and  univerfally  forbidden.     But  though  this  be  enough,  yet 
this  is  all. 

25*»     ̂ Michael  ofEphefus  *  faies  that  at  the  firft  thefe  marriages  were  indifferent ,  but 
made  unlawful  by  a  fuperinduc'd  prohibition.  And  indeed  if  they  had  been  unnatural, 
they  could  not  have  been  neceflary.  For  it  is  not  imaginable  that  God  who  could  with 
the  fame  facility  have  created  a  thoufand  men  and  as  many  women,  as  one,  would  have 
built  up  mankind  by  that  which  is  contrary  to  Humane  nature :  and  therefore  we 
find  that  among  the  wifeft  Nations  fome  whom  they  cfteemcd  their  braveft  men  did 
this.   Cimon  the  fon  of  Miltiades  married  his  Sifter  Elpinice,  non  magu  amore  quam pa- 
trio  more  du&ut,  faid  *JEmiliu*  Probus,  not  onely  led  by  love  but  by  his  Countries  cu- 

Plut.  in  Them.  ft0ffl,  So  jirchetolU  the  fon  of  thebtzveTbcmiftocles  married  his  fifter  Mnajiptolema. 
Alexander  the  fon  of  Pyrrhus  King  of  Epirus  married  his  fifter  Olympics,  Mithrida- 
tes  married  his  fifter  Laodice,  Artemifia  was  fifter  and  wife  to  Maufolus  King  of  Ca- 
ria,  fo  was  Sophrofyna  to  Dionjfius  of  Syracufe,  Eurydice  to  Ptolem&us  Philopater,  Cleo- 

patra to  Ptolemaus  Pbyfeon,  Jdrpnoe  to  Ptolcm&us  Philadelphus  whom  when  Sotades 

had  reprov'd  upon  that  account  faying,  ax.  &$  6alU/j  Tpu^aA<aV  to  xeyr&y  wSr&s,  he  im- 
prifon'dhim.  But  I  need  not  bring  particular  inftances  of  Egyptians  :  for  Diodorus 

VideLucian.    Siculus  affirms  that  they  all  efteem'd  it  lawful,  and  Dion  Prufaenfis  faies  that  all  the l.  defccnficiis.  Barbaridtu  did  fo. 
26.      But  all  the  Greeks  did  fo  too,  having  learnt  it  from  their  firft  Princes,  whom  after 

ages  had  turn'd  into  Gods, ■ 

.  .   .  —   Dii  nempe  fuas  habuere  forores 

Alexan.  l."i.c  Ut  Saturtius  OpimjunBam  pbif anguine,  junxit 24.  Genial.  Oceanus  Tethyn,  Junonem  Reflor  Olympi. 

Though  I  fuppofe  that  this  is  but  a  fabulous  narrative  in  imitation  of  the  ftory  of 
Cain  and  jibel,  as  appears  by  their  tale  of  Jupiter  and  Prometheus :  which  is  well  no- 

ted by  the  obfervator  upon  the  Mythologies  of  Natalis  Ccmes  under  the  title  of  Ju- 
piter, But  that  which  moves  me  more  then  all  this  is  the  anfwer  which  Thamar  gave 

to  her  Brother  Amnon :  Now  therefore  [peak  unto  the  King,  for  furely  he  will  not  withhold 
me  from  thee,  and  yet  fhe  was  his  Fathers  daughter,  his  fifter  by  the  Paternal  line: 
and  Abraham  told  the  King  of  Gerar  concerning  Sarah  his  wife ;  and  yet  indeed  fhe  is 
tny  Sifter,  fhe  is  the  daughter  of  my  Father  but  not  the  daughter  of  my  Mother,  that 
is,  the  daughter  of  Terah  as  was  generally  fuppofed,  of  which  1  fhall  yet  give  further 
accounts.  *  Now  it  is  not  to  be  fuppofed  that  either  Abraham  before  or  Dazid  after 
the  law  would  have  done  or  permitted  any  thing  againft  the  law  of  Nature  :  and  if  it 
was  againft  pofitive  law,  as  it  hapned  in  the  cafe  of  jfmnon  and  Uav/d,  the  marriage 
might  be  valid  though  forbidden,  and  the  perfonsbeexcufed  upon  feme  other  ac- 

count, which  is  not  proper  here  to  be  confidered. 
27.  But  I  again  renew  what  I  faid  before,  this  difcourfe  is  not  intended  fo  much  as  fe- 

cretly  to  imply  that  it  can  now  at  all  be  or  be  made  lawful,  or  is  at  any  hand  to  be  in- 
dured.  For  the  marriage  of  Brother  and  fifter  is  againft  a  fecondary  law  of  Nature; 
that  is,  it  ftands  next  to  the  Natural  prohibition  and  is  againft  a  Natmal  reafon, 
though  not  againft  a  prime  Natural  law.  Every  reafon  indeed  is  not  a  fufficient  in- 

dication of  a  law,  nor  a  Natural  reafon  of  a  Natural  law ;  but  when  the  reafon  is 

eflential  to  Nature  confign'd  by  God,  then  it  is :  and  as  a  reafon  approaches  neerer to  this,  fo  the  action  is  more  or  lefs  Natural  or  Unnatural :  and  this  is  the  cafe  of 

Bro- 
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Brother  and  Sifter.  For  the  reverence  which  is  due  to  parents  hath  its  place  here  alfo 

propter  recent  em  admodum  parent urn  in  liberit  imagincm ;  and  therefore  it  is  with  grea- 
ter reafon  forbidden  :  and  if  it  were  not ,  the  whole  world  might  be  filled  with  early 

adulteries.  For  the  Dearnefles  of  Brother  and  Sifter,  their  cohabitation,  their  like- 
nefs  of  Nature  and  manners,  if  they  were  not  made  holy  and  fepdrate  by  a  law  would 

eafily  change  into  Marital  loves,  but  their,  age  and  choice  would  be  prevented  by 
their  too  early  carefles  :  and  then  fince  many  Brothers  might  have  the  fame  kindnefs 

to  one  Sifter ,  or  might  have  but  one  amongft  them  all,  the  mifchief  would  be  hor- 
rible and  infinite. 

Dulcia  fraterno  fub  nomine  furta  tegemm  :  ■ 

Eft  mtht  liber  tat  tecum  Jeer  eta  loquendt : 
Et  damns  amplexm,  &  jungimus  ofcula  coram, 
Quantum  eft  quod  defit  ? 

28.  For  thefe  and  other  accounts,  which  God  beft  knew,  he  was  pleafed  to  forbid  the 

Marriage  of  Brothers  and  Sifters :  This  law  the  Jews  fay ,  God  gave  to  Adam  under 
the  title  De  non  revelanda  turpitudine  ;  but  yet  fo,  that  it  was  not  to  be  of  force  till 

Mankind  were  multiplied  :  but  then  it  took  place  as  men  did  pleafe.  But  this  they 

fay  upon  what  ground  they  pleafe ;  for  it  is  highly  improbable  that  the  law  of  Nature 
mould  be  allowed  years  of  probation,  or  that  it  mould  be  a  prime  law  of  Nature, 

which  the  Nature  of  things  and  the  conftitution  of  the  world  did  make  nec'efTary  to 
be  broken.  Cut  becaufe  God  did  afterwards  make  it  into  a  law,  and  there  is  now  very 

great  reafon  that  it  mould  be  a  law,  and  the  reafon  is  Natural,  and  will  be  perpetual, 

and  all  Ghriftian  Nations,  and  all  that  have  any  form'd  religion  have  agreed  to  prohi- 
bits fuch  marriages  ;  He  that  mail  do  fo  unreafonably,  and  as  things  now  ftand ,  fo 

unnaturally  and  fo  foolifhly  as  either  to  do  it,  or  teach  it,  muft  be  of  no  religion,  ancf 

of  no  people,  and  of  no  reafon,  and  of  no  modefty. 

Of  Mothers  in  law-,  and  their  Hwbands  Children. 

jp.     That  the  marriage  of  thefe  is  not  againft  the  law  of  Nature  S.  Auftin  does  exprefly 
affirm  in  his  queftions  upon  Leviticus  ;  faying  that  there  is  forbidden  the  difcovering  QUeft,£X. 
his  Fathers  nakednefs;  but  this  is  not  to  be  underftood  of  the  Father  while  he  is  alive, 
for  that  is  forbidden  in  the  prohibition  of  Adultery  ;  Sed  ibi  prohibetur  Matrimonium 
contrabi  cum  tills  quasfeclufa  lege  licet  Uxores  ducere ;  marriage  is  there  forbidden  to  be 
made  with  them  with  whom  otherwife  it  were  lawful  to  contract :  But  for  this 

there  can  be  no  reafonable  and  fair  pretence.  For  a  Mother  in  law  and  a  Mother  are 
all  one  in  the  eftimation  of  all  the  laws  of  the  world,  and  therefore  were  alike  in  the 

prohibition  :  and  the  contrary  was  never  done  but  by  them  who  had  no  pretence  for 
it,  but  quod  libet  licet ;  whatfoever  a  man  hath  a  mind  to  do  that  he  may  do :  for  this 
was  the  argument  which  Ph&dra  courts  HippoJytus  withalL 

JVec  quia  privigno  videar  coitura  noverca 
Terruerint  animos  nomina  vana  tuos, 

lft a  vettu  pietas  avo  moriturafuturo 
Ruftica  Saturno  regna  tenentefuit. 

Jupiter  ejfe  piumftatuit  quodcunque  juvaret ; 
Etfas  omne  facit  fratre  maritaforor. 

iChe  impiety  of  their  Gods  feemed  to  be  their  warrant,  and  their  pleafure  was  all  their 
reafon,  their  appetite  was  their  argument.    But  this  we  find  fufficiently  condemned 
by  S.Paul,  it  is  a  fornication  which  is  not  fo  much  as  named  amongft  the  Gentiles,  thai 
one  jhould  have  his  Fathers  wife.    Cajetan  fuppofes  that  this  Corinthian  did  lie  with  her 
while  his  Father  was  alive ;  becaufe  the  Apoftle  calls  her  not  the  widow,  but  the  wife 
of  his  Father.  I  am  of  his  opinion,  but  not  for  that  reafon  ;  becaufe  that  expreffion 
he  ufes  not  fo  much  to  defcribe  the  perfon  as  to  aggravate  the  crime  :  but  that  it  was 

in  his  Fathers  life  time  I  am  indue'd  to  believe  by  the  word  7ropveia,,  fornication,  which 
though  it  be  often  ufed  for  adultery,  yet  I  find  it  not  us'd  for  nuptidt  nefaria ,  or  that 
which  is  ufually  called  inceft.  But  however,that  which  S.  Paul  notes  here  and  fo  highly 
abominates  is  not  the  adultery,  but  the  impiety  of  it ;  not  that  it  was  a  wife,  but  his 
Fathers  wife ;  and  therefore  although  even  fo  it  were  a  high  crime  and  of  a  deep  tin- 

cture, yet  the  unnaturalnefs  and  the  fcandal  of  it  S.  Paul  here  condemnes:  It  was 
the  fame  that  Antiocbus  did  to  Stratonice  the  wife  of  his  father  Seleucas ,  and  that 

Which  Reuben  did  to  the  Concubine  of  his  Father  Jacob;  a  thing  fo  hateful  to  all  Na- 
ture 
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ture  that  the  very  naming  of  it  is  a  condemnation;  and  therefore  is  all  one  with  the 
prime  Natural  law  of  prohibition  of  the  conjunction  of  Parents  and  Children  :  for  fhe 

that  is  one  fiefh  with  my  Father,is  as  neer  to  me  as  my  Father,and  that's  as  neer  as  my 
own  Mother  ;  as  neer  I  mean  in  eftimation  of  the  law,  though  not  in  the  accounts 
of  Nature  ,  and  therefore  though  it  be  a  crime  of  a  lefs  turpitude  ,  yet  it  is  equally 
forbidden  and  is  againft  the  law  of  Nature,  not  directly,  but  by  interpretation. 

Of  Uncles  and  Nieces. 

■20>  Now  if  the  neereft  of  kin  in  the  collateral  line  were  not  forbidden  by  a  law  of  Na- 
ture, much  lefs  are  they  primely  unlawful  that  are  further  ofK  The  Afcending  and 

pefcending  line  cannot  marry,  but  are  forbidden  by  God  in  the  law  of  Nature  :  So 
Mothers  in  law  and  their  Husbands  children  :  And  Brothers  and  Sifters  are  by  the 
laws  of  all  the  world,  and  for  very  great  reafon  forbidden,but  not  by  the  law  of  Nature. 
But  for  all  other  degrees  of  Kindred  it  is  unlawful  for  them  to  marry  interchangeably 
when  and  where  they  are  forbidden  by  a  pofitive  law,,  but  not  elfe;  and  therefore  the 
marriages  of  Uncles  and  Nieces,  or  Aunts  and  Nephews  become  unlawful  as  the  laws 
of  our  fuperiors  fupervening  make  it  fo,  but  was  not  fo  from  the  beginning,  and  is  not 
fo  by  any  law  of  Chrift. 

3 1.  In  the  Civil  law  of  the  Romans  it  was  lawful  for  the  Uncle  to  marry  the  Brothers 
daughter,  and  this  continued  by  the  fpace  of  %  $ o  years  from  the  days  of  Claudius  to 
the  reign  of  Conftantine  or  thereabouts:  and  though  this  began  among  the  Romanes 
upon  the  occafion  of  Claudius  his  marrying  Agrippina,  yet  himfelf  affirms  (as  lacitus 

Lib.  ̂ An^1' makes  him  to  fpeak)  Nova  nobis  in  Fratrum  filial  conjugia,  fed  aliis  Gentibus  folennia, 
nee  lege  ulla  prohibit  a.  Indeed  it  is  new  to  us  but  to  other  Nations  ufual  and  lawful  : 

and  the  newnefs  of  it  fcar'd  Domitian  fo  that  he  refus'd  it;  and  not  many  did  pracftife it;  only!  find  that  a  poor  obfeure  Libertine  X.  Alledius  Severus  did  it,  us  Suetonius 
obferves  :  but  it  was  made  lawful  by  the  Civil  law,  and  allowed  in  the  rules  otlllpian; 

and  when  Nerva  had  repeal'd  the  law,  Heraclius  redue'd  it  again  ana*  gave  the  fame 
permiffions. 

32.  But  that  which  moves  me  more  is  that  it  was  the  practice  of  the  Jews,  the  family 
ofjibraham,  and  the  Councel  of  the  wife  men  to  do  fo ,  as  Ben  Maimon  the  famous 

Jew  reports.  In  monitis  fapientum  habetur  ut  in  uxorem  ducat  quis  ante  alias,  neptem  ex 
fororeyfeu  ex  fratre  neptem,  juxta  id  quod  die it ur,  a  came  tua  ne  te  abfeondas  :  And 
Jofephus  cloes  fuppofe  that  when  ̂ Abraham  faid  of  Sarah,  (he  is  my  Sifter  ,  the  daugh- 

ter of  my  Father,  the  truth  is,  fhe  was  his  Fathers  Grandchild,  that  is,  the  Daughter 
of  Abrahams  brother  :  for  unlefs  it  had  been  a  known  thing  in  that  Nation  that  Abra- 

hams family  would  not  have  married  their  German  Sifters,  it  could  have  been  no  fe- 
curity  to  Abraham  to  pretend  her  to  be  fo :  for  fhe  might  be  his  wife  and  his  fitter  too, 
unlefs  fuch  marriages  had  been  unlawful  and  rejected-  But  then  when  Abraham  was 

reprov'd  for  his  lie,  he  help'd  the  matter  out  with  a  device;  fhe  was  his  Fathers 
daughter,  that  is,  by  the  ufual  idiome  of  that  family,  the  child  of  his  Father  de- 

fending by  his  brother  :  and  this  was  S,  Juftin's  opinion  ,  Nam  qui  maxime  propinqui 
jLijf.deavit.  erant  folebant  fratrestS'  forores  appellari  y  and  Cicero  calls  his  Cokn  Lucius,  Brother; 
L.  5.  definib.    fo  Lot  is  called  Abrahams  Brother ,  though  he  was  but  the  fon  of  his  Brother  Haran, 
<Jen.  13. 8.     juft  as  neer  as  his  wife  Sarah  was  to  him ,  whom  for  the  like  reafon  he  called  Sifter. 

But  ofthislfhall  yet  give  a  farther  account.     But  whether  Jofephus  faid  true  or 

no,  \4braham  faid  true,  that's  certain;  either  fhe  was  his  half  Sifter  or  his  Bro- 
thers daughter  ;  either  of  which  is  forbidden  in  Leviticus  ;  and  this  fufficiently  de- 

clares' that  they  have  their  unlawfulnefs  from  a  pofitive  law  ,  not  from  any  law  of Nature. 

33.      If  it  were  needful  to  inftance  in  any  other  great  examples  of  fuch  marriages ,  it 
were  very  eafie  to  do  it.  Amram  the  Father  of  Mcfes  married  his  Aunt  as  fome  fup- 

pofe, Diomedes  and  Iphidamas  among  the  Greeks  married  their  Mothers  Sifters,  and 
Alcinous  took  to  wife  Arete  his  Brothers  daughter.  Andromede  was  promifed  to  her  Un- 

cle JPhineus.Onc  of  the  Herods  married  his  Brothers  daughter,and  yet  was  not(fo  far  as 
we  find)  reproved  for  it ;  and  he  gave  his  own  daughter  to  his  Brother  Pherotas ;  and 
fome  fuppofe  this  to  be  the  cafe  of  Qthniel  in  the  days,  and  under  the  conduct  of 

Jofbuah.  For  the  words  in  the  ftory  are  thefe  [And  Othniel  the  fon  ofKenaz,  the  Bro- 
ther of  Caleb  took  it :  and  he  gave  him  Achfah-  his  daughter  to  wife :  ]  but  of  this  I 

fhall  give  a  particular  account :  for  this  being  againft  the  law  of  sJWojes  by  which  they 
were 
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were  bound,  was  not  to  be  fuppofed  eafily  to  have  been  done  by  fo  pious  perfons :  but? 

all  that  I  contend  for,  is,  that  it  was  not  unlawful  before  the  law  of  Mofes  I  againft 

thefe  marriages  there  was  no  opus  fcriptum  in  cor  dibits,  no  law  of  Nature,  but  they  be- 
came unlawful  upon  another  account,  and  therefore  it  was  unlawful  to  them  only  to 

whom  that  account  was  to  be  reckon'd. 

Of  the  marriage  of  Cofen  Germans. 

34.     From  the  premifes  it  will  abundantly  follow,  that  no  perfon  ought  to  be  affrighted 
with  the  pretences  of  any  fierce  and  mifperfwaded  perfon  that  the  marriage  of  Cofen 
Germans  is  againft  the  law  of  Nature  :  and  in  this  cafe  a  man  need  leaft  of  all  to  fear} 
for  the  law  of  Nature  is  a  known  and  evident  thing,  it  is  notorious  and  felt,  and  if  any 
man  (hall  need  to  be  told  what  is  againft  Natural  reafon  which  is  the  matter  out  of 

which  all  Natural  laws  are  fram'd,  he  may  as  well  have  need  to  be  reminded  when  he 

is  hungry  or  thirfty.     For  although  fome  perfons  have  g*ot  a  trick  to  fcare  their  Pro- 
felytes  from  a  practice  to  which  they  have  no  mind,  by  telling  them  it  is  againft  the- 
law  of  Nature,  when  they  can  prove  it  upon  no  other  account  to  be  unlawful,  fo  ma- 

king the  law  of  Nature  to  be  a  fanctuary  of  ignorance  and  an  artifice  to  ferve  their 
end,  juft  as  the  pretence  of  occult  qualities  is  in  natural  Philofophy ;  yet  concerning 
the  law  of  nature,  it  being  imprinted  in  our  hearts,  explicated  by  Chriftianity,  rely- 

ing upon  plain,  prime,  natural  reafon,  a  man  may  as  much  need  to  be  told  when  him- 

fcl'f  does  a  thing  againft  his  own  will,  as  when  he  does  againft  his  own  reafon  and  his own  nature.  Only  it  is  certain  that  when  education  and  our  Country  Cuftomes  have 

from  the  beginning  pofleiled  our  underftandings  and  our  practices ,  fo  that  we  never  ' 
faw  any  other  ufage  of  things  or  heard  talk  of  any  other ,  it  looks  as  if  it  came  'from 
nature  and  were  fomething  of  her  eftablifhment :  So  S.  Paul  to  the  Corinthians,  does 
not  even  Nature  her  [elf  teach  that  it  is  a  (hamefor  a  man  to  wear  long  hair  ?  That  is,even 
in  nature  there  is  the  fignification  of  fome  difference  in  that  matter,  which  cuftome 
hath  eftablifhed  into  a  law:  but  in  fuch  cafes  as  thefe,  a  wife  man  can  eafily  diftin- 
guifh  words  from  things,  and  appearances  from  firm  eftablifhments.  But  that  the  law 
of  nature  hath  nothing  to  do  in  the  marriage  of  Gofen  Germans,  fave  only  that  {he 
hath  left  them  to  their  liberty,  appears  from  all  the  premifes,  which  in  this  inftance  as 

being  farther  remov'd  muft  needs  conclude  ftronger  then  in  their  own. 
35*  '  But  then  in  the  next  place  if  the  inquiry  be  made  what  it  is  in  the  judicial  law  of 

Mofes  y  which  is  the  main  of  our  prefent  inquiry ;  fuppofing  the  judicial  law  of Mofes 
could  in  any  of  its  inftances  oblige  Ghriftians,  yet  Cofen  Germans  were  Hill  free  to 
marry :  for  I  do  not  fo  much  as  find  it  pretended  by  any  one  to  be  there  forbidden,  ex- 

cept S.  Jmbrofe,  who  difputing  fiercely  againft  Paternus  for  marrying  his  Ion  to  his 
Grandchild  by  another  venter,  that  is,  fo  as  the  young  Gentleman  was  Uncle  to  his 

wife,  in  anger  againft  that,  faies  that  by  the  law  of  God  (meaning  in  Leviticus)  Cofen  $.  "Amb.ep.tftf. 
Germans  are  forbidden  to  marry,  much  more  (faies  he)  Uncle  and  Niece  :   (Qui  enim  ad  Patemum. 
leviora  afiringit,graviora  non  fohit  fed  alligat.  He  that  binds  to  the  lefs,does  not  untie 
the  greater.     But  the  event  of  this,  is,  only  that  S.  Ambrofe  is  by  all  learned  men  con- 

demn'd  for  an  a^opT^a  fjcvn^ovevrixov  a  flip  in  his  memory  :  and  men  ought  to  be 
wary  left  great  names  abufe  them  by  opinion  and  miftaken  zeal.  • 

But  the  law  is  this,  Levit.  18.6. 

None  ofyoufhall  approach  to  any  that  is  neer  akin  to  him  ,  to  uncover  their 
Nakednefi,  I  am  the  Lord. 

Here  the  Queftions  ufe  to  be, 
I.  What  is  meant  by  [None  of  you?] 

*2.  What  is  intended  by  [i\Teer  of  Kin  to  you?] 
36.  None  of  you]  Vir  vir  non  accedet :  aLvfywir©*  cLvfyuir(&*  in  the  Lxx.  A  man,  a  man 

Jhalt  not  approach  ;  fo;tis  in  the  Hebrew  :  that  is,  fay  the  Rabbins  ,  the  Jew  and  the 
Gentile  mall  not.  I  lhall  not  contend  for  it,  or  againft  it.  I  fuppofe  it  may  well  be 
admitted  that  potentially  all  mankind  was  included,  that  is,  all  who  were  born  to 

lfrael,  or  adopted  by  being  Profelytes  were  bound  to  this  law,  Jews  and  Gentiles  too 
when  they  became  Jews  in  religion  ,  but  that  it  included  others  that  converfed  not 
with  the  ATationjthat  were  Arrangers  to  their  laws, is  as  if  we  mould  fay  the  Parthians 

were  to  be  judg'd  by  the  Gallick  laws  ,  or  the  Per  fans  guided  by  the  Greeks.  But  the 
purpofe  of  them  who  would  introduce  this  fenfe,  is,  that  it  might  be  intimated  that 

thefe  degrees  here  men.tion'd  were  forbidden  by  the  law  of  nature,  and  confequently X  oblig- 



z^o  Of  the  Chrifiian  Law,  Book  II 

obliging  all  Chriftendom:  the  contrary  whereof  becaufe  it  appears  frcm  the  prtrrifes, 
I  mall  only  add,  that  no  iVationof  old  didobferve  all  thefe  laws,  and  that  there  was 
never  any  fufficient  argument  to  inforce  upon  us  their  obligation,and  becaufe  it  mull: 
needs  remain  to  us  as  it  Was  before  the  law,  if  they  were  not  obliged  then  neither  are 

we.  But  this  I  fuppofe  they  might  he>a.nd  fome  of  them  were  obliged  by  fptcial  laws  be- 
fore the  collection  and  publication  of  the  body  of  Mofes  law.  For  as  the  law  of  Chriit 

is  a  collection  and  perfect  explication  of  the  1  aw  of  nature  and  eflential  reafon :  So 

Mofes  law  was  a  collection  of  all  the  wife  and  prudent  laws  by  which  God  govern'd 
thofe  iVations  and  thofe  ages  which  were  before  Mofes.  Thus  the  law  of  the  Sabbath 
was  one  great  member  of  this  collective  body  of  the  Mofaick  law ;  but  it  was  given 
before  the  folemnities  of  Mount  Sinai.  The  law  that  the  Brother  fhould  raife  up  feed 
unto  his  Brother  who  dyed  without  iflue,was  alfo  given  to  that  family  before  the  pub- 

lication of  it  by  Mofes  as  appears  in  the  ftory  of  Judab  and  lhamars  quariel  about 
Onan  and  the  reft.  And  thus  alfo  I  fuppofe  that  all  or  moil:  of  thefe  laws  of  marriage 
were  given  to  the  nations  of  the  Eaft  and  South,  defcending  upon  them  by  the  tradi- 

tion of  their  fore- fathers  ;  from  God  derived  to  Adam  in  part,  and  in  part  to  Noah, 
and  fomething  of  it  to  other  Patriarchs  and  eminent  perfons,  and  at  laft  by  the  com- 

mandment of  God  united  into  a  Digeft  by  Mofes. 
37.  And  upon  this  account  it  is  that  God  faid  that  the  Canaanites  had  polluted  them- 

felves  in  all  thefe  things,  and  therefore  the  land  did  fpue  them  out,  which  although  it 
*  Supra  n.  14.  cannot  infer  that  thefe  laws  did  naturally  oblige,  as  I  have  already  difcourfed  *,  yet 
•  that  they  were  by  fome  means  or  other  bound  upon  them  is  probable  enough,  though 

•  in  this  matter  there  be  no  certainty.  But  in  this  there  is;  For  that  all  mankind  was 
not  bound  by  all  thefe  laws  of  confanguinity  and  affinity  appears  in  all  the  foregoing 
inftances:  and  the  marriages  of  the  Patriarchs  muft  conclude  them  to  be  as  impious 
as  the  Canaanites  in  theirs,  or  elle  that  thefe  laws  did  not  oblige  all  Mankind  :  and  if 
not  from  the  beginning,  then  not  now  :  if  thefe  laws  were  not  natural ,  they  are  not 
Chriftian,  which  alfo  will  further  appear  in  the  fequel. 

2.  But  there  will  be  more  confederation  upon  the  fecond  Quaere,  what  is  meant 
by  [neer  of  Kin  to  you  ?] 

28.  OurEnglifh  is  not  fufficiently  expreflive  of  the  full  fen fe  of  it.  The  Latin  is 
fomething  neQrer  to  the  Hebrew,  Vir  vir  non  accedet  ad  propinquitatem  carnis  fu& ;  to 

the  neernefs  of  his  flefh,  ir&s  oiyt$ot,  o-ctfKos,  or  as  other  books  Trgps  oixflac  ca.py.cs  ad 
domefttcam  carnis  fu&,  to  her  that  is  fo  neer  of  Kin  ,  that  they  ufually  dwell  in  the 
fame  houfe,  that  is,  Parents  and  Children,  Brothers  and  Sifters,  or  our  Parents  Bro- 

thers and  Sillers.  In  thefe  cafes  there  being  ever  the  fame  account  cf  confanguinity 
and  affinity  ;  this  rule  takes  in  all  that  is  there  forbidden.  But  it  is  highly  cbfervable 
that  there  is  great  difference  between  Propinqui  and  Ccgnati.  God  never  forbad  to 
marry  our  Kinred,  but  he  forbad  to  marry  the  neernefs  of  our  flcfli.  Which  Phrafe 
when  we  rightly  underftand  this  whole  queftion  will  be  quickly  at  an  end. 

29,  For  [ATeer  of  Kin]  is  an  indefinite  word  and  may  fignifie  as  uncertainly  as  [great] 
and  [little]  do  :  nothing  of  it  felf  determinately,but  what  you  will  comparatively  to 
others  :  and  it  may  be  extended  to  ail  generations  of  mankind  where  any  records  are 
kept,as  a*nong  thejews  they  were :  from  Judab  to  Jofeph  the  efpoufed  of  the  B.Virgin, 
from  Benjamine  to  Michol,  from  Levi  to  Heli  :  and  thus  it  is  in  great  proportion  a- 
mongft  the  Spaniards  and  Welch,  and  in  all  nations  in  their  greater  and  more  noble  fa- 

milies. Tjie  Welch  do  to  this  day  efteem  him  neer  of  Kin  to  them  whom  the  Englifh 
do  not :  and  fince  we  fee  the  prohibition  of  marringe  with  Kinred  hath  been  extended 
fometimes,  and  fometimes  contracted,  it  is  neceflhry  that  all  Law-givers  do  exprefs 
what  is  meant  by  their  indefinite  terms. 

40.  Hemingius  gives  a  rule  for  this  as  neer  as  can  be  drawn  from  the  words  and  the 
thing.  Propinquitas  carnis  (faith  he)  qua  me  fine  intervallo  attirgit.  That  is,  fhe  that  is 
next  to  me,  none  intervening  between  the  ftock  and  me  :  That  is,  the  propinquity  or 
neernefsof  my  fleih  above  me  is  my  Mother,  below  me  is  my  Daughter,  on  the  fide,  is 

my  Sifter,  This  is  all :  with  this  addition  that  thefe  are  not  to  be  uncover'd  for  thy  own 
fake  ;  thyown  immediate  relation  they  are  :  All  elfe  which  are  forbidden  are  forbid- 

den for  the  fakes  of  thefe :  for  my  Mothers  or  myFathers.my  Sons  or  my  Daughters, 
my  Brothers  or  my  Sifters  fake  ;  only  reckon  tlie  accounts  of  affinity  to  be,  the  fi-me: 
affinitatesnamq;  cumextraneis  novas  pariunt  ConjunSiicnes  homitiuffi&on  mirores  iliisqua 

Vc  lc%. fytclti.efanguinevenerunt:  faidPbilo.    Affinity  makes  conjunctions  and  relations  equal  to 
thofe 
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thofe  of  Confanguimcy  :  and  therefore  thou  mult  not  uncover  that  Nakednefs  which 
is  thine  own  in  another  perfon  of  blood  or  affinity,  or  el  fe  is  thy  Fathers  or  thy  Mo- 

thers, thy  Brothers  or  thy  Sifters,  thy  Sons  or  thy  Daughters  nakednefs.  This  is  all 
that  can  be  pretended  to  be  forbidden  by  vertue  of  thefe  words  [Neer  of  Kin]  or  [The 
rieernefsof  thyflefh.] 

41.  And  this  we  find  exprelTed  in  the  cafe  of  the  high  Priefts  mourning :  the  High.    . 

Pried  might  not  be  defiled  for  the  dead  among  his  people,  but  for  his  kin  that  if  neer  unto       "   verf.z,- 
him,  he  may ;  that  is,  For  his  Mother  and  for  his  Father,  and  for  his  Son  and  for  his 
Daughter,  and  for  his  Brother,and  for  his  Virgin  Sifter.    This  is  the  propinquitas  car-  ' 
nif,  me  that  is  immediatly  born  of  the  fame  fiefh  that  I  am  born  of,or  me  out  of  whofe 
fiefh  I  am  born,  or  fhe  that  is  born  out  of  my  fiefh,  is  this  [Neer  of  Kin.]  There  is  no 

other  propinquity  but  thefe,  all  elfe  are  remov'd ;  and  when  a  bar  does  intervene  ,  all 
the  reft  are  or  may  be  accounted  Kinred,  but  not  neer  of  Kin,  not  the  neemefs  of  my 
fiefh,  which  only  is  here  forbidden. 

42.  Only  this  more  :  That  fince  the  prime  Natural  law  does  forbid  the  marriage  of  the 
afcending  and  defcending  line,  that  is,  Fathers  and  children,  and  fo  confequently  and 
by  a  ftronger  reafon,  Grandchildren,  and  downwards  for  ever  in  defcent;  God  was 
pleafed  to  fet  a  7rej><puAa*Ti,  a  bar  and  a  hedge  round  about  this  to  keep  men  off;  far  off 
from  it,  that  if  men  would  be  impious  they  might  not  at  firft  come  to  the  higheft  ftep; 

and  therefore  as  God  plac'd  the  prohibition  of  Brother  and  Sifter  under,  fo  on  the  fide 
of  it  he  forbad  the  marriage  of  Uncles  and  Aunts  :  for  they  are  thy  Fathers  or  thy 
Mothers  neer  Kin,  they  are  to  them  the  propinquitas  carnis;  therefore  for  the  reve- 

rence of  Father  and  Mother  the  Jews  were  bidden  to  keep  of  one  ftep  more,for  the  laft 

ftep  of  lawful  is  foon  pafs'd  over  into  the  firft  ftep  of  unlawful,and  therefore  God  was 
pleas'd  to  fet  them  further  off.  And  the  Chriftian  Divines  and  Lawyers  well  under- 
ftanding  this,  exprefs  the  prohibition  to  this  fenfe ;  that  Uncles  and  Aunts  are  not  to 
be  married,  becaufe  they  are  loco  Parentis,  they  are  quafi  Parentes  ,  images  of  Fathers 
and  Mothers,  for  the  reverence  of  which  ,  the  marriage  of  our  Uncles  and  Aunts  re- 

fpectively  are  forbidden.*This  is  juft  as  it  was  forbidden  to  the  Jews  to  make  an  image} 
which  thing  could  not  have  any  Moral  or  Natural  obliquity  ;  but  it  was  fet  as  a  ttqp- 
cpvXcc-A,  a  guard  and  a  hedge  to  keep  them  ofFfrom  worfhipping  them,  The  cafe  is  the 
fame  here  :  For  the  Jews  were  as  apt  to  comply  with  the  Egyptians  and  Canaanites  in 
their  inceftuous  mixtures ,  as  in  their  idolatrous  worfhippings ;  but  therefore  the 

hedges  were  plac'd  before  them  both.  But  half  an  eye  may  fee  the  different  accounts 
upon  which  in  this  place  there  was  pafs'd  an  equal  prohibition* 

43*  But  befides  all  this,what  better  determination  can  we  have  of  thefe  indefinite  words 

of  \_Neer  ofkin~}ox  [the  neernefs  of  thy  fiefh]  (for  thofe  are  the  words  in  the  Hebrew, fo  they  are  to  be  rendred)  then  the  exprefs  particulars  made  by  God  himfelf  in  that 

very  place;  where  none  are  reckon'd  in  the  equal  collateral  line,  but  Brothers  and 
Sifters  and  their  affines  or  allies,  their  Husbands  and  wives  refpectivcly ;  none  in  the 
Unequal  collateral  line,  but  Uncles  and  Aunts  and  their  allies  ;  in  the  afcending  and 
defcending  line,  Fathers  and  Mothers,  their  children  and  their  Grandchildren  with 
their  allies;  in  all  which  there  is  nothing  at  all  that  concerns  Cofen  Germans,  nei- 

ther upon  any  thing  of  this  account  can  they  be  fuppos'd  to  be  forbidden  ,  or  to  be  th& 
neernefs  of  our  flejh.  { 

44.  But  if  any  fcrupulous  perfon  {hall  inquire  further,  and  fufpecT:  that  fome  degrees 
or  perfons  are  forbidden  to  marry  that  are  not  here  exprelled  ,  but  included  by  a  pa- 

rity of  reafon,  as  it  happens  in  another  inftance  :  for  it  is  not  forbidden  to  marry  our 
Mothers  Brothers  wife ;  but  becaufe  here  it  is  made  unlawful  to  marry  Fathers  Bro- 

thers wife,  it  is  to  be  concluded  alfo  for  the  other,there  being  the  fame  degree  and  the 
fame  reafon. 

45"-  I  anfwer  to  this  by  parts ;  r.  It  is  very  likely  that  it  is  fo  intended  that  in  equal cafes  there  is  an  equal  prohibition ;  but  it  cannot  certainly  be  concluded  and  relied 
upon  that  it  is  fo.  1.  Becaufe  upon  this  account  cafes  of  fear  and  fcruple  might  very 
much  be  multiplied  to  no  purpofe.  For  I  remember  that  Fagius  reckons  out  of  the 
books  of  the  Rabbins  twenty  perfons  forbidden  to  marry ,  which  yet  are  not  rec- 

kon'd in  Leviticus.  2.  Becaufe  of  the  rule  of  the  law.  l.Mutus  43.  D.  de  procur  Quod, 
legeprohibitoria  non  vet  hum  efl,  permiffum  intelligitur,  In  negative  precepts  that  which 
is  not  forbidden,  is  prefumed  to  be  allowed.  And  to  add  more  out  of  fear  is  either  to 

be  wifer  then  the  Law-giver,  or  to  fufpect  him  to  be  apt  to  quarrel  by  unknown 
X  2  mea- 
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meafures,  and  fecret  rules  of  interpretation.     3.  Becaufe  I  find  that  amongft  wife 
Nations  the  fame  degree  does  not  alwaies  admit  the  fame  prohibition.  To  marry  my 
Fathers  Sifter  was  forbidden,  and  it  was  not  forbidden  to  marry  my  Brothers  daugh- 

ter, but  it  was  fometimes  pradtis'd  amongft  the  Hebrews  ;  and  they  give  this  reafon 
for  it;  becaufe  young  men  daily  frequenting  thehoufes  of  their  Grandfathers  and 
Grandmothers  cenverfe  with  their  Aunts ,  and  are  therefore  forbidden  to  marry  left 
fuch  converfation  fhould  become  their  fnare :  but  to  the  houfes  of  their  Brethren 
their  addrefs  is  not  fo  frequent,  their  converfation  more  feparate,  and  their  intereft 
and  expectations  lefs,  and  therefore  to  marry  the  daughters  of  their  Brother  might 
with  more  fafety  be  permitted  becaufe  there  is  lefs  temptation.    Thus  by  the  laws  gi- 

ven to  the  fons  of  Noah,  the  Jews  obferve  that  it  was  permitted  to  marry  the  Sifter 
by  the  Fathers  fide,  but  not  our  Sifter  by  the  Mother.     It  was  Abrahams  cafe  ;  for 
as  Saidus  Batricides  the  Patriarch  of  Alexandria  about  700.  years  fince  in  his  Ecclefi- 

aftical  Annals  tells  out  of  the  Monuments  of  the  Eaft :  "  Terah  begat  Jhraham  of 
his  firft  wife  Jotta,  and  fhe  being  dead  he  married  Tehevitha,  and  of  her  begat  Sarah, 

'Abraham's  wife :  and  this  is  it  which  he  faid,  [fhe  is  the  daughter  of  my  Father,  but 
not  the  daughter  of  my  Mother  :  ]  from  whence  they  fuppofe  this  not  to  be  permit- 

ted ,  and  that  the  other  was  ;   for  fo  R.  Jarchi  gloftes  thofe  words  of  Abraham  now 
quoted :  Quoniam  inter  gent  es  ratio  confanguinitatit  Pat  em*  neutiquam  habebatur  :  be- 

caufe among  the  Gentiles  (meaning,  by  the  law  of  Nature,  or  the  law  given  to  Noah, 
there  was  little  or  no  account  made  of  Kinred  by  the  Fathers  fide  in  the  matter  of 

marriages.  *  So  amongft  the  Romans  after  the  time  of  Claudius,  it  was  permitted  to 
marry  the  Brothers  daughter,  but  not  the  Sifters  daughter,  as  appears  in  the  rules  of 
Ulpian,  but  the  reafon  of  this  particular  inftance  I  confefs  I  cannot  learn,  I  onlyob- 

•ferv'd  it  to  this  purpofe  that  amongft  wife  Nations,the  fame  degree  hath  not  the  fame 
prohibition. 

r/fi.     But  I  am  willing  enough  to  admit  it  with  thefe  cautions.    I.  That  there  be  not  on- 
ly the  fame  degree  but  the  fame  reafon :  For  as  Ulpian  well  obferves  in  his  rules  :  In 

quarto  [graduj  permittitur  \connubium\  extra  eas  perfonas  qu&parentum  liberorumque 
locum  habent :  therefore  faies  he  they  add  that  the  Great  Aunt  by  the  Fathers  and  by 
the  Mothers  fide,  and  the  Sifters  Neece  may  not  be  married  quamvis  quarto  gradu 
fint,  although  they  are  in  the  fourth  degree  :  becaufe  the  prohibition  is  not  alwaies 
for  the  neernefs  or  for  the  degree,  but  for  the  proper  reafon  ;  and  if  you  could  fup- 

pofe a  woman  to  live  to  fee  fix  generations  of  her  line ,  yet  it  is  unlawful  for  her  to 
marry  that  fixth  degree  of  Nephews  ,  and  not  unlawful  to  marry  the  firft  degree  of 
Cozens. 

47.  2.  In  the  defcending  line  the  cafe  is  otherwife  then  in  the  equal  line.  Here 
the  further  off  the  perfons  are  the  lefs  reafon  ftill  there  is  they  fhould  be  forbidden  : 

but  in  the  defcending  line  the  further  the  perfons  are  remov'd  the  greater  caufe  there 
is  they  fhould  be  forbidden :  therefore  there  is  no  comparifon  between  the  cogna- 

tion of  Uncles  and  their  Neeces ,  and  the  cognation  of  Cofens  in  the  equal  lines : 
becaufe  the  reafon  diftinguilhes  them ,  not  the  Kinred  or  neernefs  to  the  common 
Parent 

48.  3*  '£  is  tn*e  which  is  affirmed  in  the  law,  In  pari  Cognationif  gradu,  par  idemquejus 
fiatuatur :  when  the  Cognation  is  the  fame,  the  law  is  fo  too ;  that  is,  If  it  be  meafured 

in  the  fame  kind  of  Cognation  :  afcending  compar'd  to  afcending,  equal  collateral  to 
equal  collateral,  unequal  to  unequal ;  for  when  the  comparifon  is  of  things  in  the: 
fame  order ;  then  not  only  the  degree  but  the  reafon  is  moft  commonly  the  fame  too, 
and  that  is  principally  to  be  regarded. 

49.  But  though  1  am  willing  enough  to  admit  this  rule  with  thefe  cautions ,  yet  many 
others  will  not,  nor  think  it  reafonable  that  any  thing  fhould  be  fuppofed  to  be  for- 

bidden in  the  Levitical  law  ,  but  what  is  there  fet  down,  excepting  the  defcent  of 
children  in  which  it  is  not  eafie  to  prevaricate  beyond  the  degrees  forbidden  exprefly, 
if  a  man  had  a  mind  to  it ;  and  it  was  never  heard  of,  that  a  marriage  was  thought  of 
between  a  woman  and  her  Great  Grandfather  :  and  they  give  this  reafon  why  they 
limit  themfelves  to  the  degrees  exprefled.  Becaufe  unlefs  God  had  intended  ther* 
a  perfect:  enumeration  of  all  the  perfons  forbidden  to  contract  marriages  mutually, 

it  cannot  be  imagined  why  he  fhould  be  pleas'd  to  repeat  fome  degrees  twice  which 
are  equally  forbidden  in  the  feveral  inftances  :  for  if  the  parity  of  cognation  were 
to  be  the  meafure ,    then  thofe  degrees  which  are  twice  repeated  might  without 

fuch 
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fuch  repetition  have  better  been  reduc d  to  the  Rule  ,  under  which  they  were  fuffici- 
ently  prohibited. 

5°-  2.  But  whether  it  be,  or  be  not  fo,  yet  it  can  no  way  reach  to  the  cafe  of  Cofen 
Germans  :  For  there  is  in  Leviticus  no  degree  equally  neer  that  is  forbidden  ,  except 
of  fuch  perfons  which  are  in  the  place  of  Parents,  who  are  prohibited  upon  another 
account. 

S1'  But  that  which  ought  to  put  it  pair  all  queftion  that  themarriage  of  Cofen  Ger- 
mans was  not  prohibited  by  the  Levitical  law  either  expreily  or  by  confequence  and 

parity  of  reafon,  is  this  :  Becaufe  it  was  practifd  by  holy  men  both  before  and  after 
the  law,  and  fo  ordered  to  be  done  by  God  himfelf.  In  the  law  there  are  no  words 

againft  it,  no  reafon  againft  it  exprefs'd  or  intimated  in  a  parity  of  prohibition  given 
to  fomething  elfe,  and  it. was  frequently  pracftif  'd  amongft  perfons  of  a  known  reli- 

gion, and  was  by  God-given  in  command  to  fome  perfons  to  do  it ;  therefore  nothing 
is  more  certainly  warranted,  excepting  only  exprefs  commandments. 

£2.  The  particulars  I  relate  to  in  Scripture  are  thefe  ;  Jacob  married  his  Cofen  Ger- 
man Rachel  the  daughter  of  his  Uncle  Laban.  Amram  the  Father  of  <zMofes  begat 

him  of  his  Gofen  German  Jochabed.  That  fhe  was  his  Aunt  is  commonly  fuppofed, 
but  the  Lxx  and  the  Vulgar  Latin  report  her  to  be  his  Aunts  daughter ,  though  by 
the  ftile  of  the  Hebrews  (he  was  called  his  Aunt :  juft  as  Chanameel  is  called  in  fome 
books  the  Uncle  of  the  Prophet  Jeremy,  when  he  was  really  his  Uncles  Son ;  and  fo  Jer.  32. 12, 
the  Vulgar  Latin  Bibles  read  it ;  and  Loth  was  called  brother  by  ̂ Abraham  when  he 

was  his  Brothers  Son.  *  Caleb  having  promifed  his  Daughter  jichfah  to  him  that 
fhould  take  Kiijath  Sepher,  fhe  fell  to  Qtkniel  the  Son  of  Kenaz  Calebs  Brother  ;  fo 
Pagnine  and  jfrias  Mont  arms  read  it  [Filio  Kenaz  Fratris  CW*£]meaning  Kenaz  to  be 
Calebs  Brother  :  So  that  Othniel  and  Achfah  were  Brothers  children  ;  for  it  cannot  be 

fuppofed  that  Othniel  was  Calebs  Brother  and  fo  was  Uncle  to  Ackjah  ;  for  that;  being 
forbidden  in  the  law  of  Mofes  under  Vhich  Othniel  and  Achfah  lived  was  not  a  thing  fo  Num, 
likely  to  be  done,  and  consented  to  by  Caleb ;  as  I  have  already  noted. 

53-  But  the  matter  was  made  more  notorious  in  the  cafe  of  Zelophehads  daughters ;  Numb.  36, 
who  becaufe  they  were  heireftes  were  commanded  to  marry  their  kinred  ;  and  they 
married  their  Fathers  Brothers  fons.  This  was  a  fpecial  cafe ,  but  therefore  it  was  a 
fpecial  commandjand  what  was  in  all  cafes  lawful  was  made  in  this  cafe  neceflary.For 
if  the  woman  was  an  Heirefs  fhe  was  to  pleafure  her  own  family  rather  then  Arran- 

gers. And  this  was  not  only  amongft  the  Jews  but  amongft  the  Greeks  and  Latines? 
as  appears  by  that  of  the  Comedy 

La  1  •  r  •     •  Ter.  inPhor, 
ex  eft  ut  orbdt,  quijunt  genercproxttm 

lis  nubant,  t3>  illos  ducere  eadem  hac  lexjubct. 

If  the  woman  was  without  children  (add  alfo)  and  without  a  Father,  that  is,  if  her 
Father  be  dead,  the  next  of  kinred  was  bound  to  marry  her :  and  therefore  when  *JEf- 
chylus  calls  the  marriage  of  certain  Gofen  Germans  Ag>cfet  uv  Srifus  tipyet  marriages  in  Danaidfc. 

which  the  law  forbids,  and  affirms  fju<x.lvz&<x.i  ysv©*  the  family  is  ftain'd  by  it :  the 
Scholiaft  adds  that  therefore  thefe  marriages  are  unlawful  becaufe  the  Fathers  were 
alive;  and  fo  it  was  not  unlawful  upon  the  ftock  of  kinred;  but  becaufe  the  maid 

was  tdnxAve/Tis  an  Heirefs  and  might  not  marry  without  her  Fathers  leave.  This  wo- 

man was  called  among  the  Greeks  'QiPiKafypevv ,  a  woman  determin'd  by  law,  and 
already  judg'd  to  fuch  a  marriage;  7ra.T$>* %©*>  and  SQrs'scAwp©.,  or  'fk-nX^ez-Tis ,  and to  them  that  were  fo ,  it  was  not  free  to  marry  any  one,  they  muft  marry  their 
Kinred 

Hie  mens  amicus  illigenere  efl  proximtts, 
Huic  leges  cogunt  Kubsre  banc —  ftdelphi 

An  J  we  find  in  the  old  Civil  law  that  one  Cajfia  was  declar'd  inheretrix  upon  conditi- 
on, Si  Confobrino  nupfijfet :  if  (he  did  marry  her  Cofen  German.  /.  2.  C.  de  in/lit.  tS'fiibft. 

and  Papinian  l.  23.  &  24.  D.  de  ritu  nuptiarum  z.ffitxns,conditionem  Warn, [1  confobrinam- , 
duxeris  ,  hareditatis  inftitutioni  utiliter  adjici  pojfe  ;  it  is  a  legal  and  a  fair  condition 
and  may  be  the  limit  of  an  inheritance  that  the  Heirefs  be  bound  to  marry  her  Cofen 
.German.  And  this  in  fome  meafure  was  the  cafe  of  Ruth  whom  Eoaz  Great 

Grandfather  to  King  David  did  marry  by  the  right  of  a  Kinfman.     Nowitistrugxja&3<t** 
X  5  (faith 
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(faith  he)  that  lam  thy  neer  Kinfman,  howbeit  there  is  a  Kinfman  neerer  then  1 :  which 

Kinfman  bccaufc  he  refus'd  to  marry  Ruth,  Boaz,  took  her  to  wife  ,  and  fhe  became  a 
mother  in  the  line  of  the  Meflias;  for  Chrift  came  out  of  her  loines  according  to 
the  flefh. 

ca.  Into  which  line  becaufe  this  Argument  hath  led  mej  offer  it  to  confederation  as  the 
laft  and  greateft  example  of  the  lawfulnefs  and  holinefs  of  fuch  marriages  under  the 
lavrt)£Mofes,  and  as  a  warranty  to  all  ages  of  the  Chriftians  ;  The  B.  Virgin  Mary 
the  Mother  of  our  moft  B.  Saviour  was  married  to  her  Cofen  German  (as  was  fup- 

?.uk.  3. 23.  pofed  upon  this  reafon:)  For  her  husband  Jofeph  was  the  fon  of  Belt  (faith  S.  Luke) 
that  is,  the  legal  fon  of  Belt,  for  Jacob  begat  him  (faith  S.  Matthew)  Now  Belt  and 
Jacob  were  brethren  the  fons  oiz^Matthan  who  was  Grandfather  to  Jofeph  and  Mary  ; 

for  unlefs  by  the  cognation  of  Jofeph  and  sSMary  the  fame  Genealogy  had  ferv'd  for 
them  both,  the  reckoning  of  the  Genealogy  of  Jofeph  could  not  have  proved  Jefus 
to  have  defcended  from  David.  But  if  this  inftaike  mould  fail,  and  that  their  con- 

fanguinity  (for  they  were  Cofens)  did  frand  at  further  diftances ;  yet  there  are  ex- 
amples and  reafons  and  authentick  prefidents  already  reckon  d  enow  to  warrant  us  in 

this  inquiry. 
55.  By  all  which  it  appears  what  was  the  Irate  of  thefe  marriages  under  the  law  of 

Mofes,  and  yet  all  the  fcruple  at  which  weak  perfons  ftart  or  {tumble,  is  derived  from 
that  Sanction  in  Leviticus:  which  in  defpite  of  all  reafon  and  all  precedents  and  all 
obfervations  whatfoever,  they  will  needs  fuppofe  to  be  a  Natural  and  moral  law,  fo 
making  eleven  Commandments :  for  certain  it  is  that  the  ten  Commandments  was 
to  the  Jews  the  fum  of  their  Moral  law :  in  which,  fince  fome  things  that  were  cere- 

monial were  inferted,  it  is  not  likely  that  any  thing  that  was  moral  mould  be  omitted. 
In  the  ten  words  of  Mofes  there  was  nothing  lefs  then  their  whole  Moral  law,  though 
fomething  more  there  was:  but  this  of  forbidding  Cofens  to  marry  was  nowhere 
put:  If  it  had  been  put  in  Leviticus  it  was  but  National  and  temporary:  fori  have 
proved  it  was  not  againft  the  law  of  Nature  which  permitted  neerer  relatives  then 
Cofen  Germans  to  marry :  I  have  alfo  proved  that  the  Sanction  of  Mofes  did  only  ob- 

lige Jews  and  Profelytes:  That  if  they  had  oblig'd  all,yet  Cofen  Germans  are  not  there 
exprefly  forbidden,  and  if  they  be  not  there  exprefly  forbidden  they  are  not  forbidden 
at  all;but  in  cafe  that  other  degrees  of  equal  diftance  and  reafon  were  there  forbidden, 

though  not  exprefled  ,  yet  this  of  Cofen  Germans  is  not  by  any  confequence  or  inti- 
mation of  that  forbidden,  becaufe  no  degree  is  there  forbidden  which  can  involve  this, 

but  it  hath  a  fpecial  cafe  of  its  own  in  which  this  is  not  at  all  concern'd,  and  all  this  I 
ftrengthned  with  examples  greater  then  all  exception. 

56.  It  remains  now  that  we  defcend  to  the  Chriftian  law,and  enquire  whether  our  great 
Mafter  and  Law-giver  Jefus  Chrift  hath  forbidden  Cofen  Germans  to  marry?  But 
this  is  foon  at  an  end,  for  Chrift  fpake  nothing  at  all  concerning  marriage  but  one 

fentence  which  reduc'd  it  to  the  firft  ftate  of  Nature,  fave  only  that  he  left  us  in  all 
things  bound  by  the  laws  of  Nations  and  our  juft  fuperiors ,  of  which  two  laft  I  fhall 
give  account  in  the  following  periods.  But  of  that  which  Chrift  faid  the  fum  is  this 
only :  For  this  caufefball  a  man  leave  Father  and  Mother  and  cleave  to  his  wife,  and  they 
two  fhall  be  oneflefh.By  which  words  he  did  eftablifh  all  that  was  Natural  and  Moral  in 
this  affair.  [A  man  (hall  leave  Father  and  Mother]  by  thefe  words  are  forbidden  the 
marriage  of  Parents  and  children.  [He  fhall  cleave  to  his  wife]  by  this  is  forbidden 
eoncubitus  mafculorum.  [His  wife]  by  this  is  forbidden  adultery  or  the  lying  with 
another  mans  wife,  and  extra-nuptial  pollutions.  [Erunt  duo]  They  two,  by  that  is 
forbidden  Polygamy,  [In  carnemunam\  fhall  be  one  flefh,  by  this  is  forbidden  beftiality 

or  the  abufe  oi'Caro  aliena,the  flefh  of  feveral  Species ;  which  are  all  the  unlawful  and 
unnatural  lufts  forbidden  by  God  in  the  law  of  Nature,and  that  which  was  afterwards 
given  to  all  mankind,and  inferted  in  the  Levitical  Jaw  as  the  confummation  and  main 
defign  of  the  other  prohibitions  which  were  but  like  hedges  and  outer  guards  to 
thefe. 

37.  There  is  in  the  New  Teftament  only  one  law  more  which  can  relate  to  this  quefti- 
on  of  marriages  [Provide  things  honeft  in  the  fight  of  all  men  and  I  Follow  after  things 
which  are  of  good  report]  That  is,  Whatfoever  is  again  ft  publick  honefty  ,  the  law  of 
Nations  ,  the  common  fenfe  of  Mankind ,  that  is  not  to  be  done  by  Chriftians, 
though  of  the  inftance  there  be  no  fpecial  prohibition  in  the  laws  of  Jefus  Chrift  : 
and  iJ\Udeflinus  the  Lawyer  faid  well,  In  nuptiis  nonfolum  quod  lice  at ,  fed  etiam  quid 

honefturn 
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hone ftum  fit  ,femper  eft  refpiciendum.  Concerning  which  led  there  be  a  miftake  in  it,  I 

premife  this  caution  in  general,  that  we  do  not  take  falfe  or  weak  eitimates  of  Pub- 
lick  fame  and  honefty.  Nothing  but  the  laws  of  God  and  Men  or  the  univerfal  fcr.- 
tence  of  that  part  of  mankind  with  whom  we  any  waies  converfe  is  the  meafureof 
publick  honefty. Thus  for  a  Biftiop  to  ride  on  hunting  in  his  Pontificals,or  for  a  Prieft 
to  keep  an  Alehoufe  is  againft  publick  honefty :  of  the  fame  nature  are^  for  a  woman 
to  paint  her  face,  or  to  go  in  mans  apparel.  But  when  a  thing  is  difputed  on  both  fides  by 

good  and  learned  Men,  to  do  either  is  not  againft  publick  honefty.  That's  a  certain  rule; 
for  when  a  thing  is  called  good  and  honeft  by  wife  and  good  men,  the  queftion  is  di- 

vided, and  therefore  cannot  be  united  againft  either  of  them.  *  Upon  this  account 

S.  Paul  reprov'd  the  inceftuous  Corinthian  becaufe  he  had  done  a  fact  which  was  not 
fo  much  as  nam'd,  that  is,  approv'd  amongft  the  Gentiles  ,  that  one  fhould  have  his Fathers  Wife.  Caracalla  indeed  did  it. afterwards,  avid  it  was  before  his  time  done  in 

the  family  ofSeleucus ;  but  thefe  were  infolent  examples  ,  ever  difallowed  by  the  Ro- 
mans and  all  the  Nations  within  their  circuit :  and  confequently  the  Greeks  had  long 

before  S.  Pauls  time  been  more  reftrain'd  in  their  too  great  licentioufnefs  of  mar- 
riages. And  when  the  cuftom  of  this  thing  had  procured  a  licence  for  it  amongft  the 

Scots,  S.  ̂ Margaret,  wife  to  Malcome  III.  their  King  did  reduce  the  contrary  law  of 
Nations,  and  forbad  a  fon  to  marry  his  fathers  wife,  or  a  Brother  to  marry  his  Bro- 

thers widow. 

r8.  Beyond  this  the  New  Teftament  having  nothing,  if  we  reduce  this  to  the  prefent 
queftion  we  muft  confider  whether  the  marriage  of  Cofen  Germans  be  againft  pub- 

lick honefty  or  good  report,  that  is,  whether  it  be  condemn'd  by  the  law  of  Nations 
and  the  prevailing  fentences  or  practice  of  wife  men. 

jp.     Concerning  this,  I  find  that  Plutarch  fpeaking  of  the  ancient  laws  and  ufages  of 
the.  Romans  in  marrying  their  Kinred,  faies  it  was  a  practice  before  it  was  a  law  : 
and  there  happened  to  be  a  cafe  of  a  good  man  who  had  a  great  advantage  by  marry- 

ing his  Cofen  German  :  upon  occafion  of  which  the  people  made  a  law  that  it  fhould 

be  permitted  to  any  one  to  do  it  ■^-nqKrolfx.zv©*  7rccaiv  t^elvcci  yctfA&v  <*■%€/•>  dve-\iojvf  rd 
3  civwrepo)  x.ex.coXv£cLi.     Now  this  was  very  ancient ;  and  before  this  law  for  it  1  find 
no  law  againft  it,  only  if  Claudius  in  Tacitus  faid  true  they  were  diu  ignorata ,  no  no- 

tice of  them,  or  but  feldom  examples.  Concerning  which  difcourfe  though  men  are 

pleas'd  to  talk  as  ferves  their  turns  ,  yet  it  is  very  certain  that  the  elder  the  times 
were,  the  more  liberty  there  was  of  marrying  their  Kinred.  However  there  was  an 
early  law  for  it  and  none  againft  it,  that  I  find  ;  and  when  it  began  to  be  considered, 
tempore  dddito percrebuerunt  faid  Tacitus,  they  in  time  grew  frequent.    In  the  Oration 
of  Sp.  Liguftinus  in  Livy  there  is  this  claufe,  Pater  mihi  Uxoremfratris  fuifiliam  dediti 
My  Father  gave  to  me  wife  his  own  Brothers  daughter:  and  Quintilian  mourning.     .  } 

for  the  immature  death  of  his  Son,  affirms  that  he  was  defign'd  to  be  fon  in  law  to  his 
Uncle.  So  Cicero  pro  Cluentio  faies  that  his  Sifter  married  Melinus  her  Gofen  Ger- 

man :  and  Augufius  C£far  gave  his  daughter  Julia  to  Marcelhs  the  fon  of  his  Sifter 
Otlavia.  The  brave  Brutus  who  was  the  example  of  a  rare  moral  man  and  a  noble  Pa- 

triot was  married  toPortia  the  daughter  of  his  wife  uncle  CW$;and  that  incomparable 
Prince  Marcus  Antonius  the  Philofopher  and  Emperor  was  married  to  his  neereft 
Cofen  Jhmla  Faufiina ;  Die  was  his  Cofen  German.  But  thus  it  was  at  the  beginning; 
and  thus  it  was  at  the  ending  of  the  Roman  ftate  arid  Empire../^  the  beginning;thG  two 
daughters  o£Servius  Tullius  were  married  to  their  Cofen  Germans  Lucius  and  Arum, 
the  Nephews  oiPrifcus  Tarquinius,  Livy  indeed  fays  it  was  not  certain  whether  thefe  L%  I#aav.  c 
young  Gentlemen  were  uncles  or  Cofen  Germans  to  their  wives  ;  that  is,  whether 
they  were  fons  or  Nephews  to  Tarquinius  Prifcus,  but  Dionyfius  Halicarnajfeus  con- 

tends earneftly  that  they  were  Nephews.     Toward  the  declination  of  the  Romane 

period  and  ftate  we  find  that  Conftantius  the  Emperor  gave  his  Sifter  to  her  chofen  Lt  4*  Ami<5- 
Julianus. 

6*q.  Thefe  and  all  the  foregoing  examples  of  the  wifeft,  of  the  beft,  of  the  moft  holy 
Perfons,  Patriarchs,  and  Kings,  Confuls  andPhilofophers,  Law-givers  and  Saints; 
the  practice  and  cuftomes  of  the  greateft  and  moft  civil  Nations  are  infinitely  fuffi- 
cient  to  dam  in  pieces  this  weak  pretence  (if  any  fhould  make  ufe  of  it)  that  the  mar- 

riage of  Cofen  Germans  is  againft  publick  honefty,  and  fo  confequently  not  of  good 
report ;  For  that  which  God  never  forbad,  but  fometimes  did  actually  command, 
which  the  Patriarchs  did  praiUfe ,  which  the  Church  of  the  Jews  never  fcrupled 
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at,  but  alwaies  were  accuftomed  to  it,  which  wife  men  and  good  men  have  done  with- 

out reproof  :  which  was  admitted  by  the  law  of  Nations  ;  and  is  no  where  contra- 
dicted in  Scripture,  which  records  many  authentick  precedents  of  fuch  marriages,  in 

all  reafon  ought  to  be  of  good  report.  And  certainly  nothing  hath  done  difhonor  and 
fo  leflend  the  fame  and  good  opinion  of  fuch  marriages,  as  the  very  making  a  quefti- 
on  concerning  its  lawfulnefs  ,  and  making  a  fcruple  even  after  the  queftion  is  well 

determin'd.  To  be  fufpected,  leflens  the  fame  of  any  man  or  any  thing.  The  doing 
juftice  to  this  article  will  do  it  reputation  enough. 

61.  If  we  now  fhall  inquire  how  the  civil  law  otthcRomans  did  determine  of  thefe  mar- 
riages we  fhall  be  helped  much  in  the  cure  of  the  former  fear.  For  if  the  law  of  the  Ro- 

mans allowed  it,  that  law  which  had  fo  many  brave  and  wife  compofers,  and  which  fo 

many  Nations  allowed  of  and  practis'd,  and  ftill  do  in  very  many  Kingdoms  and  Re- 
publicks,  we  have  no  reafon  to  think  it  can  be  of  ill  report.  But  concerning  thy;  the 
matter  is  not  very  difputable,  it  is  notorious  that  the  Civil  law  did  allow  it.  /.  i.  Seel, 

duorum  inft.de  rupt.l. 3.^  l.non  folum.SeB.i.D.de  ritu  nup.l.C.  de  in&.  ty  fubH.  *  Paulus 

kdSnuptL tne  Lawyer  faid  ;  Si  Nepotem  exfilio  &  neptem  ex  alterofilio  in  pot  eft  ate  babe  am  nup- 
l.condkionr.2.  tias  inter  eos  mefolo  author e  contrahi  poffe  P  omponius  [cribit  &  verum  eft :  and  ̂ Antoninus 

?b^  inftlt"  &  tne  Emperor  faid,i\7ew  lideripoteftfubfpecie  turpium  nuptiarum  viduitatem  tibi  indux- 
Iffe  cum  tefiliofororisfua  confobrino  tuo,  probabile  confilio  Matrimonio  jungere  voluerit ;  I 
need  in  this,  fay  no  more,  It  was  alwaies  permitted  in  the  Greek  and  Roman  Laws, 

till  the  time  o£Tbeodofius,  who  being  over-ruled  by  S.  Jimbrofe,  forbad  it  by  an  exprefs 
law;  tantum pudori tribuens continent**  ut  confobrinorum  nuptias  vetuerit  tanquam  fo- 
rorum,  faid  Aurellus  Vi&or ;  he  thought  it  more  nice  and  modeft  if  he  fhould  inlarge 

the  Laws  and  reftrain  what  was  not  reftrain'd  before  :  But  this  is  as  it  arofe  fuddenly, 
fo  as  fuddenly  was  extinguifh'd  ;  for  it  was  abrogated  by  Arcadius  and  Honorius  his 
fons,  whofe  conftitution  to  this  purpofe  is  in  Juftinian  I.  cehbrandis  C.  de  nuptiis  ,  in 
which  thefe  words  are  remarkable,  [Rcvocataprifci  juris  authoritate,  reftinblifque  ca- 
lumniarumfomentis,matrimonium  inter  Confobrinos  babeatur^lhc  law  that  forbad  them 

was  occafioned  and  fomented  by  calumnies  ;  which  being  difperfed,  the  authority  of 
the  Ancient  law  was  recalled. 

62.  This  only  I  am  to  admonifh ;  That  in  the  Tbeodofean  Code  the  law  of  thefe  Emper- 
ors feems  to  fay  otherwife,  as  is  to  be  feen  under  the  Titles  of  [ft  nuptia  ex  refcript.pe- 

tant:  &  de  tnceftis  nuptiis.  ]  But  the  forgery  is  notorious  enough.  For  when  Alaris 

King  of  the  Goths  had  commanded  his  Subject  Arrianus  the  Lawyer  to  make  a  Brevi- 
ary of  the  Code  ,  he  fitted  thofe  laws  to  the  Cuftoms  of  his  own  Country,  and  fo 

abus'd  the  law  of  Arcadiu s  and  Honorius,  as  appears  plainly  by  comparing  thofe  con- 
ftitutions  which  pafs'd  under  the  fingers  of  Arrianus,  with  thofe  which  under  the 
fame  Kubricks  are  in  the  Code  of  Juftinian.  For  in  this  there  is  not  one  word  fpoken 
of  the  marriage  of  Gofen  Germans  under  thofe  Titles.  And  as  he  hath  done  in 
the  Breviary  of  the  Tbeodojian  Code ,  fo  hath  he  done  in  the  Epitome  of  Caius  infti- 
tutions  (he,  or  fome  fuch  fellow  as  bad)  and  made  the  civil  law  as  he  pleafed  ex- 

prefly  againft  the  known  Sanction  of  all  the  old  law  of  the  Braver  Romans.  *  The 
fame  alfo  was  done  by  Tbeophilus  who  recited  this  law  according  to  the  manners  of  his 
own  time,  and  recites  the  law  of  Juftinian  exactly  contrary  to  Juftinian  %  fence  by 

clapping  a  perfect  Negative  to  his  direct  affirmative.  But  Curtius  the  Latin  inter- 
preter of  tbeophilus  hath  fetit  right  again  according  to  the  true  intent  of  the  Civil 

law.  But  it  may  be  I  do  not  well  to  trouble  the  Queftion  with  thefe  little  things, 
when  the  great  lines  of  duty  are  fo  plain  and  legible  :  and  concerning  this  we  have  a 

L.  1$.  c  16.    full  teftimony  from  S.  Auftin  ;  who  having  obferved  that  in  his  time  Cofen  Germans 
did  not  often  marry:  Expertifumus(hics  hc)in  conjugiis  confobrinorum  etiam  noftris  tern- 
poribus   quam  raroper  mores  fiebat ,  quod  fieri  per  leges  iicebat,  quia  id  nee  Divina 
prohibuit,  &  nondum prohibuerat  lex  humana.  That  is,  for  Cofen  Germans  to  marry 
was  neither  prohibited  by  the  laws  of  God  nor  man  :  and  fo  we  have  a  teftimony 
beyond  exception  concerning  the  Civil  law,  and  the  law  of  God,  and  the  law  of  the 
Church  till  his  time.  Now  if  it  be  objected  that  he  faies  it  was  done  but  feldom  ,  it 
is  no  wonder..  S.  ̂ mbrofe  and  Theodofius  a  little  before  that  time  had  caufed  fome 
reftraint  and  made  the  matter  uneafie  :  and  befides  this;  If  any  man  could  obferve 

concerning  any  one  fort  of  perfons  how  feldom  they  marry,  that  is,  how  few  ex- 
amples any  one  man  can  obferve  of  any  degree  though  never  fo  diftant,  this  will  ap- 

pear but  light,  as  the  dew  upon  a  flower,  or  the  down  of  athiftle.     It  is  lawful for 
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for  a  Father  and  his  Son  to  marry  a  widow  and  her  daughter  ;  and  for  two  Brothers 

to  marry  two  Sifters ;  and  no  man  queftions  any  thing  of  it :  but  quam  raro  hoc  per 
mores  fiat ;  how  many  examples  can  any  ona  man  reckon  ?  Can  he  tell  fo  many  in  one 
age  and  of  his  own  notice,  as  to  make  them  up  a  multitude  ?  and  yet  this  would  be 

but  a  weak  argument  againft  it ;  and  not  worth  a  further  consideration. 
6i.  That  which  is  to  be  inquired  next  into  is  the  Canon  law ;  and  that  indeed  does  for- 

bid it :  but  how,  and  to  what  purpofe ,  and  with  what  obligation  will  not  be  wholly 

ufelefs  to  confider. 

64.  1.  In  the  very  firft  Canons  of  the  Church  (excepting  only  that  one  fram'd  in  the 
Councelof  Jerufalem  Jfls  i$.)  which  are  commonly  called  the  Canons  of  the  Apo- 
ftles  there  is  a  caution  againft  inceftuous  marriages,  but  the  inftances  are  only,  [He 
that  marries  two  Siftens ,  or  his  Brothers  Widow,  or  Daughter,  ]  The  penalty  is,  He  may 
not  he  received  into  holy  Orders  :  but  for  the  matter  of  Cofen  Germans  it  was  not  for- 

bidden :  Until  S.  jiufiins  time  and  there  aborts  it  was  true  that  Nondum  prohibuerat 
lex  humana,  Divina  nunquam  :  Gods  law  had  never,and  till  then  mans  law  had  not  for- 

bidden it,  that  is,  it  was  then  in  all  fenfes  lawful  :  and  in  the  Synod  of  Paris  almoft 

fix  hundred  years  after  Chrift,  thofe  are  defined  to  be  unlawful  marriages  qu<z  contra 

pr&ceptam  Domini  contrahuntur,  which  are  againft  the  Divine  law;  None  elfe;  a- 
mongftwhichtheprefentcafeisnottobefufpecfled:  and  in  the  old  Canons  of  the 

Church  all  the  prohibited  inftances  were  compris'd  in  thefe  verfes ,  which  was  their 
Authentick  Table : 

Nat  a,  Soror,  Neptis,  Matertera,  Fratris  &  Uxor, 
Et  Patris  Conjax,  Mater,  Privigna,  Noverca, 
Uxorifqae  Soror,  Privigni  Nat  a,  Nurufque, 

Jtque  Soror  Patris,  conjungi  lege  vetantur.  C.  1.  ektr.  de 

But  in  fome  aflemblies  of  the  Bifhops  about  this  time,  a  little  before  or  a  little  after, K 
the  manners  of  the  Nations  being  fpoild  with  wars,  rudenefs  and  Barbarifra,  they 
contracted  inceftuous  marriages  :  and  it  was  therefore  thought  fit  that  as  the  mar- 

riage of  Uncles  and  Nieces  were  forbidden  as  a  hedge  to  keep  them  farther  ofF  from 
Father  and  Mother,  Son  or  Daughter,  fo  this  of  Cofen  Germans  was  fet  as  a  n^v 
;\ctxri  or  an  outward  Court  to  keep  them  from  marrying  Brother  and  Sifter.     And 
therefore  Harmenopulus  faies  they  were  forbidden  by  the  laws  of  the  Greeks.    And  it 
was  amongft  them  no  more  then  was  highly  needful  for  a  reafon  which  every  one 
knows.  But  both  there  and  in  the  Latin  Church,  when  the  prohibition  of  Cofens  mar- 

riage is  join'd  in  the  fame  decree  with  the  marrying  of  Sifters,  the  caufe  is  rendred  too 
fufpicious.  *  And  yet  there  was  an  external  caufe  that  had  influence  upon  thefe 

Sanctions  of  the  Church.  The  Goths  then  prevail'd  by  the  fword,  and  the  Church  to 
comply  with  theConqueror  was  forward  to  receive  this  law  from  them :  for  the  Goths 
had  it  before  the  Romans,  and  it  is  very  probable  that  thofe  barbarous  people  were  the 
great  prefidents  and  introducers  of  the  prohibition. 

6$'     2"  Thefe  laws  were  made  by  time  and  accidents,  and  were  extended  or  contracted 
as  it  pleafed  the  Popes  of  Rome,  who  (as  one  obferves)  were  for  a  long  time  iniquiores 
t5?  invidi  in  maritos ,  apt  and  eafie  to  make  all  reftraints  upon  marriages.    If  it  were 
feafonable  and  fit  it  were  not  ufelefs  to  obferve  many  inftances  out  of  the  Canon  law 

to  this  purpofe.  But  I  forbear,  that  which  I  now  obferve,  is,  that  the  prohibition  a- 
mongft  them  began  with  GofenGermans,then  it  went  to  the  third  and  fourth  degrees; 
then  to  feven,  then  to  four  again,  fometime  to  fix,  as  in  the  Synod  at  Cahailhn ;  fome- 
times  ufque  dumgeneratio  agnofcitur,  aut  memoria  retinetur  f  as  long  as  any  memory  of 
kinred  remains,  and  that  will  be  very  far  in  Wales,  where  they  reckon  eight  degrees 
and  fpecial  names  of  Kinred  after  Cofen  Germans,  and  then  Kin  for  ever,  and  truly  Council.Tole& 
thefe  Canonifts  proceed  as  reafonably  as  their  Principles  would  admit.     For  if  Cog-  ConCfi  Worm, 
nation  or  Confanguinity  was  the  hindrance  of  marriage,  where  ever  they  could 
reckon  that,  they  had  fome  pretence  to  forbid  marriage  :  but  if  they  only  forbad  it 
upon  the  accounts  of  Nature,  or  by  the  precedent  of  the  Divine  law  given  to  Mo  fet 

they  were  to  ftop  there  where  nature  ftop'd,  or  the  Divine  law.     But  that  they 
would  not,as  knowing  it  to  be  an  eafie  thing  to  make  laws  at  the  charge  of  other  mens 
trouble. 

66.     3.  The  reafons  why  the  Projectors  of  the  Canon  law  did  forbid  to  the  fourth  or  to 
the  feventh  degree,  were  as  fit  a  cover  for  this  difh  as  could  be  imagined.    They  that 
were  for  four  gave  this  grave  reafon  for  it.  There  are  four  humors  in  the  body  of  a  man 

tor 
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to  which  becaufe  the  four  degrees  of  confanguinity  do  anfwer,  it  is  proportionable  to 
nature  to  forbid  themarriage  of  Cofens  to  the  fourth  degree.    Nay  more;  there  are 
four  Elements;  Ergo,  To  which  it  may  be  added,  that  there  are  upon  a  mans  hand 
four  fingers  and  a  thumb.  The  thumb  is  thcftirps  or  common  Parent ;  and  to  the  end 
of  the  four  fingers,  that  is,  the  four  generations  of  Kinred  we  ought  not  to  marry, 
becaufe  the  life  of  a  man  is  but  a  [pan  long.    Thereare  alfo  four  quarters  of  the  world  ■ 
and  indeed  fo  there  are  of  every  thing  in  it,  if  we  pleafe,  and  therefore  abftain  at  Jeaft 
till  the  fourth  degree  bepaft.     Others  who  are  graver  and  wifer  (particularly  Bona- 
venture)  obferve  cunningly,  that  befides  the  four  humors  of  the  body,  there  are  three 
faculties  of  the  Soul,  which  being  joined  together  make  feven,  and  they  point  out  to 
us  that  men  are  to  abftain  till  the  feventh  generation.  Thefcreafons  fuch  as  they  are, 
they  therefore  were  content  withal, becaufe  they  had  no  better  :  yet  upon  the  firength 

-    of  thefe  they  were  bold  even  againft  the  fenfe  of  almoft  all  mankind  to  forbid  thefe 
degrees  to  marry. 

^7-      4.  When  the  Canonifts  appointed  what  degrees  of  Kinred  they  would  have  re- 
ftrain'd  from  mutual  marriage,  they  took  their  precedent  and  meafure  from  the  Civil 
law,  making  this  their  ftandard,  that  fo  long  as  by  the  Civil  law  inheritances  did  de- 

fcend, fo  long  by  the  Canon  law  it  mould  not  be  permitted  to  kinred  to  marry  :  and 
upon  this  account  they  forbad  marriage  to  the  feventh  degree,  becaufe  fo  far  the  laws 
appointed  inheritances  to  defcend.     Now  that  this  is  a  weak  and  a  falfe  ground  ap- 
pears,becaufe  inheritances  defcend  even  to  the  tenth  degree :  and  yet  fuppofe  it  other- 
wifeiyet  the  Popes  and  other  compilers  of  the  Canons  overfhoot  their  mark  extreme- 

ly :  becaufe  while  they  forbidding  marriages  to  the  feventh  degree  pretended  to  follow 
fome  proportions  and  ufages  of  the  Civil  law,  do  yet  reckon  the  degrees  otherwife 
then  the  Civil  law  does,  and  confequently  do  forbid  marriage  to  the  fifteenth  civil  de- 

gree exclufively.  For  whereas  by  the  Canon  law  fo  far  as  either  of  the  perfons  is  di- 
ftant from  the  Common  Parent,  fo  far  he  is  diftant  from  the  other  in  the  equal  line  : 

fo  that  by  this  computation,  Cofen  Germans  are  diftant  in  the  fecond  degree  and  no 
more :  by  the  Civil  law  there  are  accounted  fo  many  degrees  as  there  are  perfons  be- 
iidesthe  Common  Parent,  fo  that  in  this  computation  Cofen  Germans  are  diftant  in 
the  fourth  degree ;  and  confequently  the  feventh  Canonical  degree  is  the  fourteenth 
civil  degree,  the  unequalnefs  and  unreafonabienefs  of  which,  all  Lawyers  will  deride. 
The  fame  is  in  proportion  to  be  faid  of  their  later  reduction  of  the  Canonical  prohibi- 

tion to  the  fourth  degree  inclufively. 

68,  5-.  Thefe  laws  gathered  by  the  Roman  Canonifts  are  not  now,  nor  ever  were  they, 
obligatory  but  by  the  confent  of  the  People,  and  the  allowance  of  Princes.  For  Bi- 
fhops  in  their  meer  fpiritual  imprefles  have  no  proper  legiflative  power,  where  Prin- 

ces are  Chriftian  :  and  if  the  Prince  pleafe  he  may  inlarge  or  reftrain  their  power,  fo 
that  he  make  no  intrenchment  on  the  Divine  law,and  do  what  is  ufeful  and  profitable, 
Faclegi  tua/epem,  faid  the  Jews  ;  it  makes  the  law  firm  if  you  put  a  hedge  about  it ; 
and  where  viler  people  who  had  no  fear  of  God  were  apt  to  marry  Sifters  or  Aunts,  it 
was  not  ill  to  prohibit  fomething  that  was  lawful,  left  they  mould  run  into  what  is 
unlawful.  But  this  is  matter  of  prudence  only  and  ought  to  be  Separated  from  the 
queftion  of  lawful  or  unlawful.  But  then  when  the  Prince  does  not  bind,the  Subjects 
are  free.  Honefia  &  jufta  effe  qua  Regiplacent,&  regno  utilia.ThoCc  things  which  pleafe 
the  King  and  are  profitable  to  the  Kingdom  are  honeft  and  juft.  It  was  truly  faid  but 
ill  applyed  by  jintiochus  Seleuau. 

69.  6.  Thefe  laws  are  neither  allowed  by  the  Prince,  nor  by  the  Ecclefiaftical  ftate  in 
England,a.nd  becaufe  they  were  ufelefs  and  burdenfome  they  were  laid  afide  ;  for  they 
were  but  drains  for  mony  and  levies  of  rents  ;  for  even  under  the  Pope  the  way  was, 
and  is  now,  open  enough  to  Cofen  Germans  if  they  have  gold  enough  topurchafe 

the  lead.  And  fo  it  was  when  the  Civil  law  was  turn'd  to  the  air  of  the  Canon  law 
and  both  to  the  manners  of  the  Goths.    Cofens  might  marry  with  a  difpenfation  from 

1. 7.varj.jium. tne  Prince;a  form  of  which  is  to  be  feen  in  Cajfiodore.  But  this  is  one  of  the  many  blef- 
fings  of  the  Proteftant  religion  that  we  are  not  tied  to  pay  mony  for  leave  to  do  a  law- 

ful adtion  ;  fo  that  as  the  Jews  were  wont  to  fay,  He  that  hath  married  a  wife  that  is 
too  neer  of  Kinred,  let  him  turn  Profelyte  and  then  fhe  is  not  of  Kin  to  him  ,  I 
may  in  fome  fenfe  ufe  in  the  conteft  between  our  laws  rnd  thofe  of  the  Rcmane 
Churches  :  He  that  hath  or  deflres  to  marry  a  wife  of  his  kindred  which  is  not  too 
neer  by  Gods  law  but  is  by  the  Popes  law  ,  let  him  become  a  Proteftant,  and  then 

though 
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though  nothing  can  be  allowed  to  him  which  God  hath  forbidden,  yet  chat  leave 
which  God  hath  given  him,  Man  fhall  not  take  away. 

70.  7.  If  it  were  at  all  considerable  what  is  done  by  the  Canon  law  ,  there  is  a  new  dd- 
vicc  brought  in  of  fpiritual  kinred  ;  and  marriages  forbidden  to  be  between  fuch  as  an; 
fvver  at  the  Font  for  the  fame  child  ;  that  is,  if  we  value  the  Roman  Canons,  all  Man- 

kind are  in  perpetual  fnare,  and  that  to  no  purpofe. 
71.  8.  But  as  for  the  prefent  inquiry  it  is  considerable  that  the  Canon  law  it  felf  does 

not  pretend  it  to  be  againft  the  Divine  law,  but  does  it  wholly  upon  other  accounts,as 

I  have  already  inftanc'd  ;  and  this  appears  in  the  epiftle  otRabanus  to  Cardinal  Hum- 
bert. Quod  Pontifices  ufque  adfextum  vet feptimum graditm  conjugium  prohibent,  magis 

ex  confuetudine  humana  quam  ex  lege  Divina  eos  prdcepijfe  credendum.  The  Canons  did 
not  intend  to  fignifie  it  to  be  againft  the  law  of  God  for  Cofens  to  marry  in  the  de- 

grees forbidden  by  the  Canon  law. 
71.  0.  And  after  all,  the  laws  of  England  do  exprefly  allow  it ;  as  is  to  be  feen  in  the 

tables  of  marriage  fet  up  in  Churches  ufually,  and  in  the  Statute  of  31  of  Henry  8. 
chapter  38.  And  it  is  obfervable  that  in  England  they  were  allowed  to  do  it  ever  fince 
they  were  Chriftians,  unlefs  they  were  Papifts.  For  till  Pope  Gregories  time  and  Au- 
gufiine  the  Monk  (though  Chriftianity  had  been  here  almoft  500  years  before)  it  was 

us'd  by  the  Britains  :  and  P.  Gregory  did  not  think  it  fit  that  ̂ ugu/lin  fhould  put  a  re- 
ftraint  upon  them  (as  is  to  be  feen  in  the  Britifh  Councels  collected  by  that  learned 
and  good  man  Sir  Henry  Spelman)  but  it  was  no  little  intereft  and  power  ,  which  the 
Popes  afterwards  procured  in  the  families  of  Princes  and  other  great  perfonages  by 
giving  leave  to  them  to  marry  their  neer  relatives ;  and  their  pofterity  for  their  own 
fakes  would  in  all  likelihood  preferve  that  power  to  which  (as  things  then  went)  they 
did  owe  their  legitimation. 

73.  Although  I  have  pafs'd  thorough  all  laws  that  can  oblige  us,  in  this  prefent  inqui- 
ry ;  yetbecaufe  the  chief  difquifition  is  concerning  the  natural  law,  and  whether  or 

no  any  prohibition  can  from  thence  defcend  upon  the  marriage  of  Cofen  Germans  is 
the  rriain  queftion;  it  will  be  proper  here  to  add  one  topick  more,  that  is,  the  Pru- 

dence or  reafonablenefs  of  the  thing. 

74.  Concerning  which  it  is  obfervable,  that  whoever  fhall  go  about  to  aflfign  the  pro- 
per reafons  why  certain  degrees  are  forbidden  to  marry  by  the  law  of  God,  will  by  ex- 

perience find  it  to  be  too  hard  for  his  head :  and  Rabbi  Menaben  Racanatenfis  obferved, 
Quod  ad  rationem  attinet  interdiflorum  incefli,  Magiflri  traditionum  de  ea  nihil  certi  ac- 
ceperunt.  The  Matters  of  traditions  have  received  no  certain  account  of  thofe  reafons 
for  which  God  forbad  inceftuous  mixtures :  Indeed  if  we  could  find  out  the  prime  and 

proper  reafon  ;  then  by  proportions  to  it  we  could  better  underftand  how  far  the  pro- 

hibitions were  to  be  extended.  But  this  is  to  be  defpair'd  of.  But  yet  Men  have 
ventur'd  to  give  fucrfreafons  as  they  could,  which  how  far  they  are  applicable  to  the 
prefent  queftion  fhall  be  confidered. 

75*.  1.  That  Kinred  ought  not  to  marry  is  therefore  decreed,  ne  emulatio  fiat  in  eadem 
domo,  faies  on.  The  fame  degree  of  Kinred  will  be  apt  to  love  the  fame  man,  and  fo 

emulation  will  arife.  *  Well  fuppofe  that :  But  if  it  does  ;  the  marrying  one  of  them 
will  determine  all  the  reft,  and  quiet  the  ftrife.  But  becaufd  this  proves  too  much,  it 
proves  nothing  at  all.  For  upon  the  fame  account,  a  young  man  fhould  not  marry  in 
a  family  where  there  are  many  daughters,  ne  amulatiofiat  in  eadem  domo  to  avoid  emu- 

lation and  competition. 

76.  2.  Cofens  would  do  better  not  to  marry  (  faieS  another  )  ne  habe4t  duas  necejjitu-  Cicero  de  fin.' 
dines  una  perfona ;  that  one  perfon  may  not  be  a  double  Relative :  for  fo  names  will  be 

confounded  and  the  fame  perfon  fhall  be  Father  and  Cofen  to  his  own  child.    *  But 
what  if  he  be  ?  and  what  if  a  King  be  both  a  Lord  over  and  a  Son  under  his  own  Mo- 

ther *  what  if  a  man  be  a  Father  and  a  Judge,  a  Brother  in  law  and  a  Natural  Brother, 
as  when  two  Brothers  marry  two  Sifters  ?  The  more  relations  and  neceffitudes  there 
are,  it  is  fo  much  the  better,  and  a  twofold  Cord  is  not  eafily  broken. 

77.  3.  It  were  well  that  Cofens  might  not  marry,  that  by  their  Kinred  they  might  be 
defended  from  the  injury  of  their  Husbands,  in  cafe  they  fhould  need  it.  *  Well  fup- 

pofe this  too  :  yet,  1.  This  does  not  at  all  concern  the  Man,for  he  will  not  need  a  de-      jr 
fence  by  his  Kinred  againft  his  wife,     t*  For  the  woman,  unlefs  fhe  marries  all  her      2,. 
kinred,  the  other  may  be  a  defence  againft  the  violence  of  one  whom  fhe  does  marry  ; 
andwill  be  more  likely  to  prevail  in  the  defence  againft  a  Kinfman  ,  then  againft  a 

ftrangerv 
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2 .  {hanger.  $.  But  if  a  woman  be  brought  to  that  pafs  ,  her  Cofen  fhall  do  her  Httle 
advantage  againft  her  Husband  ;  for  fuch  defences  do  but  exafperate  and  make  eter- 

4,  nal  animofities  :  but  the  laws  are  the  beft  defences.  4.  If  the  Cofen  will  be  a  fure 
defence  againft  the  Husbands  injury ;  then  if  the  Cofen  be  married  to  her,  he  will  be 
fure  to  do  her  no  injury.  For  he  that  will  do  evil  himfelf,  is  but  an  ill  fecurity  to  be 

ingag'd  againft  another,  and  he  that  will  prevaricate  in  the  duty  of  a  Husband  ,  will 
hardly  fecure  the  peace  of  the  woman  by  the  duty  of  a  Kinfman,  will  hardly  fccure 
the  peace  of  the  woman  by  the  duty  of  a  Kinfman. 

78.  4.  S.  jtuftins  fcruple  is  this.  Inefi  nefcio  quomodo  kumanx  verecundi*  quiddam  natu- 
rale  ac  laudabile  ut  cut  debet  caufa  propinquitatis  rverecundum  boncrem  ab  ea  confine  at 
quamvif  generatricemtamenlibidinem.  There  is  infheModefty  of  Mankind  fome- 
thing  that  is  Natural  and  laudable;  by  which  they  abftain  from  congreflion  with 
them  to  whom  they  own  the  honor  of  Reverence  and  modeft  bafhfulnefs.  This  in- 

deed is  a  good  account  where  the  modefty  of  Nature  does  really  make  reftraints  and 
owes  duty  and  reverence  :  and  therefore  is  one  of  the  moll:  proper  and  Natural  rea- 
fons  againft  the  marriage  of  Parents  and  children  ,  and  is  by  the  allowance  of  fome 
proportions  extended  to  Brother  and  Sifter :  but  if  it  be  fent  out  one  ftep  further,you 
can  never  ftop  it  more,  but  it  mall  go  as  far  any  man  pleafe  to  fancy  :  therefore  let  it 

flop  where  God  and  Nature  hath  fix'd  its  firft  bounds ;  and  let  not  the  pretence  of  a 
Natural  reafon  or  inftinct,  carry  us  whether  Nature  never  did  intend ;  for  it  is  cer- 

tain (he  gave  larger  commiffions,  however  the  fears,  or  the  fcruples,  or  the,  intereft 
of  fome  men  have  made  them  to  fpeak  other  wife  :  and  I  remember  concerning  Cicero 
who  fometimes  fpeaks  againft  the  marriage  of  Cofens,  that  it  is  but  too  reafonable  to 
fuppofe  he  did  it  to  remove  fufpicion  from  himfelf ;  it  having  been  objected  againft 
him  by  «@.  Fujius  Calenus  in  Dio  that  he  was  to  kind  and  amorous  to  his  own  daughter. 

Lib.  46,  Filia  matris  peUex  tibi  jucundior  at  que  obfequentior  quam  parentipar  eft  ;  So  unequal, fo 
uncertain  a  way  it  is  to  truft  the  fayings  of  a  man  ,  when  fo  frequently  the  mans 
opinion  is  not  caufed  by  his  reafon,  but  by  a  fecret  intereft. 

79.  5*.  Pope  Gregory  in  his  Epiftle  to  the  Arch-biiTiop  o£Canterbury  tries  another  way : 
Experimento  didicimus  ex  tali  conjligio  fobolem  non  poffe  fuccrefcere.  If  Cofen  Germans 
marry  they  will  have  no  children.  But  the  good  man  did  not  remember  that  the  whole 
Nation  of  the  Jews  came  from  the  marriage  of  the  two  Cofen  Germans  of  Jacob,  Ra- 

chel and  Leab  ;  and  although  by  this  difcourfe  it  feems  it  was  an  ufual  practice  to  do 
it ;  for  from  the  practice  only  he  could  pretend  to  an  obfervation  of  this  event ;  yet 
as  to  the  event  of  the  thing  it  felf ;  it  is  a  very  great  experience  which  the  world  hath, 
by  which  his  obfervation  is  confuted. 

80.  '6.  But  the  beft  reafon  given  againft  the  convenience  of  it;  for  none  pretends 
higher;  is,  that  it  were  better  if  Cofen  Germans  mould  not  intermarry  propter  mul- 

tiplicands affinitates,  as  S.  Auflin  exprefles  it,  ut  conjugips  augeattt  necejjitudines ,  that 
fo  they  might  fcatter  friendfTiips  and  relations  in  more  families  for  the  diflemination 

and  extenlion  of  charity.  For  Gofens  being  already  united  and  loving,  it  we're  well 
by  marriage  to  endear  others  which  are  not  fo  loving,  not  fo  united.  Of  this  every 

one  makes  ufe  that  is  pleas'd  to  difTwade  thefe  marriages. But  to  this  I  anfwer,  i.That 
fuppofe  this  were  well  arfd  without  objection  as  to  the  material  part,  yet  this  does 
no  waies  prove  it  unlawful,  and  indeed  is  not  by  the  contrivers  of  it  intended  it  mould: 
as  appears  in  Fhilo  and  Flutarch  from  whom  S.  Chryfoflom  and  S.  jiuflin  did  borrow  it. 

2.'      2.  There  may  be  one  inconvenience  in  it,  and  yet  many  conveniences  and  advantages 
which  may  outweigh  that  one;  *and  that  there  are  fo,  will  appear  in  the  fequel. 

,  3.  This  very  reafon  when  Ehilo  the  Jew  had  urg'd  in  general  for  the  fcattering  friend- 
mips  and  not  limitting  alliances  to  one  family,  he  adds  ,  Quod  refpiciens  Moyfes  alias 

etiam  mult  as  propinquorum  nuptias  vetuit :  Meaning  that  this  argument  is  fufficiently  ' 
provided  for  by  the  reftraints  that  Mofes  made,  and  if  we  marry  out  of  thofe  limits, 
the  friendfliip  is  enough  fcattered.  For  beyond  Brother  and  Sifter,  Uncles  and 
Nieces,  the  relation  is  far  enough  oft  to  be  receptive  of  and  to  need  the  renovation 
or  the  arrefts  of  friendfhip. 

3I#  j.  It  were  well  if  Cofen  Germans  did  not  marry  left  by  reafon  of  their  ufual  fami- 
liarity, converfe  and  natural  kindnefs,  fornications  mould  be  fecretly  procured  ;  it 

being  too  ready  for  Natural  love  to  degenerate  into  lull.  I  anfwer  that  therefore 
let  them  marry  as  the  remedy.  For  it  were  a  hard  thing  that  Cofens  who  do  converfe 
and  are  apt  to  love  mould  by  Men  be  forbidden  to  marry,  when  by  God  they  are  not. For 
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For  this  aptnefs  to  love  being  left  upon  them,  together  with  their  frequent  conversa- 

tion is  a  fnare  ;  which  becaufe  God  knew  he  permitted  them  to  their  remedy ;  and 
if  men  do  not  they  will  find  that  their  prohibition  of  marriage  will  not  be  a  fufficient 
fecurity  againft  fornication.  For  Brothers  and  Sifters  where  the  danger  is /till 
greater,  God  hath  put  abarof  pofitive  law,  and  nature  hath  put  the  bar  of  a  Natural 
reafon  and  congruity  and  the  laws  of  all  Mankind  have  put  a  bar  ofpublick  honefty 
and  penalties,  and  all  thefe  are  fufficient  to  fecure  them  againft  the  temptation :  and 
this  was  obferved  by  a  wife  man  lone  fince  in  this  very  inftance  :  dvrlxcc  f  «V  eoa'v 
-r  \      >-.    .■     01      .i/,*    ,1  1  '-,  v     e.  \       "'/«<'  .'a  '  tl     t-      1      f .'   Xenophon.  1.  * 

careACpos  a£eA(p7)s,  a-AA(G*.  j  rce.VTin'v<Fe  '/ramp  SrvyccTpoh  aAAQS^  q  tccvtv;.    lne  rather  iSdeCyninftit, 
not  in  love  with  the  Daughter  ;  nor  a  Brother  with  his  Sifter:  the  reafon  is,  £  ̂>  <p0'- 
/3©*  ̂   vo/ut©*  ix.&vw  Ip&lct,  xwAtittf,  fear  and  the  laws  are  reftraint  enough  for  this  love  : 
but  becaufe  to  Cofens  this  bar  is  not  fet,  the  greater  propenfity  they  have  to  love,  the 

more  need  there  is  they  mould  be  permitted  to  marry.    *  And  this  very  thing  was  ob- 
ferved by  Rabanus  in  his  Epiftle  to  Humbert.   Hujufmodi  probibitiones  adulterii  occafio- 

nempr&bere ;  fuch  laws  of  Reftraint  are  occafions  of  Adultery  and  therefore  he  in- 
fers from  thence,  Bonum  effe  ut  pratermijfis  illti  prohibitionibus  legif  Divin&fervetur 

conflitutio.   It  were  good  ifftanding  in  the  meafures  of  the  Divine  law,  we  fhould  lay  a 
fnare  for  no  mans  foot  by  putting  fetters  upon  his  liberty,  without  juftcaufe,  but  not. 
without  great  danger. 

82.     I  know  of  no  more  reafons  pretended  againft  this  afrair;  I  think  thefe  are  all ;  and 
I  am  fure  they  are  the  moft  confiderable.   But  then  on  theother  fide,  although  it  were 
hard  to  require  any  more  reafon  for  the  marriage  of  Cofen  Germans,  then  we  do  for 
any  other  marriage,  that  is,  that  we  love  the  perfon,  that  fhe  be  vertuous  and  fitted 
for  our  condition,  yet  I  fay  ex  abundantly  that  there  are  conveniences  and  advantages 
which  are  not  contemptible,  nor  yet  are  fo  readily  to  be  found  in  the  marriage  of 
other  perfons. 

S3.     1.   There  is  the  advantage  of  a  great  and  moft  perfect  parity  of  condition  that  is 
regularly  to  be  expected.  There  is  no  upbraiding  of  Kinred,  greatnefs  or  weaknefs  of 

fortune  occafion'd  by  the  difference  of  elder  or  younger  Brother;  (for  this  being  in 
all  families  is  not  a  reproach  to  any  )  and  here  is  the  greateft  probability  of  a  fimili- 
tude  of  paifions,  humours  and  affections,  and  they  that  have  experience  in  cecono- 
mical  afrairs  know  that  thefe  things  are  not  contemptible. 

§4.     2.  It  is  obfervable  rfiat  when  God  intended  to  blefs  a  family  and  a  Nation,  there  he 
permitted,  and  in  fome  cafes  commanded  th8  marriage  of  Cofen  Germans,  as  in  the 
families  of  lfrael.  And  although  it  was  lawful  for  one  tribe  to  marry  into  another, 

as  appears  .in  David  who  married  Michol  Saul's  daughter  of  the  tribe  of  Benjamin; 
and  the  Benjamitifh  families  were  reftored  by  the  intermarriages  of  the  other  tribes 
after  that  fad  war  about  the  Levits  concubine ;  and  Hilkl  the  Pharifee  was  of  the  tribe 

>of 'Benjamin  by  his  Father,  and  of  Judahby  his  Mother,yet  this  was  done  fo  fel3ome, that  it  was  almoft  thought  not  lawful ;  but  the  moft  general  practice  was  to  marry 
in  their  own'neerer  Kinred,  in  their  own  tribe. 

«>•  3.  In  the  cafe  of  the  'Gr^T^.^i  or  Heireftes  it  was  commanded  both  in  the  Hebrew 
and  in  the  Attick  laws  that  Cofen  Germans  fhould  marry,  left  the  inheritance  fhoold 
go  from  the  family ;  of  which  I  have  already  given  an  account ;  but  now  I  only  obferve 
the  reafonablenefs  and  advantage.  S.  Juguflins  [  largius  fyarge  amicitioA  ]  is  nothing ; 

fo'r  when  any  confiderable  advantage  is  to  be  done,  certainly  our  own  are  to  be  prefer- 
red before  ftrangers.  And  the  fame  alfo  is  true  in  proportion,  when  any  one  of  the  fa- 

mily is  paffionately  and  to  pious  purpofes  in  love  with  his  Cofen. 
06.  4.  ln  the  cafe  of  an  Aunts  Daughter  to  be  married  to  her  Cofen  by  her  Mothers 

Brother,  there  is  this  advantage  to  be  gotten  to  the  female  fide ;  fhe  preferves  her  Fa- 
thers name  in  her  own  ilTue,  which  fhe  had  loft  in  her  own  perfon  and  marriage. 

£7.  5.  In  the  accidents  of  houfhold  converfation,and  in  the  fatieties  of  a  Husbands  love, 
the  ftock  of  Kinred  comes  in  by  way  of  auxiliary  forces  to  eftablifh  a  declining  or 
tempted  love  :  and  they  underftood  this  well,  who  made  it  an  Objection  againft  the 
marriage  of  Kinred,  left  the  love  being  upon  two  accounts  fhould  be  too  violent,  as 
/iriftotle  in  the  fecond  book  of  his  Politicks,  feems  to  intimate.  But  I  fuppofe  that 
they  who  are  concerned  in  fuch  marriages,  will  not  fear  the  objection  ;  but  they  have 
reafon  to  value  the  advantage. 

  dumpietas geminato  crefcit amort  ^  . ,      ̂  
while  the  marital  love  is  fupported  with  the  cognation. 

Y  6.   S.Au 
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6.  S.Jugufiins  argument  is  to  me  highly  confiderable.  "  Fuit  antiquis  patribu*  re- 

l/igare,.  &  quodammodo 
wear  out,  and  Cofens  will  too  foon  grow  ftrangers,  therefore  the  Patriarchs  bad  a  re- 

ligions care  tcfrecal  the  propinquity  which  was  dividing  and  feparating  too  faft-,-  and 
as  it  were,  to  bind  it  by  the  ties  of  marriage,  and  recal  it  when  it  was  flying  away. 

And  indeed  there  is  no  greater  {lability  to  a  family,  no  greater  band  to  conjugal 

afreet-ions  then  the  marriage  of  Cofens. 

or 
8o,  I  fhould  now  fpeak  no  more  to  this  queftion,  but  that  I  have  often  met  with  a  tri 

fling  objection  concerning  which  I  could  never  find  any  reafonable  pretence 
ground  of  probability  to  warrant  it.  Second  Cofens  may  nor!  marry,  but  are  exprefly 

forbidden,  therefore  much  rather  firft  Cofens  though  they  be  not  nam'd.  To  this  I 
anfwer  that  I  never  knew  the  marriage  of  fecond  Cofens  forbidden,  but  by  them  who 
at  the  fame  time  forbad  the  marriage  of  the  firft  :  and  indeed  I  have  fearched  and  can- 

not fix  my  eye  upon  anything  that  lean  imagine  to  be  the  ground  of  the  fancy: 
therefore  I  can  fay  no  more  to  it ;  but  that  the  law  of  God  does  not  forbid  either,  nor 
the  laws  of  our  Church  or  State,  nor  the  laws  of  Nature  or  Nations,  or  right  reafon, 

but  thefe  marriages  have  advantages  in  all  thefe.  And  we  find  that  Ifaac  married  his 
fecond  Cofen,  and  that  was  more  for  it  then  ever  could  be  faid  againft  it.  Abraham 
was  careful  and  Rebeccah  was  careful  that  their  children  refpectively  fhould  marry 
within  their  own  Kinred :  for  it  was  fo  defignd  becaufe  thofe  families  were  to  be 

greatly  and  fpecially  blefled  ;  and  they  called  one  another  into  the  participation  of  it. 
I  conclude  this  queftion  with  as  much  warranty  to  the  marriage  of  Cofen  Germans  as 
can  derive  from  the  Premifes ;  they  may  without  fcruple  own  it,  and  fay 

Viderit  amplexas  aliquis  laudabimur  ambo. 
I  know  no  other  pretences  of  any  inftance  obliging  Chriftians,  derived  only 

from  the  Judicial  law.  Thefe  two  do  not  oblige ;  and  therefore  the  Rule 

is'  true  in  its  direct  affirmation. 

rule    i v: 
t 

The  ten  Commandments  of  Moles ,  commonly  called  the  Moral  law ,  is  not  a  perfeSl 

digeft  of  the  law  of  Nature. 
» 

i.  'TfH  E,  Jews  in  their  Cabala  fay,that  the  law  of  God  was  made  before  the  creation 

JL  *  of  the  World  -two  thoufand  years  and  written  in  black  burnt  letters  on  the back  fide  of  a  bright  mining  fire;  according  to  that  of  David,  Thy  word  if  a  lanthern 
unto  my  feet,  and  a  light  unto  my  paths.  Their  meaning  is,  (  for  under  Phantaftick  ex- 
preffions  they  fometimes  intended  to  reprefent  a  material  truth  )  that  the  Decalogue 
or  their  Syfteme  of  Moral  precepts  was  nothing  but  an  exprefi  or  the  Tables  of  the 

law  of  Nature ;  long  before  Mofes  time  given  and  practis'd  by  their  Fathers.  But  this 
was  not  a  perfect  Syfteme  ;  it  was  the  beft  that  ever  was  fince  jidam  brake  the  Ta- 

bles of  the  Natural  law  and  let  fin  and  weak  principles  into  the  world ;  and  it  was 
fufficient  in  the  prefent  conftitution  of  the  world  ;  but  even  this  alfo  was  but  like  a 
Paedagogue  to  bring  us  to  Chrift.  In  the  Scholes  of  ̂ Mofes  they  practifed  the  firft 
rudiments  of  perfection  ;  but  Chrift  was  the  laft  and  therefore  the  moft  perfect  Law- 

giver ;  and  they  that  did  commence  under  Mofes  the  fervant  of  God,'  were  to  proceed 
Rem.  -.  m.  under"Jefus  Chrij}:  the  fon  of  God  :  and  therefore  the  Apoftle  calls  Chrift  TeA©*  i£ yojKB  :  and  if  we  will  acknowledge  Chrift  to  be  our  lawgiver,  and  the  Gofpel  to  be 

his  law,  called  in  the  New  Teftamcnt,  The  law  of  liberty,  a  Royal  law  ;  then  we  muft 
expect  that  our  duty  fhall  be  further  extended  then  to  a  conformity  in  our  lives  to 
the  ten  words  of  Mofes. 

2,  I  do  not  here  intend  a  difpute  whether  Chrift  hath  given  us  laws  of  which  neither 
before  Mofes  nor  fincc  there  are  any  foot-fteps  in  the  Old  Teflament ;  for  I  think  there 
are  none  fuch,  but  in  the  letter  or  in  the  analogy  they  were  taught  and  recommended 
before:  but  this  I  fay;  thatfome  excellencies  and  perfections  of  morality  were  by 
Chrift  fuperadded  in  the  very  inftances  of  the  Decalogue ;  thefe  alfo  were  bound  upon 

us 
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us  with  greater  feverity,  are  indeared  to  us  by  fpecial  promifes,  and  we  by  proper  aids 
are  inabled  to  their  performance  ;  and  the  old  commandments  are  explicated  by  new 
commentaries,  and  are  made  to  be  laws  in  new  inftances  to  which  by  Mofts  they 

arc  not  obliged ;  and  fome  of  thofe  excellent  fayings  which  are  refperfed  in  the  old 
Teftament,  and  which  are  the  dawnings  of  the  Evangelical  light,  are  now  part  of 

that  body  of  light  which  derives  from  the  Son  of  righteoufnefs  :  infomuch  that  a  com- 
mandment which  was  given  of  old,  was  given  again  in  new  manner,  and  to  new  pur- 

pofes,  and  in  more  eminent  degrees;  and  therefore  is  alfo  called  a  new  Command- 
ment.    Thus  the  converfation  Evangelical  is  called  an  old  Commandment  and  arT0f,,z  .  8< 

new  one.     So  that  in  the  whole  this  will  amount  to  the   fame  thing  as  if  they 
were  new  Commandments.     I  will  not   therefore  trouble  this  article  with  thofe 

artificial  Nothings ;    or    endeavour  to  force    any  man  to  fay  Chrift   hath  given 
us  new  Commandments;    but  this  I  fuppofe   to  be  very  evident;    That  we  are 

by  Jefus  Chrift  oblig'dto  do  many  things  to  which  the  law  of  Mofes  did  not  ob- 
lige the  fons  of  Ifrael :  but  whether  this  was  by  a  new  Imposition,  or  a  new  ex- 

plication of  the  old,  it  matters  not,  fave  that  fome  men  will  be  humor'd  in  their 
own  manner  of  fpeaking. 

3.     I  give  an  inftance;  The  Chriftians  are  obliged  to  love  their  Brethren,  and  their 
Neighbours :  The  Jews  were  fo  too :  but  Chrift  commanded  us  to  love  thofe  whom 
the  Jews  did  not  call  Brethren  or  Neighbours;  even  all  that  have  the  fame  Nature, 

even  all  that  are  in  calamity.  For  to  the  queftion  ask'd  by  the  Pharifees,  and  who  is 
our  Neighbour  ?  Chrift  anfwer'd  by  the  Parable  of  him  that  fell  among  the  Thieves : 
He  that  is  in  need  is  our  neighbour.  The  Jews  underftood  this  to  mean  nothing  but 
one  of  the  fame  Nation  or  Religion,  the  reft  they  hated.  Here  then  is  a  new  duty ;  to- 
which  the  Jews  in  the  fame  latitude  and  in  the  fame  expreflions  were  not  bound  by  the 
Decalogue ;  and  this  is  as  much  as  a  new  commandment :  for  it  is  new  to  me  if  it  im- 
pofes  a  new  duty.  So  if  God  forbids  inceft:  and  by  it  only  means  the  conjunction  of 
Parents  and  children,  if  afterwards  he  commands  us  to  abftain  from  Brother  and 

Sifter,  Uncles  and  Aunts  ;  this  is  a  new  law  under  the  old  words.  The  Jews  might 

hate  their  enemies ;  but  Chriftians  have  none,  that  is,  they  have  none  whom  they  are  Uvit' Ip* l8' 
to  repute  fuch  by  a  legal  account.  The  feven  Nations  in  Paleftine  were  legally  and 
properly  to  be  accounted  Enemies ;  but  to  Chriftians  all  are  to  be  efteemed  as  Bre- 

thren in  fome  account  or  other ;  «^«s  l%$r&s  t<£  cm\s£at,i<pt  To  a  good  man  no  man  is  Hierede. 
enemy :  fo  that  by  alteration  of  the  fubjedt  matter,  the  old  law  is.-become  new,that  is> 
we  have  a  new  law.   hex  vetw  amorem  docet  in  proximo* ,  nova  in  extraneos.  The  old  T 
law  teaches  love  to  Neighbours,  the  new  to  ftrangers,  that  is,  to  fuch  whom  the 
Jews  called  fo ;  but  yet  the  Chriftians  are  to  treat  as  Neighbours.  For  that  is  a  duty 
to  us  which  was  not  fo  to  them ;  and  we  may  perifh  for  omitting  that,  to  which  they 
were  not  obliged  fo  much  as  under  the  pain  of  a  legal  impurity. 

\.     But  not  only  in  the  object  of  our  duty  ;  but  in  the  exprefiion  and  fignification  of 
action  Chrift  is  a  New  lawgiver.  They  and  we  are  bound  to  love  our  Brethren;  but 

the  precept  of  love  did  not  bind  them  to  what  we  are  bound:  We  muft  die  for  our  xJ°h«  ?• 1(S- 

Brethren  ;  and  of  this  we  have  an  exprefs  commandment,  which  it  is  certain  they     '  I5'x*'13' 
had  not ;  and  no  fign  of  it  in  their  moral  law.  And  it  is  not  the  fame  words,  but  the 
fame  intention  of  duty  that  makes  the  fame  law.  The  Jews  were  bound  to  love  their 
wives ;  but  an  eafinefs  of  divorce  did  confift  with  that  duty  exacted  by  that  law,  but 
it  will  not  do  fo  in  ours.  Now  as  in  moral  actions  a  degree  alters  the  kind ;  fo  it  is  in 
laws ;  for  every  new  degree  of  duty  that  is  requir  a  fuppofes  a  new  authority  or 
a  new  fanction  to  infer  it ;  for  the  fame  law  does  not  in  one  age  dire&ly  permit  an 
action,  and  in  another  forbid  it;  it  does  not  reward  that  perfon  which  in  another 
it  will  condemn. 

5.     But  I  adde  other  inftances.  If  Repentance  be  a  precept,  and  not  only  a  privilege; 
it  is  certain  that  in  the  Gofpel  there  is  a  precept  which  was  not  permitted,  much  lefs 

injoin'd ;  for  this  obedience  fuppofes  Chrift  to  be  our  Redeemer  in  Nature  before  he 
is  our  lawgiver,  and  therefore  that  it  could  be  no  part  of  their  Moral  law.  But  Re- 

pentance is  not  properly  and  primarily  a  law  of  i^arure ;  for  though  it  was  the  firft 
action  of  religion  that  we  find  was  done  in  the  world,  yet  it  is  fuch  a  one  as  fuppofes 
ATature  lapfed  ;  and  therefore  at  the  moft  can  be  but  adopted  into  the  law  of  A/ature  : 
but  yet  becaufe  it  is  as  much  a  part  of  the  law  of  Nature,  as  Reftitution  is  a  part  of 
AZatural  Juftice,  this  inftance  is  not  altogether  an  improper  iliuftration  of  this  Rule. 

Y  2  But 
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2zj_4-  Of  the  Clorijtian  Law ,  Book  II. 
6.      But  there  are  alfo  many  things  for  which  provifions  are  made  in  the  law  of  Na- 

ture; for  which  there  is  no  caution  in  the  Decalogue.  I  inftance  in  the  matter  of 
inceft ;  and  if  any  man  will  reduce  it  to  the  fifth  Commandment,  it  is  certain  he  muft 
then  fuppofe,  only  the  mixture  of  parents  and  children  to  be,  and  that  of  Brother 
and  Sitter  not  to  be  inceftuous ;  for  thefe  cannot  come  under  the  Title  of  Father 

and  Mother;  and  if  it  be  refer'd  to  the  feventh  Commandment  it  will  be  as  impro- 
per as  to  fuppofe  jeering  to  be  forbidden  in  the  fixth.  I  could  adde  that  there  being 

but  two  affirmative  precepts  in  the  Decalogue,  there  is  no  caution  again  ft  fins  of 
omiffion  in  any  other  inftances. 

5    7.     I  will  not  inftance  in  thofe  precepts  which  relate  to  our  Blefled  Lord  himfelf,  and 

are  fuperinduc'd  by  Chriftianity  upon  the  law  of  Nature ;  fuch  as  are  [  faith  in  Jefus Chrifl,  hope  of  eternal  life,  fraternal  correction,  avoiding  fc an dal,  cuflody  of  the  tongue 
■    in  many  inftances,  the  Sacraments,  toftandfaft  in  Chriftian  liberty,  fearching  the  Scrip- 

tures,  humility,  mortification,  bearing  the  infirmities  of  the  weak]  and  many  more;  all 
which  proclaime  Chrift  to  be  our  lawgiver ;  but  do  not  properly  denote  the  imper- 

fection of  the  Decalogue  as  it  is  the  Syfteme  of  the  laws  of  Nature. 

g#     But  I  adde  from  the  very  ftock  of  Nature  many  others.  For  though  by  the  Dec'a- 

"  logue  we  are  forbidden  to  do  evil,  yet  we  are  not  commanded  to  do  good  :  and  that  is a  material  consideration ;  and  cannot  by  way  of  reduction  be  brought  hither:  be- 
caufe  they  are  wholly  different  things,  and  are  the  effects  of  feveral   reafons, 
and- to  be  incouraged  by  diftinct  promifes  or  immunities  refpectively,  and  are  not 
confeqiient  to  each  other.  For  the  fons  of  Ifrael  and  all  the  world  are  bound  to  do 
evil  tro  no  man,  but  are  not  bound  to  do  good  to  every  man:  The  firft  is  poilible? 
the  fecond  is  not :  and  the  Jews  never  underftood  that  they  were  bound  to  give  alms 
by  the  fixth  Commandment:  and  in  Nature  the  obligation  to  do  good  is  upon  a 
pofitive  account ;  as  the  obligation  it  felf  is.  Of  the  fame  Nature  is  Gratitude, 
readiriefs  to  help  a  man  in  need,  to  keep  a  fecret  intrufted  to  us,  to  perform  promi- 
fes :  all  which  are  of  greater  concernment  to  mankind  then  to  be  intrufted  only  to 
analogies,  uncertain  inferences  and  fecret  corollaries,  and  yet  for  thefe  there  is  no 
provision  made  in  the  ten  commandments. 

9.      Neither  can  this  meafureof  the  Decalogue  bereprov'dby  faying  that  all  thefe 
-laws  of  iVature,  and  all  the  laws  of  Chrift  may  be  reduc'd  to  the  Decalogue.     I 
know  it  is  faid  fo  very  commonly,  and  the  Cafuifts  do  commonly  ufe  that  Method, 
that  the  explication  of  the  Decalogue  be  the  Sum  of  all  their  Moral  Theology; 
but  how  infufficiently,  the  foregoing  inftances  do  fufficiently  demonftrate :  and 
therefore  how  inartificially  will  alfo  appear  in  the  violence  and  convulfions  that  muft 
needs  be  ufed  to  draw  all  thefe  diflbnances  into  one  cehter.  I  remember  that  lertulli- 
an  (I  fuppofe  to  try  his  wit  )  finds  all  the  Decalogue  in  the  Commandment  which 

Lib.  adv.  Jud.  qq^  gave  t0  jfdam  to  abftain  from  the  forbidden  fruit.  In  hac  enim  lege  Ads,  data 
omnia  pr&cepta  condita  recognofcimus,  qua  poftea  pullulaverunt  data  per  Mofen.     And 
juft  fo  may  all  the  laws  of  iVature  and  of  Chrift  be  found  in  the  Decalogue,  as 
the  Decalogue  can  be  found  in  the  precept  given  to  Jdam:  but  then  alfo  they 
might  be  found  in  the  firft  Commandment  of  the  Decalogue,  and  then  what  need 
had  there  been  of  ten  ?  It  is  therefore  more  then  probable  that  this  was  intended  as 
a  digeft  of  all  thofe  moral  laws  in  which  God  would  expect  and  exact  their 
obedience ;  leaving  the  perfection  and  confummation  of  all  unto  the  time  of  the 
Gofpel :  God  intending  by  feveral  portions  of  the  Eternal  or  iVatural  law  to  bring 
the  world  to  that  perfect  ion  from  whence  Mankind  by  fin  did  fall ;  and  by  Chrift  to 
inlarge  this  i\Tatural  law  to  a  fimilitude  and  conformity  to  God  himfelf  as  far  as  our 
infirmities  can  bear.  It  was  very  well  faid  of  Tertullian,  Intelligimus  Dei  legem  etiam 

Ibtf.  ante  Moyfen  ;  nee  in  Oreb  tantum,  aut  in  Sina  &  in  Eremo  primum,  fed  antiquiorem, 
primum  in  Paradyfo,  poft  Patriarchs,  atque  it  a  ex  Judati  cert  ft  temporibus  reformatam : 
ut  non  jam  ad  Moyfi  legem  it  a  attendamus,  quafi  ad  principalem  legem,  fed  ab  fubfequen- 

tem  quam  certo  tempore  Dens  fS*  gentibus  exhibuit,  &F  repromijfa  per  Prophet as  in  me- 
lius reformavit.  The  law  of  God  was  before  Mofes,  neither  given  in  Horeb  nor  in  SV- 

nai,  in  the  wildernefs  [  nor  in  the  land  ]  but  firft  given  in  Paradife ;  afterwards  to 
the  Patriarchs,  and  then  being  reformed  it  was  given  to  the  Jews :  fo  that  we  are  not 
to  look  after  <z3&ofes  law  as  the  principal,  but  to  the  law  that  comes  after  the  law  of 
^!Mofesf  which  being  promifed  by  the  Prophets  God  in  the  fulnefs  of  time  gave 
unto  the  Gentiles  in  the  times  of  reformation. 

10.  The 
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jo.  The  effects  of  this  Rule  in  order  to  Gonfcience  are  thefe : 

1.  1.  That  we  acknowledge  Cnrift  to  be.  our  Lord  and  Mailer,  our  lawgiver  and  our 
Teacher. 

2.  2.  That  we  underftand  the  ten  Commandments  according  to  his  Commentary. 
3.  3.  That  the  Cuftomes,  explications,  glofies,  and  ufages  of  the  Jews  may  not  be 

the  limit  of  our  practice. 
4.  4.  That  we  expect  notjuftification  by  our  conformity  to  the  Decalogue. 
5.  5.  That  we  endeavour  to  go  on  to  perfection  ;  not  according  to  the  pattern  which 

Mofes,  but  which  Chrift  fhewed  in  the  Mount. 
6.  6.  That  we  do  not  reckon  any  Syfteme  of  the  Natural  law,  but  the  books  of  the 

New  Teftament.  t 

7.  7.  That  we  do  not  efteem  it  fufficient  for  us  to  live  according  to  Nature  (as  the 
expreflion  is  commonly  ufed )  but  that  we  live  according  to  Grace,  that  is,  the  mea- 
fures  of  reformed  Nature.  For  in  this  fenfe  thefe  words  of  Juflin  Martyr  are  true  and 

ufeful,  to1  TtccJoi  (pvariv  Civv  a'cTgxw  TreTi^'evy.oT^*  %>£tv>  To  live  according  to  Nature  U  the 
ornament  or  praife  of  one  that  if  yet  an  Unbeliever:  meaning  that  the  Difciplesof  Jefus 
muft  do  more.  For  according  as  the  world  grows  in  age,  fo  alfo  it  is  inftructed  in 
wife  notices ;  and  it  muft  pafs  on  to  glory  by  all  the  meafures  and  progreilions  of 
grace  ;  and  all  that  law  by  which  we  live  in  all  the  periods  of  the  world  is  nothing 
elfe  but  the  feveral  degrees  and  promotions  of  the  law  of  Nature.  For  children  are 
governed  by  one  meafure  and  young  men  by  another,  and  old  men  ftill  by  a  more  per- 

fect ;  and  yet  the  whole  is  nothing  elfe  but  right  reafon  drawn  into  laws,  and  that 
which  fits  our  Nature  bound  upon  us  by  the  decree  of  God  :  fome  laws  fit  our  Na- 

tures as  they  are  common  to  us  and  beafts :  fome  fit  us  as  we  are  next  to  Angels  ;  and 

fome  fit  us  as  we  are-defign'd  to  immortality,  and  the  fruition  of  God ;  and  the  laws 
of  Nature  do  grow  as  our  Natures  do.  And  as  we  fee  is  in  matters  of  fpeculation, 
thofe  principles  enter  into  us,  or  are  drawn  from  their  hidden  places,  in  our  age  of 
which  we  had  no  fign  in  our  youth  ;  and  when  we  are  children  we  admire  at  thofe 
things  and  call  thofe  difcourfes  deep  &  excellent  which  when  we  are  grown  up  we  are 

afham'd  of  as  being  ignorant  and  pitiful.  So  it  is  in  our  manners,  and  fo  it  is  in  our  pra- 
ctical notices ;  they  all  grow  till  they  arrive  at  their  ftate  and  period :  but  becaufe  the 

Eternal  laws  of  God,  that  is,  thofe  laws  which  are  not  fitted  to  times  and  perfbns  and 
relations,  but  to  the  Nature  of  man,  that  is,  to  all  Mankind,  intend  to  bring  us  to 
God  and  to  all  that  perfection  of  which  we  are  capable ;  therefore  it  is  that  they  alfo 
muft  increafe  according  to  the  growth  of  Nature :  when  therefore  the  Nature  of  man 
was  rude  and  in  its  infancy,  God  drew  out  of  the  Eternal  fountain  but  a  few  of  thefe 
Natural  laws :  but  he  ftill  fuperadded  more  as  the  world  did  need  them,  and  at  the 

laft  by  his  Son,  who  by  his  incarnation  hath  adorn'd  our  Nature  with  a  robe  of  glory, 
hath  drawn  out  all  thofe  by  which  we  are  to  converfe  with  God  and  men  in  the  beft 
and  greateft  entercourfes :  that  he  might  enable  our  Nature  to  difpofitions  proper  and 
immediate  to  a  ftate  of  glory.  Not  but  that  they  all  were  potentially  in  the  bowels  of 
the  great  Commandments ;  but  that  God  did  not  by  any  Prophets  or  lawgivers  draw 
them  all  forth,  till  the  great  day  of  reformation,  at  the  Revelation  of  the  Son  of 
God.  But  in  this  the  fentence  of  hen&us  is  wife  and  full.  Confummata  vit&  pr<*ceptaLih  c  ̂  

in  utroque  Teftament o  cum  fint  eadem,  eundem  oftenderunt  Deum  qui  particularia  quidemmpi'mti^ 
precept  a  apt  a  utrifque  prtceptps,  fed  eminentiora  &  fumma,  fine  quibus  falvari  non  poteft, 
in  utroque  eadem  fuafit.  The  precepts  of  perfect  life  are  the  fame  in  both  Teftaments, 
and  do  demonftrate  the  fame  God  of  both  ;  who  indeed  hath  given  feverally  feveral 
inftances  of  Gommandments  ;  but  the  more  eminent  and  the  chief,  without  which 
falvation  is  not  to  be  had,  are  the  fame  in  both.  Meaning,  that  there  are  the  fame 
general  lines  of  Religion,  and  of  Juftice  in  the  old  and  in  the  new ;  but  the  fpecial 

and  particular  precepts  are  feverally  inftane'd  by  Chrift  and  Mofes. 

3  RULE 



1^.6  Of  the  Chrijlian  Law ,  Book  II. 

RULE    V. 

All  the  explications  of  the  Moral  law  which  are  found  in  the  Prophets  and  other 

holy  writers  of  the  Old  Teftament,  are  to  be  accounted  as  parts  of  the  Moral 

law  ?  and  equally  obliging  the  Confcience. 
'H 

E  that  will  explicate  the  Mofaick  law  according  to  the  perfections  of  the  Gof- 
pel,  does  expound  the  words  of  a  child  by  the  fcenfes  and  deepeft  policies  of  a 

witty  man.  I  have  feen  fome  parts  of  Virgil  chang'd  into  impure  Fefcennines  ;  and  I 
have  alfo  feen  them  chang'd  into  the  fenfe  and  ftile  of  the  Gofpel ;  but  Virgil  intended 
neither,  though  his  words  were  capable  of  both ;  and  yet  the  way  to  underftand  Virgil 
is  by  the  Commentaries  of  men  of  his  own  time,  or  Nation,  or  learned  in  the  lan- 

guage and  cuftomes  of  the  Romans.  So  it  is  in  the  Decalogue  oi  Mofes.  If  Chriftians 
underftand  it  by  all  the  feverities  and  inlarged  notices  of  the  Gofpel,they  accufe  their 
own  commentary  as  too  large,  or  the  practice  of  the  Jews  who  never  obeyed  them  at 
that  rate ;  and  therefore  all  thofe  wild  reductions  of  all  good  and  bad  to  that  meafure 
is  of  no  good  ufe,  but  it  is  full  of  error,  and  may  have  fome  ill  effects ;  of  which  I  have 
already  given  caution :  but  then  becaufe  they  may  be  explicated  and  can  admit  a 
commentary,  as  all  laws  do  beyond  their  letter ;  there  is  nothing  more  reafonable, 
then  that  the  commentaries  or  additional  explications  of  their  own  Prophets  and  Ho- 

ly men,  and  the  ufages  of  their  iVation  be  taken  into  the  facrednefs  of  the  text  and 
the  limits  of  the  Commandment. 

2.  Thus  when  God  had  faid,  thou  [halt  do  no  murder;  when  Mofes  in  another  place 
addes  thefe  woids,Thou/halt  n6t  hate  thy  Brother  in  thy  heart ;  nor  be  mindful  of  an  injury  : 

"  this  is  to  be  fuppofed  to  be  intended  by  God  in  the  Commandment ;  and  to  be  a  juft 
commentary  to  the  text,  and  therefore  part  of  the  Moral  law.  When  they  were  com- 

manded to  worftiip  the  God  of  Ifrael  and  no  other :  this  was  to  be  underftood  accord- 
ing to  Davids  commentary ;  and  when  he  had  compofed  forms  of  prayer  to  God,  to 

pray  to  him  was  to  be  fuppos'd  to  be  a  duty  of  the  Commandment.  God  commanded 
that  they  ihould  honour  lather  and  Mother,  which  appellative  when  Mofes  and  the  Ho- 

ly Writers  of  the  Old  Teftamcnt  had  given  to  Princes  and  Magiftrates,  and  had  in 
another  place  exprefly  commanded  obedience  to  them,  it  is  to  be  fuppofed  that  this 
is  an  explication  of  the  fifth  Commandment. 

2.  This  alfo  is  to  be  extended  further,  and  by  the  fayings  of  the  Prophets  they  could 
underftand  what  things  were  permitted  by  Mofes*  which  yet  God  loved  not :  and  that 
the  Commandment  had  a  further  purpofe  then  their  ufages  would  endure :  and  though 

(  as  our  Bleffed  Lord  afterward  exprefs'd  )  Mofes  permitted  divorces  for  the  hardnefs 
of  their  heart ;  yet  that  from  the  beginning  it  was  not  fo,  and  that  greater  piety  was- 
intended  in  the  Commandment  they  were  fufficiently  taught  by  the  Glofs  which  God 
himfelf  inferted  and  publifhed  by  the  Prophet  Hofea,  I  hate  putting  away.  In  this  and 
all  other  cafes  the  iVTatural  reafonablenefs  of  things,  iVatural  juftice,  and  EfTential 
piety,  and  the  firft  inftitution  of  them  were  the  beft  indications  of  thefe  effects  which 
fuch  fayings  of  the  Prophets  and  other  Holy  Men  ought  to  have  in  the  enlargement 
of  the  Moral  law,  or  reftraint  of  privileges  and  liberties. 

4.  The  ufe  of  this  Rule  in  order  to  the  Government  of  Confcience  is  to  defcribe  of 
what  ufefulnefs  in  our  religion,  and  what  influence  in  our  lives  is  the  Old  Teftament ; 
all  the  Moral  precepts  which  are  particulars  of  the  iVatural  law  or  univerfal  Reafon 
are  either  explications  of  the  Decalogue  or  precepts  Evangelical,  by  which  the  old 
Prophets  &&  prepare  the  way  of  our  Lord,  and  make  his  paths  flr  ait.  It  is  the  fame  reli- 

gion theirs  and  ours  as  to  the  Moral  part:  intending  glory  to  the  fame  God  by  the 
fame  principles  of  prime  reafon,  differing  only  in  the  clarity  and  obfcurity  of  the  pro- 
mifes  or  Motives  of  Obedience,and  in  the  particular  inftances  of  the  general  laws,and 
in  the  degrees  of  duties  fpiritual :  but  in  both,  God  intended  to  bring  Mankind  to 
Eternal  glories  by  religion  or  the  Spiritual  worfhippings  of  one  God,  by  juftice  and 
fobriety,  that  is,  by  fuch  wayes  as  iVaturally  we  need  for  our  iVatural  and  perfective 
being  even  in  this  World.   /Vow  in  thefe   things  the   Prophets  are  preachers  of 

righte- 
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righteoufnefs,  and  we  may  refrefh  our  fouls  at  thofe  rivulets  fpringing  from  the 
wells  of  life,  but  we  muft  fill  and  bath  our  felves  in  fonttbiu  falvatoris  in  the  fountains 

of  our  BlcfTed  Saviour :  for  he  hath  anointed  our  heads,  prepar'd  a  table  for  us,  and 
made  our  cup  to  overflo*w,and  ofhiffulnejswe  have  all  received)  Grace  for  Grace. 

et  But  this  is  at  no  hand  to  be  extended  to  thofe  prohibitions  or  reprehenfions  of  their; 
prevarications  of  any  of  the  fignal  precepts  of  religion,  by  which  as  themfelves  were 

diftinguifh'd  from  other  Nations,  fo  God  would  be  glorified  in  them.  For  fometimes 
the  Prophets  reprefented  the  anger  of  God  in  a  ceremonial  inftance  :  when  either 

they  fin'd  with  a  high  hand  in  that  inftance,  that  is,  with  defpite  and  contempt  of  the 
Divine  Commandment,  or  when  the  Ceremony  had  a  mixture  of  morality,  or  when 
it  was  one  of  the  diftinctions  of  the  Nation,  and  a  confignation  of  them  to  be  the 

people  of  God.  But  this  will  be  redue'd  to  practice  by  the  next  Rule. 

RULE     VI. 

Every  thin?   in  the  Decalogue  if  not  obligatory   to  Chrijtians ,   is  not  a  portion  of 
the  MDral  or  Natural  law. 

j/TVTHeniWi?/*/  delivcr'd  the  ten  Commandments  to  the  people,  he  did  not  teli 
yy  them  in  order  which  was  fecOnd,which  was  fifth :  and  upon  this  account  they 

have  been  feverally  divided  as  men  did  pleafe  to  fancy.  I  fhallnot  clog  thefe  annota- 
tions with  enumerating  the  feveral  waies  of  dividing  them ;  but  that  which  relates  to 

the  prefent  inquiry  is  whether  or  no  the  prohibition  of  graven  images  be  a  portion  of 
the  firft  Commandment ;  fo  as  that  nothing  is  intended  but  that  it  be  a  part  or  expli- 

cation of  that :  and  that  it  contain  in  it  only  the  duty  of  confefling  one  God,  and  en- 
tertaining no  other  Deity  vizSo  that  images  become  not  an  idol,  or  the  final  object 

of  our  worfliip  as  a  God ;  and  therefore  that  images  are  only  forbidden  as  Dii  alieni, 
not  as  the  reprefentationsofthisoneGod,  and  they  are  capable  of  any  worfliip  but 
that  which  is  proper  to  God :  or  elfe  it  is  a  diftinct  Commandment ;  and  forbids  the 
having,  or  making,  and  worfhipping  any  images  with  any  kind  of  religious  worfliip, 

Thefe  are  the  feveral  effects  which  are  defign'd  by  the  differing  divifions  of  the  firft 
Table  ;  I  will  not  now  examine  whether  they  certainly  follow  from  their  premifes 
and  prefuppofitions  ;  but  confider  what  is  right,  and  what  follows  from  thence  in  or- 

der to  the  integrating  The  Rule  of  Confidence.  That  thofe  two  firft  Commandments 
arc  but  one  was  the  doctrine  oiPhilo  the  Jew  (  at  leaft  it  is  faid  fo  )  who  making  the 
Preface  to  be  a  diftinct  Commandment ;  reckons  this  to  be  the  fecond ;  Deos  fculpti- 
les  non  fades  tibi,  nee  fades  omne  abhominamentum  Solif  &  Lun<z,  nee  omnium  qu&funt 

fupraterram,  nee  eorum  qu<zrepunt  in  aquis,Ego  fum  Deu*  Dominus  tuu*  Zelotes,%S'c. 
And  the  fame  Was  followed  by  Athanafius,  this  book  hath  thefe  ten  Commandments  in  Ta- 

bles ;  The  firft  is  eyco  dy.i  Ku£/t©«  oQeas  c«*  S"evTegcLv>  «  Tromv&s  <rexvTcp  i&ooXov  a^g  irccv  SyncpC  Script, 
tos  ofjLoiufjLo,'  I  am  the  Lord  thy  God  :  The  fecond,  thou  (halt  not  make  an  idol  to  thy  felf,  *«*>•  *• 
nor  the  likenefiofany  thing  :  and  this  divifion  was  ufual  in  S.  Cyrils  time  who  brings  in 
Julian  thus  accounting  them,  lam  the  Lord  thy  God  which  brought  thee  out  of  the  land  l.  5.  contrjul. 
of  Egypt :  The  fecond  after  this :  Non  erunt  tibi  Dii  alieni  prater  me,  non  fades  tibifimu- 
lachrum,  tfc.  and  the  fame  way  is  followed  by  S.  Jerome  and  Hefychius  :  Thefe  make  jn  c>  10#  Hofo 
the  introduction  to  be  one  of  the  Commandments ;  and  thofe  which  we  call  the  firft  in  ztf.Levk. 
and  the  fecond  to  be  the  fecond  only. 

2.     Of  the  fame  opinion  as  to  the  uniting  of  thefe  two  is  Clemens  Alexandfinus ;  and 
$.  Auftin,  Et  revera  quod  diBum  eft,  Non  erunt  tibi  Dii  stlieni,  hoc  ipfum  perfeSlius  expli- 
catur,  cum  prohibentur  colenda  figment  a.  The  prohibition  of  images  is  a  more  perfect 
explication  of  thofe  words,  Thou  fhalt  have  no  other  Gods  but  me.  To  the  fame  fenfeQu.71.  in  Ex. 
Ven.  Bede  a,  S.  Bernard  b,  the  [  Ordinary  Glofs,  Lyra,  Hugo  Cardinalis  ]  Lombard,  the  »  In  20  Hxod 
Church  of  Rome,  and  almoft  all  the  Lutheran  Churches  do  divide  the  Decalogue.       b  Supiaiviieg! 

3  •     On  the  other  fide  thefe  arc  made  to  be  two  diftinct  Commandments  by  the  Chal- 

dee  Paraphraft  (  in  c.to.Exod.)  and  by  Jofepbus  ;  Primum  pr&ceptum  Deum  ejfe  unum,  L-i-A«nq-M, 
rJP  huncfolum  colendum.  Secundum,  nullius  animalis  fimulachrum  adorandum.  And  thefe  L    hom  g 
are  followed  by  OrigenfGregory,Nazianzen  £S.  Ambrofe,and  S.  Hierom  *]  even  againft  in  Exod. 

his  opinion  exprefs'd  in  another  place,  S.Cbryfoftom.  S.  Auftin,  or  whofoever  is  the*"^"1^  ̂ f Author 
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Author  of  the  Queftions  of  the  Old  and  ilew  Teftament,  Sulpitiws  Sever  us,  Zonara*  ; 
and  admitted  as  probable  by  Ven.Bede:  but  followed  earneftly  by  all  the  Churches 
that  follow  Calvin  ;  and  by  the  other  Proteftants  not  Lutherans. 

4.      In  this  great  contrariety  of  opinion  that  which  I  choofe  to  follow  is  the  way  of  the 
Church  of  England,  which  as  it  hath  the  greater  and  more  certain  authority  from  An- 

tiquity, fo  it  hath  much  the  greater  reafonablenefs,  For  when  God  had  commanded 
the  worfliip  of  himfelf  alone  excluding  all  falfe  Gods :  In  the  next  words  he  was 

pleas'd  alfo  to  forbid  them  to  worfhip  him  in  that  manner  by  which  all  the  Gods  of 
the  Nations  were  worfhipped,  which  was,  by  images:  infomuch  that  their  images 
were  called  Gods,  not  that  they  thought  them  fo  ;  but  that  the  worfhipping  of  falfe 

Gods,  and  worfhipping  by  images  were  by  the  idolaters  ever  join'd.  Now  this  being 
a  different  thing  from  the  other  :  one  regarding  the  object,  the  other  the  manner  of 
worfhip  it  is  highly  reafonableto  believe  that  they  make  two  Commandments.  2. 
God  would  not  be  worfhipped  by  an  image,  becaufe  none  could  be  made  of  him ;  and 
therefore  it  is  remarkable  that  God  did  duplicate  his  caution  againft  images  of  him, 
by  adding  this  reafon  to  his  precept,  Remember  that  ye  far*  no  fkape,  but  only  heard  a 
voice :  which  as  it  was  a  direct  defign  of  God  that  they  might  not  make  an  image  of 
him,  andfo  worfhip  him  as  the  idolaters  did  their  falfe  Gods,  fo  it  did  indirectly  at 
leaft  intimate  to  them,  that  God  would  be  nor/hipped  in  fpirit  and  truth,  that  is,  not 
with  a  lying  image :  as  every  image  of  him  muft  needs  be  :  for  it  can  have  no  truth 
when  a  finite  body  reprefents  an  infinite  Spirit.  And  this  is  moft  likely  to  be  thus : 
becaufe  this  being  a  certain  digeft  of  the  law  of  Nature,  in  it  the  Natural  Religion  and 
worfhip  of  God  was  to  be  commanded,  and  therefore  that  itfhould  be  fpiritual  and 
true,  that  is,  not  with  falfe  imaginations  and  corporal  reprefentment,  was  to  be  the 

3.  matter  of  a  Commandment.  3.  Since  the  firft  Table  did  fo  defcend  to  particulars  as 
by  a  diftincl:  precept  to  appoint  the  day  of  his  worfhip :  it  is  not  unlikely  that  the 
efTential  and  Natural  manner  of  doing  it  fhould  alfo  be  diftinctly  provided  for,  fince 
the  circumftantial  was  :  but  that  could  not  be  at  all,  if  it  was  a  portion  of  the  firft 
Commandment :  for  then  the  fenfe  of  it  muft  be  according  to  the  firft  intention,  that 

4.  images  fhould  not  become  our  Gods.  4.  The  Heathens  did  not  fuppofe  their  images 
to  be  their  Gods,  but  reprefentments  of  their  Gods,  and  therefore  it  is  not  fo  likely 
that  God  fhould  by  way  of  caution  fo  explicate  the  firft  Commandment ;  when 
there  was  no  danger  of  doing  any  fuch  thing ;  unlefs  they  fhould  be  ftark  mad,  or 

5*  fools  and  without  underftanding,  5*.  When  God  forbad  them  to  make  arid  worfhip 

the  likenefs  of  any  thing  in  heaven  and  earth ;  he  fufficiently  declar'd  that  his  mean- 
ing was  to  forbid  that  manner  of  worfhipping  not  that  objeSl ;  for  by  faying  it  was  the 

likenefi of  femething  it  declar'd  that  this  likenefs  could  not  be  the  Object:  of  their  wor- 
fhipping ;  for  becaufe  it  is  the  image  of  a  thing,therefore  it  is  not  the  thing  they  wor- 

fliip'd ;  and  it  cannot  be  fuppos'd  of  a  man  that  he  can  make  the  image  of  the  Sun  to 
be  his  God,  when  he  makes  that  image  of  the  Sun,  becaufe  he  thinks  the  Sun  is  the 
moft  excellent  thing.  When  therefore  in  the  firft  Commandment  he  had  forbidden 
them  to  acknowledge  the  Sun,  or  any  thing  elfe  but  himfelf  to  be  God ;  In  the  next 
he  forbids  the  worfhipping  himfelf  or  any  thing  elfe  by  an  image.  But  of  this  I  fhall 
fpeak  more  afterwards  ;  becaufe  it  relates  to  the  moral  duty. 

5.  Butlobfervethatall  thofe  Modernes  who  confound  thefe  two  Commandments 

have  not  that  pretence  which  the  Ancients  had ;  and  have  quitted  all  that :  by  which 
fuch  confufion  could  have  been  in  any  fence  tolerable.  For  Fhilo  and  thofe  Ancients 
who  followed  him;  reckon  the  firft  Commandment  to  be;  £Iam  the  Lord  thy  God, 
tFc.  ]  by  which  God  would  be  acknowledged  to  be  the  Lord  :  and  the  fecond  did  for- 

bid any  other  be  fides  him.  So  that  there  might  be  fome  appearance  of  reafon  to  make 
the  firft  Commandment  affirmative,  and  the  fecond  Negative ;  The  firft  to  declare 
who  is  God;  The  fecond  to  forbid  Polytheifme,  The  firft  to  declare  his  Entity  ; 
the  fecond  to  publifh  his  Unity :  The  firft  to  ingage  their  duty  to  him  who  had 

fo  lately  endear'd  them  by  freedom  from  captivity :  The  fecond  to  forbid  the 
adopting  the  Gods  of  the  Nations  with  whom  they  were  now  to  converfe.  Iconfefs 
that  thefe  reafons  are  not  fufficient ;  for  they  multiply  where  there  is  no  need ;  and 
make  a  divifion  without  difference  ;  and  leave  all  thofe  periods  which  are  about  images 
to  be  of  no  ufe,no  fignification  ;  and  concerning  their  own  practice  and  religion  in  the 

matter  of  images,though  it  is  certain  they  wholly  deriv'd  it  from  the  Commandment, 
yet  they  take  no  notice  of  any  warrant  at  all  deriv'd  from  thence  ;  butfuppofing 

that 
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that  they  did  make  the  divifion  for  thefe  reafons,  and  that  thefe  reafons  were  good, 

yet  all  the  Moderns  quit  all  this  pretention  ;  and  allow  but  three  Commandments  to 
the  firft  Table,  and  divide  the  fecond  into  feven.;  to  effect  which  they  make  two 
Commandments  againft  Concupifcence :  concerning  which  I  will  not  fay  they  might 

have  reckon'd  more  according  to  the  multiplication  of  the  objects ;  four  as  well  as 
two:  but  this  I  fay,  as  it  is  wholly  without  neceffity,  and  very  deftitute  of  any  pro- 

bability; fo  it  is  done  againft  the  very  order  of  words.  For  although  Mofes  in  Deu- 
teronomy reckons  the  Concupifcence  of  the  wife  firft,  yet  in  Exodus,  which  is  the  co- 

py of  the  Decalogue  as  it  was  given,  Mofes  reckons  the  Concupifcence  of  the  houfe 
firft :  So  that  the  ninth  Commandment  lies  in  the  body  of  the  tenth  ;  and  the  tenth 

lies  part  of  it  before  the  ninth,  and  part  of  it  after:  which  is  a  prejudice  againft  it 

greater  then  can  be  outweigh'd  by  any  or  all  the  pretences  which  are  or  can  be  made 
For  it :  efpecially  fince  by  the  opinions  of  the  Roman  Doctors,  thefe  two  cannot  as 

they  lie  here  make  two  objects  :  for  to  covet  another  mans  wife,  is  the  fame  as  to  covet 
another  mans  fervant,  that  is,  as  a  poffefTion  ;  for  multitude  of  wives  was  great  riches, 

and  the  peculiar  of  Princes,  as  appears  in  Nathans  upbraiding  David,  and  the  cafe  of 
Solomon :  but  to  covet  the  wife  propter  libidinem  is  forbidden  by  the  feventh  Com- 

mandment, as  the  Roman  Doctors  teach,  and  under  that  they  handle  it.  Therefore 

the  wife,  and  the  fervant  and  the  beaft  of  another  man  being  here  forbidden  to  be  de- 
fied as  matter  of  Covetoufnefs  make  but  one  object,  and  confequently  but  one  Com- 

mandment :  and  if  becaufe  a  difference  can  be  fancied,  the  wire  and  the  houfe  make 

two  objects  :  then  the  fervant  makes  a  third  :  for  a  houfe  differs  from  a  wife  no  more 
then  a  fervant  from  a  houfe,  the  ufe  of  thefe  is  as  different  as  of  thofe  and  can  make 

as  diftinct  objects  of  appetite  and  defire ;  and  therefore  either  all  they  muft  make  but 
one  Commandment,  or  they  muft  make  more  then  two. 

6.  But  the  Church  of  Rome  and  the  Lutherans  have  feveral  interefts,  for  other  reafons 
they  have  none  in  fo  doing.  The  Church  of  Rome  confounds  the  two  Commandments, 
left  the  worfliipping  of  images  mould  appear  to  be  forbidden.  For  if  it  be  a  diftinct 
Commandment  which  forbids  the  worfliip  of  images ;  then  becaufe  all  falfe  objects 
ofworfhip  are  fufficiently  forbidden  in  the  firft;  it  will  not  be  a  competent  anfwer 
to  fay,  we  do  not  worfliip  images  as  Gods,  we  do  not  make  idols  of  them ;  for  to 
worfliip  any  thing  as  God  is  not  forbidden  in  the  fecond  Commandment,  but  in  the 

firft :  but  therefore  left  the  fecond  Commandment  fliould  fignifie  nothing,  it  fol- 
lows, that  the  taking  of  images  into  religion,  or  the  worfliipping  God  whether  true 

or  falfe  by  an  image  is  there  forbidden.  But  if  thefe  two  Commandments  were  one, 
then  they  fuppofe,  that  this  of  forbidding  images  being  a  purfuance  of  the  prohibition 
of  having  any  other  Gods,  expounds  it  felf  only  to  mean,  the  making  images  to  be 
God,  which  becaufe  they  do  not ;  they  hope  to  ftand  upright  in  the  Scrutiny  con- 

cerning this  Commandment. 

'm~i  But.tothis  I  return  this  account:  That  although  it  be  certain  that  if  thefe  Com- 
mandments be  divided,  it  will  follow  that  this  manner  of  Religion  by  image- worfliip, 

is  particularly  forbidden  as  a  falfe  manner  of  worfliipping  and  confequently  is  upon 
no  pretence  to  be  introducd  into  religion  ;  yet  if  we  fliould  fuppofe  them  to  be  but 

one  Commandment,  it  will  not  follow  that  images  are  not  forbidden  to  be  us'd  in  re- 
ligious worfliippings.  For  if  God  forbad  them  to  make  Deos  fculptiles,  Engraven 

Gods,  that  is,  to  worfliip  fuch  Gods  as  may  be  depicted  or  engraven,  fuch  as  the  Sun 
and  Moon,  Apt*  and  Jupiter  ;  the  oxe  of  Egypt  or  the  fire  of  Perfia ;  then  by  the 
fame  reafon  we  conclude  that  Deus  fculptilif  is  no  God,  and  therefore  to  make 
the  God  of  lfrael  to  be  a  God  depicted  or  engraven  does  diflionour  and  deprefs 
him  to  the  manner  of  an  idol.  For  therefore  in  the  Decalogue  recited  by  Philo 
and  in  the  fenfe  of  all  the  Ancients  ;  the  reafon  againft  making  an  engraven  God  is, 
Ego  fum  Dew  tuus  Zelotes,  I  am  thy  God,  I  am  thy  Jealous  God ;  that  is,  I  who 
cannot  be  reprefented  by  fuch  vanities,  I  am  thy  God,  but  they  are  not,  who  can. 

*  Adde  to  this  ;  that  fince  the  Doctors  of  the  Roman  Church  make  the  Decalogue 
to  be  the  fountain  of  all  Moral  Theology  and  by  that  method  defcribeall  cafes  of 
Confcience;  it  is  neceffary  that  they  take  into  the  body  and  obligation  of  every 

Commandment  not  only  what  is  exprefs'd  in  the  letter  and  firft  iignification,  but  the 
-.  Species,  the  relations,the  fimilitudes,the  occafions,  any  thing  rhat  is  like  the  prohibiti- 

on, and  concerning  which  we  cannot  tell  whether  it  be  or  no ;  and  upon  this  account  if 
they  can  retain  images  or  think  to  honour  God  by  the  ufe  and  worfliipping  of  them  ; 

they 
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they  may  be  confident  of  any  thing,  and  may  as  well  ufe  fome  pollutions  of  the  flefh, 
as  fuch  pollutions  of  idols. 

8.  But  there  is  alfo  more  in  it  then  thus.  For  although  it  is  ufually  fuppofed  by  learn- 
ed perfons,  that  Philo  the  Jew,  Athanafms,  S.  Hterom,  and  S.  Auflin  are  of  opinion  that 

the  two  Commandments  are  not  to  be  divided,  but  are  all  one  :  yet  if  we  look  into 

their  fayings  we  fhall  find  them  to  have  other  effects  then  they  fuppofe.  For  they 
making  the  Preface  to  be  the  firft  Commandment,  \_lamthe  Lord  thy  God  which 
brought  thee  out  of  the  land  of  Egypt  ]  do  fuppofe  that  the  object  of  Religion  and  Di- 

vine worfhip  is  fufficiently  declar'd  in  that  they  think  the  fame  of  that  as  all  other 
men  do  of  the  following  words  :  [_  thou  /halt  have  no  other  Gods  but  me  ]  viz.  That 
God  propofing  himfelf  as  their  God,  whom  only  they  were  to  worfhip,  did  by  that  fuf- 

ficiently exclude  the  worfhip  of  all  falfe  Gods,  or  giving  Divine  worfhip  to  any  thing 
befides  himfelf:  So  that  when  the  object  is  fufficiently  provided  for  as  it  is  in  the  firft 
Commandment  however  it  be  computed,the  former  arguments  will  return  upon  them, 
and  it  will  be  moft  probable  that  the  next  provifion  be  made  for  the  manner  of  the  Di- 

vine worfhip ;  and  then  the  ufe  of  images  in  religion  and  the  Religious  worfhip  of 
them  will  be  by  a  neceflary  and  immediate  confequenf  forbidden :  for  the  forbidding 
Deosfculptiles :  forbids  not  only  other  Gods ;  but  forbids  them  with  that  reafon  and 

demonftration.  They  that  can  be  ingraven  or' painted  are  no  Gods,  and  therefore  ima- 
ges and  falfe  Gods  are  equally  forbidden,  whereever  an  image  is  joyn'd  to  a  God,therc is  a  falfe  God,  or  no  true  God:  for  an  image  and  the  true  God  are  in  confident.  So 

that  whereever  there  are  two  Commandments  before  that  of  taking  Gods  Name  in 
vain,  as  it  is  amongft  all  the  Ancients  (  Clemens  Alexandrinus  only  excepted  )  there  it 
is  moft  likely  that  the  firft  provides  for  the  objett  of  Divine  worfhip  affirmatively,  and 
the  fecond  for  the  manner  negatively  :  and  the  effect  of  this  wiJl  be,  that  they  are  in 
their  Divifion  of  the  Decalogue  almoft  wholly  deftitute  of  authority  or  warrant  from 
the  Ancients,  for  they  all  make  four  Commandments  in  the  firft  Table,  at  leaft ;  The 
J  ws  ufually  indeed  did  reckon  five:  taking  in  that  of  honouring  our  Parents,  but 
they  always  made  that  of  the  Sabbath  to  be  the  fourth  ;  by  all  which  it  muft  needs  be, 
that  they  muft  lie  under  the  fame  objection  which  they  would  fain  avoid :  and  though 
they  confound  thofe  two  which  we  ufually  now  reckon  the  two  firft ;  yet  becaufe  trie 

Jews  and  ancient  Chriftians  who  reckon'd  otherwife  did  account  one  Commandment 
to  the  fame  purpofe  as  we  reckon  the  firft;  that  which  follows  can  never  be  prov'd 
to  mean  any  thing  but  a  prohibition  of  that  manner  of  Divine  worfhip  by  images  ;  for 
it  implies  that  to  worfhip  God  by  an  image,  is  to  worfhip  an  idol :  an  image  of  God 
when  it  is  worfhipped  is  an  idol,  for  neither  can  the  true  God  have  an  image,  nei- 

ther will  he  be  worfhipped  by  an  image.  Now  though  this  will  not  at  all  concern  the 
images  of  Saints,  but  only  the  worfhip  of  God  by  an  image,  yet  even  this  alio  when 
they  think  this  image- worfhip  fhall  be  a  worfhipping  and  honouring  of  God  indirect- 

ly, and  an  act  pleafing  to  him,  will  come  under  this  Commandment,  as  certainly  and 
more  apparently  then  fornication  or  intemperance  fhall  come  under  the  fixth  or  fe- 
venth ;  whither  their  Doctors  ufually  reduce  them. 

p.  This  thing  more  lam  willing  to  adde  concerning  the  divifion  of  the  Decalogue: 
That  when  the  Ancients  did  reckon  the  preface  or  introduction  to  be  the  firft  Com- 

mandment ;  it  is  not  certain  that  they  put  the  words  of  [  Thou  /hah  have  no  other  Gods 
hut  me  to  the  Second :  For  as  for  Philo,  he  does  not  recite  them  at  all,  but  reckons 
tie  fecond  otherwife  then  it  is  in  Mofes  books,  and  it  is  not  certain  how  he  thought  in 
this  queftion  to  him  that  well  confiders  his  copy  of  the  Decalogue.  For  he  thus  be- 

gins L I  am  the  Lord  thy  God  who  brought  thee  out  of  the  land  of  Egypt.  Thou  fhalt 
not  make  any  graven  Gods  to  thy  felf :  nor  any  abhomination  of  Sun  and  Moon  :  nor 
of  any  thing  that  is  on  the  earth,  or  that  creeps  in  the  waters  :  I  am  thy  Lord,  the 
jealous  God,  &c.  ]  Now  in  this  which  is  firft  and  which  is  fecond  is  plain  enough 
though  Philo  does  not  number  them:  but  whether  the  words  of  that  which  we  call 
the  firft  Commandment,  by  him  are  underftood  in  the  firft  or  in  the  fecond  docs 
not  hence  appear.  But  then  for  S.  Athanafius  whom  the  adverfaries  reckon  theirs, 
the  cafe  is  yet  clearer  againft  them :  for  £  1  am  the  Lord  thy  Ged  ]  he  reckons  to  be 
the  firft,  omitting  all  that  which  follows  until  the  fecond  Commandment :  but 
the  fecond  he  plainly  and  perfectly  reckons  as  we  doe,  [^Thou /halt  not  make  to  thy 

felf  an  idol ,  or  graven  image  ,  nor  the  likenefi  of  any  thing  "  So  that  it  is  probable, He  begins  the  firft  Commandment  with  the  Preface :  but  it  is  certain  he  reckons the 
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the  fecond  as  we  do,.  $.-lli.er??ne  and  S«  Aujitn  are  pretended  for  them  ;  |>ut  they;  alfo 

teftifie  againft  thcm^a&cUgtfinft  them'feives  by  A\\  uncertain  and  ■cpnt$adi<5J.Q/fc/cn- tence  (as  I  have  fliewed  :  )  indeed  the  Appftate  Julian  is  much  more  for  them  :and, does 
confound  thofe  which  we  call  the  two  Commandments,  but  yet  reckons  One  before 
them,  jult  as  Philo :  fo  that  excepting  Julian  there  will  be  found  in  antiquity,  vd  due 
ve I  ne mo,  fcarce  one  or  two  that  is  on  their  fide.  However  againft  them' there  is  a 
great  authority  and  ve^y  great  probabilities  of  reafon;  of  which  in  the  following  pe- 

riods, I  fkall  addetf  more  full  account-;  In  die  rtyzm  time  as  the.  Church  of  RojhW  is 
deftitute  of  any  juft  ground  of  theuotnanncr  of  diy^jjpg  the  Ten  Gomniandme-nt5>  fo 

they  will  find  it  will  notferve  that  inte'reft  theyjhavedefign'd. 10,  But  then  for  the  Lutheran  Churches  they  have  Meed  as  little  reafon  for  their  di- 
vifion,  and  a  much  lefs,  tntereft  and  nectiTity  to  ferve  and  to  provide  for.  They  there- 

fore thruft  the  fecond  into  the  firft :  lefteit  faoujd  be  Unlawful  to  make,  or  to  have 

Pictures  or  images  ;  for  they  ftiri  keep-.them  in  their  Churches,  and  are  fearful  to  be 
afperfed  with  a  crime  forbidden  in  the  fecond  Commandment ;  they  keep  them  1  fay, 
but  for  Memory  only,  not  for  worihip  or  direel:  Religion.  Butin  this  they  ajce  more 
afraid  then  hurt.  For  fuppofe  the  fecond  Commandment  to  be  diftincT  and  wholly 
againft  images  and  their  woririip  ;  yet  every  thing  in  the  Commandment  is  not  Moral, 

though  the  Commandment  it  felf  ;be..  For  God  was  pleas'd  to  appoint  fuch  tem- 
porary inftruments  of  a  Moral  duty  as  were  fitted  to  the  necefllties  of  that  people  ; 

but  fuch  inftrumentswdre  but  like  temporary  fupporters;  plac'd  there  but  till  the 
building  could  ftand  alone.  But  whether  this  claufe  of  having  or  making  images  be  re- 

fer r'd  to  the  firft  or  to  the  fecond  Commandment,  it  is  all  one.  If  to  the  firft,  it  means 
that  therefore  they  are  not  to  be  made  by  them,  left. they  become  the  objecT  of  Di- 

vine worfhip.  If  to  the  fecond,  then  they  were  not  to  be  made  left  they  become  in- 
ftruments t)f  a  falfe  manner  of  the  Divine  worfhip :  but  in  both,  the  prohibition  is  but 

Relative,  as  appears  in  the  Parallel places  of  Levit.  19.  v.  4.  But  efpecially  Le- 
vit.  26.  v.i.  Ye  (ball  make  ye  no  idols,  nor gr avert  image,  neither  rear  ye  up \  a  {landing 

image,  neither  {hallyefet  up  any  image  of  fi one  in  your  land  \_tobow down  unto jt~\  for lam  the  Lord  your  God ;  by  which  it  is  plain  that  the.  prohibition  is  not  terminated 
on  the  image  but  referring  to  religion  ;  and  isrof  the  fame  Nature  as  the  forbidding 
them  to  converfe  with  idolaters,  or  to  make  marriages,  with  them;  which  God  him- 

felf  exprefs'd  to  be  left  they  learn  their  evil  cuftomes ;  and  all  the  reaforl  of  the 
world  tells  us,  that  fuch  claufes  whofe  whole  reafon  is  relative  and  inftrumental,  may 

be  fupplied'by  other  inftruments,  and  the  reafon  of  them  or  their  neceffity  may^ceafe, 
and  confequently  there  can  be  no  part  of  a  Natural  law,  whofe  reafon  without  a 
Miracle  and  the  change  of  Nature  can  never  alter.  So  that  this  fear  of  theirs  being 
ufelefs,  they  may  without  prejudice  and  intereft  follow  that  which  is  more  reafon- 
able.  And  this  was  fufficiently  indicated  bytheacT  and  words  of  God  himfelf  who 
gave  order  for  the  brazen  ferpent  to  be  made,  and  the  images  or  rather  Hieroglyphicks 

*  of  Cherubim  to  be  fet  over  the  propitiatory ;  which  it  is  not  to  be  fuppofed  he  would  *Vid.Manafleh 
have  done  if  it  had  been  aga&ft  his  own  Eternal  law:  He  fullered  them  not  to  wor-^^raeli* 

fhip  them  ;  but  to  make  them  ;  to  mew  that  this  was  not  againft  the  Moral  part  of  the  &  Tertui.'  1. i. 
Commandment,  though  that  was:  and  the  Ark -could  endure  the  five  golden  Mice  Contr-Marclon« 
and  the  five  golden  hemorrhoids  becaufe  though  they  were  images  yet  they  were  not  GabtVafquez. 
idols,  that  is,  were  not  intended  for  worfhip :  bur  becaufe  Dagon  was,  it  fell  before  <%  104.  c  6, 

the  Ark;  that  could  not  be  fulTer'd :  and  in  Solomons  Temple  befide  the  pomegra- 
nates and  other  imagery,  there  were  twelve  brazen  bulls ;  but  they  were  not  intended 

for  worfhip,  and  therefore  it  was  free  to  the  Jews  to  ufe  them  or  not :  but  the  calves 

of  Dan  and  Bethel,  becaufe  they  were  fufiles  Dei,  graven  images   us'd  in   Divine 
worfliip  were  an  abhomination :  and  upon  the  fhekel  of  the  Sanctuary  was  imprefs'd 
the  image  of  Aarons  rod  and  a  pot  of  Mann*,  or  thurible  :  it  was  lawful  while  there 
was  no  danger  of  wormipping  them. 

1 1,  This  then  is  the  firft  inftance  of  the  Rule  :  The  having  or  making  of  images  though 
it  be  forbidden  to  the  Jews  in  the  fecond  Commandment,  yet  it  is  not  unlawful  to 
Chriftians.  But  of  this  I  mall  fay  more  in  the  following  periods. 

12,  Now  concerning  the  Religion  of  images,that.is,  worfhipping  God  by  them  direcTly 
or  indirectly ;  whether  that  be  lawful  to  Chriftians;  although  I  have  fufneiently 

declar'd  the  negative  already,  by  reproving  the  great  ground  of  that  practice,  I  mean, the  thrufting  the  two  Commandments  together,  and  have  proved  that  they  ought not 
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not  to  be  fo  confounded ;  or  if  they  ought,  yet  That  the  worfhip  of  images  is  not 

concluded  from  thence  to  be  lawful  or  permitted,'  yet*  I  hope  it  will  be  neither  ufelefs 
nor  unpleafant  if  1  determine  this  cafe  upon  its  proper  grounds,  in  thefe  two  inqui- 

ries ?  I .  Whether  it  be  lawful  to  make* a  Picture  or  image"  of  God  ?  2.  Whether  ic 
be  lawful  to  worfhip  God  by  a  picture  ? 

Queft. 
13   TVTHether  it  be  lawful  to  make  a  picture  or  image  of  G6d?  ' 
W  I  anfwer  negatively  :  and  that  upon  the  plain  words  of  God  in  Deuteronomy 

which  upon  the  account  of  the  fifth  Rule  are  to  be  accounted  as  an  explication  of  the 
Moral  law,  and  therefore  obligatory  to  Chriftians :  as  relating  to  the  matter  of  the 
Commandment,  giving  a  Natural  reafon  for  a  Natural  duty,  and  purfuing  that  with, 
argument  which  before  he  had  eftablifhed  with  authority,  and  writing  that  in  the  Ta- 

Dcut  15  \6  k*es  °f tne  heart  which  at  firft  he  deliver'd  to  Mofes  in  Tables  of  ftone.  take  ye  there- 
'fore  good  heed  unto  your -[elves,  for  ye  fare  no  manner  of  fimilitude  in  the  day  when  the  Lord 
Jpake  unto  you  in  mount  Horeb  out  of  the  midft  of  the  fire :  leflye  corrupt  your  [elves  and 
make  you  a  graven  image,  the  fimilitude  of  any  figure,  the  likenefiof  male  or  female, 
&c.  Now  why  did  God  fo  earneftly  remind  them  that  they  faw  no  image,but  becaufe 
he  would  not  have  them  make  any  of  him.  And  this  is  frequently  prefsd  by  God  in 
that  manner  which  fhews  it  not  only  to  be  impious  to  do  it  againft  his  Commandment, 
but  foolifh  and  impoflible  and  againft  all  Natural  reafon.  to  whom  will  ye  liken  God  ? 
or  what  likenefi  will  ye  compare  unto  him?  faidGod  by  the  Prophet.  Meaning  that 
there  is  none,  there  can  be  none,  and  you  may  as  well  meafure  Eternity  withafpan, 
and  grafp  an  infinite  in  the  palm  of  your  hand,  as  draw  the  circles  and  depict  him 
that  hath  no  colour  or  figure,  no  parts  nor  body,  no  accidents  nor  vifibility.  And 
this  S  Paul  argued  out  of  Aratus. 

oc-i  t#  \t-iv  ysvos  ecrfjisv. 

We  are  his  of  spring :  that  is,  we  are  made  after  his  image  and  fimilitude ;  Chrift  is 
the  Prototype,  and  we  are  efformed  after  his  image  who  is  thefirjl-born  of  all  Creatures : 
Man  is  made  after  the  likenefs  of  God  ;  Not  man  in  his  body  ;  but  Man  in  his  Soul, 
in  his  will  and  powers  of  choice,  in  his  underftanding  and  powers  of  difcerning,  in 
his  memory  and  powers  of  recording,  and  he  that  cannot  make  the  image  of  a  will, 
or  by  a  graven  image  reprefent  the  underftanding  of  a  man,  muft  never  hope  to  make 
any  thing  like  God:  there  is  no  way  to  do  that,  but  to  make  a  man;  and  that  al- 

though it  be  but  an  imperfect  image  of  God,    yet  an  image  it  is,  and  the  beft 

AAs  17.2P.  that  is  upon  the  earth.  But  now  from  hence  the  Apoftle  argues ,'  Forafmuch then  a*  we  are  the  of  spring  of  God,  we  ought  not  to  think  that  the  Godhead  U  like  unto 

gold,  or  fiver,  or  fi 'one  graven  hy  art,  and  mans  device:  If  the  invifible,  inexpreffi- 
blepartof  man  is  the  image  of  God,  and  we  are  his  fons  by  Creation  expreffing  in 
our  Souls  fome  little  things  of  his  infinite  perfection,  it  cannot  be  fuppofed  that 
this  image  can  make  an  image  like  God  ;  and  if  it  cannot  be  like  him  ;  it  is  not  to 
be  made  for  him  ;  for  nothing  is  more  unlike  him  then  a  lie.  The  Athenians  were 

dull  people  and  knew  not  how  to  anfwer  S.  Paul's  argument ;  but  we  are  now  adaies 
taught  to  efcape  from  this. For  it  is  faid,that  it  is  true;  Gods  eflence  cannot  be  depict- 

ed or  en  graven  ;  but  fuch  reprefentations  by  which  he  hath  been  pleas'd  to  communi- 
cate notices  of  himfelf,can  as  well  be  defcrib'd  with  a  pencil  as  with  a  Pen,and  as  well 

fet  down  fo  that  ideots  may  read  and  underftand  as  well  as  the  learned  Clerks.Now 

becaufe  God  was  pleas'd  to  appear  to  Daniel  like  the  Ancient  of  dayes,  and  the  Holy 
Ghoft  in  the  fhape  of  a  Dove,&  Chrift  in  the  form  of  a  man,thefe  reprefentations  may 

be  depicted  and  defcrib'd  by  images  without  oafparagement  to  the  Divinity  of  God. 
14.  To  thefe  I  give  thefe  an fwers;  Firft  thevifion  of  Daniel  feeing  the  ancient  of 

dayes,  tells  of  no  {Jiape,  nothing  like  an  old  man:  but  by  that  Phrafe  did  feem to 
fignifie  the  Eternal  God  ;  he  tellsof  alfead  and  hair  Ukcpure  wool,  that  is,  pureand 
white,  one  of  the  Synonyma  of  light  or  brightnefs,  like  that  of  his  garment,  like 
[now;  his  wheels  were  a  burning  fire ,  his  throne  a  fiery  flame ;  that  is  in  effect, 
when  .Drfff/tf/ was  afleep  he  had  a  virion  or  Phantafme  in  his  head:  where  he  had  a 
reprefentmentofthe  Eternal  God,  in  a  circumfufion  and  a  great  un^on  of  light  and 

glory,  which  he  when  he  was  awake  exprefs'd  by  metaphors  imperfectly  telling, 
what  phantafm  that  was  in  which  he  perceiv'd  the  reprefentment  and  communication 
of  God  ;  that  is,  he  there  fet  down  the  fhadow  of  a  dream  of  a  bright  mining  cloud :  for 
the  metaphor  is  a  fhadow,and  his  vifion  was  a  dream, and  what  he  dreamt  he  faw  was  but the 



C  h  a  p  .  z .  the  great;  %ule  of  Conscience.   z?3.._ 
the  inveftirure  of  God  ;  like  as  when  God  by  his  Angel  went  in  a  cloud  of  firetxrfore 

the  fons  of  Ifrael,  nay,  not  fo  much,  for  that  was  really  (o,  this  but  a  Prophetick 

extafie  in  his  deep:  the  images  of  which  are  but  very  unfit  to  eftablifh  a  part  of  Di- 
vine worfhip,  and  an  article  of  practice,  againft  Natural  reafon  and  the  letter  of  a 

Commandment.  But,  2. 1  demand,  whether  did  Daniel  fee  the  eternal  God  then  or  <2« 

no  ?  If  he  did  not,  then  at  the  moft  it  was  but  an  angel  of  light  in  the  place  of  God  : 

and  then  this  can  never  infer  the  lawfulnefs  of  making  any  image  of  God  ,  for  it  was 

only  Gods  Angel,  or  a  globe  of  glory  inftead  of  God  and  not  God  that  appear'd  in 
his  own  perfon.     But  if  it  be  faid  he  did  fee  God,  it  apparently  contradicts  the  Scrip-  • 

ture  :  No  man  hath  feen  God  at  anytime  :  and  again,  The  eternal  God  vchomnoman\^   ' 
hath  fetn  or  can  fee.     The  iflue  then  is  this,  Daniel  did  not  fee  God  the  Father,  nei- 

ther could  he  :  Therefore  God  the  Father  was  not  reprefented  to  him  by  any  vifible 

fpecies  :  therefore  neither  can  we  by  any  help  or  authority  from  this  dream.     And  it 
is  not  fufficient  to  fay,  that  though  Daniel  did  not  fee  Gods  efTence  ,  yet  he  faw  the 

reprefentment :  for  he  did  not  fee  any  reprefentment  of  God  ;  he  did  not  fee  God  by 

any  thing  that  exprefs'd  his  perfon  :  for  as  for  efTences,  no  man  can  fee  the  efTence  of 
a  Bee,  or  a  Bird  :  but  fees  it  by  fome  proper  reprefentment,  but  yet  by  that  repre- 

fentment he  properly  and  truly  fees  the  bird  :  but  Daniel  did  no  way  fee  Gods  per- 
fon or  Nature,  not  fo  much  as  by  any  phantafme  or  image :  an  Angel  of  light ,  or 

the  brightness  of  an  Angel  he  might  dream  of  in  the  extafie  :  but  in  no  fenfe  could 
he  be  faid  to  fee  God,  except  only  by  his  Angel  or  EmbifTador.     So  that  when  it  is 
faid,  No  man  can  fee  God,  it  cannot  be  meant,  that  Gods  efTence  can  not  be  feen  ; 

for  this  had  faid  no  great  matter:  for  no  efTence  can  be  feen,  but  it  muft  mean  that 
God  dwells  in  an  inacceffihle  light  whither  no  man  can  approach  out  of  which  he  will  fend 
no  emiffions  of  reprefentment  or  vifibility;  for  if  he  had  fo  done  at  any  time,or  would 
do  at  all ;  it  were  not  true  ,  that  no  man  had  feen  him,  or  could  fee  him:  for  if  he  had 
communicated  himfelf  perfonally  in  any  reprefentment  or  vifibility,  then  he  had  been 
fetn,  and  in  that  inftance  and  at  that  time  he  were  not  the  invifiblc  God.    3-Suppofe      |« 
Daniels  vifion  had  been  of  God  himfelf;  yet  as  it  was  done  to  him  by  fpecial  favour 
fo  it  was  for  a  fpecial  purpofe ;  it  was  for  a  defign  of  Prophecy  and  to  declare  future 
events  in  the  matters  of  war  and  peace  ;  not  to  eftablifh  a  practice  prejudicial  to  a 

Commandment  :  and  it  is  ftrange  that  a  vifion  or  nights  dream  exprefs'd  by  way  of 
rapture  and  clouds  of  Metaphor,  communicated  to  one  man,  fignifying  uncertainly, 
told  imperfectly  after  the  manner  of  raptures  and  prophetick  extafies ,  intended  to 

very  diftant  purpofes,  never  fo  extended  by  his  own  Nation  or  us'd  to  any  fuch  end, 
fliould  yet  prevail  with  Chriftians  (who  are  or  ought  to  be  infinitely  remov'd  from 
fuch  a  cbildifh  Religion,  and  baby  tricks)  more  then  an  exprefs  Commandment,  and 
Natural  and  eflential  reafon,  and  the  practice  both  of  all  the  Jews  and  the  beft  Chri- 

ftians.    There  is  nothing  in  the  world  though  never  fo  bad  ,  but  by  witty  and  refol- 
ved  men  may  have  more  colours  laid  upon  it  to  {et  it  out,  then  this  can  from  this  pre- 

tenfion.     4.  The  vifion  it  felf  if  it  were  exprefs'd  in  picture  as  it  is  fet  down,  would      £ 
be  a  raoft  ftrange  production  of  art,and  a  horrid  reprefentation  of  Nature ;  and  unlefs 

fome  thing  were  fuppos'd  which  is  not  exprefs'd  ,  it  would  be  a  ftrange  new  Nothing. 
For[the  Ancient  of  days]does  by  no  violence  fignifie  an  old  man;for  it  being  a  repre- 

fentment of  Eternity,  is  the  worft  of  all  exprefs'd  by  an  old  man  ;  for  that  which  is 
old  is  ready  to  vanifh  away ;  and  nothing  is  more  contrary  to  eternity.     Again,here  is 
no  mention  of  the  appearance  of  a  man.     There  is  indeed  mention  of  a  head,  but 
neither  of  Man  nor  beaft,  bird  nor  flyeexprefled  :  and  hair  like  pure  wool,  but  in 
what  it  is  like  excepting  only  the  purity  is  not  told,  nor  can  be  imagined  :  after  this 
there  is  nothing  but*  throne  of  flames  and  wheels  of  fire,  and  all  this  together  would 
make  a  ftrange  image,  a  Metaphor  to  exprefs  eternity,  a  head  of  1  know  not  what 
light  without  fubftance,  vifibility  without  a  figure,  atop  without  a  bottom,  the 
whitenefs  of  wool  inftead  of  the  fubftance  of  hair,  and  a  feat  upon  wheels  and  all  in 
flames  and  fire  :  that  it  ihould  ever  enter  into  the  head  or  heart  of  an  inftructed  man 

to  think  that  the  great,  the  immenfe,  the  invifible,  the  infinite  God  of  heaven,  that 
fills  heaven  and  earth  and  hell  mould  be  reprefented  in  image  or  picture  by  fuch  a 
thing,  by  fuch  a  nothing  is  as  ftrange  and  prodigious  as  the  combination  of  all  the 
daughters  of  fear  and  fleep  and  ignorance.  $.  After  this  vifion  of  Daniel  it  was  in  the      ft 

'  Church  of  the  Jews  efteemed  as  unlawful  as  ever  to  make  an  image  of  God  ;  and  by 
this  the  primitive  Chriftians  did  not  believe  a  warrant  or  confidence  could  be  taken 

Z  t# 
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to  do,  any  thing  of  that  Nature :  and  they  that  now  adays  think  otherwife  have  a  new 
underftanding  and  a  new  religion,  defying  a  Commandment  and  walking  by  a  dream; 
and  are  fuch  whom  a  precept  cannot  draw,  but  they  follow  what  they  underftand  not, 
and  what  was  not  intended  to  conduct  their  religion,  but  to  fignifie  only  the  events 

6.       and  great  changes  of  the  world.     6.  If  becaufe  mention  is  made  of  the  jincunt  of 
dayes  in  Daniel,  it  were  lawful  to.  picture  God  like  an  old  man  ;  we  might  as  well 
make  a  door  and  fay  it  is  Chrift,  or  a  vine  and  call  it  our  Msfter,  or  a  thief  and 
call  it  the  day  of  judgement  :  a  Metaphorical  or  Myftical  exprefilon  may  be  the  vail 
of  a  myfterious  truth,  but  cannot  pals  into  a  fign  and  fignification  of  it :  it  fclf  may 
become  an  hieroglyphick  when  it  is  painted,  but  riot  an  image  which  is  a  popq*  «JV 
jtds  and  the  molt  proper  reprefentation  of  any  thing  that  can  be  ften  and  is  not  pre- 
fent.  They  that  paint  a  child  to  fignifie  Eternity  do  it  better  then  they  who  by  an 
old  man  fignifie  him  that  can  be  no  older  to  morrow  then  he  was  yefterday.     But  by 
this  I  only  intend  to  note  the  imprudence  and  undecency  of  the  thing :  the  unlawful* 
nefs  is  upon  other  accounts  which  1  have reckond. 

l$>      Concerning  the  humanity  of  our  B.  Saviour,  that  being  a  creature  he  might  be  de- 
pict ed,  1  mean  it  was  naturally  capable  of  it :  it  was  the  great  inftrument  of  many 

actions,  it  convers'd  with  mankind  above  thirty  years  together,  it  was  the  fubject  of 
great  changes,  and  the  matter  of  a  long  ftory,  and  the  conduit  of  many  excellent 

inftructions,  and  therefore  might  without  all  queftion  be  defcribed  as  well  as  Cefar's 
or  Meletiw,  Marc  Anthony  or  the  Kings  of  the  Gentiles.     It  might  be  done :  and  the 
queftion  being  here  only  of  the  making  or  having  of  it,  abftractedly  from  all  other 

•  appendages  or  collateral  confiderations,  I  need  fay  no  more  of  it  under  this  title;  but 
that  it  is  neither  impious  nor  unreafonable  of  it  felf  to  have  or  to  make  the  picture  or 
image  of  Chrifts  Humanity,  or  rather  of  his  humane  Body.     For  againft  this  there 
is  neither  reafon  nor  religion,  and  if  it  be  made  accidentally  unlawful  that  is  not  of 
prefent  confederation. 

16.      But  for  the  ufual  image  of  the  Holy  Ghoft  in  the  form  of  a  dove  the  pretence  is 
great  and  fairer ;  no  lefs  then  the  words  of  Scripture.     For  in  this  inftancc  that  rea- 

fon ceafes  for  which  God  did  prohibite  the  making  of  his  image  ;  for  here  they  did 
not  only  hear  a  voice,  but  alfo  they  faw  a  fhape ;  for  the  Holy  Ghoft  defcended  in 
the  likenefs  of  a  dove  :  ov  cwfjt.cn mm  ecT«  :  in  a  bodily  Jhape.  So  S.Luke,     To  this  I  an- 
fwer,  that  the  Holy  Ghoft  did  not  appear  in  the  fhape  of  a  dove  at  all ;  but  the  dove 

mention'd  in  the  ftory  relates  only  to  the  manner  of  his  defcending,  and  hovering 
1.  overChrift.  And  this,  I.  appears  by  the  words  in  S.Matthew  &S<€  to  irvivfjict  t»  6g» 

xctTctficcTvov,  wcrei  -Kiy.<?iejiv,  He  faw  the  Spirit  of  God  \_ defcending  like  a  dovej  that 
2.  is,  as  doves  ufe  to  defcend,  hovering  and  overfhadowing  of  him.  2.  The  word  wc&t, 

which  fignifies  an  imperfect  refemblance,  or  a  limited  fimilitude,  does  not  infer  the 
direct  fhape  of  a  dove ;  but  fomething  of  it ;  the  motion  or  the  quantity  ,  the  hover- 

ing or  the  lighting,  like  that  of  his  appearance  on  the  day  of  Pentecoft ;  cloven 

Aft.z.  3.  tongues  wo-«  Trueps,  as  it  were  of  fire  ;  that  is,  fomething  of  it;  to  dine  it  may  be 
7  but  not  to  burn  ;  to  appear  bright  but  not  to  move.  3.  This  appears  yet  more  plain- 

ly in  the  words  of  S.  Luke,  Kal  y.aXcL$rivct,i  to  irvi\>\Kct  to  ctytov  coofjica-i-itcp  eiSei  ,  &V« 

Tree/re&tv  S7r'  cLvtov.  The  Holy  Ghoft  did  defcend  in  a  bodily  fhape ;  as  a  dove  up- 
on him  :  where  theQbodily  fhape[]cannot  mean  the  bodily  fhape  of  a  dove  ,  for  then  it 

muft  have  been  «o-«  7re&reg£s ,  as  Of  a  dove,  like  that  of  the  ̂ tls  &V«  yrvgps ;  but 
it  muft  wholly  be  referred  to  Kct7a@*va,i :  he  defcended  as  a  dove  ufes  to  do  :  bur  then 

for  cufjictTixQv  «^©-  the  bodily  fhape,  it  was  nothing  but  a  body  of  light ;  the  grca- 

x  pet.  1. 17.  teft  vifibility,  called  by  the  Apoftle,  piyaXoirpiir™  <fc£a ,  the  excellent  Glory  :  which 
indeed  was  the  ufual  inveftiture  of  Gods  meflengers  in  their  appearances  and  vifibi- 

lities  :  and  that  there  appear'd  afire  in  Jordan  at  that  time,  Jvfiin  Martyr  againft 
4.  Iryphon  the  Jew  affirms  exprefly.  4/Ibat  this  fimilitude  was  relative  to  the  motion  or 

the  manner  of  a  doves  defcent  is  fo  much  the  more  probable  becaufe  this  acceptation 
and  underftanding  of  it  is  more  agreeable  to  the  defign  and  purpofe  of  theFJoly 

Ghoft's  defcending.  For  by  Zflyivg'}  the  Jews  did  ufe  in  their  Symbolical  Theo- logy to  fignifie,  a  Divine  influx  or  infpiration  faith  Rabbi  Jaccai  upon  the  ninth 
of  Daniel  :  This  defcent  therefore  of  the  Holy  Gheft  in  the  manner  of  a  doves 
flight  fignifies  the  gift  of  the  fpirit  of  God  to  his  holy  Son;  who  leceived  him 
not  by  meafures  but  the  fulnefs  of  him :  and  from  his  fulnefs  we  all  receive  our  por- 
tions. 

I  can- 
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17.     1  cannot  deny  but  that  amongft  learned  men  there  is  great  difference  of  apprchen- 
fion  concerning  it;  and  the  generality  of  men  without  examining  it  fuppofethe 

H.Ghoft  to  have  defcended  being  inverted  with  the  direct  fhape  of  a  DovepTrgAS-oJ'T©* 
ov  «cT«  in &.<?£&>  TrvtvfAc£\(&.j  fo  Juflin  Martyr  :  for  he  exprefles  the  words  otherwife 

then  all  the  four  Evangel ifts  ;  the'y  all  fay,  wVo  Te&rtejLv  >  meaning  as  a  Dovede- 
fcends  ;  he  changes  the  cafe  and  makes  it  to  be  the  fhape  or  form  of  a  Dove  :  qoio-fj,** 
opwB©.,  fo  Origen  calls  it ;  the  Phantafm  or  appearance  of  a  bird  ;  yet  1  will  for  the 
prefent  fuppofe  it  fo ;  becaufe  the  ancients  did  generally  believe  fo :  but  then  I  anfwer 
to  the  objection  ;  That  i.  although  the  Ancients  did  fuppofe  it  fo ;  yet  in  the  fixth 
Councel,  that  at  GonflantinopleCaxk  8$.   it  is  exprefly  forbidden  to  depict  Chrift 
like  a  Lamb,  or  the  Holy  Spirit  like  a  Dove.     2.  Suppofe  the  fancy  of  the  Ancients 

to  have  fome  reality  ki  it ;  yet  it  amounted  to  no  more  then  this,  It  was  nothing  but 
a  light  or  fire  effigiated  into  fuch  a  refemblance  ;  or  like  a  bright  cloud  which  repre- 
fents  ftrange  figures  imperfectly,  any  thing  according  to  the  heart  or  fancy  of  them 
that  behold  it ;  and  therefore  is  not  fo  imitable  as  if  it  were  a  direct  and  proper  ap- 

pearance :  So  the  Gofpel  of  the  Nazarens  exprefles  it ,  *)  ou3-iL-  irs^sXcc^e  r  to- 
•7tov  (poo;  piyoc.     Prefently  a  great  light  did  fhine  round  about  the  place;  and  their 
apprehenfion  of  a  dazeling  light  in  fuch  a  refemblance  is  but  an  ill  warrant  to  make 
a  Handing  figure  and  proper  imagery.     2.  tertullian  fuppofes  it  was  really  and  pro-       2. 

perly  a  very  Dove  indeed :  and  if  fo,  the  whole  bufinefs  is  at  an  end:  for  any  Dove  ̂ Me  carrt0 

may  be  pictured  ;  but  the  Holy  Ghoft  mull:  not  be  pictur'd  in  that  fhape ,  though 
his  errand  and  defign  was  miniftred  to  by  a  Dove.     3 .  And  that  indeed  is  the  proper      3  • 
and  full  folution  of  this  objection.     Suppofing  that  the  fhape  of  a  Dove  did  appear, 
yet  this  no  way  reprefented  him,  or  was  to  be  ufed  as  a  fign  of  him  ;  and  therefore 
it  is  obfervable  when  God  had  told  the  Baptift  how  he  fhould  know  the  Meffias  ,  and 

that  the  Holy  Ghoft  fhould  canfign  and  fignifie  him,  he  makes  no  mention  of  a     *1,35' 
Dove;  but  of  defcending  only :  not  only  plainly  intimating  that  the  mention  of  a 
Dove  was  for  the  fimilitude  of  Motion  not  of  fhape,  but  alfo  to fignifie  that  the 
Holy  Ghoft  himfelf  was  not  at  all  to  be  reprefented  as  a  Dove.     But  then  if  there 
was  the  fhape  of  a  Dove,  as  the  Ancients  fuppofe,  it  looks  downwards  not  upwards ; 
and  was  a  Symbol  not  to  fignifie  any  thing  of  the  Divinity ,  or  the  perfonality  of 
the  Holy  Spirit ;  but  to  fignifie  fomething  in  Chrift,or  in  Ghrifts  body  the  Church, 

to  reprefent  the  excellency  and  fweetnefs  of  Chrift  and  of  the  Church,  his  perfecti- 
on and  our  duty,  the  ftate  of  his  inftitution  and  of  our  religion,  and  fo  they  who 

thus  teach  of  the  apparition  of  a  Dove,  exprefs  the  Symbol.     The  Dove  was  to  ̂ e-IfaM2'I,z>3' 
prefent  that  great  meeknefs  which  was  in  Chrift  ,  and  which  he  would  infert  into  his 
inftitution  as  no  fmall  part  of  a  Chriftians  duty  :  which  our  Blefled  Saviour  was 

pleas'd  alfo  to  exprefs  in  the  fame  fimilitude,  [be  as  barmlefs  as  Doves. 2  Philo  faies  i^kc  p.  $$>■ 
that  in  the  Jews  Difcipline  a  Dove  fignifies  Wifdom,thzt  is,  a  good,  a  wife,  a  Gentile, 
and  Debonaire  comportment ,  not  the  feverity  of  retirement  and  a  Philoibphical 

life,  but  pf  a  civil, Tweet,  and  obliging  converfation.  Some  fay  that  this  Dove  did  re- 
late to  that  Dove  which  fignified  to  $oah  by  an  olive  branch  of  peace  that  God  was 

again  reconcifd  to  the  world  ;  and  fo  did  it  pleafe  God  to  ufe  the  like  Symbol  when 
he  would  fignifie  that  reconcilement  which  was  by  Chrift  to  be  effected,  and  of 
which  the  other  was  hut  a  weak  reprefentment,  and  type,  or  figure.     The  world  was 
now  alfo  to  be  renewed  at  the  appearance  of  this  Dove.     But  becaufe  this  no  way 
relates  to  the,  perfon  or  the  Nature  of  the  Holy  Ghoft,  it  can  no  way  hence  be  in- 

ferred that  the  Holy , Ghoft  may  be  reprefented  by  an  image.     This  apparition  if  it 
was  at  all  was  Symbolical  of  fomething  below,  not  reprefentative  of  any  thing 
above ,:  and  in  that  fence  and  to  that  purpofe  I  do  not  doubt  but  it  may  be  lawful  to 
make  a  picture  of  the  dove  that  was  feen ,  if  I  fay ,  it  was  at  all ;  and  of  the  fiery 
tongues  fitting  upon  the  Apoftles  ;  for  thefe  were  not  reprefentative  of  the  Nature 
or  perfon  of  the  Holy  Ghoft  but  defcriptive  of  the  impreilion  that  from  the  Holy 
Ghoft  was  m^de  upon  them :  and  of  this  Nature  is  the  exprefilon  of  the  Baptift.  He 
{ball  baptize  you  with  \k&  Holy  Ghoft  and  with  fire  ;  that  is,  from  his  baptifm,  or  by  his 

immilTLoo  y«u  fhall.  receive  graces  and  gifts  whpfe  effect  is  properly  exprefs'd  by 
fire,  whie^  alfo  mall  be  its  Symbol. 

18,  And  after  all  this  ;  if  it  fhould  pleafe  God  any  perfon  of  the  Blefled  and  moft  holy 
Trinity  fhould  appear  in  any  vifible  fhape  ;  that  fhape  might  be  depicted ;  of  that 
fhape  an  image  might  be  made  ;  I  mean,  it  might  naturally,  it  might  if  it  were  done 

Z  2  for 
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for  lawful  ends,  and  unlefs  a  Commandment  were  to  the  contrary ;  and  therefore  fo 

long  as  God  keeps  himfelf  within  the  fecret  recedes  of  his  fanctuary ,  and  the  Ma- 
jefty  of  his  invifibility,  fo  long  it  is  plain  he  intends  the  very  firft  fenfe  and  words  of 
his  Commandment :  but  if  he  ihould  cancel  the  great  reafon  of  his  Commandment ; 
and  make  that  by  an  act  of  his  own  to  become  pofilble  which  in  the  Nature  of  things 
is  impoflible,  that  is,  that  an  image  can  be  made  of  God;  I  fhould  believe  that  God 
did  intend  to  difpenfe  in  that  part  of  the  Commandment ,  and  declare  that  he  intend- 

ed it  only  for  a  temporary  band :  For  if  the  reafon  of  the  commandment  were  taken 
away;  either  the  Commandment  alfoceafes  to  oblige;  or  mult  be  bound  upon  us 
by  another  reafon,  or  a  new  Sanction,  or  at  left  a  new  declaration ;  or  elfe  it  would 
follow  that  then  his  vifible  appearance  would  become  a  fnare  to  mankind.  But  be- 

caufe  he  hath  not  yet  appear'd  vifibly  and  hath  by  no  figure  or  idea  reprefented  the 
Godhead  ;  and  that  it  is  a  truth  which  muft  laft  as  long  asChriftian  Religion  lafts, 
that  No  man  can  fee  God,  therefore  it  follows  that  it  is  at  no  hand  lawful  to  make  an 
image  of  God  or  relating  to  the  Divinity.  If  a  Dove  be  made  it  muft  not  be  intended 

...        ,.  „  . .     „  .     ,  .,  m    to  reprefent  the  Holy  Ghoft,  *  for  befides  that  no *  Si  quit  Atcat  quM  Sptntus  S.  tncohtmba  apparutt,  15      _        *,.,  '  -     _  ... 
Pam  in  Veteri  left amento  fab  aitauibus  corpotaiibus  for-    Dove  did  appear,  nor  Ihape  or  a  Dove,  yet  if  it  did,  it 

mkiitequt  poffunt  2?  Hit  per  imagines  refr*fent art ;  dtcett-      rClated  not  tO  the  perfon  of  the  Holy  Ghoft  ,   but  tO 

^ItttiT^^    the  impreflion  made  upon  the  perfon  on  whom  the 
imagines,  nontfireprafentatio  perfon*  Divin*%  fedrepra-       light  defcended  I  and  if  the  figure  of  the  Crucifix  be 

tt££s&&£P&* t%£  r^ or  of Jefus  in  ft"  &eShj  i,1  isrwhi11y relative  to 
forma;  fuerunt  ad  reprafentandat  Divinas  perfenas,  fed  ad  the  C reature,  not  tO  him  as  God  J  for  that  is  impiOUS* 
reprtfntandumeffeaHs,  auosDivin* perfon*  faciebant  in  an(J  unreaf0nable  and  impofllblc  tO  be  done  in  anV rtbus.Durand.w$.  Sent.  Dtsi.  p.  ?.2.«.  15.  .  A       *.      *..        ,r     .  .       I 
5  Natural  proportion.  And  the  like  alfo  is  to  be  faid  of 

thofe  expreffions  in  Scripture,  of  the  hand  of  God ,  his  eye,  his  arme ;  which  words 
although  they  are  written  yet  they  cannot,  ought  not  to  be  painted :  I  do  not  doubt 
but  it  is  lawful  to  paint  or  ingrave  an  eye  or  an  hand ;  but  not  an  eye  or  hand  of  God, 
that  is,  we  may  not  intend  to  reprefent  God  by  fuch  fculpture  or  picture;  becaufe 
the  Scripture  does  not  fpeak  them  to  that  end  ;  that  by  them  we  may  conceive  any 
thing  of  God ;  for  as  Heffelius  well  notes,  thefe  and  other  like  expreffions  are  intend- 

5   '  •  ■  ■ fr      ed  to  reprefent  fome  action  of  God :  fuch  as  is  that  o£Pfal.j$.  alias  77.  verf.  6f.  who 
brings  in  God,  excitatum  tanquam  dormientem,  tanquam  potent  em  crapulatum  a  circoi 

awaken'd  out  of  fleep,  and  as  a  gyant  refrelh'd  [filled,gorgcd,]  with  wine :  by  which  if 
any  man  fiia.ll  reprefent  God  in  picture,  his  faying,  it  may  as  well  be  painted  as  writ* 
ten,  will  not  acquit  him  from  infufrerable  impiety. 

Ip,      Now  this  which  I  have  difcourfed  is  evidently  according  to  the  doctrine  and 
practice  both  of  the  Jews  and  primitive  Chriftians.  Concerning  the  Jews  tacitus  faics 

Idemeuam  vi-  of  them  Mcnte  fola ,  ttfumq;  numen  intelligunt :  profanos,  qui  Deum  imagines  mortalibus 
p[odor.sfcul.  mater^  in /pedes  bominum  effingunt.    They  acknowledge  but  one  Deity  ,  whom  they 

underftand  in  their  mind  only :  efteeming  all  them  to  be  profane  who  efform  the 
images  of  their  Gods  of  corruptible  matter  into  the  fhapes  of  men.   And  the  teftimo- 
ny  of  S.  Clemens  of  Alexandria  is  very  full  to  this  purpofe  :  Deum  ex  Mops  Difcipli- 

Stromat.  1.     fta  nee  bominis  ejfigie,  nee  ulla  alia  re  reprdfentari ,  God  by  the  law  oiMofes  was  not  to 
be  reprefented  in  the  fliapc  of  a  man  or  any  other  figure :  and  for  the  Chriftians  that 
they  alfo  underftood  themfelves  to  be  bound  by  the  fame  law  to  the  fame  religious  ab- 
ftaining  from  making  of  images  of  God  is  openly  and  generally  taught  by  theDo- 

-dtlCe]fctorsoftheChriftian  Church  for  the  four  firft  ages  together;  as  without  fcruple 
*  de  coron.mil.  appears  in  the  exprefs  words  ofOrigen  a,  lertullian  b,  Eufehius  c,  jfthanafitu  d,  S.Hie- 

Evan  C/J'pr*p"  rom  e>  S.Juftinf,  theodoret  g,  Damafcenb,  and  the  Synod  of  Conflantinople  as  is  re- 
d  o"at.  contra  ported  in  the  fixth  action  of  the  fecond  Nicene  Councel :  the  fenfe  of  all  which  toge- 
Gentes.         thcr  with  his  own  Poly  dor  e  Virgil  i  thus  reprefents,  Cum  Dent  ubiq\  prafens  fit,  nihil  a 

^de  fide°&  fal"  p'^cipio poft  homines  natos fiultius  vifumeft,  quam  ejus  fimulacrum  pingere  ,  Since  the Svmboi.c.  7.    world  began  never  was  any  thing  more  foolifh  then  to  picture  God  who  is  prcfent  eve- 
^inDeut.q.  i.ry  wncre  :  for  this  is  (according  to  the  (harp  reproof  of  theApoftle)  to  change  the hi. 4.deOtn.    \  c  .     .  \  »  r      r     9  r)         /  i o#     m 
fidec.  i7.       glory  of  the  incorruptible  God,  into  the  hmilitude  <w  ofjioiu>p.<trt  9iKov&  k,  10  it  is  in 
i  1. 2.  c  23.  de  the  Greek ;  into  the  fimilitude  of  an  image  of  a  corruptible  man ,  and  of  birds  and 
*Rom.  1. 23.  beafts,^Tc.  then  which  words  nothing  can  be  plainer  to  condemn  the  picturing  God : 

a  thing  which  the  very  Heathens  did  abhominate, 
Sed  nulla  effigies,  fimalachraque  not  a  Deorum, 
Ma  j  eft  a  te  locum  &  facro  implcierc  timore,  « 

faid 
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faid  Silius  italicus  or  the  Temple  of  Gadtz,  ;  they  had  no  images,  no  pictures  of  the 

Gods,  but  the  houfe  was  fill'd  with  Majefty  and  a  holy  fear.  And  this  they  did  not  of 
ignorance,  nor  of  cuftom ;  but  out  of  reafon  and  wife  difcourfe.  When  Seneca  in- 
treated  his  friend  Luciliu*  to  make  himfelf  worthy  of  God,  he  tells  him  how  :  Finget 
autem  non  auro,  non  argento  :  non  pot  eft  ex  hac  materia, imago  Dei  fingi  fimilis  :  Not  with 

gold  and  filver ;  for  of  thefe  an  image  like  to  God  can  never  be  made.  And  therefore 
Tacitus  faies  of  the  Germans,  that  they  nee  cohibere  parietibus  Deos,  nee  in  ullam  humani 

oris  fpeciem  afpmilare  ex  agnitione  cwleftium  arbitrantur ,  They  think  they  do  not  know 
the  nature  of  the  Gods,  if  they  fhould  thruft  themintojwalls,  or  depict  them  in  the 
refemblance  of  a  Man  or  woman  ;  Nullum  fimulacrum  finxijfe  antiquitatem,  faid  Ma- 
crobius  :  The  old  world  never  made  an  image  (meaning  of  God)  Quia  fummus  Detts 

nataque  ex  eo  mens,ficut  ultra  animam  itafupra  naturamfunt,  quo  nihil  fas  eft  de  fabulis^l'™^ 
pervenire :  becaufe  the  fupreme  God,  and  the  mind  that  is  born  of  him  ,  as  it  is  be- 

yond our  Soul  fo  it  is  beyond  all  Nature  ,  and  it  is  norfit  that  fables  and  fictions 
fhould  be  addrefled  to  him, 

Nulla  auri  effigies,  nulla  commijfa  met  alia. 

Forma  Dei  mentes  habit  are  tS3  pefloregaudet. 
God  dwells  in  minds  and  hearts  of  good  men,  not  in  images  and  metals. 

20.  The  next  queflioh  is  of  greater  effect ,  and  though  the  anfwer  of  it  mult  needs  be 
concluded  from  the  former ,  yet  becaufe  it  hath  fome  confiderations  of  its  own  and 

proper  arguments  it  is  worth  a  fhort  inquiry. 
glueft.  Whether  it  be  lawful  for  Chriftians  to  worfhip  God  by  an  image  ? 

21.  Concerning  which  the  beft  ground  of  refolution  is  the  Commandment ;  which  it 
is  certain  the  Church  of  the  Jews  did  under  ftand  fo,  that  they  accounted  it  idolatry  to 
worfhip  God  in  any  image  whatfoever  ;  Thus  the  Ifraelites  were  idolaters  when  they 
made  the  golden  calf,  for  fo  they  proclaim^,  Thefe  are  thy  Gods  O  Ifrael  who  brought 
thee  out  of  the  land  of  Egypt :  and  to  morrow  is  afolemnity  to  Jehovah  ;  faid  jiaron.  The 
calf  they  intended  as  an  image  of  their  God  and  by  it  they  intended  to  worfhip  him, 
which  is  not  improbable  faies  BeUarmine;  which  is  certainly  true  faid  Ferns:  andIn^  #_  A^c 

which  is  affirm'd  by  the  Spirit  of  God  ;  they  changd  their  glory  into  the  fimilitude  of  a 
calf  that  eateth  hay, that  is,they  reprcfented  God  who  was  their  glory,  by  a  golden  calf; 
And  concerning  Micah  though  his  Mother  made  an  image  ,  yet  that  it  wasforthejud„  I7> 
worfhipping  of  the  God  of  Ifrael  appears  in  all  the  ftory  ;  for  upon  this  account  he 
hoped  that  the  Lord  would  blefs  him,  he  took  a  Levite  for  his  Prieft  ,  he  asked  coun- 
cel  of  the  Lord  ;  yet  thefe  alfo  he  called  his  Gods  which  were  but  the  images  of  God, 
by  which  it  appears  he  was  an  idolater  becaufe  he  worfhipped  the  true  God  by  an 
image,  which  he  had  forbidden.    The  fame  was  the  cafe  of  Gideon  who  made  a  Cove- 

nant with  them  that  God  mould  be  their  King,  yet  he  made  an  Ephod,  that  is,  infti- 
tuted  a  forbidden  fervice  to  him;  which  thing  became  a  fnare  to  his  houfe ;  and  being 
a  prevarication  of  this  Commandment,  was  in  its  Nature  an  idolatrous  worfhip ;  and 

yet  it  was  but  a  fuperftitious  or  falfe  worfhip  of  the  true  God  :  And  this  is  affirm'd  by 
the  Chriftian  Doctors.  Non  vult  Deus  in  lapidibus  coli,  faid  S.dmbrofe,  God  will  not 

be  worfhipped  in  (tones  or  graven  images :  And  S.  Auftin  affirms  that  God  in  his  Com- Ep* 31,  ad  Val' 
man dment  did  prohibit,  nequis  colat  ullam  imaginem  Deinifi  unam  eandem  qutt  cum  ll9>  ep#a(j 
ipfo  eft  Chriftus :  that  we  fhould  worfhip  no  image  of  God  but  him  that  is  the  lively  Januar. 

image  of  his  perfon,  that  is,  Jefus  Chrift :  and  this  is  fo  affirm'd  by  all  the  Fathers,fo 
confirm'd  by  the  docl  rine  and  praclice  of  the  Church,fo  adher'd  to  by  all  the  Doctors 
of  the  Jews,that  Vafquez.  finds  himfelf  conftrain'd  to  confefs,  dare  deducitur,  non  lieu* 
ijfe  turn  verum  Deum  in  aliqua  imagine  venerari :  it  is  clearly  confequent ,  that  then  it 
was  not  lawful  to  worfhip  the  true  God  in  any  image  or  reprefentment. 

22.  But  it  is  faid,  that  though  it  was  not  then,  yet  now  it  is  :  for  that  was  only  a  tempo- 
rary precept,  relative  to  the  Jews  becaufe  of  their  pronenefs  to  idolatry.    So  Cathari-  Ut  vid.  eftap. 

nus  affirms,  totum  hoc  prtceptum  effe  pofttivum,non  morale.  This  whole  Commandment  BeUar.de imag,- 
is  pofitive,  not  moral  :  for  however  fomething  related  to  the  Jews,  yet  by  this  Com- 

mandment is  only  forbidden  to  worfhip  the  images  of  falfe  Gods,  or  the  image  of  the 
true  God  with  Divine  worfhip. 

2j.     Againft  this  I  have  many  things  to  fay,   I.  That  idolatry  is  a  fin  againft  the  law  of 
Nature,  or  of  prime  religion  ;  therefore  whatfoever  was  idolatry  in  the  Jews,  is  the 
fame  fin  in  the  Chriftians.  Indeed  in  the  Intercourfes  between  Man  and  Man,  though 
the  relative  duty  be  bound  upon  us  by  the  Commandment  of  God ,  yet  the  inftances 

Z  z  can 



258  Of  the  Qmjlian  Law,  B  o  o  k  1 1. 
can  be  altered  by  humane  authority  and  corifent ;  as  new  kinds  of  inceft ;  feveral  in- 
ftances  of  Murder,  of  treafon  and  the  like  ;  but  where  not  only  the  law  but  the  in- 
ftancesalfo  are  of  Gods  appointment ;  what  is  once  is  always,  unlefs  God  change 
the  particular ,  which  he  never  did  in  the  prefent  queftion.  One  cafe  there  is  in  which 
the  particulars  even  of  the  prefent  article  can  vanifh :  viz.  when  a  particular  is  com- 

manded apparently  for  a  tranfient  reafort,  and  hath  in  it  no  eflential  reafon  no  Natu- 
ral rectitude ;  but  the  worfhipping  of  God  by  an  image  is  againft  Natural  reafon  as 

I  have  proved  by  the  unlawfulnefs  and  unreafonablenefs  of  making  an  image  of  God 
and  fhall  further  prove  in  the  fequel ;  therefore  although  by  reafon  of  the  Jews  prone- 
nefs  to  direct  &  prime  idolatry  t.heCommandment  put  new  and  accidental  neceffities 
(I  mean  the  not  having  or  making  any  pictures  )  yet  the  prohibition  of  worfhipping 
God  by  an  image  having  a  Natural  and  eflential  rectitude  and  conformity  to  the  Sim- 

plicity of  a  Natural  and  to  the  Spirituality  of  the  Chriftian  Religion,  it  cannot  be 
changed  as  the  fancies  or  the  intcrefts  of  Men  fhall  require,  and  of  this  befides  the 

1. 7.  con.  C^f.  apparent  reafon  ablenefs  of  the  thing  we  have  an  exprefs  teftimony  from  Origen.    Ce- 
terum  Chrifiiani  homines  &  Jud&i  fibi  temper  ant  ah  his  propter  iUud  legit ,  Dominum 
Deum  timebis  . . .  Item  propter  illud,  Non  erunt  tibi  Dii  alieni  prater  me,  tZF  non  fades 
tibi  ipp  fimulacrum&c.  aliaque  mult  a  his  fimilia  qua  adeo  nos  prohibent  ab  aris  &  fimula- 
cris,  ut  etiam  emori  jubeant  citius  quam  contaminemus  noftram  de  Deofidem  talibus  im- 
pietatibus.  Both  Ghriftians  and  Jews  abftain  from  thefe  fworfhippings  J  becaufe  the 
lawfaies  ;  thou  fhalt  have  no  other  Gods  but  me:  And  thou  malt  not  make  to  thy 
felf  any  Graven  image,  and  for  many  other  things  like  thefe ;  which  fo  feverely  re- 
ftrain  us  from  altars  and  images,  that  they  command  us  to  die  rather  then  to  pollute 
our  faith  of  God  with  fuch  impieties.  The  fum  of  which  is,  that  Chriftian s  as  well  as 
Jews  underftood  themfelves  bound  equally  by  this  Commandment ;  and  they  were  to 
fuffer  death  rather  then  image-worfhip. 

*4*      2-  To  worfhip  falfe  Gods,  or  to  give  Divine  honour  to  an  image  which  is  not 
God,  is  all  one  kind  of  formal  idolatry ;  they  may  differ  Materially,  as  the  worfhip- 

ping of  Silver  does  from  bowing  the  head  to  Gold ;  but  they  are  formally  the  fame 
thing ;  for  it  is  a  making  that  to  be  our  God  which  is  no  God ;  and  this  is  fufficient- 
ly  forbidden  in  the  firft  Commandment:  Now  fince  there  are  more  fins  againft  that 
Commandment  then  one ;  let  us  fuppofe  that  the  two  firft  (as  we  reckon  them)  are 
but  one :  yet  the  next  muft  be  that  which  is  forbidden  in  the  explication  ;  that  is,to 
worlhip  the  true  God  with  a  falfe  image ;  it  is  making  God  to  be  like  an  idol  by  re- 
prefenting  him  in  the  fame  cheap  impoffible  way  ;  by  ufing  him  like  the  falfe  Gods,by 
making  his  image  to  become  an  idol  ;  by  giving  him  a  forbidden, hated  worfhip,by  ho- 

noring him  with  a  lie ;  all  which  if  they  be  not  great  violations  of  the  Command- 
ment  to  which  they  do  belong ;  then  there  is  but  one  kind  of  fin  there  forbidden,and 
this  is  an  act  of  fo  great  fimplicity  and  incommunicability  that  it  hath  neither  Bro- 

ther nor  Sifter,  Mother  nor  Daughter,  KifT  nor  Kin,  analogy  nor  correfpondencies, 

addrefles  nor  degrees :  If  it  have  not,  why  are  fo  many  particulars  redue'd  to  this 
Commandment  by  all  Cafuifts,  friends  or  foes  in  this  Article :  If  it  have,  this  fuper- 

ftitious  and  forbidden  worfhip  being  here  nam'd  in  the  Commandment,  and  (landing 
next  to  the  prime  idolatry,  muft  at  leaft  have  a  degree  of  the  fame  obliquity. 

7.$       3.  He  that  makes  an  image  of  God  and  worfhips  it ;  gives  it  the  worfhip  of  God, 
whom  it  reprefents,  or  a  different.    If  he  gives  a  different  and  confequently  a  lefs 
worfhip  he  does  not  worfhip  God  in  the  image ;  but  his  worfhip  is  fuch  as  it  is  ter- 

minated on  the  image  ;  and  then  comes  not  into  this  inquiry :  it  is  no  more  then  lo- 
ving a  bird  for  Lesbias  fake,  or  valewing  a  pendant  for  her  fake  that  gave  it  me ;  and 

thistnay  be  a  civil  valuation,  and  is  to  be  eftimated  according  to  its  excefs  or  temper. 
But  if  by  the  image  I  mean  to  worfhip  God ;  then  I  joyn  them  together  in  the  act  of 
adoration,and  make  them  the  fame  integral  object :  but  then  I  give  to  both  the  fame 
worfhip  :  and  therefore  unlefs  they  can  both  be  united  into  an  identity ,  I  muft  needs 
give  Divine  worfhip  to  that  which  is  no  God,  which  is  direct  idolatry.  If  an  image  of 
God  pafs  the  worfhip,  which  1  give  unto  God,  then  it  goes  firft  to  the  image  ,  then  to 
God ,  therefore  it  muft  needs  be  the  fame  :  for  that  which  pafles  from  the  image  to 
God  muft  not  be  lefs  then  what  is  fit  to  be  given  to  God  :  But  if  it  be  the  famcthen  it 
ought  not  at  all  to  pafs  upon  that :  If  it  be  lefs  then  Divine,  it  muft  not  be  given  to 
God  ,  if  it  be  not  lefs,  it  muft  not  pafs  upon  that  which  is  not  God.    If  it  be  lefs,  it  is 

impiety  when  it  is  offer'd  to  the  Prototype,  if  it  be  the  fame  and  not  kfs,  it  is  idolatry 
when  it  is  offered  to  the  image.  But 
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  — — ~ 26.     But  1  need  not  make  ufc  of  both  parts  of  the  dilemma ,  for  it  is  certain  that  every 

relative  worfhip  muft  be  the  fame  in  the  middle  and  the  end,  and  it  isconfefled  by 
moft  of  thofe  who  worfhip  God  and  his  Chrift  and  his  Saints  by  images,  that  the  lame 
honor  is  given  to  both.  Eundem  honor  em  deberi  imagini  &  exemplar*  faies  jilmain :  ac 
proinde  imagines  S.  Trinitatis,  Chrifti,  &  Crucif  cultu  Latvia,  adorandas  ejfe :  The  images 

of  the  Trinity ,   of  Chrift ,  and  of  the  Crofs  are  to  be  ador'd  with  Divine  worfhip. 
The  fame  is  the  opinion  ofjilcnfis,  Aquinas ',  Bonaventure,  Albertus,  Richardus ,  Capreo- 
lusfGajetant  Goffer,  Valcnuat  thejefuits  of  Colen,  Triers  and  Mentz ,  who  approved 
Cofters  opinion ,  and  indeed  generally  of  all  the  Roman  Schools,  if  we  may  believe  a 
great  Man  amongft  them  ;  Conftans  eft  Tbeologorum  Sententia,  imaginem  eodem  honore 
t$  cultu  honor  art  KS>  coli  quo  colitur  id  cujus  eft  imago,  faid  jteorius :  and  he  fuppofesinftit.  Mofaf. 
this  to  be  the  mind  of  the  Gouncel  of  Trent,  and  infinuated  by  the  fecond  Mcene,and  Pa".  i.Lp**tf< 

certainly  he  was  in  the  right.     For  though  the  Councel  of  Trent  us'd  much  caution 
in  their  expreflion  of  this  invidious  article,  andexprefs'd  no  particular  honor,  but 
that  due  honor  and  worfhip  be  given  to  them ,  yet  when  at  the  latter  end  of  the  de- 

cree it  approves  the  fecond  Nicene  Councel  and  refers  to  that  in  the  Article;  it  is 
.     plain  that  the  Councel  oiTrent  intended  fuch  honor  and  worfhip  to  be  due ,  as  the 

Councel  oiFrancfurt  faid  was  not  due,  neither  is  it  to  be  imagined  they  durft  contra- 
dict Co  conftant  an  opinion ,  or  openly  recede  from  their  great  Aquinas.     They  have 

amongft  them  many  fine  devices,  to  make  this  fecm  what  it  is  not ;  but  that  which 
is  fuffcient  is  this,  that  no  diftinction,  no  artifice  will  file  the  harfhnefs  ofFfrom 

this :  for  whereas  the  great  thing  that  they  fay  is  this ,  that  this  worfhip  being  not 

for  the  image  but  for  Gods  fake  pafs'd  through  the  image ,  does  not  give  Divine  ho- 
nors to  the  image.     But  I  reply  :  Is  it  a  Divine  honor  thatls  given  to  the  image  or  no: 

is  it  the  fame  that  is  given  to  God :  or  is  it  another  ?  If  it  be  the  fame  then  though  it 
be  not  for  the  image,bat  for  God,yet  it  is  for  God  that  the  Divine  worfhip  is  given  to 
the  image ,  that  is,  it  is  for  Gods  fake  that  what  is  due  to  God  alone  is  given  to  that 
which  is  not  God ,  that  is,  for  Gods  fake  they  commit  idolatry.     But  if  it  be  not  the 
fame,  then  how  do  they  worfhip  God  by  the  image  ?  Idem  eft  motus  ad  imaginetn  & 
exemplar,  faies  jiriftotle ,  and  upon  this  account  they  fuppofe  what  is  done  to  the 
image  accrues  to  God  ;  but  then  as  they  muft  take  care  that  nothing  be  given  to  God 
that  is  lefs  then  himfelf,  I  mean  that  he  be  not  worfhipped  with  lefs  then  a  Divine 
worfhip  ;  fo  they  may  alfo  remember,  that  by  one  motion  and  act  of  worfhip  they 
cannot  give  lefs  to  the  image  then  they  do  to  God ;  whatfoever  is  lefs  then  another 
is  not  the  fame  with  another  :  if  therefore  the  worfhip  given  to  the  image  be  in  any 
fenfe  lefs  then  that  which  is  given  to  God,  then  it  is  not  the  fame :  if  it  be  not  the 
fame ,  then  by  the  fame  motion,  by  the  fame  act  of  worfhip  there  are  two  kinds  of 
worfhip  given :  which  is  a  contradiction ,  that  one  fhould  be  two  :  and  alfo  eva- 

cuates their  great  pretence  of  the  reafonablenefs  or  poflibility  of  doing  worfhip 
to  God  by  an  image ;  becaufe  upon  this  account  the  fame  does  not  pafs  at  once  to 
both. 

27.     4.  A  good  man  is  more  an  image  of  God  then  any  Painter  or  Engraver  can  make  3 
but  if  we  give  Divine  honors  to  a  good  Man  it  were  idolatry :  therefore  much  more  if 
we  give  it  to  an  image.     1  ufe  this  inftance  to  take  ofFthe  trifle  of  worfhip  Relative, 

and  worfhip  Terminative  ;  for  if  we  fhould  ofler  facrifice  to  a  man,'  build  temples 
and  altars  to  him  over  againft  his  doors,  burn  lamps,  make  vows,  appoint  Holy-daies, 
proceflions,  Letanies,  inftitute  fraternities  ,    give  him  the  appellatives  of  honor 
which  we  ufually  afcribe  to  God,  it  would  not  ferve  our  turns  to  fay ;  we  do  it  to 
God  whofc  image  this  man  is,  and  we  intend  the  honor  to  God  finally;  there  it 
refts,  it  only  pafles  thorough  the  good  man,  to  be  united  to  the  glories  of  God;  it 
were  idolatry  without  all  contradiction ,     I  find  that  acts  of  humility  have  been 

done  to  the  poor  for  Chrifts  fake ;  and  the  actions  were  refer 'd  to  Chrift  juft  as  all 
other  acts  of  charity  and  almes  ufe  to  be ;  but  if  Divine  honor  be  done  to  them  it  is  fo 
far  from  being  entertained  by  God  as  the  correlative  of  that  worfhip,  that  it  is  a  dif- 
honor  to  him ;  he  being  curious  of  his  own  peculiar,  and  having  given  no  warrant  no 
inftance  that  can  amount  to  any  thing  of  that  Nature,  and  he  will  be  worfhipped  as 

Plato's  expreflion  is  t£  (owAAov  dpwKovli  t^toj  ;  in  that  way  (not  that  we  chufe,but) 
that  he  beft  likes.    He  that  will  pafs  worfhip  to  God  by  the  mediation  and  interpo- 

lation of  a  creature,  muft  do  it  by  ufing  that  creature  in  all  the  endearments  and 
regards  for  Gods  fake  of  which  it  is  capable.     Thus  by  reverencing  the  Grey  head and 
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and  rifing  up  to  him,  we  do  honor  to  the  great  Father  of  Men  and  Angels  :  by  relie- 

ving the  poor   we  do  honor  to  Chrift ;  but  neither  is  Chrift  honor'd  by  us  if  we 
have  a  rich  prefent  to  a  King  for  Chrifts  fake,  or  call  a  poor  begger,  My  Lord :  but 
when  for  Gods  fake  we  pafs  thofe  regards  to  feveral  eftates  of  Men  which  are  the  bell: 
ufages  which  prudently  they  can  require,then  the  good  we  do  to  them  ,  whether  it  be 
honor  or  relief,  relates  to  God :  But  for  Gods  fake  to  give  Divine  honors  to  a  man  * 
is  as  if  to  honor  the  Mafter  we  made  his  fervant.  equal;  or  out  of  reverence  to  the 
body  we  ftiould  wear  the  flioo  upon  our  head  :  and  this  argument  muft  needs  con- 

clude againft  the  worfhippers  of  images ;  for  although  Vafquez,  and  I  think  he  alone 
of  all  the  world:  owns  the  worft  that  this  Argument  can  infer ,  and  thinks  it  lawful 
to  give  Divine  worlhip  relatively  or  tranfitively  to  a  man ;  yet  when  that  whole 
Church  excufes  their  worfhipping  of  Saints  by  faying  they  give  only  fuch  venerati- 

on to  them  as  is  proportion^  to  them ,  not  Latria  but  Dulia ,  that  is,  not  Divine 
worlhip  in  any  Senfe  ,  for  fo  they  would  be  underftood  to  fpeak  and  do  ;  it  mull: 
needs  be  certain,  that  this  argument  is  not  to  be  anlwered,  nor  yet  to  be  outfae'd. 
However,  this  is  certain  ;  that  when  the  Arrians  who  believed  Chrift  to  be  a  meer 
creature,  though  they  could  not  deny  but  that  (according  to  the  exprefs  words  of 
Scripture  )  he  was  the  exprefs  and  bright  image  of  his  Fathers  glory,  yet  becaufe 
they  gave  to  Chrift  Divine  honors  for  his  relation  fake  to  his  Father  the  Eternal  God 
they  were  by  the  Fathers  of  the  Church  exprelly  called  idolaters  ,  as  is  to  be  feen  in 
the  firft,  third  and  fourth  Orations  of  S.  Athanafms  againft  the  Arrians  and  in  S.  Cyril 
in  Job.  I.  9.  c.  41.  and  clivers  other  places :  and  whatever  Vafquez  or  any  man  clfe  is 

pleas'd  to  think  of  it ;  yet  S.  John  was  twice  rejected  by  an  Angel  when  he  would 
have  given  Divine  honor  to  him :  when  he  would  have  worfliipped  him:  and  yet  that 
Angel  reprefented   God ,  and  was  the  fervant  of  Jefus.     And  upon  this  account 
we  may  worlhip  every  Creature ;  every  fly,  every  Tulip,  even  the  Onyons  of  Egypt ; 
for  every  plant  is  more  an  image  of  God  then  a  dead  peece  of  Mettal,  or  Marble 
can  be 

Pr&fentemquc  refert  qu&Ubet  herba  Deum. * 

And  it  is  in  imnges  as  it  is  in  the  matter  of  Oaths,  of  which  our  Blcfled  Saviour  faid 
that  he  that  fwears  by  Heaven,  or  by  the  Earth,  by  the  Temple,  or  by  the  Gold,  it  is 
all  a  cafe  :  it  all  alike  refers  to  God  and  does  him  difhonor  if  the  matter  be  vain  or 

falfe  ;  fo  it  is  in  images  :  every  creature  of  God  reprefents  him  and  is  capable  of  tranf  • 
mitting  honor  to  him,  as  a  woodden  image :  and  yet  becaufe  the  belt  images  of  God 
are  not  fufceptive  of  Divine  honors  fo  much  as  by  relation,  much  lefs  lhall  the  worfe 
images :  and  if  it  be  idolatry  to  give  fuch  to  a  man ,  though  with  an  intuition  upon 
God  :  to  do  fo  to  a  dead  image  which  hath  lefs  likenefs  to  God  cannot  be  put  oft  by 

a  diftindtion,  and  a  vain  imagination.     *  I  will  not  aggravate  the  evil  practices  or 
Doctrines  which  are  in  the  Church  of  Rome,  concerning  this  Queftion  ,  but  it  is  ob- 

vious to  obferve,  that  although  this  diftinc5tion  of  relative  and  terminative  is  invented 

by  fuperftitious  perfons  to  make  the  queftion  hard,  and  to  themfclves  greater  oppor-' 
tunity  of  quieting  the  Scruples  offender  perfons :  yet  they  do  give,and  openly  profefs 
to  give  Divine  honors  to  that  which  is  no  God,  which  I  thus  demonftrate.     The  Crofs 
on  which  Chrift  fullered  is  but  a  creature :  but  to  the  image  of  this  they  give  a  tela* 
five  Divine  honor,  therefore  to  the  Exam-plat ,  which  is  that  Crofs  whereof  the  other 
are  but  images,  they  terminate  the  Divine  honor.     So  Jacobus  Almain  in  the  words  a 

little  before  quoted  :  "The  fame  honor  is  owing  to  the  image  and  the  Exemplary  and 
therefore  the  images  of  the  trinity,  and  of  Chrift,  and  OF  THE  CROSS  ate  to  be 

Edit.R©m.p.  adord  with  the  wor/hip  of  Latria  ;  {that  is,  Divine. .]  To  thispurpofe  is  that  claufe  in 
the  Pontifical  publiihed  by  the  authority  of  Clement  the  eighth  ;  Crux  legati  quia  de- 
betur  ei  Latria,  erit  a  dextris.  The  Legats  Crofs  muft  be  on  the  right  hand ;  becaufe 
Latria  or  Divine  Honor  is  due  to  it      Now  this  being  the  image  can  challenge  but 
this  Divine  honor  relatively ;  but  the  Crofs  that  Helena  found  atjerufalem  was  the 
Exemplar,  therefore  to  that  the  Divine  worlhip  is  due  ultimate  &  terminative,  it 

refts  there ;  which  is  as  down  right  idolatry  as  can  be  defin'd.     But  Aquinas  proves 
it  ought  to  be  fo  by  this  Argument,  That  in  which  we  place  the  hope  of  our  falvati- 
on  to  that  we  exhibit  the  worlhip  o^Latria,  or  Divine  worlhip  :  but  in  the  Crofs  we 
place  the  hope  of  our  falvation,  for  fo  the  Church  lings, 
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O  Cn***  jive  [pes  Unica 
Hoc  paffionis  tempore : 

jiuge  pits  juflitiam, 
Retfque  dona  veniam. 

**  All  hail  O  Crofs  who  art  our  only  hope  in  this  time  of  bur  differing :  Increafe  tnd 
righteoufnefs  of  the  righteous  ,  and  give  pardon  to  the  guilty.     1  could  add  many 
more  things  to  the  fame  purpofe ;  but  becaufe  I  intend  not 

anaccufation  of  anyone,  but  inftitution  to  every  one  that     *  ̂ ^'^^Sfi^fMwS^^ 
needs  it;  I  (hall  only  obferve  that  this  diftinction  is  us'd     ̂ ^MiSn^iTaiiZs^ 
with  them  as  Miracles  and  gift  of  tongues  was ;  not  for  them     saivt  vuitui  Domini,  imago  beat*, 

I      that  believe ,  but  for  them  that  believe  not  :  fo  is  this ,  for    ̂ ^S^^  pura, 
ftrangers,  and  them  that  make  objections,  not  for  the  obedi-          

cnt  that  worfliip  images  and  break  the  Commandment :  for    l£^£*gffi£u* h*fi*' 
they  aauft  or  may  do  more  then  give  a  relative  worfliip  :  but 
yet  becaufe  it  concerns  us  and  them,  I  add  this  obfervation. 

28.     $•   That  if  Divine  worfliip,  or  Latria  be  in  any  fenfe  given  to  an  image,  no  diftin- 

ction can  fave  it  harmlefs :  For  if  it  be  given  at  all,  it  is  not  charig'd  in  kind,  by  being 
altered  in  circumftance.  It  is  that  kind  of  worfliip  which  all  the  world  underftands  to 
be  proper  to  God  ;  now  whether  it  be  for  it  felf  or  for  any  other  thing ,  is  nothing 
but  an  inquiry  for  what  caufe  this  incommunicable  worfliip  is  communicated  to 
them ;  that  is,  a  looking  after  the  caufe  of  a  thing  ,  which  no  caufe  can  legitimate, 
and  whether  this  be  proper  or  improper ,  yet  ftill  it  is  idolatry  in  one  of  the  fenfes ; 
whether  it  be  direct  or  indirect ,  it  ftill  gives  but  an  appellative  and  fpecificates  the 
idolatry  :  forthat  which  in  its  whole  Nature  is  unlawful ,  and  unnatural,  cannot  be 
lawful  in  a  certain  refpect.  Idololatra  dicuntur  qui  fimulachrit  eamfervitutem  exbibent 

qua  debet ur  Deo,  faid  S.Jufiin :  He  who  gives  that  to  an  image  which  is  due  to  God  is  c,'£    -"* 
an  idolater  :  But  he  who  anfwersthathe  does  that  thing  but  in  this  or  this  manner, 
confeiTes  the  thing  done  and  tells  you  how  :  but  if  the  manner  deftroys  the  thing, 
then  it  is  not  the  fame  worfliip ;  and  then  what  need  the  diftinction  of  the  manner; 
which  mull:  fuppofe  the  fame  matter ;  but  if  the  manner  does  not  deftroy  the  thing, 
then  for  all  the  diftinctions  it  is  idolatry. 

29.     6.  I  confider  that  in  the  firft  Commandment  where  'jitbeifm  and  Polytheifm,  and 
JOotheifm  are  forbidden  directly  and  principally,  and  whatever  is  like  it,or  even  with, 

or  under  it ;  the  preface  or  the  reafon  of  it  is  exprefs'd  by  God ;  \lam  the  Lord  thy 
God~]  plainly  declaring  that  whatfoeveris  introdue'd  againft  that  Commandment  is 
alfo  againft  that  reafon :  God  is  not  our  God,  if  we  acknowledge  none,  of  if  we  ac- 

cept of  many,  or  any  other ;  fo  that  by  this  precept  and  upon  this  account,  idolatry  in 
the  objeft  is  forbidden.     Bat  in  the  next  precept,  or  (if  it  be  the  fame  with  this)  in 
the  next  periods  of  this  Commandment,  there  is  another  thing  forbidden  upon  ano- 

ther reafon  :   Thou  (halt  not  worjhip  any  graven  image ,  fori  the  Lord  thy  God  am  a 
jealous  God ,  meaning  that  as  his  being  our  God  infers  that  none  elfe  muft  be  made 
our  God  or  have  Divine  honors  done  to  it ;  fo  the  fupperaddition  of  this  attribute 
and  appellative  of  God,  that  as  he  is  our  God,  fo  alfo  he  is  a  jealous  God,  in  this  ve- 

ry matter  of  Entercourfe  with  us,  infers  that  we  muft  not  only  do  what  he  bids,  but 
alfo  in  his  own  way,  the  thing  and  the  manner  too  are  taken  care  of.     And  if  he  had 
in  the  fecond  precept  only  forbidden  Divine  worfliip  to  be  given  to  any  artifice  or  td 

any  Creature;  the  proper  reafon  for  it  had  been  [  for  I  am'  the  Lord  thy  God"}  but 
when  to  other  words  he  puts  another  reafon,  it  is  certain  it  muft  mean  fomething  new 
and  not  fignified  in  the  firft  periods :  But  then,  becaufe  the  worfliipping  of  any  image 
of  God  with  Divine  worfliip  for  the  fake  of  the  Exemplar  is  that  which  is  neereft 
and  likeft  the  manner  of  the  Gentiles ;  and  does  infcnfibly  fteal  the  heart  of  mart 
away  ,  and  depreftes  our  great  thoughts  of  the  Eternal  immenfe  God  into  the  cif- 
cumfcription  of  any  image,  and  draws  the  mind  from  fpiritual  to  material  enter- 
courfes ,  and  therefore  does  by  immediate  confequence  leften  the  honOr  of  God  and 
the  propriety  of  the  Divine  worfliip ,  that  all  this  fliould  be  forbidden  is  juftly  in- 

ferred from  the  reafon ;  for  of  thefe  things  no  better  reafon  in  the  world  can  be  gi- 
ven ,  then  that  God  is  a  jealous  God ;  and  will  not  have  his  honor  directly  Or  indi- 

rectly given  to  an  thing  to  whom  himfelf  isnotpleas'd  exprefly  to  impart  it;  and 
therefore  there  is  a  Natural  proportion  in  the  reafon  to  the  prohibition  :  for  fince  itf 
is  ufual  in  Scripture  to  call  idolatry  by  the  name  of  fornication  or  adultery  :  God  i£ 

plcafcd 
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pleafed  here  alfo  to  forbid  that  manner  of  worfhip  which  he  accounts  adulterous,  and 
declares  he  will  not  endure  it  becaufe  he  is  jealous  :  and  let  it  be  imagined,  what  can 

be  the  effect  of  that  reafon  ?  fomething  fpecial  muft  be  apportion'd  to  it,  left  it  be 
to  no  purpofe :  but  that  images  be  not  taken  for  very  God ,  that  they  may  not  finally 
and  for  themfelves  receive  Divine  Honor  is  the  effect  of  the  firft  reafon,  and  of  the 

firft  precept :  whatfoever  is  next  to  this,  muft  be  what  is  alfo  next  exprefs'd,  that  is, 
Not  that  images  be  not  worshipped  for  God;  but  that  in  the  worfhipping  the  true 
God  which  is  commanded  in  the  firft  period,  we  do  not  bow  the  head  and  knee  be- 

fore images  which  is  forbidden  in  the  fecond  periods :  And  if  men  were  in  their 
proportion  as  jealous  of  their  duty  and  of  avoiding  Gods  anger  and  efcaping  the  Di- 

vine judgments,  and  of  preferving  their  eternal  intereft,  as  God  is  of  his  Honor; 
they  would  never  fo  much  intricate  their  duty,  andbranlethe  Commandment,  and 
do  that  which  is  fomuchagainft  the  letter  of  it,  andagainftthe  doctrine  of  that 
Church  to  whom  the  law  was  given  ,  and  againft  fo  much  reafon  ;  and  for  the  doing 
of  which  they  are  fore'd  to  ufe  fo  much  violence  of  anfwer,  fuch  con vul lions  of  di- 
ftinction  :  a  jealous  Man  will  not  endure  fuch  comportments  in  his  wife ;  for  the 
juftification  of  which  fhe  is  fo  hardly  put  to  it,  that  fhe  muft  have  half  a  dozen  an- 
fwers  before  me  can  pleafe  her  felf,  or  think  that  fhe  does  well ;  and  which  after  all, 
will  look  but  like  pitiful  excufes.     But  above  all  excufes  it  would  feem  the  worft, 
if  me  mould  fay  I  do  admit  another  man  but  not  as  my  Husband ,  but  with  a  lefs 
regard  and  another  fort  of  complication  then  I  ufe  to  him ;  and  that  which  I  do 
I  do  it  for  his  fake,  he  is  fo  like  him  that  he  is  his  very  picture ;  and  he  is  his  very 
great  friend,  and  what  I  do  is  for  that  very  regard.     A  jealous  man  would  hardly  take 

this  for  fatisfaction.     And  if  it  be  confider'd  that  there  is  nothing  fo  clear  but  fome- 
thing may  be  faid  againft  it ,   and  iretv^t  hoy&  Kay®*  dvrlx&lcu.   Every  word  can  be 

contradicted  by  a  wordjand  then  how  many  prefumptions,how  many  reafons,how  ma- 
ny exprefs  words,how  many  ages,  and  how  many  religions  do  joyn  in  the  condemnati- 
on of  worfhipping  God  by  an  image;  it  may  very  well  be  concluded  that  our  jealous 

God  will  not  endure  half  fo  much  difobedience ,  wilful  ignorance  andobftinacy  in 
fuch  perfons  as  againft  fo  much  reafon  and  religion  and  for  fo  few  and  trifling  pre- 
tencesx will  worfhip  God  and  his  Chrift  by  images  againft  the  words  of  his  own 
Commandment. 

30. "'.'    7.   If  it  be  inquired  how  an  image  can  be  an  idol;  the  anfwer  muft  be;  by  giving to  it  Divine  worfhip,  or  fomething  that  is  due  or  proper  to  God :  Now  whoever 
knows  it  to  be  an  image  of  a  thingjf  he  have  any  ufe  of  reafon,  if  he  be  not  a  changel- 

ing ,  believes  better  of  the  Exemplar  then  of  the  image;  and  knows  that  the  wor- 
fhip fticks  not  in  the  image :  he  cannot  worfhip  it  for  it  felf,  but  for  fomething  to 

which  it  relates,  or  for  fomething  that  adheres  to  it,  oris  deriv'd  upon  it;  ftill  the 
honor  goes  beyond  the  Natural  or  artificial  image.     The  image  hath  no  worth  of 
its  own  beyond  the  art  or  Nature ;  and  can  be  eftimated,  but  as  Silver,  or  Marble,  or 
Carved ;  and  therefore  no  religion  paffes  upon  it  for  its  own  fake  :  Since  therefore 
whatfoever  paffes  oh  it  is  for  the  fake  of  that  which  it  reprefents;  an  image  that  is  un- 
derftood  to  be  an  image  can  never  be  made  an  idol ;  or  if  it  can  it  muft  be  by  having 

the  worfhip  of  God  pafs'd  thorough  it  to  God ;  it  muft  be  by  being  the  analogical, 
the  improper,  the  tranfitive,  the  relative  (or  what  fhall  1  call  it)  object  of  Divine 
worfhip.  Now  that  this  confideration  may  have  its  effect,  I  fhalr  not  need  to  fay  that 
an  idol  and  an  image  is  all  one ;  though  that  be  true  in  Grammer ;  and  Erafmus  faid 

In  1  Cor.  8.    that  S.  Ambrofe  knew  no  difference  between  them  ,  but  that  every  image  (  made  for 
religion)  is  an  idol ;  and  that  he  himfelf  faw  no  difference  :  but  becaufe  the  Church 

in  fome  ages  hath  fuppos'd  a  difference ;  I  fhall  alfo  allow  it :  but  find  all  the  danger 
of  any  fuch  allowance  taken  away  by  the  inftance  of  the  brazen  Serpent  which  did 
pafs  under  both  Notions,  for  it  was  a  meer  image  or  reprefentment  of  a  Serpent  and 
the  commemoration  of  Gods  delivering  his  people  from  them  :  but  when  it  came  to 

be  us'd  in  a  religious  worfhip  then  it  was  an  idol;  permitted  when  it  was  a  bare  image, 
but  broken  when  it  pifs'dinto  an  idol.     An  image  or  an  idol  do  not  differ  in  them- 

felves but  by  ufe  and  cuftom  of  fpeaking :  the  Church  calling  it  an  image  fo  long  as 

it  is  ufed  lawfully  :  but  it  is  an  idol  when  it  is  us'd  unlawfully ,  that  is  in  plain  fpeak- 
ing, an  image  is  lawful  to  be  made  or  kept  for  fome  purpofes,  but  not  for  other.    It  is 

lawful.for  ftory,  for  memory  of  an  abfent  friend  or  valued  perfon  that  is  away  ,  for 
the  moving  an  affection,  for  ornament  and  the  beauty  of  a  place ;  but  it  is  not  lawful 

to 
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to  have  them,  not  lawful  to  make  them  with  defigns  of  miniftring  to  religion  or  the 

fc-rvice  and  worfhip  of  God :  which  I  choofe  to  exprefs  in  the  words  of  the  Author  of 
the  famous  books  under  the  name  of  Charles  the  Greac,  Jtfos  imagines  in  bafilicis  pofi- 

tas,  idol  a  nonnuncupamus  ;  fed  ne  idola  nurcupentur  ,  adorare  &  colere  eas  recufamuf.^  4-P'1*' 
We  do  not  call  all  images  by  the  name  of  idols  ,  but  led  they  become  idols  we  refufe 

to  worfhip  them.      But  yet  this  I  add,  that  although  in  the  ufe  of  the  two  Greek 
words,  &K6JV  and  afwXov,  and  of  the  Latine  ,  / do  turn  and  imago,  Men  have  troubled 
themfelves  with  finding  material  differences  ;  yet  although  it  might  be  of  fome  ufe 
in  inquiring  the  meaning  of  the  Ancient  Doctors  of  the  Church  in  the  queftion  of 
images,  yet  it  will  be  wholly  impertinent  as  to  the  Commandment.     For  God  for- 

bidding images  ufed  the  word    dj   which  fignifies  properly  n  graven  image  ;  and 

becaufe  there  were  more  forts  befides  this,  God  was  pleas'd  to  forbid  rufM&j    which 
the  Lxx  render  by  ttavtos  ofAoiwjxa,,  the  likenefs  of  any  thing  :  and  it  contains  Jculp- 
tile,fufile,  dutlile,  conflatile,   that  is,  all  forts  of  reprefentations,  flat  or  extant,  pain- 

ted or  carved  ;  and  the  force  of  this  word  can  be  eluded  by  no  diflinction.    But  then 

as  to  the  meaning  of  thefe  words  in  the  ufe  of  the  Ancient  Doctors,  this  is  certain: 
th.it  although  about  the  time  of  the  fecond  Ntcene  Councel,this  diftinction  01  idolum 
and  imago  was  brought  into  the  Chriftian  Church,  yet  it  was  then  new,  and  forcd, 

mode  ro  ferve  the  ends  of  new  opinions,  not  of  Truth  :  for  in  Jertuliian's  time  there 
was  nothing  of  it,  as  appears  by  his  words  in  his  book  de  idololatria.  c.  3.   Jld  hoc 
rttceffaria  eji  vocabuli  inttrpretatio :  &&©*  Grace  formam  fonat  ;  ab  eo  per  diminutivum 

eiSw'Aov  dedutlum  aque  apud nos  formulam  fecit.    Igitur  omnis  forma,  vel  formula  idolum 

fe  diet  txpofcit ,  efique  idololatria, omms  circa  omne  idolum  famulatus  t^fervitus.  "Every 
image  (meaning,  oi  God)  is  an  idol,  and  all  worfhip  and  iervice  about  them  is  idola- 

try. This  is  plain,  and  fhort.And  that  once  for  all  lmay  make  it  clear,thatan  idol  and 
an  image  was  all  one  in  the  fenfe  of  the  word  and  of  the  Ancient  Church  it  is  undeni- 

ably fo  ufed  in  Cicero  lib.  I.  de  fin.  bonor.  &  mal.  Imagines  qua  idola  nominant,  quorum 
incur  pone  non  folum  videamus  fed  etiam  cogitemus&c.   and  for  the  Church  S.Chryfoflom 

is  an  authentickwitnefs,  for  he  calls  the  pictures  by  which  they  then  adorn 'd  their 
houfes  by  the  names  of  idols,   ©Was  x-ccrttcitevoo^j  «<T«Aa  Ta^Ta^a  xj  ̂occvac  l^uvrsi, 
we  trim  our  houfes,  placing  every  where  idoJs  and  pictures. 

^  x.     Upon  this  account  we  may  underftand  the  meaning  of  the  primitive  Fathers  who. 

would  not  endure  that  a  picture  mould  be  made,  or  kept,   who  condemn'd  the  art  it 
felf,  as  deceiving  and  adulterous,  who  faid  that  God  forbad  the  very  trade  it  felf: 

So  tertullian,  Jam  vero  ipfum  opus  perfonarum  qu&ro  an  Deo  placeat  qui  omnem  fimilitu-  j)e  ̂ ^  c 
dinem  vet  at  fieri,  quantomagis  imaginis  fua*  Can  the  making  vifors  pleafe  God  who 
hath  forbidden  all  fimilitudes  or  images  and  pictures  to  be  made,  and  how  much 

more  any  image  of  himfelf?  Nobis  enim  efi  aperte  vetitum  fallacem  exercere  ;  ,  faid  in  Pro; [r'ep #° 
S  Clement  fpeaking  of  pictures  and  images,  the  very  art  is  forbidden  to  Chriftian5*4*.edit.pariC 

The  fame  is  affirmed  by  Origen,  and  long  after  by  S  Ckryfoftom  ;  but  Tertullian  f^d,  ̂ ^"j011* 
that  the  Divel  brought  painting  and  carving  into  the  world  ;  and  adds,  toto  mundo 
tjufmodi  artibus  inter dixit  fervis  Dei,  that  God  hath  forbidden  to  all  his  fervants  in 
all  the  world  to  ufe  fuch  arts.     But  they  are  to  be  underftood  by  their  own  words 
fpoken  when  they  had  the  fame  reafon  and  lefs  heat;  for  that  the  very  making  of 
images  was  forbidden  by  God  by  way  of  caution  only  and  provifion,  not  for  any  tur- 

pitude or  unreafbnablenefs  in  the  thing,  but  for  the  danger  which  then  was  pregnant 
themfelves  affirm  :  Similitudinem  vetans  fieri  omnium   oflendit  &  caufas,  idolola- 

tria fc.  fubfiantiam  cohibentes:  fubjicit  enim  non  adorabitis  ea&c.   So  tertullian.    To i. 2< c.22.a(fr# 
the  fame  purpofe  is  that  of  Origen  ;   fpeaking  of  the  Jews,  there  was  no  painter  or  ft  a-  Marciou. 
tuary  admitted  into  their  cities*  their  laws  driving  away  all  this  kind  of  people,  ne  quaoc" 
edjiopraberetur  hominibus  crajjis,  neve  animi  eorum  a  Dei  cultu  avocarentur  ad  res  terre- 

nasper  hufufmodiillecebras  :  left  any  occafion  mould  be  given  to  rude  people  of  draw- 
ing their  minds  from  the  pure  worfhip  of  God  to  earthly  things.     Now  if  this  fenfe 

was  alfo  in  the  Commandment,  it  is  certain  that  this  was  but  temporary  ;  and  there- 
fore could  change  :  and  that  it  was  changeable  appears  in  this  that  God  by  a  Divine 

Spirit  afTifted  Bezaleeland  ^Aholiab  in  the  like  curious  arts  ;  and  by  other  inftances 

which  I  have  already  reckon'd  * :  Now  this  fenfe  and  feverity  might  perpetually  ob-  *Sup.r,<5,.n.i§l- 
lige  the  Jews  ;  becaufe  during  the  whole  abode  of  their  Synagogue  there  was  almoll: 
an  equal  danger  by  their  perpetual  converfation  with  idolatrous  Nations :  and  there- 

fore it  was  very  well  faid  of  tertullian  in  the  matter  of  the  brazen  Serpent,  "  If  thou  De  idol.c.  & 

re- 
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"  regardeft  the  law  ,  thou  haft  Gods  law,  Make  not  the  likenefs  of  any  thing :  But  if 
"thou  confidereft  that  afterwards  Mofes  did  command  them  to  make  the  likenefs 
"  of  a  Serpent,  do  thou  alfo  imitate  HMofes  ,  and  againft  the  law  make  no  likenefs, 
"  unlefs  God  alfo  give  thee  a  Commandment  as  he  did  Mcfes.  Meaning  that  the  lin- 

gular example  was  no  prejudice  to  the  law:  Exceptiofirmat  regulam  innon  exceptu : 

This  part  of  the  Commandment  was  by  God  difpens'd  within  that  inftance  and  in  a 
few  more  ;  but  thefe  few  confirm  the  rule  in  all  things  and  inftances ,  befides  them- 
felves,  for  they  fay,  that  without  Gods  leave  wc  may  not  break  this  Commandment. 
In  Tertullians  time  this  very  nece flity  did  ftill  abide,  and  therefore  they  had  the  fame 

zeal  againft  images  and  whatfotver  gave  fub fiance  to  idolatry ;  That's  lertulliaris 
phrafe  for  Painters  and  Statuaries.  But  then  this  alio  is  to  be  added  :  That  all  thofe 
inftances  in  the  Old  Teftament  of  the  brazen  Serpent,  the  bulls,  the  Pomegranats, 

the  Cherubims,  the  curious  works  of  Bezaleel,  are  not  to  be  us'd  as  arguments  againft 
the  morality  of  the  fecond  Commandment :  becaufe  thefe  were  fingle  caufes  ,  and 
had  thir  fpecial  warrant  or  approbation  respectively  from  the  fame  fountain  whence 
the  prohibition  came,  at  lcaft  let  them  prevail  no  further  then  they  ought ;  let  them 
mean  no  more  then  they  fay,  and  let  us  go  no  further  then  the  examples  :  by  which 
we  find  images  made  ,  for  other  ufes  ,  but  rot  for  worfhip :  and  therefore  the  Com- 

mandment may  be  moral  in  all  the  periods  of  it,  this  only  excepted  which  lelates  to 
the  making  of  them. 

But  when  we  confider  further  that  Solomon  caus'd  Golden  Lyons  to  be  made  about 
his  throne  and  the  Jews  imprinted  imager  on  their  mony  ,  and  in  Chiifts  time  they 

us'd  the  images  of  Gefar  on  their  Coin,  and  found  no  reprover  for  fo  doing,  this mews  that  there  was  fomething  in  the  Commandment  that  was  r.ot  moral;  1  mean 
the  prohibition  of  making  or  having  any  images  :  For  to  thefe  things  we  find  no  com- 

mand of  God, no  difpenfation,no  allowance  pufitive  :  but  the  immunity  of  reafon  and 
the  indemnity  of  not  being  reproved,  &  therefore  for  fo  much  as  concerns  the  making 
or  having  pictures  and  images  we  are  at  liberty  without  the  warranty  of  an  exprefs 
Commandment  from  God  :  The  reafon  of  the  difference  is  this,  The  firft  inftances 

(excepting  that  of  the  brazen  Serpent  which  becaufe  it  was  to  be  inftrumental  in  a 
miraculous  blefling  muft  fuppofe  a  Divine  Ommandment;  like  a  Sacrament  or 

Sacramental)  were  of  images  us'd  in  the  Tabernacle  or  Temple,  and  Co  came  within 
the  verge  of  Religion ;  and  for  their  likenefs  to  the  main  fuperftition  might  not  be 
ventird  upon  without  fpecial  leave  or  approbation  :  and  therefore  God  gave  com- 

mand for  the  images  of  the  Tabernacle,  and  by  his  Majeftick  prefence  in  the  Tem- 

ple apprOv'd  all  that  was  there.     Upon  what  confidence  Solomon  ventur'd  upon  it ; 
and  whether  he  had  a  command  or  no  1  find  not  recorded,  but  ex  poffttto  we  find  it 
approved.      But  for  the  other  images  which  related  wholly  to  civil  ufe  ;  right  reafon 
and  the  common  notices  of  things  was  their  fufficient  warrant;  while  they  could 
have  no  end  in  difobedience,  no  temptation  to  it,  no  reward  for  it ;  when  it  did  not 
contradict  any  natural  or  Religious  reafon  ;  there  was  no  danger  of  idolatry,  no 
femblance  of  Superftition.     So  that  the  rcfult  is  this  ;  The  Jc  ws  were  forbidden  to 
make  or  have  any  images;and  this  was  becaufe  of  their  danger :  but  was  this  no  moral 
Jaw.     But  the  very  making  and  having  them  for  woifhip  is  forbidden  as  the  thing  it 
felf  is.     Juft  as  adultery  and  wanton  looks  are  foi bidden  in  the  fame  Commandment, 
and  are  acts  of  the  fame  fin  ;  fois  worfhipping  and  having  them  for  worfhip,  it  is  that 
which  S  Paul  calls  in  the  matter  of  uncleannefs  ,  Making  provifion  for  the  fle jh  to 
fulfill  the  lufis  thereof.     Making  images  and  pictures  to  this  end,  is  providing  for  the 
flefh  :  For  this  alfo  is  fornication  and  fpiritual  whoredom.     And  as  we  nay  look  up- 

on a  woman;  and  be  innocent ;  fo  we  do  not  look  upon  her  for  Juft  :  fo  may  we 
have  or  make  pictures  and  images;  but  for  woifr  ip  we  may  not :  end  in  thisfenfeof 
the  words  even  this  period  of  the  Commandment  is  alfo  moral;  and  obliges  us  as 
much  as  the  Jews  :  but  if  thofe  words  did  atftncl<d]y  ard  without  their  relation 
bind  the  Jews;  it  did  never  bind  us  but  by  way  of  caution  and  prudence;  that  is, 
when  we  are  in  the  fame  dangers  as  were  the  Ifratlites,  in  tfeiudtrcfs  and  infancy  of 
their  Church  efpecially.     *  And  this  we  find  in  Jtrtullian  ;  that  when  he  had  f  fram- 

ed the  very  art  of  painting  and  engraving  to  \  e  unlawful ;  to  them  who  enquire  what 
then  {hall  the  poor  men  do  who  have  no  other  n  ears  to  get  their  Jiving  ;  heanfwers; 
Jet  them  paint  tables  and  cupboards,  and  remove  their  art  firm  danger  of  religion  to 
neceflary  and  fit  provifions  for  life  ;  let  th(  m  do  things  as  like  as  they  were  enabled 

by 
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by  their  art ;  fo  they  were  unlike  the  violations  of  religion  ;  and  therefore  the 
Church  celebrates  on  the  eighth  of  November  the  memory  of  Claudius  Micoflratus  and 
their  fellows  who  chofetodie  rather  then  make  images  for  the  Heathen  Temples  ; 

they  were  excellent  ftatuaries,  but  better  Chriftians.  By  which  it  is  plain  that  he 
means  the  very  art  as  it  miniftred  to  idolatry  ;  for  abftracting  from  that  miniftery 
and  that  danger  it  was  lawful  enough, 

Qui  fingit  f aero  s  auro  vel  marmore  vultus, 
Nbnfacit  itie  Deos  ;   qui  col  it  illefacit. 

He  that  worfhips  the  image  he  makes  it  an  idol ;  and  he  that  defigns  any  afliftance 
to  the  idolatry,  or  knowingly  minifters  to  it,  he  adopts  himfelf  into  apartnerfhip 
of  the  crime.   To  which  purpofe  was  that  of  Tertullian,  Facto  ( fcil.  imagines  )fed  nonde  idol.  c.  & 
colo  :  quafi  ob  aliam  caufam  colere  non  audeat,  nip  ob  quam  &  facer e  non  debeat,  fcilicet 
ob  Dei  cjfentiam  utrobique :   imo  tu  colis,  qui  facis  ut  coli  pofiint*  He  anfwers  the  ob- 

jection of  them  that  fay,  1  make  images,  but  I  do  not  worfhip  them  ;  as  if  (  faies  he  ) 
there  were  any  reafon  forbidding  thee  to  worfhip  them  ;  but  the  fame  for  which  thou 
oughteft  not  to  make  them ;  I  mean,the  Omniprefence  of  God.  Nay  thou  worfhippeft 
them,  wrfo  makeft  them  that  they  may  be  worfhipped.  But  in  all  other  fenfes  the 

making  a  picture,  is  not  making  an  idol ;  and  therefore  that  fevere  fenfe  of  the  Com- 
mandment though  as  it  is  moft  probable  it  did  oblige  the  Jews,and  all  perfons  in  equal 

danger ;  yet  becaufe  the  reafon  may  ceafe,and  the  danger  be  fecur'd,  wJhen  it  is  ceas'd, 
the  obligation  alfo  is  null ;  and  therefore  though  that  was  in  the  Commandment ;  yet 
it  is  no  part  of  its  morality  ;  but  that  excepted,every  other  claufe  is  moral  &  Eternal. 

32.     8.  Arid  all  this  is  perfectly  con fenting  to  the  analogy  of  the  Gofpel  which  is  a 

fpiritual  worfhip,unclothed  of  bodily  ceremonies,ftrip'd  naked  of  beggarly  rudiments> 
even  thofe  which  God  had  commanded  in  the  Old  law  ;  Chrift  placed  but  two  myfte- 
rious  ceremonies  in  the  place  of  all  the  fhadows  of  Mofes  :  and  fince  Chriftianity 

hath  fhak'd  ofF  that  body  and  outfides  of  religion,  that  law  of  a  carnal  command- 
ment, that  we  might  ferveGodin  fpirit  and  truth,  that  is,  proportionable  to  his  per- 

fections, it  cannot  be  imagined  that  this  fpiritual  religion  which  worfhips  God  in 
praifes  and  love,  in  charity  and  almes,  in  faith  and  hope,  in  contemplation  and  hu- 

mility, in  felf-denial  and  feparations  from  all  corporal  adherencies  that  are  not  ne- 
ceflary,  and  that  are  not  Natural,  I  fay  it  cannot  be  imagined  that  this  fpiritual  re- 

ligion mould  put  on  a'<  phantaftick  body,  which  as  much  as  it  can,  feparates  from 
a  real:  that  Chriftianity  ihould  make  a  Vizor  for  God,  who  hath  no  body,  and  give 
that  to  him  which  the  Heathens  gave  to  their  Devils  ;  D<emoniis  corpora  contulerunt ;  j^  g^  c- 
they  gave  a  body  to  their  Demons  faies  Tertullian,  when  they  made  images  to  them ; 
that  he  who  under  the  law  of  carnal  ordinances  could  not  endure  an  image,  mould 

yet  be  pleas'd  with  it  under  the  pure  and  fpiritual  inftitution  of  the  Gofpel.  A  Chri- 
ftian  muft  ̂ jjcr/tts  GggptTPg/as  atr-sra^g^ax  worfhip  God  with  genuine  and  proper  wor- 

fhippings,  that  is,  -{v^is  -^A*^  pavy  Srua-ia,  with  the  pure  and  only  worfhip  of  the  Soul. 
Now  if  the  Ceremonials  of  Mofes  were  contrary  to  this  fpirituality,  and  therefore 
was  taken  away  by  the  Gofpel :  it  cannot  be  imagined  that  images  which  are  more 
contrary  to  a  fpiritual  worfhip,  mould  be  let  in  by  Chrift,  when  they  were  fhut  out 

by  ̂Mofes.    *  To  this  purpofe  they  are  excellent  words  which  werefpoken  by  Cle- 
mens Jlexandrinus.  "  Mofes  many  ages  before  made  a  law  that  there  mould  be  no  gra-  Stromat.  s* 

"ven,  no  molten,  no  painted  image  or  likenefs  of  a  thing  made  amongft  them,  that 

"  we  fhould  not  attend  fenfible  things,  but  pafs  to  thofe  which  are  perceiv'd  by  the 
"  undemanding  only.  For  the  daily  cuftome  of  feeing  him  (in  effigie)  makes  that 
"  tiie  Majefty  of  God  becomes  vile  and  contemptible,  and  by  material  Subftances 
"  ( Grofs  images )  to  worfhip  that  eflence  which  is  only  difcerned  by  the  mind,  is  by 
"  the  fenfe  to  undervalue  the  Eternal  mind. 

33.     9.  And  upon  thefe  accounts  we  find  that  the  Chriitians  were  great  haters  of  image- 
worfhtp,  and  even  of  images  themfelves  :  and  did  deride  the  heathen  follies,  who  in 
the  midft  of  their  witty  difputations  and  wifedifcourfes  of  God,  did  fo  unman  them- 

felves and  baffle  their  own  reafon  as  to  worfhip  this  invifible  God  by  looking  upon  a 
contemptible  image.  To  this  purpofe  Qrigen  difcourfes  wifely ;  "God  hathchofenL     con  Ce]f. 
"  the  folly  of  the  world,  thofe  amongft  the  Chriftians  whofe  lives  were  moftfimple, 
u  modeft,  and  more  pure  then  that  of  the  Philofophers,  that  he  might  put  tofhame 
"  thofe  wife  men  who  blufh  not  to  fpeak  to  livelefs  trunks  as  if  they  were  Gods  or 
"  images  of  the  Gods,  For  what  fober  Man  does  not  eafily  difcern  him  who  after  his 

A  a  "  exce^ 
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ong.errons. 

"  excellent  and  Philofophical  difcourfes  of  God  or  of  the  Gods,  does  prefently  look 
"  upon  images,  and  offers  prayers  to  them,  or  by  the  beholding  them  as  fome  confpi- 
'/  cuous  fign,  ftiives  to  lift  up  his  mind  to  the  imagination  of  an  intelligible  Deity  ? 
'*  But  theChriftian  though  but  unlearned  yet  he  believes  verily  that  the  whole  world  is 
"  the  Temple  of  God,  and  he  prayes  in  every  place,  {hutting  his  bodily  eyes,  but  lift- 

"  ing  up  the  eyes  of  his  mind ....  and  being  wrap'd  as  it  were  beyond  this  world,  he 
"  makes  his  prayers  to  God  for  great  things.  This  is  the  advantage,  the  Spirituality 
and  devotion  of  the  Chriftian.  Concerning  which  it  were  eafy  to  bring  many  ancient 
Teftimonies  ;  which  whoever  is  defirous  to  fee,  may  find  them  frequently  in  the  Fa- 

thers of  the  four  firft  ages :  but  efpecially  in  Iremeus  I.  I.  cont.  bar.  c.  24.  Origen  I. 7. 
contr.Celf.TertuU.de  idol. c.$    and  de  coron.  mil.  and  de  SpeBac.  c.  23.  Clemens  Rem. 

Recogn.  I.  5*.  and  Clem.  Alex.fircm.  1,  IS?  $.  S.  Chryfoft.  in  Synod.  7.  AB.  6.  and  in  1  Cor. 
8.  Epiph.  bar.  29.  Ampbiloch.  apud  Syn.  7.  aBion.  ead.  Optatus  I.  3.  contr  Donat.  S.  Am- 
brofe  ep.  3 1.  ad  Valent.  S.  jtuftin  in  Pfal.i  1 3.  all  which  fpeak  of  this  Article  fo  as  needs 
no  commentary,and  admits  of  no  evafion,  decretorily  and  dogmatically  and  zealoufly. 

2  4       Now  againft  this  heap  of  plain  teftimonies  there  is  not  any  one  cleer  fentence  and 

dogmatical  propofition  to  be  brought ;  and  if  there  could  be  brought  forty' particu- 
lar instances  of  a  contrary  practice,  though  there  are  not  three  to  be  had  in  pure  an- 

tiquity and  in  authentick  teftimony,  yet  it  could  not  in  any  degree  abate  the  certainty 
of  this  doctrine :  becaufe  the  Doctors  of  thofe  ages  fay  that  where  ever  there  is  any 
fuch  thing,  it  is  unlawful.  Epiphanius  did  rend  in  peeces  the  veil  at  Anablatha  neer 
Bethlehem ,  becaufe  it  had  in  it  the  picture  of  a  man  ;  and  this  is  fo  notorious  that  AI- 
forfu*  a  caftro  calls  him  an  Iconoclaft  :  but  Epipbanius  gives  this  account  of  it  to  the 
Bifhop  of  Jerufalemy  Contra  autboritatem  Scripturam  tffe  ut  in  Chrifti  Ecclefia  bominu 
pendeat  imago ;  and,  iftiufmodi  vela  contra  religionem  noftram  veniunt :  It  is  againft  the 
authority  of  the  Scriptures,it  is  againft  our  religion  that  the  image  of  a  man,  that  fuch 

l.\.  c  de      veiles  mould  be  in  the  Church :  and  LaBantius  as  plainly,  Dubium  non  eft  quin  religio 
nulla  fit,  abicunque  fimulachrum  eft ;  where  an  image  is,  it  is  certain  there  is  no  Religi- 

on :  and  S.  Auftin  anfwers  all   pretenfions    to    the  contrary  which  can  readily  be 

drawn  from  Antiquity.  "I  know  (faieshe)  many  that  are  worihippers  of  pictures 
but  fuch  as  neither  know  nor  exhibit  the  force  of  their  Profeffion,  but  they  are  fuch 
who  are  fuperftitious  in  their  very  religion,  fuch  which  the  Church  would  con- 

demn, and  daily  feek  to  correct  like  little  children.  This  being  the  doctrine  of  the 
Primitive  Church  ;  if  a  contrary  practice  comes  in,  it  is  certain  it  is  by  corruption 
of  faith  and  manners.  The  Temples  of  Gods  and  the  images  of  Gods  they  had  in  equal 
deteftation  :  not  that  they  hated  publick  places  of  worfhip  ;  but  Templa,  non  Ecctefi- 
as,  or  Dominic  as ;  forwemuft  know  that  in  the  language  of  the  Fathers  by  Temples 
they  did  mean  fuch  as  the  Gentiles  had  ;  fuch  as  the  Holy  Scriptures  call  the  place 

judges  17.  $.    of  Micab's  images ;  £  an  houfe  of  Gods  ]  according  to  that  famous  faying  of  Ifidore : 
Templi  "nulla  ratio  quod  non  coronat  fimulachrum :  Itif[fio  Temple  that  U  without  an  image, 
and  it  is  no  Church  that  hath  one  according  to  the  Primitive  Chriftian  doctrine : 
and  it  was  remarkable  what  is  told  by  *JElius  Lampridim  in  the  life  oijtlexander  Seve- 
rus,  that  when  Adrian  the  Emperour  had  commanded   Churches  to  be  built    with- 

out images,  it  was  fuppofed  he  intended  them  for  the  fervice  of  Chrift :  then  which 
there  needs  no  greater  or  cleerer  inftance  of  the  doctrine  and  practice  of  the  Holy 
Primitives. 

35\      But  the  beft  and  moft  perfect  account  that  can  be  given  of  the  Chriftian  religion 
in  this  article,  is  by  the  Ecclefiaftical  laws.  The  Councel  of  Eliberis  in  Spain  made 

lib  [lex]  non '  a  Canon  :  placuitpiBuras  in  Ecclefia  effe  non  debere  ne  quod  colitur  aut  adoratur  in  pa- impiudcnter     rietibus  depingatur.  Pictures  muft  not  be  in  Churches,  left  that  which  is  worfhipped 
modo,  vemm  or  acj0red  ̂ c  painted  upon  the  walls.From  which  plain  place  BeUarmine,  Perron,  Binius 
Concilio  Eli-   and  divers  others  take  great  pains  to  elcape :  it  matters  not  now,  as  to  the  queition  or 
batino  lata  eft.Coofcience ;  it  is  fufficient  what  Agobardus  Bifhop  of  Lyons  above  8co  years  ago 
imaguSus!     faies  in  this  very  particular.   "  Now  error  is  fo  grown,  and  is  perfpicuous  that  they 
Canusloc.      "  approach  neer  the  herefy  of  the  Anthropomorphites  and  worfhip  images,  and  put 

eondl'^de4'  "  X^CIV  noPe  in  tnem>  the  caufe  of  which  error  is,  that  faith  is  departed  from  mens 
p&.&imag.    "  hearts,  and  they  put  their  confidence  in  what  they  fee.  But  as  when  we  fee  Soul- 

"  diers  nrm'd,  or  Husbandmen  plowing  or  mowing  or  gathering  grapes  in  picture,  or 
"the  pictures  of  Huntfmen  purfuing  their  game,  or  of  Fifheimen  throwing  their 
"  rets,  we  do  not  hope  to  receive  from  them  a  Mullet,  or  a  Moneths  pay,   handfuls  of 

barley 
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"  barley  or  clutters  of  grapes  :  So  if  we  fee  winged  Angels,  painted,  Apoftles  preach- 
"  ing,  Martyrs  dying,  we  are  not  to  expect  any  aid  or  goo^from  the  images  we  fee, 
c<  becaufe  they  can  neither  do  good  nor  hurt.  Therefore  for  the  abolifhing  of  this  fu- 

"  perdition,  reBe  ab  Orthodoxis  Fatribus  definitum  eft ,  it  was  rightly  defin'd  by  the 
"  Orthodox  Fathers  that  pictures  ought  not  to  be  in  Churches, left  that  which  is  wor- 
*  fhipped  (  viz.  God  or  his  Chrift  )  be  painted  upon  their  walls.  To  the  fame  pur- 
pofe  the  Fathers  of  the  fourth    Councel  at   Conftantinople  did   quote  the  words  of 
Epipbanius  as  we  learn  from  the  acts  of  the  fecond  Nicene^  Councel,  in  thefe  words. syn.  7.Aft.<5< 
"  Take  heed  to  your  felves  and  hold  the  traditions  which  ye  have  received,  decline  not 
"  to  the  right  hand  or  to  the  left :  and  remember  my  belovedWbns  that  ye  bring  not 
"  images  into  the  Churches,  nor  into  the  Coemiteries  of  the  Saints :  but  by  remem- 
"  brance  place  God  in  your  hearts.  To  the  fame  purpofe  was  it  decreed  by  another 
Synod  at  Gonfiantinople  of  3  38  Bifhops,  under  Conjiantius  Copronymus  ;  forbidding  all 

ufe  of  images  in  Churches  or  out  of  them  :  and  fo  much  of  their  decree  as  forbad  theAn'  Dom*753" 
worfhip  of  images  was  followed  by  Charles  the  Great,  and  the  learned  men  of  that 

age,  and  confirm'd  by  the  Synod  at  Franckfurt  where  the  Bifhops  of  Italy,  France  and 
Germany  were  called  by  the  Emperour  to  that  purpofe.   To  thefe  if  we  adde  the 
Councel  of  Mentz,  and  the  fecond  Councel  of  Sens,  who  commanded  populum  mo~  Senon.2.  czo* 
neri  ne  imagines  adore f,that  the  people  fhould  be  warned  that  they  do  not  worfhip  ima- 

ges ;  we  have  teftimony  enough  of  the  Chriftian  doctrine  and  ufages  of  the  beft  Men, 
and  the  beft  times. 

26.     Concerning  the  Ghriflian  doctrine ;  I  fuppofe  my  felf  to  have  faid  enough  in  this 
Article.  But  befides  the  premifes  there  is  fomething  peculiar  to  be  fuperadded  which 
concerns  both  Jews  and  Gentiles,  and  the  uninftructed  Laity  of  the  Chriftians. 

37.     1.  Concerning  the  Jews  lhave  already  made  it  appear  that  their  religion  was 
perfectly  againft  images:  But  I  have  two  things  to  adde  which  relate  to  them:  Firft 
that  in  the  difputations  between  the  Jewes  and   Chriftian  Doctors  in  the  Primi- 

tive Church,  they  never  objected  againft  the  Chriftians  that  they  either  had  images 
or  did  worfhip  them  :  as  is  evident  to  them  that  read  the  conference  between  Jufiin 
Martyr  and  Trypbon ;  and  in  the  book  which  Tertuffian  wrote  againft  the  Jews,  and  in 
divers  other  rencontres ;  in  which  the  Jew  was  forward  to  object  all  that  he  could 
afperfe  the  Chriftian  withal,    and  he  on  the  other  fide  as  ready  to  defend  his  caufe. 
But  not  one  word  in  any  of  them  of  objection  againft  the  Chriftians  in  the  matter 
of  images,  which  is  an  evident  argument,  that  the  ufe  of  images  was  not  as  yet 
known  to  the  Church  of  the  firft  ages. 

2.  For  when  the  doctrine  and  manners  of  the  Chriftians  began  to  be  fullied  and 
degenerate ;  and  fhe  who  was  a  pure  Virgin  and  dear  to  Chrift  began  to  fornicate  with 
ftrange  imaginations ;  the  Jew  inftantly  became  clamorous  and  troublefome  in  the 

Article ;  profefs'd  himfelf  to  be  fcandaliz'd  at  the  whole  religion,  and  in  all  difputa- 
tions was  fure  to  lay  it  in  the  Chriftians  difti.  There  was  a  famous  Dialogue  written 

a  little  before  the  time  of  the  feventh  Synod  in  which  a  Jew  is  brought  in,  thus 
fpeaking  to  the  Chriftian:  Scandalizor  in  vos  Chriftiani  quia  imagines    adoratis* 
ocripturaquippeubtquepracipttnon  facer e  quenquam  Jtbi  Jculptile,  vel  omnem  Jimthtu- 
dinem.  I  am  offended  at  you  Chriftians  becaufe  ye  worfhip  images ;  whereas  the 
Scripture  everywhere  commands  that  no  man  fhould  make  to  himfelf  any  graven 
image  ©r  the  likenefs  of  any  thing.  Of  the  fame  accufation  Leontius  Bifhop  of  Cyprus 

ki   takes  notice  in  his  Apology  againft  the  Jews:  and  that  the  Jews  make  great  noifes 
with  this  accufation  of  the  Chriftians,  and  put  very  much  upon  it,we  may  fee  in  the 
Epiftle  of  Ludovicus  Carretus,  and  the  Catechetical  Dialogues  of  Fabianus  Fiogus. 

*  But  this  obfervation  is  very  remarkable  out  of  the  Jewifh  Talmud :  For  in  the 
firft  part  of  it  which  they  call  the  Mifna  there  is  not  one  word  of  declamation  or  re- 

proof againft  Chriftians  in  the  matter  of  images  ( as  hath  been  long  fince  obferved  by 
learned  Men : )  for  this  was  made  about  two  hundred  years  after  Chrift,  in  all  which 
time  the  Chriftians  did  hate  images  as  much  as  the  Jews  did.   But  in  the  Gemara  Ba- 

byIonic um  which  is  the  fecond  part  of  the  Talmud  that  is  of  authority  amongft  them, 
which  was  finifhed  about  five  hundred  years  after  Chrift,at  which  time  alfo  images  be- 

gan to  be  received  inChurches :  there  and  in  all  theCommentaries  of  the  Rabbins  pub- 
iiftied  in  the  tenth  or  eleventh  age,thejews  call  the  Chriftian  Churches  m?  mup  r*2 
Beth  havoda  zara  The  houfe  of  idolatry :  and   it  will  be  impoiTible  that  ever  they 
can  become  Chriftians  fo  long  as  they  fee  images  worfhipped  in  our  Churches : 

A  a  2  and 
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and  the  fecond  Commandment  left  out  of  the  Catechifms  of  thofe  with  whom  efpeci- 
ally  they  do  converfe. 

28.  That  which  I  am  to  fay  concerning  Heathens  is  this  :  That  it  is  impofTIble  that 
thofe  Chriftians  who  wor/hip  images  of  God  mould  diftinguifh  their  manner  of  wor- 
fliipping  the  true  God  from  the  manner  by  which  the  Heathens  worfhipped  their 
Gods.  For  they  did  not  fuppofe  their  images  to  be  Gods,  and  therefore  they  would 
laugh  at  the  Chriftians  if  they  had  nothing  elfe  to  fay  againft;  them  but  that  God  is 
not  a  ftone,  or  Mettal  polifhed  by  the  Ingravers  tool.  Thus  Atnobiu*  brings  in  the 
Gentiles  fpeaking,  Neque  nos  <eta,  neque  auri  atgentique  materias  quibus  ftgna  confiunt, 
Deos  effe  &  rdigtofa  decetnimus  ejfe  JSfumina,  fed  eos  ipfos  in  his  colimus,  quos  dedicatio 
infett  facta,  tfc.  we  do  not  think  the  gold,  or  the  brafs,  or  the  filver,  of  which  we 
make  our  images  to  be  Gods :  but  in  thefe  images  we  worfhip  them. 

Hoc  Dew  eft  quod  imago  docet,  fed  non  Deus  ipfa, 
Hoc  videas,  fed  mente  colas  quod  cevnu  in  ipfa. 

The  image  is  not  God,  but  reprefents  him  :  your  eye  upon  the  image  and  your  mind 
Origeh.1.  7.    upon  God.   Quis  enim  alius  eft  nifi  ft  fit  plane  fat  uus,  qui  h&c  Deos  effe  put et,  non  autem 
antra  Celf.  &  Deorum  donarta  &  fimulachta  :    None  but  fools  (  faid  Celfus  )  will  call  them  Gods, 
imagin.         which  are  but  images  of  the  Gods  :  and  it  is  very  pertinent  which  Lucian  told  the 

Matron,  who  took  it  ill  that  (he  was  complemented  too  high  and  compart  in  beauty 
to  the  Goddcfles ;  "  I  never  did  (faies  he)  Fair  Lady,  compare  you  to  the  GoddefTes, 
"  but  with  their  images  made  by  the  bell:  workmen  of  ftone,  or  brafs,  or  ivory.  And  I 
"  do  not  think  it  impious  to  compare  things  with  men,  if  thofe  things  are  made  by 
"  Men,  unlefs  you  will  fuppofe  that  Phidias  made  Minetva,or  that  to  be  the  Heavenly 
"Venus  which  a  great  many  yen  rs  ago  Praxiteles  made  at  Cnidus.  But  take  heed,  for 
"  it  is  an  undecent  thing  to  think  fuch  things  of  the  Gods,  whofe  true  reprefentations 
"  (  as  I  fuppofe  )  no  Humane  induftry  can  make.  The  fame  is  to  be  feen  in  Athenago- 

*L         o    tas  a/  in  At  rcbius  t»  in  LaBantius  c,    S,  Auftin^t    and  divers  others.  Sign  a  ad  Juno  nit 
Chrirtian.      fo/pita  frifare  manavete,    Said  Lhye;  The  figns   (meaning  the  images  in  Juno's 
L.  <5.adv.     Temple/  did  drop  bloud :  and  Clemens  Romanus  f  brings  in    the  Heathens    fay- 

cl.2.div.inl.ing.  "We  wotfhip  vifible  images  to  the  Honout  of  the  invipble  God',  and  they  could 
c.  %.  inimt.     fometimes  laugh  at  their  Gods  whom  their  Priefts  expos'd  to  worfhip,  and  yet  them- 

f.  8." Z3."&  in  felves  knew  them  to  have  been  a  plum-tree. Pfal.113. conc'  Olim  ttuncus  etamficulnut,  inutile  lignum, 

dcJtr  c'hrift6  Cumfabet  incettm, fcamnum facer etne  Ptiapum 
e£>ec.  3. 1.  3.  Maluit  ejfe  Deum :  Deus  inde  egofutum,  aviumque 
fRecog.l.  5.  Maxima  fotmido  ■— —   

It  was  a  great  queftion  amongft  the  Carpenters  whether  this  wood  fhould  be  a  God 

or  a  (tool:  now  they  that  talk'd  thus,  knew  what  that  was  which  their  Myftick  per- 
fons  call'd  a  God :  th~y  were  fure  they  could  be  but  images  of  them.  So  that  thefe 
Chriftians  who  worfhip  God  by  an  image,  although  they  otherwife  fin  againft  the 
fir  ft  Commandment  then  Heathens  do  ,  who  worfhip  falfe  Gods ;  yet  they  fin 
equally  againft  the  fecond  Commandment,  and  by  images  tranfmit  worfhip  to  their 
God  refpectively.  I  do  not  doubt  but  the  ruder  among  the  Heathens  did  fuppofe  the 
very  image  to  be  their  God,  or  that  their  God  did  dwell  in  their  Temple,and  in  their 
image,  or  that  a  Divine  power  was  communicated  to  it ; 

lucil.  lit  pueti  infantes  ctedunt  (igna  omnia  ahena 

Viuete,  _T  ejfe  homines,  _? 'fie  ifti  omniafiBa 
Vet  a  put  ant :  ctedunt  fignis  cot  ejfe  in  ahenif. 

for  fome  are  fuch  very  children  as  to  think  the  wooden  Poppet  to  be  a  wood-man: 
and  therefore  when  the  Prophets  difcourfed  againft  them  in  the  matter  of  images 
they  called  them  wood  and  ftone,  Gold  and  Silver,  and  reprefented  the  folly  of  put- 

ting truft  in  things  that  had  no  life,  which  themfelves  plac'd  there,  which  Cats  did  fit 
upon  and  birds  build  their  nefts  in:  but  either  by  thefe  arguments  they  did  reprove 

thofe  fools  tmongft  them  who  did  fuppofe  them  to  be  Gods  indeed  (who  alfofinn'd 
directly  againft  the  firft  Commandment,  and  committed  idolatry  in  the  object  of 
their  worfhip )  or  thofe  better  Spirits  and  wifer  heads  among  them,  who  though  they 
derided  that  folly,  yet  they  put  their  truft  in  the  images,  as  fuppofing  them  invefted 
with  power  from  their  God,  and  that  by  them  he  would  do  them  benefit. 

3.  Now  how  far  differing  this  is  from  the  practice  of  Chriftians  in  fometimes  and 
places,  we  may  guefs  by  the  complaints  made  by  learned  men,  particularly  by  Caf 

fandet, 
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fander,  and  J? 'oly dor e  Virgil,   and  He ffelius  the  Regius  Profeffor  at  Lovain  ;   but  writh-  Conflilt.l6cida 

out  the  aid  of  their  teftimony,  it  is  plain  by  their  publickand  authorize!  treatment  JSitJSj-Sf  "*" 
of  their  images,  they  confecrate  their  images,  they  hope  in  them,  they  expect  gifts  Decalpart.i; 

and  graces  from  them>  they  cloth  them  and  crown  them,    they  cicil  Altars  andc<56° 
Temples  to  them,   they  kifs  them  and  bow  their  head  and  knee  before  them,  they 
light  up  tapers  and  lamps  to  them,  which  is  a  direct  confumptive  facrifice,  &  reli- 
quam  obfervationem  circa  eas  fimiliter  ut  gentes  faciunt ;   they  do  to  their  images  as  the 
Heathens  do  to  theirs  ;  they  are  the  words  of  Irenaus  by  which  he  reproves  the  folly 
of  fome  that  had  got  the  pictures  oiChrifi  and  Pythagoras  and  other  eminent  perfons  : 

but  that  which  is  moft  to  be  reproved  and  can  be  lefs  excus'd  is  their  prayers  and 
forms  of  dedicating  their  golden  or  wooden  images;  "San&ifieO  God  this  form  of 
the  Bleffed  Virgin,  that  it  may  bring  faving  help  to  thy  faithful  people,  that  thunders  and  Pontlfic'  R«te 
lightnings  may  be  driven  away  the  fooner,  that  immoderate  rains  or  flcuds,  and  m//7vid.Miflal. 

roars  or  the  invafwn  of  'Heathens  may  at  the  presence  of  this  be  fuppreffed.      As  bad  orllom-fubtirv 
worfe  are  in  the  Pontifical  in  the  dedication  of  an  image  of  the  Crofs,  and  of  S.  John,  ■ 

and  at  the  hallowing  the  Agnus  Dei.     Now  thefe  things  are  as  ba*d  as  can  be;  and 
yet  done  to  images  ( I  do  riot  doubt )  for  their  fakes  whom  they  reprefent ;    but  yet 
with  fome  regard  to  the  image  it  felf,  for  fo  they  value  our  Lady  of  Hales,  our  Lady 
o£WalJtngham,    of  Loretto,  of  Sichem,  ̂ Jfpricollis,    Prune  tana,    ̂ Ar  dill  eri  ana,    more 
then  our  Lady  of  Noflredame,  or  Florence,  or  S.  Denis.     Now  when  the  relatives 
of  one  term  do  differ,  it  is  for  themfelves  that  the  difference  is,  not  for  the  correla- 

tive which  is  ftill  the  fame :  and  here  for  the  common  people  to  difcern  the  niceties 

and  the  intricate  nothings  that  their  learned  Men  have  devis'd  to  put  a  Vizor  upon 
this  folly ;  is  fo  impoffible  that  it  will  not  be  eafie  to  make  them  underftand  the 
terms  though  a  learned  man  were  by  them  at  every  cringe  they  make.     They  cannot 
tell  whether  the  worfhip  be  to  the  image  or  the  exemplar ;  which  is  prime  and  which 
isfecondary;  they  cannot  diftinguifh  of  Latria,  and  dulia,  and  Hyperdulia ,    nor 
can  they  skill  in  proper  or  improper  worfhip,  mediate  and  immediate,    nnivocal,* 

equivocal,  and  analogical,  nor  fay  how  much  is  for  this,  and  how  muc*r¥or  that, 
or  which  is  fimple  and  which  is  allayed,  which  is  abfolute  and  which  is  reductive. 
And  although  men  in  the  Schools,  and  when  they  have  nothing  to  do  but  to  make 
diftincfions  which  no  body  can  underftand,    can  feparate  word  from  word,  form 
from  matter,  real  from  notional,  the  ftiadow  from  the  body,  a  dream  from  a  vifion, 
the  skin  from  the  flelfi,  and  the  flefli  from  the  bone,  yet  when  they  come  to  action 

and  cloath  their  theorems  with  a  body  of  circumftances,  he  that  attends  the  pre- 
fent  bufinefs  of  devotion  and  defire,  will  not  find  himfelf  able  or  at  leifure  then  to 

diftinguifh  curioufly  ;  and  therefore  it  was  well  faid  of  Heffelius  of  Lovain ;  Images 
were  brought  into  ufe  for  the  fake  of  the  Laity,  and  now  for  their  fakes  they  are  to  be  re- 
movd  again,  left  they  give  divine  worfhip  to  the  image,  or  fall  into  the  here  fie  of  the  An- 
thropomorphites  ;  (  he  might  have  added  )  or  left  by  worfhipping  God  by  an  image 
they  commit  the  fin  of  fuperftition  and  idolatry,  breaking  the  fecond  Command- 

ment.    For  the  fame  folly  which  in  the  Heathens  was  reprov'd  by  the  Primitive 
Chriftians,  the  fame  is  done  now  adays  by  Chriftians  to  their  images.     I  fhall  con- 

clude this  with  a  ftory  out  of  an  Italian  who  wrote  commentaries  of  the  affairs  of  In- 
dia :  when  the  poor  Barbarians  of  Nova  Hiftania  in  the  Kingdom  o$  Mexico  had  one  Pi^ro  Mamie 

day  of  a  fudden  found  their  idols  taken  down  and  broken,  theyfent  four  principal  jH^"cdelIe  Ind° 

perfons  of  their  country  to  Alfonfus  Zuafus  the  licentiate  who  had  commanded  it ;  * 
they  complaining  of  the  injury  fuppos'd  alfo,  and  told  him,  they  did  believe  it  to  be 
done  without  his  confent  or  knowledge,  as  knowing  that  the  Chriftians  had  idols  and 

images  of  their  own,  whom  they  valued,  and  ador'd  and  worfhip'd  :  and  looking  up 
and  efpying  the  image  of  S.  Sebafiian  whom  Alfonfus  had  in  great  veneration  hanging 
by  his  bed  fide,  they  pointed  at  him  with  their  finger  faying,  the  fame  regard  which 

he  had  to  the  image  of  S.  Sebafiian,  the  fame  they  had  to  theirs.     The  Governour  be- 

ing troubled  With  this  quick  and  not  barbarous  difcourfe;  turn'd  him  about  a  little, 
and  at  laft  told  them,  that  the  Chriftians  did  not  worfriip  images  for  their  own  fakes, 
but  as  they  feprefented  holy  perfons  dwelling  in  heavenly  places  :  and  to  demonftrate 
that,  took  down  the  image  of  S.  Sebafiian,  and  broke  it  in  pieces.  They  replied  that  it 
was  juft  fo  with  them;  and  that  they  were  not  fo  ftupid  to  worfhip  the  images  for  their 
own  regards ;  but  as  they  reprefented  the  Sun  and  Moon  and  all  the  lights  of  heaven. 

Alfonfus  being  yet  more  troubled,  was  fore'd  to  change  the  ftate  of  the  queftion :  by 
A  a  5  faying 



zj o  Of  the  Qmfkian  Law,  B  o  o  k  1 1. 
faying  that  the  object  was  differing  though  the  manner  was  not,  that  the  Chriftians 
did  by  their  images  pafs  honour  to  the  great  Creator  of  the  worJd,  but  they  did  it  to 
creatures,  to  evil  Spirits,  and  falfe  Gods  :  which  was  indeed  very  true,  but  it  was  a 
removing  the  queftion  from  the  fecond  Commandment  to  the  firft  :  For  although  in 
relation  to  the  firft  the  Heathens  have  the  worft  of  it;  yet  as  to  the  fecond  thefe  Chri- 

ftians and  the  poor  Indians  were  equal:  and  the  wit  of  man  cannot  tell  how  they  differ. 
4°*  But  1  mail  add  this,  that  though  it  be  impoflible  to  know  how  the  worfhip  of  God 

by  an  image  fhou'ld  come  into  the  world  ;  unlefs  it  be  as  Tertullian  faid  of  the  very  art 
of  making  images,  that  it  came  from  the  Devil ;  yet  it  is  obfervable  that  it  never  pre- 

vailed any  where  but  in  a  degenerating,  people.  The  Jews  at  firft  were  pure  worfhip- 
persof  the.  God  of  their  Fathers,  but  at  any  time  when  Satan  flood  at  their  right 
hand  and  made  Ifraelto  fin,  then  they  would  play  the  fool  with  images.  In  the  pu- 
reft  times  of  Chriftianity  they  kept  themfelves  clean  from  images  ;  but  as  they  grew 
worfe,  fo  they  brought  in  Superftition,  and  worfhip  of  images,and  fo  it  was  amongft 
the  Heathens  too.  While  they  kept  themfelves  to  the  principles  of  their  inftitution 

"  and  tradition  which  they -had  from  the  Patriarchs  of  Rations  who  had  been  taught  by 
God,  and  liv'd  according  to  Nature ;  they  worfhipped  God  limply  and  purely. 

Si  Deus  eft.  animus  A — 
Hie  tibipr&cipue  pur  a  fit  merit  e  colendus. 

a  pure  and  immaterial  fubftance  is  difhonour'd  by  any  worfhip  but  that  of  a  pure  and 
a  holy  mind ;  and  the  ancienteft  Romans  for  170  years  together  worfhip'd  without  an 
image,  faid  Varro  ;  who  adds  this  judgment  of  his  own,  quod  ft  adhuc  manfiffet  caflius 
Dii  obfervarentur :  if  the  fame  had  beenftill  obferved  ;  the  Gods  had  been  more  pure- 

ly, more  chaftly  worfhipped.  The  word  which  Varro  ufes  is  very  proper  and  according 
to  the  ft  ile  of  Scripture  which  calls  idolatrous  worfhippings  by  the  name  of  fornicati- 

on. But  Varro  adds  this  reafon.  Qui  primi  fimulachra  Deorum  populis  pofuerunt  eos 

civitatibusfuis  &  m'etum  dempfiffe,  &  errorem  addidi/fe.  The  introduction  of  images 
•  brought  in  error  and  caft  out  fear, 

Stulte  verebor  Ipfe  cum  faciam  Deos.  y  • 
if  I  worfhip  what  I  make,  I  will  not  fear  what  I  worfhip.  Well  and  wifely  did  he  fup- 
pofe  ( faid  S.  Auftin )  that  the  greatnefs  of  their  Gods  might  foon  become  defpicable 
by  the  foolifhnefs  of  images  x  and  it  might  reafonably  prevail  againft  the  old  fuperfti- 
tion,  to  fuppofe  that  he  who  governed  all  the  world  ought  to  be  worfhipped  without 
an  image.  The  fame  teftimony  we  have  in  Plutarch  in  the  life  of  Numa.  The  Gods 

had  houfes  and  cells  but  no  images,  as  fu'ppofing  it  to  be  impious  to  expreflth'e  great  eft  things 
by  the  bafeft  ;  and  knowing  that  there  is  no  other  ye  ay  of  coming  to  God  but  by  the  mind. 

41.  From  hence  I  infer  that  neither  God  nor  Nature,  neither  reafon  nor  religion 
brought  images  into  the  worfhip  of  God;  but  it  was  the  invention  of  fuperfritious 
men,  or  rather  of  the  enemy  of  Mankind  that  he  might  draw  the  heart  ofmanfrom 

contemplation  of  the  invifible  and  deprefs  it  to  low  phantafms  and  fenfible  adheren- 
ces,  to  diminifh,  the  fear  of  God,  and  to  produce  confidences  in  dead  fubftances 

cloath'd  with  accidents  of  art;  to  amufe  the  foolifh,  and  to  entertain  the  weakeft 
part  of  him  that  is  wifer,  and  that  religion  might  be  capable  of  tricks  and  illufions 
which  could  not  happen  to  immaterial  and  Spiritual  worfhippings.  But  that  all  the 

reafon  of  the  world  is  againft  it ;  may  be  the  rather  prefum'd  becaufe  although  the 
patrons  of  images  ofler  at  fome  reafons  for  the  ufe  of  images  in  ftory  and  ornament 
and  inftrudlion  ;  yet  no  man  pretends  to  any  reafonablenefs  of  worfhippingGod  by  an 

image,  or  giving  Gods  due  to  an  image  5  Some  of  them  fay  that  the  fame  worfhip  paf- 
fes  from  the  image  unto  God,  and  therefore  it  is  lawful,  and  God  is  not  difhonoured  : 
but  upon  no  reafonable  account  can  it  be  faid,  that. therefore  it  is  good,  that  it  pleafes 
God,  that  it  promotes  his  honour,  that  it  is  without  danger;  and  however  any  man 
may  intend  to  pafs  the  relative  honour  that  way,  yet  no  man  hath  any  warrant  that 
Godwill  accept  it,  or  that  he  will  endure  it,  that  way;  that  he  will  receive  his  facri- 

fices  moft  readily  when  they  are  firft  wafh'd  (fhall  I  call  it  Porfoul'd  )  "in  thcBorbo- 
ms,  by  the  pollutions  and  abominations  of  images:  for  that  they  are  called  fo  in 
Scripture  is  evident  ;.but  they  are  never  commewded  there,  not  one  good  word  of  them 
is  there  recorded  :  but  of  the  worfhip  of  them  nothing  but  prohibition  and  execration 

and  foul  appellatives.  There  is  no  neceffity  of  it,  no  advantage  by  it,  no  man  is  help'd 
by  it,  no  command,  no  licence,  no  promife,  no  Scripture  for  it ;  all  the  religions  that 
ever  God  did  inftitute  are  exprefly  againft  it,  and  to  fumme  up  all,  it  is  againft 

the 



C  h  a  p»  2.  the  great  Ttyle  of  Confciencc.  zji 

the  law  of  Nature :  of  which  I  need  no  other  witnefies  but  the  teftimony  of  all  thofe 
wife  perfonages  who  affirm  the  two  Tables  otMofes  to  be  moral  in  every  precept  ex- 
cepting  that  of  the  Sabbath,  and  to  be  of  the  law  of  Nature.     So  Irenaus  exprefly  : 

So  Tertul/ian,  S.  Cyprian,  Origen,  S.  jiugufiine,  and  generally  all  antiquity.     The  fum£:?JohcT '' 
of  all  I  exprefs  in  the  words  of  S.  Paul;   6  Qsos  o  ■■jyowcrct.s  KQ<Ty.ov  bjc  vttq  %&$>($v  dvQpcoirw  ad  Quinn.c. 
SrepoiTreveTiu.      God  if  not  voor  (hipped  with  mens  hands,  that  is,  with  the  productions  of "&>■&' c.i.  de ,  .  exhcrt.Martyr. 
art  and  imagination.  Origen.  hom. 

42.  I  conclude  that  the  fecond  Commandment  is  a  Moral  and  Natural  precept  in  the  8.inErf  1.15. 

whole  body  and  conftitution  of  it ;  if  the  firft  words  of  it  be  relative  to  the  laft ;  that^0"^"^ 
is,  if  the  prohibition  of  making  images  be  underftood  fo  as  to  include  an  order  to  their  ' worfhip:  but  if  thefe  words  be  made  to  be  a  diftincl:  period;    then  that  period  was 
only  obligatory  to  the  Jews  :  and  to  Chriftians  in  equal  danger,  and  under  the  fame 
reafon ;  and  therefore  can  alfo  pafs  away  with  the  reafon  which  was  but  temporary, 
tranfient  and  accidental:  all  the  reft  retaining  their  prime,  Natural,  and  eflential 
obligation. 

Of  the  Jewifh  Sabbath-,  and  the  Lords  day. 

43 .  There  is  one  inftance  more  in  which  the  Rule  is  more  apparently  verified ;  which  I 

mention'd  a  little  above :  and  that  is  the  precept  of  the  Sabbath :  which  God  institu- 
ted for  many  feafons.  1.  To  be  a  perpetual  memorial  of  the  Creation,  and  that  God 

might  be  glorified  in  the  works  of  his  hands  by  the  religion  of  that  day.  2.  To  pre- 
fer ve  the  memory  of  their  deliverance  from  the  captivity  of  Egypt,  Deuter.  5.  14.  and 

upon  the  fame  account  to  do  eafe  and  remiflion  Toispvhoii  KoyixoTs  %  dhoyon  to  fer- 
vants  reafonable  and  unreafonable.     jR.  Mofes  Ben  Maimon  in  his  Moreh  Nebocbimaf- 1.3.0.43, 

.  firms  that  the  end  of  the  Sabbath  is,  Sept  mam  vita  partem  homini  prafiare  liber  am,  & 

vacuam  a  labore  &  defatigatione,  turn  confervare  &  confirmare  memoriam,  tS'fidem  Cre- 
Ationis  Mundi,  that  we  mould  fpend  the  feventh  part  of  our  life  in  eafe  and  reft ;  and 

preferve  the  faith  and  memory  of  the  Article  of  the*  worlds  creation, 

"EGPofJLov  vfxeep  %y\v  y  rco  TeXsAefo  oiiroivicc.  Homer. 
becaufe  upon  the  feventh  day  all  things  were  finiuYd :  and  therefore  according  to  that 
of  Linus  cited  by  Eufebius, 

The  feventh  day  is  the  day  of  the  worlds.Nativity,  or  the  feaft  of  its  birth,  it  is  the* 
chiefeft  and  moft  perfect  of  days.     3.  S.  Auflin  hath  another  fancy  ;   and  he  intends  S.Aug.i.4.<fe 
to  ofTer  at  no  higher  rate :  Did  probability  poteft,obfervandum  Sabbat  hum  Jud&is  fuijfe  Gen^ad  iit<c. 
pr&ceptum  in  umbra  futun  quaffiritualem  requiem  figuraret,  quam  Deus  exemplo  hujus 
quietis  fuafidelibus  bona  opera  facientibus  arcana  fignificatione  pollicebatur.      It  may  be 
faid  probably  that  the  precept  of  the  Sabbath  to  the  Jews  was  a  type  andfhadowof 
that  Spiritual  reft  which  God  by  his  example  did  by  a  fecret  fignification  promifeto 
the  faithful  that  did  good  works.     I  acknowledge  that  there  is  a  fair  proportion  in  the 
fign  and  in  the  thing  fignified  ;  but  whether  this  was  fo  intended  by  God,  or  fo  un- 

derftood by  the  Jews  is  but  probabiliter  diBum,  a  probable  conjecture  taken  only  from 
the  Natural  fimilitude  of  the  things. 

44.     But  allowing  this:  the  con  fequent  of  all  will  be;  that  what  was  for  temporary  rea-  ■ 
fons  eftablifhed  cannot  pafs  an  eternal  obligation.     Concerning  which  it  is  to  be  ob- 
ferved  that  thofe  are  to  be  called  temporary  or  tranfient  reafons,  not  only  when  the 
thing  ceafes  to  have  a.being  ;  fuch  as  thofe  laws  which  were  to  feparate  the  Jews  from 
the  Gentiles,  and  thofe  which  related  to  the  tabernacle,  or  the  land  of  their  dwelling, 
or  the  manner  of  their  facrifice,  or  their  addrefles  to  their  chief  city  ;  for  thefe  ceafe 
by  fubtracTion  of  the  matter  and  the  natural  abolition  of  the  material  caufe ;  becaufe  ..> 
the  wall  of  partition  is  taken,  down  ;  and  the  law  of  Ceremonies  is  abolifhed,  and  the 

people  are  exterminated  from  their  Countrey,  and  their  facrifices  are  ceas'd,  and  their 
Gity  is  deftroyed,  and  their  temple  burnt :  but  that  reafon  alfo  is  tranfient  and  tern- 
poral,  which  in  a  like  inftance  pafTes  into  a  greater  of  the  fame  kind.  Thus  the  delive- 

rance of  Ifrael  from  the  Egyptian  bondage,  though  being  a  matter  of  fact  it  is  eternal- 
ly true  that  it  was  once  done,  yet  it  is  a  temporary  tranfient  reafon  becaufe  all  Gods 

people  now  rejoyce  in  a  greater  deliverince  and  from  a  bondage  that  was  infinitely 
worfe;  from  the  flavery  of  fin,  and  the  powers  of  Hell.  And  thus  alfo  the  great  rea- 

fon of  the  Sabbath,  I  mean  Gods  reft  from  the  works  of  the  Creation  is  a  temporary 
tranfient 
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tranfient  reafon  ;  becaufe  there  is  now  a  new  Creation ;  Vetera  tranfterunt,  old 

things  are  pafs'd  away  and  all  things  are  become  new  ;  and  the  Gofpel  is  VU  jtfltru  a 
new  Creation,  and  our  Natures  are  regenerate  and  reform'd  and  made  with  new  prin- 

ciples of  a  new  life  to  higher  ends  than  before ;  and  therefore  though  the  work  of 
Gods  creation  is  to  be  remembred  and  God  to  be  glorified  by  us  in  his  works,  yet 
when  there  is  a  greater  reafon,  the  folemnity  mud  relate  to  that,  and  the  lefler  duty 
can  be  well  ferved  by  that  day  which  can  alfo  minifter  to  the  greater. 

45-  And  therefore  we  find  that  fomething  of  this  very  reafon  is  drawn  into  the  obferva- 
tion  of  the  Lords  day,  Or  the  firft  day  of  the  week,  by  Juflin  Martyr,  tw  t£  r\Xlv  yu.4- 

gjLv  xoivn  "Tjjcivrtf  tw  <TVviA2vo~iv  TzroivfAevcc,   tireid  71  'urpoorw  eq^iv  -d^jh^jl  ev  ri  0  <d)eos  to  -cjcot^ 

OO  TW  VAV\V  TfiS-^OiS  XOQ-fAOV  g7To/»0"g,  Xj  I>l(Tii5  %&tq*0'S    0    fljttgTgp©*     CwTrip    Tfl    OLWiy    *[/.££&  gJC  V^" 
xpdov  ccve<?».  We  celebrate  conventions  or  aflemblies  commonly  upon  the  Sunday, 
becaufe  it  is  the  firft  day  in  which  God  feparated  the  light  from  the  darknefs  and 
made  the  world,  and  on  the  fame  day  Jefus  Chrift  our  Saviour  arofe  from  the  dead. 

.  The  firft  of  thefe  looks  more  like  an  excufe  than  a  juft  reafon ;  for  if  any  thing  of  the 
Creation  were  made  the  caufe  of  a  Sabbath,  it  ought  to  be  the  end  not  the  begin- 

ning ;  it  ought  to  be  the  reft  not  the  firft  part  of  the  work  ;  it  ought  to  be  that  which 

God  aflign'd,  not  which  man  mould  take  by  way  of  after  juftification. 
46.  But  in  the  precept  of  the  Sabbath  there  are- two  great  things.  •  One  was  the  reft, 

the  other  the  religion  of  the  day.  The  reft  was  in  remembrance  of  tteir  deliverance 
from  Egypt ;  and  therefore  they  kept  their  firft  Sabbatick  reft  upon  the  very  day  in 
which  their  redemption  was  completed,  that  is,  as  foon  as  ever  Pharaoh  and  his  hoft 
were  overthrown  in  the  Red  fea.;  and  this  becaufe  it  was  external,  ritual,  National, 

relative  and  temporary,  abus'd  by  fuperftition,  and  typical  of  fomething  to  come, 
without  all  con  tradition  is  fo  perfectly  ceremonial  and  confequently  abrogated,  that 
there  can  be  no  greater  wonder  than  to  fee  fome  Chriftians  fuch  fuperftitious  obfer- 
vers  pf  the  reft  of  that  day,  that  they  equal  even  the  greateft  follies  of  the  Jews ;  who 

as  Mupfter  out  of  the  Rabbins  obfe'rves,  thought  it  unlawful  to  put  an  apple  to  the 
fire  to  be  roafted  upon  that  day,  and  would  not  pour  out  wine  upon  Muftardfeed,  nor 

take  a'clove  of  garlick  from  its  skin  and  eat  it,  nor  thought  it  lawful  to  purfue  a  skip- 
ping flea,  nor  to  kill  any  creeping  thing  that  had  variety  of  fexes,  nor  to  climb  a  tree 

left  they  break  a  bough,  nor  by  finging  to  ftill  the  crying  of  a  child,  nor  to  play  up- 
on the  harp,  nor  by  walking  on  the  grafs  pluck  up  a  leaf  with  the  fhooe.  Thefe  trifles 

as  they  were  fuch  which  even  the  Jew  was  no  ways  oblig'd  to,  fo  they  are  infinitely 
againft  Chriftian  liberty  and  the  analogy  and  wifdcm  of  the  Religion. 

An.  B&t  the  Jews  fay  that  Enoch  and  Noah,  ̂ jibraham  and  Jacob  kept  a  feftival  to  God, 
a  memorial  of  the  Creation.  If  fo, .  yet  we  find  no  reft  obferved  by  them,  nor  any 
intermiffion  of  their  journeys  ;  but  it  is  reafonable  to  believe  that  by  fome  portions  of 
their  time  they  did  fpecially  ferve  God,  as  well  as  by  fome  adlions  of  their  life,  and 
fome  portions  of  their  eftate:  and  to  this  it  is  not  improbable  that  Mofes  did  relate 
when  to  the  words  in  Deuteronomy  ;  Remember  to  keep  the  day  of  the  Sabbaths  tofanffiifie 

it  ov  T&nrov  cA'tleiAcLTo  aoi  Ku'^©*  o  Sreos  ay,  according  as  the  Lord  thy  God  had  com- 
manded thee,  meaning,  at  the  beginning  of  the  world  :  But  in  this  part  of  the  precept 

there  was  nothing  of  reft,  but  much  of  holinefs  and  proper  fandlification. 

48.  Now  concerning  this  the  refolutions  will  be  eafie  ;  That*God  mould  be  ferv'd  and 
glorified  by  us  is  a  part  of  Natural  and  eflential  religion  :  this  cannot  be  done  with 

nothing;  there  muft  be  bodies,  and  gifts  and  places  and  time  to  do  it  in  :  ThePa- 
triarchs  did  bind  themfelves  or  were  bound  by  God  to  certain  circumftances ;  for 
tliat  which  is  indefinite  and  unlimited,  fhall  neither  be  done  conftantly  nor  regular- 

ly :  but  fince  the  day  of  the  creations  ending  was  afterwards  made  the  rule  of  fixing  a 
day,  it  is  alfo  probable  that  that  alfo  was  the  limit  and  rule  for  the  Patriarchs  religi- 

ous folemnity  :  This  indeed  is  denied  by  S.  lrenaus  and  Tertullian  and  fome  others, 
affirming  that  the  Patriarchs  who  kept  no  Sabbath  were  yet  pleafingto  God,  but  be- 

caufe certainly  it  was  fo  to  the  Jews,  upon  a  reafon  which  though  it  can  be  involv'd  in 
a  greater,  yet  it  cannot  totally  be  forgotten  ;  it  is  more  than  probable  that  the  religi- 

on of  the  day  muft  never  be  forgotten  ;  but  God  muft  have  a  portion  of  our  time  for 
his  fervice,  and  the  blefTIng  which  they  were  both  in  and  before  the  law,  to  commemo- 

rate, muft  alfo  by  implication  or  elfe  exprefly  be  remembred. 
40.  Upon  this  or  fome  equal  account  the  Primitive  Chriftians  did  keep  the  Sabbath  of 

the  Jews ;    not  only  for  their  compliance  with  the  Jews  till  the  diftindtion  were 

confefs'd 
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confefs'd  and  notorious;  but  becaufe  the  moral  Religion  which  was  ferv'd  by  that 
day  was  not  brought  into  the  religion  of  the  Lords  day  as  yet;  therefore  the  Cbiifti- 
ans  for  a  long  time  together  did  keep  their  conventions  upon  the  Sabbath,  in  which 

fome  portions  of  the  law  were  read  f  :  and  this  continued  till  the  time  of  the  Laodi-  *  ;Aqs  15.  %u 
cean  Councel ;   which  alfo  took  care  that  the  reading  of  the  Gofpels  mould  be  ming-  Can.  16. 

led  with  their  reading  of  the  law :  which  was  in  a  manner  the  firft  publick  reafonable  A' D' 3^4' 
eflay  of  uniting  the  religion  of  both  dayes  into  one. 

jo.     At  firft  they  kept  both  dayes  with  this  only  difference  that  though  they  kept  the 
Sabbath,  yet  it  was  after  the  Chriftian,  that  is,  after  the  fpiritual  manner:  in  thefe 

exuberancies  and  flouds  of  religion  which  overflow'd  their  channels,  one  day  of  fo- 
lemnity  was  not  enough  :  but  befides  that  they  by  their  Sabbath  meetings  had  enter- 
courfe  with  the  Jews  in  order  to  their  conversion,  and  the  Jewifh  ChrilUansin  order 
to  the  eftablifhment  of  their  religion,  they  were  glad  of  all  occafions  to  glorifie  God  : 
but  they  did  it  without  any  opinion  of  elTential  obligation  ;  &  without  thejewiiri  reft, 
and  upon  the  account  ofChriftian  reafons.Of  this  cuftome  of  theirs  we  find  teftimony 

in  Ipndtiiif,  ctAA'  eWc*©*  *j"-<wV  ctccCCcctilstco  7rvevu.ctTixoos  u,gAsTn  vou,o)v  youicxavt  a  crcoixcc-  r  -a    j  \k«~ 
n^     '  /  t.  '     >i  ~  a.  r         ' ,  " '  >       '      ->  y  <  0 '     n     r  &      EPlli:,  ad  M  g" 
/©*  ctve(T€i,    (PrifJLivpyioLv  ©£«  Sraupcc^ooy,  ax,  icuAcc  xj  %Aja£s&  ttivwv,  xj  y.e\JitTpy\\jfya,  [6acdsi(^oov 

%  °?'X?a'ei  %  %°€Jus  v*v  **  %%*<ri%<*'ifMv.  That  was  their  way  of  obfervation  of  the  Sab- 
bath. "  Let  every  one  of  us  keep  the  Sabbath  Spiritually;  delighting  in  the  medita- 

"  tion  of  the  law  not  in  the  eafe  of  the  body,  wondring  at  the  works  of  God,  not  in 

"  indulging  to  delicious  banquets,  and  fofter  drinkings    or  dancings  that  do  not 
"better  the  Underftanding.  So  that  they  kept  the  Sabbath  not  as  did  the  Jews; 

who  as  Munfter  affirm'd  fuppos'd  it  to  be  a  keeping  of  the  Sabbath  if  they  wore  bet- 
ter clothes,  or  eat  more  meat,  or  drank  the  richeft  wines  :  Idlenefs  and  luxury,  and 

pride  are  the  word:  ceremonies  of  the  religion  of  the  Sabbath :  the  proper  imploy- 
ment  of  that  day  is  religion,  which  the  Jews,  and  from  them  fome  of  the  moft  an- 

cient Chriftiansfignified  by  [meditation  of  the  law.  ]  But  then  he  addes  ;  Ka!  jxeroi 

to  o-cc^Coctiotccl  eopTct^eTca  Trees  0  (p<Ao^pi<f©«.    r  xug/ctx.Urj    T  cLvctcfctai/Aoy,  r  (iouriXiS"cct  r 
v7ra,Tov  iroLGw  fifjispwv.  After  they  have  kept  the  .Sabbath  let  every  one  that  loves 
Chrift  keep  the  day   of  the  Lord ;  the  day  of   the  memorial  of  his  refurrecli- 
on  ;  which  is  the  Queen  and  the  Supreme  of  all  other  daies :  and  without  further 

teftimony  we  find  it  affirm'd  in  general  by  Balfamo  Trapd  Twvoiyicav  Tracrepoove^itru^na-Av 
«hoA»  tr%e£ov  rccTs  Kv£/.ocx,cus  tx  <rci£€ct!a,'  The  Sabbath  day  and  the  Lords  day  were 
almoft  in  all  things  made  equal  by  the  Holy  Fathers  and  fome  of  them  called  them 

Brethren  :  fo  Gregory  Nyffen ;  fome,  -xclxIw   r  Quvco&iPcc  t£  o-ciGQoctv  x)  tjts  Kvg/ctxwr 
fo  Afteriuff  an  excellent  combination  or  yoke  of  the  Sabbath  and  the  Lords  day :  and 

riftiesKtopruvt  fo  the  Canon  of  the  Apoftles,  the  feafi  daies  which  Zonara*  well  ex-  l,  7.  c.  24. 
plicates  to  the  prefent  Senfe,  but  the  Conftitutions  of  S.  Clement  (  which  is  indeed 
an  ancient  book  )  gives  the  fulleft  account  of  it ;  to  adCCctrov  ffyjTQtxj  r  xvyt.otx.tw 

sopTcc^sTo)  oTi  to  (u^J  S"YifAivf>yi<zs  ££iV  xiTTQ^vY\f^<x,r\S'2  dvoc^-ccjiooi.  Let  the  Sabbath  and  the  l.  8. 
Lords  day  be  kept  feftival ;  that,  becaufe  it  is  the  memorial  of  the  Creation,  this  of 
the  refurreclion  :  and  therefore  whereas  it  is  in  the  Commandment ;  fix  dayes  fhalt 
thou  labour,^,  he  faies,  that  fervants  are  to  labour  but  five  daies  :  and  upon  this 
account  it  was  in  the  Greek  Church  efpecially,  and  is  to  this  day  forbidden  to  faft 
upon  the  Sabbath  and  the  Lords  day. 

51.     The  effecT:  of  which  confederation  is  this ;  that  the  Lords  day  did  not  fucceed  in 
the  place  of  the  Sabbath ;  but  the  Sabbath  was  wholly  abrogated,  and  the  Lords  day 

was  meerly  of  Ecclefiaftical  inftitution.  It  was  not  introdue'd  by  vertue  of  the  fourth 
Commandment ;  becaufe  they  for  almoft  three  hundred  years  together  kept  that  day 
which  was  in  that  Commandment ;  but  they  did  it  alfo  without  any  opinion  of  prime 
obligation  ,    and   therefore    they  did  not  fuppofe   it  moral.     But  there  was  to- 

gether with  the  obfervation  of  the  day  a  peece  of  natural  religion  which   was 
confequently  Moral ;  that  is ,    a  feparation  of  fome  time  for  the   glorification 
of  God  and  the  commemoration  of  his  benefits :  not  that  it  can   be  reafonably 
thought  that  the  affignation  of  a  definite  time  can  be  a  moral  duty ,  or  that  an 
indefinite  time  can  be  the  matter  of  a  Commandment:  and  therefore  I  fuppofe  it 
to  be  unreafonable  to  fay,that  although  the  feventh  day  is  not  moral :  yet  that  one  day 
is,or  at  leaft  that  fome  time  be  feparate  is  moral ;  for  that  one  day  in  feven  mould  be 
feparate  can  have  no  natural,  elTential  and  congenite  reafon,    any  mere  then  one 
in  ten,  or  one  in  fix ;  for  as  it  does  not  naturally  follow  that  becaufe  God  ceafed 

from 
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from  the  Creation  on  the  feventh  day,  therefore  we  muft  keep  that  holy-day,  fo  nei  - 
ther  could  we  have  known  it  without  revelation,  and  therefore  what  follows  from 

hence  muft  be  by  pofitive  conftitution :  Now  if  it  be  faid  that  it  is  moral  that  fome 
time  be  fet  apart  for  Gods  fervice :  I  fay  it  is  true,  that  it  is  neceflary,  naturally  ne- 

ceflary that  it  be  fo,  but  this  cannot  be  the  matter  of  a  fpecial  Commandment ;  be- 
caufe  it  being  naturally  neceflary  that  God  fhould  be  folemnly  worfhipped  this  mull: 
fuppofe  a  time  to  do  it  in,as  a  natural  circumftance,  and  needs  not  a  Commandment ; 
which  is  fufficiently  and  unavoidably  included  in  the  firft  Commandment,  in  which 

we  are  bound  to  ferve  God  with  religion.  The  fourth  Commandment  enjoyn'd  a  de- 
finite time,  but  that  was  ceremonial  and  abrogated :  but  an  indefinite  time  is  not  a 

duty  of  this  Commandment,  but  fuppos'd  in  that  which  commands  us  to  worfhip 
God.  For  we  may  as  well  worfhip  God  and  do  no  action,  as  worfhip  him  in  no  time. 

The  definite  time  here  nam'd  is  taken  away,  and  the  indefinite  time  cannot  be  a 
diftincl:  duty,  but  yet  in  imitation  of  the  reafonablenefs  and  piety  of  that  law,  and 
in  commemoration  of  a  greater  benefit  then  was  there  remembred,  a  day  of  more 

folemn  Religion  was  us 'd  by  the  Chriftian  Church ;  for  as  on  the  Jewifh  Sabbath 
they  remembred  the  Creation  and  their  redemption  from  Egypt ;  fo  on  the  Lords 
day  they  commemorated  the  works  of  God,  and  their  redemption  from  Sin,  Hell  and 
the  Grave  :  but  the  firft  reafon  was  to  yield  to  the  fecond ;  as  the  light  of  a  lefler 
ftar  falls  into  the  glories  of  the  Sun,  and  though  it  be  there  yet  it  makes  no  fhow, 
becaufe  a  bigger  beauty  fills  up  all  the  corners  of  the  eyes  and  admiration :  and  now 
the  Lords  day  hath  taken  into  it  felf  all  the  Religion  but  not  the  Reft  of  the  Sab- 

bath ;  that  is,  it  is  a  day  of  folemn  worfhipping  God  and  of  remembring  his  bleffings, 
but  not  of  reft  fave  only  as  a  vacancy  from  other  things  is  neceflary  for  our  obferva- 

tion  of  this :  becaufe  as  the  Italians  fay,  Io  nonpua  cantare  tS*  port  are  la  Croce,  I  can- 
not fing  and  carry  the  Crofs  too ;  a  man  cannot  at  once  attend  to  two  things  of  con- 

trary obfervation. 
$1  That  we  are  free  from  the  obfervation  of  the  Sabbath  S.  Paul  exprefly  affirmes ; 

adding  this  reafon,  feafts,  new  moons,  and  Sabbath  daies,  and  meats  and  drinks  are 
Coloir.  x.  id.  but  the  fhadow  of  things  to  come,  but  the  body  uofChrift:  Where  by  the  way  let  it  be 

obferv'd  that  upon  the  occafion  of  this  and  fome  other  like  expreffions  the  Chriftians 
have  fuppos'd  that  all  the  rites  of  Mofes  were  types  and  figures  of  fomething  in  Chri- 
ftianity,  and  that  fome  myftery  of  ours  muft  correfyond  to  fome  rite  of  theirs  :  this  fancy 
makes  fome  impertinencies  in  the  difcourfes  of  wife  men,  and  amufes  and  entertains 
the  Underftanding  of  .many  with  little  images  of  things  which  were  never  intended, 
and  hath  too  often  a  very  great  influence  into  doctrines :  whereas  here  the  word 
mud  tw  jugAAoVwi'  \  The  fhadow  of  things  to  come  ]  means,  a  fhadow  in  refpect  of 

the  things  to  come,  that  is,  if  thefe  rituals  be,  compar'd  to  the  rd ̂ g'AAcj/To., 
thofe  things  which  were  to  come,  they  are  but  very  fliadows,  and  nothings :  cx.id  or 
fhadow  fignifies  not  in  relation  but  in  oppofition  to  Corpus.  The  fhadow,  that  is,  a  reli- 

gion confifting  but  in  rituals  and  exterior  folemnities ;  but  Chriftianity  is  the  body, 
that  is,  that  durable,  permanent,  true  and  fubftantial  religion  which  is  fit  for  all  men, 
and  to  abide  for  all  ages  :  And  therefore  Hefychius  by  Corpus  Chrifti  in  this  place  un- 
derftands  the  word  of  doBrine  ;  that  is,  a  religion  which  confifts  in  wife  notions,  oV 
aA>jG«tt  in  truth,  not  in  external  rituals  that  fignified  nothing  of  themfelves,  but 

fomething  by  inftitution.  Others  by  [_  the  body  ofChrift~\  here,  underftand  the Chri- 
i.Corv  i2*  z-j.ftian  Church  :  in  which  fenfe  the  word  is  us'd  by  S.  Paul  to  the  Corinthians ;  and  in 

this  very  place  it  means  fo  if  the  words  be  read  as  fome  Greek  copies  do,  that  is,  with 

conjunction  and  reference  to  the  next  verfe:  to  q  capct  t£  %&?*  '  fwP&s  ̂ casxaTa.- 
£est£gb«T«,  &c.  Let  no  man  make  again  of  you  who  are  the  body  of  Chrtft.  However  that 
S.  Paul  affirms  the  cuftoms  of  the  Pythagoreans  in  abftinence  from  fle/h  and  wine; 
and  of  the  Jews  in  their  feafts  and  Sabbaths  to  be  no  fit  matters  in  which  men  are  to  be 

judg'd,that  is,  for  the  not  obferving  of  which  they  are  to  be  condemned,  but  to  be  fha- 
dows  and  umbrages,not  fubftantial  parts  of  religion,  is  evident  by  the  antithesis  how- 

ever it  be  underftood  :  but  in  order  to  other  purpofes  I  obferved  here  that  he  does  not 
mean  they  are  types  and  figures;  for  the  Pythagorean  vanities  did  never  pretend  to  this, 
but  they  and  the  other  two  are  but  fhadows,  empty  and  unprofitable  in  refpect  of  the 
religion  which  Chrift  brought  into  the  world.  They  were  ineffective  and  infignifica- 
tive ;  but  only  prefent  Entertainments  of  their  obedience,  and  divertifements  and  fi- 

xings of  their  thoughts  apt  to  wander  to  the  Gentile  Cuftomes ;  but  nothing  of  Na- 
tural religion.  53.  Now 
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j.  Now  although  the  primitive  Chriftians  did  alfo  meet  publicity  upon  thejewifh 

Sabbaths,  yet  that  they  did  it  not  by  vertue  of  the  fourth  Commandment  appears  be- 

caufe  they  affirm'd  it  to  be  ceremonial  and  no  part  of  the  Moral  law,as  is  to  be  feen  in 
Irenecus,  Tertu/lian,  Qrigtn,  S.  Cyprian  and  others  before  quoted  :  numb.  41 .  And  in  the 
Councel  of  Laodicea  the  obfervation  of  thejewifh  Sabbath  which  till  that  time  had 

continued  amongft  Chriftians  was  exprefly  forbidden  :  Non  oportet  Chrijiianos  Judai- 
zare  tff  in  Sabbato  vacare,  fed  operari  eos  in  eadem  die,  Dominicam  pr<eponendo  eidem 

diet.  Si  hoc  eis  placet,  vacent  tanquamChriJIiani,6)uod  ft  inventifuerint  Judaizare,  ana- 
thema fint.  Chriftians  muft  not  keep  the  reft  of  the  Sabbath,  but  work  upon  that  day 

preferring  the  Lords  day  before  it.  If  they  will  reft  on  that  day  let  them  reft  as  Chri- 
ftians ;  but  if  they  reft  as  Jews  let  them  be  accurfed :  that  is,if  they  will  keep  the  day 

holy,  let  them  fandtifie  it  as  Chriftians  fhould  fandrifie  their  day,  that  is,  only  with 
fuch  a  reft  as  minifters  to  the  opportunities  of  religion,  not  fo  as  to  make  the  reft  to 
be  the  religion  of  the  day. 

54.     Thejewifh  Sabbath  being  abrogated;  theChriftian  liberty  like  the  Sun  after  the 

difperfion  of  the  clouds  appear'd  in  its  full  fplendor ;  and  then  the  divifion  of  dayes 
ceas'd,  and  one  day  was  not  more  holy  then  another,  as  S,  PWdifputes  in  his  epittle  Gal.  4. 10. 
to  the  Galatians,  and  from  him  S.  Hierom ;  and  when  S.  Paul  reprov'd  the  Corinthians  inhunclocwril 
for  going  to  law  before  the  unbelievers,  who  kept  their  Court  dayes  upon  the  firft 
day  of  the  week,  he  would  not  have  omitted  to  reprove  them  by  fo  great  and  weighty 

a  circumftance  as  the  prophaning  the  Lord's  day;  in  cafe  it  had  been  then  a  Holy 
day,  either  of  Divine  or  Apoftolical  inftitution :  for  when  afterward  it  grew  into 
an  Ecclefiaftical  law,  and  either  by  law  or  cuftomc  was  obferved  together  with  the 
Jewifh  Sabbath,  Conftantine  made  a  favourable  edict  that  the  Chriftians  fhould  not  be 

impleaded  on  thofe  two  feftivals.  Of  which  I  only  make  ufe  to  this  purpofe,  thacApu  E  e  ' 
among  the  Gentiles  thefe  were  law-daies ;  and  therefore  the  Corinthians  muft  needs 
have  been  prophaners  of  that  day  by  their  law-fuits,  and  therefore  ha? e  been  upon 
that  account  obnoxious  to  the  Apoftolical  rod  ;  if  the  day  had  then  in  any  fenfe  of 
authority  been  efteemed  holy. 

5" 5*.  But  although  there  was  no  holinefs  in  any  day;  yet  they  thought  it  fit  to  remember 
the  great  blelTings  of  God  which  were  done  upon  certain  dayes.  An  acftion  cannut  be 
feparated  from  time ;  it  muft  be  done  fome  day  or  other,  and  moft  properly  upon 
the  Anniverfary,  or  the  monethly,  or  weekly  minds,  but  yet  this  they  did  with  fo 

great  indiflerency  of  obfervation,  that  it  cannot  look  lefs  then  that  there  was  a  provi- 
dence in  it.  For  although  all  the  Chriftian  Church  that  kept  the  Sunday  feftival,  did 

it  and  profefs'd  to  do  it  in  remembrrnce  of  the  Refurredtion  of  our  Lord,  yet  that 
the  day  of  its  memory  was  not  more  holy  then  any  day,  and  was  not  of  neceflary 
obfervation ;  it  appears  by  the  Eaftern  Churches  and  all  the  Difciples  of  S.John  who 
kept  the  feaft  of  the  RefusrecTrion  of  our  Lord,  I  mean  the  Anniverfary,  the  Great , 
the  prime  feaft,  and  that  which  was  the  meafure  of  all  the  reft,  not  upon  that  day  of 
the  week  on  which  Chrift  did  rife,but  on  the  day  of  the  full  M@on,when  ever  it  fhould 
happen.  Now  this  muft  needs  be  a  demonftration,  that  the  day  of  the  refarreCtion 
was  not  holy  by  Divine  or  Apoftolical  inftitution  :  The  memory  of  the  blefiing  was 
to  be  eternal;  and  though  the  returning  day  was  the  fitteft  circumftance,  yet  that 
was  without  obligation ;  for  if  the  principal  was  mutable,  then  the  lefs  principal 

could  not  be  fix'd,  and  this  was  well  obferv'd  by  S.  Jufiin  ;  Hoc  in  its  culpat  Jpoflolut,  Contr>  Adam< 
fff  in  omnibus  quiferviunt  Creatur<e potius  quam  Creatori.Nam  nos  quoque  tff  DominicamMm. c  16. 
diem  tff  Pafchafolenniter  celebramus  ;  fed  quia  intelligimus  quo  per  tine  ant,  non  tempord 
obfervamus,  fed  qu<e  illis  ftgnificantur  temporibus.  He  firft  efteemed  it  to  be  a  feiving 

11  the  Creature  more  then  the  Creator  to  obferve  any  day  as  of  divine  inftitution  ;  but 
"  then  if  it  be  objected  that  we  alfo  obferve  the  Lords  day  and  the  feaft  of  Eafter ;  he 
u  anfwers,  It  is  not  the  day  we  keep,  but.  we  remember  the  things  done  upon  that  day. 

Forthe  day  is  indifferent,  and  hath  no  obligation.  God  himfelf  declar'd  his  diflike  Ifai.  66. 2  & 
of  the  Religion  or  difference  ofdaies,  by  an  Evangelical  Prophet:  and  what  God 
the  Father  did  then  fufficiently  declare,  his  Holy  Son  finifhed  upon  the  Crofs ;  and 
his  Apoftles  publilhed  in  their  Sermons  :  only  fuch  daies  are  better  circumfiancd,  but 

not  better  dayes.  The  fame  is  affirm'd  by  S.  Hierome  upon  the  fourth  chapter  to the  Galatians. 

50.     But  now  that  we  are  under  no  Divine  law  or   Apoftolical  Canon,  concerning 
the  Lords  day ;  ws  may  with  the  more  fafety  inquire  concerning  the  Religion 

with 
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__. .  with  which  it  was  accidentally  inverted.  S.  Cyprian  and  S.  Jufiin  fuppofe  that  becaufe 

Ep.  5np!  ad!  Circumcifion  was  commanded  to  be  on  the  eighth  day,  it  did  typically  reprefent  the 
januar.  Lords  day,  which  is  the  eighth  from  the  Creation  :  The  Councel  of  Fcro-Julium 

faith,  that  Ifaiah  prophecyed  of  this  day  ;  and  that  the  Jewifh  Sabbath  was  the  type  of 
Can.  i.  this  day,  was  the  doctrine  of  the  Fathers  in  the  Councel  of  Matifcon.  Ibis  is  the  day 

which  the  Lord  bath  made  j  faid  the  Pfalmift,  as  he  is  expounded  by  ̂Amobius  and  di- 
in  pfal.  118.  vers  others :  Exultemus  &  l&temur  in  eo,  quia  lumine  vero  noflrat  tenebrasfuoaturus 

illuxit ;  nos  ergo  confiituamus  diem  Dominicam  in  frequent at ionibus  ufque  ad  cornua  alta- 

ris.  "  Let  us  rejoycq,and  be  glad  in  it,  becaufe  the  Sun  of  righteoufnefs  difperfing 
u  the  clouds  of  darknefs  hath  on  this  day  ftiin'd  upon  us :  Let  us  therefore  keep  the 
"  Lords  day  in  folemn  aflemblies  even  unto  the  horns  of  the  altar.  Upon  this  day 
Chrift  finilhed  the  work  of  our  redemption  which  was  greater  then  the  ceflation 
from  creating  the  world  ;  on  this  day  he  rofe  again  for  our  juftification,  and  there- 

fore this  is  called  by  S.  Ignatius  The  Queen  of  daies  ;  upon  this  day  Chrift  twice  ap- 

i  Cor.  io.  2.  pear'd  to  his  Apoftles  after  the  refurrection ;  upon  this  day  S.  Paul  appointed  the  col- 
lection for  the  poor,  and  confequently  enjoin'd  or  fuppos'd  the  aflemblies  to  be  up- on this  day :  upon  this  day  the  Holy  Ghoft  defcended  upon  the  Apoftles ;  and  on  this 

day  S.  Peter  preach'd  that  operative  Sermon  which  won  three  thoufand  Souls  to  the 
Apoc.  i.  io.  Re]igion  :  on  this  day  S.  John  was  in  extafie  and  faw  ftrange  revelations :  fo  that  it  is 

true  what  Jufiin  Martyr  faid,  Our  Blejfed  Lord  himfclf  changed  this  day  ;  that  is,  by  an- 
nulling the  Sabbath  and  by  his  refurrection  and  excellent  appearances  and  illuftrati- 

ons  upon  that  day ;  not  by  precept,  but  by  indigitation  and  remarking  that  day  by  fig- 
nal  actions  and  an  heap  of  blelTings  ;  fo  that  it  is  no  wonder  that  S.Cyprian  and  S.Leo, 

S.  Ignatius  and  S.  Aufiin,thc  Gouncels  cfLaodicea,Matifcon  and  Foro-Julium,  o£Paleftine 
and  Paris  fpeak  fo  much  of  the  advantages  and  prerogatives  of  this  day,the  celebration 
of  which  was  fo  early  in  the  Chnftian  Church  that  it  was,  though  without  necefla- 
ry  obligation,  or  a  law*  obferved  in  all  ages  and  in  all  Churches.  It  is  true  that 

Socrates  faid  ;  ckottos  fxh  vv  ykyovt  ro'is  oLitoo-toXoh  «  7rep\  yipepuv  soprac^ixoiv  vofj.o$riTeiv  ; 
It  was  thepurpofe  of  the  Apoftles  to  make  no  laws  concerning  Fefiival  dayes  :  but  it  is  alfo 

very  probable  what  one  faid;  that  it  defcends  from  Apoftolical' inftitution,  Servata 
tamen  libertate  Chrifliana,  that  is,  the  Apoftles  did  upon  the  Lords  day  often  meet, 
break  bread,  and  celebrate  the  memory  of  Chrift ;  and  by  their  practice  recommen- 

ded the  day  as  the  moft  fitted  for  their  Synaxes  or  Conventions  ;  but  they  made  no 
law,  impofed  no  ncct£fity,but  left  the  Church  to  her  Chriftian  Liberty,  and  yet  (that 
I  may  ufe  the  words  of  the  Fathers  in  the  Counfel  of  Matifcon  )juftum  eft  ut  banc  diem 
celebremu*  per  qaamfa&t  fumus  quod  nonfuimus,  It  is  fit  we  celebrate  this  day  becaufe 
of  the  blefting  of  the  refurrection  happening  on  this  day  by  which  we  became  that 
which  before  we  were  not. 

Que  ft.  | 
N  D  now  if  it  be  inquired  how  we  are  to  celebrate  this  day  ? A 

57  I  anfwer  that  we  are  fufficiently  inftructed  by  thofe  words  of  the  Laodicean  Coun- 
cel; vacent  tanquam  Cbrifiiani :  there  is  a  certain  rule  and  meafure  by  which  Chriftians 

keep  their  Feftivals.  Thejewifli  manner  was  a  perfect  reft  :  The  Chriftian  manner 
is  an  excellent  religion  and  devotion  ;  but  no  reft  excepting  fuch  a  reft  as  minifters 
to  religion :  Abftinence  from  fuch  works,  which  if  we  attend  to,  we  cannot  attend  to 
the  religion  that  is  commanded,  is  eiTentially  necefTary,  when  the  keeping  of  the  day 
religioufly  and  folemnly  becomes  neceflary.  There  are  alfo  fome  corporal  works 
which  are  properly  celebrations  of  the  day,  or  permitted  in  all  religions  upon  their 
Feftivals  :  fuch  as  are  acts  of  publick  or  private  benefit:  works  of  neceffity,  little 

things,  and  unavoidable ;  which  are  fometimes  exprefs'  in  this  verfe, 
Parva,  neceffarium,  respublica,  res  piafratri. 

Among  the  old  Romans  in  their  moft  folemn  feftivals  fome  things  were  fpecially 

permitted, 
Macrob.  Quippe  etiamfeftif  quadam  exercere  diebus 

Fas  &  jura  finunt :  rivos  deducere  nulla 
Religio  vetuit,  fegeti  pr&tenderefepcm, 
Infjdiai  avibus  moliri,  incendere  vepres, 
Ealantumque  gregem  fluvio  merfarc  falubri. 

It  was  lawful  to  turn  the  water  left  it  might  do  mifchief,  or  that  it  might  do  good ; to 
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to  (top  a  gap  in  a  hedge,  to  prevent  a  tiefpafs,  to  lay  fnares  for  birds,  to  water  the  cat- 
tel,  to  burn  weeds :  and  no  religion  forbids  things  of  this  Nature. 

58.  But  betides  the  laws  and  practices  of  Heathens  in  the  Natural  religion  and  obfer- 
vation  of  fciiivals  ;  we  may  be  inftrucfed  by  the  fame  religion  amongft  the  Jews  and 

Chriftians  :  Reading  and  meditating  the  law  was  the  religion  of  the  Jews  upon  their 

feafts  and  Sabbaths :  Mofes  cf  old  hath  them  that  preach  him  in  every  city  being  read  «»Aft*i$.afa 

the  Synagogues  every  Sabbath  day,  faid  S.  James.      "  They  met  Us  «pw  rows ,  as  Fhilo  ̂   ̂[\\\  ! 
1  '  calls  their  Synagogues,  and  they  heard  Mofes  and  the  Prophets  read  and  expound-  luk.  4-^-3^ 

"  ed  :  there  they  did  all  the  actions  of  Natural  religion  ;  there  they  taught  piety  and&13' I0* 
"  holinefs  ,  juftice  and  government,  Oeconomical   and  Political  affairs ;  and  the 
"  meafures  of  things  good  and  bad  and  indifferent ;  and  though  in  their  Synagogues 
the  exposition  and  mentation  of  the  law  was  their  principal  imployment;    yet 
in  their  Tabernacle  and  in  their  Temple  which  were  in  their  places   worlhip,  they 

offer 'd  facrifice  and  fang  hymnes  and  praifes  and  glorifications  of  God.     This  was 
the  duty  and  the  Religion  of  their  Sabbath;  not  as  it  was  a  fpecial  feparate  fcaft ; 
but  becaufe  this  was  the  imployment  fitted  for  all  fpiritual  and  religious  feafts  what- 
•foever. 

SanBa  dies  oritur,  linguifque  animifquefavete, 
Hoc  dicenda  bonofunt  bona  verba  die. 

All  holy  dayes  are  dayes  defign'd  for  holy  offices ,  for  the  celebration  of  the  Divine name  and  the  Divine  Attributes ;  for  charitable  and  holy  difcourfes.  That  reft 
which  God  fuperadded ,  being  only  commemorative  of  their  deliverance  from  the 
Egyptian  fervitude ,  was  not  moral,  nor  perpetual ;  it  could  be  difpenfed  with  at 

the  Command  of  a  Prophet ;  it  was  difpens'd  with  at  the  Gommand  of  Jofkuah  ,  it 
was  broken  at  the  fiege  of  Jericho,  it  alwayes  yielded  when  it  clafh'd  with  the  duty 
of  any  other  Gommandment ;  it  was  not  obferv'd  by  the  Priefts  in  the  Temple, 
nor  in  the  flails  by  the  Herdf-man,  nor  in  the  houfe  by  the  major  domo;  but  they 

did  lead  the  Oxe  to  water,  and  circumcis'd  a  Son  ;  that  is,  it  yielded  to  charity 
and  to  religion  ,  not  only  to  a  moral  duty  but  to  a  Ceremonial ;  and  therefore 

could  not  oblige  us  :  But  that  which  remain'd  was  imitable  ,  the  natural  religion 
which  was  us'd  upon  the  Jewifli  feftivals  was  fit  alfo  for  the  Holy  dayes  of  Chri- ftians. 

59.  And  this  alfo  plainly  was  the  practice  of  the  Chriftians,  and  bound  upon  them  by 

the  command  of  their  Superiors.      1.  It  was  not  a-upcA®*  dvto-ei  as  S. 'Ignatius  ex- ^t  adMagnef, 
prefly  affirms  ;  the  reft  of  the  body  is  no  eflential  duty  of  the  Chriftian  feftivals: 
that  was  a  Judaical  rite  ;  but  the  Chriftian  is  bound  to  labor,  even  upon  that  day ; 
faies  that  holy  Martyr :  for  then  there  had  been  no  pofitive  inhibition.      And  the 
Primitive  Chriftians  did  all  manner  of  works  upon  the  Lords  day  ;  even  in  the  times 

of  perfecution  when  they  are  the  ftricteft  obfervers  of  all  the  Divine  Command- 
ments: but  in  this  they  knew  there  was  none  :  and  therefore  when  Confiantine  the^#  omnesc.de 

Emperor  had  made  an  edict  againft  working  upon  the  Lords  day ;  yet  he  excepts  and  feriis. 
ftill  permitted  all  agriculture  or  labors  of  the  Husbandman  whatfoever  :  for  God  re- 
gardeth  not  outward  cejfationfrom  works  more  upon  one  day  then  another,  as  S.  Epipbanius 
difputes  well  againft  the  Ebionites  and  Manichees. 

60.  Thus  far  was  well  enough  when  the  Queftion  was  concerning  the  fenfe  and  extent 
of  a  Divine  Commandment ;  labor  is  a  Natural  duty,  but  to  fit  ftill  or  not  to  labor 
upon  a  whole  day  is  no  where  by  God  bound  upon  Chriftians. 

OI.  2.  It  was  not  olvs(t&  0-wfx.ofl©*,  but  it  is  /xeAerYi  vqvm,  and  ePtffJuupylctv  ©£«  Srocuf^al^cai/,  Ibidem. 
fo  the  fame  Father  :  The  meditation  and  exercife  of  the  word  of  God,  and  admiring 
the  works  of  God,  that  was  the  work  of  Chriftian  feftivals  :  and  that  they  might  at- 

tend this,  they  were  commanded  to  abftain  from  fervile  works  more  or  leis,  thefe  or 

others  refpeclively  in  feveral  times  and  places.  "  This  we  find  in  Juftin  Martyr  fpeak-  .  , 
"  ing  of  the  Chriftian  Sabbath  and  Synaxes  ;  the  Citizens  and  Countrymen  are  aflem- 
"  bled  together,  and  firft  are  read  the  Scriptures  of  the  Prophets  and  Apoftles;  then 
"  the  Prieft  or  Prefident  makes  a  Sermon  or  exhortation  to  them  to  pradtife  what 
"  they  heard  read,  then  all  go  to  prayers,  after  this  they  receive  the  Holy  Euchariflv 
"then  they  give  alms  to  the  poor.  This  is  the  manner  of  the  Chriftian  feftivity. 
Now  what  ceffation  from  the  fecular  works  is  neceflary  in  order  to  the  acfions  of  re- 
Jigion  ;  all  that  we  may  fuppofe  to  be  accidentally  the  duty  alfo  of  the  day.  To  this 
purpofe  is  that  faying  of  S.  Gregory,  Dominico  die  a  labor e  terreno  ceffandum  eft,  atque^  11.  ip.  3~> 

B  h  omni 
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omni  modo  orationibus  infiflendum,  ut  fi  quid  negligtntiaper  fex  dies  agitur  per  Diem  re- 
furrectionti  Dominica  precibiu  expietur.     On  the  Lords  day  we  muft  ceafe  from  world  ■ 

"  ]y  labor,  and  by  all  means  perfevere  in  prayer :  that  whatfoever  in  the  fix  dayes  was 
"  done  amifs  may  be  expiated  by  the  prayers  of  the  feventh,  the  day  of  the  Lords  re- 
**  furrection.     In  the  Synod  at  fours  in  France ;  the  Religion  of  this  day  was  alfo 
ftric^ly  injoin'd.   Oportct  Cbriftianos  in  laude  Dei  t$  gratiarum  attione  ufque  ad  vefpe- ram  per  fever  are.  Chriftians  muft  perfevere  in  praifing  God  and  giving  thanks  to  his 
holy  Name  untill  the  Evening  :  that  is,  untill  the  Evening  fong  be  finifhed,  for  then 
the  Ecclefiaftical  folemnity  is  over :  They  who  were  tied  to  this  long  office ,  could 
lefs  be  permitted  to  do  any  fecular  bufinefs,  and  according  as  the  piety  of  the  Church 
increafed ,  fo  the  prohibitions  of  labor  were  the   more   ftrict ;  for  that  which 
was  wholly  relative  muft  increafe  and  diminifh  according  to  the  diminution  or  in- 
largement  of  the  correfpondent.     Gonfiantine  forbad  all  labor  but  the  labors  of  Hus- 

bandry :  but  affirms  the  Lords  day  to  be  the  fitteft  for  dreflfing  or  fetting  of  Vines, 
L.omnes^.    and  fowing  Corn.     Leo  and  ̂ Anthemiws  Emperors  forbad  all  publick  pleafures,  vexa- 

Su'sli  fmlS'£J°us  Elites  or  actions,  arrefts,  andlaw-daies  ,  appearances  in  Courts,  advocations 
and  legal  folemnities  on  the  Lords  day.     The  third  Councel  of  Orleans  permitted 
waggons,  and  horfes  and  oxen  to  travel  upon  Sundaies,  but  forbad  all  husbandry 
that  the  men  might  come  to  Church.     In  an  old  Synod  held  at  Oxford  I  find  that  on 
the  Lords  day  Conceduntur  opera  carrucarum  &  agriculture ;  and  I  find  the  like  in  an  old 
injunction  of  Queen  Elizabetb,Com  may  be  carried  on  Sundaies  when  the  Harveft  is 
unfeafonable  and  hazardous.     In  thefe  things  there  was  variety  ;  fometimes  more 
fometimes  lefs  was  permitted.     Sometimes  fairs  and  markets,  fometimes  none :  In 
which  that  which  we  are  to  rely  upon  is  this ; 

1.  That  becaufeit  was  a  day  of  Religion  ;  only  fuch  things  were  to  be  attend- 
ed to,  which  did  not  hinder  that  folemnity  which  was  the  publick  religion  of  the 

day. 
2.  Nothing  at  all  to  be  admitted  which  was  directly  an  Enemy  to  religion ,  or  no 

friend. 

Of  the  firft  I  have  already  produc'dfufficient  witnefs.  Of  the  fecond  there  is  the 
lefs  doubt,  not  only  becaufe  Natural  reafon  does  abhor  all  irreligious  actions  efpe- 
cially  upon  a  day  of  religion  ;  but  becaufe  all  the  pious  men  and  law-givers  of  the 
Ghriftian  Church  have  made  complaints  and  reftraints  refpectively  of  all  criminal  or 
fcandalous  actions  upon  that  day.  Witnefs  S.  Ignatius  in  his  Epiftle  to  the  Magne- 
fians,  tertullian  apolog.  c.  42.  S.  Gregory  in  his  Epiftle  to  Augufiin  Arch  bifhop  of  Can- 

terbury ;  and  S.  jiuguftin  Bifhop  of  Hippo,  in  his  64  Epiftle  to  ̂ urelius ;  the  25  Ca- 
non of  the  Councel  of  Toledo,  the  edict  of  Leo  and  Jntbemiut,  all  which  complain  of 

and  forbid  the  evil  ufages  of  the  prophaner  men  who  fpend  the  Lords  day,  which  by 
the  Church  of  God  and  in  imitation  of  God  himfeif  and  in  celebration  of  the 
greateft  My  ftery  of  our  redemption  was  appointed  for  the  folemn  fervice  of  God ,  in 
riotous  eating  and  immoderate  drinkings,  vain  feafts,  and  wanton  dancings,  Enter- 
ludes  and  Songs,  as  if  they  intended  to  verifie  the  fcofFof  Rutiliusf 

Septima  qu&que  dies  turpi  damnata  Veterno, 
Ut  delajjati  turpis  imago  uei. 

and  that  the  reft  of  the  day  did  reprefent  God  to  have  been  weary,  but  therefore  was 
defigned  for  wine  and  the  licentioufnefs  of  his  fervants. 

5 .  The  reft  of  the  day  was  fo  wholly  for  the  ends  of  religion  ,  fo  meerly  relative 
to  the  publick  fervices  of  the  Church ,  fo  nothing  of  the  proper  and  abfolute  duty  of 
the  day,  that  the  Fathers  of  the  Church  affirm  it  to  be  better  to  work  then  upon 

L.  de  decern  tnat  day  to  be  idle  and  do  nothing.  So  S.  Jufiin  exprefly ;  melius  facer  et . ...  in  agro 
chordis.  c  3.  fuo  aliquid  utile  quamfiin  agro  otiofus  exifleret :  &  melius  famine  eorum  die  Sabbati  ta- 

il am  facer ent  quam  qu<e  tota  die  in  neomeniis  fuis  publice  faltarent.  To  do  fomething 
that  is  profitable  in  the  field  is  better  then  to  fit  there  idle,  and  to  fpin  is  better  then 
to  dance. 

4.  In  thofe  places  where  the  offices  of  the  Church  are  not  expenfive  of  the  whole 
day,  it  is  lawful  to  do  (upon  juft  caufe)  any  work  that  is  not  ̂ forbidden  by  our  Supe- 

riors, or  fcandalous  to  our  Brethren  ;  in  thofe  portions  of  the  day  which  are  unim- 
ployed  :  and  to  deny  this  is  called  perverfenefs  and  contrary  to  faith,  cap.  perven.  de 
Confecr.  dift.  5.  Quidam  perverfi  Spiritus  homines  prava  inter  vos  aliqua,  &  San5l& 
fidei  adverfafeminarunt,  it  a  ut  die  Sabbati  aliquid  operari  probiberent.  They  that  for- 

bid 
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bid  all  manner  of  work  as  unlawful  by  Divine  law  upon  the  Sabbath  are  prtdicatores 
Jnticbrifti,  preachers  of  Antichrift :  for  he  when  he  comes  (faies  S.  Gregory)  diem 
Sabbatbi  at  que  Domwicum  ab  omni  facie t  opere  cuflodiri  :  mall  forbid  all  working  upon 
the  Sabbath  and  the  Lords  day. 

$.  The  Lords  day  being  fee  apart  by  the  Church  for  Religion  ought  to  be  fo  im- 
p]  oyed  as  the  laws  of  the  Church  enjoyn  ;  and  no  otherwife ;  and  although  it  were  an 
acT  of  piety  (not  only  to  attend  to  publick  offices,  but  even)  to  attend  to  efpecial 
and  more  frequent  private  devotions  on  that  day  then  others,  yet  this  is  without  all 
obligation  from  the  Church ;  concerning  whole  intention  to  oblige  we  can  no  waies 

prefume  but  by  her  words  and  laws  when  ftie  hath  declar'd  her  felf. 6.  The  queftion  concerning  particular  works,  or  permitted  recreations  is  wholly 
ufelefs  and  trifling  :  for  quod  lege  prohibit  or  i  a  vetitumnon  eft,  permiffuminteUigitur, 
faies  the  law  :  all  that  is  permitted  which  in  the  Negative  precept  is  not  forbidden : 
but  as  for  fome  perfons  to  give  themfelves  great  liberties  of  fport  on  that  day  is  nei- 

ther pious  nor  prudent ;  fo  to  deny  fome  to  others  is  neither  juft  nor  charitable.  The 

Plowman  fits  ftill  in  the  Church  and  the  Prieft  labors ;  and  the  weaned  man  is  per-  G!?K?  ̂  
mitred  to  his  rerrdhment,  ana  others  not  permitted  becaufe  they  need  it  not;  and 
there  is  no  violation  of  any  Commandment  of  God ,  even  when  there  is  aprophanati- 
on  of  the  day  indulged  upon  pious  and  worthy  confederations. 

6l.     I  end  this  with  the  words  otGerfon  :  Quilibet  eo  die  abftineat  ab  omni  labore  aut  mer* 
catione  aut  alio  quovis  laboriofo  opere  fecundum  ritum  &  confuetudinem  patriae,  quam  con-  inDecal 
fuetudinem  Prxlatus  Spirituals  WiuA  loci  cognofcens  non  prohibet ;  quod  ft  altqua  fuper 
tali  con fuetudine  dubietas  occurrat,  confulat  fuperiores  :  "  Upon  the  Lords  day  we  are  to 
u  abftain  from  all  merchandizes  or  other  laborious  work  according  to  the  Cuftom  and 
"  law  of  the  Country  :  provided  that  the  Bifhop  knowing  of  any  fuch  cuftom  do  not 
"  condemn  it :  and  if  there  be  any  doubt  concerning  it,  let  him  inquire  of  his  Superi- 

ors. In  all  thefe  cafes,  Cuflom  and  the  Laws,  the  analogy  of  the  Commandment,  and  the 
defigns  of  piety,  Chriftian  liberty,  and  Chriftian  Charity  are  the  beft  meafures  of  deter- 
mination. 

63 .  I  have  now  done  with  the  two  great  exceptions  which  are  in  the  Decalogue,  and 
are  not  parts  of  the  Moral  law.  All  the  reft  are  Natural  precepts  of  Eternal  obliga- 

tion ;  and  are  now  alfo  made  Chriftian  by  being  repeated  and  renewed  by  Chrift,  and 
not  only  left  in  their  prime,  Natural  neceflity,  but  as  they  are  expounded  into  new 
inftances  of  duty,  fo  they  put  on  new  degrees  of  obligation. 

64.  As  afupplement  to  this  Rule,  and  in  explication  of  many  emergent  Queftion s 

concerning  the  Matter  of  the  Divine  Laws,  and  their  refpec"Kve  obligations  ,  it  will 
be  ufefui  to  enumerate  the  figns  and  charadterifticks  by  which  we  can  without  error 
difcern  which  Precepts  are  Moral,  and  which  are  not :  for  this  is  a  good  and  a  gene- 

ral inftrument  and  Rule  of  Confcience  and  ufefui  in  many  particulars. 

The  measures  of  difference  to  difcern  between  Moral  precepts  j 

and  precepts  not  moral  in  the  all  laws  of  God< 

65".  1.  All  Moral  laws  are  fuch  whofe  prime  and  immediate  Meafures  are  Natural  rea-  "  Jic  K™  K  i  V% 
fon:  but  of  precepts  not  Moral  the  reafons  may  be  oeconomical  or  Political,  fome  y*l\  y«X*i  rflj 
emergency  of  ftate  or  accident,  a  reafon  thatpafTes  away  or  that  is  kitrodue'd  by  a  <fnruhj  ,  %u*h't 
lpecial  blefllng  or  a  fpecial  caution,  a  perfonal  danger,  or  the  accidents  of  converfa-  V-  Ckn.yi.hu  ,  h 

tion.  That  we  mould  obey  our  Parents  is  a  Moral  law.  This  we  know,  becaufe  for  f  W/^M  H  -"  n 

this  we  naturally  and  by  our  very  Creation,  and  without  a  Tutor  have  many  reafons,  ̂ ^^%tf>i'-n^A and  fee  great  neceflities  and  find  abundant  ufefulnefs.  For  whoever  is  in  need  can-  f^yfi  °f  <M 
not  be  relieved  but  upon  fuch  conditions  as  they  who  are  to  relieve  them  will  impofe  ek<n%  • 
upon  them  :  Love  and  obedience  are  but  gratitude  and  neceflity  ;  becaufe  all  children! 
are  imperfect  and  helplefs  perfons;  living  upon  the  love  and  care  of  Parents  and 
Nurfes  :  they  derive  their  Natures  and  their  birth,  their  education  and  maintenance 
from  them,  that  is,  they  ow  to  them  all  that  for  which  any  Man  can  he  obeyed  and 
loved ;  they  have  on  them  all  the  marks  and  endearments  of  love  and  fear ;  they  are 
in  refpeft  of  their  children  ufefui  and  powerful,  better  in  themfelves,  and  benefi- 

cial to  their  defcendants  ;  and  therefore  the  Regal  power  is  founded  upon  the  Pa- ternal. 

Aurccp  eycuv  oitlv  ctvet^  IcrofjC  ytf/.€Te^pto. 

And  unlefs  where  God  did  fpeak  by  exprefs  voice,  he  nevet  did  fpeak  more  plainly,  or- 
Bb  z  give 
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give  power  to  one  man  over  another  fo  plainly  as  to  Parents  over  their  Childrenjtheir 
power  is  the  fountain  of  all  other,  and  the  meafure  of  all  other ;  it  hath  in  it  the  end 
and  ufefulncfs  of  all  Government,  it  hath  love  and  it  hath  caution,  it  is  for  the  good 
of  the  Subjects  ;  and  though  it  keeps  the  honor  in  it  felf  yet  the  advantage  ever 
paflethon  toothers:  And  then  if  we  confider  that  children  are  a  part  of  their  Pa- 

rents, that  the  Parents  are  blefTed  and  curfed  in  them,  that  there  is  in  them  toward 
their  children  a  Natural  affection,  that  the  little  image  of  immortality  in  which 

Men  defir'd  to  laft  for  ever  is  fupplied  to  them  by  fucceffion,  which  preferves  their 
Name  and  Memory  ;  that  Parents  are  more  wife,  and  more  powerful,  and  before  in 
time,  and  ufeful  in  all  regards  ;  that  children  cannot  at  firft  underftand,  nor  do,  nor 
fpeak;  that  therefore  Naturally  they  muft  be  in  the  poflcfiion  of  them  that  can  ; 
that  no  man  will  quit  his  intereft  without  juft  reafon ;  and  thefe  reafons  of  Subjecti- 

on being  prime  and  Natural,  and  fome  of  them  lafting,  and  all  of  them  leaving  an  ob- 
ligation and  indearment  behind  them,  they  cannot  pafs  away  without  leaving  indeli- 

ble imprefllons ;  it  muft  neceflarily  and  Naturally  follow  that  children  muft  pay  to 
their  Parents  the  duties  of  love  and  obedience, 

It  is  the  voice  of  Nature :  He  that  honors  his  Parents  is  dear  to  God.  *  Now  when 
there  is  fo  much  prime  and  Natural  reafon  :  or  if  there  be  but  any  one  that  is  fo, 

which  by  Nature  we  are  taught,  it  is  Gods  mark  upon  an*  Eternal  precept :  and 
whatsoever  God  hath  commanded  that  is  Naturally  reafonable,  that  is,  if  it  be  na- 

turally known,  or  if  it  be  a  reafon  that  is  not  relative  to  times  and  perfons  ,  a  reafon 
that  will  not  pafs  away  with  the  changes  of  the  world;  a  reafon  that  injoyns  a  thing 
that  is  perfective  of  our  nature,  and  which  cannot  be  fupplyed  by  fomething  elfc  ; 
all  that  is  to  be  confefTed  to  be  a  part  of  the  Moral  law.  But  on  the  other  fide  if  we 
take  the  inftanccs  of  circumcifion ,  and  enquire  whether  this  can  be  an  Eternal 
law;  befides  the  waies  of  difcovering  this  by  the  lines  and  meafuresof  revelati- 

on ,  we  can  alfo  tell  by  the  caufes  of  its  injunction :  it  was  appointed  as  a  maik  of  a 
family  ,  a  feparation  of  a  people  from  other  Nations,  the  leal  of  a  temporary  Co- 

venant ,  a  violence  to  nature ,  not  naturally  apt  to  fignifie  or  to  effect  any  thing 
beyond  the  wound  made  by  the  fharp  ftone,  a  rite  for  which  no  natural  reafon  can  be 
given  ;  and  therefore  it  was  never  written  in  our  hearts,  but  given  in  tables  that 
could  perilh. 

66,  2.  That  of  which  no  reafon  can  be  given  is  not  a  moral  precept.  Becaufe  all  Mo- 
ral laws  being  alfo  natural  are  perfective  of  humane  nature,  and  are  compliances 

with  our  natural  needs,  and  with  our  natural  and  meafur'd  appetites  ;  they  are  fuch 
in  which  all  mankind  feels  a  benefit ;  and  where  he  fees  his  way ;  they  are  and  have 
been  found  out  by  the  Heathen  ,  drawn  into  their  digefts  of  Laws ;  and  there  was 

never  any  law  pretended  to  be  Moral,but  they  that  did  pretend  it,  offer'd  at  a  reafon 
for  it,  deriv'd  from  the  fountains  of  nature.  *  For  every  Moral  Jaw  being  natural ; 
either  it  muft  be  naturally  confonant  to  the  underftanding,  or  only  to  the  natural 
defircs:  If  to  the  underftanding ;  then  there  is  a  difcernible  reafon  ;  if  only  to  the 
defires  ;  then  the  meafure  might  be  this ,  that  whatfoever  we  naturally  defire 
fhall  become  a  natural  duty  ;  which  if  it  could  be  admitted,  would  infer  all  the 
mifchiefs  and  diforders  of  the  world.  Upon  this  account  all  Sacraments  and  Sacra- 
mentals  are  excluded  from  being  moral  laws  becaufe  they  depending  wholly  upon 
Divine  inftitution ,  whofe  reafons  are  very  often  fecret  and  unrevealed,  we  can 
neither  naturally  know ,  nor  naturally  content  to  them,  and  therefore  can  ftand 
bound  to  them  no  longer  then  to  the  expiration  of  that  period  for  which  they  were 
invented. 

6y.  3.  The  confequents  of  natural  reafon  are  no  indications  of  a  Moral  Command- 
ment. For  Moral  laws  arc  few,  and  founded  upon  prime  reafon,  fuch  as  appears 

fo  to  all  difcerning  perfons ;  but  when  once  men  begin  to  argue ,  and  that  their  art 
or  obfervation  is  alfo  to  be  relyed  upon  ;  it  is  fo  often  deceived  and  al waies  fo  fallible, 
that  Gods  Wifdom  and  Goodnefs  would  never  put  our  Eternal  intereft  upon  the 
difputations  of  men.  It  is  faid  by  fome  men  to  be  of  the  law  of  nature  that  Spiri- 

tual perfons  mould  be  exempt  from  fecular  jurifdiction ;  but  becaufe  they  infer  this 
from  fome  proportions  of  nature ,  the  natural  diftinction  of  Spiritual  and  Tempo- 

ral, by  two  or  three  remote  and  uncertain  confequences,  it  is  to  be  defpifed ;  though 

we 



Chap.  2.  the greaTT^ulc  of  Confcicnce.  zgi 
we  had  not   I.  Co  many  precedents  in  the  Old  Teftament  to  the  contrary,  and   z.  the 
example  of  our  Bkfled  Lord,  who  being  the  head  of  all  Spiritual  power  was  yet  fub- 
ject  to  the  Civil  Magiftrate;  and   5.  theexprefs  words  of  S.Paul  fpeaking  of  the 
fecular  Magistrate ;  and  commanding  every  Soul  to  befubjett  to  them  ;  that  is,  Prieffs 
and  Monks,  Apoftles  and  Evangeiifts  and  Prophets  (as  S  Chryfoflom  thence  argues,)  Irhunc  locunv 
and  all  this  4.  belides  the  Notoriety  of  the  thing  it  felf;  Spirituality  .being  a  capa- 

city fuperadded  to  perfons ,  who  by  a  former  that  is  a  Natural  duty  are  fubordinate 
to  fecular  fuperiors.     But  befides  all  this  ;  If  the  deduction  of  Confequents  mail  be 
the  meafure  of  Moral  duties,  then  the  wittieft  difputant  mail  be  the  Law-giver,  and 
Logick  will  be  the  Legiflatiue  ;  and  there  will  be  no  term  or  end  of  multiplication 
of  laws :  for  fince  all  truth  depends  upon  the  prime  and  Eternal  truth  ,  and  can  be 

deriv'd  from  thence  and  return  thither  again,  all  actions  whatfoever  that  can  be  in 
any  fenfe  good  or  ufeful  will  be  in  all  fcnfes  necefTary  and  matter  of  duty.     There  is 
a  chain  of  truths,  and  every  thing  follows  from  every  thing  if  we  could  find  it  out : 
but  that  cannot  be  the  meafure  or  laws ;  for  befides  that  a  thing  is  reafonable,  there 
muftbea  Divine  Commandment;  and  if  a  good  reafon  alone  is  not  fufficient  to 

make  a  Moral  law,  a  bad  one  is  not  fufficient  to  declare  it.    That  all  who  are  oblig'd 
by  a  law  mould  at'leaft  by  interpretation  confent  to  it ,  is  laid  by  many  to  be  of  the 
law  of  Nature;  yet  this  is  fo  far  from  being  a  Moral  Commandment ,  that  in  fome 
very  great  Communities  of  Men,  the  Clergy  who  are  not  the ignobleft  part  of  the 
people  have  no  vote  in  making  laws,  nor  power  to  chufe  their  representatives.     In- 

deed it  is  very  reafonable  and  full  of  equity  that  ail  ftates  of  men  who  are  fit  to  choofe 
for  others,  mould  at leaft  be  admitted  to  choofe  for  themfelves  ;  yet  becaufe  this  re- 

lies not  upon  any  prime  Natural  reafon  that  neceflarily  infers  it ;  but  is  to  be  trufted 
to  two  or  three  confequences  and  deductions,  men  1  ave  leave  to  ufe  their  power,  and 
may  choofe  whether  they  will  in  this  thing  ufe  the  abfolute  power  of  a  Prince,  or 
the  more  compliant  pofture  of  a  Father.     This  is  better,  but  that  is  not  evidently 
againft  a  moral  Commandment. 

6*8.     4.  A  law  that  invades  the  right  of  Nature  is  not  always  the  breach  of  a  Moral 
Commandment :  By  the  law  of  Nature  no  man  is  bound  to  accufe  himfelf ,  but  be- 

caufe it  is  not  againft  the  law  of  Nature  if  he  does,  and  only  againft  a  privilege  or 

right  of  Nature,  '■  the  complicated  neceffities  of  Men,  *'■  the  imperfection  of  humane 
Notices,  3.  and  the  violence  of  fufpition,  4- and  the  dangers  of  a  third  perfbn,  *•  or 
the  intereft  of  the  Republick,  6-  or  the  Concerns  of  a  Prince  may  make  it  reafonable 

that  a  Man  be  ask'd  concerning  himfelf;  and  tyed  to  give  right  an  fwers.   A  Natural 
right  is  no  indication  of  a  Moral  law.   But  of  this  I  have  already  fpoken  upon  another 
occafion. 

69.  $.  Every  Confonancy  to  Natural  Reafon  is  not  the  fufficient  proof  of  a  Moral 
law  :  For  as  we  fay  in  Natural  Philofophy  5  that  t<*  (pva-ixcc  and  ra!  kktcc  r  (ptW> 
Things  Natural  and  things  according  to  Nature  are  not  all  one  :  It  is  according  to 
Nature  that  they  who  have  the  yellow  jaundies  mould  look  of  a  yellow  colour  :  but 
this  is  not  a  Natural  affection,  but  preternatural  all  the  way  :  So  it  is  in  Moral  in- 
ftances,  it  is  confonant  to  nature  that  we  mould  not  boil  a  Kid  in  her  mothers  Milk, 

but  this  makes  no  moral  law,  for  it  is  not  againft  a  natural  law  if  we  do.  *  There  are  vid-  Aquinat. 
fome  little  rationalities  and  proportions  and  correfpondencies  of  nature  which  are  i 
well  and  decent  and  pretty,  but  are  not  great  enough  to  eftablifh  a  Commandment,or 
to  become  the  meafure  of  eternal  life  and  death.AZbthing  lefs  then  the  value  of  a  Man> 
or  the  concernment  of  a  man  is  the  fubject  of  Moral  laws,  and  God  having  given  tea 
man  reafon  to  live  juftly  and  ufefully,  foberly  and  religioufly,  having  made  thefe  rea- 

fonable and  matters  of  Confcience  by  a  prime  infeription,  hath  by  fuch  prime  reafons 
relating  to  God  or  man  bound  upon  us  all  Moral  laws.  Man  only  is  capable  of  lavvs> 
and  therefore  to  man  only  under  God  can  Moral  laws  be  relative. 

70.  6.  When  God  gives  a  law  and  adds  a  reafon  for  it ;  it  is  not  alwayes  the  fignifica-' 
tion  of  a  Moral  law  though  the  reafon  be  in  felf  Eternal,  unlefs  the  reafon  it  felf  be 
proper,  relating  to  the  nature  of  the  thing  ,  and  not  matter  of  Empire.  For  ex- 

ample, when  God  commanded  the  people  oHfrael  to  give  the  firft  born  to  him  or  to 
redeem  it,  he  adds  this  reafon,  lam  the  Lord:  Mow  although  this  reafon  be  eter-Numb.3.  t& 
nal,  yet  it  is  not  a  proper  reafon  for  this  ;  but  a  reafon  by  which  he  does  or  might 
injoin  all  Commandments  :  and  itisalfo  matter  of  Empire  and  Dominion,  by  which 
he  can  remonftrate  his  abfolute  fupreme  Legislative  power,  which  is  reafon  fufficient 

Bb  5  for 
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for  our  obedience,  but  yet  it  is  extrinfecal  to  the  nature  of  the  precept,  and  therefore 
upon  this  account  it  cannot  be  called  Moral,  whofe  reafon  is  always  natural,  proper 
and  immediate.  But  yet  even  this  very  reafon  although  it  is  a  matter  of  Empire,  yet 
when  it  is  put  to  a  Commandment  as  a  proper  reafon  and  refers  to  the  matter  of  the 
law,  it  is  a  certain  token  of  Morality  :  for  thus  this  is  the  preface  or  the  reafon  affixed 
to  the  firft  Commandment;  and  fomething  like  it  is  in  the  fecond  :  For  here  when 
God  faies,  lam  the  Lord ;  itis  a  proper,  natural,eflential  reafon,  inferring  that  there- 

fore we  muft  have  no  other  Gods,  nor  to  any  other  thing  that  is  not  God  give  Divine 
honor. 

71.  7.  When  God  in  the  old  Teftament  did  threaten  the  Heathens  or  punifh  them  for 
any  fact,  it  was  not  a  fufficient  argument  to  conclude  that  fact  to  be  done  againft  a 
Moral  Commandment ;  unlefs  other  things  alfo  concurred  to  the  demonstration. 
This  I  made  to  appear  in  the  inftance  of  fome  marriages :  and  it  relies  upon  this  rea- 

fon ;  becaufe  the  nations  were  oblig'd  by  the  precepts  of  Noah,  all  the  inftances  or 
particulars  of  which  were  not  Eternal  in  their  obligation. 

72.  8.  All  the  inftances  or  purfuances  of  a  Moral  law,  are  not  as  Moral  or  neceflary 

as  their  fountain  ;  but  that  Moral  law  is  onely  to  be  inftane'd  in  thofe  great  lines  of 
duty,  which  are  nam'd  or  apparently  defign'd  in  the  letter  or  Analogy  of  .the  law. That  thofe  who  minifter  at  the  Altar  mould  be  partakers  of  the  Altar  is  a  Moral  law, 
and  a  part  of  natural  and  eflential  juftice  and  religion  :  in  purfuance  of  this  ,  the 

Prieftsdideatof  the  facrifice;  and  were  maintain'd  by  tithes  and  offerings;  and 
thus  this  Moral  law  amongft  them  was  inftane'd  and  obeyed  :  but  though  thefe  were the  waies  in  which  the  Jews  did  obey  a  Moral  law ;  yet  thefe  inftances  are  not  Moral 
and  Eternal ;  becaufe  the  Commandment  can  be  performed  without  them  :  and 
though  the  Oxe  be  muzled  when  he  treads  out  the  Corn ,  yet  if  he  eats  his  fill  be- 

fore and  after  his  work  there  is  no  breach  of  the  Commandment.  Thus  alfo  it  is 
commanded  that  we  mould  rife  up  to  the  Grey  head;  which  is  a  purfuance  of  the 
fifth  Commandment,  but  yet  this  expreflion  of  reverence  to  old  Men  ,  is  neither 
neceflary  at  all  times  nor  yet  to  be  done  by  all  perfons  :  another  expreflion  may  do 
all  the  duty  that  is  intended,  and  he  that  with  civil  circumftances  gives  an  alms  to 
an  old  beggar  hath  done  more  regard  to  him  then  he  that  gives  him  a  complement: 
For  although  Moral  Commandments  are  fometimes  fignified  with  the  inveftiture 
of  circumftances  or  particular  inftances ,  yet  becaufe  great  reafon  is  their  mea- 
fure  ,  prime ,  natural ,  eflential  and  Concreated  reafon  ,  it  is  eafie  to  make  the  re- 

paration. 
*•> .  9.  The  ftrong,  violent  and  firm  perfuafions  of  Confcience  in  {ingle  perfons,  or  in 

fome  communities  of  Men  is  not  a  fufficient  indication  of  a  Moral  law.  The  weak 

Brother  of  whom  S.  Paul  fpeaks  durft  not  eat  ftefh,  but  thought  it  an  impiety  next 
to  unpardonable,  but  he  was  abufed  :  and  there  are  at  this  day  fome  perfons,  fome 
thoufands  of  perfons  againftwhofe  Confcience  it  is  to  drefs  meat  upon  the  Lords 
day,  or  to  ufe  an  innocent  permitted  recreation  :  Now  when  fuch  an  opinion  makes  a 
Sect,  and  this  Sect  gets  firm  confidents  and  zealous  defenders,  in  a  little  time  it  will 
dwell  upon  the  Confcience  as  if  it  were  a  Native  there,  whereas  it  is  but  a  pitiful  in- 

mate and  ought  to  be  turned  out  of  doors. 
74.  10.  The  confonant  practices  of  Heathens  in  a  matter  not  exprefly  commanded  by 

God  to  them,  is  no  argument  that  what  they  did  in  that  inftance  was  by  the  light  of 
nature,  or  a  duty  of  a  Moral  Commandment.  The  Heathens  paid  tithes  to  Hercu- 

les, they  kept  the  feventh  day  facred,  they  forbad  their  holy  perfons  to  make  fecond 
marriages ;  but  it  will  be  too  great  an  eafinefs  upon  this  account  to  fuppofe  thefe  to 
be  matter  of  Eflential  duty  :  not  only  becaufe  (as  Tertullian  obferves)  the  Devil  was 
willing  to  imitate  the  feverity  or  cuftoms  and  rites  of  Gods  Church,,  to  make  his  own 
aflembUes  the  more  venerable,  Symbolical,  alluring  and  perfuafive  ;  but  becaufe  the 
nations  to  whom  God  commanded  tithes ,  Sabbaths  and  the  like,  had  entercourfe 
with  many  others ,  and  were  famous  in  the  world  by  bleffing  and  Miracles ,  by  the 
laws  and  Oracles  of  God  ,  by  excellent  Government  and  the  Deft  learnings:  The 
Phoenicians  conveyed  many  Hehrew  cuftoms  into  Greece  and  fome  learned  perfons 
went  to  School  in  Palestine  and  taught  their  own  nation  fome  myfterioufnefles  which 
themfelves  learned  under  the  Jewifh  Doctors  :  and  when  the  Judaizing  Chriftians  did 
pertinacioufly  retain  circurncifion;  they  might  upon  this  ground  have  pretended  v  to 
be  confonant  to  the  law  of  nature ;  becaufe  even  the  Gentiles,  the  Egyptians,  the  Ara- 

bians, 
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bians ,  all  the  nations  that  defcended  from  Ifhmael  and  Efau,  and  divers  other  na- 
tions their  neighbors  did  ufe  it.  But,  Confent  it  no  argument,  when  it  if  nothing  but 

imitation. 

nt;.  11.  The  appendant  penalty  of  temporal  death  impofed  by  God  Almighty  upon 
the  breakers  of  a  law,  does  not  prove  that  law  to  be  of  eternal  obligation.  I  inftance 
in  the  gathering  flicks  upon  the  Sabbath,  the  omitting  Circumcifion,  the  approach- 

ing a  wife  in  diebus  pollutions  \  all  which  were  made  facred  by  the  greateft  penalty, 
but  yet  had  not  the  greateft  obligation,  they  were  not  Moral. 

76.  12.  When  two  laws  are  in  conflict:  and  conteft  and  call  for  an  impoflible  obedi- 
ence, one  mud:  yield  to  the  other ;  but  that  which  muft  yield  is  not  moral  and  Eter- 
nal. The  obfervation  of  the  Sabbath,  and  doing  acts  of  charity  did  often  enterfer  in 

the  actions  and  occurrences  of  our  Blefled  Saviours  life;  but  the  Sabbath  was  al- 
waiesmade  to  yield  to  charity.  Thus  Sacrifice  and  mercy,  the  outward  work  and 
the  inward,  the  letter  and  the  Spirit  do  often  make  contrary  pretentions ;  but  facri- 
fice,  and  the  outward  work,  and  the  letter  are  to  yield  and  to  comply ,  and  therefore 
are  but  the  expreflions  or  inftances,  or  fignifications  of  a  Moral  duty ;  but  of  them- 
felves  have  no  morality.  This  holds  in  all  inftances  and  hath  no  exception. 

77*  J5*  By  the  not  confideringofthefemeafures  a  great  part  of  Mankind  have  been 

deceiv'd ;  but  they  could  onely  be  fecured  by  the  firft ;  which  becaufe  it  is  alfo  pof- 
fible  to  be  miftaken  in  the  application,by  reafon  of  the  mifcarriages  and  confidence  of 
fome  men ;  therefore  the  laft  refort  of  all  Moral  laws  is  to  the  Scriptures  of  the  new 
Teftament ;  in  which  whatfoever  is  commanded  to  all  Mankind  is  either  moral  in  its 
Nature  or  is  fo  by  adoption  ;  which  laft  claufe  I  put  in,  by  reafon  of  the  Sacraments, 
and  fome  glorious  appendages  of  Morality,  and  heroical  acts  of  charity  commanded 
by  Chrift  :  the  obfervation  of  which  although  it  be  not  moral,  or  of  prime  Natural 
neceflity,  yet  becaufe  they  are  commanded  by  Chrift  whofelaw  is  to  oblige  us  as 
long  as  the  Sun  and  Moon  endures  :  to  us  Chriftians  and  to  all  to  whom  the  notice  of 
them  does  arrive,  it  is  all  one  in  refpect  of  our  duty  ,  and  hath  no  real  difference  in. 
the  event  of  things.  But  if  from  the  old  Teftament  Men  will  (  as  it  is  very  often  at- 

tempted in  feveral  inftances)  endeavor  to  defcribe  the  meafures  of  Moral  laws,  the 
former  cautions  are  of  necellary  obfervation. 

RULE     VII.  , 
There  if  no  ft  ate  of  Men  or  things  but  is  to  be  guided by the proportion  of  fome  Ttyle  or  pre* 

cept  in  the  Chriflian  law. 

I.JTTfHat  is,  where  there  is  no  law  to  reftrain  us,  we  may  do  what  we  pleafe;  but 
JL  where  we  are  tyed  up  to  rules  and  meafures,  we  have  no  Law-giver  or  fountain 

of  religion  but  God,who  in  thefe  laft  daies  hath  fpoken  to  us  only  by  his  Son,  who  as 
he  is  fupreme  in  all  things,  fo  he  is  every  way  all-fufficient,  and  as  by  him  only  we 

can  be  fav'd,  fo  by  him  only  and  by  his  Spirit  we  muft  be  govern'd.  To  this  purpofe 
we  believe  that  he  hath  taught  us  all  his  Fathers  will :  He  is  the  jiuthor  andfinijher  of 
our  faith ;  and  therefore  to  him  and  to  an  obedience  to  him  we  muft  bring  our  under- 
ftanding  :  we  pray  that  his  will  may  he  dene  here  as  it  it  in  heaven ;  and  therefore  he  is 
perfectly  to  rule  our  wills  here,  for  we  are  fure  he  does  rule  all  above  :  we  have  no 
lawgiver  but  him,  no  rule  but  his  will ;  no  revelation  of  his  will  but  in  his  word  :  and 
befides  this  we  have  no  certain  place  where  we  can  fet  our  foot.  The  laws  of  the  Jews 
were  either  for  them  and  their  Profelytes  alone,  or  were  adopted  into  the  Chriftiani 
Code ;  right  reafon  gives  meafures  of  things,  but  of  it  felf  makes  no  laws  unlcfs  it  be 

conducted  by  a  competent  authority ;  The  Prophets  were  either  expounders  of  Mo- 

fes  law,  or  preachers  Evangelical;  that  is  either  they  call'd  to  obedience  in  things 
not  Moral,  or  if  they  did,  they  only  fpake  the  Sermons  of  theGofpel;  and  whatfo- 

ever was  excellent  in  all  the  world  was  but  a  derivation  from  the  wifdom  of  the  Eter- 

nal Father  ;  and  all  this  was  united  into  a  Syftem  of  Holy  precepts  at  the  appearing 
of  the  Eternal  Son  :  and  fince  there  if  no  name  under  heaven  hy  which  we  can  befaved  hui 
only  the  Name  ofjefus  ,  and  he  faves  us  not  only  by  procuring  pardon  for  them,  but 
by  turning  us  from  our  iniquities,  by  efforming  us  anew,  by  reforming  whatfoever 
was  amifs  in  manners  and  perfuafion,  by  conforming  us  to  the  iimilitude  of  the 

Hoik 
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Holinefs  and  perfections  of  God,  and  brings  us  to  glory  by  the  wayes  and  methods  of 
Grace,  that  is,  never  leaves  us  till  our  graces  are  perfect  and  even  with  Eternal  feli- 
ci.ies,  it  follows  that  we  rauft  go  to  him,  that  he  muft  teach  us  and  guide  us,  that  he 
muft  govern  us  and  perfuade  us,  that  his  laws  mull:  be  our  meafures,  his  wifdom  mull: 
be  our  irar,  his  promifes  our  aims,  and  we  may  as  well  fay  there  can  be  two  principles 
as  that  befides  him  there  can  be  any  eternal  and  fupreme  lawgiver.  One  ts  more  then 
all  the  numbers  of  the  world. 

2-  And  if  we  look  into  the  Nature  of  his  Laws  we  fhall  handle  this  truth  as  the  people 
on  mount  Sinai  did  fee  thunder :  all  excellencies  have  as  perfect  Unity  as  any  one 
hath  ;  and  there  can  be  but  one  juftice,  and  it  is  the  fame  grace  of  mercy  which  dwells 
in  the  bowels  of  all  the  good  men  and  women  in  the  world ,  and  of  temperance 
there  can  be  but  one  general  meafure,  and  unchaftity  is  a  certain  prevarication  of 
one  excellency  that  is  known  to  all  the  world  ;  and  as  for  religion  fince  there  is  but 

one  God  ,  and  he  is  to  be  wcrfhipped  as  himftlf  pleas'd,  and  to  convey  his  bleffings to  us  by  what  Mediator  and  by  what  inftruments  himfelf  fhall  elect ;  there  can  be 
in  thefe  things  no  variety,  unlefs  there  be  a  plain  deficiency  in  the  means  of  the  Di- 

vine appointment.  All  the  duty  of  mankind  is  in  Religion,  juftice  and  fobriety  ; 
and  in  all  thefe  things  God  by  Jefus  Chrift  hath  given  us  many  laws,  and  befides 
them  he  hath  given  us  no  other,  we  have  but  one  Lord,  and  therefore  but  one  Law- 

giver and  meafure  of  juftice  :  we  have  but  one  faith,  and  therefore  but  one  Reli- 
gion ;  we  have  but  one  Baptifm  ,  or  folemnity  of  renunciation  of  the  fiefh ,  the 

world  and  the  Devil,  and  therefore  but  one  Rule  for  our  comportment;  one  mea- 
fure of  Sobriety  according  to  the  Unity  of  our  Nature,  which  being  made  after  the 

image  of  God,  is  one  as  God  is  one.  If  therefore  our  Blefled  Lord  be  a  perfect  Law- 
giver, his  law  alone  muft  be  the  meafure  of  our  duty  and  obedience;  but  if  he  be 

not  a  perfect  Law- giver,  whither  fhall  we  go  to  underftand  the  will  of  God  ?  Ma- 

fier  whither  Jhall  we  go  ?  for  thou  haft  the  words  of  eternal  life,  faid  S.  Peter  ;  there's 
the  queftion  and  the  anfwer  too,  and  they  together  make  the  argument  a  demonftra- 
tion.  For  if  we  can  obtain  Eternal  life  by  the  words  of  Chrift,  then  they  contain  in 
them  the  whole  will  of  God  ;  for  he  that  fails  in  one  is  imperfect  and  loies  all :  and 
therefore  in  the  words  of  Chrift  there  is  a  perfect  provifion  for  an  intire  obedience, 
becaufe  they  are  a  fufficient  way  to  life  Eternal. 

3'  Theeffectof  this  Confederation  is ;  that  all  the  meafures  of  Good  and  Evil  muft 

be  taken  by  the  Evangelical  lines  :  Nothing  is  to  be  condemn'd  which  Chrift  per- 
mits, and  nothing  is  to  be  permitted  which  he  condemns.  For  this  is  the  great  pre- 

rogative and  perfection  of  Chrifts  law  above  that  oi  Mofes  ;  fome  things  by  Mo fes 
were  permitted  for  necefTity,  and  becaufe  of  the  hardnefs  of  their  hearts,  thus  di- 

vorces and  Polygamy  became  legally  innocent,  becaufe  a  perfect  law  was  too  hard 
for  that  people,  and  like  a  yoke  upon  a  young  Oxe  would  have  galled  them,  not  fub- 

dued  them;  and  if  he  had  ftrain'd  too  hard,  the  filver  cords  of  Difcipline  would 
have  been  firft  broken  and  then  defpifed.  But  when  Chrift  came  he  gave  perfect  laws, 
and  more  perfect  graces  ;  he  made  the  capacities  of  his  obedience  larger,  and  fitted 
the  law  and  the  Subject  by  even  and  Natural  and  gracious  proportions  ;  and  permit- 

ted nothing  which  his  Father  lov'd  not ;  and  now  every  plant  that  God  hath  not  plan- 
ted muft  he  rooted  up  :  and  therefore  this  law  muft  needs  be  abfblute  ,  and  alone,  and 

unalterable,  and  perfect,  and  for  ever :  and  this  appears  infinitely  upon  this  account ; 
that  although  our  Nature  is  fuch  that  it  will  alwaies  be  growing  in  this  world  towards 
perfection,  and  therefore  that  it  is  imperfect,  ?nd  our  obedience  will  be  imperfect : 
yet  even  this  Chrift  does  not  allow  or  pofitively  permit ;  but  commands  us  to  be  per- 

fect, that  is,  to  go  on  towards  it,  to  allow  nothing  to  cur  felves  either  of  crime  or  of 
fufpicion,  to  be  perfect  in  our  defires,  to  be  reftlefs  in  our  endeavors ,  to  beaflidu- 
ous  in  our  prayers,  never  to  think  we  have  comprehended  ,  never  to  fay  it  is  enough  : 
and  if  our  Blefled  Matter  does  not  allow  of  any  imperfection  of  degrees  :  but  thrufts 
the  moft  imperfect  forwards  to  perfection  it  muft  be  certain  that  in  his  provifions 
and  his  laws  there  can  be  no  imperfection  ,  but  he  hath  taken  care  for  all  things  on 
which  eternity  depends,  and  in  which  God  is  to  be  glorified  and  obeyed.  And  there- 

fore in  no  cafe  can  it  be  allowed  to  any  man,  or  to  any  company  of  men  to  do  any 
thing  which  is  not  there  permitted. 
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M*eft. 
4-1  TP°n  tne  account  of  this  Rule  it  is  to  be  inquired  whether  it  can  be  lawful  for  a 
Li  Prince  or  Republick  to  permit  any  thing  for  the  publick  neceffities  of  the  peo- 

ple which  is  forbidden  by  the  laws  of  Jefus  Chrift. 
r.  To  this  1  anfwer  with  a  distinction  :  That  if  the  Queftion  be  whether  in  any  cafes 
there  may  be  aftual  impunity  ;  there  is  no  peradventure  but  there  may,  for  fometimes 
it  is  neceflary,  as  when  a  multitude  fins,  for  then  the  remedy  is  much  worfe  then  the 
difeafe,  and  to  cut  ofTall  would  effect,  at  nemo  fit  quern  peccaffe  posniteat ;  there  would 
be  juftice  without  difcipline,  and  Government  without  Subjects,  and  a  cure  without 
Remedy  :  And  therefore  it  is  that  Princes  in  the  Mutinies  of  armies  or  in  the  rebelli- 

on of  their  people  ufe  to  cut  off  the  heads  of  offenders,  or  Decimate  the  Legions, 
as  C*far  and  Germanicus  did  :  but  if  it  be  part  of  the  people  though  a  confiderable 

.part,  and  the  action  highly  Criminal,  we  find  great  examples  that  executions  have 

been  done  by  Subjects,  by  the  innocent  part,  and  then  all  the  offenders  fuffer'd : 
Thus  it  happened  in  the  mutiny  ofCxcina's  Legions  and  their  defection  to  the  Ubii, 
The  innocent  part  cut  ofT  all  the  rebels  :  and  thus  it  was  commanded  by  Mofes  who 
punifhed  all  them  who  worfhipped  the  golden  Calf  by  the  fword  of  the  Levites,  he 
fet  every  mans  hand  againft  his  Brother,  and  none  of  the  Criminals  did  efcape.  But 
fometimes  it  is  impoffible  to  punifh  all ;  and  very  often  the  evil  would  be  more  then 
the  good.  For  in  all  penal  laws  and  inflictions  although  there  be  much  of  Vindictive 
juftice,  yet  this  ju/itice  is  but  a  handmaid  to  Government  and  Correction.  When  re- 

venge is  not  alfo  difcipline,  then  it  is  no  Government,  unlefs  Tyranny  be  the  name  of 
it.  So  that  in  fuch  cafes,  it  may  be  lawful  to  fpare  fome  who  need  it  indeed  but  de- 
ftrve  it  not. 

6.  But  if  by  impumity  be  meant  a  legal  impunity ;  it  mult  either  mean  that  a  law  mall 
warrant  the  actio  n,  or  that  it  £hall  before  hand  promife  indemnity  :  if  it  warrant  the 
the  action,  which  the  Evangelical  law  hath  forbidden ,  it  is  like  the  laws  of  Qmri, 
it  is  fiat at  urn  nen  iwnum,  and  erects  a  Government  againft  the  law  of  Chrift  :  if  it 
condemns  the  acftion  but  promifes  indemnity,  it  difparages  it  felf,  and  confefTes  its 
own  weaknefs  :  but  as  the  firft  can  never  be  lawful ;  fo  neither  can  the  fecond  ever  be 
made  fo  but  with  thefe  Cautions. 

Cautions  to  be  obferved  in  Civil  permiflions  of  an  unlawful  act  or  ftate. 
7.  1 .  That  the  thing  fo  permitted,  be  in  the  prefent  conftitution  of  affairs  neceflary ; 

and  yet  will  not  be  without  the  evil  appendage.  Thus  it  is  neceflary  that  in  all  com- 
munities of  Men  there  be  borrowing  and  lending ;  but  if  it  cannot  be  without  ufury, 

the  Commonwealth  might  promife  not  to  punifh  it;  though  of  it  felf  it  were  un- 
charitable and  confequently  unlawful.  For  it  is  either  lawful ;  or  elfe  it  is  unlaw- 

ful for  being  againft  Juftice  or  againft  Charity.  If  it  be  againft  Juftice,  the  Com- 
monwealth, by  permitting  it ,  makes  it  juft  :  for  as  it  is  in  the  oeconomy  or  the 

world,  the  decree  of  God  doth  cftablifh  the  viciffitudes  of  day  and  night  for  ever : 
but  the  Sun  by  looking  on  a  point  not  only  fignifies  but  alfo  makes  the  little  portions 
of  time  and,  divides  them  into  hours  ;  but  Men  coming  with  their  little  arts  and  in- 
ftruments  make  them  to  be  underftood,  and  fo  become  the  Suns  interpreters :  fo  it 
is  in  the  matter  of  juftice,  whofe  great  return  and  firm  eftablifhments  are  made  by 
God,  and  fome  rules  given  for  the  great  meafures  of  it ;  and  we  from  his  laws  know 

juft  and  unjuft  as  we  underftand  day  and  night*:  but  the  laws  of  Princes,  and  the  con- 
tracts of  men  like  the  Sun,  make  the  little  meafures  and  divide  the  great  proporti- 

ons into  minutes  of  jaftice  and  fair  entercourfe;  and  the  Divines  and  Lawyers  go 
yet  lower,  and  they  become  expounders  of  thofe  meafures,  and  fet  up  dials  and  in- 
itruments  of  notice  by  which  we  underftand  the  proportion  and  obligations  of  the 
law,  and  the  lines  of  Juftice  :  juft  and  unjuft  we  love  or  hate  refpectively  by  our  war- 

rant from  God  ;  and  from  him  alfo  we  are  taught  to  make  the  General  lines  of  it ;  as 
Do  what  you  would  be  done  to,  refiore  the  pledge  ,  hurt  no  man,  rob  not  your  neighbor  ofhif 
rights,  make  no  fraudulent  contracts,  no  unjufi  bargains  :  but  then  what  are  his  rights,  and 
what  are  not,  what  is  fraudulent  and  what  is  fair,  in  what  he  hath  power  ,  in  what  he 

hath  none,  is  to  be  dctermin'd  by  the  laws  of  Men :  So  that  if  a  Commonwealth  per- 
mits an  ufurarious  exchange  or  contract,  it  is  not  unjuft,  becaufe  the  laws  are  the 

particular  meafures  of  juftice  and  contracts,  and  therefore  may  well  promife  im- 
punity where  the  makes  innocence  (as  to  the  matter  of  juftice.)  *  But  if  ufury  be  un- 
lawful becaufe  it  is  uncharitable:  then  when  it  becomes  neceflary  it  is  alfo  charitable 

com- 



~2$6  Of  the  Qbrijlian  Law,  B  o  o  k  1 1. comparatively ;  and  as  to  charity  no  man  by  the  laws  of  God  is  to  be  compelled  (be- 
caule  it  is  not  charity  if  it  be  compelled  ;  for  God  accepts  not  an  unwilling  giver,and 
it  is  not  charity  but  an  act  of  obedience  and  political  duty  when  by  laws  men  are  con- 

ftrain'd  to  make  levies  for  the  poor;)  fo  much  lefs  can  they  be  compelled  to  meafures 
and  degrees  of  charity  ;  and  if  to  lend  upon  ufury  be  better  then  not  to  lend  at  all,  it 
is  in  fome  fenfe  a  charity  to  do  fo :  and  if  it  be  when  it  will  not  be  otherwife ,  there  is 

no  queftion  but  the  Prince  that  allows  indemnity,  is  not  tobedamnifi'd  himfelf.  I 
inftane'd  in  this,but  in  all  things  elfe  where  there  is  the  fame  reafon  there  is  the  fame conclufion. 

S.  2.  Impunity  may  be  promifed  to  any  thing  forbidden  by  the  law  of  Chrift ,  if  it 
be  in  fuch  cafes  in  which  the  Subject  matter  is  difputable  and  uncertain  whether  it 
be  fo  or  no  ;  then  it  may.  Thus  it  happens  in  queftions  of  religion ,  in  which  it  is 
certain  there  are  many  refolutions  againft  the  truth  of  God;  but  yet  they  maybe* 
permitted,  becaufe  when  they  are  probably  difputed  ,  no  man  is  fit  to  punifhthe 
error,  but  he  who  is  certain  and  can  make  it  appear  fo  to  others,  that  himfelf  is  not 
deceived. 

9*  3.  Whatfoever  is  againft  the  law  of  Chrift  in  any  inftance  may  not  be  directly 
permitted  for  the  obtaining  a  greater  good,  but  may  for  the  avoiding  of  a  greater  evil 
which  is  otherwife  indeclinable.  If  a  Prince  be  perfectly  perfuaded  that  the  fuffer- 
ing  the  doctrine  of  Tranfubftantiation  is  againft  the  laws  and  words  of  Chrift  it  may 
not  be  fuffered  ,  though  the  parties  interefted  promife  to  pay  all  the  Gabels  of  the 
Nation  and  raife  an  army  to  defend  it :  but  if  a  rebellion  cannot  otherwife  be  appea- 
fed  it  is  lawful;  not  only  upon  many  other  accounts  which  are  appendant  to  the 
Subject  matter,  but  becaufe  when  two  evils  are  before  me,  neither  of  which  is  of  my 
procuring ,  I  am  innocent  if  I  fuffer  either,  and  lam  prudent  if  I  choofe  the  leaft, 
and  I  am  guilty  of  no  crime  becaufe  I  am  but  a  fuffering  pexfon :  but  if  1  do  it  to 

obtain  a  greater  good,  I  choofe  the  evil  directly,  becaufe  1  am  not  fore'd  to  purfue 
the  greater  good  ;  I  can  be  without  it ;  and  although  I  may  chofe  the  leaft  evil  be- 

caufe I  cannot  avoid  that  or  a  greater ;  yet  when  the  Queftion  is,  whether  1  mall  per- 
mit an  evil  or  lofe  an  advantage,  I  may  efcape  all  evil ,  at  no  greater  price  then  by 

loofing  that  advantage :  fo  that  here  is  no  excufe  becaufe  there  is  no  neceflity  ;  and 
in  matters  of  duty,  no  good  can  make  recompencc  for  doing  any  evil  :  but  the  fuffer- 

ing of  a  greater  evil  is  highly  paid  for  by  the  avoiding  of  a  greater. 
10.  4.  When  any  fuch  evil  againft  the  laws  of  Chrift  is  permitted,the  evil  it  felf  muft 

be  fo  reproved  ,  that  the  forced  impunity  may  not  give  fo  much  incouragement  to 
the  crime  as  the  cenfure  muft  abate.  The  reafon  is,  becaufe  no  evil  muft  be  done  at 

any  price ;  and  we  muft  rather  lofe  our  life  then  caufe  our  Brother  to  offend  ;  and  if 
each  man  is  bound  to  this,  then  every  man  is  bound  to  it.  But  becaufe  impunity  is 
the  greateft  incouragement  to  fin,  and  next  to  the  pleafure  or  intereft  of  it ,  is  the 
greateft  temptation ;  care  muft  be  taken  that  what  ferves  the  intereft  of  the  Repub- 
lick,  may  not  deceive  the  mtereft  of  Souls;  and  this  being  the  greateft  ought  in- 

finitely to  be  preferred ;  and  therefore  unlefs  fomething  be  directly  done  that  may  be 
fufficient  fecurity  againft  the  probable  danger ,  no  intereft  of  the  Commonwealth  is 

to  be  ferv'd  againft  it;  becaufe  none  is  fufficient  to  be  put  in  ballance  againft  one Soul. 

1 1.  $.  This  impunity  (efpecially  if  it  be  in  the  matter  of  fobriety)  muft  not  be  perpe- 
tual, but  for  a  time  only,  and  muft  be  refcinded  at  the  firft  opportunity.  Thus  S.  Ju- 

Jiin  when  he  complain'd  of  the  infinite  number  of  ceremonies  which  loaded  the  Church 
and  made  her  condition  more  intolerable  then  that  of  the  Jews  under  the  Levitical 
yoke,  adds  this  withal,  that  this  was  no  longer  to  be  tolerated  then  till  there  was  a 
poffibility  to  reform.  And  when  S.  Gregory  had  fent  Augufiin  the  Monke  to  convert 
the  Saxons,  he  gave  him  advice  not  to  prefs  them  at  firft  too  paflionately  to  quit 
their  undecent  marriages,  which  by  their  long  Cuftomes  and  the  intereft  of  their  fa- 

milies they  would  be  too  apt  to  hold  too  pertinacioufly  and  with  inconvenience ,  but 
afterwards  it  would  be  done. 

£2.  6.  Till  the  impunity  can  be  taken  away,  itwere  an  act  of  prudence  and  piety,  and 
(in  many  cafes)  of  duty,  to  difcountenance  the  fin  by  collateral  and  indirect  punifh- 

ments  :  Thus  the  old  Romans  confin'd  their  lupanaria  to  the  outer  part  of  the  city ;  It 
was  aSummtnium,  and  their  impure  women  had  a  name  of  difgrace,  and  a  yellow 

veil  was  their  cognifance  :  and  fo  the  Jews  are  us'd  in  feme  places  ;  but  thus  we 

find 
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find  that  S.  Paul  and  the  Apoftles  tolerated  thofe  Qhriftians  which  from  among  their 
own  Nation  gave  up  their  Names  to  Chrift;  who  yet  were  Pclygamifts ,  or  which 

was  equivalent,  had  married  a  fecond  wife  their  firft  being  living  and  divorc'd ,  but 
although  this  could  not  well  be  avoided,  left  they  fhould  be  vex'd  into  Apoftacy,  and 
their  Judaical  hardnefs  of  heart  was  not  yetintenerated  fufficiently  by  the  fofter 
and  fweeter  Sermons  of  the  Gofpel ;  but  yet  to  reprefent  their  diflike  of  mch 

marriages  which  they  were  fore'd  to  tolerate  they  forbad  fuch  perfons  to  betaken 
into  their  Clergy ,  fo  punifhing  fuch  perfons  by  a  privation  of  honour  whom 
they  could  not  punifh  by  a  direct  infliction  of  cenfures  ,  or  feparation  from  their 
wives. 

13.  7.  In  all  fuch  tolerations  of  evil,  the  fecular  intereft  mult  be  apparently  feparatc 

and  declar'd  to  ftand  far  off  from  any  thing  of  the  Religion ;  and  the  confeiences 
permitted  to  ftand  or  fall  under  them,  who  are  to  take  care  of  them  and  anfwerfor 
them ;  the  permiflion  by  the  civil  power  is  not  to  refcue  them  from  the  Ecelefiafti- 
cal  rod :  for  it  being  a  matter  of  civil  intereft  is  not  to  derive  any  countenance  from 
religion,  fo  much  as  accidentally  ;  for  no  powers  of  Man  can  forbid  the  fervants  of 
Chrift  to  preach  his  law,  to  declare  his  will,  and  to  get  Subjects  to  his  Kingdom,  and 
to  turn  finners  from  the  error  of  their  way  :  if  they  do,  they  muft  not  be  obeyed,  but 
God  rrtuft,  and  if  they  die  for  it  they  are  well  enough. ***** 

j a  But  now  againft  the  doctrine  of  the  Rule  many  things  'may  be  objected;  for there  feem  many  things  and  great  cafes  to  be  for  which  the  laws  of  the  holyjefus 
have  made  no  provifion.  I  inftance  in  a  very  great  one ,  That  is,  the  whole  ftate 
of  war  ,  and  all  the  great  cafes  and  incidents  of  it-  For  fince  it  is  difputable 
whether  Chriftianity  allows  of  war,  and  it  is  not  difputable  but  very  certain  that 
it  fpeaks  nothing  of  it  exprefly,  neither  gives  any  cautions  concerning  it  in  parti- 

cular, it  will  feem  to  be  a  cafus  omijfus  in  the  law.  To  this  there  may  be  many  con- 
fiderations  offered. 

Of  the  meafures  of  war  by  Chrijls  laws. 

jft  1.  If  it  be  faid  that  all  war  is  unlawful,  againft  the  analogy  and  againft  many  ex-- 
prefs  lines  of  our  religion ;  it  is  indeed  a  fhort  way  of  anfwering  this  difficulty  ,  but 
will  involve  the  whole  Chfiftian  world  in  many  more;  but  of  this  in  the  following 
numbers  I  mail  give  accounts. 

16.  2.  If  it  be  faid  that  Chriftianity  leaves  that  matter  of  war  wholly  to  be  conducted 
by  the  laws  of  Nature  and  Nations  :  weftiallfind  that  this  will  intangle  the  whole 
inquiry,  but  we  mail  never  come  to  any  certainty.  For  if  the  Chriftian  law  be  (as 
I  have  proved)  a  perfect  digeftof  the  Natural  law ;  to  fay  the  affairs  of  war  are  to 

be  conducted  by  the  laws  of  Nature  is  not  to  put  them  from  being  determin'd  by  the 
Chriftian  law,  becaufe  they  are  the  fame ;  and  if  in  the  law  of  Chrift  there  be  no 
rules  of  war,  neither  can  there  be  any  in  Nature.  But  befides  this,  if  the  laws  of  Na- 

ture which  concern  war  be  not  fet  down  in  the  Gofpel  and  writings  of  the  new  Tefta- 
ment ,  but  that  we  be  fent  to  look  for  them  in  the  tables  of  our  own  hearts  in  which 

fome  things  are  difordered  by  paflion,  and  many  more  are  written  there  by  intereft, 
and  fome  by  cuftom ,  and  others  by  education,  and  amongft  men  thefe  are  the  authors 
of  contrary  inferiptions ;  we  mall  find  the  law  of  Nature  a  Arrange  thing  by  that  time 

we  have  drawn  it  from  thence  only,  and  look'd  over  it  to  find  fome  rules  of  war,whofe 
whole  being'  is  very  much  againft  the  excellent  and  perfective  laws  of  Nature. 

17.  3.  If  it  be  faid  that  War  is  to  be  conducted  by  the  meafures  of  pe&ce;  we  fpeak 
what  is  impoffible  to  be  true  :  for  inter  armaplent  leges ,  not  only  becaufe  the  fword 
is  licentious  and  impudent ;  but  becaufe  the  cafes  of  peace  and  war  are  wholly  dif- 
ferent. 

18.  4,  If  it  be  faid  that  right  reafon  muft  be  the  meafures;  I  anfwer,  that  if  right 
reafon  could  be  heard, pofiibly  there  would  be  no  war  at  all :  and  fince  one  part  begins 

the  war  againft  reafon ,  it  is  not  likely  that  he  for  any  reafon  that  can  be  urg'd  (hall 
lofe  his  advantage.  But  befides  this  who  fliall  be  judge  ?  whofe  reafon  mall  rule  ? 
whofe  arguments  fliall  prevail  ?  and  will  he  who  is  minor  in  caufa  be  minor  in  pral/o, 
he  who  hath  the  worft  at  the  difpute  yield  alfo  in  the  fight  ?  and  are  not  the  pugnacif- 
fimi  rhe  fighting  men  fuch  as  will  hear  and  underftand  the  leaft  reafon  ? 

19.  5.  Some  will  have  the  law  of  Nations  to  be  the  meafure  of  war  ;  and  pofiibly  it 

might 
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might  if  there  were  a  Digeft  of  them,  and  a  compulfory  to  inforce  them;  but  there 
being  neither,  they  are  uncertain  what  they  are,  and  are  admitted  with  variety  and  by 
accident,  and  they  ftiall  oblige  Grangers  when  the  men  are  conquered  ;  and  Subjects 
by  the  will  of  the  Prince,  that  is,  the  meafures  of  war  mall  be  the  edicts  of  any  fingle 
General  and  nothing  elfe. 

20.  In  the  midft  of  thefe  oppofitions  it  will  be  hard  to  find  fomethingcertain  :  but  that 

which  can  moft  be  relied  upon  is  this.  *  That  Chriftian  Religion  hath  made  no  par- 
ticular provifions  for  the  conduct  of  war  under  a  proper  title,  becaufe  it  hath  fo  com- 

manded all  the  actions  of  men,  hath  fo  ordered  the  religion,  fo  taken  care  that  men 
fhallbejuit,  and  do  no  wrong,  Hath  given  laws  fo  perfect,  rules  fo  excellent,  threat- 

nings  fo  fevere,  promifes  fo  glorious  that  there  can  be  nothing  wanting  towards  the 
peace  and  felicity  of  mankind,  but  the  wills  of  men.  If  men  be  fubjects  of  Chrifts 
law,  they  can  never  go  to  war  with  each  other  ;  but  when  they  are  out  of  the  ftate  of 
laws  and  peace,  they  fall  into  the  ftate  of  war  ;  which  being  contrary  to  peace,  is  alfo 
without  all  laws.  So  that  the  injurious  perfon  is  not  to  inquire  how  to  conduct  his 
war,  for  he  is  gone  beyond  all  law ;  into  a  ftate  of  things  where  laws  are  of  no  value  : 

but  for  the  injur'd  perfon  he  is  juft  fo  to  comport  himfelf  as  he  can ;  having  one  mea- fure  oiaftion,  and  another  of  defence, 

21.  For  his  defence  :  it  is  not  to  be  meafured  by  laws,  but  by  privileges  :  that  is,  things 
being  gone  beyond  the  laws  of  Nature :  he  is  left  to  his  natural  powers  and  defences ; 
and  is  to  do  this  without  any  other  limit,  but  that  he  defend  himfelf  and  his  relatives 
and  drive  away  the  injury.  That  is,  there  being  no  law  of  God  to  forbid  him  to  de- 

fend himfelf  he  is  at  his  liberty  which  Naturally  every  man  hath  :  Hoc  &  ratio  dobl.it, 

'l '  &  necejjitas  barbarii,  &  mos  gentibus,  £? '  feris  Natura  ipfaprafcripfit,  ut  omnem  f ember 
vim,  quacunqne  ope  poffent ,  a  ccrpore  ,  a  capite ,  a  vita  fua  propulfarent.  The  lear- 

ned are  taught  by  reafon,  the  barbarous  nations  by  neceffity ,  the  civil  by  cuftom, 
the  very  beafts  alfo  by  Nature ,  to  defend  their  head  ,  their  body,  their  life  from  all 
injury  by  all  means.  For  God  hath  no  where  forbidden  that  a  man  fhall  be  de- 
fended, 

o™*.  '^rmaque  in  armatos  fumerejura  finunt ; 
we  may  put  on  armor  to  defend  us  againft  an  armed  malice :  he  hath  indeed  forbidden 
private  revenges,  becaufe  thofe  are  intrufted  to  the  laws  and  publick  perforts ;  but 

wherfa  fingle  perfon  is  injur'd  he  can  defend  himfelf  or  crave  the  patronage  of  Prin- 
ces and  the  laws ;  but  when  publick  interefts  are  violated,  when  Kingdoms  and  Com- 

munities of  Men  and  Princes  are  injur'd  ,  there  is  no  law  to  defend  them;  and  there- fore it  muft  be  force:  for  force  is  the  defenfative  of  all  laws  :  and  when  all  laws  are 

injur'd  ,  there  can  be  no  way  to  reduce  men  to  reafon,  but  by  making  them  feel  the evils  of  unreafonablenefs.     If  this  were  not  fo,  then  all  Commonwealths  were  in  a 

worfe  ftate  of  affairs  then  fingle  perfons :  for  Princes  are  to  defend  each  fingle  per- 
fon ;  and  the  laws  are  to  fecure  them  ;  but  if  the  laws  themfelves  be  not  defended, 

no  fingle  perfon  can  be ;  and  if  they  could  ,  much  rather  fhould  all.     Whatfoeverif 
abfolutely  necejfary  is  certainly  lawful,,  and  fince  Chrift  hath  no  where  forbidden  Kings 
to  defend  themfelves  and  their  people  againft  violence  ;  in  this  cafe  there  is  no 
law  at  all  to  be  confidered  ;  fince  there  is  a  right  of  Nature  which  no  law  of  God 
hath  reftrained  ;  and  by  that  right  all  men  are  equal ;  and  therefore  if  they  be  not 
fafe  from  injury  it  is  their  own  fault  or  their  own  unhappinefs ;  they  may  if  they 
will ,  and  if  they  can  :  and  they  have  no  meafures  in  this  but  that  they  take  care 

they  be  defended,  and  quit  from  the  danger  and  no  more.     The  Jus 'Nature,  the 
rights  and  liberties ,  the  equalities  and  privileges  of  Nature  are  the  warrant  of  the 
defence  ,  or  rather  there  needs  no  warrant ,  where  there  is  no  law  at  all  :  But  this 
right  of  Nature  is  the  meafure  of  the  defence,  we  may  be  defended  as  much  as  we 
need. 

22*     But  then  if  it  be  inquired,  what  is  the  meafure  of  aBions  which  muft  be  done  in  the 

conduct  of  the  defence  by  the  injur'd  Prince  or  Republick,  and  how  fhall  they  be 

meafur'd  if  Ghrift  in  his  laws  hath  made  no  provifions  and  defcrib'd  no  rules 't  I  an- fwer,  That  the  meafures  of  aft  ion  in  publick  are  no  other  then  the  meafures  of  the  private  ; 
the  fame  Rule  of  juftice  is  to  be  between  Princes  and  between  Private  perfons :  they 
alfo  muft  do  as  they  would  be  done  to ;   they  muft  keep  covenants,  perform  their  words, 
hurt  no  innocent  perfon  whom  they  canpreferve.  and  yet  preferve  themfelves,  they  muft 
keep  themfelves  within  the  limits  of  a  juft  defence :  and  as  in  private  contentions 

and 



■     ,  ■  ,  .i  '   ■  ■■-■"■•      Mil     ii     ■■■  f  '        i-  •       '  "  '  "  * 

H  a  p.  z.  the  great  "Rule  of  Conscience.  2v8$> 
and  repetitions  of  our  right  we  mult  look  artel  jultice,  but  do  nothing  againft  chari* 
ty,  we  mull:  defend  our  rights,  but  do  theadverfary  no  wrong,  and  by  no  vexatious 
meafures  fecure  our  own  intereft,  and  deftroy  his  juft  right,  in  an  unnecellary  con- 

duct of  our  own,  fo  it  is  with  Princes  :  He  that  is  injur'd  may  drive  away  the  injury, 
he  may  fioht  againft  invaders,  he  may  divert  the  war  if  it  be  neceflary ;  but  he  may 

not  deftroy  the  innocent  with  the  guilty,  the  peaceable  Country- men  with  the  fight- 
ing Souldiers :  and  nothing  can  legitimate  that  but  an  abfolute  neceflky,  that  is,  it 

muft  not  be  done  at  all  when  it  can  be  underftood  and  when  it  can  be  avoided :  and 

there  is  no  direct  action  of  war  but  it  is  to  be  rul'd  by  neceffity,  and  juftice  and  cha- 
rity, and  in  thefe  there  is  no  variety  of  the  rule,  and  no  change  except  what  is  made 

by  the  Subject  matter,  which  muft  be  made  to  combine  with  the  meafures  of  juftxe 
and  charity  by  the  inftruments  of  reafon  and  cuftoms  and  publickfame,  and  all  the 
meafures  of  wife  and  good  Men. 

2?.  Wars  are  fo  to  be  manag'd  as  private  contentions  are  ;  and  there  are  the  fame  rules 
for  both,  that  is,  when  they  are  equals :  but  if  it  be  a  war  betwixt  Subject:  and  Supe- 

rior, it  is  on  the  Princes  part  to  be  conducted  as  other  acts  of  publickjuftice:  when 

a  fingle  executioner  can  punifh  offenders,  that  is  enough  ;  if  one  cannot,  more  muft; 
for  it  is  every  mans  intereft  that  the  injurious  mould  be  punifhed  ;  and  he  that  can 
raife  the  Country  Troops  by  law,  to  affift  the  executions  of  juftice,  may  raife  all  the 
Troops  of  his  Kingdom  to  do  the  fame  duty  when  there  is  a  greater  neceflity  :  But 
for  the  Subjects  who  take  up  arms  againft  their  Superior,  there  is  no  anfwer  to  be  gi- 

ven by  what  meafures  they  muft  conduct  their  arms,  there  is  no  meafure  at  all  for 
them,  but  one,  to  lay  them  down  and  never  to  take  them  up  again.  For  it  can  not 

be  expected  that  a  wife  and  a  holy  law-giver  mould  give  rules  for  the  Banditi  to  ma- 
nage their  violences,  or  the  Circajpans  how  to  conduct  their  plunder  and  their  robbe- 
ries: Ghrift  never  gave  any  laws  concerning  rebels,  but  obedience  and  repentance: 

and  for  juft  wars,  that  is,  the  defenfive  wars  of  Princes  (  for  there  is  no  other  juft  but 
what  is  defenfive  directly  or  by  a  juft  equivalency  )  Chrift  hath  given  no  other  laws 

but  the  fame  by  which  fingle  perfons  in  their  contentions  or  differences  are  to  be  con-  • 
ducted :  and  thus  alfo  S.  John  the  Baptift  gave  the  fame  meafures  to  the  Souldiers 

which  contain  every  mans  duty ;  Do  'violence  to  no  man,  and  be  content  with  your  wages. 
For  war  is  but  the  contention  of  many  :  and  as  it  is  in  focial  contracts  which  are  to 

be  governed  by  the  fame  juftice  as  private  Merchandife;  fo  it  is  in  focial  contenti- 
ons :  for  in  this  cafe,  two  and  two  thoufand  make  no  difference  in  the  rule,  but 

much  in  the  circumftances  of  the  matter. 

Quefl. 

24. "OUT  upon  this  inftance  it  is  feafonable  to  inquire  whether  the  precedents  of  the 
JD  old  Teftament  be  fo  imitable  by  them  that  go  to  war,  that  they  can  pafs  into  a 
law,  or  if  not,  yet  whether  they  are  fafe  or  no  ? 

25*  The  queftion  though  inftane'd  in  the  matter  of  war,  yet  is  of  ufe  in  all  affairs  what- 
foever;  becaufe  there  are  divers  portions  of  mankind,  1.  who  think  every  thing  is 
imitable  which  they  find  done  in  the  Scriptures,  and  2.  nothing  fafe  or  warrantable 
that  is  not :  Thefe  being  their  meafures  of  right  and  wrong  have  great  influence  into 
the  queftions  of  Conference,  and  therefore  are  to  be  cftablifhed  upon  certain  rules. 

Of  the  Negative  meafures  of  examples  in  the  Old  teftament. 

26.  i.  Therefore  it  is  evident  that  not  every  thing  done  in  the  old  Teftament  is  a  war- 
rant for  us:  I  inftance  in  all  the  injuftices  and  violences,  rapines,  and  open  preva- 

rications of  Nat^al  rights,  concerning  which  there  needs  no  further  difquifition ; 
but  we  are  to  keep  our  felves  to  the  rule  ;  that  is,  to  Gods  meafures  not  to  mans, 

nonquaitur,  fed  qua  eundum',  and  vce  mufl  not  follow  a  multitude  to  do  evil,  Argumen-  Seneca  de  vira 
turn  pejfimi  turba  efi.  Qu&ramus  quid  optime  faflum  fit,  non  quid  ufitatiffimum  ;  &  beata,€-z* 
quid  nos  in  poffeffione  f elicit atis  <ztern&  con[fituat,  non  quid  vulgo  veritatis  pejfimo  inter- 
preti  probatum  fit.  The  croud  is  the  worft  argument  in  the  world:  let  us  inquire 
not  what  is  moft  ufual  but  what  is  moft  excellent ;  let  us  look  after  thofe  things 
which  may  place  us  in  the  bofome  of  beatitude,  not  thofe  which  can  tune  with  the 
common  voices  which  are  the  worft  interpreters  of  truth  in  the  whole  world:  and 
therefore  that  fome  perfons  were  recorded  in  the  Scriptures  is  no  hallowing  of  the 
fact,  but  ferves  other  ends  of  the  Spirit  of  God.     But  in  this  there  is  no  oueftion. 

27.  2.  The  actions  of  good  men  in  Scriptures  are  not  3  competent  warran';  for  our  iou- C  c  tation ; 
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tation  ;  not  only  when  they  are  reproved,  but  even  when  they  are  fet  down  without 
cenfure.  The  reafons  are  plain,  i.  Becaufe  all  the  {lories  of  the  Bible  are  not  in- 

tended to  be  Sermons  :  and  the  word  of  God  is  ufeful  for  doBrins,  for  reproof  for  ex- 
hortation  and  for  information  ;  not  every  comma  and  period  for  every  one  of  thefe  pur- 
pofes  ;  for  they  are  contrary :  but  in  the  whole  there  is  enough  to  make  the  man  of 
God  perfect  and  readily  inftructed  to  every  good  work,  to  every  holy  purpofe.  There- 

fore as  we  muft  not  imitate  the  adultery  and  murder  of  David,  which  are  exprefly 
condemned,  fo  neither  may  we  diiTemble  madnefs  as  he  did  at  Gatk,  norperfwade 
another  to  tell  a  lie  for  us,  as  he  did  to  Jonathan,  that  he  mould  fay  he  was  gone  to 
Bethlehem,  when  he  went  but  into  the  fields,  and  to  pretend  facrifice,  when  it  was  a 
very  flight,  z.  Becaufe  every  man  is  a  liar,  and  therefore  unlefs  himfelf  walks  re- 

gularly he  can  be  no  rule  to  us.  3.  Every  fervant  of  God  was  bound  up  by  fevere 
meafures,  and  by  his  rule  he  was  to  take  account  of  his  own  actions,  and  therefore 

4.  fo  are  we  of  his.  4.  There  were  in  the  old  Tefhment  greater  latitudes  of  per  milli- 
on than  there  are  to  us :  Polygamy  was  permitted  for  the  hardnefs  of  their  hearts, 

but  it  is  feverely  forbidden  to  us ;  and  though  without  a  cenfure  we  find  Jacob  to  be 
husband  to  two  filters  at  once ;  yet  this  cannot  warrant  us  who  are  conducted  by  a 
more  excellent  Spirit,  taught  by  a  more  perfect  inftitution,  governed  byafeverer 
law  under  the  laft  and  Supream  Law-giver  of  Mankind  :  ̂ eZova,  Wifreixw&cti  JVT  r 

.   .        *  frugal  faid  S.  Chrjfoftom  :  weChriftians  ought  to  fhew  a  greater  vertue  and  more 
eminent  Sanctity  ;  becaufe  we  have  received  abundance  of  the  Spirit  of  God  and 
Chrifts  coming  is  a  mighty  gift :  and  if  we  mould  derive  our  warranties  from  the  ex- 

amples of  the  old  Teftament,  it  were  all  one  as  if  from  the  licences  of  war  we  mould 
take  pattern  for  our  comportment  in  the  days  of  peace  and  laws,  or  from  children 
learn  what  were  the  meafures  of  a  man.     $.  Becaufe  fometimes  the  actions  of  good 
men  were  in  them  innocent  becaufe  done  before  a  law  was  given  to  them;   but  the 
Symbolical  actions  by  a  fupervening  law  afterwards  became  criminal.  Thus  although 

the  drunkennefs  of  Noah  is  remark'd  without  a  black  character,  and  plainly  told 
without  a  cenfure,  it  cannot  legitimate  drunkennefs  in  us,  becaufe  he  was  not  by 
any  pofitive  law  bound  from  a  freeufe  of  wine,  directly  by  proper  provifion  ;  but 
we  are.     6.  Becaufe  the  actions  of  holy  men  in  Scripture  are  complicated,  and 

6.      when  they  are  propounded  as  examples,  and  the  whole  action  defcribed,  there  is 
fomething  good  and  fomething  bad;  or  fomething  naturally  good,  and  fomething 
peculiar  and  perfonally  good  which  cannot  pafs  into  example.     Thus  when  S.  Paul 
fpeaks  oiGideon  and  Jephthah,  Samfon  and  David,  Deborah  and  Baruch,v/ho  through 
faith  fubdued  kingdoms ;  here  there  fubduing  Kingdoms  by  invafion  and  hoftility 
is  not  propounded  as  imitable ;  but  their  faith  only,  and  therefore  let  us  follow  their 
faith  but  not  their  fighting:  and  carry  the  faith  to  Heathen  Countries  but  not  arms. 

So  when  the  fact  o£Razu  is  propounded  as  glorious  and  great  when  he  kill'd  himfelf 
aMac.15.       to  avoid  Nicanor,  the  whole  action  is  not  imitable,  but  only  fo  much  of  it  as  was  pi- 

ous and  prudent ;  and  the  other  is  to  be  prais'd  as  being  the  choice  of  a  lefler  evil,  or 
is  to  be  left  to  its  excufe,  as  being  neceflary  and  unavoidable. 

28.      3.  The  actions  of  men  in  the  old  Teftament  though  attefted  and  brought  to  effect 
by  the  providence  of  God,  is  no  warrant  for  our  practice  nor  can  they  make  an  au- 
thentick  precedent.     I  inftance  in  the  fact  of  Jeroboam,  who  rebelled  againft  the 
houfeof  Solomon;  although  God  was  the  author  of  that  change,  and  by  his  provi- 

dence difpos'd  of  the  event,  yet  Jeroboam  had  rules  to  have  gone  by,  which  if  he  had 
obferved  God  would  by  other  means  have  brought  his  purpofes  to  pa& ;  and  Jeroboam 
fhould  not  have  become  a  prodigy  and  a  proverb  of  impiety.     For  ti  man  is  circum- 

fcrib'd  in  all  his  ways  by  the  providence  of  God  juftasbeis  in  a  fhip:  for  although 
the  man  may  walk  freely  upon  the  decks,  or  pafs  up  and  down  in  the  little  continent ; 
yet  he  muft  be  carried  whither  the  fhip  bears  him :  A  man  hath  nothing  free  but  his 
will,  and  that  indeed  is  guided  by  laws  and  reafons,  but  although  by  this  he  walks 
freely ;  yet  the  Divine  providence  is  the  fhip.  and  God  is  the  Pilot,  and  the  contin- 

gencies of  the  world  are  fometimes  like  the  fierce  windes  which  carry  the  whole  event 
of  things  whither  God  pleafes:  So  that  this  event  is  no  part  of  the  meafure  of  the 
will:  that  hath  amotion  of  its  own  which  depends  not  upon  events  and  rare  contin- 

gencies, or  the  order  of  fecret  providence :  and  therefore  this  which  could  not  com- 
mend his  aflion  cannot  warrant  our  imitation. 

4-Actions 
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Chap.z.  the  great  ̂Rule  of  Conscience.  29 1 
20.  4.  Actions  done  in  the  old  Teitamcnt  though  by  a  command  of  God  do  not  war- 

rant us  or  become  juftifiable  precedents  without  iuch  an  exprefs  command  as  they 
had  :  if  the  command  was  fpecial  and  perfonal,  the  obedience  was  juft  fo  limited  ; 

and  could  not  pafs  beyond  the  perfon.  Thus  Jehu  took  up  arms  againft  the  houfe  of 
Ahab  by  the  command  of  God ;  who  intended  to  punifli  him  fevereiy.  But  we  may 
not  lift  up  our  hand  againft  our  Prince  though  he  be  wicked ;  unlefs  God  give  us 
fuch  an  exprefs  Commandment :  For  nothing  is  imitable  but  what  is  good :  but  in  this 
there  was  nothing  good  but  the obedience  ;  and  therefore  nothing  can  legitimate  it  but  a 
Commandment. 

30.  5-  Actions  of  good  men  if  done  upon  a  violent  caufe,  or  a  great  neceflity  are  not 
imitable  unlefs  it  be  in  an  equal  cafe  and  a  like  neceflity.  David  when  he  was  hun- 

gry went  into  the  Priefts  houfe  and  took  the  bread  which  was  only  lawful  for  the 
Priefts  to  eat,  and  to  this  example  Chrift  appeals ;  but  it  was  in  a  like  cafe,  in  a  cafe 
of  neceflity  and  charity,  He  that  does  the  fame  thing  mufl  have  the  fame  reafon,  or  he 
will  not  have  the  fame  innocence. 

1 1.  6.  Examples  in  matters  of  war  are  ever  the  molt  dangerous  precedents  :  not  only 
becaufe  men  are  then  moft  violent  and  unreafonable,  but  becaufe  the  rules  of  war  are 

leaft  defcrib'd  ;  and  the  neceffities  are  contingent  and  many,  and  the  reafon  of  the 
adtion  depending  upon  heaps  of  circumfrances  (of  which  peradventure  no  notice  is 
recorded )  can  lefs  be  underftood  ;  and  after  all  this,  becaufe  moft  commonly  they 
are  unreafonable  and  unmerciful.  That  David  made  the  people  of  the  Ammonites  to 
pafs  under  Saws  and  Harrows  of  iron  is  not  fafely  imitable  by  Chriftian  Souldiers; 
becaufe  it  had  fo  much  cruelty,  which  either  muft  be  criminal  or  have  an  extraordi- 

nary legitimation,  which  it  is  certain  Chriftian  Princes  cannot  have  unlefs  it  be  by 
a  rare  contingency,  and  a  new  revelation,  to  which  they  can  never  reafpnably  pretend. 
But  that  they  may  drive  out  an  invading  army,  that  they  may  kill  them  that  refift, 
that  they  may  by  war  defend  the  publick  rights  in  which  all  the  private  are  involved, 
they  may  fafely  take  for  their  warrant ;  the  example  of  Abraham  fighting  in  behalf 
of  the  King  of  Sodom ;  the  act  of Melchifedek  in  bleffing  God  for  the  fuccefs  of  that 
battel;  the  wars  of  the  Judges  and  of  David,  becaufe  thefe  were  juft  and  necefTary 
by  fpecial  command,  or  necefTary  defence,  faith  was  the  great  inftrument,  and  Gods 
bleffing  gave  them  profperity ;  they  were  againft  no  law,  and  the  like  cafes  God  hath 
not  fince  reftrained,  and  therefore  we  of  our  felves  being  left  to  the  rights  of  our  Na- 

ture, and  unconfin'd  by  the  laws  of  God,  proceed  prudently  when  we  have  the  confi- 
dence of  fuch  great  examples ;  againft  which  the  intereft  of  no  law  is  publickly,  the 

intereft  of  no  vertueis  fecretly  ingaged. 
32.  7.  When  a  law  is  changed,  the  Examples  which  acted  in  proportion  to  that  law 

lofe  all  manner  of  influence  and  caufality,  and  cannot  produce  a  juft  imitation., 
Among  the  Jews  it  was  lawful  for  a  private  perfon  to  transfix  his  Brother  or  his  Fa- 

ther if  either  of  them  tempted  him  to  idolatry  ;  and  in  a  caufe  of  God  they  might  do 
publick  juftice  by  a  private  hand.  All  the  actions  of  their  Zealots  done  in  fuch  in- 

ftances  are  no  examples  to  Chriftians :  becaufe  when  that  Priefthqod  waschang'd, 
the  law  was  chang'd,  and  then  the  Nature  of  the  action  pafs'd  from  lawful  to  unlaw- 

ful ;  and  therefore  could  not  be  imitated.  He  that  is  to  write  Greek  muft  not  tran- 
fcribeitby  the  Hebrew  Alphabet,  and  when  the  copy  is  altered,  the  tranfeript  muft 
alfo  receive  variety  and  fpecifick  difference.  Thus  the  Difciples  of  our  Lord  would 
fain  have  done  as  Elias  did ;  but  Chrift  told  them  that  he  was  not  imitable  in  that, 
by  telling  them  the  fpirit  which  is  the  principle  or  great  inftrOment  of  action  was 
wholly  changed.  It  was  not  fafe  for  them  to  do  as  Elias  did,  becaufe  they  were  to  do 
as  Chrift  commanded.  Thus  we  find  in  the  old  Teftament  King  Solomon  dedicating 
and  confecrating  of  a  Temple,  it  was  a  new  cafe,  and  he  was  an  extraordinary  perfon, 
and  the  Chriftian  Church  hath  tranferibed  that  copy  fo  far  as  to  dedicate  and  confe- 
crate  Churches  or  Temples  to  the  fervice  of  God,  but  fhe  does  it  by  the  miniftery  of 
Bifhops  who  are  amongft  us  the  prefidents  of  prayer,  and  have  thofe  fpecial  afliftan- 
ces  and  Emanations  of  the  holy  Spirit  upon  their  order  which  Solomon  had  in  his  own 
perfon  and  much  more  ;  and  therefore  though  the  act  is  exemplar,  yet  it  is  not  imi-  . 
table  as  to  the  perfon  officiating :  becaufe  to  do  fo  is  not  properly  the  effect  either 
of  power  or  of  office ;  but  being  to  be  done  in  the  way  of  prayer  is  by  the  reafon  of  the 
thing  itfelf;  and  the  conftitution  of  the  Church  appropriate  to  the  Prefidents  of 
Religion. 

Cc  2  Of 



  ■■  ■    — — «    ■  "     ■  ■       -     .  . 

zpz  Of  the  Chrijlian  Law ,  Book  IL 

Of  the  Bxamfle  of  Chrijl. 

33.  8.  In  the  new  Teftament  we  have  fo  many,  fo  clear,  fo  perfect  rules,  that  we  have 
no  need  of  examples  to  inftruct  us  or  to  warrant  our  practices;  but  examples  to  en- 

courage and  to  lead  us  on  in  the  obedience  of  thofe  rules.  We  have  but  one  Great 
.Example;  Jefus  Chrijl ;  who  living  in  perfect  obedience  to  his  Father,,  did  alfo  give 
us  perfect  inftruction  how  we  mould  do  fo  too  in  our  proportion.  But  then  how  far 
Chrift  is  imitable,  and  ought  to  be  imitated  by  us  is  bell:  declared  in  this  fhort 
rule. 

34*  In  what fcever  he  gave  us  a  Commandment,  in  that  only  we  are  bound  to  imitate  him  : 
hut  in  whatfoezer  he  propounded  to  us  at  excellent,  and  in  whatfoever  he  did  Symbolically 
to  it,  in  all  that  alfo  we  may  imitate  him. 

3  J.      This  rule  eft ablifties  the  whole  cafe  cf  Conscience  in  this  affair.     Becaufe  our 
Blefled  Saviour  being  an  extraordinary  perfon  was  to  do  fome  extraordinary  things, 
in  which  either  we  cannot,  or  we  ought  not  to  imitate  him.     He  failed  forty  days, 

we  cannot :  He  whip'd  the  buyers  and  fellers  out  of  the  Temple,  we  may  not  without 
the  authority  of  a  publick  perfon  :  He  overthrew  the  Tables  of  the  Merchants,  but 
the  young  man  in  Portugal  who  being  tranfported  with  zeal  and  ignorance  beat  true 

FoxeMa"yro1- chalice  and  the  Sacrament  out  of  the  Priefts  hand  out  of  paffion  againft  his  idola- 
trous fervice  (  as  he  underftood  it )  had  a  fad  event  of  his  folly  amongft  men;  and 

what  reward  of  his  zeal  he  found  with  God  is  very  uncertain.  But  whatfoever  he  taught 
S.  Cyprian,     to  mankind,  of  that  alfo  he  became  a  glorious  example  :  but  by  the  Sermons  only  we  are. 

inflrufled,  by  the  example  incouraged :  for  admonetur  omnis  At  as  fieri  poffe  quod  aliquando 
fa&umeft:  we  fee  it  pOflible  to  be  done  what  Chrift  commanded  us  to  do,  and  then 
did,  that  we  might  follow  hisfteps.     But  his  example  in  thefe  things  makes  up  no  part 
of  our  Rule,  becaufe  it  is  perfect  without  them  :  Here  our  rule  is  perfect,  and  fo  is 
our  example ;  but  becaufe  Chrift  did  fome  things  beyond  our  rule,  and  paft  our  mea- 
fures,  and  things  of  perfonal  vertue  and  obligation,  therefore  we  are  to  look  upon 

Chrift  as  imitable  juft  as  his  life  was  meafur'd  by  the  laws  he  gave  us,  where  they  are, 
even  there  we  alfo  muft  endeavour  to  be  fo.  *  There  is  this  only  to  be  added  :  That  in 
the  profecution  of  his  obedience  to  his  heavenly 'Father;  he  fometimes  did  actions 
in  gradu  heroico,  of  great  excellency;  which  although  they  are  highly  imitable,  yet 
they  pafs  no  obligation  upon  us  but  that  we  endeavour  to  tread  in  his  fteps,  and  to 

climb  up  to  his  degrees,  and  to  defire  his  perfections.     *  That  thefe  pafs  upon  us  no 

other  obligation  appears  becaufe  they  are  fometimes  impoffible  to  be  attain'd  to ;  and 
they  are  the  higheft  and  the  beft,  and  therefore  are  not  direct  matter  of  duty,  which 

belongs  to  all,  to  the  higheft  and  to  the  loweft.  *  But  that  thefe  do  pafs  upon  us  an 
obligation  to  endeavour  to  attain  them,  and  of  labour  towards  them  in  our  circum- 
ftances,  appears  in  the  greateft  inftance  of  all,  the  higheft  obedience,  even  that  which 

iPet.i.zi.      was  unto  death;  for  therefore  Chrift  hath  fujfered  for  us,  leaving  an  example  to  us,  that 
we  might  follow  hisfteps  :  that  is,  when  he  had  given  his  Church  precepts  and  pro- 

pounded to  them  rewards  of  fuflering:  he  alfo  was  pleas  d  to  give  us  the  greateft 
example  as  a  commentary  upon  his  own  text ;  declaring  that  the  Commandment  did 
extend  to  the  greateft  inftance  ;  and  that  we  mould  do  as  he  did,  obediens  fa&w  uf- 
que  ad  mortem,  he  was  obedient  even  unto  death ;  and  fo  muft  we  when  God  requires 

it  in  particular.     *  And  that  this  is  our  duty,  and  that  the  obligation  reaches  thus 
far,  is  certain  upon  tjie  intereft  of  love ;  for  we  muft  Jove  him  who  is  our  Lord  and 
our  God;  we  muft  love  him  with  all  our  heart  and  with  all  our  powers;  and  there- 

fore endeavour  to  be  like  him  :  £  3  o-v/jLCpwv©*  tw  vq\jl<o  ti\u\  r\  t$j?  «V/a?  rffi  Ti//.«jufyj«K 
yvto<rts,   &  t\  7rgps  ccvTW  itcLTa,  £wctfJ.iv  e^ofAoictitris'     0  yb  dyttira,    tis,  jy  [xi/xeiTcti  oaov    oTov 

Hierocl.  in       ̂ -g,   ̂ Jj  ̂   (pocariv  oj  Tiv^ccyopeiOh  ripricms  r  Sreov   clqjlc^cl,  eotv  tw  S'gw  r  S^iccvoictv  opoicaQvis. 

carm.  aur.      ̂ ne  greateft  honour  we  can  do  to  God  and  Gods  law,  is  to  underftand  God  and  to  be- 
come like  to  him.     For  every  one  imitates  that  which  he  loves.    Religiofifiimus  cultus 

eft  imitari,  faid  LaBantitu,  that's  an  excellent  inftance  of  the  Divine  worfhip,  to  en- 
deavour to  become  like  to  the  Holy  Jefus. 

\6.      9-  But  this  is  to  be  redue'd  to  practice,  fo  as  that  1.   The  duty  be  certainly  imita- 
ted; and  2.  The  degree  of  duty  aim'd  at ;   3.  And  the  inftance  be  chofen  with  pru- 
dence and  liberty.     Thus  when  we  find  that  Chrift  did  fpend  whole  nights  in  pray- 

er; the  duty  here  recommended  is  earneftnefs  and  diligence  in   prayer.     In  this 
we   muft  imitate  our  BlelTed   Lord ;     becaufe  his  rule  and   his  example  make 



h  a  p .  2.  the  great  %ule  of  Conscience.  19$ 
•r  xcc./ iaIvj  Q,wu>e/.£<x„  an  excellent  confederation  and  fociety.     But  then  to  do  it  with 
that  vehemence  and  earneftnefs,  that  degree  of  diligence,  is  a  rare  perfection  which 

we  can  only  tend  to  in  this  life,  but  we  mull:  do  what  moral  diligence  we  can  :  And  as 

for  the  inftance  and  particularities  of  duty  and  devotion,  we  are  yet  at  greater  liber- 

ty, for  we  are  not  oblig'd  to  pernoctation  in  prayer,  fo  we  pray  earneftly  and  aflidu- 
oufly,  which  is  the  duty,  and  endeavour  to  do  it  like  Chrift,  which  is  thepajjion  of  the 
duty,  and  the  degree  of  love,  and  the  way  of  perfection  ;  but  that  it  be  in  the  night, 
or  in  the  day  is  but  the  circumftance  of  the  duty,  nothing  of  the  Nature,  nothing  di- 

rectly of  the  advantage  of  it ;  and  is  to  be  wholly  conducted  by  prudence  #and  confi- 
deration  of  accidents. 

,7.     10.   After  all  this ;  as  Chrift  muft  be  imitated  in  all  matter  of  duty ;    and  is  imi- 
table  in  degrees  of  duty ;    and  that  for  the  circumftances  of  it  we  are  wholly  at  liber- 

ty :  fo  alfo  it  is  in  matters  of  his  own  ordinance  and  inftitution  in  which  the  Religi- 

on is  to  be  obeyed,  thedefignis  to  be  obferv'd  and  promoted,  the  efientials  of  the 
obfervation  to  be  infallibly  retain'd  ;  but  in  the  incidencies,  and  collateral  adheren- 
cies  which  are  nothing  to  the  Nature  of  the  rite,  nor  at  all  appertain  to  the  religion, 
there  is  no  obligation,  no  advantage,  no  love,  no  duty  in  imitating  the  practice  of 
our  BlelTed  Saviour.     Thus  to  celebrate  the  BlefTed  Sacrament  of  the  Lords  Supper 
with  bread  and  wine,  to  do  it  in  remembrance  of  his  death,  to  do  it  as  he  commanded, 
in  obedience  to  him,  to  receive  it  a  prafidentium  manu,  from  the  hands  of  the  Prefi- 
dents  of  Religion,  is  matter  of  duty,  and  matter  of  love,  and  matter  of  obedience  ;  but 
to  fuppofe  we  are  bound  fo  to  imitate  the  actions  and  circumftances  of  the  actions  of 
Chrift,  as  that  it  is  duty  or  neceflity  that  we  take  it  in  unleavened  bread,  to  mingle 
water  with  wine/ to  receive  it  in  wines  offadxa,  to  receive  it  lying  or  leaning  on  a 
bed,  to  take  it  after  Supper,  is  fo  far  from  being  matter  of  love  or  duty,  and  a  commen- 

dable imitation  of  Ghrift,  that  it  is  mimical  and  theatrical,  trifling  and  fuperftitious, 
a  fnare  to  Confciences,  and  a  contempt  of  religion  ;  it  is  a  worfhipping  of  God  with 
circumftances  in  ftead  of  forms,  and  forms  in  ftead  of  fubftances,  it  is  like  burning 
mufhromes  upon  the  altar,  and  a  converting  dreams  into  a  myftery ;  It  Is  flattery,  not 
love,  when  we  follow  our  Lord  in  thofe  things  in  which  he  neither  gave  command, 
nor  did  any  thing  of  Religion  or  excellence,  that  is,  in  which  he  neither  propound- 

ed himfelf  imitable,  nor  to  be  obeyed.     For  what  worthinefs  was  there  in  it  that 
Chrift  did  eat  this  Supper  at  Supper  t^ime  ;  or  that  when  he  did  inftitute  this  he  was 
at  his  other  Supper,  and  did  as  the  famion  of  t-he  Country  was  at  his  Supper?  what 
religion  was  there  in  it  that  he  drank  the  wine  of  his  own  Country  ?  and  what  cere- 

mony or  myftery  was  it  if  according.tp  the  ufages  of  Sober  perfons  he  put  water  into 
his  wine  for  his  ordinary  teuvrage  ?  and  how  coufd  thefe  become  matters  of  Religion 
or  imitation,  when  they  were  only  the  incidencies  and  inveftitures  of  the  .ordinary 
actions  of  life  and  converfation  ?  andin  thefe  things  the  intereft  of  Religion  is  con- 

ducted competently  by  common  rea'fon.     He  that  follows  the  vices  of  his  Prince 
does  like  the  man  that  worfhip'd  Mercury  by  throwing  ftones  at  him  ;  and  he  ferves 
him  with  a  mifchief,  and  to  pleafe  his  vitious  Prince  thrufts  him  forward  to  Eternal 
ruine.     But  he  that  to  humour  him  carries  his  neck  afide,  or  flirugs  his  fhoulders  in 
the  fame  manner,  or  holds  his  knife  at  dinner  by  his  pattern,  is  a  flatterer;  but  he 

only  loves  his  Prince  and  is  a  worthy  fervant,  who  fights  bravely  if  his  Prince  be  va-* 
liant,  and  loves  worthy  things  by  his  example,  and  obeys  his  laws  and  celebrates  his 
fame  and  promotes  his  intereft,  and  does  thofe  things   in  imitation,   for  which  his 
Lord  is  excellent  and  illuftrious  in  all  the  world. 

38.     But  becaufeagainftaRule  no  example  is  a  competent  warrant;  and  if  the  ex- 
ample be  according  to  the  Rule,  it  is  not  the  example,  but  thcRule  that  is  the  mea- 

fure  of  our  action  ;  therefore  it  is  fit  to  inquire  of  what  ufe  it  can  be  to  look  after 
the  examples  either  of  the  old  or  new  Teftament;   and  if  it  be  at  all,  fince  the  for- 

mer meafures  are  not  fafe,  to  inquire  which  are.     In  which  inquiries  we  are  not  to 
confider  concerning  examples  whofe  practices  are  warranted  by  rules;  for  in  them 
as  there  is  no  fcruple,  fo  neither  is  there  any  ufefulnefs  fave  only  that  they  put  the. 
rule  into  activity,  and  ferment  the  fpirit  of  a  man  ;  and.  are  to  the  lives  of  men,  as 
exhortation  is  to  doctrine ;  they  thruft  him  forward  to  action,  whofe  underftand- 

ing  and  Conscience  was  preingag'd. 

Cc5  Of 
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3  9.  But  then  if  it  be  inquir'd,  What  ufe  examples  are  of  beyond  the  collateral  inceir 
ragement  to  action,  and  which  are  fafe  to  be  followed  ?  I  anfwer, 

40.  1.  That  in  cafes  extraordinary,  where  there  is  no  rule,  or  none  that  is  diresft  or 
applicable  with  certain  proportions  to  the  prefent  cafe,  then  we  are  to  look  for  ex- 

ample, and  they  are  next  to  the  rule  the  beft  meafures  to  walk  by.  But  this  is  of  no 
ufe  in  any  matter  where  God  hath  given  a  law  ;  but  may  ferve  the  ends  of  humane  in- 

quiry in  matters  of  decency  and  perfonal  proportions,  when  men  are  permitted  to 
themfelves  and  their  entercourfe  with  others.  For  the  meafures  of  humane  actions  are 

either  the  to  ayiov,  $  to  £ixa,iov»  that  which  U  holy,  and  that  which  is  jufi  ;  and  of  this 
our  BlelTed  Lord  hath  given  full  rules  and  meafures  :  or  elfe  the  meafure  is,  to  xaAc* 
»§  to  'ZTpeirov,  That  which  is  worthy  and  becoming  fuch  a  per/on :  and  becaufe  laws  do  not 
ever  defcend  to  fuch  minuits,  the  practices  and  examples  of  imitable  and  exemplary 
perfons  is  the  auxiliary  of  laws.  But  this  is  coincident  to  that  of  fame  and  reputati- 

on, thus  if  it  be  inquired  in  the  days  of  perfecution,  whether  it  be  fit  to  fly  or  to  abide 

the  worft;  although  we  are  by  all  general  rules  unlimited  and  unconftrain'd,  and  fo 
the  queftion  of  lawful  or  unlawful  will  ceafe,  yet  becaufe  it  may  be  a  Queftion  of  the 
to  TEfiirovy  we  may  look  about  and  fee  what  fuch  men  as  we  are  and  ought  to  be,  have 
done :  Shall  fuch  a  man  aslflye?  faid  the  brave  Eleazaf:  he  did  not,  and  fo  made  up 
the  Rule  by  becoming  a  worthy  precedent. 

41.  -2.  In  complicated  queftions  when  liberty  and  neceffity  are  mingled  together, 
Rule  and  example  together  make  the  meafures.  Thus  if  it  be  inquired  how  we  are 

to  comport  our  felves  towards  our  King,  and  what  are  the  meafure's  of  our  duty  to- 
wards a  Tyrant  or  a  violent  injurious  Prince :  the  rule  is  plain,  we  muft  not  ftrike  Prin- 

ces for  juftice  ;  and  we  muft  not  hurt  the  Lords  anointed,  nor  revile  the  Ruler  of  the 
people ;  but  if  we  inquire  further  concerning  the  extenfion  of  a  juft  defence,  the  Ex- 

ample of David  is  of  great  ufe  to  us,  who  not  only  comported  himfelf  by  the  laws  of 
God  and  Natural  efiPential  reafon ;  but  his  heart  fmote  him  for  that  he  had  cut  of? the 

lap  of  Sauls  garment :  and  by  his  example  kept  us  fo  far  within  the  moderation  of  ne- 
ceflary  defente,  that  he  allowed  not  any  exorbitancy  beyond  it,  though  it  was  harm- 
lefs  and  without  mifchief. 

42.  3.  In  the  ufe  of  priviledgcs,  favours  and  difpenfations  where  it  is  evident  that 
there  is  no  rule,  becaufe  the  particular  is  untied  from  the  ligatures  of  the  law  ;  it  is  of 
great  concernment  that  we  take  in  the  limits  of  the  beft  examples.  And  in  this  we 
have  the  precedent  of  our  BlelTed  Saviour  to  be  our  guide  :  For  when  in  the  queftion 
of  Gabels  or  tribute- money,  he  had  made  it  appear  that  himfelf  was  by  peculiar  privi- 
ledge  and  perfonal  right,  free ;  yet  that  he  might  not  do  any  thing  which  men  would 
give  an  ill  name  to,  he  would  not  make  ufe  of  his  right,  but  of  his  reafon,  and  rather 
do  himfelf  an  injury,  than  an  offence  to  others.  This  is  of  great  ufe  in  all  the  like 
inquiries  :  becaufe  it  gave  probation  that  it  is  better  to  depart  from  our  right,  than 

from  our  charity :  and  that  priviledges  are  then  beft  made  ufe  of,  when  they  are  us'd to  edification. 

43.  4.  In  all  matters  of  doubt,  when  the  cafe  feems  equal  to  the  Confcience  on  either 
hand,  fo  that  the  Confcience  cannot  determine,  there  the  examples  of  wife  and  good 
men  are  of  great  ufe  to  caft  the  ballance  and  to  determine  the  actions  :  for  to  an  equal 
Scale  every  grane  that  is  added  will  be  fufficient  to  make  the  determination.  If  it  be 
difputed  whether  it  be  lawful  to  relie  upon  the  memory  of  our  good  works,  and  make 
them  as  an  argument  of  confidence  in  God ;  and  the  rules  of  conduct  feem  antino- 

mies, and  when  we  think  Gods  goodnefs  and  juftice  is  warrant  for  the  affirmative,  and 
yet  the  rules  and  precepts  of  humility  bear  us  to  the  Negative;  between  thefetwo, 
if  they  ftand  on  equal  terms,  the  Example  oiHezekiah  is  fufficient  to  make  the  de- 
termination. 

a  a,  5*.  The  greateft  ufe  of  examples  is  in  the  interpretation  of  laws :  when  the  letter  is 

'equivocal,  and  the  fenfe  fecret,  or  the  degrees  of  action  not  determin'd;  then  the 
practice  of  good  men  is  the  beft  external  meafure  we  can  take :  for  they  are  like  fen- 
tentidt  judicata  in  the  law  :  the  fentences  of  Judges  and  the  precedents  in  the  like  cafes, 
by  which  the  wifeft  men  do  often  make  their  determinations.  Thus  the  example  of 
David  in  dividing  the  fpoil  between  them  that  fought  and  them  that  guarded  the 
ftufF,  as  being  a  fentence  in  a  queftion  of  equity,  became  a  precedent  in  the  armies  of 
Ifrael  for  ever  after.  Thefe 
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45- .  Thefe  are  the  ufes  we  may  make  of  Examples  in  Holy  Scriptures  and  Ecclefjaftick 
writers ;  which  ufes  are  helps  to  our  weaknefs,  but  no  arguments  of  the  imperfection 

ofChrifts  law  ;  for  all  thefe  ufe*  are  fuch  which  fuppofe  us  unable  to  make  ufe  of  our 

rule,  as  in  the  cafe  of  a  doubting  Confcience,  or  not  to  underhand  it,  as  in  cafe  of  inter- 

pretation ;  or  clfe  are  concerning  fuch  things  which  are  not  direft  matter  of  duty,  but  come 

in  by  way  of  collateral  obligation  :  as  in  matter  of  decency  and  perfOnal  proportions ; 
for  which  although  examples  may  apply  them,  yet  the  laws  of  Chrift  have  given  us 
the  General  meafures. 

46.  But  then  fince  there  is  this  ufe  to  be  made  of  them,  and  the  actions  of  men  in  Scrip- 
ture are  upon  fo  many  accounts  as  I  before  reckoned  inimitable  and  unfit  precedents : 

the  next  inquiry  is,  What  are  the  pofitive  meafures  by  which  we  may  know  what  ex- 
amples are  imitable  and  fit  to  be  proceeded  in. 

the  pofitive  meafures  of  example,  and  which  may  be  fafely  followed  ? 

47.  1.  In  this  the  anfwer  hath  but  little  difficulty  not  only  becaufe  of  the  Cautions  al- 
ready given  in  the  Negative  meafures,  but  becaufe  the  inquiry  is  after  examples  in  ca- 

fes where  the  Rule  is  not  clear  and  evident,  not  underftood,  or  not  relied  upon ;  and 

they  being  in  fome  fenfe  us'd  only  in  the  deftitution  of  a  rule,  may  with  the  lefs 
fcruple  be  followed,  becaufe  if  there  be  be  no  rule  clear  enough  to  guide  the  action, 
neither  will  there  be  any  to  reprove  the  example:Therefore  that  which  remains  is  this; 

4§  2.  That  example  is  fafe,  whofe  action  is  warranted  by  Gods  blefling.  Thus  the 

piety  of  the  Egyptian  Midwives  was  imitable,  in  that  they  refus'd  to  kill  the  Lords people  at  the  command  of  Pharaoh ;  for  it  is  faid,  Therefore  God  did  build  them  houfes, 
it  was  mingled  with  an  officious  lie,  but  that  was  butaccidental  to  their  action  and  no 
part  of  its  conftitution,  and  therefore  not  relative  to  the  reward  :  but  whatfoever  God 
fays  he  rewards  with  a  blefling,  that  in  equal  circumftances  may  be  fafely  imitated. 
I  do  not  fay  whatfoever  is  blefled  or  is  profperous,  is  instable :  for  it  may  be  profpe- 
rous  and  yet  unblefled  in  one  regard  and  accurfed  in  another,  or  fuccesful-to  day  and 
blafted  to  morrow,  or  fplended  in  this  world  and  damned  in  the  next  3  or  permitted 
for  the  trial  of  Gods  fervants,  or  the  extinction  of  their  fins,-  or  the  very  thriving  of 
it  may  be  the  biggeft  curfe,  and  nurfe  up  the  fin  into  its  monftrous  uglinefs,  and  is 
no  other  but  like  the  tumor  of  an  Olcer,  it  fwells  indeed  and  grows  very  great,  but  it 

is  a  fore  all  the  way  and  is  a  contradiction  to  profperity  '-,  and  fin  never  thrives  unlefs 
it  be  in  the  moft  Gatachreftical  and  improper  way  of  fpeaking  in  the  world  :  but  1  fay 
when  it  is  faid  or  plainly  enough  fignified  in  Scripture  that  God  did  blefs  the  man  for 

fo  doing  •>  that  for  which  he  was  blefTed,  that  I  fay  is  only  imitable.  *  And  on  the 

other  fide  though  an  action  be  defcrib'd  in  ftory  without  its  mark  of  good  or  bad,7  it  is 
a  great  condemnation  of  the  action  if  the  event  was  intolerable  and  the  proper  produ- 

ction was  a»mifchief :  and  thus  was  the  drunkennefs  of  Lot  condemned,  becaufe  in- 

ceft  was  the  product,  imdoFNoah,  becaufe  fhame  and  flavery  were  the  two  daugh- 
ters of  it. 

49.  3.  Becaufe  in  thefe  examples  for  which  there  is  no  perfect  rule  the  concernment 
is  not  a  direct  but  a  collateral  duty,  not  matter  of  direct  obedience,  but  fame  and  re- 

putation, that  things  honeft  in  the  fight  of  all  men  'he  provided ;  therefore  fuch  examples 
only  are  to  be  followed  which  are  of  good  report.  A  man  fhall  not  be  called  a  juft  per- 
fon  if  he  invades  his  neighbours  rights,  and  carries  war  to  difpoflefs  a  people  that 
live  in  peace,  upon  pretence  becaufe  we  find  in  Scripture  that  Nimrod  did  fo,  be- 

caufe he  was  an  infamous  perfon :  but  when  Jofhuah  kept  the  Gibeonites  alive  becaufe 
though  he  was  deceivd  by  themyethefworeto  them,  and  yet  did  make  them  to  be 

flaves  to  his  people  '?  he  is  very  imitable  both  in  one  part  and  in  the  other,  and  we  may 
not  break  our  words  upon  pretence  we  were  deceived,  but  yet  we  may  do  all  that  we 
can  juftly  do  for  the  intereft  of  our  relatives :  and  all  this  can  well  depend  upon  the 
example  of  Jofhuah  becaufe  his  fame  is  intire  and  illuftrious  he  is  accounted  a  good 
and  a  brave  man.  # 

50.  4.  We  muft  be  careful  to  diftinguifh  the  examples  of  things  lawful  from  the  ex- 
amples of  things  good  and  juft :  and  always  imitate  thefe,  but  with  caution  follow 

thofe :  not  only  becaufe  what  was  lawful  in  the  old  Teftament  is  not  always  fo  in  the 
New,  but  that  what  is  lawful  i£  all  times,  at  fome  times  is  not  fit  to  be  done.  But 
then,  let  every  example  be  fitted  to  the  queftion :  If  the  inquiry  be  whether  this  action 
be  holy  or  no  ?  an  example  that  declares  it  lawful  does  not  anfwer  that  queftion,  but  if 

it 
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it  be  ask'd  whether  it  be  lawful,  the  example  proving  it  to  be  holy  does  conclude  the other  more  ftrongly. 

51.  f-  When  evident  figns  of  piety  like  veins  of  Silver  in  the  grofler  earth  are  ming- 
led with  the  example,  it  adds  many  degrees  of  warranty  to  the  determination.  Thus 

our  B.  Saviour  in  his  apology  made  for  his  Difciple  appeal'd  to  the  example  of  David 
eating  the  bread  of  propofition  :  it  was  indeed  an  argument  to  them  depending  upon 
the  fame  of  the  Patriarch,  but  yet  our  B.  Saviour  knew  there  was  in  it  great  charity 
and  lines  of  piety  to  his  hungry  followers  when  David  neglected  a  ceremony  that  he 
might  do  a  charity  and  relieve  a  neceffity,  and  therefore  Chrift  did  it  notbecaufe 
David  did  it,  but  becaufe  he  might :  Davids  action  was  not  Chrifts  warrant,  but  the 
piety  of  the  thing  was  warrant  to  them  both.  And  indeed  this  is  the  right  ufe  of  ex- 

amples :  by  the  advantage  of  the  mans  fame  they  may  reprove  an  adverfary,  but  by  the 
great  lines  of  piety  mindled  with  the  body  of  the  action  they  may  become  a  prece- 

dent for  our  imitation. 

I  have  now  given  accounts  concerning  that  principle  (  mention'd  JVum.i  f .  )  which 
affirms  £  every  thing  to  be  imitable  if  done  and  described  in  the  Scripture  ]  unlefs  it 
be  fignally  forbidden.  Concerning  the  other  [That  nothing  iffafe  or  warrantable 
that  H  not  ]  I  referve  it  for  its  proper  place. 

_  ■     • 
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CHAP.    III. 

Of  the  Interpretation  and  Obligation  of  the  Laws  of 
- 
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1   <?'b-  uoiiir.  - 
RULE     I. 

-    ■ In  Negative  precepts  the  Affirmatives  are  commanded,  and 
in  tli€.  Affirmative  commandments  the  Negatives  are  in- 
cluded 

-1  ■  .  nc  . 
OT  he  that  gives  the  law  only,  but  he  who  authoritatively  ex- 

pounds the  law  becomes  to  us  a  Law-giver  :  and  all  who  believe  in 
Gotland  in  Jefus  Chrill:  confefs  thcmielves  Subjects  of  the  Ghrifti- 
an  Laws }  but  all  do  not  obey  alike,  who  confefs  themfelves  equal- 

ly bound,  »and  are  equally  deiirous  to  obey:  becaufe  men  by  new 
:  of  jfstjfe  or  imperfect  interpretation  of  laws  become  a  law  unto 
themfelves  or  others,  giving  them  meafures  which  our  Bleiled 

Lord  never  inten-dtfd :..  and  yet  an  error  in  thefe  things  is  far  more  dangerous  than  in  a 
thouferidotners  in  Which  men  make  greater  noiifes.  I  fiiall  therefore  indeavourto 
defcribe  plain  and  rational  meafui;es;of  interpretation,  that  we  may  walk  fecurely.  . 

2>  It  is  obfervable  that  m  the  Decalogue  and  fo  in  the  whole  law  a£  sjttofes  there  are 
more  negative  Precepts  than  affirmative.  The  Jewijh  Doctors  fay  that  there  are  fix 
hundred  and  thirteen  precepts  given  by  Mofes,  according  to  the  number  of  letters  in, 
the  Decalogue  which  are  fix  hundred  and  thirteen.  But  of  thefe  ,248.  are  affirma* 
tive  according  to  the  number  of  thejoyntsof  a  mans  body:  but  365.  are  Negative 
according  to  the  number of  the  days  of  the  year:  but  to  omit  thefe  impertinent  and 
aiery  obfervations  of  the  Jews  it  minilters  fome  ufeful  and  material  confederations, 
that  in  the  Decalogue  all  the  Moral  precepts  one  only  excepted,  are  Negative  ( for 
that  of  the  Sabbath  is  the  caput  ceremoniarum : )  But  that  of  obedience  to  our  Supe- 

riors is  only  pofitive  and  affirmative :  Thereafons- were  thefe  by.which.alfo.we  can 
underftand  the  ufefulnefs  of  the  ©bfervation. 

1.  Be- 
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2.  i.  Becaufe  this  being  the  firit  great  reformation  of  the  world  was  to  proceed  by 
the  meafures  of  Nature  ;  from  imperfection  to  growth  :  from  the  beginnings  of  Re- 

ligion to  its  greater  excellencies  :  but  in  Nature  the  firft  ftep  of  our  progreffion  is  to 
abftain  from  evil ; 

Virtus  eftvitiumfugere,  &  fap tent i a  prima 
St  tilt  it  ta  caruijfe.   

and  therefore  the  face  of  the  Commandment  was  covered  with  the  robe  of  difcipline,  * 
and  God  would  fo  fecure  their  fervices  that  they  mould  not  difpleafe  nor  anger  him ; 

but  the  excellencies  of  holinefs  by  which  he  was  to  be  indear'd  to  mankind  were  efpe- 
cially  the  glories  of  Chrift,  not  the  horns  of  Mofes,  the  perfections  of  Evangelical 

Sanctity,  not  of  the  beginnings  of  the  law. 

4#  2.  The  great  Sanction  of  the  law  was  fear  of  punifhment;  and  therefore  God 
chofe  to  reprefent  his  law  to  them  in  Negatives,  that  according  to  the  endearment 

fo  might  be  the  obedience :  Now  to  abftain  from  evil  is  the  proper  effect  of  fear,  but 
to  do  good  for  fear  of  punifhment  is  as  improper  as  to  threaten  a  man  into  love.  Fear 
is  the  bridle  of  fervants  and  boys,  love  is  the  fpur  of  brave  and  good  men. 

Nonfurtum  feciy  necfugi,  frmibi  dicat 

Servus,  babes  pretium,  loris'non  urerk ,  aio : Non  bominem  occidi,  nonpafces  in  cruce  corvos. 

That's*  the  dialogue  of  Matters  and  Servants.  If  you  be  a  thief  you  lhall  be  condem- 
ned to  the  mill ;  if  you  be  a  murderer,  you  (hall  be  broken  upon  the  wheel :  but  if  you 

abftain  from  fuch  crimes,  your  reward  fliall  be,  you  (hall  efcape  the  furca :  fince  there- 
fore the  fpirit  of  the  law  was  the  fpirit  of  fear  and  of  bondage,  God  did  tranfact  his 

Covenant  with  them  in  negative  meafures. 

$.  3.  The  law  of  Mofes  was  a  purfuance  of  the  Covenant  of  works ;  and  fince  it  had  in 
it  very  little  befide  the  Umbrages  of  the  x?*?^  ̂ V®-  tne  foeet  yoke  of  the  Gofpel, 
it  did  ftipulate  for  exact  meafures :  but  therefore  the  precepts  were  negative  that  the 
obedience  might  be  the  more  pofilble,  and  the  injunction  the  nearer  to  paternal :  for 
it  is  much  more  pofilble  to  abftain  from  fins  of  commiffion  than  from  fins  of  omiffi- 
on :  So  that, 

Optimum  eft  qui  minimis  utgeturt 
is  the  beft  meafure  of  obedience  to  the  Mofaick  law :  he  is  the  good  Man  who  cannot 
be  accufed  to  have  done  what  the  law  forbids,  he  who  hath  done  the  feweft  evils,  not 

he  who  does  the  moft  good  :  and  thus  alfo  the  Pbarifees  underftood  their  duty  :  and 

they  were  not  reprov'd  by  our  blelled  Lord,  for  underftanding  the  Negative  precepts 
by  the  rules  of  abftinence  and  a  Negative  duty ;  but  becaufe  they  underftood  their 
Negative  duty  only  by  the  meafures  of  the  letter,  mot  of  the  intention  and  Spirit  of 
the  law :  and  2.  becaufe  when  they  had  been  by  the  Commentaries  of  the  Prophets 
and  other  holy  men  inftructed  in  fome  Evangelical  meafures  and.  more  perfect  in- 

tendments, fecretly  at  firft  defign'd  by  God,  and  fo  expounded  by  the  Prophets  by 
way  of  Evangelical  preparation;  yet  they  would  ftill  adhere  to  the  old  and  firft  un- 

derftandings  of  the  law  '-,  becaufe  they  lov'd  fome  fins  which  (  as  they  had  known  ) 
were  forbidden  by  thofe  Negative  precepts  if  they  would  have  open'd  their  hearts  to 
underftand  them  as  they  mould. 

6.  4.  That  the  fifth  Commandment  is  affirmative  in  the  midftof  all  the  Command- 
ments that  are  Negative,  hath  a  peculiar  reafon,  but  nothing  againft  the  former  dif- 

courfe :  for  it  being  a  Sanction  of  obedience  to  our  Superiors  under  God,  is  to  be  ex- 
prefled  in  actions  and  external  fignifications ;  Not  only  becaufe  thefe  only  can  do  be- 

nefit, fervice  and  advantages  to  our  Parents  and  Princes,  but  becaufe  of  nothing 
elfe  can  they  be  judges :  Men  take  no  cognizance  of  thoughts  and  fecret  purpofes  5 
but  of  outward  fignifications ;  and  therefore  the  precept  was  to  be  affirmative,  that 
is,  preceptive  of  outward  actions.  2.  There  is  in  children  toward  their  Parents  fo 
much  natural  love  and  fo  much  fear,  and  they  are  fo  long  under  their  power  and 
the  needs  of  minority,  that  it  will  very  rarely  happen  that  children  can  defpife 
their  parents  or  curfe  them :  their  own  intereft,  and  their  own  paflions,  and  their 
own  affairs  will  fecure  the  negative  meafures  of  that  Commandment ;  and  therefore 

thev^ld  was  in  this  inftancedifpos'd  to  receive  greater  degrees  of  injunction  and a  higher  Commandment:  Nature  in  this  inftance  doing  the  fame  office  for  them 

as  the  whole  law  did  in  the  other;  that  is,  it  was  TvaLifrctyooyos  a  Schoolmafterto" 
bring  them  to  Chrift  :  and  if  they  had  been.as  much  difpofed  forthe  entertainment  of 

the 
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the  rare  and  excellent  affirmative  Commandments  of  Chrift  in  the  matter  of  chaftity 
and  charity  and  meeknefs  and  humility  as  in  the  matter  of  duty  to  their  Parents, 
there  would  have  been  lefs  need  of  the  interpolation  and  interval  of  the  law  of  Mofes 
before  the  coming  of  Chrift. 

7-       And  thefe  obfervations  are  verified  by  the  aW«reP<P"  or  correfponding  part :  for  the 
precepts  of  Chrift  are  pofitive  and  affirmative,  as  appears  in  his  Sermon  on  the 
Mount,  which  is  the  Summary  of  his  Law,  in  which  when  he  expounded  the  Nega- 

tive commands  of  Mofes,  he  ftill  fuperadded  an  affirmative  of  his  own  :  So  that  it  will 
be  nothing  but  matter  of  fpeculation  to  difcourfe  whether  or  no  in  the  law  of  Mofes, 
the  affirmatives  were  included  in  the  Negatives  ;  it  is  certain  the  Pharifees  did  not 
underftand  them  fo ;  and  they  are  not  always  involved  in  the  nature  of  each  other, 
and  the  promifes  of  the  law  were  not  fufficient  to  incourage  the  ayccftoepyia,  the  do- 

ing of  good  works,  though  the  fear  was  enough  to  reftrain  the  evil :  but  that  which 
concerns  the  Confcience  is  that  which  now  is  evident  and  palpable:  In  the  laws  of 
Jefus  Chrift  the  negative  and  affirmative  are  but  correlatives,  oppofita  relativa,  and 

Matth.5.a8,2p  do  infer  each  other.     Thus  we  find  it  exprefled  often  Wkofo  looketh  on  a  woman  to  lufi, 
hath  committed  adultery :  that  was  our rBlefled  Lords  commentary  on  the  fixth  Com- 

3P*4°-         mandment  which  was  negative  ;  but  he  adds ;  //  thy  right  eye  offend  thee  pluck  it  out. 

So  again,  Refift  not  evil,  that's  the  negative   precept,  but  Chrift  adds,  If  any  man 
fuesthet-at  the  law  and  takes  thy  coat,  let  him  have  thy  cloak  alfo.     So  in  the  matter  of 
oaths,  Chrift  faid,  Swear  not  at  all :  for  he  ftill  added  a  more  fevere  negative  to  the 
Negative  of  the  Law  ;  but  then  he  adds  his  own  affirmative :  Let  your  communication 
he  yea,  yea,  nay,  nay ;  that  is,  let  it  be  plain  and  fimple,  meek  and  pofitive,  eafie 
and  ingenuous. 

8.      Thus  our  Blefled  Lord,  did  in  his  recitation  and  expofition  of  the  Moral  Command- 

ments deliver'd  by  Mofes ;  in  the  interpretation  and  inlargement  of  which  although 
it  was  proper  to  declare  a  Negative  by  a  Negative ;  yet  he  would  follow  his  own  me- 
thodand  defign,  and  fuperadd  his  own  affirmative ;  and  when  he  was  doing  the  of- 

fice of  a  Law-giver  rather  than  of  a  Prophet  and  expounder  of  the  old  law,  there  his 
words  were  pofitive  and  affirmative.  Witnefs  the  eight  Beatitudes ;  the  precepts  of 
charity  and  humility,  of  giving  and  forgiving,  of  failing  and  prayer,    and  many 
others :  but  becaufe  in  the  doing  all  this,  he  made  large  difcourfes  and  gave  laws 
and  exhortations,  precepts  and  reafons,  promifes  and  threatnings  in  complication 
and  mutual  confcquences  ;  therefore  we  are  without  further  inquiry  fufficiently  in- 
ftructed  that  our  duty  is  now  intended  to  be  complete,and  as  we  muft  abftain  from  all 
evil,  fo  we  muft  do  all  the  goocT  we  can. 

o        But  this  is  to  be  underftood  with  its  proper  caution.     For  we  fay  in  Logick,  ad 
Negationemnonfemperfequituraffirmatiooppofiti:  every  Negative  does  notprefently 
infer  every  contrary  affirmative,  as  a  matter  of  duty.     It  follows  well,  thou  fhalt  not 
forfwear  thy  felf,  but  thou  (halt  pay  to  the  Lord  thy  vows,  but  it  does  not  follow,  that 
therefore  thou  fhalt  make  vows :  So  in  thefe  alfo  there  is  no  confequence  of  obligati- 

on.    Thou  fhalt  not  take  from  thy  Neighbour  what  is  his ;  therefore  thou  fhalt  give 
to  thy  Neighbour.     Thou  muft  take  from  none,  therefore  thou  muft  give  to  all: 
Thou  muft  not  give  falfe  teftimony ;  therefore  thou  muft  tell  all  the  truth  thou 
knoweft :  Thou  mayeft  not  give  wrong  judgment,  therefore  you  muft  give  right  5 
for  it  may  fo  happen  that  you  need  not  give  any  at  all :  Thefe  inftances  point  out 
to  us  the  meafures  of  affirmatives  which   follow  from  the  contrary  Negations. 
Thus : 

10.      i-   Affirmative  duty  follows  from  the  Negative  y  not  in  contraries  but  in  contra- 
dictories.    To  make  a  vow  and  break  a  vow  are  contraries  -,  and  therefore  it  follows 

not,  becaufe  I  muft  not  break  a  vow  therefore  I  muft  make  one  :  but  to  break  a  vow 
and  not  to  break  it  are  contradictories,  and  therefore  if  one  be  forbidden  the  other  is 

commanded  •■>  and  if  the  Commandment  be  exprefled  in  Negatives  5  Thou  fhalt  not 
break  thy  vows,  the  affirmative  is  in  the  bofome  of  it,  therefore  thou  fhalt  keep 
them:  becaufe,  unlefs  this  part  of  the  contradiction   be  done,  the  other  is,  and 
therefore  it  is  not  enough,  that  we  do  nothing  exprefly  againft  the  inftanceof  the 

vow ;  but  we  muft  alfo  underftand  our  felves  oblig'd  to  the  performance  of  itoiccord- 
ding  to  the  firft  intention.     Thereafon  of  this  is,  becaufe  between  two  contraries 
there  can  be  a  third  thing  of  a  difperate  Nature ;  not  at  all  included  or  concluded  by 
cither  part,  either  by  inference  or  by  oppofition. 2. From 
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11.  2.  From  a  Negative  an  affirmative  is  not  always  inferr'd  in  a  particular  inftance: We  muft  not  be  uncharitable  in  any  inftance  ;  but  it  follows  not  that  by  vertue  of 
this  Commandment,  therefore  we  muft  be  charitable,  or  do  our  alms  in  everj  in- 

ftance :  for  every  man  is  not  bound  to  redeem  captives,  or  to  vifit  prifoners  :  the 
reafon  is,  becaufe  uncharitablenefs  and  vifiting  prifoners  are  not  oppofed  in  their 
whole  matter  and  nature;  but  the  Commandment  which  is  contrary  to  unchari- 

tablenefs can  be  obeyed  according  to  all  its  intention  although  it  be  not  inftanc'd  in 
that  particular.  But  this  is  to  be  added  ;  that  when  by  accidents  and  circumftances 
and  the  efficacy  of  fome  other  Commandment  we  are  called  upon  to  this  inftance; 
then  that  this  be  done  is  by  vertue  even  of  the  negative,  by  the  prohibition  of  uncha- 

ritablenefs, becaufe  when  we  are  determin'd  to  an  inftance,  the  Sanction  of  the  whole 
Commandment  is  incumbent  on  it ;  and  will  not  be  fatisfied  without  it ;  but  in  other 
cafes  it  is  indifferent,  and  is  obeyed  by  any  inftance  that  is  fitted  to  our  circumftan- 

ces and  to  our  powers.  It  is  like  a  mans  ftomach,  which  of  it  felf  is  indifferent  to  any 

good  meat,  but  when  by  a  particular  Kgjio-is  or  accident  it  requires  this  and  nothing 
elfe,  it  muft  either  have  this  or  it  will  faft :  So  are  affirmative  laws ;  though  they  .ob- 

lige to  every  inftance,  and  are  indifferent  to  any  that  we  can  and  may,  yet  fome- 
times  we  are  determin'd  to  this  and  no  other,  and  then  the  whole  force  of  the  law  is 
upon  it.  But  elfe,  ordinarily  it  is  true ;  that  the  univerfal  negative  infers  only  the 

indefinite  affirmative ;  not  the  particular :  The  Univerfal  is  only  inferr'd  by  the  con- 
fequence,  the  particular  by  accidents  and  circumftances. 

12.  3.  From  a  Negative  law  the  affirmative  is  inferr'd  but  not  in  the  fame  degree  of 
duty  and  necefiity.  It  is  not  fo  great  a  fin  if  we  neglect  an  act  of  charity,  or  an  op- 

portunity of  doing  glory  to  God,  as  if  we  do  an  act  of  uncharitablenefs,  or  pofitively 
difhonour  God.  The  reafon  is,  becaufe  fins  of  omiffion  are  lefs  then  fins  of  commif- 
fion,  becaufe  negligence  is  not  fo  bad  as  malice,  and  of  omiffion  fometimes  there  is  no 
evil  caufe,  but  a  meer  negative  or  unavoidable  inadvertency ;  but  of  a  fin  of  commifii- 
on,  the  caufe  is  always  pofitive,  and  therefore  always  intolerable. 

j  y  §  4.  The  affirmative  which  is  inferr'd  by  the  Negative  law  of  Chrift  is  not  abfolute 
'  and  unlimited  like  the  Negative,  but  modificated  and  limited  by  its  proper  and  ex- 
trinfick  meafures.  We  muft  in  no  cafe  and  for  no  regard  hinder  our  innocent  Neigh- 

bour from  doing  his  neceflary  work,  but  it  does  not  follow,  that  therefore  we  muft  al- 
ways fet  his  work  forward,  and  lend  him  oxen  to  plough  his  land :  for  it  is  in  no  cafe 

lawful  to  do  evil,  but  in  many  cafes  it  is  lawful  not  to  do  good  :  that  is,  there  is  fome- 
thing  more  required  to  fpecificate  a  pofitive  act  befides  the  confequence  of  a  Negative 
law :  For  although  the  body  of  an  action  is  there  commanded,  yet  becaufe  the  body 
of  the  action  muft  be  in  vefted  with  circumftances,  they  alfo  muft  have  their  proper 
caufes,  or  they  cannot  have  a  direct  neceffity.  Never  turn  thy  face  from  any  poor  man, 
is  a  negative  precept :  to  which  the  affirmative  of  Chrift  doth  rightly  correspond,  Give. 

to  every  one  that  asks  :  Now  although  the  Negative  is  univerfally  to  be  obferv'd  in  its 
own  juft  fenfe,  Ut  ne  aver  femur  a  pauper  e ;  that  is,  that  we  deny  not  to  be  charitable 
to  him ;  yet  when  this  comes  to  be  fpecificated  by  pofitive  actions,  the  Command- 

ment is  not  the  only  meafure ;  but  fome  conditions  are  requir'd  cf  him  that  is  to  re- 
ceive ;  and  fome  of  him  that  is  to  give :  for  for  to  him  that  will  not  work  when  he  can* 

we  are  not  to  give  ;  and  he  that  needs  it  for  himfelf  is  not  oblig'd  to  part  with  it  to  his 
Brother;  fuppofing  their  needs  are  equal  or  not  extreme.  To  this  purpofe  is  that 
known  rule,  that  Negative  precepts  oblige  always,  and  to  an  aftual  obedience  in  all  times  : 
but  affirmative  although  they  always  oblige,  yet  they  can  be  obeyed  but  in  their  own  feafon. 
So  that  although  every  Negative  precept  is  infinite  and  hath  no  limit ;  yet  the  affir- 

mative have  extrinfick  meafures  and  pofitions  of  their  own,  fomething  to  make  them 
laws  to  me  and  you,  though  the  confequence  of  the  negative  is  fufficient  to  make 
them  to  be  laws  to  all  Mankind.  So  that  although  Negative  precepts  may  be  the 
mother  of  affirmatives,  yet  the  child  is  but  a  dwarf  and  not  like  the  Mother ;  and  be- 

fides that  it  is  expofed  to  be  nurfed  by  chance  and  by  circumftances,  by  ftrangers  and 
all  the  meafures  of  contingency. 

14.  $-  When  affirmatives  are  included  in,  and  inferred  ffom  the  Negatives,  the  pro- 
portion  of  them  is  not  pofitive  but  comparative  :  Thus  when  our  BlefTed  Lord  had  gi- 

ven Commandment,  Refift  not  evil,  That  is,  we  mould  not  do  evil  for  evil :  the  af- 
firmative which  is  properly  confequent  from  this,  is,  Do  good  for  evil:  and  this  is 

obliging  according  to  the  former  meafures :  but  when  you  inquire  further  into  the 

proper- 
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proportions,  and  ask  after  the  inftances,  which  our  B.  Saviour  made,  we /hall  find 
that  their  obligation  is  not  pojitive  but  comparative  :   If  a  man  flnke  thee  on  thy  cheek, 
turn  the  other  alfo,  that  is,  rather  than  revenge  thy  felf  for  one  injury,  receive  ano- 

ther :  and  rather  than  vex  him  who  forces  thee  to  go  a  mile,  go  with  him  two  mile  : 
not  that  Chiift  intends  you  mould  offer  to  do  thy  felfafhrewd  turn,  or  invite  ano- 

ther; nor  that  thou  fhouldft  fufrer  it,  if  thou  canft  fairly  avoid  it :  but  that  thou 
fhouldeft  chufe  rather  to  fufTer  two  evils,  than  do  one.  But  this  is  efpecially  to  be  re- 

duc'd  to  practice  in  matters  of  Counfel  rather  than  Precept ;  that  is,  when  the  affir- 
mative inferrd  from  the  Negative  is  matter  of  perfection  rather  than  pojitive  neceffity  ; 

then  the  comparative  proportion  U  a  duty  ;   but  the  abfolute  proportion  and  meafure  is  but 
Counfel.     To  oblige  an  enemy  and  do  him  acts  of  favour  and  benefit  is  an  excellency 
of  charity  :  for  which  Chriftians  fhall  receive  a  glorious  reward  :  but  this  is  a  Coun- 

fel of  perfection,  which  if  upon  probable  reafons,  and  fairly  inducing  circumffances 
it  be  omitted,  a  man  (hall  give  no  anfwer  for  :  but  when  the  cafe  is  fo,  that  it  muff: 
be  that  I  muft  either  take  revenge  of  him,  or  elfe  refcue  him  from  that  revenge  by  an 
acT:  of  kindnefs,  by  a  labour  of  love,  or  an  expence  of  charity,  then  this  becomes  a 
duty;  for  in  comparative  meafures  every  affirmative  is  at  leaft  obligatory  :  that  is, 
we  muft  rather  be  at  any  trouble,  or  expence  to  do  an  affirmative,  than  prevaricate  a 
Negative  Commandment. 

I  $  •      But  then  as  to.  the  other  part  of  the  Rule ;  that  [  in  the  affirmative  Commandment 
the  Negative  is  included ;]  there  is  no  other  difficulty  but  this,  that  caution  be  had 

that  the  negative  be  oppos'd  to  the  affirmative  in  relation   to  the  fame  Subject:  for becaufe  we  are  bound  to  love  our  friends  therefore  we  muft  not  hate  them ;  but  it  fol- 
lows not  (  as  the  Pharifees  did  falfely  comment  on  this  text )  Becaufe  we  muft  love 

our  friends  therefore  we  muft  hate  our  enemies  ;  for  thefe  two  are  not  oppos'd  as  af- 
firmative and  negative  in  the  fame  fubject,  but  as  two  affirmatives  relating  to  Sub- 

jects that  are  divers. 
^ &      But  this  is  fometimes  not  to  be  underftood  of  the  precife  Commandment  it  £clf, 

but  of  the  appendages;  I  mean  the  promifes  and  threatnings:  for  though  it  follows, 
we  muft  do  good  to  our  Neighbour;    therefore  we  muft  do  no  evil  to  him:  yet  it 
does  not  follow,  Do  this  and  live,  therefore  if  ye  do  not  do  it  ye  fhall  die  :  the  rea- 
fon  of  that  is  this,  becaufe  there  are  fome  things  encouraged  with  excellent  rewards, 
the  negatives  of  which  are  permitted  to  us  with  impunity :  Thus  it  is  faid  by  our  blef- 

fed  Saviour,   When  thou  makeft  a  feafl,-  invite  the  poor,  and  thou  [halt  have  recompence. 
in  heaven ;  but  then  if  we  do  not  invite  the  poor  it  does  not  follow  that  we  fhall  be 
punifhed  in  Hell ;  but  we  fhall  not  have  that  recompence  which  the  Hofpitable  man 
fhall  have :  So  that  to  invite  the  poor  is  an  affirmative  precept ;  but  in  this  the  Ne- 

gative included  is  not ;  [  Thou  fhalt  not  invite  the  rich  ]  or  if  thou  doeft  thou  fhalt 
be  punifhed  :  but  that  [  it  is  not  fo  excellent  a  thing,  it  is  not  fo  incouraged  by  the 
propofition  of  an  eternal  reward  ;  ]  but  expires  in  a  temporal  intereft  :  So  that  the 
Negative  included  relates  to  the  reward,  not  to  the  precept,  and  means  this  only :  if 
thou  doeft  not  invite  the  poor  thou  fhalt  not  have  any  reward  in  heaven  ;  for  feafting 
and  making  entertainments.     But  the  fign  of  this  is,  i.   when  the  precept  is  only  in  the 
particular  inflame  of  a  general  commandment ;  as  this  of  inviting  the  poor  is  of  alms  or 
charity:  or  elfe  2.  When  it  is  matter  of  Counfel  and  not  of  exprefs  precept :  then 
the  Negative  is  not  directly  included  in  the  preceptive  words,  but  in  the  reward  that 
is  appendant. 

*7-      Laftly,  when  it  is  faid  that  in  the  affirmative  precepts  the  Negatives  are  included ; 
the  word  [  Negative  ]  is  to  be  underftood  in  the  Moral  fenfe ;  that  is,  fo  as  to  in- 

clude the  privatives  alfo :  Thus  when  we  are  commanded  to  love  our  Brother,  it  is 
not  only  forbidden  to  us  to  hate  him ;  but  we  are  alfo  commanded  not  to  omit  to  ex- 

prefs our  love  by  Symbolical  actions :  for  not  only  contrarieties  and  repugnancies  to 
the  duty  of  the  Commandment ;  but  even  omiffions  alfo  are  forbidden:  and  this  is 
highly  to  be  regarded  in  the  matters  of  charity  ;  which  toward  Enemies  we  ufe  to 
eftimateby  our  not  curling  him,  our  not  hurting  him,  our  not  being  revenged  on 
him  :  thefe  indeed  are  proper  inftances  of  the  Negative  included  ;  but  the  privatives 
alfo  are  to  beconfidered ;    for  not  loving  him  is  hating  him;  our  refilling  to  do 
him   kindnefs,  our  not  praying  for  him,    our  unaptnefs  to  do  him  good  offices, 
our  remembring  and  reporting  his  injuftice,    our  refufing  to  converfe  with  him 
and  denying  him  the  comforts  of  our  Society,   when  without  danger  or  injury  to 

our 
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our  felves  we  may  converfe ;  is  a  prevaricating  the  Negative  or  privative  meafures  of 
the  Commandment. 

RULE    II. 

When  a  Negative  and  an  Affirmative  feem  oppofite  in  any  fence,  the  Affirmative  is  to  be  ex- 

pounded by  the  Negative,  not  the  Negative  by  the  Affirmative, 

^^rfHus  are  thofe  various  expreffions  of  our  BlefTed  Saviour  to  be  considered  and 
X  underftood.  Unlefs  ye  eat  the  fie fh  of  the  Son  of  Man  and  drink  his  blond,  ye  haze 

no  life  in  you :  and  yet  our  BlefTed  Lord  faies,  He  tha.t  eateth  the  fie  fh  of  the  Son  of  man 
hath  life  abiding  in  him.  Now  to  them  who  fuppofe  thefe  words  to  relatv  to  the  Sacra- 

mental manducation,  the  queftion  is,  Whether  or  no  it  be  necefTary  to  drink  the 

blood  in  fpecie  as  well  as  to  eat  the  flefh  '!  becaufe  of  the  exclufive  Negative  requir- ing both  under. the  forfeiture  of  eternal  life;  or  fhall  it  fuffice  to  receive  the  flefh 
only,  becaufe  life  is  promifed  to  be  in  him  who  eats  the  fiefh ,  in  that  place  no  men- 

tion being  made  of  drinking  the  blood. 
2,  To  this  the  anfwer  is  made  by  this  Rule ;  the  Negative  cannot  be  leflened  by  the 
Affirmative,  becaufe  a  Negative  can  have  no  degrees  as  an  Affirmative  can ;  and  if 
the  Affirmative  were  in  this  cafe  fufficient,  when  the  Negative  is  exprefs  to  require 
more,  then  the  Affirmative  were  directly  contrary  to  the  Negative :  but  on  the  other 
fide,  though  the  Affirmative  requires  lefs  then  the  Negative,  there  is  no  contradicti- 
von%  1.  Becaufe  in  matters  of  duty  whatfoever  is  any  where  required  is  every  where 

fuppos'd  ;  and  no  interpretation  can  leflen  it  from  what  it  is  in  its  whole  integrity. 
2.  Becaufe  all  our  duty  is  not  every  where  repeated,  but  the  not  repeating  it  in  any 
place  cannot  annull  the  obligation  in  that  ptace  where  it  is  exprefly  required.  3.  Be- 

caufe a  threatning  in  all  laws  is  of  more  force  and  efficacy  then  a  promife ;  and 

therefore  when  under  a  threatning  more  is  requir'd ,  the  promife  that  isaffix'd  to  a 
part  of  it  muft  be  underftood  by  the  analogy  and  promife  to  that  threatning,  becaufe 
one  thing  is  enough  to  deftroy  us,  but  one  thing  is  not  enough  to  preferve  us,Bonum 
ex  integra  caufa,  malum  ex  qualibet  particular*.  4.  Becaufe  it  is  ordinary  in  Scrip- 

ture to  give  the  promife  to  every  part  of  duty,  .which  yet  fhall  never  be  paid  to  that 
alone :  thus  to  purity,  to  poverty  of  Spirit,  to  mercy,  to  faith,  to  alms,  to  patience,  to 
hope,  thepromifesof  beflcdnefs  are  given;  but  although  it  is  faid,  thepurein  heart 
fhall  fee  God;  and  the  poor  in  fpirit  fhall  have  the  Kingdom  t  and  they  that  quit 
houfes  and  lands  for  Chrifts  fake  fhall  receive  the  reward  of  the  other  world;  yet 

unlefs  all  that  is  requir'd  be  put  together  in  the  duty,  nothing  of  the  reward  fhall 
be  given  to  the  perfon.  Every  part  of  an  exclufive  negative  is  an  indifpenfable 
duty ;  but  every  affirmative  that  is  incouraged  by  a  promife  does  not  contain  a 
whole  duty,  but  a  part  of  duty  ,  which  by  being  Symbolical  to  the  whole  is  incour- 

aged as  every  other  part  is,  but  is  not  paid  but  in  an  intire  payment,  to  an  intire 
obedience. 

-  This  alfo  is  true  when  in  the  affirmative  more  is  put  then  in  the  Negative,  for  even 
then  the  Negative  is  the  ftrict  meafure  of  the  Commandment,  and  the  limit  of  its 
abfolute  neceffiry  and  exaction.  He  that  believeth  and  if  baptized  fhall  be  faved,  £«f  Mark.16. 
he  that  believeth  not  fhall  be  damned.  Here  the  negative  is  the  utmoft  limit ;  the 

tieceffe  effe  is  defcrib'd  in  that ;  the  bene  effe ,  and  the  ordinary  expectation  in  the 
other:  by  which  we  are  thus  to  underftand  this  and  fach  other  expreffions  ,  that  the 
negative  contains  the  indifpenfable  duty  ,  and  fuppofes  an  obligation  that  nothing 
can  excufe  in  perfons  capable ;  but  the  Affirmative  that  fuppofes  more  is  yet  for  that 
which  is  over  and  above  content  with  a  lefs  neceffity,  and  admits  of  eafier  difpenfa- 
tion  :  For  it  containing  all  that  is  expected  is  like  a  Summum  jus  which  though  by 
the  method  of  laws  it  is  often  exprefled  that  obedience  may  be  invited  as  forward  as 

itcan,  yet  the  &Wjt«a.  or  the  abatement  is  in  the  negative;  that's  the  loweft,  and 
therefore  it  is  bound  up  with  the  penalty.  For  to  the  higbeft  duty  the  reward  is  pro- 

mifed, and  it  is  more  then  enough  to  pay  it  ,  but  the  punifhment  is  threatned  by  . 
lower  meafures  :  God  abates  much  before  he  fmites  ;  and  though  he  will  reward  eve- 

ry good  we  do,  yet  every  good  that  is  omitted  is  not  punifhed  with  death-  But  this  is 
to  be  underftood  when  the  good  is  of  that  Nature  that  it  may  be  omitted  upon  a  prob- 

Dd  •  able 
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able  caufe,  or  without  malice ;  or  without  the  direct  prevarication  of  an  exprefs 

Commandment.  For  many  good  things  are  wholly  put  to  us  upon  the  account  of 

hope  and  promifes,and  not  of  Commandments,  and  obedience  :  though  in  thefealfo 
God  makes  what  abatements  he  pleafe :  but  we  are  to  make  none  at  all. 

RULE    III. 

In  the  Affirmative  and  Negative  precefts  of  Chrift-,  not  onely  what  is  in  the  words  of  the 
Commandment^  but  whatfoever  is  Symbolical  or  alile,  is  equally  forbidden  or  com- 
manded. *w 

Hen  S  Paul  had  enumerated  the  works  of  the  flefh,  and  had  put  into  the  Ca- 

talogue moft  of  thofe  crimes  which  are  commonly  nam'd  in  laws  and  fame 
and  the  manners  of  men ;  he  adds,  ̂   rd  Spota.  tvtois  ,  and  thofe  things  which  are 

Gal.  $.  «■  ]ike  t0  thefe.  For  1 .  there  are  fome  things  which  are  too  bad  to  name,  fuch  were  the 
impurities  of  the  Tribades,  Fellatrices,  Drauci ,  Pathici,  P&dicatores ,  of  which  the 
Apoftle  faies,  it  is  a  (hame  even  to  name  Juch  things  as  are  done  of  them  infect et:  7ra3*» 

ttTifJLiau ,  that's  the  general  word  which  the  Apoftle  ufes  for  them  all,  dishonorable 
lufts :  Nov/  when  all  unnatural  lufts  are  forbidden,  all  mixtures  but  what  are  hallow- 

ed by  marriage,  and  the  order  of  nature,  it  is  no  part  of  the  perfection  of  the  law, 
to  name  the  fpecies  of  impurity ,  and  the  circumftances  of  that  vilenefs  which 
gets  new  names  as  men  pleafe  to  undo  themfelves  by  tricks  and  artifices  of 
fhame. 

2.  There  are  fome  fins  which  are  like  new  difeafes,  vile  and  infectious  in  one  year, 
or  in  one  age  which  were  never  heard  of  before,  and  die  with  reproach  and  are  never 
heard  of  again.  That  a  woman  mould  grow  to  that  impudence  as  to  marry  her  adul- 

terer in  the  fame  town  where  her  husband  was  living,  and  a  Prince,was  fo  rare  a  con- 
tingency, that  though  it  was  once  done  in  Kome,  yet  no  law  was  needful  to  prevent  it : 

and  there  needed  no  law  to  forbid  a  man  to  marry  a  boy ;  yet  Nero  did  marry  Sporus, 
and  he  married  Doryphorus,  whom  Tacitus  calls  Pythagoras :  but  this  was  no  lefs  a  fin, 
becaufe  it  was  not  the  exprefs  vocal  contradiction  of  a  law ;  it  was  againft  a  {aw  that 

nam'd  it  not. 
3.  There  are  fome  fins  which  nature  and  the  publick  manners  of  the  world  do  fo 

condemn,  that  they  need  no  fpecial  mention  in  the  laws.  No  law  forbids  us  to  eat 
mans  flclh,  and  yet  all  the  civil  part  of  mankind  hate  and  condemn  them  that  do  it ; 
and  thofe  Egyptians  who  did  Deperire  dcfun&arum  cadaver  ay  fall  in  love  with  the  dead 
bodies  which  they  did  anoint,  were  condemned  by  the  voice  of  all  the  world,  without 
the  charges  of  an  exprefs  law;  and  all  that  read  the  narratives  of  the  Gnoftick  im- 

purities, how  they  did  in  the  impureft  fenfe,  "Lit are  in  f anguine  femineo ,and  make  their 
Eucharift  of  matter  of  abhomination,  have  enough  of  prime  reafon  and  common  no- 

tices of  laws  and  things  to  condemn  their  vilenefs,  though  they  never  ftudy  the  que- 
ftion  or  inquire  which  Commandment  they  prevaricate. 

4.  There  are  fome  fins  like  others  that  are  nam'd  ;  which  are  not  diftinct  kinds, 
but  like  the  monfters  of  Africa  produe'd  by  heterogeneous  mixtures,  or  equivocal  ge- 

neration :  Thus  to  geld  a  child  to  make  him  have  a  good  voice  is  fo  like  cruelty ,  and 
the  unmercifulnefs  of  homicide  or  mutilation,  and  is  fuch  a  curiofity  of  voluptuouf- 
nefs  and  fenfuality,  that  though  it  wants  a  name  to  fignifie  its  whole  finfulnefs,  yet 

it  mult  ftand  condemned  though  there  be  no  text  againft  it  defcrib'd  exprefly  in  the 
Tables  of  the  law.  To  give  mohy  for  Ecclefiaftical  preferments  is  fo  like  the  fin  of 

Simon  Magus,  that  it  hath  obtain'dhis  name  and  his  reproach  ,  and  yet  it  is  not  the 
fame  crime ;  but  upon  the  account  of  S.  Pauls  opolapa,  or  Similitude ,  it  hath  the 
fame  condemnation.  Thus  Polygamy  is  like  adultery,  and  marrying  after  divorce 
(except  only  in  the  cafe  of  fornication  )  is  like  Polygamy.  Concerning  which 
things,  there  is  one  meafure  in  general ,  and  fome  other  more  particular.  1.  In 
General. 

2.      *  The  likenefs  of  things  to  thofe  which  arc  exprefly  forbidden  is  not  to  be  efiimated  by 
forms  and  out  fides,  and  material  refemblances,  but  by  the  intrinfick  irregularity  and  reaftn 
of  the  prohibition.     To  kill  a  wife  or  daughter  taken  in  Adultery  even  in  thofe  Coun- 

tries 
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tries  where  by  the  laws  it  is  permitted,  looks  as  like  murder,  as  killing  can :  but  be- 
caufe  the  laws  allow  the  interested  man  to  be  the  executioner,  it  is  the  publick  hand 
not  the  private  that  takes  the  vengeance :  and  therefore  they  are  not  alike  in  a  culp- 

able fimilitude.  But  on  the  other  iide,  to  take  my  goods  whereever  1  find  them  looks 
like  juftice;  but  became  of  juftice  a  man  is  not  to  be  Judge  and  executioner  in  his  own 
cafe,  and  this  thing  is  in  many  cafes  forbidden  by  the  laws,  this  is  againft  juftice ;  for 
it  is  not  enough  that  it  is  his  own  ;  for  although  it  is  juttum,  a  juft  thing  to  take  my 
own,  yet  to  do  it  from  a  thief  by  private  authority  where  it  is  forbidden  by  the  pub- 
lick,  is  jnftuminjtittefattumy  a  juft  thing  done  after  an  unjuft  manner.  But  if  there 
be  a  likenefs  of  injaftice,  a  prevarication  of  the  fame  reafon,  an  equal  injury,  then 
not  the  letter  of  thejaw,  but  the  reafon  and  the  fpirit  of  it  is  its  condemnation.  Par 

pari  referre,  to  give  back  the  good  1  have  borrowed  is  one  of  the  great  lines  of  Juftice  ; 
and  upon  this  account  we  are  bound  to  pay  debts  ,  to  perform  contracts  ,  to  make 
equal  returns  of  valuable  confiderations ,  and  whatever  is  againft  this  is  againft: 
juftice.  But  then  becaufe  adts  or  kindnefs  are  the  tranlition  of  a  good  from  one  to 
another  ,  and  although  it  is  without  a  bargain,  yet  it  is  not  without,  an  obligation,  in- 

gratitude comes  under  the  r*  o/jloloc,  it  is  fo  like  injuftice  that  it  is  the  worfe  for  it.  It 
is  exprefly  commanded  that  we  fhould  provide  for  our  children  according  to  our 
powers  :  and  therefore  they  that  expofe  them  are  worfe  then  infidels  and  have  denyed 
the  faith  :  but  then  to  deny  to  nurfe  their  own  children  (unlefs  it  be  upon  a  juft  and  a 
reafonable  caufe,  upon  charity  or  necefilty)  is  fo  like  expofing  them  ,  that  it  mull 
ftand  as  reprobate  under  the  fentence  of  the  fame  Commandment. 

2.  But  the  particular  rr.eafures  of  this  Rule  are  thefe  :  Whatsoever  u  of  the  fame  Spe- 
cification if  of  the  fame  obligation  and  ueceffity.  But  if  men  would  be  ingcnur.us  and 

worthy  in  giving  fentences  of  their  adtions  and  underftandingthe  meafures  of  their 
duty,  there  could  be  no  difficulty  in  this.  For  men  are  eafie  enough  to  confent  to  a 
General  rule,  but  they  will  not  fufFer  their  own  cafe  to  be  concerned  in  it :  and  they 
underftand  the  particulars  too  faft,  when  it  is  the  intereft  of  their  Brother,  but  if  it 
be  their  own,  they  know  nothing  of  it.  It  is  written  ,  Thou  fhaltnot  tempt  the  Lord 
thy  God,  and  all  the  world  confented  to  the  law  fince  the  promulgation  :  but  yet  ma- 

ny nations  and  many  ages  of  Chriftendom  did  admit  the  tryals  of  rights  by  duels,  and 
of  innocency  by  fire  Ordeal  :  which  was  as  direct  a  tempting  Of  God  as  any  thing 

next  to  defperation  it  felf :  and  by  this  is  fufficiently  reprov'd.  If  the  laborer  be  wor- 
thy of  his  hire,  then  fo  is  the  Pr  ieft :  if  the  Prieft  of  the  ol  d  Law,  then  alfo  the  mini- 

fter  of  the  Gofpel :  which  particular  I  choofe  to  inftance  in,  that  by  occafion  of  it  I 
may  give  caution  againft  that  which  caufes  error  in  the  application  of  this  meafure 
and  fenfe  of  laws  unto  the  Confcience. 

4.  For  becaufe  all  actions  are  invefted  and  varied  with  many  circumftances ,  they 

who  are  concern'd  in  a  particular  with  which  they  are  willing  to  efcape,  think  every 
new  circumftance  to  be  a  warrant  great  enough  to  exempt  him  from  the  general  rule. 
Thus  if  a  rule  was  given  in  the  law  of  Mofes ,  they  who  would  not  have  it  drawn  into 
confequence  in  the  Gofpel  ;  obferve  that  differing  circumftance  of  the  divers  laws : 
and  think  it  anfwer  enough  to  fay  ,  it  was  fo  in  the  Law,  but  what  is  that  to  the 
Gofpel?  Now  this  anfwer  is  only  true  when  the  law  and  the  Gofpel  have  contrary 
meafures  in  the  fame  inft ance;that  is^when  the  inftance  did  not  only  relate  to  the  law 
of  Mofesi  but  is  againft  the  analogy  of  the  Gofpel.  Thus,  no  unclean  thing  was  to 
come  into  the  prefence  of  the  Lord :  and  therefore  the  leper  or  the  polluted  tn  pro* 
fluvio  fanguinis  or  feminis  might  not  come  into  the  Temple;but  then  if  we  argue ;  this 
is  much  more  true  in  the  Gofpel  which  is  a  ftate  of  greater  purity  then  the  law  ;  we 
can  conlude  nothing  :  becaufe  the  meafures  of  legal  and  Evangelical  purity  are  whol- 

ly differing  ;  and  therefore  here  the  relation  to  the  feveral  ftates  and  laws  is  confider- 
able  and  makes  a  material  difference  :  But  when  there  is  nothing  in  one  that  appro- 

priates it  to  it  felf,  and  nothing  in  the  other  that  excludes  it,  then  the  circumftance 
and  relation  alters  nothing  of  the  propofition  :  and  fo  it  is  in  the  matter  of  mainte- 

nance for  the  Evangelical  Minifter. 
But  no  circumftance  can  alter  the  queftion,  unlefs  it  be  a  material  ingredient  in 

the  very  conftitution  of  if,  and  changes  the  reafon  of  the  former  ufage.  Thus  when  by 
the  Commandment  we  are  tied  to  give  every  one  their  own,if  the  owner  be  a  madman, 
and  in  his  fury  demands  his  fword  ;  although  this  particular  be  a  fpecification  of  the 
General  rule,  jiet  it  is  altered  by  a  circumftance  which  changes  the  reafon  of  the 

Dd  2  lav?^ 
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law,  or  fuppofes  it  changed.  *  So  when  David  brought  his  men  to  eat  Shew  bread 

in  the  days  of  need,  the  Prieft  ask'd  if  the  young  men  had  abftain'd  from,  their  wives; 
faying,  That  then  they  might  :  but  he  that  fhall  argue  from  hence  ,  that  no  man  can 
receive  the  Sacramental  bread  but  he  that  hath  been  continent  in  that  inftance ,  may 
be  furely  enough  anfwered  by  telling  him  that  fuch  contracts  did  fometimes  and  to 

fome  purpofes  contract  legal  impurities,  but  not  Evangelical ,  in  which  only  the  pu- 

rity of  the  Spirit  is  requir'd,  or  if  alfo  corporal  were  requir'd  ,  yet  fuch  approaches 
under  the  protection  of  marriage  are  declar'd  to  be  xolft  dutav!©*  as  great  a  purity  as 
chaftity  its  felf,  of  which  this  is  one  kind.  Eut  when  there  is  no  caufe  of  charge  of 
the  ingredient  in  the  article;  ifitbeof  the  fame  Nature,  though  differing  in  extrinfe- 
cal  or  unconcerning  circumftances,it  is  by  way  of  fpecification  included  in  the  Rule, 
and  is  to  be  conducted  by  its  meafures. 

£.  5.  Whatfoever  is  equivalent  io  the  inftance  sf  the  law,  is  alfo  within  its  SanBion  and 

constitution :  By  \_equivalent~\  (fpeaking  Morally  nor  Logically)  I  mean  that  which  is 
inferr'd  from  the  greater  to  the  lefsaffirmatively  :  or  2.  from  the  lefs  to  the  greater 
Negatively:  or  3.  from  that  which  is  equal  to  it  both  affirmatively  and  negative- 

ly. For  thus  laws  are  extended  On  all  hands  :  The  fame  law  that  forbids  murder, 
forbids  cruel  thoughts  and  violent  anger,  whatsoever  tempts  to  murder  or  is  the  be- 

ginning of  it,  or  is  in  the  Natural  progrtflion  towards  it.  So  on  the  other  fide ,  the 
law  commands  us  to  obey  our  Superiors  (meaning  the  Spiritual)the  fame  law  though 
it  there  names  them  not,  does  more  ftrongly  command  us  to  obey  Princes  :  for  they 

Hek.  13.  a}f0  are  ever  ws  and  watch  for  the  good  of  our  fouls',  and  mufi  give  an  account  for  them. 
Thus  if  Husbands  muft  give  honor  to  their  wives,  then  wives  mufi:  give  honor  much 
rather  to  their  Husbands.  If  you  may  not  fteal  out  of  my  houfe  you  mufi:  not  fpoil 
my  goods  in  it,  much  lefs  may  you  fire  my  houfe  and  burn  my  goods  too:  if  you 
mufi:  be  faithful  in  little  things,  much  more  in  greater  things :  if  you  mufi:  give  your 
life  for  God,  much  rather  mult  you  give  your  goods :  if  you  mufi:  not  defile  a  Temple, 
much  lefs  mufi:  you  dimonor  your  bodies. 

6.  This  alfo  is  to  be  extended  to  the  proportionable  obligation  of  Correlatives.  For 
if  the  Relative  be  bound  by  the  laws  of  Ghrift,  then  fo  alfo  is  the  correlative  ,  which 
Rule  hath  no  exception  but  an  explication  of  it  is  fufficient.  For  either  the  duty 
of  relatives  is  equal,  or  unequaiin  degrees,  and  it  is  either  in  the  fame  inftance  or 
in  divers.  If  the  inftances  be  divers,  theyareinall  cafes  exprefled  competently  in 
the  new  Teftament ;  as  the  duty  that  Husbands  and  Wives,  that  Children  and  Pa- 

rents, that  Mafters  and  Servants,  that  Princes  and  Subjects  ow  to  each  other re- 
fpectively,  and  they  need  not  to  be  conducted  by  involution  and  confequence ,  for 

their  duties  are  defcrib'd  in  diftinct  lines.  But  if  the  duty  and  inftances  be  in  the 
fame  kind  but  differ  in  degrees,  then  the  meafure  of  the  degrees  is  to  be  conducted  by 
proportion  to  the  difference  of  perfons  by  publick  honefty  and  the  fayings  of  wife 
and  good  men, and  the  common  ufoges -of  the  beft,  and  the  meafures  of  reafon.  But 
if  they  be  the  fame  in  kind  and  degree  ;  then  the  rule  and  meafure  of  one  is  the  rule 
and  meafure  of  both,though  one  only  be  named  in  the  law.  And  this  is  of  ufe  not  only 
in  the  equal  inftances  of  unequal  relatives,  but  in  all  the  inftances  of  equals ;  as  in 
Friend/hips,  Societies,  Guilds,  Colleges,  Exchanges,  Traffiques  and  the  like.  There 

muft  be  care  taken  that  according  to  S.  Pauls  rule,  there  muft  not  he  clvzo-ts  eafe,  remifji- 
on  and  advantage  to  one,  and  STu^s  trouble,  burden  and  dif advantage  to  the  other  ;  but 
in  relations  that  are  equal,  the  duty  and  the  expreflion  muft  be  fo  too ;  .ever  with  this 
caution,  that,  If  the  duty  be  the  fame  between  Relatives,  it  cannot  follow  that  the  pri- 

vileges are  the  fame.  The  husband  and  wife  are  equally  obliged  in  the  duties  of  love 
and  juftice :  but  they  have  not  equal  powers,neither  can  the  woman  put  away  the  man, 
as  the  Man  can  the  woman.  For  though  man  and  woman  are  pares  in  conjugio,  tyed  to 

an  equal  love  and  an  equal  duty,  yet  they  have  not  an  equal  power,  nor  an  equal  li- 
berty, in  government  and  divorces  they  are  not  equal. 

j.  But  upon  the  account  of  this  Rule  the  Chriftians  have  a  moft  certain  demonftra- 
tion  of  the  unlawfulnefs  of  Polygamy,  or  of  having  many  wives  at  once:  For  our 
Blefled  Saviour  faid,  He  that  puts  away  his  wife  unlefs  it  be  for  fornication ,  and  mar- 

ries another  committeth  adultery :  therefore  he  much  more  is  an  adulterer  who  marries 
another  when  his  wife  is  not  put  away,  and  hath  not  committed  fornication .  But  in 
this  and  the  like  cafes  we  are  to  proceed  by  the  meafures  of  reafon,  and  the  common 
ufages  of  laws. 

1.  A 
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8.      I.  A  law  drawn  from  a  law  mull  be  evidently  and  apparently  in  the  bowels  of  it  be- 
fore fuch  extraction  ,  or  elfc  it  mult  not  be  obtruded  as  the  Sentence  and  intend- 

ment of  the  Lawgiver ;   Obey  them  that  have  the  rule  over  you  ]  is  a  "plain  Command- 
ment :  But  if  you  infer  therefore  in  all  things  that  they  fay, deny  your  own  reafon.and 

fubmit  your  understanding;  this  follows  not,  becaufe  we  are  commanded  to  obey 
them  only  in  fuch  things  where  they  ought  to  rule  over  us ,  but  that  is  not  in  our  un- 
derltandings,  over  which  God  alone  is  the  Ruler,  and  thole  whom  he  hath  fent  are 

rational  and  authoriz'd  Guides,  they  have  power  to  teach  and  power  to  exhort ,  they 
are  to  do  any  thing  that  can  inform  us  and  invite  us  to  good;  and  we  mult  follow 
them  in  all  wayes  that  lead  us  to  God  :  and  that  they  do  we  are  to  believe  untill 
we  have  reafon  to  believe  the  contrary  :  but  becaufe  beyond  thefe  meafures  the  law 
neither/aid  nor  meant  any  thing,  therefore  the  obligation  extends  not  fo  far. 

9-     2.  Whatsoever  is  not  in  the  letter  of  the  law  is  thenunderltood  to  be  intended  by 
the  law  when  it  is  drawn  from  thence  by  a  prime  and  immediate  Confequence;  in 
which  there  is  no  violence,  nor  artificial  chains,  nor  devices  of  wit  and  labor.     For 

laws  ought  to  be  but  few,  and  they  love  not  to  be  multiplyed  without  apparent  ne- 
cefllty,  and  he  that  makes  more  then  Chrift  intended,  laies  a  fnare  for  his  own  foot", 
and  is  cofen'd  by  his  own  argument  :  Chrift  commanded  us  that  we  mould  do  our 
alms  and  prayers  in  fecret:  from  hence  it  follows,  that  all  folemoities  of  pride,  and 

all  the  drellings  and  adornments  of  our  prayers  defign'd  for  vanity  and  publication 
are  criminal :  and  under  this  prohibition  come  all  acts  of  proper  Specification.  But 

then  if  I  argue  from  hence  further  and  fay,  'Thereforeit  is  not  lawful  to  appoint  pub- 
lick  ailemblies  for  prayer ;  or  if  it  be  yet  it  is  not  lawful  to  appear  to  men  to  be  paf- 
fionate  and  devout :  and  further  yet,  that  private  prayer  is  better  then  publick,  and 

therefore  that  it  is  to  be  preferr'd  before  the  publick,  and  therefore  yet  that  we  may 
fafely  negleti  the  affemblitigcf  our  felves  together  for  prayer,  I  argue  foolimly,  and 
cannot  impofe  a  necefTicy  of  obedience  upon  any.  The  law  warrants  me  to  go  no  fur- 

ther but  within  fight  of  it :  If  I  go  one  Step  from  her  words,  I  am  within  the  call  of  her 
voice  :  and  my  obedience  can  well  be  exacted,  where  it  can  be  well  proved,  but  never 

elfe.   *  It  is  in  laws  as  it  is  in  articles  of  belief,  to  which  we  are  obiig'd  primarily,  and 
afterwards  to  every  riling  that  is  certainly  and  immediately  drawn  from  thence.    But 
if  you  go  beyond  one  confequence,  there  are  fo  many  certain  but  indifcernible  falli- 

bilities ,  fo  many  intriques  of  fancy  in  the  difputer,  and  fo  much  unaptnefs  in  the 
hearer,  that  it  is  ten  to  one  they  either  do  not  underltand  one  another,  ordo  not  un- 
derltand  the  article,  and  fo  it  is  in  laws  ;  fo  long  as  we  go  on  in  the  flrait  line  of  its 
letter  and  known  intention  we  commit  no  error,  or  can  loon  be  reproved  if  we  do :  but 
if  we  once  double  a  point,  we  prefently  lofe  fight  of  the  law  :  as  appears  in  the  in- 
ftance  now  given  in  the  precept  of  [praying  in  fecret :]  againlt  which  it  is  no  objecti- 

on to  fay,  the  confequents  were  not  rightly  deduced  from  the  words  of  that  precept; 
For  I  grant  it ;  it  is  true  they  are  not ;  but  then  I  fay  it  is  alfo  ten  to  one  bur  it  will  be 

fo  in  any  inltance  that  fliall  be  made  fruitful  with  anfractuous  and  involv'd  confe- 
quences  :  for  that  is  it  that  I  fay  :  A  mans  reafon  is  to  be  fufpected  when  he  goes  a 
great  way  from  this  Rule  ;  and  we  by  our  Logick  fhall  become  but  ill  Law-givers. 

Whatfoever  can  certainly  and  truly  be  dedue'd  from  a  law  does  as  certainly  oblige  us 
as  the  inftance  that  is  nam'd,  or  the  firlt  fpecification  of  it,  or  the  direct  confequcnt ; if  it  could  be  made  as  evident  as  it  is  certain  :  but  becaufe  it  cannot,  therefore  it  can 

oblige  but  in  the  degree  of  its  clarity  and  manifestation,  for  that  is  to  the  remote  in- 
ftance, the  fame  as  publication  is  to  the  Commandment  it  felf.    But  the  precepts  or 

laws  of  Chrift  are  like  the  Radix  ProfapU,  the  Grand  Parent  of  a  Family;  from 
whom  the  direct  defcendants  are  for  ever  to  be  reckon'd  to  the  Kin  red  in  the  Strait 
and  proper  line  :  but  when  once  it  goes  to  the  tranfveffe  and  collateral,  they  not  only 
have  no  title  to  the  inheritance,  but  every  remove  is.  a  ftep  to  the  lofing  the  cognati- 

on and  relation  to  the  chief  houle. 

10.     3    In  drawing  the  confequent  duties  from  exprefs  laws  the  firft  prefumptioh  is  for 
piety  and  the  honor  of  God  ;  that  is,  if  the  obligation  be  not  evident,  yet  if  it  be  evi- 

dent that  fuch  obedience  is  for  the  honor  of  God  ,  it  is  more  probably  to  be  fuppos'd 
that  that  confequent  was  intended  by  the  law  of  God  ,  whom  it  fo  apparently  Serves. 
But  where  this  or  the  like  material  ingredient  is  not,we  are  to  prefume  for  our  liberty 
rather  then  for  the  multiplication  of  laws  ;  becaufe  that  is  charity  and  prudence,  and 
both  of  them  are  very  considerable  in  the  constitution  and  interpretation  of  a  law. But 
this  is  more  full  in  the  next  rule.  Dd  3  RULE, 
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RULE     IV. 

When  any  tbin^  is  forbidden,  by  the  Laws  of  Jefus  Cbrift,  all  tbofe  things  are  forbidden  al- 

fo  which  follow  from  that  forbidden  aElion,  andforwhofefah  it  was  forbidden. 

THIS  Rule  is  of  ufe  in  all  laws,  and  is  exprefled  to  the  fame  caution  both  in  the 
Code  of  the  Civil  law,  and  in  the  Decretals,  and  the  reafon  of  it  is,  becaufe  the 

laws  of  any  law-giver  being  the  effects  of  his  greateft  wifdom  are  defigned  to  the  belt 
end,  and. are  intended  only  to  operate  towards  and  to  effect  that  end  :  to  this  pur- 
pofe  laws  are  made  to  prevent  evils,  and  though  the  evils  are  not  alwaies  named,  yet 
againft  them  it  is  that  the  laws  are  cautionary  and  provifionary  ;  fo  that  the.  evil  is 
much  more  forbidden  then  that  which  brings  it ,  or  leads  it  in :  becaufe  fometimes 
the  evil  inftrument  may  be  deftitute  of  its  evil  effect ,  and  therefore  is  in  many  de- 

grees innocent  and  harmlefs,  but  if  the  evil  be  introdue'd  it  is  all  that  which  the  laws were  afraid  of.     And  therefore  J.rifioth  faid  right ;  to  Sv  tsA©,  IxaVws  iroXir&oas  « 

Ethic,  l.i.c.8.  fr^fyx^wy  d.ie?vvrcciy)rci7repsT6  t£a#*j  we  are  to  confider  the  end  of  every  Re- 
publick,  for  they  choofe  all  things  in  order  to  their  end;  and  the  laws  are  made  for 
pifblick  defence,  fecurity,  and  profit,  fo  it  is  in  Religion  and  the  laws  of  God.  When 
we  give  alms  we  are  commanded  not  to  blow  a  Trumpet,  fo  being  warned  againft 
pride ;  but  if  without  that  inftance  or  fignification  we  be  really  proud ,  or  value  our 
felves  upon  that  account ;  or  defpife  our  Brother  as  le£s  holy,  or  opprefs  the  Father- 
lefs  and  Widdow,  though  without  that  pretence  of  holinefs  and  the  advantages  of 

hypocrifie,they  are  greater  Breakers  of  theCommandments  then  by  their  fond  and  fan- 
taftick  proclamations  of  their  charity.     Thus  we  find  in  S.Paul  an  exprefs  prohibiti- 

Rom.  13. 14.  on,  that  wcfkould  not  make  provifion  for  the  fie jb  to  fulfill  the  lufts  thereof ';  that  is,that  we 
do  not  take  in  great  ftowage  of  meat  and  drinje.,  or  ufe  arts  of  fharpning  the  defire,  or 
careffing  the  fancy  to  make  the  pleafures  brisk  and  active,  and  the  fenfe  quick  and 
pleafed :  but  fome  there  are  that  make  temperance  the  inftrument  of  pleafure  ,  and 
the  minifterofSenfuality,  and  canbemoft  pleafed  when  they  take  the leaft  care: 
and  fome  mind  the  pleafures  foas  they  will  not  tarry  for  the  inftruments  or  need 
them  not ;  in  thefe  and  the  like  cafes  if  there  were  no  diftinct  prohibition  of  that  evil 
effect,  yet  it  were  fufficiently  prohibited  in  the  prohibition  of  the  inftrument.  But 
becaufe  moft  of  the  evil  effects  of  evil  inftruments  are  exprefly  and  by  name  forbid- 

den in  the  New  Teftament,  this  Rule  is  of  ufe  principally  in  the  aggravation  and  con- 
demnation of  fin  ;  and  it  means  that  every  judgment  and  every  evil  we  fuffer  which  we  * 

were  foretold  of,and  which  is  aforefeen  effect  of  fuch  an  adtion,is  to  be  imputed  to  us; 
and  befides  the  direct  fin  we  are  alfo  guilty  of  uncharitablenefs  by  doing  that  which 
we  know  will  hurt  us.  God  in  the  forbidding  the  fin  commands  us  alfo  to  preferve 
our  felves,  and  befides  the  fin  is  angry  at  the  very  death. 

2.  This  Rule  hath  two  limitations ;  1 .  It  is  not  to  be  underftood  of  events  contingent 
and  accidental ;  but  either  natural  and  proper,  or  foretold  and  threatned ,  or  at  ieaft 
ufual  and  noted.  He  that  malicioufly  fows  falfe  doctrine  in  the  Church  is  anfwerable 
not  only  for  the  Herefie  but  for  the  mifchief  that  he  intends ,  or  is  willing  it  fhould 
produce ;  but  if  another  man  to  fpite  him  or  to  hinder  his  fame  (hall  fet  up  a  contra- 

ry Herefie,  although  this  was  the  fpawn  of  the  firft  toad,  yet  becaufe  it  was  an  equi- 
vocal production  it  fhall  be  no  otherwife  imputed  but  to  reproach  him  amongft  men, 

to  reprove  his  folly,  and  to  be  an  argument  of  a  fpeedy  repentance. 
3.  But  1.  Whatfoever  effect  is  natural  to  a  forbidden  action  is  directly  upon  the 

fame  account.  Thus*  whofoever  divides  the  Church,  to  him  are  imputed  all  the  evil 
effects  of  Schifm  which  are  its  natural  productions.  If  an  imperious  foolifh  woman 
by  a  continual  inquietude,  by  her  evil  nature  and  a  vexatious  fpirit  fo  difturbe  her 
husbands  quiet  and  the  eafe  of  his  foul  and  the  comforts  of  his  life  that  he  alfo  loofe 
his  health,  fhe  is  not  only  guilty  of  the  violation  of  the  laws  of  love  and  duty  and 
meeknefs  by  which  fhe  is  bound  to  God  and  to  her  husband  ,  but  is  guilty  of  murder, 
or  high  injurioufnefs  and  uncharitablenefs  according  to  the  degree  of  the  mifchief 
which  fhe  fees  imprefled  and  growing  upon  him. 

a,  2.  Whatfoever  event  is  foretold  and  threatned  all  that  alfo  is  imputed  to  him  that 
does  the  forbidden  action  to  which  it  is  threatned ;  and  he  is  directly  felo  de  fe  who 
by  luft  brings  upon  himfclf  the  rottennefs  of  life  far  worfe  then  the  putrefaction  of the 
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the  grave,  and  he  is  a  perfect  prodigal  of  his  fortune  who  by  comitting  Sacrilege  in- 

vites the  worm  and  calls  a  fpint  of  unthriftinefs  and  confumption  to  his  eftate  ;  and 

he  that  grieves  the  Spirit  of  God  and  caufes  him  to  depart  is  guilty  of  that  beggery 
and  bafenefs  of  Spirit  with  which  fuch  evil  ufages  of  the  holy  fpirit  of  God  are  often 
puniftied.  For  as  God  forbad  fome  fins  not  only  for  their  own  fakes,  but  that  others 
which  are  their  foul  iflues  might  be  ftrangled  in  the  womb ;  So  he  forbad  all  fins  and 
laid  direct  and  collateral  reftraints  upon  them,  that  roan  might  not  be  unhappy,  and 
extremely  miferable.  As  therefore  he  who  by  one  fin  introduces  another  is  guilty  of 
both ;  fo  he  who  brings  any  evil  which  God  gracioufly  intended  mould  not  fall  upon 
us,  to  him  that  evil  is  to  be  imputed,  and  that  evil  alfo  does  either  directly  or  acciden  - 
tally  according  to  the  nature  of  the  Subject  matter  increafe  his  guilt. 

5.  5.  If  an  evil  effect  be  not  either  natural  y  or  tbreatned,  yet  if  it  happens  ordinarily 
and  be  noted,  it  is  to  be  imputed  to  him  who  does  that  evil  and  forbidden  action  which 
does  infer  it.  The  reafon  is  becaufe  he  wilfully  fins  againft  the  purpofe  of  the  law, 
who  will  not  prevent  that  evil  which  the  law  intendeth  to  prevent,  and  makes  the  law 
void  and  illufory,  that  is,  deftitute  of  its  effect,  and  perfectly  in  vain  as  to  that  inten- 

tion. Thus  it  is  obferved  that  the  Fathers  or  the  Mothers  curfe  deftroys  the  pkafures 

of  a  fin,and  the  gaiety  of  a  fortune,and  the  profperity  of  an  offending  child:  He  there- 
fore that  fhall  do  a  forbidden  action  which  wall  bring  fuch  a  curfe  upon  himfelf  is 

not  only  juftly  punifhtd  and  is  to  impute  that  to  himfelf  perfectly  and  alone,  but  if 
upon  his  account  evil  defcend  upon  his  pofterity  or  relatives ,  he  is  guilty  of  that  evil 
and  is  a  direct  finner  in  their  punifhment. 

6.  2.  The  other  limitation  which  I  am  to  interpofe  is  this  ;  That  the  evil  effects  of 
an  evil  action  are  imputed  but  in  proportion  to  the  will  and  actual  underftanding,be  • 
yond  the  fphere  of  which  whatfoever  does  happen,  it  is  collateral  and  accidental  both 
to  the  intention  and  te  the  time.  A  mans  action  hath  a  proper  life  of  its  own ,  and  k 
leaves  a  permanent  effect,  or  is  productive  of  the  fame  by  a  continuing  emanation, 
this  if  it  be  forefeen,  and  confidered  and  chofen  is  an  imputable  as  if  it  were  prefent, 
or  immediate.  But  becaufe  a  man  can  fee  but  fo  far,  and  hath  a  limited  effluxe  and 

imprefllon  by  all  his  actions,  he  is  not  to  be  judged  or  condemned  by  any  thing  that 
fhall  happen  beyond  that  proper  extenfion  ;  and  if  fome  Polonians  or  Tranfyhanians, 
Englijh  or  French  make  ill  ufc  of  the  arguments  oiArius  it  is  not  to  be  fuppofed  that  it 
fliall  be  put  upon  Arias  his  account  at  the  day  of  judgment,  and  that  his  or  any  mans 
damnation  fhall  increafe  upon  fuch  accounts,  which  as  they  are  beyond  the  intention 
of  the  man,  or  the  efficacy  of  his  action,  fo  alfo  beyond  the  diftance  of  his  previfion, 

7.  But  for  this  that  rule  which  is  neereft  to  exactnefs  is  this ,  No  effeft  which  happens 
after  a  mans  death  if  imputable  to  him  a*  a  new  fin.  So  far  as  it  was  actually  intended 

and  defign'd  in  his  life  time,  or  forefeen  and  not  reverfed  fo  far  it  is  imputed  upon  the 
ftock  of  the  prefent  malice,  not  of  the  future  event ;  his  own  act  and  his  own  inten- 

tion for  the  prefent,  and  his  actual  defign  of  the  future  are  fufficient  load  upon  him  ; 
but  then  becaufe  his  act  and  his  actual  defign  could  hot  live  after  his  death,  therefore 
nothing  beyond  the  life  of  the  man  can  be  a  new  fin  :  becaufe  as  he  cannot  actually  or 
habitually  will  that  event,  fo  neither  can  he  refcind  it;  If  he  cannot  will  it  in  any 
fenfe,  it  can  in  no  fenfe  be  imputed,  but  if  it  could  be  willed,  then  it  may  alfo  be  re- 
fufed  and  refcinded,  which  becaufe  it  is  impoflible,  therefore  the  increafe  of  evil 

ftands  not  at  his  door  that  occafion'd  it,  and  cannot  either  will  it  any  more  or  hinder  " 
it.  This  is  that  which  is  meant  by  our  B.  Saviour;  the  night  comes  when  no  man  worketh, 
and  whatfoever  is  beyond  the  line  of  life  is  alfo  beyond  the  line  of  malice  f  and  therefore 
cannot  increafe  or  begin  upon  a  new  fcore,  when  the  whole  ftock  is  fpent. 

8.  Laftly,  that  which  proves  all  this,  does  alfo  further  explicate  the  Rule :  Whatfo- 
ever event  depends  upon  the  will  of  another  is  fo  contingent  in  refpect  of  him  that 

firft  fet  the  evil  on  work,  that  it  is  longer  upon  his  account  then  he  actually  or  habitu- 
ally defircs  it  or  indeavors :  becaufe  now  the  evil  hath  a  new  caufe  and  every  emergent 

event  is  upon  fuch  a  caufe  as  cannot  be,  fore'd  or  indeed  produe'd  by  any  thing  befides 
itfclf:  and  therefore  to  it  felf  only  it  is  to  be  imputed,  excepting  where  the  malice 
of  the  firft  agent  hath  an  actual  or  intended  influx  into  the  fecond . 

RUJLE 



fcl  ...  -—  —     -■'■■'  i-  i      -■■-'  ..       -  ,—    i        !■■   ■■■■  r      -  ■-    i     ... 

108  Of  the  Interpretation  and  Obligation  B  o  o  k  1 1. 

RULE    V. 

the  laws  ofjefus  Cbrift  are  the  measures  of  the  Sprit-,  and  are  alwaies  to  be  extended  to  a 

Spiritual  fignification. 

j.-YT  was  a  fair  Character  that  was  given  of  the  Chriftians  ,  ir^ovreti  roTs  (aez-^hon 
X  vofjLois,  %  ro7i  l$iois  fiiou  vikugi  rvs  vofjivs.  They  obey  the  laws  appointed  for  them, 

DwS«um      an^  by  tne  Piety  an(*  charity  of  their  lives,  excelleven  the  meafure  of  the  Jaws 
themfelves  :  For  by  what  inftance  foever  God  would  be  glorified  and  by  what  charity 
foever  our  Brother  can  be  relieved,  and  by  what  juftice  iocieties  are  eftablifhed  and 
continued,  in  all  that  they  exercife  themfelves  according  to  their  whole  power,  and 
would  do  more  if  they  could,  and  fometimes  do  no  more  then  they  are  required  :  and 

often  times' with  better  circumftances  then  are  exacted,and  alwaies  with  a  mind  more 
ready  then  their  hand. 

2.      Humane  laws  can  exact  but  the  outward  action  ;  ,they  neither  can  command  the 

underftanding,  nor  judge  the  will,  becaufe  they  cannot  fecure  that,  nor  difcern  this  : 
and  without  thefe  two  their  intereft  is  well  enough  preferved.     He  that  paies  my 
mony  though  it  be  againft  his  will  does  me  juftice  and  is  quit  before  the  King,  and  if 
hedifTcmbies,  yet  if  he  gives  megood  words,  I  cannot  implead  him  of  calumny  or 

Matth.  6.  &    flander.     Thus  the  Pharifees  underftood  the  law  of  Mofes ,  and  call'd  him  innocent 
Matth.  23.      whom  the  jaws  could  not  charge  ;  but  therefore  Chrift  calls  them  to  new  accounts. 

He  that  offers  a  pure  lamb  to  God  may  difhonor  him  with  a  foul  thought :  and  no  fa- 
crifice  is  pure  by  the  skin  and  colour  but  by  the  heart  and  hand  of  him  that  prcfents 
it.  Acts  of  external  religion  are  publications  of  the  Divine  honors,  but  the  heart  does 
only  pay  them:  for  there  it  is  that  God  does  fit  judge  alone  ;  arid  though  he  hath  given 
us  bodies  to  converfe  below  with  a  material  world ;  yet  Gods  Temple  is  in  heaven  in 
the  intellectual  world;   and  the  Spirit  of  a  man  is  the  Sacrifice  >    and  his  piireft 
thoughts  are  Oblations,  and  holy  purpofes  are  the  hcttprefents,  and  the  crucifixion  of 
our  paflions  is  fhe  bzQc  immolation ,  the  only  beafts  of  facrifice,  and  the  Crofs  of 
Chrift  is.  the  altar,  and  his  pafTion  is  the  fait  of  all  our  facrifice s  ,  and  his  interceffion 
makes  the  fweet  perfume*  and  .Co  atonement  is  made  by  the  blood  of  the  Lamb,  and  we 

are  accepted  in  our  fervices,and  our  wills  are  crowned  with  the  rewards  of  a  holy  obe- 
dience :  If  our  hearts  be  right,  our  Cervices  will  never  be  wanting,  or  rejected,  and  al- 

though our  hearts  can  fupply  the  want  of  exrernal  power,  yet  it  is  certain  that  no- 
thing can  fupply  the  want  of  our  hearts,  and  of  good  affections ;  thefe  muft  be  intire; 

for  they  are  Gods  peculiar  portion,  and  therefore  muft  not  be  divided.    "Plutarch 

De  lis  qui  tar-«r  te}js  0f  Jpollodorus  that  he  dreamed  he  was  taken  by  the  Scythians,  flea'd  alive  and 
puniuntur.       "  then  cut  in  pieces  and  thrown  in  a  boiling  caldron,  where  his  heart  leapt  forth  into 

"  the  midft  of  all  the  little  portions  of  flefh  and  told  them ,  /  am  the  caufe  of  all  thit 
evil :  It  was  fomething  like  that  faying  of  S.  Bernard.  Nihil  ardet  in  inferno  nip  propria 
voluntas  ;  Nothing  burns  in  the  Eternal  flames  of  hell,  but  a  mans  heart ,  nothing 
but  his  will :  for  from  the  heart  proceed  evil  thoughts,  adulteries,  &c.  faid  our  Blefled 

Matth.  ̂ -34- Saviour  :but  therefore  God  requires  the  heart,  that  is,  that  the  principle  of  actions 
be  fecured,  and  the  principalis  Domus  the  chief  houfe  where  God  loves  to  dwell  and 

reign  be  kept  without  theeves  &  murderers.  *This  then  is  the  firft  fenfe  of  the  Rule; 
That  our  obedience  which  Chrift  exacts  is  a  fincere  obedience  of  the  will,  and  is  not 

fatisfied  with  the  outward  work.  He  that  gives  alms  to  rhe  poor,  and  curfes  them  in 
his  heart :  He  that  entertains  an  Apoftle  in  the  name  of  an  Apoftle,  and  grutches  the 
expences  of  his  dyet  is  neither  charitable  nor  hofpitable,  and  fhall  neither  have  th© 
reward  of  an  Apoftle  nor  a  Brother.  In  vain  it  is  to  warn  a  goblet  if  you  mean  to  put 
into  it  nothing  but  the  dead  lees  and  vappe  of  wine  ;  and  a  fair  tomb  of  amber  was 
too  beauteous  and  rich  an  inclofure  for  Martials  viper  and  his  fly. 

Introrfum  turpes,  fpeciofa  peUc  decora. 

But  this  is  a  caution  againft  Hypocrifie  in  the  Moral  fenfe  of  the  words,  but  the  legal 

fenfe  of  the  Rule  is ,  that  in  all  law's,  the  firft  intention  is,  that  God  be  ferved  with 
the  will  and  the  affections ;  and  that  thefe  be  never  feparated  from  the  outward 
work. 

2.  But 
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3 .  2.  But  it  is  alfo  meant  that  the  whole  defign  of  the  laws  of  Jefus  Chrift  is  to  be  per- 
fective of  the  Spirit,  and  his  Religion  is  a  Spiritual  fervicc  ;  that  is,  permanent  and 

unalterable,  vertuous  and  ufeful,  Natural  and  holy,  not  relative  to  time  and  place,  or 

any  material  circumftances,  nor  integrated  by  corporal  fervices ;  The  effect  of  which 
is  this. 

4.  1.  The  body  of  the  Chriftian  fervices  does  wholly  confift  of  Natural  religion, that  is, 
fuch  fervices  whereby  we  can  glorifie  God  and  reprefcnt  our  own  needsjthat  is,  pray- 

ers and  Eucharifts,  acts  of  love  and  fear,  faith  and  hope,  love  of  God  and  love  of  our 

neighbor,  which  are  all  thofe  things  by  which  we  can  be  like  God :  by  which  we  can  do 
good,  and  by  which  we  can  receive  any  :  and  excepting  the  Sacraments  whofe  effect  is 
Spiritual,  and  the  fenfe  myfterious,  and  the  rites  eafie,  and  the  number  the  fmalleft 
of  all,  there  is  in  the  digeft  of  the  Chriftian  law  no  Commandment  of  any  external 
rite  or  ceremony. 

S'  2.  As  it  intends  wholly  an  exclufion  of  the  Mofaick  ceremonies,  fo  it  will  not  ad- 

mit a  body  of  new  and  fuperinduc'd  ceremonies  :  for  they  are  or  may  be  as  much 
againft  the  analogy  of  the  Spiritual  law  of  Chrift,  as  the  other.  The  Ceremonies 
of  the  Chriftian  fervices  muft  be  no  part  of  the  religion  ;  but  either  muft  be  the  cir- 
cumftances  of  the  Religion,or  the  imperate  acts  of  fome  vertue :  The  Chriftian  muft 

be  in  a  place  when  he  praies,  and  that  place  may  be  determin'd  ,  and  thither  he  muft 
go,  and  yet  he  may  go  any  whither  elfe,  his  action  is  finite  and  muft  be  done  in  time, 
and  that  rime  may  be  appointed  him,  and  then  he  muft  do  it  at  that  time ,  and  yet  he 
may  do  it  at  any  time  elfe :  If  he  be  commanded  by  his  Superiors  to  pray  kneeling,  he 
muft  kneel  at  the  appointment  of  the  law;  and  yet  he  may  in  his  own  devotions  at 

another  time  fall  upon  his  face  or  pray  ftanding.  *  But  the  Chriftian  and  the  Mo- faick ceremonies  thus  differ  r 

1.  The  Mofaick  rites  were  appointed  by  God ;  the  Chriftian  only  by  Men. 
2.  Confequently  they  are  neceftary  parts  of  the  Religion,  thefe  are  not. 
:>.•  The  Mofaick  Ceremonies  did  oblige  every  where;  the  Chriftian  only,  in  pub- 

lick. 

4.  They  were  integral  parts  of  the  Religion :  thefe  are  but  circumftances  and  in- 
veftitures  of  the  Religious  actions. 

f.  Thefe  are  to  be  done  with  liberty  ;  but  the  Jews  were  in  bondage  under 
theirs. 

6.  Ours  are  alterable,  theirs  lafting  as  their  Religion. 
7.  Theirs  were  many  and  burdenfome;  ours  ought  to  be  few  ;  of  the  number  of 

which  our  Superiors  are  to  judge  by  charity,  and  the  Nature  and  common  notices  of 
things ,  and  the  analogy  of  the  liberty  and  laws  of  Chriftianity.  But  although 
there  are  no  publickly  defcribed  meafures  before-hand  by  which  Princes  or  Prelates 
/hall  appoint  the  number  of  their  ceremonies ;  yet  there  is  in  reafon  and  common 
voices  fufficient  to  reprove  the  folly  of  him,  who  becaufe  he  would  have  his  body  de- 

cently vefted  fliall  wear  five  and  twenty  cloaks :  ftola  &  tunica-,  fomething  for  warmth 
and  fomething  for  Ornament  does  well ;  but  me  that  wears  fo  many  adornements  on 
her  head  and  girdle,  that  it  is  the  work  of  half  a  day  to  drefs  her,  is  a  fervant  of  the 
tiar  of  her  own  head ;  and  thinks  neither  her  Soul  nor  her  body,  but  her  clothes  to  be 
the  principal.  By  this  I  intend  to  reprove  the  infinite  number  of  Ceremonies  in  the 

Roman  Church ;  they  are  defer  ib'd  in  a  great  book  in  folio. 
Quem  mea  vise  totum  Bibliotheca  capit. 

my  purfe  will  not  reach  to  buy  it :  but  it  is  too  like  the  impertinency  of  the  bufily 

idle  women  I  now  mention'd  :  and  although  by  fuch  means  Religion  is  made  pompous 
and  apt  to  allure  them  that  admire  gay  nothings,  and  fine  prettinefles  ;  yet  then  it 
alfo  fpends  their  religious  pafllons  and  wonder  in  that  which  effects  nothing  upon  the 
foul.  It  is  certain  that  actions  of  religion  muft  be  fitted  with  all  thofe  things  which 
minifter  to  decent  and  grave  and  orderly  and  folemn  actions  :  but  they  muft  be  nO 
more  but  a  juft  inveftiture  of  the  religious  action  ;  and  every  thing  can  diffract  us  in 
our  prayers,  and  all  the  arts  of  watchfulnefs  and  caution  are  too  little  to  fix  our  in- 

tentions in  them,  and  therefore  whatfoever  can  become  a  proper  entertainment  of  the 
mind,can  alfo  be  a  diverfion  of  the  devotion  and  a  hindrance  to  the  prayer.  The  fum  is 
this  ;  Ceremonies  may  be  the  accidents  ofworfbip  but  nothing  of  the  fubftance.  This  they 
were  among  the  Jews,  that  they  may  beamongft  theChriftianS,  lime  and  place  for  the 

aflion  :  Habit  andpojiurefor  the  men  ;  that's  all  that  religion  needs,  whatfoever  elfe  is 

grave 
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grave  and  decent,  and  whatsoever  elfe  is  orderly  is  not  to  be  rejected :  but  if  it  be  not 
thefe,  it  is  not  to  be  impofed  :  and  when  they  become  numerous  or  grievous  they  are 

to  be  removed  by  the  fame  lawful  hand  that  brought  them  in.  ' 
6.      3.  In  the  Chriftian  law  all  purities  and  impurities  are  fpiritual ;  and  the  foul  con- 

tracts no  religious  change  without  her  own  act:  He  that  touches  a  dead  body 
though  he  does  not  wafh,may  lift  up  pure  hands  in  prayer;  but  if  his  foul  be  unclean, 
no  water,  no  ceremony  will  wafiihim  pure  without  repentance  : 

O  nimium  faciles  qui  triftia  criminac&dis 
lolli  fluminea  pojfe  putatis  aqua. 

It  had  been  well  if  in  all  ages  this  had  been  confidered,  and  particularly  in  the  matter 
of  marriage  :  for  when  fingle  life  was  preferred  before  the  married  for  the  accidental 
advantages  to  piety  (efpecialiy  in  times  of  perfecution)  which  might  be  injoyed  there 
rather  then  here,  fome  from  thence  extended  their  declamation  further,  and  drawing 
in  all  the  auxiliaries  from  the  old  law,  began  to  prefer  fingle  life  before  marriage,  as 
being  a  (rate  of  greater  purity,  and  then  by  little  they  went  on  thinking  marriage  to 
be  lefs  pure  till  at  laft  they  believed  it  to  be  a  (rate  of  carnality  ;  and  with  the  per- 
fuafions  of  men  effected  by  fuch  difcourfes  were  alfo  mingled  the  difcourfes  of  Here- 

ticks  who  directly  condemn'd  marriage,  and  that  which  defcended  from  this  mixture 
of  doctrines  fome  falfe,  and  the  others  not  true,  was  a  lefs  honorable  opinion  of  that 
holy  inftitution  on  which  God  founded  the  firft  blefling  of  Mankinde;  and  which 
Chrifl  hath  confecrated  into  a  myftery,  and  the  Holy  Spirit  hath  fanclijted  by  the  word 
of  God  an  A  prayer  y  and  which  is  the  feminary  of  the  Church,  and  that  nurfery  from 
whence  the  Kingdom  of  heaven  is  peopled.     But  if  marriage  be  lawful,  then  he  that 
lives  in  that  ftate  as  he  fhould,  contrails  no  impurities,  but  is  capable  of  any  holy 
miniftery,  and  receptive  of  any  Sacrament,  and  fit  for  any  imployment,  and  cap- 

able of  any  office,  and  worthy  of  any  dignity.  Let  them  who  have  reafon  and  expe- 
rience to  verifie  their  affirmative  fptak  all  the  great  things  of  fingle  life  that  can  be 

faid  of  it,  and  they  may  fay  much  ;  for  the  advantages  are  many  which  are  in  a fingle 
life,  and  in  a  private  ftate,  and  an  una She  condition,  and  a  [mall  fortune,  and  retire- 

ment ;  but  then  although  every  one  of  thefe  hath  fome  ;  yet  a  publick  ftate ,  and  an 
/  aftive  life,  and  a  full fortune,  and  publick  offices,  and  a  married  life  have  alfo  advantages 

of  their  own,  and  bkflings  and  vertues  appropriate ;  and  in  all  God  may  be  equally 
ferved,  according  as  the  men  are,  and  the  advantages  neglected  or  improved.  But 
that  which  I  infill:  upon  is,that  to  be  rich  is  no  fin,and  to  be  a  publick  perfon  is  no  crime, 
and  to  be  marryedis  no  impurity  :  and  therefore  to  fufpect  a  difproportion  between 
this  ftate,  and  Spiritual  actions  or  offices,  is  a  jealoufie  whofe  parent  is  herefie,  and 
pride  and  intereit  are  its  nurfes.  Fornication  is  uncleannefs,and  concubinate  and  vo- 

luntary pollutions,  and  unnatural  lulls  are  uncleannels  and  makes  us  unworthy  to  ap- 
proach either  to  the  Altar  ortotherailes,  but  marriage  that  fills  heaven  makes  no 

man  unfit  for  Churches  or  holy  offices.         ,  "• 
7.  Upon  this  account  I  am  alfo  to  take  away  thofe  fcruples  which  have  been  thrown 

into  mens  Confciences  by  fome  indifcreet  perfons,  concerning  involuntary  polluti- 
ons ;  concerning  which  we  find  many  abfurd  ftories  of  Friers,  and  of  pretended  tem- 

ptations and  fpites  of  the  Devil  to  hinder  them  from  receiving  the  Holy  Sacrament,by 
procuring  fuch  accidents  to  them  before  the  folemnity :  which  perfuafion  was  wholly 
upon  this  account  that  the  Spirit  could  be  polluted  by  fomething  that  it  without ;  and  that 
the  accidents  of  the  body  could  defile  the  Soul,  and  this  and  the  like  were  the  acci- 

dents that  could  do  it.  In  which  cafes  it  is  without  all  peradventure  true,  that  if  the 
foul  confented  not  before  or  after,  neither  Nature,  nor  Natures  enemy  are  to  be  ta- 

ken into  the  accounts  of  juft  difpofitions  or  indifpofitions  to  Spiritual  minifteries  ; 
if  we  ferve  God  with  our  whole  mind,  and  with  all  our  heart,  and  do  what  we  can  that 

is  good,  and  avoid  all  evill  that  we  can  avoid,  we  can  not  be  prejudiced  by  what  we 
cannot  avoid. 

8.  4-  Although  the  Spirituality  of  the  Gofpel  excludes  all  fhadows  of  ceremonies, 
and  all  bodily  rites  from  being  of  the  fubitance  of  religion  ;  yet  this  Spirituality 
does  not  exclude  the  miniftery  and  fervice  of  the  body  :  for  the  worfnp  of  the  body  may 

H.om.  iz.  1.  aij-0  fo  Spiritual  :  to  worfhip  God  with  our  bodies  is  hoynt*  Aa-rp aa  a  reafonable, and  therefore  a  Spiritual  worfhip.  Thus  when  the  eyes  are  lift  up  in  grayer  ,  when 
the  bowels  yern  with  pity,  when  the  hands  are  extended  to  fill  the  poor  mans  basket, 
the  body  ferves  the  Spirit ,  and  the  Spirit  ferves  God  ,  and  all  is  a  Spiritual  religion. But 
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But  bccaufc  a  bodily  religion  I uch  as  was  that  of  the  Jews  cannot  be  a  Spiritual  religion 
fuchas  muft  be  that  of  the  Chriftians,  and  yet  the  fervice  of  the  body  is  alfo  a  part  of 
the  miniftery  of  the  Spirit ;  the  Rule  which  can  determine  our  Gonfcience  in  the 
inftances  of  this  article  is  this : 

Whatsoever  is  an  elicite  or  imperate  a&  of  vertue  whether  it  he  atfed  hy  the  Soul  or  hy  the 
body  is  an  att  of  Spiritual  religion. 

For  in  vertues  there  is  a  body  and  a  foul ;  and  all  tranfient  actions,  or  ad  extra  have 
fomething  of  materiality  in  them  which  muft  be  miniftred  to  by  the  body.  For  there- 

fore our  Blefled  Lord  hath  commanded  mortification  of  our  bodies,  that  our  bodies 

may  become  Spiritual;and  as  acts  of  underftanding  are  miniftred  to  by  materialPhan- 
tafms,  fo  are  the  molt  fpiritual  acts  of  vertue,  the  love  and  the  fear  of  God  by  fad 

fpectacles,  and  gracious  accidents,  by  feeling  good 'and  fuffering  evil ;  and  as  the actions  of  difcerning  ftniitive  objects  are  direct  products  of  the  Soul ,  but  yet  have 
for  every  one  of  the  faculties  a  proper  Organ  in  the  body  :  So  have  the  vertues  of  a 
Chriftian ;  they  are  acts  and  habits  of  a  fanctified  Soul ,  but  to  fomc  the  hand  does 
cooperate,  to  fome  the  eyes,  and  to  fome  all  the  body,  that  as  the  graces  of  the  Soul 
are  commencements  and  difpofitions  to  glory ;  fothefe  fpiritual  minifteries  of  the 
body  may  nourifliit  and  difpofe  the  body  to  its  perfect  fpirituality  in  the  refurrecti- 
onof  thejuft. 

8.  But  then  thefe  miniiteries  of  the  body ,  are  then  only  to  be  adjudged  a  fpiritual 
fervice  ;  when  the  foul  and  the  body  make  but  one  Lntire  agent,  juft  as  when  the  Soul 
fe:s  by  the  eye,  we  fay  the  eye  fees ;  becaufc  that  feeing  is  the  action  or  paffion  of  the 
Soul,  which  ufes  that  Organ  in  her  operation  :  fo  when  the  act  of  the  body  and  Soul 
is  but  one  and  the  fame  product  of  Religion,  it  is  the  Soul  and  the  Spirit  which  is  the 
principal  agent,  and  from  thence  the  action  muft  be  denominated  to  be  Spiritual. 
But  as  when  the  eye  is  made  to  twinkle  and  look  fpritefully,  or  aroorouily,  or  is  pro- 

posed as  a  peice  of  beauty  and  does  fomethingof  its  own,  but  no  Natural  and  proper miniftcry  of  the  Soul,  it  is  the  inftrument  of  vice  or  vanity  and  not  of  the  Soul :  fo  it 
is  in  the  fervices  of  the  body,  if  the  body  of  our  fervices  be  not  the  product  of  the 
Soul,  and  the  imperate  act  of  fome  vertue,  or  the  proper  fpecifick  act  of  fome  grace, 
it  can  never  be  a  part  of  the  Religion.  S.  Paul  hath  given  us  perfect  meafures  in  this 
inquiry,  to  give  our  body  to  he  burned,  to  give  all  our  floods  to  the  poor,  to  have  aU  faith,  i  Cor.  13. 
are  but  the  bodies  and  outrides  or  material  parts  of  our  Religion  ,  and  are  good  for 
nothing  :  but  when  all  thefe  proceed  from  charity,  that  is,  from  a  willing,  a  loving 
Spirit,  from  a  heart  that  is  right  to  God,  that  is  defiroustopleafe  him,  then  faith 
juftifies,  and  giving  gifts  to  the  poor  is  true  alms,  and  giving  our  bodies  to  the  fire  is 
a  holy  Martyrdom:  and  in  thisfenfe,  drefllng  bodies  to  their  burial  is  an  act  of  a 
Spiritual  grace,  to  adorn  places  of  prayer,  to  build  them  and  fit  them  for  the  fervice 
of  God,  is  an  act  of  Spiritual  Religion,  to  minifter  to  the  poor,  to  drefs  children,  to 
make  them  clean,  to  teach  them  their  Catechifms,  though  bodily  minifteries,  are  yet 
actions  of  the  Spiritual  Religion  of  a  Chriftian.  But  from  this,  thofe  things  only  are 
excluded,  which  either  are  not  the  direct  productions  of  a  fanctified  foul ,  or  proper 
and  prudent  minifteries  to  fome  vertue. 

9.  $.  The  Spirituality  of  the  laws  of  Jefus  Chrift  have  yet  one  effect  more:  In  all 
contracts  or  interfering  of  laws,  or  Senfes  of  the  laws,  the  fpiritual  Senfe  is  to  be  pre- 

ferr'd,  the  fpiritual  action  is  to  be  chofen.  By  which  it  is  not  meant  that  ever  there 
can  be  a  difpute  between  the  act  of  the  mind  and  an  act  of  the  body;  becaufe  as  no 
man,  and  no  thing  can  hinder  the  foul  from  willing  or  underftanding,  from  loving  or 
hating,  from  fearing  or  flighting,  from  valuing  or  neglecting  its  proper  object:  So 
the  act  of  the  body  which  is  to  minifter  to  the  foul  cannot  ftand  in  contradiction  to 
that  to  which  in  the  very  nature  of  the  thing  it  is  fubordinate:  But  the  meaning  is, 
when  laws  are  to  be  expounded ,  that  fenfe  is  to  be  chofen  which  more  relates  to  an 
act  of  Grace,  then  that  which  is  nothing  but  an  external  miniftery  :  Thus,  if  the  que- 
ftion  be  between  the  beautifying  of  a  Chappel,  or  the  refcuing  of  the  poor  from  fa- 

mine, although  that  might  be  an  act  of  fpiritual  Religion,  when  Religion  requires 
that  fpecification  of  an  act ;  yet  becaufe  that  hath  lefs  of  the  fpirit  in  it  then  the 

other,  and  is  not  requir'd  in  the  prefence  of  the  other :  this  is  to  be  adjudged  the  more 
fpiritual ;  becaufe  it  is  the  more  holy.     If  the  queftion  be  between  keeping  of  a  Holy 

day, 
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day,  or  doing  charitable  reliefs  to  necefiitous  people  ,  Chrift  in  the  inftance  of  the 
Sabbath  hath  taught  us  to  prefer  Charity  before  external  minifteries ;  obedience  be- 

fore Sacrifice,  mercy  before  Oblations  ;  and  did  not  only  make  way  for  the  taking  off 
all  mere  bodily  rites,  but  alfo  for  the  expounding  his  own  laws  to  the  more  fpiritual 
fenfe,  that  is,  to  the  compliance  with  the  moft  excellent  and  ufeful  grace.     So  alfo 

for  the  expofition  of  laws  exprefs'd  by  material  fighifications  :  as  cutting  off  the 
hand,  plucking  out  the  right  eye,  eating  the  flefh  of  Chrift,  drinking  his  blood,  the 
flefh,  that  is,  carnal  commentaries  profit  nothing:  but  thefe  words  are  Spirit  and 

Life  :  that  is,  they  are  neither  to  be  underftood  nor  practis'd  in  the  material  but  Spi- ritual fenfe. 

10.      But  as  to  the  general  conduct  of  the  Confcience  in  all  thefe  inquiries,  the  Rule 
is  this  :   All  ails  ofzertue  are  to  be  preferred  before  the  infiruments  of  it  :  and  that  vrhich 
exercifes  it,  before  that  which  fgnifies  it  ;   and  the  inward  afts  before  the  outward.    Thus 
when  fading  is  appointed  in  ofder  to  prayer ,  and  yet  both  cannot  be  together  (for 
that  by  fading  we  are  difabled  to  pray)  there  it  is,  that  prayer  muft  be  preferred  and 
fading  let  alone.     If  corporal  aufterities  be  undertaken  for  mortification  of  a  re- 

bellious body ;   if  they  hinder  the  body  in  the  direct  minifteries  to  the  foul  in  other 
cafes,  and  become  uncharitable,  charity  is  to  take  place,  and  the  aufterities  may  be 
fupplyed  by  fomething  elfe.     Now  this  Rule  hath  in  it  no  exception  nor  variety  but 
this  :  that  it  is  to  be  underftood  in  inftances  of  corporal  and  fpiritual  acts  that  are 
of  a  difparate  nature,  andbutonly  accidentally  fubordinate,  as  fafting  to  prayer, 
keeping  Holy  daies  for  the  fpecial  minifteries  of  Religion  ,  lyings  upon  the  ground 
to  chaftity ,  and  the  like  :  but  in  the  actions  external  which  are  proper  exercifes  of  a 
vertue,  the  external  which  is  directly,  naturally  or  by  inftitution  fubordinate  to 
the  internal  muft  never  be  omitted  upon  pretence  of  preferring  the  internal ;  becaufe 
they  never  can  contradict  one  another,  as  it  never  can  be  difputed  whether  the  foul 
or  the  eye  mall  fee;  for  the  foul  fees  by  the  eye  and  cannot  fee  without  it;  and  it 
may  fo  happen  in  the  external  acts  of  Vertue  minidring  to  the  internal ;  as  in  fome 
cafes  a  man  is  not  charitable,  unlefs  he  extends  his  hand  to  the  poor,  or  lifts 
him  out  of  a  ditch,  or  guide  him  in  the  way.     This  inftance  and  fenfe  of  the  Rule 
we  learn  from  S.  James  :   If  a  Brother  or  a  Sifter  be  naked  and  deftitute  of  daily  food,  and 

James  a.  i$.     one  of  you  fay  unto  them  ,   Be  ye  warmed  and  filled,  notwithftandingye  give  them  not  thofe 
things  which  are  needful  to  the  body,  What  doth  it  profit  ?  That  is,it  is  in  vain  to  pretend 
internal  charity  without  the  external  :  in  many  cafes  it  cannot  be  without  it,  and 
when  it  can,  it  is  becaufe  there  is  no  object  for  the  act,  of  no  poffibility  to  doit,  and 
then  the  internal  is  to  be  done  not  by  way  of  preference  to  the  external,  butinde- 
ftitution  of  it  and  fupply.     But  this  will  be  yet  further  explicated  in  the  following 
Rule. 

RULE     VI.  \ 
> 

The  imperate  abls  or  outward  exprefsions  of the  Vertue  of  one  Commandment,  muft  not  con- 
tradiEl  the  elicite  ails  of  another, 

j t"T3Y  imperate  a&s  I  mean  fuch  which  are  commanded  to  be  done  by  the  intereft  of 
'  JD  any  vertue  whatfoever,  not  proper  to  the  vertues  but  fuch  as  may  minifter  to  it, or  fignifie  it :  Thus  to  deny  the  impure  follicitations  of  an  unchaft  perfon  is  a  proper, 
an  elicite  aft  of  the  vertue  of  chaftity ;  but  to  lie  upon  the  ground,  to  wear  an  hairen 
fhirt,  to  ufe  difciplines,  to  roll  our  naked  body  upon  thornes,  to  deep  in  fnows  are 
imperate  acls,  that  is,  fuch  which  the  vertue  may  chufe  and  exercife  for  its  own  ad- 

vantage and  intereft ;  but  fuch  which  are  not  neceflary  to  any  man  in  particular,  nor 
to  moft  men  in  the  General ;  ufeful  indeed  in  fome  cafes  but  not  necefTary  in  any.  To 
eat  and  drink  fparingly  and  fo  as  may  minifter  to  health  and  Religion  is  diredtly,that 
is,  a  proper  and  elicite  adl  of  temperance :  but  if  a  man  fparcs  to  eat  that  he  may  have 
wherewithal!  to  pay  his  debts,  it  is  an  imperate  adtof  Juftice,  if  to  make  himfelf 
healthful  and  ftrong  to  war,it  is  an  act  of  fortitude:  the  terms  being  fo  explicated,the 
meafures  of  the  Rule  are  thefe  following  particulars. 

The 
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the  elicits  aBs  offeveral  vertues  can  never  be  contrary  to  each  other  :  as  an  act  of  Re- 

ligion is  never  againft  an  act  of  charity  :  chaftity  is  never  againft  juftice,  temperance 
is  never  againft  piety.     The  effect  of  which  propofition  is  this,  that  one  ought  not 
to  be  pretended  againft  another,  and  no  piety  to  Parents  can  engage  us  to  be  drunk 
for  their  fakes,  no  pretence  of  Religion  can  make  it  lawful  to  neglect  the  care  of  out 
children,  and  to  this  purpofe  was  that  excellent  precept  of  the  Son  of  Siradjj  Lei 
not  the  reverence  of  any  man  caufe  thee  to  Jin ;  it  is  no  good  manners  to  comply  with  our 

Superiors  againft  our  Supreme,  and  there  is  a  time  and  a  place  for  every  vertue  :  but 

no  time  nor  place,  no  caufe  or  opportunity  of  doing  againft  any.     *  It  may  fo  hap- 
pen that  the  external  actions  offeveral  vertues  cannot*cohiift,  as  fometimes  I  cannot 

pay  the  Gabel  to  the  Prince ;  and  the  offering  to  the  Prieft  ;  1  cannot  feed  my  child 
and  the  poor  that  begs ;  I  cannot  atfome  times  tell  truth  and-  yet  preferve  the  life  of 
my  Brother.     Now  when  the  two  external  elicite  acts  of  vertue  are  inconfiftent,  trje 
one  muft  of  neceffity  give  place:  the  Rules  of  which  are  to  be  given  more  properly 

in  another  place  *  :  but  that  which  for  the  prefent  I  am  to  fay,  is  this,  that  although  *  Lib,  31 
the  outward  act  cannot  at  all  times  be  exercifed  and  fo  muft  in  certain  cafes  be  omit- 

ted, yet  in  no  cafe  can  it  be  lawful  for  the  intereft  of  one  vertue  to  do  againft  ano- 
ther. 

3*     2.  The  imperate  aBs  of  one  vertue  may  contradiB  the  imperate  or  infirtiment at  and  mi- 
niftring aUs  of  another  :  as  fafting  when  it  is  commanded  by  Religion  maybe  againft 

the  advice  of  our  Phyfitian,  whom  to  obferve  it  is  fometimes  a  precept  of  prudence, 
fometimes  of  charity.     Religion  commands  us  fometimes  to  feaft,  and  at  the  lame 
time  our  charity  bids  us  fave  our  expence,  that  the  poor  may  be  fed  the  more  plenti- 

fully.    The  reafon  of  this  is  becaufe  all  the  imperate  acts  of  vertue  are  external  and 
muft  depend  upon  fomething  from  without :  which  becaufe  it  can  unavoidably  be  hun- 

dred, it  muft  needs  alfo  be,  that  it  may  inculpably  be  omitted.     But  then  the  Rule 
is  this  ;  Becaufe  all  imperate  aBs  of  vertue,  are  nothing  in  themfelves  but  wholly  in 
relation  to  the  vertue ;  that  imperate  act  which  minifters  to  that  vertue  which  is  then 
to  be  preferred,  muft  alfo  be  preferred:  The  reafon  is  plain:   The  acceflbry  muft 
follow  the  nature  of  the  principal :  and  therefore  if  we  muft  now  prefer  the  vertue, 
we  muft  alfo  prefer  the  inftrument.     The.cafe  is  this ;  Don  Antonio  Licente  of  Portu- 

gal according  to  the  Portuguefe  and  Spani/h  vanity,  lov'd  to  fee  his  wife  painted  j 
and  one  evening  commanded  her  to  appear  with  him  fo  difguis'd  at  a  Mafque :  fhe  ha- 

ving notice  that  a  young  Gentleman  who  was  paflionately  in  love  with  her  would  be 

there,  and  knowing  that  it  would  enflame  his  palTion  if  fhe  were  fo  adorn'd,  inquires of  her  Confeflor  by  what  means  fhe  fhould  reftrain  the  folly  of  that  Inamorato,  and 
receives  this  amongft  other  advices,  that  at  no  hand  fhe  mould  appear  before  him 

with  any  Artificial  handfomenefs  :  If  fhe  obeys  her  Husbands  humor  at  Chat  meeting,  * 
(he  does  hurt  to  a  Soul,  and  gives  fuel  to  an  impure  flame  which  already  is  too  big : 
If  fhe  does  not  obey  him  in  that  inftance,  her  Husband  will  lofe  the  pleafure  of  his 
fancy.     But  becaufe  fhe  finds  there  is  no  other  evil  will  be  confequerjt  to  her  omifTi- 
on,  but  that  her  Husband  fhall  want  a  little  Phantaftick  pleafure ;  .  and  the  confe- 
quent  of  her  obeying  him  would  be  (  for  ought  fhe  knew  )  that  God  might  lofe  a  Soul: 
fhe  chofe  to  do  an  act  miniftring  to  Spiritual  charity  and  the  chaftity  of  her  Brother, 
rather  than  an  act  that  could  be  inftrumental  to  nothing  but  the  aiery  pleafure  of  her 
Husband :  though  otherwife  fhe  had  been  bound  to  fignifie  her  obedience  to  him  by 
any  thing  that  had  been  lawful. 

4.     But  in  this  there  is  fome  variety,  and  ought  to  be  fome  caution  :  For  although  the 
principal  vertue  is  to  be  preferred  not  only  in  it  felf  or  in  its  proper  and  elicite  acts, 
but  alfo  in  its  imperate  and  inftrumental ;  yet  this  is  to  be  underftood  to  be  true, 
when  the  inftruments  are  in  equal  order  to  theirTefpective  vertues,  or  when  there  is 
no  confiderabledifference.     For  if  the  action  in  queftion  miniftring  to  the  lefs  prin- 

cipal vertue  do  very  much  promote  it,  and  the  other  which  is  inftrumental  to  the 
more  principal  do  it  but  an  inconfiderable  advantage ;  the  miniftry  of  the  lefs  prin- 

cipal is  in  that  cafe  to  be  preferr'd  ;  the  reafon  is,  becaufe  by  this  omifflon  of  an  in- 
confiderable inftrument  the  prefent  duty  is  not  hindred ;  but  the  fervice  of  God  is 

advantaged  in  the  other,  becaufe  it  is  able  to  effect  fomething  that  is  confiderable  to- 
ward the  fervice  of  God,  Which  the  other  is  not.     The  cafe  is  this  ,  I  knew  a  brave 

man  who  by  a  confpiracy  ofevilperfons  wascondemn'd  to  die:  He  having  of  along 
time  us'd  to  faft  till  the  morning  office  was  completed,  becaufe  he  found  fafting  to 

Ee  "be 
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be  practis'd  by  Antiquity,  and  by  Holy  perfons  in  their  more  folemn  offices,  and 
thinking  it  might  or  did  him  fome  advantage  in  order  to  the-  bettering  or  his  prayer ; 
did  think  to  do  fo  in  the  morning  before  his  Execution .     But  then  on  the  other  fide 

he  confidered  that  if  he  failed  he  fhould  fufier  a  great  diminution  of  Spirits,  and  pof- 

fibly  might  be  fufpected  of  pufillanimity  if  he  did  fufier  a  natural  lipothymy,    and 
therefore  could  not  tell  what  He  fhould  do.     Hewasfure  that  to%cquit  himfelf  be- 

fore God  in  his  duty  was  much  to  be  preferr'd  before  the  other  of  appearing  brave  and 

hardy  before  men,   and  therefore  that  his  private'  prayers  were  more  to  be  regarded 
than,  his  publick  confidence ;  and  therefore  was  chufing  to  faft  fbut  then  he  reflected 

on  the  actions  inftrumental  aga*in,  and  confidered  that  his  abftinence  from  a  little 
meat  would  bring  but  a  very  little  and  inconfiderable  advantage  to  his  prayers,  but 

his  eating  would  very  much  ftrengthen  his  heart  and  do  him  a  very  confiderable  advan- 
tage that  way,  he  chofe  this,  becaufe  the  other  could  eafily  be  fupplied  by  the  in- 

tenfenefs  of  his  Spirit,  his  zeal,  and  his  prefent  neceffity,  but  this  could  not  but  by 

Natural  fupplies  and  fupportations  of  the  ftrengths  of  the  body. 

£.      But  in  the  like  cafes,  prudence  and  the  conduct  of  a  good  guide"  is  the  beft  fecuri- 
ty  to  him  that  inquires  with  an  honeft  heart  and  pure  intention  ;  and  then  the  deter- 

mination is  beft,  and  the  Confcience  is  fafeft  when  both  can  be  reconciled :  but  when 

they  cannot,  the  former  meafures  are  to  be  obferved. 
6.       2.  Thofe  actions  which  can  only  fignifie  or  ferve  the  intereft  of  vertue  by  way  of 

collateral  advantage  and  indirect  miniftery  muft  ever  give  place  when  they  hinder  the 
proper  acts  of  any  vertue  whatfoever.     Fafting  muft  never  be  ufed  when  to  faft  is 
againft  charity :  becaufe  charity  is  directly  commanded,  but  fafting  is  relative  to 
fomething  elfe,  and  is  not  commanded  for  it  felf     Now  in  thofe  things  which  are  of 
a  difparate  Nature,  a.  principalis  cvci  to  be  preferred  before  an  instrument,  and  an  aft 
of  duty  before  an  aft  of  prudence,  and  neceffity  before  convenience. 

I-      4.  But  in  things  fubordihate,  that  is,  when  the  outward  act  is  an  elicite  act  of  ver- 
tue, and  truly  fubordinate  to  the  internal,  there  can  be  no  contradiction  of  one  to 

the  other ;  but  the  outward  act  and  the  inward  muft  be  both  performed ;  that  is,  nei- 
ther of  them  muft  be  pretended  in  objection  to  the  other;    for  they  cannot  hinder 

each  other ;  but  the  outward  can  be  hindred  only  by  fomething  from  without,  but 
the  inward  by  nothing.     So  that  in  order  to  Confcience,  the  Rule  is  this ;  He  that 
does  an  inward  and  elicite  aft  of  vertue,  will  certainly  if  it  be  in  his  power,  do  the  outward 
elicite  aft :  that  is,  the  hand  will  move  at  the  command  of  the  Will,  and  the  foot 

will  go  if  it  be  commanded,  and  if  the  Soul  be  charitable  the  hand  will  be  apt  to  mi- 
nifter.     For  it  is  not  well  within,  unlefs  it  be  well  without ;  that  is,  unlefs  the  ver- 

tue exprefs  it  felf  in  outward  action  where  it  can.     And  on  the  other  fide;  an  out- 
ward elicite  aft  of  vertue  can  never  go  alone,  unlefs  it  be  the  product  of  a  good  heart 

and  of  an  inward  elicite  act,  it  is  the  imperate  act  of  pride,  or  ambition,  oravitious 
fear,  or  covetoufnefs,  or  fomething  criminal;  but  neither  the  imperate  nor  the  elicite 
act  of  any  vertue  whatfoever. 

8.      $.  Though  the  words  of  Art  here  ufed  be  not  common,  yet  the  practice  of  thefe 
Rules  in  the  Queftions  of  Confcience  will  not  be  difficult  if  we  fhall  but  with  fomc 

diligence  obferve  the  difference  of  external  actions,  and  be  able  to  difcern  what  out- 

ward actions  are  the  elicite  or  proper,  and' which  are  the  imperate  and  inftrumentai 
acts  of  vertue  5  becaufe  thefe  being  to  give  place  to  other  acts  by  the  events  and  con- 
ftitution  of  their  own  nature,  and  the  other  never  but  when  they  are  hindred  from 
without,  our  duty  will  be  eafie  when  we  once  underftand  of  what  nature  the  outward 
action  is.     The  Rule  therefore  for  the  direction  of  our  Confcience  in  this  affair  is 

this  ;  Thofe  aftions  which  either  are  commanded  by  name  and  in  particular,  or  by  dire  ft 
and  proper  confequence  from  the  General,  they  are  the  elicite  and  proper  aftions  of  a  ver- 

tue.    Thus  to  give  alms  is  a  proper  and  elicite  act  of  charity :  to  condemn  the  Cri- 
minal is  a  proper  act  of  juftice :  To  fpeak  well  of  all  men  behind  their  backs,  fo  far 

as  we  can  with  truth,  is  an  elicite  act  of  equity.     But  whatever  is  of  that  nature  that 
it  can  be  done  innocently  and  yet  not  be  an  act  of  vertue  properly,  that  only  is  inftru- 

mentai to  a  vertue,  and  is  an  imperate  action.     Thus  to  invite  rich  men  to  afeaft 
may  be  done  prudently  and  without  Scruple,  but  he  that  docs  To  and  no  more  fhall 
have  no  reward  in  heaven  for  it :  but  yet  to  invite  rich  men  to  a  banquet  may  mini- 
fter  to  friendfhips  or  peace,  or  it  may  obtain  relief  to  a  poor  opprefled  Brother,  and 
then  it  may  be  agood  inftrument  of  that  vertue  to  which  by  accident  or  the  perfonal 

inten- 
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intention  of  the  man  ( not  the  Natural  order  or  intention  of  the  thing )  it  does  mini- 
fler.  *  By  the  ferious  obfervation  of  this  difference  of  acts  we  may  be  guided  in 
many  cafes  of  Confcience  and  in  the  interpretation  of  Tome  of  the  Laws  of  our  Reli- 

gion. 

RULE     VII. 

When  any  thing  if  forbidden  by  the  Laws  of  Chrifl,  all  thofe  things  alfo  by  which  we  come  to 

that  Sin  are  under "flood  to  be  forbidden  by  the  fame  Law. 

I.JN  this  there  is  one  great  difference  between  Pofitive  and  Negative  laws.  When 
X  any  thing  is  commanded  or  enjoyned,  to  take  or  ufe  any  inltrument  to  it  is  left  to 
our  choice,  and  is  matter  of  prudence  and  not  duty  :  As  when  we  are  commanded  to 

mortifie  the  lufts  of  the  body  :  we  are  not  commanded-to  lie  upon  the  ground,  or  to 
maflicate  Rhubarb,  or  to  go  bare- foot,  or  to  put  on  S.  Francis  his  girdle  upon  the 
bare  body :  as  we  find  thefe  actions  aptly  inflrumental  to  the  duty,  and  fitted  to  the 
perfon,  fo  we  may  ufe  them :  but  if  the  fear  of  Hell,  or  the  hopes  of  Heaven  can  mor- 

tifie us  fufficiently  to  all  the  purpofes  of  the  Spirit,  or  if  he  who  is  married  be  not 
tempted,  or  he  who  is  unmarried  be  by  Nature  abflinent,  or  by  difeafe  and  imperfe- 

ction, thefe  inftruments  are  out  of  ufe,  as  to  thefe  purpofes.  For  here  nothing  is  un- 
der command  but  the  duty  it  felf ;  and  if  by  any  good  inflrument  it  be  done,  it  is  all 

one  as  to  the  law.  *  But  in  Negative  precepts  the  cafe  is  otherwife :  for  the  crime 
is  not  only  to  be  abflained  from,  but  every  inflrument  of  it,  every  path  that  leads  to 
it,  whatfoever  can  begin  or  promote  it :  and  the  reafon  is,  becaufc  all  thefe  things  are 
of  the  fame  nature  with  the  fin;  and  therefore  although  every  thing  that  is  or  may 
be  good  is  not  commanded,  yet  every  evil  is  forbidden.  One  flyecanfpoil  a  pot  of 
Ointment:  But  this  we  are  plainly  taught  by  our  BleiTed  Saviours  Sermon  in  the 

Mount ;  where  he  expounded  the  precepts  of  the  Ancients,  not  only  to  fignifie'the outward  act,  but  the  inward  defire :  and  in  this  our  Bleffed  Mailers  law  is  much  more 

perfect  than  the  Digefl  oiMofes ;  for  although  there  alfo  God  forbad  Concupifcence ; 

yet  it  was  only  inflanc'd  in  the  matter  of  Covetoufnefs  h  and  was  not  extended  to  the 
other  inflances  of  duty ;  but  in  Chrifls  law,  Non  concupifces  is  the  apex  jurit,  it  is  the 
Confervatory  and  the  lafl  duty  of  every  Commandment, 

Nam  fcelus  intra  fe  tantum  qui  wgitat  ullum 
Fatti  crimen  habet.  — — 

He  that  thinks  a  luflful  thought  hath  broken  a  Commandment ;  and  if  the  eye  be  full 
of  Adultery,  or  the  mouth  be  impure,  or  the  hand  be  unclean,  the  whole  man  is  pol- 

luted before  God,  and  (lands  guilty  of  the  breach  of  the  main  law.  Exercctttr,  at- 
que  aperituropere  nequitia,  nonincipit.  The  deed  tells  the  heart,  and  opens  the  fhop 
of  crimes,  but  they  begin  in  the  heart,  and  end  in  the  outward  work. 

2.  But  in  this  there  is  no  difficulty :  for  God  being  Lord  of  all  our  faculties,  and  the 
fearcher  of  hearts,  and  the  judge  of  our  thoughts,  he  muff  be  ferved  by  all,  and  he 
fearches  that  he  may  judge  all,  and  judges  that  he  may  punifTi  or  reward  all.  But  the 
Rule  is  only  thus  to  be  limited  :  that  in  thofe  fins  whofe  being  criminal  is  wholly 
relative  to  perfons  with  whom  we  converfe  ;  every  thought  is  not  a  fin  unlefs  that 
thought  alfo  be  relative.  As  he  fins  not  that  thinks  a  lie,  ifherefolves  nottoabufe 
any  body  with  it,  and  a  man  may  love  to  pleafe  himfelf  with  falfe  news,  and  put  on  a 
fantaftick  confidence  and  perfwafion  of  the  truth  of  what  he  would  fain  have  to  be 
true ;  though  to  his  reafon  it  feem  improbable.  In  this  there  is  fome  folly,  but  no 
malice:  but  to  lie  is  a  relative  action  ;  and  if  he  have  but  a  thought  or  purpofe  to 
abufe  the  credulity  of  any  one,  then  that  thought  or  purpofe  is  a  lie;  that  is,  it  is  of 
the  fame  nature  with  a  lie,  and  therefore  of  the  fame  condemnation.  The  cafe  is  the 
fame  in  all  things  which  are  forbidden  only  becaufe  they  are  uncharitable  or  unjufl:  to 
my  Brother,  but  are  permitted  when  they  are  otherwife. 

3-  2.  But  the  intention  of  the  Rule  is  more  :  For  it  means  that  all  the  addrefles  and 
preparations  to  Criminal  and  forbidden  actions  are  alfo  forbidden.  Thus  becaufe 
Chrifl  gave  a  law  againft  fornication  he  hath  alfo  forbidden  us  to  tempt  any  one  to  it 
bywords,  or  by  wanton  geflures,  or  lafcivious  drefltngs,  and  flie  fornicates  that 
paints  her  face  with  idle  purpofes. 
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4.       2.   It  is  alfo  meant  concerning  temptations  to  a  forbidden  inftance  h  for  they  alfo 

*  are  forbidden  in  the  prohibition  of  the  crime:  which  is  to  be  underftood  with  thefe Cautions : 

c,  i.  If  the  temptation  be  in  a  Natural  and  direct  order  to  the  Sin,  it  is  forbidden, 
where  the  fin  is.  Thus  becaufe  lufts  of  the  flefh  are  prohibited,  it  is  alfo  our  duty, 
that  we  do  not  mak,e  provifion  for  the  flefh  to  fulfil  the  lufts  of  it.  Eating  high,  and 
drinking  deep  are  actions  of  uncleannefs,  as  Well  as  of  intemperance :  and  in  the 
fame  proportion  alfo  is  every  thing  that  minifters  directly  to  the  lufts  of  the  lower 
belly  though  in  a  lefs  degree ;  as  lying  foft,  ftudying  the  palate,  arts  of  pleafure  and 
provocation,  inticing  gefturts  :  with  this  Caution ; 

<5  2.  If  the  effect  be  obferved  in  thefe  lefs  and  lower  inftances  then  they  are  directly 

criminal:  for  whatfoever  did  bring  a  fin  and  is  {rill  entertain'd  knowingly  andchu- 
fingly,  is  ( at  leaft  by  interpretation  )  chofen  for  the  fins  fake :  but  at  firft  and  before 
the  observation  it  may  enter  upon  another  account ;  which  if  it  be  criminal,  to  that 
thefe  inftances  are  to  be  reckoned,  and  not  to  that  fin  to  which  they  minifter  un- 
knowingly. 

7-  2, .  Every  temptation  is  then  certainly  to  be  reckoned  as  a  fin  when  it  is  procured 
by  our  own  act ;  whether  the  temptation  minifters  to  the  fin  directly  or  accidental- 

ly: for  if  wechufe  it,  it  can  have  no  excufe :  tut e  quod  ititrifti  tibi  come  dendum  eft  i 
and  unlefs  the  man  be  furprifed,  his  chufing  of  an  inftrument  to  fin  withall,  is  not 
for  the  fake  of  the  inftrument,  but  for  its  relation:  and  this  is  true,  although  the 
ufual  effect  does  not  follow  the  inftrument.  For  there  is  fometimes  a  fantaftick 

pleafure  in  the  remembrances  of  fin,  in  the  approaches  of  it,  in  our  addrefTes  to  it : 
*  and  there  are  fome  men  who  dare  not  act  the  foul  crime,  who  yet  love  to  look  upon 
its  fair  face ;  and  they  drive  out  fin  as  Abraham  did  Ifmael,  with  an  unwilling  willing- 
nefs  (  God  knows  )  and  therefore  give  it  bread  and  water  abroad  thoughi  no  entertain- 

ment at  home,  and  they  look  after  it,  and  are  pleafed  with  the  ftories  of  it,  and  love 
to  fee  the  place  of  its  acting, 

Hie  locus,  h&c  eademfub  qua  requiefcimus  arbor 
Scit  qui  bus  ingemui  curis,  quibus  ignibus  arji. 

And  they  roll  it  in  their  minds :  now  they  that  go  but  thus  far  and  love  to  tempt 
themfelves  by  walking  upon  the  brink  of  the  river,  and  delight  themfelves  in  viewing 
the  inftrument  of  their  fin,  though  they  ufe  it  no  further,  they  have  given  demon- 
ftration  of  their  love  of  fin  when  they  make  fo  much  of  its  Proxy. 

,8.  *  But  there  are  others  who  hav%  great  experience  of  the  vanity  of  all  fin  and  the 
emptinefs  and  difTatisfaction  that  is  in  its  fruition,  and  know  as  foon  as  ever  they 
have  enjoyed  it,  it  is  gone,  and  that  there  is  more  pleafure  in  the  expectation  than  in 
the  poiTeffion  ;  and  therefore  they  had  rather  go  towards  it  than  arrive  thither ;  and 
love  the  temptation  better  than  the  fin  :  Thefe  men  fin  with  an  excellent  Philofo- 
phy  and  wittinefs  of  finning  ;  They  love  to  woe  always  and  not  to  enjoy,  ever  to  be 
hungry  and  fitting  down  to  dinner,  but  are  afraid  to  have  their  defires  filled,  but  if 
we  confider  what  the  fecret  of  it  is,  and  that  there  is  in  thefe  men  an  immenfe  love  to 

fin,  and  a  perfect  adhefion  to  the  pleafure  of  it,  and  that  they  refufe  to  enter  left  they 
fhould  quickly  pafs  through,  and  they  are  unwilling  to  taft  it,  left  they  fhould  eat 
no  more,  and  would  not  enjoy,  becaufe  they  will  not  be  weary  of  it;  and  will  deny 
any  thing  to  themfelves  even  that  which  they  moft  love,  left  for  a  while  they  fhould 
loath  their  beloved  fin ;  wefhallfee  reafon  enough  to  affirm  thefe  men  to  be  the 
greateft  breakers  of  the  Laws  of  Jefus  Ghrift;  though  they  only  tempt  themfelves, 
and  handle  the  inftruments  of  fin,  and  although  thefe  inftruments  ferve  nothing  but 
the  temptation,  and  the  temptation  does  not  ferve  the  fin,  whether  in  its  own  nature 

it  is  defign'd. 
9-  4.  If  the  temptation  be  involuntary,  then  it  is  not  imputed  :  and  yet  this  is  to  be 

underftood  with  this  provifion  5  that  it  be  neither  chofen  directly,  nor  by  interpre- 
tation ;  that  is,  that  it  be  not  entred  into  by  carelefnefs,  or  confidence,  or  choice. 

If  it  be  by  choice,  then  it  is  directly  againft  that  law  of  Chrift  which  forbids  that  fin 
whither  the  temptation  leads  3  but  if  it  enter  by  carelefnefs  or  confidence,  it  belongs 
not  to  this  Rule;  for  although  every  fuch  temptation  is  againft  the  laws  of  Chrift, 
yet  they  are  not  under  the  fame  law  by  which  the  effect  is  prohibited,  but  unlawful 
becaufe  they  are  againft  Chriftian  prudence  and  Chriftian  charity. 

RULE 
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RULE     VIII. 

The  fuppojitive  propofitions  with  the  fupervening  advices  of  our  Blejfed  Saviour  are  always 

equivalent  to  matter  of  duty,  and  are  by  interpretation  a  Commandment. 

I#/-pfHIS  Rule  is  intended  as  an  explication  of  the  precepts  of  prayer,    alms,  and 
J^    fatting :  all  which  our  BlefTed  Saviour  in  his  Sermon  upon  the  Mount  exprefled 

by  way  of  fuppofition  ;  which  way  of  expreffion  although  it  be  not  a  pofitive  and  le- 
gal exprefiion  of  a  Commandment,  yet  it  either  fuppofes  a  preceding  law,  oracon- 

firm'd  practice,  or  at  leaft  that  thofe  to  whom  fuch  words  are  directed  are  willing  and 
loving  and  obedient  people,  underftanding  the  intimations  and  fecret  fignifications 

of  the  Divine  pleafure.  '  When  ye  give  alms,  do  not  blow  a  Trumpet,  faid  our  Blef- fed  Saviour.    When  ye  pray  ftand  not  in  the  corners  of  the  ftreets,  whqn  you  faft  do 
not  disfigure  your  faces.     Now  concerning  prayer  and  alms  there  is  no  difficulty, 
becaufe  our  Blefied  Lord  and  his  Apoftles  have  often  repeated  the  will  of  God  in  ex- 
prefs  Commandments  concerning  them,  but  becaufe  of  fatting  he  hath  faid  much  lefs, 
and  nothing  at  all  but  thefe  fuppofitive  words,  and  a  prophecy  that  his  Difciples 
ftiould  faft  in  the  days  of  the  Bridegrooms  abfence,  and  a  declaration  of  the  blefled 
effects  of  fatting ;  this  hath  a  proper  inquiry  and  a  fpecial  difficulty,  whether  or  no 
thefe  words  have  the  force  of  a  Commandment. 

2.     Concerning  which  we  may  take  an  eftimate,  by  thofe  other  expreffions  of  our 
Law-giver  concerning  alms ;  which  we  without  further  fcrutiny  know  to  be  Com- 

mandments, becaufe  in  other  places  they  are  politively  exprefled :  and  therefore  if 
we  can  find  it  fo  concerning  fatting,  this  inquiry  will  be  at  an  end.     Now  con- 

cerning this  I  will  not  only  obferve  that  the  three  great  heads  and  Reprefentativcs  of 
the  law,  the  Prophets,  and  the  Gofpel,  Chrift,  Mofes  and  Elias,  who  were  concentred 
and  inwrapped  in  one  glory  upon  mount  Tabor  were  an  equal  example  of  failing, 
which  in  their  own  perfons  by  a  Miracle  was  configned  to  be  an  example  and  an  ex- 

hortation to  fatting  to  all  ages  of  Religion,  and  each  of  them  fatting  forty  da^ys  up- 
on great  occafions  told  to  them  who  have  ears  to  hear,  what  their  duty  is  in  ail  tue 

great  accidents  of  their  life  :  but  that  which  is  very  material  to  the  prefent  inquiry 
is,  that  this  fuppofition  of  our  Blefled  Lord,  [  When  ye  faft  ]  was  fpoken  to  a  peo- 

ple who  made  it  a  great  part  of  their  Religion  to  faft,  who  plac'd  ibme  portions  of holinefs  in  it,  who  had  received  the  influence  of  their  greateft,  their  belt,  their  molt 
imitable  examples  for  religious  falling  ;  and  the  impreflion  of  many  Commandments 
not  only  relative  to  themfelves  as  bound  by  fuch  a  law,  but  as  being  under  the  con- 

duct of  Religion  in  general.     Such  was  the  precept  of  the  Prophet  Joel,  Thus  faith  jod  a.12. 
the  Lord,  turnye  even  to  me,  with  all  your  heart,  with  facing  and,  with  weeping  and  with 
mourning.     Now  whatever  the  Prophets  faid  that  related  to  Religion  abftractedly, 

or  morally,  all  that  is  Evangelical  (  as  I  proved  formerly  in  this  Book : )    *  Befides  _ 
there  was  an  univerfal  folemn  practice  of  this  exercife,  under  Jojhua  at  Ai,  under  the  CaP,2-Ru  •  > 
Judges  at  Gibeah,  under  Samuel  at  Mizpah,  under  David  at  Hebron  5  fafts  frequently 

proclamed,  frequently  inftituted  5  at  the  preaching  of  'Jeremy  and  David,  of  Joel  and 
Zechary  ;  before  the  captivity,  under  it,  and  after  it }  in  the  days  of  forrow  and  in  the 
days  of  danger,  in  their  religion  folemn  and  unfolemn,  after  they  had  finned  and  when 
they  were  punifhed,  at  Jerufalem  among  the  Jews  and  at  Niniveh  amongft  the  Gen- 

tiles :  Now  becaufe  it  is  certain  that  all  this  could  not  be  confin'd  to  the  fpecial  Re- 
ligion of  the  Jews,  but  was  an  expreffion  and  apt  signification  and  inftrutnent  of  a 

Natural  religion,  our  B.  Saviour  needed  not  renew  this  and  effbrm  it  over  again  into 
the  fame  fhape,  but  had  reafon  to  fuppofe  the  world  would  proceed  in  an  inttance 
whofe  nature  could  not  receive  a  new  reafon  and  confequent  change  in  the  whole. 

2.     This  heap  of  considerations  relates  to  that  ftate  of  things  in  which  our  Blefled  Sa- 
viour found  this  Religious  exercife  at  his  coming.     Now.if  weconfider  what  our 

BlefTed  Saviour  did  to  it  in  the  Gofpel ;  we  fhall  perceive  he  intended  to  leave  it  no 

lefs  than  he  found  it:  forfirft,  he  lik'd  it  and  approv'd  it,  he  allowed  a  time  to  it,  a  ^ 
portion  of  that  by  which  God  will  be  ferv'd  b  and  he  that  gave  us  time  only  to  ferve 
him  and  in  that  to  ferve  our  fclwcs,  would  not  allow  any  time  to  that  by  which  he  was 
no  way  ferved.     2.  We  cannot  tell  why  Chrift  fhoukl  prefuppofe  that  a  thing  was         2. 

E  e  3  to 
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to  be  done,  which  God  did  not  require  to  be  done  :  fuch  things  Chrift  ulld  to  reprove, 
not  to  recommend,  to  deftroy  not  to  adorn  by  the  fuperfetation  of  a  new  Command- 

3.  ment.  3.  Thcfe  words  he  fpeaks  to  his  Difciples  in  the  promulgation  of  his  own 
doctrine,  in  his  Fermon  upon  the  Mount,  which  is  the  great  inftitution  and  Sancti- 

on of  the  Evangelical  doctrine,  and  therefore  left  it  recommended  and  bound  upon 
4.  them  by  a  new  ligature,  even  by  an  adoption  into  the  Everlafting  Covenant.  4.  He 

reprefents  it  equally  with  thofe  other  of  prayer  and  alms,  which  in  this  excellent  di- 
geft  of  laws  he  no  otherwife  recommends,  but  as  fuppofing  men  fufficiently  ingaged 
to  the  practice  of  thefe  duties  :  when  ye  pray  enter  into  your  chamber,  and  when 

S'      ye  pray  fay  Our  Father,  zndwhenyefaft,  be  fincere  and  humble.     5.   He  that  pre- 
fuppofesdoesalfo  eftablifho  becaufe  then  one  part  of  the  duty  is  a  poftulate  and  a 

ground  for  the  fuperftructure  of  another ;  and  is  fufficiently  declar'd  by  its  parallels 
in  the  ufual  ftyle  of  Scripture.     My  Son  when  thoufervefi  the  Lord  ptepare  thy  foul  for 

1  King.8.30.    temptation.     So  the  Son  of  Syrach  :  and  again,  When  thou  heareft  forgive;  and  again, 
When  thou  art  afflifted  call  upon  him,  which  forms  of  expreffion  fuppofe  a  perfect  per- 
fwafion  and  accepted  practice  of  the  duty  ;  and  is  more  than  a  conditional  Hypothe- 
tick  :  Si jejunatit  hath  in  it  more  contingency,  but  Cum  jejunatit  is  an  expreffion  of 

6.      confidence  and  is  gone  beyond  a  doubt.     6.  That  exercile  which  Chrift  orders  and 

difpofes,  which  he  reforms  &  purges  from  all  evil  fuperindue'd  appendage  is  certainly 
drefs'd  for  the  Temple  and  for  the  fervice  of  God  ;  now  this  of  falling  Chrift  reforms 
from  its  being  abus'd  as  he  did  prayer  and  alms ;  and  therefore  left  it  in  the  firft  in- 

tention of  God  and  of  a  Natural  Religion  to  be  a  fervice  of  God,  like  that  of  bowing 

7'       the  head,  or  going  to  worfhip  in  the  houfes  of  prayer.     7.  To  this  duty  he  promifes 
a  reward:  Our  heavenly  Father  that  feeth  thy  fading  in  fecret  mall  reward  thee 
openly:  that  is,  its  being  private  mail  not  hinder  it  from  being  rewarded;  for  God 
fees  it,  and  likes  it,  and  loves  it,  and  will  reward  it. 

a       Now  for  confirmation  of  all  this,  and  that  this  was  to  this  purpofe  fo  underftood 
iG0r.11.17!  by  the  Difciples  and  followers  of  our  Lord :  S.  Paul  was  in  faflings  often  ;  and  this 
2.  Cor.5.4.     was  a  charadleriftick  note  of  the  Minifters  of  the  Gofpel :  In  all  things  approving  our 

felves  as  the  Minifters  of  God  in  much  patience   in  patchings,  in  facings:  and  when 
Paul  and  Barnabas  were  ordained  Apoftles  of  the  Uncircumcifion,  they  fafted  and 
prayed  and  laid  their  hands  on  them  and  fo  fent  them  away  5  and  efteemed  this  duty 

A&s  13.3,4.  fo  facred,  that  S.  Paul  permitted  married  perfons  c^pxd^eiv  to  appoint  vacant  times 
lC  from  their  endearments  that  they  may  give  themfelves  to  fading  and  prayer  :  and 

the  Primitive  Chriftians  were  Generally  fuch  Afceticks  in  this  inftance  of  falling, 
that  the  Ecclefiaftical  ftory  is  full  of  ftrange  Narratives  of  their  prodigious  failings. 

r-,      Laftly,  fafting  is  an  act  of  many  vertues :  it  is  an  elicite  and  proper  act  of  tempe- 

rance, and  of 'repentance,  and  of  humiliation,  and  of  mortification  of  the  flefh  with  its  af- 
fections and  lufts  5  it  is  an  imperate  and  inftrumental  act  miniftring  to  prayer,  and  is 

called  a  fervice  of  God  :  So  the  good  old  Prophetefs  ferved  God  night  and  day  in  faft- 
Luke  a.         ing  and  prayer:  and  that  which  ferves  God,  and  minifters  fo  much  to  religion,  and 

exercifes  fo  many  graces,  and  was  practis'd  by  the  faithful  in  both  Teftaments,  and 
was  part  of  the  Religion  of  both  Jews  and  Gentiles,  and  was  the  great  folemnity  and 
publication  of  repentance,  and  part  of  a  Natural  religion,  and  an  endearment  of  the 
Divine  mercy  and  pity ;  that  which  was  always  accounted  an  inftrument  of  impetra- 
tion  or  a  prevailing  prayer  ;  which  Chrift  recommended  and  prefuppofed,and  adorn- 

ed with  a  cautionary  precept  and  taught  the  manner  of  its  obfervation,  and  to  which 
he  made  promifes,  and  told  the  world  that  his  Heavenly  Father  will  reward  it ;    cer- 

tainly this  can  be  no  lefs  than  a  duty  of  the  Evangelical  or  Chriftian  Religion. 
6.      But  yet  although  it  be  a  duty,  yet  it  is  of  a  Nature  and  obligation  different  from 

other  inftances.     When  it  relates  to  Repentance,  it  is  juft  a  duty,  as  redeeming  cap- 
tives is  commanded  under  the  precept  of  mercy  :  that  is,  it  is  the  fpecification  or  po- 

fitive  exercife  and  act  of  an  affirmative  duty  :  it  is  a  duty  in  it  felf,  that  is,  an  act 
whereby  God  can  be  ferved  ;  but  it  becomes  obligatory  to  the  man  by  other  meafures, 
by  accidental  neceffities  and  perfonal  capacities,  in  time  and  place,  by  publick  autho- 

rity and  private  refolution.    Not  that  a  man  cannot  be  faid  to  be  a  true  penitent  un- 
lefs  he  be  a  fafter  :  but  that  fafting  is  a  proper,  apt,  natural,  ufual,  approved  expreffi- 

on, and  an  exercife  of  repentance:  it  is  more  fitted  to  the  capacities  of  men,and  ufages 
of  Religion  than  any  other  outward  act,  it  hath  fome  Natural  and  many  collateral  ad- 

vantages more  than  other  fignifications  of  it ;  and  it  is  like  bowing  the  head  or  knee  in 

prayer, 
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prayer,  and  is  to  repentance  the  fame  outwardly  as  forrow  is  inwardly,  and  it  is  pro- 

perly the  penance  or  repentance  of  the  body,  which  becaufe  it  hath  iinned  mult  alfo 
be  afflicted,  according  to  that  of  S.  fames,  Beafjlitted,  arid  mourn  and  weep*  let  your 

laughter  be  turned  to  mourning,  andyourjoy  toheavinefs  :  Humble  your  fehes  in  the  fight 
of  the  Lord:  that  is,  repent  ye  of  your  fins :  for  all  thefe  expreflions  fignifie  but  this 

one  duty,  and  this  great  exercife  and  fignification  of  it  is  fo  much  a  duty  in  the  Ge- 
neral, that  it  cannot  be  omitted  without  good  reafon,  nor  then  neither  unlefs  it  be 

fupplied  by  fomething  elfe,  in  itsjflft  time  and  circjmfcances. 
-  In  order  to  other  ends  failing  is  to  be  chofen  and  preferred  before  inftruments  lefs 

apt,  lefs  ufeful,  lefs  religious,  that  is  indeed,  before  the  irnperate  and  miniftring  acts 
of  any  kind  whatfoever ;  for  it  is  the  belt  in  many  refpects,and  remains  luch  unlefs  it 
be  altered  by  the  inconveniences  or  healthlefnefs  of  the  perfon. 

RULE     IX. 

the  inflitution  ofa  7(ite  or  Sacrament  by  our  Bleffed  Saviour  is  a  dirett  law-,  andpaffa  a 

proper  obligation  in  its  whole  integrity . 

It^TiHIS  Rule  can  relate  but  to  one  inftance;    that  of  the  Holy  Sacrament  of 
Chrifts  body  and  bloud ;  for  although  Chrift  did  inftitute  two  Sacraments,  yet 

that  of  Baptifm  was  under  the  form  of  an  exprefs  Commandment,  and  therefore  for 
its  obfervation  needs  not  the  auxiliaries  of  this  Rule.     But  in  the  other  Sacrament 

the  inflitution  was  by  actions,  and  intimations  of  duty,  and  relative  precepts,  and 
fuppofitions  of  action ;    as  quoties  feceritif,  and  the  like.     Now  whether  this  do 
amount  to  a  Commandment  or  no,  is  the  inquiry;  and  though  the  queftion  about 
the  half  Communion  be  otherwife  determinable,  yet  by  no  inftrument  fo  certain  and 
immediate  as  this. 

2.     In  order  therefore  to  the  Rule  of  Confcience  in  this  inftance  I  confider,  that  an  in: 
ftitution  ofa  thing,  or  ftate  of  life  by  God,  and  by  his  Chrift  is  to  be  diftinguifhed 
from  the  manner  of  that  thing  fo  inftituted.     When  a  thing  is  inftituted  by  God  it 
does  not  equal  an  univerfal  Commandment ;  but  obtains  the  force  ofa  precept  ac- 

cording to  the  Subject  matter  and  to  its  appendant  relations.     Thus  when  God  infti- 
tuted marriage,  he  did  not  by  that  inflitution  oblige  every  fingle  perfon  to  marry  :  for 

fome  were  Eunuchs  from  their  Mothers  wombs,  and  fome  were  made  Eunuchs  by 
men  ;  and  fome  make  themfelves  Eunuchs  for  religious  and  fevere  ends,    or  advanta- 

ges of  retirement  and  an  untroubled  life.  But  by  this  inflitution  ( fay  the  Doctors  of 
the  Jews)  every  man  was  at  firft  obliged,  and  fothey  areftill,  if  they  have  Natural 
needs  or  natural  temptations ;  But  becaufe  the  inflitution  was  relative  to  the  publick 

neceilities  of  Mankind,  a'nd  the  perfonal  needs  of  a  man,  therefore  it  was  not  an 
univerfal  or  unlimited  Commandment;but.only  fo  far  as  it  did  minifter  to  the  necefla- 
ry  end,  fo  far  it  was  a  neceflary  Commandment.     It  was  not  inftituted  for  Eunuchs ; 
but  for  whom  it  was  inftituted,  to  them  it  was  a  remedy  againft  fin,  and  the  fupport 
of  the  world,  and  the  original  of  Families,  and  the  feminary  of  the  Church,  and  the 
endearment  of  friendfhips,  and  the  parent  of  focieties,  and  untill  the  neceilities  of  the 
world  were  abated,  and  the  needs  of  fingle  perfons  were  diverted,  or  broken  in  pieces 
by  the  difcipline  ofa  new  inflitution,  it  was  efteemed  infamous,  and  it  was  puniOi- 
able  not  to  marry. 

3 .     But  then  if  we  confider  the  manner  of  this  thin^fo  inftituted,  it  is  certainly  a  per- 

fect, unalterable,  and  univerfal  Commandment. "For  although  every  man  in  every 
circumftance  be  not  by  vertue  of  the  inftitution  oblig'd  to  marry ;  yet  if  he  does  mar- 

ry, by  the  inftitution  he  is  tied  up  ftrictly  that  at  no  hand  he  muft  prevaricate  the 
meafures  and  limits  of  the  inftitution.     He  that  marries  muft  marry  by  that  Rule 
and  by  no  other.     He  muft  marry  one  woman  only  while  me  is  alive :  he  muft  leave 

Father  and  Mother  and  adhere  to'her,  he  muft  treat  her  with  charity  and  honour,  he 
muft  ufe  her  by  the  limits  of  Nature  and  fobriety,  he  muft  make  her  the  Mother  of 
his  family,  he  muft  make  her  ferve  no  defire  but  what  is  Natural,  and  fo  in  every  thing 
is  he  limited  to  the  firft  inftitution. 

4*     The  reafon  is,  becaufe  a  Divine  inftitution  is  the  whole  caufe,  and  the  intire  begin- 
ning, and  the  only  warranty  and  legitimation  of  the  ftate  or  of  the  action :  and  there- for© 
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fore  whatfoever  is  otherwife  than  the  inftitution,  is  not  from  God,  but  from  our 

felvcs  :  So  that  although  the  inftitution  does  not  oblige  us  in  all  cafes  to  do  the 

thing  at  all  5  yet  in  all  cafes  it  obliges  us  to  do  it  in  the  manner  it  is  appointed:   and 
in  this  fenfe  the  word  is  ufed  in  good  Authors.     Nam  is  quanquam  triennium  nuirici- 
bus  dederit,  tamen  ab  Mis  quoque  jam  formandam  quam  optimu  inftitutii  went  eminf ami- 

umjudicat,  faid  Quintilian.     The  underftanding  even  of  infants  is  from  the  very  be- 

ginning form'd  with  the  beft  inftitutions :  that  is,  with  the  beft  laws  and  precepts  of 
manners,  hfiitutiones  funi praceptiones  quibm  inftitttuntur  tS*  docentur  homines, fai<X  Lau- 
rentius  Valla :  the  precepts  by  which  men  are  taught  what  to  do  are  called  inftitutions: 

fo  Quintilian  inferib'd  his  books,  de  inftitutione  oratoria,  and  LaBantiut  wrore  Infti- 
tations  ;  that  is,  Commentaries  on  the  precepts  and  laws  of  Chriftianity.  But  it  hath 
in  it  this  peculiarity  of  fignification,  that  the  word  [inftitution]  does  fignifie  pro- 

perly Rules  and  precepts  of  manners  ;  properly  the  meafures  of  pradtice,  or  Rules 

teaching  us  what  we  are  oblig'd  to  do.     So  that  inftitution  does  not  direclly  fignifie 
a  Commandment,  but  it  fuppofes  the  perfons  obliged,  only  it  fuperadds  the  manner 
and  meafures  of  obedience.    Cum  ad  lit  eras  non  pet  tine  at  at  as,  qua  ad  mores  jam  perti- 

Ubifupra.       net,  &c.  fays  Qaintillian ;  fince  that  age  is  not  capable  of  letters,  but  is  capable  of 

manners,  they  are  to  be  efTorm'd  by  the  beft  and  nobieft  inftitutions. 
$.      And  thus  it  is  in  the  matter  of  the  Sacrament  as  it  is  in  the  matter  of  marriage. 

All  men  are  not  always  oblig'd  to  receive  the  Sacrament ;  for  the  inftitution  of  it  be- 
ing in  order  to  certain  ends,  and  in  the  recipients  certain  capacities  and  conditions 

requir'd  by  way  of  difpofition,  there  can  be  but  a  relative  and  therefore  a  limited 
Commandment  of  its  reception ;  but  to  them  who  do  receive  it,   the  inftitution  is  a 
perfedl  indifpenfable  Commandment  for  the  manner  in  all  theefTential  parts,  that 
is,  in  all  which  were  intended  in  the  inftitution.  Now  whence  I  argue, 

Whatfoever  is  a  part  of  Chrifts  inftitution  of  the  Sacrament  is  for  ever  obli- 

gatory to  all  that  receive  it. 
But  the  Sacrament  in  both  kinds  is  a  part  of  the  inftitution  of  the  Sacrament, 

Therefore, 

It  muft  for  ever  oblige  all  that  communicate  or  receive  it. 
The  firft  propofition  relies  upon  the  nature  of  Divine  inftitutions,  which  giving  all 
the  authority  and  warranty  to  the  whole  action,  all  its  moral  being  and  legitimati- 

on, *  muft  be  the  meafure  of  alUthe  natural  being,  or  el fe  it  is  not  of  God,  but  of 
man.     Indignum  dicit  ejfe  Domino  qui  aliter  myfterium  celebrat,  quam  ab  eo  traditum  eft, 
Non  enim  pot  eft  devotus  ejfe  qui  aliter  prafumit  quam  datum  eft  ab  Author  e,  faith  S.  Am- 

in  i  Cor.n.    brofe.  S.  Paul  faith,  he  is  unworthy  of  the  Lord  who  celebrates  the  myftery  other  wife 
than  it  was  delivered  by  him.  He  cannot  be  devout  who  prefumes  otherwife  than  it 
was  given  by  the  Author  :  and  to  this  purpofe  are  thofe  fevere  words  of  the  Apoftle, 

GaJ-1-  Si  quit  Evangelizaverit  prater  quod  accepiftit,  if  any  man  preach  any  other  Gofpel  than 
what  ye  have  received,  let  him  be  Anathema,  that  is,  from  Chrift  we  have  received  it, 

and  fo  as  we  receiv'd  it,  fo  we  deliver  it,  and  fo  it  muft  defcend  upon  you  without 
the  fuperfetation  of  any  new  dodtrine. 

6.      And  indeed  how  is  it  pofllble  to  pretend  a  tradition  from  Chrift  by  the  hands  of  his 
Apoftles,  and  the  miniftery  of  the  Church  if  we  celebrate  it  otherwife  than  Chrift 

deliver'dit?  Religioninoflracongruit,  &  timori,  t3?  ipfiloco,  &  officio  Sacerdotii  noftri 
cuftodire  traditionis  Dominica  veritatem.     Et  quod  prim  v'idetur  a  pud  quo f dam  erratum, 
Domino  monente  corrigere,  ut  cum  in  claritate  fua  &  majeftate  coslefti  venire  cosperit,  in- 
veniat  nos  lenere  quod  monuit,  obfervare  quod  docuit,  facer e  quod  fecit ;    they  are  the 

excellent  words  of  S.  Cyprian,  anA»erfec~tly  eonciufive  in  this  Article.     For  there 
were  fome  who  out  of  an  impertinent  pretenfion  of  fobriety  would  not  ufe  wine, 

Adczcii.1.2.  but  water  in  the  Sacrament;    the  inftrument  by  which  S.  Cyprian  confutes  their 
folly,  isarecourfe  to  the  inftitution.     See,  how  did  Chrift  deliver  it:  invenimur 

non  obfervari  a  nobis  quod  mandatum  eft,  nift  eadem  qua  Dominus  fecit,   nos  quoquefaci- 
amus.     Llnlefs  we  do  what  Chrift  did,  we  do  not  obferve  what  he   commanded  ; 
plainly  implying  that  the  inftitution  it  felf  was  a  Commandment :  we  muft  hold  what 
he  admonifhed,  we  muft  obferve  what  he  taught,  we  muft  do  what  he  did.     Not  every 
thing  done  at  the  time  of  the  inftitution,  but  every  thing  of  it.     For  (  fays,  he  ) 
Chrift  did  inftitute  it  after  Supper,  but  we  in  the  morning.     But  every  thing  by 
which  he  did  fignifie  what  he  did  exhibite,  and  exhibit  e  what  he  did  promife,  every  fuch 
thing  wo*  apart  of  the  inftitution,  and  cannot  be  changed.  And  therefore  S.  Pattl  when 

he 
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he  inftructs  the  Corinthians  in  the  myftcry  of  the  holy  Eucharift,  ufes  no  demonftra- 

tion  of  the  Rites  but  this.      /  have  receivedthis  of  the  Lord  :  and  This  I  have  delivered )  Ccl'-n--o 
unto  you.      Other  things  I  will  fet  in  order  when  I  come9,  That  is,  whatfoever  I  did  not 
receive  from  the  Lord  Jefus  ;  whatfoever  was  not  of  his  inftitution,  1  have  power  to 

difpofeof;  but  not  of  any  thing  which  he  appointed. 
7-     Now  there  is  no  peradventure,  but  the  Apoftles  underftood  this  inftitution  to  be  a 

Commandment, «t<w;  ̂ ccpi^cococv  cfTerxAOou  <xWj7s  t  Lio-OV*  faid  Jufiin  Mi^r/^fpeaking  AP0'-2-* 
of  the  diftribution  of  the  Bread  and  Wine,  wd^-op  t^P  •zs-apoVcyv  to  every  one  that  was 

prefent,  he  fays  that  the  Jpoflles  did  deliver  that  Jefus  fo  commanded  them.     *  For 
what  Commandment  have  we  to  confecrate  in  bread  and  wine?    What  precept  is 
there  that  the  confecration  mould  be  by  a  Prieft  ?  Nothing  but  the  inftitution. 

For  if  it  be  faid  that  Chrift  added  the  preceptive  words  of  [  Hoc  facite,  ~]  This  do  in 
remembrance  of  me.     I  reply,  He  did  fo.    *  But  [_  Hocfacite  ~]  is  no  Commandment  of 
it  felf,  but  when  it  is  joyned  with,  *in  met  commemorationem,  in  remembrance  of  me ; 
That  is,  when  ye  remember  me,  then  do  thus  :  So  S.Paul  more  exprefly,  This  doi  Cor.11.25. 
as  often  as  ye  drink  it  in  remembrance  of  me.     Therefore  Hoc  facite  will  be  but  ill  ex- 

pounded to  be  a  Commandment  for  the  Priefts  confecration,  unlefs  it  borrow  all  its 
force  from  the  whole  inftitution :  for  it  plainly  fays  only  this  ;  when  ye  remember 
me,  then  do  this  which  ye  fee  me  do.     But  hocfacite  does  not  fignifie  any  particular 
Commandment,  but  that  which  is  relative  to  the  whole  action  ;  and  all  the  difcour- 

fes  of  Mankind,  can  never  extract  any  other  fignification. 

8.     But  2.   The  Apoftles  receiv'd  an  exprefs  Commandment ;  Drink  ye  all  of  this.     If 
therefore  Chrift  inftituted  the  Sacrament  for  the  whole  Church,  and  that  they  were 
thereprefentativesofthe  whole  body  of  Chrift,    then  all  the  whole  Church  when 
they  communicate,  are  bound  by  the  Commandment  to  receive  the  Chalice.     But  if 
they  did  not  reprefent  the  whole  Church,  then  where  mail  we  find  a  warranty  that 

the  people  may  receive  at  all  ?  For  if  they  receiv'd  only  in  the  capacity  of  Clergy- 
men, then  the  inftitution  extends  no  further ;  and  it  is  as  much  facriledge  for  the 

people  to  eat  and  drink  the  Symbols  as  to  offer  at  the  confecration.     But  if  they  re- 

ceiv'd in  the  capacity  of  Chriftians  only,  then  they  receiv'd  the  Commandment  of 
drinking  in  the  chalice,  for  tjiemfelves  and  for  all  Chriftians.  I 

p.  And  indeed  the  Apoftles  were  not  then  Priefts.  True,  fay  they  of  the  Church 
of  Rome,  they  were  not ;  but  James  Payva  a  Portuguefe  in  the  Council  of Trent  talk- 

ed merrily,  and  faid  that  the  Apoftles  as  Laicks  received  the  Bread,  but  then  when 
Chrift  faid,  Hocfacite,  this  do,  he  made  them  Priefts ;  and  then  gave  them  the  Cha- 

lice as  reprefentatives  of  the  Clergy,  not  of  the  people.  But  as  merry  a  fancy  as 

this  feem'd  then,  it  was  found  to  be  the  beft  ftiift  they  had,  and  therefore  upon  bet- 
ter advice  it  was  followed  by  Canifius,  Suarez,  Beltarmine,  and  divers  others.  But 

if  this  be  ftood  upon,  befides  that  it  muft  be  crufht  to  nothing  by  the  preceding  ar- 
gument, the  pretence  it  felf  crofTes  their  own  devices.  For  if  it  be  faid  that  the 

Apoftles  were  made  Priefts  by  Hoc  facite,  fpoken  before  the  inftitution  of  the  Cha- 
lice, then  Hocfacite  does  not  fignifie,  Offerte  Sacrificium,  and  confequently  cannot 

make  them  Priefts,  that  is  ( with  them  )  Sacrificers,  For  by  their  own  doctrine  to 
ofrer  both  kinds  is  neceflary  to  its  being  a  Sacrifice.  Since  therefore  the  firft  Hocfa- 

cite (  which  indeed  is  the  only  one  mention'd  by  the  Evangelifts  )  can  but  relate  to  the 
confecrating  of  the  Bread,  as  the  fecond  (  mention'd  by  S.Paul)  does  to  the  confecra- 
ting  of  the  Chalice,  either  they  are  Priefts  without  a  power  of  Sacrifice,  or  the  Sa- 

crifice is  complete  without  the  Chalice,or  elfe  they  were  not  then  made  Priefts  when 
Chrift  firft  faid,  Hocfacite ;  and  if  they  were  by  the^fecond  :  befides  that  a  reafon  can- 

not be  fancied  why  the  fame  words  mould,  and  mould  not  effect  fo  differing  changes, 
without  difference  in  the  voice,or  in  the  action,or  in  the  myftery,  befides  this  I  fay,It 

is  plain,  that  Chrift  reach'd  the  cup  to  them  commanding  them  all  to  drink  before  he 
made  them  Priefts,  that  is,  they  receiv'd  the  Chalice  as  reprefentatives  of  the  people  : 
for  being  Laicks,  atleafttillall  that  Ceremony  was  done,  they  did  reprefent  the 

people ;  and  confequently  as  fuch,  receiv'd  a  Commandment  to  drink.  Let  them 
chufe  by  what  part  they  will  be  reproved.  Every  one  of  thefe  overthrows  their  new 

doctrine,  and  all  of  them  cannot  be  efcaped.  *  But  let  it  be  confidered  whether  it  be 
likely  that  Chrift  mould  at  one  time  inftitute  two  Sacraments  ( for  they  pretend  Or- 

dination to  be  as  very  a  Sacrament  as  the  Lords  fupper)of  fo  different  Natures,and  yet 

fpeak 
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fpeak  nothing  of  the  ufe,  orthereafon,  the  benefit  or  theneceffity  of  one  of  them; 
nor  tell  them  that  he  did  fo,  nor  explicate  the  myftery,  nor  diftinguilh  the  Rite,  or 
the  words,  but  leave  it  to  be  fuppofed  or  conjectured  by  the  molt  imperfect  and  im- 

probable construction  in  the  world.  But  fuppofe  it ;  yet  at  leaft  it  muft  be  confef- 

fed  that  the  words  which  Chrift  us'd,  and  the  fame  ritual,  muft  in  the  Apoftles  mi- 
niftery  be  able  to  effect  the  fame  grace  :  and  if  fo,  then  a  Prieft  hath  power  to  or- 

dain Priefts ;  for  he  hath  power  to  fay,  Hoc  facite,  in  all  the  fame  meanings  which 

Chrift  had,  when  he  us'd  them:  and  if  this  be  not  accepted,  yet  at  leaft  a  Bifhop 
may  ordain  all  the  congregations  Priefts  if  he  pleafe,  by  faying  of  one  Mafs ;  which 
are  pretty  fancies,  and  rare  propofitions  in  our  Divinity. 

j'o.  To  which  I  add  this  confederation  that  if  our  BlelTed  Lord  did  by  thofe  words  of 
Hoc  facite  make  his  Difciples  Priefts,  then  they  were  Priefts  before  the  Lord  him- 
felf;  for  although  he  was  defigned  forever ;  yet  he  was  confecrated  on  the  Crpfs, 
there  he  entred  upon  his  Prieftly  office  ;  but  officiates  in  that  office  not  on  earth  but 

Heb.8.4.  in  heaven,  For'ifhewere  on  earth  he  fhould  not  be  a  Prieft,  faith  S.  Paul,  therefore  being 
confecrate  on  the  Crofs,he  afcended  into  heaven  to  be  there  our  prieft  for  ever  there  ma- 

king inter  ceffion  for  Mi. Now  it  were  ftrange  if  the  Apoftles  fhould  be  declar'd  Priefts  be- 
fore the  Confecration,  or  firft  Sacerdotal  action  of  their  Lord  ;  or  that  they  fhould 

be  Priefts  without  the  power  of  the  Keys,  without  the  commifiion  to  baptize  in  the 
Name  of  the  Father,  Son,  and  Holy  Ghoft,  forthefe  were  given  afterwards.  But 
this  device  is  fovery  a  dream,  fogroundlefs  and  aiery  a  phantafm,  fo  weakly  layed 
and  imoloycd  to  fuch  trifling  purpofes,  that  it  needs  no  further  an  inquiry  into  it, 
it  wasraifedto  ferve  the  end  of  this  queftion,  toanfweran  objection,  and  pretends 
no  ftrength  of  its  own,  neither  can  it  weaken  that  which  hath  ;  and  that  it  is  indeed 
only  pretended  for  a  fhift,  and  intended  to  operate  no  further  appears  inthismani- 
feftly  ;  becaufe  if  the  Apoftles  did  drink  of  the  Chalice  in  the  capacity  of  being 
Priefts,  then  it  ought  to  be  followed  at  leaft  fo  far,  and  all  the  Priefts  that  are  pre- 
fent  ought  to  receive  the  Chalice,  which  becaufe  they  do  not  in  the  Church  of  Rome, 
it  is  apparent  they  prevaricate  the  inftitution,  and  that  they  may  exclude  the  Laity 
from  the  cup,  they  ufe  their  Clergy  as  bad,  when  themfelves  do  not  officiate. 

II.  3 .  This  trifling  pretence  being  removed,  it  remains  tfiat  the  words  of  inftitution, 
Drink  ye  all  of  this,  be  alfo  the  words  of  a  Commandment ;  and  although  they  were 
fpoken  to  the  Apoftles  only,  as  being  only  prefent,   yet  the  precept  muft  equally 

Matth.z5.41.  concern  all  Chriftians  and  Difciples  of  Chrift.     Juft  like  thofe  of  Watch  and  pray  left 

Matth.18. 3.  JefaM  int0  temptation ;  and  unlefiye  he  converted  and  become  as  little  children, ye  fh all  not 
enter  into  the  Kingdom  of  God;  which  were  fpoken  only  in  the  prefence  of  the  A- 
poftles :  But  as  thefe  precepts  and  moral  Rules  concern  all  Chriftians ;  fo  do  the 
words  of  inftitution  of  the  H.  Sacrament  and  Commandment  of  £  Drink  ye  aUofthU  ] 
For,  Oportet  cwnam  Dominicam  effe  communem,  quia  tile  omnibus  DifcipulU  fuis  qui 

in  1  Cor.  11.  aderant,  aqualiter  tradidit  Sacrament  a,  faid  S.  Hierom.  The  Lords  Supper  is  com- 
mon to  all,  and  fo  ought  to  be  ;  becaufe  our  Lord  did  equally  deliver  it  to  all  that 

R.tion  j  were  prefent :  and  upon  this  very  account  Durandus  affirms:  In  primitiva  Ecclefta 
fingulis  dielm  omnes  qui  celebrationi  mifj arum  inter er ant  communicare  folebant,  eoquod 

jipoftoli  omnes  de  calice  biberunt,  Domino  dicente,  Bibite  ex  eo  omnes.  In  the  Primi- 
tive Church  all  that  were  prefent  did  every  day  receive,  becaufe  the  Apoftles  did  all 

drink  of  the  Chalice,  and  the  Lord  faid,  Drinkye  all  of  this. 

*2'  And  this  appears  beyond  all  contradiction  to  have  been  fo  intended.  So  S.  Ignati- 
us ;  there  is  one  bread  broken  to  aP,  x)  f  ?  ̂ otv^ov  ro7s  oAots  JWe^G^,  and  one  Chalice 

dijlributed  to  all,  and  there  is  no  difference  in  this  between  the  Prieft  and  the  People,  faid 

&TupVcoi!    ?*  Chryfoftom  ;  and  it  is  evident  that  S.  Paul  gives  the  fame  Commandment  of  drink- 
hora.18.  ing  the  Chalice,  as  of  eating  the  Bread;  fix  times  diftinctly  mentioning  both  the 

Symbols,  and  directing  the  Rule  and  the  precepts  of  eating  and  drinking  to  all  that 
are  fan&ified  in  Chrifl  Jefus,  even  to  all  who  are  to  examine  themfelves ;  for  let  a  man 

1  Cor.  n.  examine  himfelf  and  fo  let  him  eat  of  that  bread  and  drink  of  that  cup  :  and  that  it  was 
fo  the  cuftom  of  the  Church,  and  their  Doctrine  that  all  are  to  receive  the  Chalice, 

that  there  was  no  Scruple  made  by  the  Church  concerning  it,  we  are  fairly  induc'd  to 
a  belief;  by  the  addition  made  to  the  Greek  tdxt  of  1  Cor.  10.  17.  by  the  Vulgar  La- 

tin ;  for  whereas  it  is  in  the  Greek  [  we  all  partake  of  the  fame  bread  ]  the  Vulgar  Latin 
adds  [  &  de  uno  Calice  ]  and  of  the  fame  cup.  This  1  the  rather  note  becaufe  the  Jefuits 
oSColein  did  ufe  this  for  an  argument  of  the  half  Communion ;  becaufe  when  S.  Paul 

had 
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hadfpokenof  the  confecration  he  mentions  breaking  bread,  and  drinking  the  cup  • 
but  when  he  fpeaks  of  fumption  or  participation,  he  only  mentions  the  bread,  now 

fuppofing  that:  yet  that  defect  is  fupplied  by  the  Vulgar  Latin,  the  Author  of 
which  knowing  the  univerfalcuftomof  the  Church  and  the  doctrine  of  it,  fupplied 
that  out  of  the  fentence  of  the  Church  which  is  not  in  the  Greek  text.  Though  if  it 
had  not  been  yet  the  argument  would  have  been  juft  nothing,  as  being  a  conclusion 
drawn  from  a  particular  Negative  in  one  place ;  and  againft  his  cuftom  in  other  pla- 

ces, and  befides  the  inftitution, 

13.  For  the  doctrine  and  practice  of  the  Church  is  fo  notorious  in  this  Article  that  in 
the  Greek  Church  there  was  never  any  variety  in  it ;  and  to  this  day  it  is  ufed  as  it 
was  in  the  beginning  and  in  all  the  intermedial  Ages  :  and  in  the  Latin  Church  for  a 
thoufand  years  it  was  not  altered ;  Nay  to  this  day  the  Church  of  Rome  firjgs  in  the 
Hymn  upon  Corpus  Cbrifii  day, 

Deditfragilihus  corporif  ferculum, 
Dedit  &  triflibus  falutis  pocufam, 
Dicens,  jiccipite  quod  trado  vafculum  : 

Omnes  ex  eo  bibite. 

He  gave  his  body  to  be  the  food  of  the  weak,  and  the  Cup  of  falvation  to  the  forrow- 
ful,  faying,  Take  this  Veflel  that  I  reach  unto  you,  Drink  ye  all  ofthif.     Indeed  it 

was  often  attempted  to  be  chang'd  upon  the  intereft  of  divers  Herefies  and  fuperftiti- 
ous  fancies,  and  rare  emergencies.     For, 

14.  1.  It  was  attempted  to  be  omitted  in  the  time  o(S.Cyprian  when  fome  impertinent 
people  would  have  water  only  ;  But  not  the  Chalice  of  the  Lords  inftitution  in  the 

fruit  of  the  vine :  but  thefe  mens  folly  went  not  far,  for  being  confuted  and  reprov'd 
by  S.  Cyprian  in  a  letter  to  his  Brother  C&cilius,  I  find  no  mention  of  them  afte/-  Lib.i.ep.3. 
wards. 

15.  »2.  It  was  attempted  to  be  chang'd  upon  oceafion  of  trie  Eremites,  who  coming 
but  feldom  to  Church  could  but  feldom  receive  the  Chalice,  but  defiring  more  fre- 

quently to  communicate,  they  carried  the  confecrated  bread  with  them  into  their 
cells,  and  when  they  had  a  mind  to  it,  in  that  imperfect  manner  did  imitate  the 
Lords  Supper.  That  they  did  fo  is  certain,  that  they  had  no  warrant  for  fo  doing  is 
as  certain  ;  and  therefore  their  doing  fo  can  be  no  warrant  to  us  to  do  as  they  did, 
much  lefs  ought  it  to  be  pretended  injuftification  of  the  denying  the  Chalice  to  the 
whole  Laity,  when  they  defire  it  and  may  have  it.  However  this  unwarrantable 
cuftom  of  the  Eremites  was  taken  away  by  the  firft  Council  oiloledo  in  the  year  39a. 
and  afterwards  again  forbidden  in  the  year  500.  by  the  Fathers  met  in  Council  at  G&: 
far  Jugujfa.  The  words  of  the  Council  of  Toledo  are  thefe ;  Si  quit  autem  accept  am 
a  Sacerdote  Eucharifiiam  non  fumpferit,  velut  facrilegus  propellatur :  but  this  is  fuller 
explicated  in  thztofCdfarJugufta,  Eucbarifti<e  gratiam  fi  quis  probatur  acceptam  non 
confumpfijfe  in  Ecclefi/tf  anathema  fit  in  perpetuum:  fo  that  under  the  pain  of  a  perpe- 

tual curfe,  and  under  the  crime  of  Sacriledge  they  were  commanded  to  fpend  the 
Euchariftical  Symbols  in  the  Church ;  and  this  took  from  them  all  pretence  of  the 
necefTity  in  fome  cafe  of  not  receiving  the  Chalice. 

1 6-     3.  InthefimeofP.  Lwthefirft,  the  Manichees  who  abftained  from  wine  as  an 
abomination,  would  yet  thruft  thcmfelves  into  the  focieties  of  the  faithful,  and  pre-       , 

tend  to  be  right  believers;  but  S.Leo  difcover'd  them  by  their  not  receiving  theChalice  J.J™^11"* 
in  the  holy  Eucharift;.  and  whereas  they  would  have  receiv*d  in  one  kind  only,  be 
calls  it  facriledge  ;  and  reproves  them  with  the  words  of  S.  Paul ;  Jflark  them  which  Ro,n>I/r 
caufe  divifions  among  fly  ou,  and  offences  contrary  to  the  doBrine  which  ye  have  received. 
This  was  about  the  year  449. 

17.  4.  A  while  after,  about  the  year  490.  Some  had  gotten  fome  fupcrftitious  fancy 
by  the  end  ;  and  out  of  reverence  to  the  Holy  Sacrament,  or  fome  other  device  of 
their  own,  they  thought  it  fit  to  abftain  from  the  confecrated  Chalice  :  but  P.  Gcla- 

fius  made  fhort  work  with  them ;  he  condemn'd  their  fuperftition  and  gave  fentence, 
Jut  integra  Sacrament  a  per  dpi  ant  y  aut  ah  integrit  arceantur,  Either  all  or  none :  Drive  Can^omPeJ' 
them  from  the  H.  Bread,  if  they  refufe  the  Sacrament  of  the  Lords  bloud.  3ifU. 

!°-     5*.  The  Church  had  fometime  in  extraordinary  cafes,    as  in  communicating  in- 
fants or  dying  people,  dipt  the  holy  Bread  into  the  Chalice,  and  fo  miniftred  the 

Sacrament :  upon  oceafion  of  which  fome  fell  in  love  with  the  trick,  and  would  have  • 

had  it  fo  in  ordinary  miniftrations :  we  find  it  mention'd  in  the  Hiftory  of  Serapion m 
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*  bepromin;  in  Eufebius,  and  in  S.  Cyprian  4.  de  lapfis,  &  in  Profper*.     But  againft  this  breach 
c<5.&  25.q.5.  p.  Jw/^  oppos'd  himfelf  and  Hood  in  the  gap,   declaring  it  to  be  againft  the  Divine 

s'm  ecr*   order  and  Apoftolical  inftitutions,  and  contrary  to  the  doctrine  of  the  Gofpel  and  of 
EoadEpife     the  Apoftles  and  the  cuftom' of  the  Church;  and  his  words  are  remarkable  to  mow 

iS'confccrar    **rom  whence  t^is  Article  is  to  be  adjufted  and  determin'd  :  Non  difficile  hoc  ab  ipf0  fQn- 
diiKa.cnn.  '   te  veritatis  probatur,  in  qua  crdinata  ipfa  Sacramentorum  myfieria  proceffenint  ;  Theve- Cuakomne.    ry  ordination  or  in  ftitution  of  the  Sacrament  is  the  fountain  from  whence  we  are  to 

derive  the  truth  in  this  inquiry.     But  when  this  Superftitioh  was  again  reviv'd  about 
the  year  580.  the  now  mention'd  decree  of  P.  Julius  was  .repeated  in  the  third  Coun- cil otBraccara,  and  all  fet  right  again  according  to  the  perpetual   cuftom  of  the 
Church,  and  the  inftitution  of  our  B.  Lord,  and  their  pretence  (which  was  left  they 
mould  fpill  any  thing  of  the  holy  Chalice  )  laid  afide  as  trifling  and  fuperftitious. 

19.  6.  Arfd  yet  after  all  thefe  motions  made  by  Hereticks  and  fuperftitious  perfons, 
and  fo  many  cautions,  fuppreflions,  and  decrees  againft  them  ;  about  the  year  920. 
the  order  oiCluniack  Monks  did  communicate  with  the  Bread  dipt  in  the  Chalice  as 

L.z.c.35.  Caffander  reports  :  and  about  the  year  11 20.  it  was  permitted  in  fome  Churches  fo 
to  do :  For  by  this  time  the  world  was  fo  rude  and  ignorant  that  they  knew  little  of 

the  mjfteries  of  Religion,  and  car'd  lefs ;  fothat  for  the  danger  of  efFufion  of  the 
holy  wine  they  in  fome  places  chofe  that  expedient:  which  although  it  was  upon 
great  reafon  condemned  by  P.  Jjiliw  and  the  Council  o£Braccara,  yet  it  is  a  great  ar- 

gument that  they  ftill  believ'd  it  necelTary  to  communicate  under  both  Symbols. 
20.  7.  But  about  the  time  that  the  School- men  began  to  rule  the  chair,  this  danger  of 

fpilling  the  Chalice  wrought  fo  much  in  their  wife  heads  that  they 'began  about  the 
year  1250.  in  fome  Churches  to  leave  out  all  ufe  of  the  Chalice,  excepting  to  the 
Pritfts  and  fome  Great  men  who  would  be  careful  not  to  fpill.     This  was  but  in  fome 

5'?o  arM"     Churches  faid  ̂ Aquinas  5  and  it  was  permitted  to  all  the  Priefts  prefent,  de  quibus pr<e- 
4.!.fent.dift7  fumitur  quod  magis  fint  cauti :  and  to  fome  Grandees  of  the  people  too  for  the  fame 
u.art.z.q.i.    reafon,  as  we  find  in  Richard  Middleton,  Innocent  the  fourth,  and  Petrus  de  tar  ant  a- 

[ja. 
21.  8.  But  by  little  and  little  the  abufe  went  further,  and  grew  confirmed,  and  Mi- 

racles pretended  and  invented,  as  Alexander  of  Ales  reports,  to  ftop  the  outcries  of 
certain  Religious  who  were  extremely  troubled  at  the  lofs  of  the  Chalice :  and  now 
at  laft  it  became  the  general  cuftom  of  the  Weftern  Churches ;  and  it  grew  fcanda- 

l.ou's  to  defire  it ;  and  it  was  efiabli/hed  into  a  doBrine  in  the  Council  of  Confiance,  and 
the  inftitution  of  Chrift,  and  the  cuftom  of  the  Primitive  Church  were  openly  defi- 

ed, taken  notice  of  and  fo  laid  afide,  and  Anathema  pronounced  on  them  that  mould 
infift  upon  their  right,  or  deny  whole  Chrifi  to  be  under  each  kind  in  the  Council  of 
Trent  j  and  fo  it  abides  at  this  day. 

22.  The  queftion  being  now  reduc'd  to  this  ftiort  iflue  h  whether  under  each  kind  whole 
Chrifi' be  received ;  it  is  not  unworthy  a  fhort  inquiry,  concerning  the  truth,  and concerning  the  confequence  of  it. 

2-3-       1.  For  the  truth.     I  confider  that  the  effect  of  external  rituals  and  ceremonials 
cannot  be  difpured  Philofophically ;  as  we  inquire  into  the  portions  of  effect  which 
every  herb  hath  in  an  infufion }  but  we  are  to  take  and  ufe  them  in  the  fimplicity  of 

their  inftitution  '?  leaving  them  under  that  fecrecy  of  their  own  myfterioufnefs  in 
which  they  were  left  in  their  firft  appointment  and  publication.     The  Apoftle  expli- 

Rom  j  '2-      citing  the  myfteries  of  our  Religion,  faith,  that  Chrifi  was  delivered  (  meaning  unto 
Rom <ui       death')  for  our  fins,  and  was  raifed  again  for  our  justification;    and  yet  that  wearejufiifi- 

ed  bfh'u  bloud.     Upon  thefe  accounts  we  can  fay  that  by  Chrifts  death  and  by  his  re- furreBion  we  are  juftified,  and  therefore  we  are  to  be  partakers  of  both ;  but  becaufe 
w e  are  jujlifiedby  faith  in  his  bloud,  it  will  at  no  hand  follow,  we  may  let  alone  our 
faith,  or  negledtto  procure  our  part  in  his  refurreBion.     So  it  is  in  the  Symbols  Eu- 
chariftical :  fuppofing  it  had  been  faid  of  the  Bread,  this  if  Chrifi,  or  Tbit  is  the  death 
of  Chrifi,  and  the  fame  faid  of  the  Chalice ;  yet  one  alone  is  not  fufficient  to  be  recei- 

ved when  both  are  instituted :  for  as  all  the  myfteries  of  our  redemption  are  effective 
to  our  pardon  and  falvation  ;  fo  are  both  the  Symbols  of  the  Eucharift  to  our  recep- 

tion of  Chrift ;  and  Baptifm  or  abfolution  may  better  be  pretended  to  the  exclufion 
of  the  whole  Eucharift,  than  the  fufficiency  of  bread  to  the  exclufion  of  the  Chalice ; 

,  for  remiffion  of  fins  is  perfectly  the  grace  of  Baptifm  ;  and  thofe  fins  return  not,  bu,t 
in  the  cafe  of  Apoftacy  :  but  what  is  the  effect  of  bread  alone  is  no  where  told,    but that 
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that  it  is  the  commemoration  or  remembrance  or  the  broken  body  of  Chrift,  and  the 

communication  of  that  body:  But  then  the  chalice  is  alfo  the  remembrance  of  Chrifls 

bloud  powred  forth,  and  the  exhibition  of  that  which  is  for  the  rcmifTiGn  of  fins  :  and 
how  thefe  two  do  work  that  in  us  which  we  hope  for,  we  know  not,  but  that  they  work 

as  myfteries  and  Sacraments  do  work,  but  not  as  herbs,  or  natural  agents,  that  we 

may  believe. 

24.  2.  I  confider  that  when  Chrift  appointed  to  the  two  Symbols  two  diftinct  fignift- 
cations,  and  that  we  believe  that  the  Sacraments  exhibite  to  worthy  communicants 

what  they  reprefent  to  all,  it  mull:  be  certain  that  all  Chrift,  that  is,  that  all  the  be- 
nefits of  Chrift  are  not  conveyed  by  each,which  are  conveyed  by  both,  becaufe,  as  they 

fignifie  fo  they  exhibite ;  but  they  do  not  each  fignifie  what  both  together  do.  The 

breaking  of  the  body  does  not  fignifie  the  effufion  of  the  bloud  3  neither  dees  1  he  fhed- 
dingof  the  bloud  fignifie  the  breaking  the  body:  and  to  think  that  the  reduplicati- 

on of  the  Symbols  is  fuperfluous,  is  to  charge  Chrift  with  imp'ertinency ;  and  if  it  be 
not  fuperfluous,  then  there  is  fomething  of  real  advantage  by  both,  that  is  not  in 
each.  I  will  not  venture  to  aflign  to  each  their  portion  of  effect :  for  what  they  have 
they  have  not  naturally,  but  by  Divine  donation  and  appointment,  and  therefore  I 
will  not  take  notice  that  the  fame  chalice  is  reprefentative  and  effective  of  union  and 

charity,  ( though  that  is  ufual  enough  in  focieties  and  friendfhips, 
  Py lades,  <£Marce,  hibebat  idem.  )  L.tf.ep.n, 

but  this  I  fhall  obferve  that  the  whole  effect  of  the  Sacrament  is  equally  attributed  to 

the  worthy  receiving  the  chalice  as  to  that  of  the  bread  ;  and  therefore  S.  Kemy  caus'd thefe  verfes  to  be  written  on  the  chalice, 
Hauridt  hinc  populm  vitam  def anguine  f aero, 
Inflitio  At  emus  quern  fudit  vulnere  Chrift  us. 

let  thepeople  from  hence  draw  life  ifluing  from  the  wounds  of  Chrift :  now  whatfo- 
ever  efrcct  is  attributed  to  one  is  not  in  exclufion  of  the  other :  but  in  concomitance 

with  it:  and  therefore  as  it  would  be  a  ftrange  folly  to  difpute  what  benefit  we  re- 
ceive by  Chrifts  flefti  diftinctly,  and  how  much  of  our  redemption  is  wrought  by  his 

bloud,  and  it  could  have  no  ufe  and  no  certainty  :  fo  it  would  be  as  ftrange  to  fay 
there  is  fo  much  diftinctly  in  the  H.  bread>  fo  much  in  the  wine  ;  and  it  is  worfe  to  at- 

tribute to  one  that  which  can  be  employed  to  exclude  the  other:  and  it  is  certain 
there  can  be  nothing  faid  of  advantage  that  either  one  or  the  other  hath ;  and  there- 

fore the  chalice  may  exclude  the  bread  as  well  as  the  H.  bread  the  chalice,  both  alike, 
that  is,  indeed  neither. 

25.  But  it  is  to  be  obferved  that  in  this  inquiry  the  queftion  cannot  be  concerning  the 
receiving  Chrijl ;  but  of  receiving  the  Sacraments  of  Chrift,  of  his  body  and  of  his  bloud. 
For  we  receive  Chrift  in  Baptifm,  and  we  receive  Chrift  by  faith ;  and  yet  neverthe- 
lefs  we  are  to  receive  the  Sacraments  of  Chrifts  body  and  bloud  :  and  therefore  fup- 
pofe  we  did  receive  Chrift  in  the  Holy  bread,  yet  that  bread  is  but  the  Sacrament  of 
his  broken  body ;  and  therefore  we  muft  alfo  receive  the  Sacrament  of  his  bloud  fpilt 
for  us  :  or  elfe  we  omit  to  receive  the  one  half  of  the  Sacrament :  and  if  the  queftion 
were  only  about  receiving  Chrift,  we  might  pretend  the  whole  Sacrament  to  be  need- 
lefs,  becaufe  a  fpiritual  communion,  and  faith  alone  will  do  that  work,  but  yet  faith 
alone,  or  the  Spiritual  communion  does  not  give  us  the  Sacrament,  nor  obey  Chrift 
in  this  inftance,  nor  commemorate  and  reprefent  his  death,  which  is  the  duty  here  in- 

quir'd  of,  and  here  enjoyn'd. 
26.  And  therefore  the  dream  of  the  Church  of  Rome  that  he  that  receives  the  body,  re- 

ceives alfo  the  bloud,  becaufe  by  concomitance,  the  bloud  is  received  in  the  body,  is 
neither  true  nor  pertinent  to  this  queftion.  Not  true,  becaufe  the  Eucharift  being  the 
Sacrament  of  the  Lords  death,  that  is,  of  his  body  broken,  and  his  bloud  powred  forth, 
the  taking  of  the  Sacrament  of  the  body  does  not  by  concomitance  include  the  bloud ; 
becaufe  the  body  is  here  Sacramentally  reprefented  as  flain  and  feparate  from  bloud  : 

and  that  is  fo  notorious  that  fome  fuperftitious  perfons  J.D^o.refus'd  the  Chalice, 
becaufe  (faid  they  )  the  body  of  Chrift  reprefented  in  the  holy  Sacrament  exangue  eft, 
it  is  without  bloud  ;  but  now  the  Romantfts  refufe  the  Chalice  becaufe  the  body  is  not 
without  bloud  :  they  were  both  amifs ;  for  it  is  true  the  body  is  reprefented  Sacramen- 

tally as  killed,  and  therefore  without  bloud,  which  had  ran  out  at  the  wounds ;  and 
therefore  concomitance  is  an  idle  and  an  impertinent  dream :  but  although  the  body 
is  without  bloud  in  his  death ;  yet  becaufe  the  efFufion  of  the  bloud  is  alfo  Sacramen- 

tally to  be  reprefented,  therefore  they  mould  not  omit  the  Chalice, 
F£  Bug 



    -     ■■  —     „       J8     ,   *    ■    ,     -   

xi6  Ofthe  Interpretation  and  Obligation         Book  if. 

27.  But  as  to  them  of  the  Roman  Church  ;  ifth<5  bloud  be  in  the  body  by  Concomitance, 
and  therefore  they  who  receive  the  body  receive  alfo  the  bloud  ;  then  they  who  facri- 
fice  the  body  do  alfo  facrifice  the  bloud ;  and  then  it  will  be  no  more  necefTary  to  ce- 

lebrate in  both  kinds  then  to  communicate  in  both,  and  indeed  though  the  Roman 

Schools  will  not  endure  that  the  facri'fice  (  as  they  call  it )  or  the  confecration  fhould be  in  one  kind,  yet  Volaterrannt  fays  that  P.  Innocent  the  eighth  gave  leave  to  the  Nor- 
wegians to  facrifice  in  bread  only  :  certain  it  is  the  Prieft  may  as  well  do  fo,  as  the 

people  receive  in  one  kind,  for  the  people  do  in  their  manner  as  mjuch  celebrate  the 
death  of  Chrift  as  the  Prieft,  nor  he  alone,  nor  they  alone,  but  the  whole  action  is  the 
due  celebration  however  the  argument  of  concomitance  concludes  equally  :  againft  the 
celebration  in  both  kinds,  as  againft  the  participation  ;  and  why  the  Prieft  mould  be 

oblig'd  to  drink  the  chalice  and  cannot  be  excus'd  by  Concomitance,  and  yet  the  peo- 
ple are  not  oblig'd,  but^are  excus'd  by  that  pretention,  abating  the  reafons  of  intereft, 

cannot  eafily  be  imagined. 
28.  Certain  it  is  they  had  other  thoughts  in  the  Council  of  Turon  ;  for  when  they  con- 

fidered  the  neceffities  of  fick  and  dying  people,  they  appointed  the  confecrated  bread 

to  be  fopp'd  in  the  confecrated  Chalice  ;  adding  this  reafon,  Ut  veraciter  Presbyter  di- 
cer epc  flit,  Corpus  &  Sanguis  Domini  noftri  Jefu  Chrifli proficiat  tibi  in  remijjionempecca- 

torum  fai  wit  am  &ternam :  that  the  Prieft  may  fay  truly,  The  body  and  bloud  of  our 
Lord  Jefus  Chrift  be  profitable  unto  you  for  the  remiffion  of  your  fins  and  unto  life 
eternal.  If  they  had  then  underftood  the  device  of  Concomitance,  they  would  have 
known  that  the  Prieft  might  have  faid  fo  truly,  without  fopping  the  H.  Bread  in  the 

chalice :  but  the  good  Fathers  had  not  yet  learn'd  the  new  Metaphyficks. 
29.  2.  Now  for //^cotf/^wew*  of  this  pretention;  I  confider  that  Jet  the  thing  be  as 

true  as  the  interefted  perfons  would  have  it ;  yet  it  is  not  well  that  we  fhould  difpute 
againft  a  Divine  inftitution  upon  a  pretence  of  our  vain  arguings.  The  Apoftles  with 
great  fimplicity  took  in  both  kinds  at  that  time  in  which  only  the  device  of  concomi- 

tance was  or  could  be  true,  for  then  when  they  receiv'd  it  the  bloud  was  in  the  body 
of  Chrift;  but  it  was  Sacramental  of  the  bloud  to  be  powred  out  the  next  day ;  how- 

ever they  obeyed  with  fimplicity  and  without  inquiry,  and  never  feared  fpilling,  nor 
argued,  nor  fought  excufes  ;  fuch  fimplicity  would  equally  become  us :  and  as  to  the 
ufefulnefs  of  receiving  in  both  kinds,  although  it  will  ill  become  any  man  to  argue 
concerning  the  ufefulnefs  of  a  Divine  inftitution,  and  to  pretend  excufes  againft 
Chrift,  upon  the  account  of  a  Philofophy  of  their  own  invention,  is  very  much  unlike 
the  fpirit  of  humility  and  wifdom  and  obedience  which  ought  to  be  the  iriveftiture  of 
aChriftiansheartandthe  tiar  ofhishead,  yet  Iobfervetnat  even  in  this  particular 
the  difadvantage  is  not  little. 

,  0,      For  if  receiving  the  Sacrament  be  of  any  advantage  to  fouls,    then  it  is  certain  he 
that  does  not  receive  it  is  a  lofer  3  and  yet  he  that  does  not  receive  the  Chalice  does 
not  receive  the  Sacrament,  but  a  piece  of  it  only ;  Now  in  Sacraments  half  is  as  good 
as  none:  as  he  who  mould  only  dip  a  child  in  pure  water,  and  yet  notinvocate  the 
Trinity  mould  do  nothing  at  all  with  his  half  Baptifm  ;  fo  it  is  certain  that  the  ef- 

QBXk'32"  .,  &&  °f a  Sacrament  is  not  imparted  by  a  half  Communion.  And  therefore  Alexander 
"'  of  Ales  faid  well,  Sumpto  hoc  Sacramento  digne  in  utraque  fyecie  major  eft  effeflus  twins 

Quxft.53.      corporis  myftici  cum  capite,  quamfumptofub  altera  :  and  in  another  place  he  fays  to  re- 
ceive under  both  kinds  is  majoris  meriti  turn  ratione  augment  at  ionis  devotionis,  turn  ra- 

tione fidei  dilatationis  aBualis,  turn  ratione  fumptionis  completions :  it  is  of  greater  me- 
rit or  value,  there  is  a  greater  myftical  Union  between  the  head  and  the  members, 

a  greater  increafe  of  devotion,  a  larger  and  more  actual  extent  of  faith,  and  a  more 
complete  Sacramental  reception  of  Chrift  himfelf.     To  the  fame  purpofe  there  are 

a  4.s«it.djft.8.  good  things  fpoken  in  Albertus  Magnus  a,  and  in  Thomas  Aquinas  b,  Bonaventure c,  and 
T'l\  Sum    ̂ctrus  de  Palude  d  and  divers  others,  all  agreeing  that  one  alone  does  not  make  a  Sa- 
q.dd.art.a.    crament,  but  a  piece  of  one,  and  that  there  is  advantage  by  both  kinds  which  is  not 
c  dift.8.q.i.     to  be  had  in  one :  which  advantage  if  it  be  fpiritual  (  as  it  is,  if  it  be  at  all )  then  he 
idift.ii.arca,  that  robs  the  people  of  a  fpiritual  good  which  our  Blefled  Lord  hath  defignedfor 

them  and  left  unto  them,  is  facrilegious  and  prophane ;  it  is  uncharitable  and  it  is  im- 
pious.    I  fay  it  is  impious, 

~  r       For  it  is  not  to  be  defpifed  that  our  B.  Lord  gave  this  Sacrament  as  his  laft  will 

'  and  Teftament  5  and  though  he  gave  it  in  his  body  and  bloud,  yet  he  exprefled  only 
the  New  teftament  in  his  bloud";    and  for  any  Church  to  violate  the  Teftament  of our 
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our  B.  Lord,  however  men  may  make  no  great  matter  of  it  5  yet  it  will  receive  a  pu- 
mlhmenc  according  as  God  fets  a  value  upon  it ;  and  he  that  mail  pluck  one  feal  from 
a  Teftament,  and  fay  that  one  is  as  good  as  two,  when  two  were  put  to  it  bytheTe- 

ftator,  cannot  be  excus'd  by  faying  it  was  nothing  but  a  formality  and  a  ceremony. Gods  ceremonies  are  bound  upon  us  by  Gods  Commandment ;  and  what  he  hath  made  to 

be  a  fign,  does  fignifie  and  exhibit  too :  and  as  the  brafen  ferpent  though  it  was  but  a 
type  or  fhadow  of  the  H.  Crucifix  ;  yet  did  real  cures ;  fo  .can  the  Symbols  and  Sa- 

craments of  the  crucifixion  being  hallowed  by  the  Divine  inftitution,  and  confirmed 
by  his  power  5  and  therefore  a  violation  here  is  not  to  be  called  only  a  queftion  in  a 
ceremony  3  it  is  a  fubftantial  part  of  the  Chriftian  religion,  it  is  the  fanction  of  the 
New  Teftament,  the  laft  will  of  our  dying  Lord.  Now  if  it  be  but  a  mans  teftament, 

faith  S.  Paul, yet  no  man  difannullcth  or  addeth  thereto  :  and  therefore  to  difannulor^1,3'15,  ' 
leflen  a  portion  of  the  Teftament  of  the  Son  of  God  muft  needs  be  a  high  impiety. 
Tcffamentum  quia  individuum  efl pro  parte  agnofcitf  prof  arte  repudiarinon  poffit,  fays 
the  law,  L.  J- jus  nofir.  D.  de  reg.jur.  If  you  repudiate  a  part  of  the  will,  you  muft  re- 

nounce it  all ;  If  you  permit  not  to  the  people  the  bloud  of  Chrift,  you  hinder  them 
from  having  a  part  in  the  death  of  Chrift,  fo  far  as  lies  in  you.  Add  to  this ;  that  this 
Holy  myftery  being  acknowledged  by  all  to  be  the  rhoft  myfterious  foiemnity  of  the 

religion,  and  by  the  Church  of  Rome  affirm'd  to  be  a  proper  facrifice,  and  fo  contend- ed for ;  it  would  be  remembred  that  our  B.  Saviour  did  adapt,  and  fit  this  rite  to  the 
ufages  and  cuftoms  both  of  Jews  and  Gentiles ;  amongft  whom  laws,  and  focie- 
ties,  and  contracts  and  facrifices  were  made  folemn  by  efFufion  and  drinking  of 
bloud ;  and  inftead  of  bloud  (  amongft  the  more  civil  Nations )  they  drink  wine  5  and 

by  that  were  fuppos'd  partakers  even  of  the  bloud  of  the  Sacrifice.  'Ato  tbt»  ye  <pa.art 
ueboeiv  covofjicc^-cct  (  fays  Philo  )  on  fierce  to  Srv&v  «9©»  Iw  to?s  'jr^prs^pis  oivv£r<xi.  To  be 
drunk,  viz.  in  the  Greek  hath  its  name  from  their  drinking  wine  after  their  facrifi- 

ces :  and  with  this  Cuftom  among  the  Gentiles,  and  with  the  Pafchal  ceremony  of 
this  nature  amongft  the  Jews  our  Blefled  Lord  complying  lofes  the  wifdom  and  pru- 

dence of  it ;  if  the  Prieft  fhall  facrifice,  and  thepeople  drink  none  of  the  bloud  of  the 
facrifice,  or  that  which  ritually  and  Sacramentally  reprefents  it.  The  covenant  of 
the  Gofpel,  the  covenant  which  God  made  with  us  our  Blefled  Saviour  eftablifhed 
and  ratified  with  bloud :  Wine  was  made  to  reprefent  and  exhibit  it :  He  therefore 
that  takes  this  away,  takes  away  the  very  Sacramentality  of  the  myftery,  and  without 
hloud  there  is  no  remijjion.  For  as  he  that  gives  bread  and  no  water  does  not  nourifh 
the  body  but  deftroy  it :  fo  it  is  in  the  Blefled  Sacrament :  for  ( that  I  may  ufc  S.  Ju- 
ftins  expreflion  which  Pafchafws  and  yilgeru*  in  this  Article  did  much  infill  upon  ) 
Nee  care  fine  fanguine,  nee  fanguis  fine  car ne  jure  communicatur.  lotus  enim  homo  ex 

duabtts  conftans  fubftantiis  red'tmitur,  & ideocarne  jimul  &  f anguine  f agin  at  ur.  Nei- 
ther the  flefh  without  the  bloud,  nor  the  bloud  without  the  flefh  is  rightly  commu- 

nicated. For  the  whole  man  confiding  of  two  fubftances  is  redeem'd, '  and  therefore 
nourifcYd  hpth  with  the  flefh  and  the  bloud.  Ka)  «  xaGcwrgp  "Qti  ■*?  7raAaix<r,  roc  jufyJ  0  ChryfotLhom. 
teptvi  7\£rie,   tcc-q  0  ap%optyj(bk,   Xj  Sre/jLisux,  u/j  rco  Kctco  fjLsre^eiv  co  fxela^ev  0  ispev;,  aAAa.  i0,m  x,-ur' 
tsaimv  iv  (rupee  ̂ Qfi^cetrcci  £  ̂rors^/ov  h.  It  is  not  now  as  it  was  in  the  old  Teftament, 
where  the  Prieft  eat  one  portion,  the  Prince  another,  and  the  people  another;  here 
it  is  alike  to  all,  the  fame  body  and  the  fame  chalice  is  to  all.  I  end  this  inquiry  with 
the  faying  of  S.  Cypriany  Sineunum  quidem  ex  minimis  mandatit  legit  fohere  debet,  ̂ .ep.^ 
multo  minus  ex  his  magnii  mandatis  pertinentibus  ad  ipfum  Dominic*  pajjionis  &  nofira 
redemption^  Sacy  amentum  fas  efi  ulium  infringer e,  vel  humana  tr adit tone  mutare.  If  it 
be  not  permitted  to  break  one  of  the  leaft  Commandments  of  the  Law,  much  lefs  is 
it  to  be  endured,  to  break  any  one,  or  by  humane  tradition  to  change  any  belonging 
to  the  Sacrament  of  our  Lords  pafHon  and  of  our  redemption:  and  therefore  if  ever 
any  Sedl  or  any  fingle  perfon  was  guilty  of  .the  charge,  it  is  highly  to  be  imputed  to 
the  Church  of  Rome,  that  they  teach  for  doBrine  the  Commandments  of  men  ;  and  make 
the  Commandment  of  God  of  none  ejfett  by  their  tradition. 

F  f  £  RULE 
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RULE    X. 

tf  the  fenfe  of  a  Law  be  dubious,  we  are  fometimes  to  expound  it  by  Liberty,  fometimes  by 

Ifeftraint. 

i.  A  Lthough  all  the  Laws  of  Jefus  Chrift  arefo  legible  in  the  fenfe  intended,  that 

jtx.  all  good  men  being  plac'd  in  their  proper  circumftances  conduced  by  the  Di- 
vine providence,  making  ufe  of  all  their  prepared  and  ready  inftruments  can  certainly 

read  the  prime  intention  and  defign  of  God,  yet  becaufe  fome  laws  are  fo  combin'd 
with  matter  and  twifted  with  material  cafes,  fo  intricated  by  the  accidents  of  men 
and  the  inveftiture  of  actions,  that  they  call:  a  cloud  upon  the  light  of  Gods  word, 
and  a  veil  upon  the  Guide  of  our  lives  ;  and  becaufe  the  fenfe  of  words  do  change,  and 

•  very  often  words  cannot  be  equal  with  things,  it  comes  to  pafs  that  the  laws  are  ca- 
pable of  differing  fenfes ;  when  therefore  any  thing  of  this  Nature  happens ;  the  firft 

fenfe  of  the  words  is  either  to  be  inlarged  or  reftrained  according  to  the  following 
meafures. 

In  what  cafes  the  ftriiler  fenfe  of  the  laws  of  Chrift  is  to  be  followed. 

2.  t .  When  the  duty  enjoyned  by  the  law  is  in  deliberation,  and  is  to  be  done,  we  are  to 
ufe  reftraint,  and  take  the  feverer  fenfe  of  the  Law.  The  reafon  is  becaufe  that  is  the 
furer  way,  and  hath  in  it  no  inconvenience  or  impoffibility ;  but  being  it  is  the  mat- 

ter of  choice,  in  all  deliberation  for  the  future  we  muft  give  fentence  for  God,  and  for 
the  intereft  of  Religion.  Thus  when  it  is  commanded  we  fhould  judge  our  felves  that 
we  be  not  judged  of  the  Lord ;  in  the  inquiry  which  every  penitent  man  makes  concern- 

ing the  extenfion  of  the  duty  of  judging  our  felves,  if  the  queftion  be  whether  judging 
our  felves  means  only  to  condemn  our  felves  for  having  finned,  and  to  confefsour 
felves  juftly  liable  to  the  Divine  judgment ;  or  does  it  alfo  mean,  to  punifh  our  felves, 
and  by  putting  our  own  fentence  againft  our  fin  into  a  fevere  execution  of  that  fen- 

tence upon  our  felves  by  corporal  inflictions  5  he  that  can  no  otherwife  be  determin'd 
in  the  queftion,  can  fafely  proceed  by  chufing  the  feverer  fide  :  for  there  is  no  lofs  in 
it,  no  omijflion,  it  contains  all  that  any  man  can  think  to  be  required,  and  therefore 
hath  in  it  prudence  and  charity,  caution  and  regard,  to  God  and  to  himfelf 

.     3.      2.  Thisisnottobeunderftoodonly  in  cafe  there  is  a  doubt  no  otherwife  robe  rc- 
folved  but  by  the  collateral  advantage  of  the  furer  fide ;  but  this  feverer  fenfe  of  the 
lawisofitfelfmoftreafonableto  bechofen,  as  being  the  intended  fenfe  and  defign 
of  the  LaW-giver,  who  certainly  puts  no  pofitive  meafures  to  his  own  laws  of  love 
and  duty.     For  fince  the  great  defign  of  the  law  is  fuch  a  perfection  which  muft  for 
ever  be  growing  in  this  world,  and  can  never  here  arrive  to  its  ftate  and  period,  that 
fenfe  which  fets  us  moft  forward  is  the moft  intended;  and  therefore  this  way  is  not 
only  to  quiet  the  doubt,  but  to  govern  and  to  rule  the  Confcience  :  This  is  not  only 
the  furer  way,  but  the  only  way  that  is  directly  intended.     It  is  agreeable  to  the 
meafures  of  charity,  or   the  love  of  God,  which  is  to  have  no  other  bounds,  but 
even  the  beft  we  can  in  the  meafures  of  God  and  the  infirmities  and  capacities  of 
man. 

rA       3.  In  the  interpretation  of  the  laws  of  Chrift,  the  ftrict  fenfe  is  to  be  followed 
when  the  laws  relate  to  God  and  to  religion,  and  contain  in  them  direct  matter  of 
piety  and  glorifications  of  God,  or  charity  to  our  Neighbour,  becaufe  in  them  the  fur- 

ther we  go,  the  nearer  we  are  to  God,  and  we  are  not  at  all  to  be  ftopp'd  in  that  pro-   . 
greffion  till  we  are  at  our  journeys  end,  till  we  are  in  the  ftate  of  comprehension. 

Ecclus.43«3°'  To  this  purpofe  are  thofe  words  of  Ben-Sir  ach,  When  you  glorifie  the  Lord,  exalt  him 
3I,3Z*  as  much  as  you  can,  for  even  yet  will  he  far  exceed,  and  when  you  exalt  him  put  forth  all 

your  flrength,  and  be  not  weary,  for  you  can  never  go  far  enough.  Who  hath  feen  him  that 
he  might  tell  us,  and  who  can  magnifie  him  as  he  is  ?  There  are  hid  greater  things  yet  then 
thefe  be,  for  we  have  feen  but  a  few  of  hit  works,  meaning,  that  although  we  cannot 
glorifie  God  fufficiently  for  the  works  of  power  and  mercy  which  we  fee  and  feel,  yet 
becaufe  there  are  very  many  works  which  we  fee  not,  and  infinite  numbers  and  feas  of 
glories  above  the  clouds,  which  we  perceive  not  and  cannot  understand,  the  only 

meafures 



Chap.^.  of  the  Laws  of  fefus  Cbnjl.  *&<£ 
meafures  of  Religion  and  the  love  of  God  which  we  are  to  take,  is  to  pray  continually, 
to  love  God  always,  to  ferve  him  without  end,  to  be  zealous  beyond  all  meafures,  excep- 

ting thofe  of  duty  and  prudence,  to  be  religious  without  a  limit,,  always  to  defire,  al- 
ways to  endeavour,  never  to  refi  as  long  as  we  can  work,  never  to  give  over  as  long  as  any 

thing  is  tin jinifh'd,  and  confequent  or  Symbolical  to  all  this,  that  in  all  difputes  of 
Religion  we  chufe  the  fenfe  of  love,  not  of  wearinefs,  that  we  do  not  contend  for  the 
lefler  meafures,  but  ftrive  in  all  our  faculties  and  defire  beyond  their  ftrengtb,  and 
propound  Chrift  for  our  precedent,  and  heaven  for  our  reward,  and  infinity  for  our 
meafures  toward  which  we  are  to  fct  forth  by  our  active  and  quick  endeavour,  and  to 
which  we  are  to  reach  by  our  conftancy  and  defires,  our  love  and  the  divine  accep- 

tance , 

When  the  laws  ofCbrift  are  to  be  expounded  to  a  fenfe  of  eafe  and  liberty  ? 

5*.  If  to  the  fenfe  of  the  duty  there  be  a  collateral  and  indirect  burden  and  evil  appen- 
dage, the  alleviating  of  that  burden  is  to  be  an  ingredient  into  the  interpretation  of 

the  law,  and  the  direct  duty  is  to  be  done  in  fuch  meafures  as  may  do  the  moft  good 
with  fufrering  the  leaft  evil.     This  happens  in  two  cafes  : 

6.  I.  If  the  ftrict  and  feverer  fenfe  of  the  law  be  too  great  for  the  ftate  and  ftrength 
of  the  man,  that  is,  ifitbeaptto  make  him  defpair,  to  make  him  throw  away  his 
burden  :  to  make  him  tire,  to  be  weary  of,  and  to  hate  religion,  his  infirmities  are 
to  be  pitied,  and  the  fevereft  fenfe  of  the  law  is  not  to  be  exacted  of  him.  Apices  ju- 

ris ttonfunt  jus,  fay  the  Lawyers  :  The  little  punctilio's  and  minutes  of  law  are  not law  ;  becaufe  if  our  duty  be  extended  to  every  little  tittle  of  duty  it  were  neceflary 
that  our  obfervation  and  attendance  mould  be  as  particular  and  punctual ;  but  be- 

caufe that  cannot  always  be  actual  and  intent,  particular  and  incumbent,  thofe 

things  which  infenfibly  pafs  by  the  obfervation  of  a  diligent  watchful  perfon,  do  al- 
fo  inculpably  pafs  by  the  man.     But  of  this  I  have  already  given  accounts  in  another 

place  *.     For  the  prefent  I  further  confider,  that  charity  being  the  great  end  of  the  #  Doftrlne  & 
law,  and  every  law  being  a  defign  of  making  a  man  happy,  every  Commandment  of  praftke  of  Re- 

God  is  then  beft  understood  when  it  is  made  to  do  moft  good,  and  refcued  from  being  penanre.c.3. 
an  occafion  of  evil.     The  Government  of  Jefus  Chrift  is  moft  paternal  and  ferehe :  his 
Rod  is  not  heavy,  his  Commandments  are  not  grievous,  his  bands  are  not  fnares  ;  but 
they  are  holinefs,  and  they  are  liberty,   they  are  glory  to  God,    and  good  will  towards 
men. 

7.  But  this  at  no  hand  means  that  any  material  or  integral  part  of  duty  can  be  omit- 

ted, and  the  omiffion  indulg'd  in  compliance  with  any  mans.infirmity  or  danger,  for 
the  law  is  to  be  our  meafure,  our  weaknefles  cannot  be  the  meafure  of  the  integrity  of 
the  law ;  That  infirmity  by  which  we  omit  any  part  of  duty  is  a  ftace  of  fin  ;  and  God 
who  knew  all  our  infirmities  and  poflibilities  or  impaiTIbilicies  of  obedience,  compli- 

ed fufficiently  in  the  Sanction  of  the  law,  and  imposed  no  more  burden  then  was  even 
with  our  powers ,  and  therefore  for  what  remains  we  muft  ftoop  our  moulder  and  bear 
the  burden  which  Gods  wifdom  made  reafonable  and  tolerable,  and  our  necefiity  and 
intereft  makes  unavoidable,  and  love  will  make  eafie  and  delectable. 

8.  But  the  burden  which  can  be  leflen'd  is  the  burden  of  degrees  of  intenfion  or  any 
thing  which  confifts  not  in  a  mathematical  point,  but  is  capable  of  growth :  whatso- 

ever is  of  fuch  a  nature  as  is  always  to  increafe  in  this  life,  in  that  fuch  abatements 

may  be  made  as  will  fit  the  perfon  and  the  ftate  5  and  no  man  is  to  be  quarrel'd  at  for 
degrees  in  the  beginnings,  or  in  the  firft  progreflions  of  his  piety,  only  he  is  to  be  invi- 

ted on  by  proper  and  fair  inducements,  and  if  he  ftands  ftill  always  as  he  is  to  be  fuf- 
pected  for  want  of  love,  fo  he  is  to  be  warned  of  his  danger,  and  thruft  forward  by  the 
memory  of  the  beft  examples.  Thus  it  may  not  upon  any  terms  be  permitted  to  any 
weak  perfon  to  do  an  act  of  injuftice,toblafpheme  God,  to  reproach  his  Father,  to  be 
wanton,  he  may  not  be  allowed  to  (lander  his  Brother,  to  neglect  his  children,  to  de- 
pife  his  wife,to  part  from  her  becaufe  he  is  weary  of  her,for  fear  the  not  indulging  any 
thing  of  this  nature  to  him  mould  provoke  him  to  anger  againft  the  Religion.  We 
may  not  give  eafie  anfwers  in  cafes  of  Confcience,  or  promife  heaven  to  them  that  live 
evil  lives,  for  fear  that  our  feverity  mould  make  them  forfake  our  Communion  and  go 
to  the  Roman  Church ;  that  is,we  muft  not  allow  any  man  to  do  one  evil  to  hinder  him  *  Vide  Book 

from  another,  or  give  leave  to  him  to  break  one  Commandment  that  we  may  preferve  I8^h3|t"^1; 

another.  But  of  this  I  have  already  given  more  particular  accounts  *.   That  which  at  quc'  ̂ 5^/ 
PT3  prefent 
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prefent  I  intend  is,  that  no  fin  or  omiffion  of  duty  is  to  be  permitted,  no  law  of  Chrift 
is  to  be  expounded  to  comply  with  us  againft  God,but  when  a  lefs  ftvere  fenfe  is  with- 

in the  limits  of  duty,  that  our  weaknefies  are  to  be  complied  withal  is  affirm'd  as  be- 
ing moft  charitable  and  ntcelTary.     Thus  if  it  be  inquired  whether  our  forrow  for  our 

fins  ought  to  be  punitive  and  vindictive,  (harp  and  fenfible  as  the  perception  of  any 
temporal  evil,  as  the  forrow  of  a  Mother  for  the  death  of  her  only  child,  this  being  a 
queftion  of  degrees  which  cannot  confift  in  an  indivifible  point,  is  never  limited  and 
determinate  ;  any  degree  that  can  confift  with  the  main  duty  may  be  permitted  to  him 
whofe  necefiity  requires  fuch  indulgence  5  and  if  he  be  forrowful  in  fuch  a  degree  as 
to  move  him  to  pray  paffionately  and  perfeveringly  for  pardon,  to  beget  in  him  a  wife 
and  a  wary  caution  againft  temptation,  to  produce  in  him  hatred  againft  fin,  and  de- 

reliction of  it,  a  war  and  a  victory,  the  death  of  fin,  and  the  life  of  righteoufnefs,  the 

penitent  is  not  to  be  prejudie'd  by  the  degree  of  his  forrow,or  the  thicknefs  of  its  edge, and  the  Commandment  is  fo  to  be  expounded,  as  to  fecure  the  duty  and  fecurethe 
man  too :  and  if  he  be  told  that  a  lefs  degree  of  forrow  thtn  the  fupream  will  not  ferve 
his  turn,  and  that  the  Commandment  is  to  be  expounded  in  the  greateft  and  fevereft 
meafures,  he  that  finds  this.impofiible  to  him,    will  let  it  alone,  for  as  good  never  a 
whit  as  never  the  better  ;  but  then,  he  that  tells  him  fo,  hath  laid  a  fnare  for  his  Bro- 

thers foot,  and  binds  upon  his  moulder  a  burden  too  heavy  for  him.    For  to  what  pur- 
pofe  can  we  imagine  that  there  fhould  be  a  latitude  in  the  Commandment,  and  yet  no 
ufe  to  be  made  of  the  leaft  degree  ?    and  if  God  cheri/hes  the  babes  in  Chrift,  and  is 

pleas'd  in  every  ftep  of  our  progreffion,  then  it  is  certain  that  they  who  are  but  babes 
are  to  be  treated  accordingly,  and  the  Commandment  is  to  be  acted  by  the  proporti- 

ons of  the  man.     *  But  then  if  thequeftion  be  concerning  the  integrity  of  the  Re- 
pentance, he  that  is  troubled  at  heart  becaufe  he  is  told  that  a  refolution  to  leave  fin 

is  not  enough,  that  without  reftitution  there  is  no  repentance ;   he  that  will  kick  at 
Religion  becaufe  it  requires  all  the  duties  which  integrate  the  Commandment,  is 

not  to  be  complied  with,  nor  permitted  to  his  folly.     *  I  have  read  of  a  Gentleman 
who  being  on  his  death-bed  and  his  Confeflor  fearching  and  drefiing  of  his  wounded 

Soul,  was  found  to  be  oblig'd  to  make  reftitution  of  a  confiderable  fumme  of  Money, 
with  the  diminution  of  his  eftate.      His  Confeflor  found  him  defirous  to  be  fav'd,  a. 

lover  of  his  religion,  and  yet  to  have  a  kindnefs  for  his  eftate,  which  he  defir'd  might 
be  intirely  tranfmitted  to  his  beloved  Heir  :  he  would  ferve  God  with  all  his  heart, 

and  repented  him  of  his  fin,  of  his  rapine  and  injuftice,  he  begg'd  for  pardon  paffio- 
nately,  he  humbly  hop'd  for  mercy,  he  refolv'd  in  cafe  he  did  recover,  to  live  ftrict- 
ly,  to  love  God,  to  reverence  his  Priefts,  to  be  charitable  to  the  poor ;   but  to  make 

reftitution  he  found  impoffible  to  him,  and  he  hop'd  the  Commandment  would  not 
require  it  of  him,  and  defir'd  to  be  relieved  by  an  eafie  and  a  favourable  interpretati- 

on, for  it  is  ten  thoufand  pities  fo  many  good  actions  and  good  purpofes  mould  be  in 
vain,  but  it  is  worfe,  infinitely  worfe,  if  the  man  mould  perim.     What  mould  the 
Confeflor  do  in  this  cafe  ?  mall  not  the  man  be  relieved  ;  and  his  piety  be  accepted  ? 
or  fhall  the  rigor  and  feverity  of  the  Confeflor,  and  his  fcrupulous  fears  and  imperti- 

nent nicenefs  caft  away  a  Soul  either  in  future  mifery,  or  prefent  difcomfort ;  nei- 
ther one  nor  other  was  to  be  done ;  and  the  good  man  was  only  to  confider  what  God 

had  made  neceflary,  not  what  the  vices  of  his  penitent  and  his  prefent  follies  fhould 
makefo.     Well!  thePrieft  infifts  upon  his  firft  refolution,  Non  dimittiturpecca- 
tutnnifireftituatur  ablatum:  Thefick  man  could  have  no  eafe  by  the  lofs  of  a  duty. 
The  poor  Clinick  defires  the  Confeflor  to  deal  with  his  Son  and  try  if  he  could  be 
made  willing  that  his  Father  might  go  to  Heaven  at  the  charge  of  his  Son,    which 

when  he  had  attempted,  he  was  anfwer'd  with  extreme  rudenefles  and  injurious  lan- 
guage ;  which  caufed  great  trouble  to  the  Prieft  and  to  the  dying  Father.     Atlaft 

the  religious  man  found  out  this  device,  telling  his  penitent,  that  unlefs  by  corpo- 
ral penances  there  could  be  made  fatisfaction  in  exchange  for  reftitution  he  knew  no 

hopes,  but  becaufe  the  profit  of  the  eftate  which  was  oblig'd  to  reftitution  wastode- 
fcend  upon  the  Son,  he  thought  fomething  might  be  hop  d  if  by  way  of  commutation 
the  Son  would  hold  his  finger  in  a  burning  candle  for  a  quarter  of  an  hour.     The  glad 
Father  being  overjoyed  at  this  loophole  of  eternity,  this  glimpfe  of  heaven,  and  the 
certain  retaining  of  the  whole  eftate,  called  to  his  Son,  told  him  the  condition  and 
the  advantages  to  them  both,  making  no  queftion  but  he  would  gladly  undertake  ths 

penance.     But  the  Son  with  indignation  replied  he  would  not  endure  fo  much  tor- 
ture 
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ture  to  fave  the  whole  eitate.  To  which  the  Prieft  eipying  his  advantage  made  this 
quick  return  to  the  Old  man,  Sir,  if  your  Son  will  not  for  a  quarter  or  an  hour  en- 

dure the  pains  of  a  burning  finger  to  fave  your  Soul,  will  you  to  fave  a  portion  of  the 
eftate  for  him,  endure  the  flames  of  Hell  to  eternal  ages  ?  The  unreafonablenefs  of 
the  odds,  and  the  ungratefulnefs  of  the  Son,  and  the  importunity  of  the  Prieft,  and 
the  fear  of  Hell,  and  the  indifpenfable  neceffity  of  reititutich  awakened  the  old  Man 
from  his  lethargy,  and  he  bowed  himfelf  to  the  Rule,  made  restitution,  and  had  ho^es 
of  pardon  and  prefent  comfort. 

9.  2 .  The  other  cafe  in  which  the  law  is  to  be  expounded  to  the  fenfe  of  eafe  and  li- 
berty is  when  the  queftion  is  concerning  outward  actions,  or  the  cruft  and  outildes 

of  Religion.  For  the  Chriftian  Religion  being  wholly  Spiritual,  and  being  mini- 
fired  to  by  bodily  exercifes,  and  they  being  but  Significations  of  the  inward,  not  at 
all  pleafing  to  God  for  themfelves,  but  as  they  edifie,  inftruct,  or  do  advantages  to 
men,  they  are  in  all  cafes  to  be  exacted,  but  in  fuch  proportions  as  can  confift  with 
charity,  which  is  the  life  of  Religion  :  and  therefore  if  a  Soul  be  in  danger  to  be 

tempted,  or  over  burden'd  with  a  bodily  exercife,  if  there  be  hazard  that  all  Religi- 
on will  be  hated,  and  that  the  man  will  break  the  yoke  if  he  be  pinched  in  his  skin,  it 

is  better  to  fecure  the  great  and  internal  principle  of  obedience,  then  the  external 
inftance  and  expreflion.  This  Caution  is  of  ufe  in  the  injunction  of  faffing  days, 
and  external  acts  of  mortification,  which  are  indeed  effects  of  the  laws  of  Chrift, 
but  the  meafures  of  thefe  laws  are  to  be  fuch  as  confift  with  the  great  end  of  the  laws, 
that  is,  mercy  and  internal  Religion.  And  the  great  reafon  of  this  is;  becaufe  all 
external  actions  are  really  fuch  as  without  our  fault  they  may  be  hundred  ;  there 
may  be  fome  accidents  and  caufes  by  which  they  (hall  not  be  at  all,  and  there  may  be 

many  more  by  which  they  may  be  eas'd  and  leflen'd.  An  external  accident,  or  a  cor- 
poral infirmity  is  to  be  complied  withal  in  the  matter  of  external  minifteries  5  that 

is,  when  there  is  mercy  in  it :  and  fo  muft  every  vertue  and  inward  grace,  becaufe  it 
is  for  the  intereft  of  Religion.  Now  what  muft  be  permitted  in  the  action  ought  td 
be  fo  in  the  fentence,  and  that  is  the  meaning  of  the  law  which  is  either  commanded 
to  the  ftrong  or  indulged  to  the  weak.  Add  to  this,  that  outward  actions  of  Reli- 

gion are  for  the  weak,  not  for  the  ftrong ;  they  are  to  minifter  toweaknefs  and  in- 
firmities, and  by  bodily  exprefsions  to  invite  forward>  to  entertain,  to  ferment,  to 

endear  the  fpirit  of  a  man  to  the  purpofes  of  God ;  but  even  the  body  it  felf  mall  be 
fpiritual,  and  it  is  intended  that  it  fhall  wholly  minifter  to  God  in  fpiritual  fervices 
hereafter.  In  the  mean  time,  by  outward  acts  it  does  fomething  Symbolical,  or  at 
leaft  exprefHve  of  the  inward  duty.  But  therefore  if  the  external  do  diflerve  the 
Spirit  of  God  by  opprefTing  the  fpirit  of  the  man ;  that  whofe  Nature  and  inftituti- 
on  is  wholly  inftrumental  muft  be  made  to  comply  with  the  end  5  and  therefore  muft 
ftand  there  when  it  is  apt  to  minifter  to  it,  but  muft  go  away  if  it  hinders 
it. 

10.  3.  In  the  interpretation  of  the  laws  of  Chrift  to  a  fenfe  of  eafe  and  liberty,  there 

muft  be  no  limits  and  leflenings  defcrib'd  beforehand ;  or  in  general  ;  becaufe  any 
fuch  proceeding  would  not  only  be  deftitute  of  that  reafon  which  warrants  it  in  fome 
cafes,  but  would  evacuate  the  great  purpofe  of  the  law  in  all :  that  is, it  would  be  more 
then  what  is  necefTary  to  comply  with  new  and  accidental  neceflities,  and  to  others  it: 
would  be  lefs  then  what  is  intended  in  the  law,  it  would  either  tye  the  weak  to  impof- 
fibilities,  or  give  leave  to  the  ftrong  to  be  negligent  and  unprofitable ;  it  would  com- 

mand too  much  or  permit  too  much  ;  it  would  either  hold  the  bridle  too  hard,  or 
break  it  all  in  pieces.  But  the  interpretation  and  eafe  muft  be  as  accidental  as  the 
caufe  that  inforces  it,  or  the  need  that  invites  it ;  that  is,  every  law  of  Chrift  intends 
that  we  mould  obey  it  in  the  perfection,  that  we  mould  do  it  in  the  beft  way  we  can  j 
and  every  man  muft  do  fo  ;  but  becaufe  all  cannot  do  alike,  every  mans  beft  is  alike         j 
in  the  event,  but  not  in  the  action  ;  and  therefore  the  law  which  is  made  for  mart 
muft  mean  no  more  then  every  man  can  do }  but  becaufe  no  man  is  to  be  fuppofed  tti 
be  in  diforder  and  weaknefs,  till  he  be  found  to  be  fo,  therefore  beforehand  no  com- 

pliance or  eafie  interpretation  is  to  be  made  of  the  degrees  of  duty. 
1 1.  4.  No  laws  of  Chrift  are  to  fuffer  diminution  of  interpretation  in  the  degrees  tb 

perfons  that  make  themfelves  weak,  that  they  may  bear  but  a  little  burden:  but  the 
gentler  fentence  and  fenfe  of  laws  is  to  be  applied  to  eafe  the  weary  and  the  afflicted,, 
him  that  defires  much  and  can  do  but  little ;  to  htm  that  loves  God  arid  loves  religion^ 
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to  him  that  endeavours  heartily,  and  inquires  diligently,  and  means  honeflly  ;  to  him 
that  hath  every  thing  but  ihength,  and  wants  nothing  but  growth  and  time,  and  good 
circumftances  and  the  profperities  of  piety.  The  beft  indications  of  which  ftate  of 

perfons  are  thefe : 

Who  are  truly  and  innocently  weal  and  to  be  complied  with  ? 

12.      i.  They  are  to  be  complied  with  who  are  new  beginners  in  religion,  or  the  unin- 
firufted;  they  who  want  ftrengths  not  by  reafon  of  any  habitual  fin,  but  by  the  na- 

ture of  beginnings  and  new  changes ;  for  none  can  more  innocently  pretend  to  a  for- 
bearance and  fufferance,  then  thofe  who  have  the  weaknefs  of  infancy.     But  I  added 

alfo  that  the  uninfirutted  have  the  fame  pretenfion,  for  according  as  their  degrees  of 
ignorance  are,  fo  are  the  degrees  of  their  excufable  infirmity.     But  then-  by  unin- 
lf  meted  is  only  meant  fuch  who  have  not  heard,  or  could  not  learn  5  not  fuch  who 
are  ever  learning  and  never  fufEciently  taught ;  that  is,  fuch  who  love  to  hear  but  not 
to  be  doers  of  the  word,  fuch  who  are  perverfe  and  immorigerous,  fuch  who  ferve  a  hu- 

mor or  an  intereft,  an  opinion  or  a  peeviih  Sect  in  their  learning.    For  there  are  fome 
who  have  fpent  much  time  in  the  inquiries  of  religion,  whom  if  you  call  ignorant 

they  fuppofe  themfelves  injur'd ;  and  yet  will  require  the  priviledges  and  complian- 
ces of  the  weak  :  thefe  men  trouble  others,  and  therefore  are  not  to  beeas'd  them- 

felves 3  their  weaknefs  of  Irate  is  the  impotency  of  paffion,  and  therefore  they  muft 

not  rejoyce  in  that  by  which  they  make  others  griev'd. *3-      2.  They  are  to  be  complied  with  according  to  the  foregoing  meafures,  who  in  all 
things  where  they  know  and  can,  do  their  hearty  endeavours,  and  make  no  abate- 

ment to  themfelves,  but  with  diligence  and  fincerity  profecute  their  duty.     For  this 
diligence  and  fincerity  is  a  competent  Teftimony  that  the  principle  of  their  necefilty 
is  not  evil  but  innocent  and  unavoidable.     Whatfoever  is  not  an  effect  of  idlenefs  or 

peevilhnefs  may  come  in  upon  a  fair,  but  always  comes  in  upon  a  pitiable  account; 
and  therefore  is  that  Subject  which  is  capable  of  all  that  eafe  of  rigour  and  feverity 
which  the  wife  Matters  of  aflemblies  and  interpreters  of  the  Divine  laws  do  allow  to 

any  perfons  in  any  cafes. 
x4#      3 .  The  laft  fign  of  Subjects  capable  of  eafe  is  infirmity  of  body ;  and  that  is  a  certain 

difpofirion  to  all  the  mercies  and  remifltons  of  the  law  in  fuch  cafes  as  relate  to  the 

body  and  are  inftane'd  in  external  minifteries.     To  which  alfo  is  to  be  referred  difa- 
hility  ofefiate  in  duties  of  exteriour  charity  ;  which  are  to  be  exacted  according  to 
the  proportions  of  mens  civil  power,  taking  in  the  needs  of  their  perfons  and  of  their 
relations,  their  calling  and  their  quality,  and  that  God  intends  it  fhould  be  fo  appears 

in  this;  becaufe  all  outward  duties  are  fo  enjoyn'd  that  they  can  be  fupplied,  and 
the  internal  grace  initanc'd  in  other  actions,  of  which  there  are  fo  many  kinds  that 
fome  or  other  can  be  done  by  every  one ;  and  yet  there  is  fo  great  variety  that  no  man 
or  but  very  few  men  can  do  all.     I  inftance  in  the  feveral  ways  of  mortification,  viz. 
by  fadings,  by  watchings  and  pernoctations  in  prayer,  lyings  on  the  ground,  by  to- 

leration and  patience,  laborious  geftures  of  the  body  in  prayer,  (landing  with  arms 
extended,  long  kneelings  on  the  bare  ground,  fufrering  contradiction  and  affronts, 
leflenings  and  undervaluings,  peevifli  and  crofs  accidents,  denying  our  felves  lawful 
pleafures,  refuting  a  pleafant  morfel,  leaving  fociety  and  meetings  of  friends,  and 
very  many  things  of  the  like  Nature ;  by  any  of  which  the  body  may  be  mortified  and 

the  Soul  difciplin'd :  or  the  outward  act  may  be  fupplied  by  an  active  and  intenfe 
love  which  can  do  every  thing  of  duty :  So  alfo  it  is  in  alms,  which  fome  do  by  gi- 

ving money  to  the  poor ;  fome  by  comforting  the  afflicted,  fome  by  giving  filver  and 
gold,  others  which  have  it  not,  do  yet  do  greater  things :  but  fince  it  matters  not  what 
it  is  we  are  able  to  do,  fo  that  we  do  but  what  we  are  able,  it  matters  net  how  the 

grace  be  inftane'd,  fo  that  by  all  the  inftances  we  can,  we  do  miniffer  to  the  grace, 
it  follows,  that  the  law  can  be  made  to  bend  in  any  thing  of  the  external  inftance  fo 
that  the  inward  grace  be  not  neglected ;  but  therefore  it  is  certain  that  becaufe  every 
thing  of  matter  can  by  matter  be  hindred  ;  and  a  firing  or  a  chain  of  Iron  can  hinder 
all  the  duty  of  the  hand  and  foot,  God  who  impofes  and  exacts  nothing  that  is  im- 
pofTiblc,  is  contented  that  the  obedience  of  the  Spirit  be  fecured,  and  the  body  muft 
obey  the  law  as  well  as  it  can. 

But  there  are  fome  other  confederations  to  be  added  to  the  main  Rule. 

5.  When 



r   .—ji«n.i>« 

V 

G  h  a  p  .3  .  of  the  Laws  of  fejus  Chri/i.  ^3 
If*  5-  When  the  action  is  ancuuy  done,  and  that  there  is  no  further  deliberation  con- 

cprning  the  direct  duty,  yet  the  law  is  not  at  all  to  be  eafed  and  leflened,  if  there  be  a 
deliberation  concerning  the  collateral  and  accidental  duty  of  Repentance  :  and  this  is 
upon  the  fame  reafons  as  the  firft  limitation  of  the  rule :  for  when  a  duty  is  to  be 
done,  and  a  deliberation  to  be  had,  we  are  in  perfect  choice,  and  therefore  we  arc  to 
anfwer  for  God  and  for  Religion,  and  this  is  all  one,  whether  the  inquiry  be  made  in 
the  matter  of  innocence  or  repentance,  that  is,  in  the  preventing  of  a  fin  or  curing  of 
it.  For  we  are  in  all  things  tied  to  as  great  a  care  of  our  duty  after  we  have  once,  bro- 

ken it  as  before ;  and  in  fome  things  to  a  greater ;  and  repentance  is  nothing  but  a  new 
beginning  of  our  duty,  a  going  from  our  error,  and  a  recovery  of  our  lofs,and  a  reftitu- 

tion  of  our  health,  and  a  being  put  into  the  fame  eftate  from  whence* we  were  fatten ; 
Co  that  at  leaft  all  the  fame  feverities  are  to  be  ufed  in  repentance,  as  great  a  rigor  of 
fentence,  as  ftrict  a  caution,  as  careful  a  walking,  as  humble  and  univerfal  an  obedi- 

ence, befides  the  forrow  and  the  relative  parts  of  duty  which  come  in  upon  the  ac- 
count of  our  fin. 

16.  6.  But  if  the  inquiry  be  made  after  the  fin  is  done,  and  that  there  is  no  deliberation 
concerning  any  prefent  or  future  duty,  but  concerning  the  hopes  or  flare  of  pardon, 
then  we  may  hope  that  God  will  be  eafie  to  give  us  pardon,  according  to  the  gentleft 
fenfe  and  meafures  of  the  law.  For  this,  provided  it  be  not  brought  into  evil  example 
in  the  meafures  of  duty  afterwards,  can  have  in  it  no  danger  :  it  is  matter  of  hope,  and 
therefore  keeps  a  man  from  defpair;  but  becaufe  it  is  but  matter  of  hope,  therefore  it 
is  not  apt  to  abufe  him  into  prefumption,  and  if  it  be  miftaken  in  the  meafures  of  the 
law,  yet  it  makes  it  up  upon  the  account  of  Gods  mercy,  and  it  will  be  all  one ;  either 
it  is  Gods  mercy  in  making  an  eafie  fenfe  of  the  law,  or  Gods  mercy  in  giving  an  eafie 
fentence  on  the  man,  or  Gods  mercy  in  eafing  and  taking  ofFthe  punifhment,and  that 
will  be  all  one  as  to  the  event,  and  therefore  will  be  a  fufficient  warrant  for  our  hope, 

becaufe  it  will  fome  way  or  other  come  to  pafs  as  we  hope.*  It  is  all  alike  whether  we 
be  faved  becaufe  God  will  exact  no  more  of  us,  or  becaufe  though  he  did  exact  more 
by  his  law  yet  he  will  pardon  fo  much  the  more  in  the  fentence :  But  this  is  of  ufe  only 
to  them  who  are  tempted  to  defpair,  or  opprefTed  by  too  violent  fears ;  and  it  relies  up- 

on all  the  lines  of  the  Divine  mercy,  and  upon  all  the  arguments  of  comfort  by  which 

declining  hopes  ufe  to  be  fupported :  and  fince  we  our  felvesby  obfervihgourincu-' 
rable  infirmities  efpy  fome  neceffities  of  having  the  law  read  in  the  eafier  fenfe,we  do 
in  the  event  of  things  find  that  we  have  a  need  of  pardon  greater  then  we  could  think 
we  fhould  in  the  heats  of  our  firft  converfion  and  the  fervors  of  our  newly  returning 
piety ;  and  therefore  God  does  not  only  fee  much  more  reafon  to  pity  us  upon  the 
fame  account;  but  upon  divers  others,  fome  whereof  we  know  and  fome  we  know 
not  3  but  therefore  we  can  hope  for  more  then  we  yet  fee  in  the  lines  of  Revelation, 
and  pofilbly  we  may  receive  in  many  cafes  better  meafure  then  we  yet  hope  for :  but 
whoever  makes  this  hope  to  leflen  his  duty  will  find  himfelf  afhamed  in  his  hope  ;  for 
no  hope  is  reafonable  but  that  which  quickens  our  piety,  and  haftens  and  perfects  our 
repentance,  and  purifies  the  Soul,  and  engages  all  the  powers  of  action,  and  ends  in 
the  love  of  God,  and  in  a  holy  life. 

1 7.  7.  There  are  many  other  things  to  be  added  by  way  of  afilftance  to  them  who  are 
preficd  with  the  burden  of  a  law  feve^ely  apprehended,  or  unequally  applied,  or  not  r  ght 
ly  underwood  s  but  the  fum  of  them  is  this. 

1.  If  the  fenfe  be  hidden  or  dubious,  do  nothing  till  the  cloud  be  off  and  the  doubt 
be  removed. 

2.  If  the  law  be  indifferent  to  two  fenfes,  take  that  which  is  moft  pious  and  molt 
holy. 

5  .If  it  be  between  two,but  not  perfectly  indifTerent,followthat  which  is  moil:  probable. 
4.  Do  after  the  cuftom  and  common  ufages  of  the  bell:  and  wifeft  men. 
5.  Do  with  the  moft,  and  fpeak  with  the  leaft. 
6.  Ever  bend  thy  determination  to  comply  with  the  analogy  of  faith,  arid  the  com- 

mon meafures  of  good  life,  and  the  glorifications  and  honour  of  God,  and  the  utility 
of  our  Neighbour. 

7.  Then  chufe  thy  part  of  obedience,  and  do  it  chearfully  and  confidently*  with  a 
great  induftry  and  a  full  perfwafion. 

8.  After  the  action  is  done  enter  into  no  newjifputes  whether  it  was  lawful  or  no, 
unlefs  it  be  upon  new  inftances  and  new  arguments,  relating  to  what  is  to  come, and 
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and  not  troubling  thy  felf  with  that  which  with  prudence  and  deliberation  thou  didft 

(  as  things  were  then  reprefented  )  well  and  wifely  chufe. 

RULE    XL 

Tbefojltive  laws  ofJefusCbrift  cannot  be  difpenfedwitb  by  any  humane  power. 

i .  " r  Have  already  in  this  book  given  account  of  the  indifpenfability  of  the  Natural  laws 
chap.i.Rui.      £  wfiich  are  the  main  conftituent  parts  of  the  Evangelical :  but  there  are  fome  pofi- 

tive  laws  whofe  reafon  is  not  natural  nor  eternal,  which  yet  Chrift  hath  fuperin* 

duc'd;  concerning  which  there  is  great  queftion  made  whether  they  be  difpenfable 
by  humane  power.     Now  concerning  thefe  I  fay  that  all  laws  given  by  Chrift  are 
now  made  for  ever  to  be  obligatory,  and  he  is  the  King  of  heaven  and  earth,  the  Head 
and  Prince  of  the  Catholick  Church,  and  therefore  hath  fupream  power,  and  he  is 
the  wonderful  Counfellor,  the  everlafting  Father,  the  Prince  of  Peace,  and  his  wifdom  is 
fupream,  he  is  the  wifdom  of  the  Father,  and  therefore  he  hath  made  his  laws  fo  wife- 

ly, fo  agreeably  to  the  powers  and  accidents  of  mankind  that  they  can  be  obferved  by 

all  men  and  all  ways,  where  he  hath  pafs'd  an  obligation.     Now  becaufe  every  difpen- fation  of  laws  muft  needs  fuppofe  an  infirmity  or  imperfection  in  the  law  or  an  in- 
firmity in  the  man,  that  is,  that  either  the  law  did  infer  inconvenience  which  was 

notforefeen,  or  was  unavoidable ;  Qrelfe  the  law  meets  with  the  changes  of  man- 

kind with  which  it  is  not  made  in  the  fanction  to  comply,  and  therefore  mull:  be  forc'd 
to  yield  to  the  needs  of  the  man,  and  ftand  afide  till  that  necefflty  be  pall: :  it  follows 
that  in  the  laws  of  the  H.  Jefus  there  is  no  difpenfation  ;  becaufe  there  is  in  the  law 
no  infirmity  and  no  incapacity  in  the  man  :  for  every  man  can  always  obey  all  that 
which  Chrift  commanded  and  exacted  :  I  mean  he  hath  no  natural  impotency  to  do 

any  act  that  Chrift  hath  required,  and  he  can  never  be  hindred  from  doing  of  his  duty. 
2.      And  this  appears  in  this,  becaufe  God  hath  appointed  a  harbour  whether  every  vef- 

fel  can  put  in  when  he  meets  with  ftorms  and  contrary  winds  abroad  :  and  when  we 

are  commanded  by  a  perfecutor  not  to  obey  God,  we  cannot  be  forc'd  to  comply  with 
the  evil  man ;  for  we  can  be  fecure  againft  him  by  fufTering  what  he  pleafes,  and 
therefore  difobedience  to  a  law  of  Chrift  cannot  be  made  neceflary  by  any  external 
violence :  I  mean  every  internal  act  is  not  in  it  felf  impedible  by  outward  violence : 

and  the  external  act  which  is  made  neceflary  can  be  fecur'd  by  a  refolution  to  obey God  rather  then  men. 
3*      2.  But  there  are  fome  external  actions  and  inftances  of  a  Commandment  which 

may  accidentally  become  impoflible  by  fubtraction  of  the  material  part ;  fo  for  want 
of  water  a  child  cannot  be  baptized  5  for  want  of  Wine  or  bread  we  cannot  communi- 

cate ;  which  indeed  is  true,  but  do  not  infer  that  therefore  there  is  a  power  of  difpen- 
ling  left  in  any  man  or  company  of  men;  becaufe  infuch  cafes  there  is  no  law,  and 
therefore.no  need  of  difpenfation ;  For  affirmative  precepts  in  which  only  there  can 
be  an  external  impediment  do  not  oblige  but  in  their  proper  circumftances  and  pofii- 
bilities :  and  thus  it  is  even  in  humane  laws.    No  kw  obliges  beyond  our  power ;  and 
although  it  be  neceflary  fometimes  to  get  a  difpenfation  even  in  fuch  cafes,  to  refcue 
our  felves  from  the  malice  or  t;he  carelefnefs,  the  ignorance  or  the  contrary  interefts 
of  the  minifters  of  juftice,  who  go  by  the  words  of  the  law,  and  are  not  competent 
or  not  inftructed  judges  in  the  matter  of  necefllty  or  cxeufe,  yet  there  is  no  fuch 
need  in  the  laws  of  God.     For  God  is  always  juft  and  always  wife,  he  knows  when 
we  can  and  when  we  cannot,  and  therefore  as  he  cannot  be  deceived  by  ignorance, 
fo  neither  can  he  opprefs  any  man  by  injuftice,  and  we  need  not  have  leave  to  let  a 
thing  alone,  which  we  cannot  do  if  we  would  never  fo  fain ;  and  if  we  cannot  obey, 
we  need  not  require  of  God  a  warrant  under  his  hand  or  an  act  of  indemnity ;   for 
which  his  juftice  and  his  goodnefs,  his  wifdom  and  his  very  Nature  are  infinite  fecu- 
rity:  and  -therefore  it  cannot  be  neceflary  to  the  Church  that  a  power  of  difpenfing 
ihould  be  intuifted  to  Men,  in  fuch  cafes  where  we  cannot  fuppofe  the  law  of  God 

to  bind.  That's  our  beft  fecurity  that  we  need  no  difpenfation. 
4«     3.  In  external  actions  and  inftancts  of  vertue  or  of  obedience  to  a  Command- 

ment of  Jefus  Chrift  where  ever  jthere  can  be  a  hinderance,  if  the  obligation  does 
remain, 
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remain,  the  infiance  that  is  hindrcd  can  be  fuppJicd  with  another  of  the  fame  kind. 

Thus  relieving  the  poor  hungry  man,  can  be  hindred  by  my  own  poverty  and  prefer. t  , 
need,  but  I  can  vifit  him  that  is  lick,  though  I  cannot  feed  the  hungry,  or  I  can  give 
him  bread  when  1  cannot  give  him  a  cloak ;  and  therefore  there  can  need  no  difpenfati- 
on  when  the  Commandment  if  it  be  hindred  in  one  inftance  can  as  perfectly  and  to  all 

the  intentions  of  our  law-giver  be  performed  in  another. 
c.  a.  In  external  actions  which  can  be  hindred  and  which  cannot  be  fupplied  by  the  varie- 

ty of  the  inflances  in  the  fame  kind,  yet  if  the  obligation  remains,  they  may  be  fupplied 
with  the  internal  act,  and  with  the  fpiritual.  Thus  if  we  cannot  receive  actual  bap- 
tifm,  the  defire  of  it  is  accepted,  and  he  that  communicates  fpiritually,  that  is,  by 

faith  and  charity,  by  inward  devotion  and  hearty  defire,  is  not  guilty  of  the  breach  ' 
of  the  Commandment  if  he  does  not  communicate  facramentally,  being  unavoidably 
and  inculpably  hindred.  For  whatfoever  is  not  in  our  power,  cannot  be  under  a  law, 
and  where  we  do  not  confent  to  the  breach  of  a  Commandment,  we  cannot  be  expo- 
fed  to  the  puniffiment.  This  is  the  voice  of  all  the  world,  and  this  is  natural  reafon, 
and  the  ground  of  juftice,  without  which  there  can  be  no  Government  but  what  is  Ty- 

rannical and  unreafonable.  Thefe  things  being  notorious  and  confefs'd  the  confe- 
quents  are  thefe : 

6.     i.  That  there  is  no  neceffity  that  a  power  of  difpenfing  in  the  pofitive  laws  of 
Chrift  mould  be  intrufted  to  any  man,  or  to  any  fociety.     Becaufe  the  law  needs  it 

.  not,  and  the  Subjects  need  it  not :  and  he  that  difpenfes  muft  either  do  it  when  there 
is  caufe,  or  when  there  is  none.  If  he  difpenfes  when  there  is  no  caufe,  he  makes 

himfelf  fuperior  to  the  power  of  God  by  exercifing  dominion  over  his  laws :  If  he  dif- 
penfes when  there  is  caufe,  he  difpenfes  when  there  is  no  need.  For  if  the  Subject 

can  obey,  he  muft  obey,  and  man  cannot  untie  what  God  hath  bound :  but  if  he  can- 
not obey,  he  is  not  bound,  and  therefore  needs  not  be  untied  :  he  may  as  well  go  about 

to  unbend  a  ftrait  line,  or  to  number  that  which  is  not,  as  to  difpenfe  in  a  law,  to 
which  in  fuch  cafes  God  exacts  no  obedience. 

m      *  Panormitan  affirms  that  the  Pope  hath  power  to  difpenfe  in  all  the  laws  of  God,  *  c.propofuit. 
except  in  the  Articles  of  faith  ,  and  to  this  purpofe  he  cites  hnocentim  in  c.  Cum  ad  J^^^2o; 

Monaflerium,  dejlatu  Monachorum.     *  Felinus  affirms  that  the  Pope  can  change  the  *  inc.  qua  in 
form  of  Baptifm,  and  that  he  can  with  one  word,    and  without  all  folemnky  confe-  E«Wanconft. 

crate  a  Prieft,  and  that  he  can  by  his  word  alone  make  a  Bifhop  :  and  though  thefe  ' 
pretences  are  infolent  and  ftrange,yet  in  fact  he  does  as  much  as  this  comes  to:  for  the 
Pope  gives  leave  fometimes  to  a  mere  Priefl  to  give  confirmation,  which  by  divine 
right  is  only  belonging  to  Bifliops  by  their  own  confeffion  :  That  the  Blefled  Eucha- 

rift  is  to  be  confecrated  in  both  kinds  is  certainly  of  Divine  right  '*>  and  fo  confeflcd 
by  the  Church  otRome :  but  the  Pope  hath  actually  difpenfed  in  this  article  and  gi- 

ven leave  to  fome  to  con  fecrate  in  bread  only,  and  particularly  to  the  Norwegians  a 

difpenfation  was  given  by  Innocent  the  eighth,  as  I  have  already  noted  out  o£Volater- 
ranus. 

8.  There  are  fome  learned  men  amongft  them  who  fpeak  in  this  queftion  with  lefs 

fcandal,  but  almoft  with  the  fame  intentions  and  effects.  Some  of  their  Divines,  par- 

ticularly the  Biftiop  of  the  Canaries,  fays  that  the  Pope  hath  not  power  to  difpenfe  in  jahUs  rclc£h 
the  whole,  or  in  all  the  laws  of  God,  but  in  fome  only  ;  namely  where  the  obfervation  pjjdfaem 
of  the  law  is  impeditiva  majoris  boni,  a  hindrance  or  obltruction  to  a  greater  Spiritual 
good  ;  as  it  may  happen  in  oaths  and  vows  :  and  (  Sanchez,  adds  )  in  the  confecration  of 
the  Blefled  Sacrament  in  both  kinds :  in  thefe,  fay.they,  the  Pope  can  difpenfe :  But 
where  the  obfervation  of  the  laws  in  the  particular  brings  no  evil,  or  inconvenience, 
and  does  never  hinder  a  greater  good,  there  the  laws  are  indifpenfable  b  fuch  as  are 
Confejjions,  Baptifm,  ufwga  fet  form  of  words  in  the  mini  fir  at  ion  of  the  Sacrament  s.  So 
that  the  meaning  is,  the  Pope  never  wants  a  power  to  do  it,  if  there  be  not  wanting 
an  excufe  to  colour  it,  .and  then  in  effect  the  Divines  agree  with  the  Lawyers;  for 
fince  the  power  of  difpenfing  is  given  in  words  indefinite  and  without  fpecification  of 
particulars  ( if  it  be  given  at  all ;  )  the  authority  mull  be  unlimited  as  to  the  perfon> 
and  can  be  limited  only  by  the  incapacity  of  the  matter  ;  and  if  there  could  be  any 
inconvenience  in  any  law,  there  might  be  a  difpenfation  in  it :  So  that  the  Divines  and 
the  Lawyers  differ  only  in  the  inffances  ;  which  if  we  fhould  confider,  or  if  any  great 

intereft  could  be  ferv'd  by  any,  there  can  be  no  doubt  but  it  would  be  found  a  fuffici- 
ent  caufe  of  difpenfation.     So  that  this  is  but  to  cozen  mankind  with  a  diftiuCUon to 
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to  no  purpofe ;  and  to  affirm  that  the  Pope  cannot  difpenfe  in  fuch  things  which 
yield  no  man  any  good  or  profit :  fuch  as  is  the  ufing  a  let  form  of  words  in  Baptifm, 
or  the  like;  and  they  may  at  an  eafie  rate  pretend  the  Popes  power  to  be  limited, 
when  they  only  reftrain  him  from  violating  a  Divine  law,  when  either  the  obfervati- 
cn  of  it  is  for  his  own  advantage,  as  in  Confefiion  ( meaning  to  a  Prieft  )  or  when  it 
ferves  the  intereft  of  no  man  to  have  it  changed,  as  in  the  forms  of  Sacraments. 

n.      But  then,  that  I  may  fpeak  to  the  other  part  5  to  fay  that  the  Pope  may  difpenfe 
in  a  Divine  law  when  the  particular  obfervation  does  hinder  a  greater  fpiritual  good, 
and  that  this  is  a  fufficient  caufe,  is  a  propoiition  in  all  things  falfe,  and  in  fome  ca- 

fes, even  in  thofe  where  they  inftance,  very  dangerous.  It  it  falfe,  becaufe  if  a  man  can 

by  his  own  a£t  be  oblig'd  to  do  a  thing  which  yet  is  impeditive  of  a  greater  temporal 
good,  then  God  can  by  his  law  oblige  his  obedience,  though  accidentally  it  hinder  a 
greater  fpiritual  good.   Now  if  a  man  have  promifed,  he  mull:  keep  it  though  it  were 

pfal.  15.         to  his  own  hindrance, faid  David  h  and  a  man  may  not  break  his  oath  though  the  keep- 
ing of  it  hinder  him  from  many  fpiritual  comforts  and  advantages;  nay  a  man  may 

neglect  a  fpiritual  advantage  for  a  temporal  neceJTtty;&  in  thcBobemiatt  wars,the  King 
had  better  been  at  the  head  of  his  Troops,   then  at  a  Sermon  when  Prague  was  taken. 

*  But  I  confider  (  for  that  is  alfo  very  material  )  that  it  is  dangerous.     For  when 
men  to  juft ifie  a  pretence  or  to  vcrifie  an  action  or  to  ufurp  a  power  ihall  pretend  that 
there  is  on  the  other  fide  a  greater  Spiritual  good  they  may  very  eafily  deceive  others, 
becaufe  either  voluntarily  or  involuntarily  they  deceive  themfelves,    for  when  God 
hath  given  a  Commandment,  who  can  fay  that  to  let  it  alone  can  do  more  good  to  a 
mans  Soul  than  to  keep  it  ?  I  inftance  in  a  particular  which  is  of  great  intereft  with 
them.  If  a  man  have  vowed  to  a  woman  to  marry  her,  and  contracted  himfelf  to  her 
per  verba  deprtfenti ;  fhe  according  to  her  duty  loves  him  pafTionateJy,  hath  married 
her  very  Soul  to  him,  and  her  heart  is  bound  up  in  his:but  he  changes  his  mind,and  en- 

ters into  religion  :  but  ftops  at  the  very  gate  and  asks  who  mall  warrant  him  for  the 
breach  of  his  faith  and  vows  to  his  Spoufe?  The  Pope  anfwers  he  will ;  and  though 
by  thelawofGodhebetied  to  that  woman,  yet  becaufe  the  keeping  of  that  vow 
would  hinder  him  from  doing  God  better  fervice  in  religion  this  is  a  fufficient  caufe 
for  him  to  difpenfe  with  his  vow.  This  then  is  the  cafe  concerning  which  I  inquire: 

*•      I.  How  does  it  appear  that  to  enter  into  a  monaftery  is  abfoluteiy  a  greater  Spiritu- 
2.       al  good  then  to  live  chaftly  with  the  wife  of  his  love  and  vows?    2.  1  inquire  whether 

to  break  a  mans  vow  be  not  of  it  felf  ( abftradting  from  all  extrinfecal  pretentions  and 
collateral  inducements)  a  very  great  fin?  and  if  there  were  not  a  great  good  to  fol- 

low the  breach  of  it,  I  demand  whether  could  the  Pope  difpenfe  or  give  leave  to  any 
man  to  do  it  ?  If  he  could,  then  it  is  plain  he  can  give  leave  to  a  man  to  do  a  very  great 
evil ;  for  without  the  accidentally  confequent  good,  it  is  confefTed  to  be  very  evil  to 
break  our  lawful  vows.  But  if  he  cannot  difpenfe  with  his  vow  unlefs  fome  great  good 
were  to  follow  upon  the  breach  of  it,  then  it  is  clear  he  can  give  leave  to  a  man  to  do 
evil  that  good  may  come  of  it.  For  if  without  fuch  a  reafon  or  fuch  a  confequent  good 
the  Pope  could  not  difpenfe,  then  the  confequent  good  does  legitimate  the  difpenfa- 
tion,  and  either  an  evil  act  done  for  a  good  end  is  lawful  and  becomes  good,  or  elfe  the 
Pope  plainly  gives  him  leave  to  do  that  which  is  ftill  remaining  evil,    for  a  good  end : 
either  of  which  is  intolerable,  and  equally  againft  the  Apoftles  Rule,  which  is  alfo  a 

rule  of  natural  religion  and  reafon:  No  man  muft  do  evil  for  a  good  end.     *But 
-y,      then,  3.   who  can  allure  me  that  an  act  of  religion  is  better  then  an  act  of  juftice? 

or  that  God  will  be  ferved  by  doing  my  wife  an  injury  ?  or  that  he  will  accept  of  me 
anew  vow  which  is  perfectly  a  breaking  of  an  old  ?  or  that  by  our  vows  to  our  wives 
we  are  not  as  much  obliged  to  God  as  by  our  Monaftical  vows  before  our  Abbot  ?  or 
that  marriage  is  not  as  great  an  act  of  religion  if  wifely  and  holily  undertaken  (as 
it  ought  to1>e  )  as  the  taking  the  habit  of  S.  Francit  ?  or  that  I  can  be  capable  of  gi- 

ving my  felf  to  religion  when  I  have  given  the  right  and  power  of  my  felf  away  to 
another  ?  or  that  I  may  not  as  well  fteal  from  a  man  to  give  alms  to  the  poor, 
as  wrong  my  wife  to  give  my  felf  to  a  Cloyfter  ?    or  that  he  can  ever  give  himfelf 
to  religion,  who  breaks  the  religion  of  vows  and  promifes,  of  juftice  and  honour, 
of  faith  and  the  Sacramental  myftery  that  he  may  go  into  religion  ?  or  that  my  re- 

tirement in  a  cloifter,  and  doing  all  that  is  there  intended  can  make  recompence  for 
making  my  wife  miferable,  and  it  may  be  defperate  and  calamitous  all  her  life  time  ? 
Can  God  be  deJighted  with  my  prayers  which  I  offer  to  him  in  a  cloifter,  when  it 

may 
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may  be  at  the  fame  time  my  injur'd  Spoufe  is  praying  to  God  to  do  her  juftice  and  to 
avenge  my  perjuries  upon  my  guilty  head,  and  it  may  be,  cries  aloud  to  God  and 
weeps  and  curfes  night  and  day  i  who  can  tell  which  is  better,  or  which  is  worfc  i 
For  marriage  and  fingle  life  of  themfelves  are  indifferent  to  piety  or  impiety ,  they 

may  be  us'd  well,  or  abus'd  to  evil  purpofes ;  but  if  they  take  their  eftimate  by  the 
.  event,  no  man  can  beforehand  tell  which  would  have  been  the  greater  fpiritual  good. 

But  fuppofe  it  as  you  lift,  yet, 
11.  I  confider  that  when  God  faies  that  obedience  is  better  then  Sacrifice,  he  hath  plain- 

ly told  us  that  no  pretence  of  Religion,  or  of  a  greater  fpiritual  good  can  legitimate 
vow-breach,  or  difobedience  to  a  divine  Commandment  :  and  therefore  either  the 

Popemuft  difpenfein  alllawsofChrift,  and  without  all  reafon,  that  is,  by  his  ab- 
folute  authority  and  fupereminency  over  the  law  and  the  power  that  eftablifhed  it, 
orelfehecannotdifpenfeatall ;  for  there  is  no  reafon  that  can  legitimate  our  dif- 
obedience. 

12.  But  then  if  we  confider  the  Authority  it  felf,the  confiderations  will  be  very  materi- 
al.No  man  pretends  to  a  power  of  difpenfing  in  the  law  of  God  but  the  Pope  only  ;and 
he  only  upon  pretence  of  the  words  fpoken  to  S.  Peter,  Wbatfocver  thou  /halt  loofs  on 

earth  jhall  be  loofed  in  heaven.  Now  did  ever  any  of  the  Apoftles  or  Apoftolical  men  Matth* xi-  & 
fuppofe  that  S.  Peter  could  in  any  cafe  difpenfe  with  vow-breach ,  or  the  violation 

of  a  lawful  oath  ?  Was  not  all  that  power  which  was  then  promis'd  to  him  wholly 
relative  to  the  matter  of  Fraternal  correption?  andwas'it  not  equally  given  to  the 
Apoftles  ?  for  either  it  was  never  perform'd  to  S.  Peter,  or  elfe  it  was  alike  promifed 
and  perform'd  to  all  the  Apoftles  in  the  donation  of  the  Spirit,  and  of  the  power  of 
binding,  and  the  words  of  Chrift  to  them  before  and  after  his  refurreclion :  fo  that sJltth.  1 8.18. 
by  certain  confequence  of  this,  either  all  the  Succeflbrs  of  the  Apoftles  have  theJohn2^> 
fame  power ,  or  none  of  the  Succeflbrs  of  S.  Peter.  Or  if  the  Succeflbrs  of  S.  Peter 
only,  why  not  his  Succeflbrs  at  jintioch  as  well  as  his  Succeflbrs  at  Rome  ?  fince  it  is 
certain  that  he  was  at  Antioch ,  but  is  not  fo  certain  that  he  was  at  all  at  Rome,  for 

thofe  things  that  Mlrichut  Velemis  faies  againft  it  in  a  Tradtate  on  purpofe  on  that 
SubjecT:  and  publifhed  by  Goldaftus  in  his  third  Tome  are  not  inconfiderable  allega- 

tions and  arguments  for  the  Negative.  And  yet  fuppofe  he  was,  yet  it  is  as  likely, 
that  is,  as  certain  as  the  other  ;  that  after  the  Martyrdom  of  S.  Peter  and  S.  Paul 

there  were  two  Bimops  or  Popes  of  Rome ;  as  it  is  conjedlur'd  by  the  different  Ca- 
talogues of  the  firft  fucceflions,  and  by  their  differing  Prefidencies  or  Epifcopacies, 

one  being  over  the  Circumcifion  and  the  other  over  the  Uncircumcifion  (if  I  fay  they 
were  ac  all,  concerning  which  I  have  no  occafion  to  interpofe  my  fentence.)  But  if  ei- 

ther this  gift  was  given  in  common  to  all  the  Apoftles,  or  if  it  was  given  perfonally  to 
S.  Peter,  or  if  it  means  only  the  power  of  Difcipline  over  finners  and  penitent  per- 
fons,  or  if  it  does  not  mean  to  deftroy  all  juftice  and  humane  contracTs,to  refcind  all 
the  laws  of  God  and  man ,  to  make  Chrifts  laws  SubjecT:  to  Chrifts  Minifter,  and 
Chrifts  Kingdom  to  be  the  Popes  inheritance  and  poflefiion,  in  alto  Dominio,  if  thofe 
words  of  Chrift  to  S.  Peter  are  fo  to  be  underftood  as  that  his  Subjects  and  fervants 

fhall  ftill  be  left  in  thofe  rights  which  he  hath  given  a\id  confirm'd  and  fanctified, 
then  it  follows  undeniably  that  S.Peters  power  of  the  keys  is  not  to  be  a  pick-lock  of 
the  laws  of  his  Mafter,  but  to  bind  men  to  the  performance  of  them,  or  to  the  punish- 

ment of  breaking  them,  and  if  by  thofe  words  of[Whatfoever  thou  (halt  loefc]  it  be  per- 
mitted to  loofe  and  untie  the  band  of  oaths  and  vows ,  then  they  may  alfo  mean  a 

power  of  loofing  any  mans  life,  or  any  mans  right,  or  any  mans  word,  or  any  mans 
oath,  or  any  mans  obligation  folemn,  or  unfolemn,  when  he  hath  really  an  intereft  or 
reafon  fo  to  do,  of  which  reafon  himfelf  only  can  be  the  warrantable  Judge  :  which 
things  becaufe  they  are  unfufferably  unreafonable  ,  that  pretence  which  infers  fuch 
evils  and  fuch  impieties  muft  be  alfo  unfufferable  and  impofllble. 

13.  I  conclude  therefore  with  this  diftincTion.  There  is  a  proper  difpenfation,  that  is, 
fuch  a  difpenfation  as  fuppofes  the  obligation  remaining  upon  that  perfon  who  is  to 
be  difpenfed  with  :  but  no  man  or  fociety  of  men  can  in  this  fenfe  difpenfe  with  any 
law  of  Chrift.  But  there  is  a  difpenfation  improperly  fo  called,  which  does  not  fup- 
pofea  remanent  obligation,  and  therefore  pretends  not  to  take  away  any,  but  fup- 

pofes only  a  doubt  remaining  whether  the  law  does  by  Gods  intention  oblige  or  no  ? 

He  that  hath  skill  and  authority,  and  reafon  to  declare  that  in  fuch  fpecial  cafes  God  * 
intended  not  to  oblige  the  Conference,  hath  taken  away  the  doubt,  and  made  that  to 
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become  lawful  which  without  fuch  a  declaration  by  reafon  of  the  remaining  doubt 
was  not  fo.  This  is  properly  an  interpretation  ;  but  becaufe  it  hath  the  fame  effect: 
upon  the  man  which  the  other  hath  directly  upon  the  law,  therefore  by  Divines  and 
Lawyers  it  is  fometimes  alfo  called  a  Difpenfdt ion,  but  improperly. 

I4«  But  the  other  Confequent  arifing  from  the  firftobfervations  which  I  made  upon 
this  Rule  is  this ;  That  as  there  is  no  neceffity  that  there  mould  be  any  difpenfation 
in  the  laws  of  Jefus  Chrift ;  fo  in  thofe  cafes  where  there  may  be  an  improper  difpen- 

fation, that  is,  an  interpretation  or  declaration  that  the  law  in  this  cafe  does  not  bind 
at  all,  no  man  muft  by  way  of  equity  or  condefcention  and  expedient  appoint  any 

thing  that  the  law  permits  not,  or  declare  that  a  part  of  the  law  may  be  us'd  ;  when 
the  whole  is  in  the  inftitution.  For  example ;  The  Norwegians  complain'd  that  they 
could  very  feldom  get  any  wine  into  their  Country  ,  and  when  it  did  come  it  was  al- 
moft  vinegar  or  vappe  ;  He  who  had  reafon  and  authority  might  then  certainly  have 

declar'd  that  the  precept  of  confecrating  did  not  oblige  ,  when  they  had  not  matter 
with  which  they  were  to  doit ;  becaufe  no  good  law  obliges  to  impoffibilities :  But 
then  no  man  of  his  own  head  might  irterpofe  an  expedient,  and  fay,  though  you  have 
no  wine  to  confecrate  and  celebrate  with  all,  yet  you  may  do  it  in  ale  or  meath  ;  nor 
yet  might  he  warrant  an  imperfect  confecration  and  allow  that  the  Priefts  mould  ce- 

lebrate with  bread  only.  The  reafon  is  becaufe  all  inftitutions  Sacramental ,  and  po- 
fitive  laws  depend  not  upon  the  Nature  of  the  things  themfelves,  according  to  the  ex- 

tenfion  or  diminution  of  which  our  obedience  might  be  meafur'd ;  but  they  de- 
pend wholly  on  the  will  of  the  lawgiver,  arrd  the  will  of  the  Supreme,  being  actually 

limited  to  this  fpecification,  this  manner,  this  matter,  this  inftitution;  whatfoever 
comes  befides  it  hath  no  foundation  in  the  will  of  the  Legiflator  ,  and  therefore  can 
have  no  warrant  or  authority.  Thatit  be  obeyed  or  not  obeyed  is  all  the  queftion  and 
all  the  variety.  If  it  can  be  obeyed  ifrmuft,ifit  cannot  it  muft  be  let  alone.  The  right 
Mother  that  appeared  before  Solomon  demanded  her  child  ;  half  her  own  was  offered; 

but  that  was  not  it  which  would  do  her  good,  neither  would  fh'e  have  been  pleafed 
with  a  whole  bolfter  of  goats  hair,  or  with  a  perfect  image  of  her  child  ,  or  with  a  liv- 

ing lamb  ;  it  was  her  own  child  which  me  demanded  :  So  it  is  in  the  Divine  inftituti- 
on, whatfoever  God  wills  that  we  muft  attend  to:  and  therefore  whatfoever  depends 

upon  a  divine  law  or  inftitution,  whatfoever  is  appointed  inftrumental  to  the  fignifi- 
cation  of  a  myftery,  or  to  the  collation  of  a  grace  or  a  power,  he  that  does  any  thing 

•  of  his  own  head,  either  muft  be  a  defpifer  of  Gods  will,  or  muft  fuppofe  himfelf  the 
author  of  a  grace,  or  elfe  to  do  nothing  at  all  in  what  he  does  ,  becaufe  all  his  obedi- 

ence and  all  the  bleffing  of  his  obedience  depends  upon  the  will  of  God  which  ought 
alwaies  to  be  obeyed  when  it  can,  and  when  it  cannot,  nothing  can  fupply  it  becaufe 
the  reafon  of  it  cannot  be  underftood ,  for  who  can  tell  why  God  would  have  the 
death  of  his  Son  celebrated  by  Bread  and  Wine?  why  by  both  the  Symbols?  why 
by  fuch  ?  and  therefore  no  proportions  can  be  made,  and  if  they  could,  yet  they  can- 

not be  warranted. 

I£.  This  Rule  is  not  only  to  be  underftood  concerning  theexprefs  pofitive  laws  and 
inftitutions  of  our  Bleflcd  Law-giver,  but  even  thofe  which  are  included  within  thofe 
laws,  or  are  necefiary  appendages  to  thofe  inftitutions  are  to  be  obeyed  ,  and  can 
neither  be  difpenfed  withall  nor  diverted  by  any  fuppletory  or  expedient.  Thus  to 

the  law  of  reprefenting  and  commemorating  the  death  of  our  deareft  Lord  by  the  ce- 
lebration of  his  laft  fupper  it  is  neceflarily  appendant  and  included  that  we  fhould 

come  worthily  prepared,  left  that  which  is  holy  be  given  to  Dogs,  and  holy  things  be 
handled  unholily.  In  this  cafe  there  can  be  no  difpenfation;  and  although  the  Cu- 

rates of  fouls  having  the  key  of  knowledge  and  underftanding  to  divide  the  word  of 
God  rightly,  have  power  and  warrant  to  tell  what  meafures  and  degrees  of  preparati- 

on are  juft  and  holy  ;  yet  they  cannot  give  any  difpenfation  in  any  juft  and  requir'd 
degree,  nor  by  their  fentence  effect  that  a  lefs  degree  then  God  requires  in  the  appen- 

dant law  can  be  fufficient  to  any  man,  neither  can  any  humane  authority  commute  a 
duty  that  God  requires ;  and  when  he  demands  repentance  no  man  candifpenfe  with 
himthat  is  to  communicate,  or  give  him  leave  to  give  alms  in  ftead  of  repentance.  But 

if  inthe  duty  of  preparation  God  had  involv'd  the  duty  of  confeffion  to  a  Prieft :  this 
might  have  in  fome  cafes  been  wholly  let  alone  :  that  is,  in  cafe  there  were  no  Prieft 
to  be  had  but  one,  who  were  to  confecrate  and  who  could  not  attend  to  hear  my  con- 
feflions :  And  the  reafon  is,  becaufe  in  cafe  of  the  deftitution  of  any  material  ornc- 

ceftary 
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ceflary  conftituentpartof  the  duty,  there  is  no  need  of  equity  or  interpretation, 
bee aufe  the  fubjeel:  matter  of  degrees  of  heightnings  and  diminutions  being  taken 
away,  there  can  be  no  confideration  of  the  manner  or  the  degrees  fuperftructed. 
When  any  condition  intriniecally  and  in  the  nature  of  the  thing  included  in  an  af- 

firmative precept  is  deftitucnt  or  wanting  ,  the  duty  it  felf  falls  without  interpreta- 
tion. 

16.  Laftly;  This  Rule  is  to  be  underftood  alfo  much  more  concerning  the  Negative 
precepts  of  the  Religion  :  becaufe  there  can  be  no  hindrance  to  the  duties  of  a  Ne- 

gative precept ;  every  man  can  let  any  thing  alone ;  and  he  cannot  be  fore'd  from  his filence  or  his  omiflion  ;  for  he  can  fit  ftill  and  die  ;  violence  can  hinder  an  action  , 
but  cannot  effect  it  or  exprefs  it :  and  therefore  here  is  no  place  for  interpretation 
much  lefs  for  difpenfation,  neither  can  it  be  fupplyed  by  any  action  or  by  any  omiiTi- 
on  whatfoever. 

17.  But  upon  the  matter  of  this  fecond  Confequent  rcmark'd  above  [numh.  14.]  it  is  to 
be  inquired  whether  in  no  cafe  a  fupply  of  duty  is  to  be  made  ■?  or  whether  or  no  it  is 
not  better  in  fome  cafes,  that  is,  when  we  are  hindred  from  doing  the  duty  command- 

ed, to  do  fomething  when  we  cannot  do  all;  or  are  we  tyed  to  do  nothing  when  we 
are  innocently  hindred  from  doing  of  the  whole  duty  ? 

When  we  may  be  admitted  to  do  fart  of  our  duty ,  and  when  to 

fupply  it  by  fomething  elfe. 

17.  I.  Negative  precepts  have  no  parts  of  duty,  no  degrees  of  obedience,  but  con- 
fift  in  a  Mathematical  point ;  or  rather  in  that  which  is  not  fo  much  ;  for  it  con- 
fifts  in  that  which  can  neither  be  numbred  nor  weighed.  No  man  can  go  a  ftep  from 
the  fevereft  meafure  of  a  Negative  Commandment ;  if  a  man  do  but  in  his  thought 
goagainftit,  or  in  one  fingle  inftance  do  what  is  forbidden  ,  or  but  begin  to  do  it, 
he  is  intirely  guilty.  He  that  breaks  one  is  guilty  of  all  faid  S.James;  it  is  meant 
of  negative  precepts  ;  and  then  it  is  true  in  every  fenfe  relating  to  every  fingle  pre- 

cept ,  and  to  the  whole  body  of  the  Negative  Commandments.  He  that  breaks 
one  hath  broken  the  band  of  all;  and  he  that  does  fin  in  any  inftance  or  imaginary 
degree  againft  a  Negative  hath  done  the  whole  fin  that  is  in  that  Commandment 
forbidden. 

18.  2.  All  pofitive  precepts  that  depend  upon  themeer  will  of  the  Law-giver  (as  I 
have  already  difcourfed)  admit  no  degrees,  nor  fuppletory  and  commutation:  be- 

caufe in  fuch  laws  we  fee  nothing  beyond  the  words  of  the  law  ,  and  the  flrft  mean  • 

ing  and  the  nam'd  inftance ;  and  therefore  it  is  that  in  individuo  which  God  points  at; 
it  is  that  in  which  he  will  make  the  tryal  of  our  obedience ;  it  is  that  in  which  he  will 

fo  perfectly  be  obeyed,  that  he  will  not  be  difputed  with,  or  inquir'd  of  why  and 
how,  but  juft  according  to  the  meafures  there  fet  down:  So,  and  no  more,  and  no  lefs, 
and  no  otherwife.  For  when  the  will  of  the  Law-giver  is  ail  the  reafon ,  the  fir  ft  inftance 
of  the  law  is  all  the  meafures ,  and  there  can  be  no  product  but  what  is  juft  fet  down. 
No  parity  of  reafon  can  infer  any  thing  elfe ,  becaufe  there  is  no  reafon  but  the  will 
of  God,  to  which  nothing  can  be  equal,  becaufe  his  will  can  be  but  one.  If  any  man 
fhould  argue  thus ;  Chrift  hath  commanded  us  to  celebrate  his  death  by  blefling  and 
communicating  in  bread  and  wine  ;  this  being  plainly  his  purpofe;  and  I  finding  it 
impofTible  to  get  wine,  confider  that  water  came  out  of  his  fide  as  well  as  blood,  and 
therefore  water  will  reprefent  his  death  as  well  as  wine;for  wine  is  but  like  blood,and 

water  is  more  like  it  felf;  and  therefore  I  obey  him  better  ,  when  in  the  letter  I  can- 
not obey  him ;  He  1  fay  that  mould  argue  thus,  takes  wrong  meafures  ;  for  it  is  not 

here  to  be  inquired  which  is  moft  agreeable  to  our  reafon  ,  but  which  complies  with 
Gods  will,  for  that  is  all  the  reafon  we  are  to  inquire  after. 

1 9.  3.  In  natural  laws  and  obligations  depending  upon  true  and  proper  reafon  drawn 
from  the  nature  of  things  ;  there  we  muftdowhat  we  can,  and  if  we  cannot  do  all 
that  is  at  firft  intended,  yet  it  is  fecondarily  intended  that  we  mould  do  what  we  can. 
The  reafon  is,  becaufe  there  is  a  natural  caufe  of  the  duty ,  which  like  the  light  of 
the  Sun  is  communicated  in  feveral  degrees  according  as  it  can  be  received ;  and 
therefore  whatever  partakes  of  that  reafon  is  alfo  a  duty  of  that  Commandment. 
Thus  it  is  a  duty  of  natural  and  eficntial  religion  that  we  mould  worfhip  God  with  all 
the  faculties  of  the  foul,  with  all  the  actions  of  the  body,  with  all  the  degrees  of  in- 
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tenfion,  with  all  the  inftances  and  parts  of  extenfion:  For  God  is  the  Lord  of  all; 

he  expels  all,  and  he  deferves  all,  and  will  reward  all ;  and  every  thing  is  defign'd  in 
order  to  his  fervice  and  glorification :  and  therefore  every  part  of  all  this  is  equally 
commanded,  equally  required;  and  is  Symbolical  to  the  whole;  and  therefore  in 
the  impoiTibility  of  the  performance  of  any  one,  the  whole  Commandment  is  equal- 

ly promoted  by  another  ;  and  when  we  cannot  bow  the  knee  yet  we  can  incline  the 
head,  and  when  we  cannot  give,  we  can  forgive ,  and  if  we  have  not  filver  and  gold, 
we  can  pay  them  in  prayers  and  bleflings ;  and  if  we  cannot  go  with  our  Brother  two 
mile,  we  can  (it  may  be)  go  one,  or  one  half ;  let  us  go  as  far  as  we  can,  and  do  all 
that  is  in  our  power  and  in  our  circumftances.     For  fince  our  duty  here  can  grow, 
and  every  inftance  does  according  to  its  portion  do  in  its  own  time  and  meafures  the 
whole  work  of  the  Commandment,  and  God  accepts  us  in  every  ftep  >of  the  progref- 
iion,  that  is,  in  all  degrees  ;  for  he  breaks  not  the  bruifed  reed  ,  and  he  quenches  not 
the  fmoaking  flax  ;  it  follows,  that  though  we  are  not  tyed  to  do  all ,  even  that 
which  is  beyond  our  powers ;  yet  we  muft  do  what  we  can  towards  it ;  even  a  part  of 
the  Commandment  may  in  fuch  cafes  be  accepted  for  our  whole  duty. 

2o.      4«  In  external  actions  which  are  inftances  of  a  Natural  or  Moral  duty,  if  there  be 
any  variety,  one  may  fupply  the  other ;  iftherebebut  one,  it  can  be  fupplyed  by 
the  internal  only  and  fpiritual.     But  the  internal  can  never  be  hindred,  and  can  ne- 

ver be  chang'd  or  fupplyed  by  any  thing  elfe ;  it  is  capable  of  no  fuppletory  ,  but  of 
degrees  it  is  :  and  if  we  cannot  love  God  as  well  as  Mary  Magdalen  lov'd  him ,  let  us 
love  him  fo  as  to  obey  him  alwaies ,  and  fo  as  to  fuperadd  degrees  of  increment  to 
our  love,  and  to  our  obedience  ;  but  for  this  or  that  exprefiion  it  muft  be  as  it  can, 
and  when  it  can,  it  muft  be  this  or  another;  but  if  it  cm  be  neither  upon  the  hand, 
it  muft  be  all  that  is  intended  upon  the  heart ;  and  as  the  body  helps  the  Soul  in  the 
minifteries  of  her  duty  ;  fo  the  Soul  fupplies  the  body  in  the  eiTentialities  of  it  and 
indifpenfable  obedience. 

RULE    XII. 

Not  every  thing  that  is  in  the  Sermons  and  DoElrine  ofjefaf  Chrift  was  intended  to  hind  as 
a  law  or  Commandment, 

I.  "V^Vtry  thing  that  U  fpoken  by  our  Blejfed  Saviour  is  to  be  placd  in  that  order  of  things 
i>  where  himfelfwas  pleas' d  to  put  it.     Whatfoever  he  propounded  to  us  under  the 
Sanction  of  love,  and  by  the  invitation  of  a  great  reward,  that  is  fo  to  be  underftood 
as  that  it  may  not  become  a  fnare,  by  being  fuppofed  in  all  cafes,  and  to  all  perfons 
to  be  a  law.     For  laws  are  eftablifhed  by  fear  and  love  too,  that  is,  by  promifes  and 
threatnings  ;  and  nothing  is  to  be  efteemed  a  law  of  Ghrift  but  fuch  things  which  if 
we  do  not  obferve  we  ftiall  die,  or  incur  the  Divine  difpleafure  in  any  inftance  or  de- 

gree.    But  there  are  fome  things  in  the  Sermons  of  Chrift  which  are  recommended 
to  the  diligence  and  love  of  men  ;  fuch  things  whether  men  muft  tend  and  grow. 
Thus  it  is  required  that  we  ftiould  love  God  with  all  our  heart ;  which  is  indeed  a 
Commandment  and  the  firft  and  the  chiefeft  :  butbecaufeit  hath  an  infinite  fenfe. 

and  is  capable  of  degrees  beyond  all  the  actualities  of  any  man  whatfoever,  therefore 
it  is  incouraged  and  invited  further  by  a  reward  that  will  be  greater  then  all  the  work 
that  any  man  can  do.     But  yet  there  is  alfo  the  minimum  morale  in  it,  that  is,  that  de- 

gree of  love  and  duty,  lefs  then  which  is  by  interpretation  no  love,  no  duty  at  all; 

and  that  is,  that  we  fo  love  God,  that  *■  we  love  nothing  againft  him,  *»  that  we  love 
nothing  more  then  him,  3-  that  we  love  nothing  equal  to  him,  4  that  we  love  nothing 
difparately  and  diftindtly  from  him,  but  in  fubordination  to  him  ;  that  is,  fo  as  to 
be  apt  to  yield  and  fubmit  to  his  love,  and  comply  with  our  duty.    Now  then,  here 
muft  this  law  begin,  it  is  a  Commandment  to  all  perfons,  and  at  all  times  to  do  thus 
much ;  and  this  being  a  general  law  of  which  all  other  laws  are  but  inftances  and  fpe- 
cifications,  the  fame  thing  is  in  all  the  particular  laws  which  is  in  the  General :  there 
is  in  every  one  of  them  a  minimum  morale,  a  legal  fenfe  of  duty,  which  if  we  prevari- 

cate or  go  lefs  then  it,  we  are  tranfgrellors  :  but  then  there  is  alfo  a  latitude  of  duty, 
or  a  fenfe  of  Love  and  Evangelical  increafe  ,  which  is  a  further  purfuance  of  the 
duty  of  the  Commandment ;  but  is  not  directly  the  law,  but  the  love ;  to  which 

God 
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God  hath  appointed  no  meafures  of  greatnefs  but  hath  invited  as  forward  as  the  man 
can  go. 

2.     For  it  is  confiderable  that  fince  Negative  precepts  include  their  affirmatives,  and 
Affirmatives  alfo  do  infer  the  Negatives  (as  1  have  already  difcourfed  )  and  yet  they 
have  differing  mealures  and  proportions,  and  that  the  form  of  words  and  figns  Nega* 
the  or  Affirmative,  are  not  the  fufficient  indication  of  the  precep  s ,  we  can  belt  be 
inftructed  by  this  meafure  ;  There  U  in  every  Commandment  a  negative  part  and  an  af* 
firmative  :  The  Negative  is  the  firft,  the  leaft  and  the  loweft  fenfe  of  the  law  and  the 
degree  of  duty ;  and  this  is  obligatory  to  all  perfons  and  cannot  be  leflened  by  ex- 

cufe,  or  hindred  by  difability  ,  or  excus'd  by  ignorance,  neither  is  it  to  ftay  its  time 
or  to  wait  for  circumft ances  ;  but  obliges  all  men  indifferently.     I  do  not  fay  that 
this  is  alwaies  exprefled  by  negative  forms  of  law  or  language,  but  is  by  interpreta- 

tion Negative ;  it  operates  or  obliges  as  does  the  Negatives.     For  when  we  are  com- 
manded to  love  our  Neighbor  as  our  felf ;  the  leaft  meafure  of  this  law,  the  legal  or 

Negative  part  of  it  is,  that  we  fhould  not  do  him  injury:  that  we  mail  not  do  to 
him,  what  we  would  not  have  done  to  our  felves.     He  that  does  not  in  this  fenfe 
love  his  Neighbor  as  himfelf,  hath  broken  the  Commandment;  he  hath  done  that, 
which  he  mould  not  do;  he  hath  done  that  which  he  cannot  juftifie;  he  hath  done 
that  which  was  forbidden  :  for  every  going  lefs  then  the  firft  fenfe  of  the  law ,  then 
the  loweft  fenfe  of  duty,  is  the  commiffion  of  a  fin,  a  doing  againft  a  prohibi- 
tion. 

3.  But  then  there  are  further  degrees  of  duty  then  the  firft  and  loweft ;  which,  are 
the  affirmative  meafures,  that  is ,  a  doing  excellent  actions  and  inftances  or  the 
Commandments,  a  doing  the  Commandment  with  love  and  excellency,  a  progreffi- 
on  in  the  exercife  and  methods  of  that  piety ;  the  degrees  of  which  becaufe  they  are 
affirmative  therefore  they  oblige  but  in  certain  circumftances  ;  and  are  under  no  law 
abfolutely,but  they  grow  in  the  face  of  the  Sun,and  pafs  on  to  perfection  by  heat  and 
light,  by  love  and  zeal,  by  hope  and  by  reward. 

4.  Now  concerning  thefe  degrees  it  is  that  I  affirm  that  every  thing  is  to  be  plac'd  in 
that  order  of  things  where  Chrift  left  it  :  and  he  that  meafures  other  men  by  his 
own  ftature,  and  exacts  of  children  the  wifdom  of  old  men,  and  requires  of  babes  in 

Chrift  the  ftrengths  and  degrees  of  experiene'd  Prelates  ,  he  adds  to  the  laws  of 
Chrift,  that  is,  he  ties  where  Chrift  hath  not  tyed ;  he  condemns  where  Chrift  does 
not  condemn.  It  is  not  a  law  that  every  man  mould  in  all  the  ftages  of  his  progref- 
fion  be  equally  perfect,  the  nature  of  things  hath  feveral  ftages  ,  and  pafles  by  fteps 
to  the  varieties  of  glory.  For  fo  laws  and  Counfels  difier,  as  firft  and  laft,  as  begin- 

ning and  perfection,  as  reward  and  punifhment ,  as  that  which  is  limply  neceflary, 
and  that  which  is  highly  advantageous  ;  they  difier  not  in  their  whole  kind ;  for  they 
are  only  the  differing  degrees  of  the  fame  duty.  He  that  does  a  Counfel  Evangeli- 

cal does  not  do  more  then  his  duty,  but  does  his  duty  better :  He  that  does  it  in  a  lefs 
degree  mail  have  a  lefs  reward,  but  he  fhall  not  perifh  if  he  does  obey  thejuft  and 
prime  or  leaft  meafures  of  the  law. 

5.  Let  no  man  therefore  impofe  upon  his  brother  the  heights  and  fummities  of  per- 
fection, under  pain  of  damnation  or  any  fearful  Evangelical  threatning ;  becaufe 

thefe  are  to  be  invited  only  by  love  and  reward,  and  by  promifes  only  are  bound  upon 

us,  not  by  threatnings.     The  want  of  the  obferving  of  this,  hath  caus'd  impertinent 
difputes  and  animofities  in  men,  and  great  mifunderftandings  in  this  queftion.    For 
it  is  a  great  error  to  think  that  every  thing  fpoken  in  Chrifts  Sermons  is  a  law,  or 
that  all  the  progreffions  and  degrees  of  Chriftian  duty  are  bound  upon  us  by  penal- 

ties as  all  laws  are.     The  Commandments  are  made  laws  to  us  wholly  by  threatnings; 
for  when  we  fhall  receive  a  crown  of  righreoufnefs  in  heaven,  that  is,  by  way  of  gift, 
meerly  gratuitous,  but  the  pains  of  the  damned  are  due  to  them  by  their  merit  and  by 
the  meafures  of  juftice,  and  therefore  it  is  remarkable  that  our  Blefled  Saviour  faid, 
whenyebave  done  all  that  ye  are  commanded ,  ye  are  unprofitable  fervants  ;   that  is,  the 
ftrict  meafures  of  the  laws  or  the  Commandments  given  to  you  are  fuch  which  if  ye 
do  not  obferve  ye  fhall  die  according  to  the  fentence  of  the  law  ;  but  if  ye  do ,  ye  are 
yet  unprofitable-^^  have  not  deferved  the  good  things  that  are  laid  up  for  loving  Souls: 
but  therefore  towards  that  we  muft  fuperadd  the  degrees  of  progreffion  and  growth 
in  grace,  the  emanations  of  love  and  zeal,  the  methods  of  perfection  and  imitation 
of  Chrift.     For  by  the  firft  meafures  we  efcape  hel  1 ;  but  by  the  progreffions  of  love 

Gg  3  only 



^az  Of  the  Interpretation  and  Obligation  Book  II. 
onelyand  the  increafeofduty  ,  through  the  mercies  of  God  in  Chrift  we  arrive  at 
heaven.  Not  that  he  that  efcapes  hell  may  in  any  cafe  fail  of  heaven  ;  but  that  who- 

foever  does  obey  the  Commandment  in  the  firft  and  leaft  fenfe,  will  in  his  proporti- 
on grow  on  towards  perfection-  For  he  fails  in  the  firft,  and  does  not  that  worthily,  who 

if  he  h^'ve  time  does  not  go  on  to  thefecond. 
6.  But  yet  neither  are  thcfeCounfels  of  perfection  left  wholly  to  our  liberty  fo  as  that 

they  have  nothing  of  the  law  in  them  ;  for  they  are  purfuances  of  the  law ;  and  of  the 
fame  nature,though  not  directly  of  the  fame  neceflityjbut  collaterally  and  accidental- 

ly they  are.  For  although  God  follows  the  courfe  and  nature  of  things,  and  therefore 
does  not  difallow  any  ftate  of  duty  that  is  within  his  own  meafures  ;  bccaufe  there 

muft  be  a  fiift  before  there  can  be  a  fecond,  and  the  beginning  muft  be  eftetmed  good 
or  clfe  we  ought  not  to  purfue  it  and  make  it  more  in  the  fame  kind;  yet  becaufe  God 
is  pleafcd  to  obferve  the  order  of  nature  in  his  gracioufnefs  ,  we  mult  do  fo  too  in  the 

meafures  of  our  duty  ;  Nature  muft  begin  imperfectly,  and  God  is  pleas'd  with  it, 
becaufe  himfelf  hath  fooider'd  it;  but  the  nature  of  things  that  begin  and  are  not 
perfect,  cannot  ftand  ftill.  God  is  pleas'd  well  enough  with  the  leaft  or  the  Nega- tive meafure  of  the  law  ;  becaufe  that  is  the  firft  or  the  beginning  of  all;  but  we  muft 
not  alwaies  be  beginning  but  pafs  on  to  perfection,  and  it  is  perfection  all  the  way, 
becaufe  it  is  the  proper  and  the  natural  method  of  the  grace  to  be  growing  :  every 
degree  of  growth  is  not  the  perfection  of  glory  ;  but  neither  is  it  the  abfclute  per- 

fection of  grace,  but  it  is  the  relative  perfection  of  it :  juftas  corn  and  flowers  are 
perfectly  what  they  ought  to  be  when  in  their  feverai  months  they  are  arrived  to 
their  proper  ftages  :  but  if  they  do  not  ftill  grow  till  they  be  fit  for  harveft  ,  they  wi- 

ther and  die  and  are  good  for  nothing  :  he  that  does  not  go  from  ftrength  to  ftrength, 
from  vertue  to  vertue,  from  one  degree  of  grace  to  another,  he  is  not  at  all  in  the  me- 

thods of  life,  but  enters  into  the  portions  of  thornes,  and  wither'd  flowers,  fit  for  ex - 
cilion  and  for  burning. 

m  Therefore  i.  No  man  muft  in  the  keeping  the  Commandments  of  Chrift  fet  him- 
felf a  limit  of  duty ;  hither  will  I  come  and  no  further  \  for  the  tree  that  does  not  grow 

is  not  alive,  unlefs  it  already  have  all  the  growth  it  can  have:  and  there  is  in  thefe 
things  thus  much  of  a  law:  Evangelical  counfels  are  thus  far  necefiary  ,  that  al- 

though in  them,  that  is,  in  the  degrees  of  duty  ,  there  are  no  certain  meafures  de- 

fcrib'd  ;  yet  we  are  oblig'd  to  proceed  from  beginnings  to  perfection. 
8.  2.  Although  every  man  muft  impofe  upon  himfelf  this  care  that  he  fo  do  his 

duty  that  he  do  add  new  degrees  to  every  grace  ;  yet  he  is  not  to  be  prejudic'd  by  any 
man  elfe  ,  nor  fentenc'd  by  determine!  meafures  of  another  mans  appointment: 
God  hath  nam'd  none,  but  intends  all;  and  therefore  we  cannot  give  certain 
fentence  upon  our  Brother  fince  God  hath  defcribd  no  meafures  ;  but  intends  that 
all ,  whither  no  man  can  perfectly  arrive  here ;  and  therefore  it  is  fupplyed  by  God 
hereafter. 

9.  2.  But  the  Rule  is  to  be  underftood  in  great  inftances  as  well  as  in  great  degrees  of 
duty;  For  there  axe  in  the  Sermons  of  Chrift  fome  inftances  of  duties  which  al- 

though they  are  purfuances  of  laws  and  duty,  yet  in  their  own  material,  natural  be- 
ing are  not  laws,  but  both  in  the  degree  implyed,  and  in  the  inftance  exprefled  are 

Counfels  Evangelical ;  to  which  we  are  invited  by  great  rewards,  but  not  oblig'd  to 
them  under  the  proper  penalties  of  the  law.  Such  are  making  our  felves  Eunuchs 
for  the  Kingdom  of  heaven,  felling  all  and  giving  it  to  the  poor.  The  duties  and 
laws  here  fignified  are  chaftity,  charity,  contempt  of  the  world,  zeal  for  the  propaga- 

tion of  the  Gofpel :  The  vertues  themfelves  are  direct  duties  and.  under  laws  and 
punifliment,  but  that  we  be  charitable  to  the  degree  of  giving  all  away,  or  that  we  act 
our  chaftity  by  a  perpetual  ccelibate  are  not  laws  ;  but  for  the  outward  exprefiion 
we  are  wholly  at  our  liberty ;  and  for  the  degree  of  the  inward  grace,  we  are  to  be  ftill 
preffing  forwards  towards  it,  we  being  obliged  to  do  fo  by  the  nature  of  the  thing,  by 
the  excellency  of  the  reward,  by  the  exhortations  of  the  Gofpel ,  by  the  example  of 
good  men,  by  our  love  to  God,by  our  defires  of  happinefs,  and  by  the  degrees  of  glory. 
Thus  S.Paul  took  no  wages  of  the  Corinthian  Churches ;  it  was  an  act  of  an  excellent 
prudence,  and  great  charity,  but  it  was  not  by  the  force  of  a  general  law,  for  no  man 
elfe  was  bound  to  it,  neither  was  he ;  for  he  did  not  do  fo  to  other  Churches  ;  but  he 

purfued  two  or  three  graces  to  excellent  meafures  and  degrees  ;  he  became  exempla- 
ry toothers,  ufeful  to  that  Church,  and  did  advantage  the  affairs  of  Religion  :  and 

though 
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though  poflibly  he  might,  and  fo  may  we,  by  fome  concurring  circumftances  be  poin- 

ted out  to  this  very  inftance  and  fignification  of  his  duty,  yet  this  very  inftance ,  and 
all  of  the  fame  nature  areCounfels  Evangelical ;  that  is,  notimpofed  upon  us  by  a 
law,  and  under  a  threatning ;  but  left  to  our  liberty  that  we  may  cxprefs  freely,  what 

we  are  neceftarily  oblig'd  to  do  in  the  kind,  and  to  purfue  forwards  to  degrees  of  per- 
fection. ± 

X0.  Thefe  therefore  are  the  Characleriftiek  notes  and  meafures  to  diftinguifh  a  Coun- 
fel  Evangelical  from  the  laws  and  Commandments  of  Jefus  Chrift. 

The  notes  of  difference  between  Counfels  and  Commandments  Evangelical. 

I.  Where  there  is  no  Negative  exprefled  nor  involved,  there  it  cannot  be  a  law ; 

but  it  is  a  Counfel  Evangelical.  For  in  every  law  there  is  a  degree  of  duty  fo  necefla- 
ry,  that  every  thing  lefs  then  it,  is  adiredlacl;  orftateof  fin,  and  therefore  if  the 
law  be  affirmative  the  Negative  is  included  ,  and  is  the  fan cl ion  of  the  main  duty. 

Honor  thy  Father  and  Mother,  that  is  a  law :  for  the  loweft  ftep  of  the  duty  there  en- 
joined is  bound  upon  us  by  this  Negative,  thou /halt  not  curfe  thy  Father  or  Mother  ;  or, 

thou  malt  not  deny  to  give  them  maintenance.  Thou  malt  not  difhonor  them-  not 
flight,  not  undervalue,  not  reproach,  not  upbraid,  not  be  rude  or  difobedient  to  them: 
when  ever  fuch  a  Negative  is  included,  that  is  the  indication  of  a  law.  But  in  Coun- 
fels  Evangelical,  there  is  nothing  but  what  is  affirmative.  There  are  fome  who  make 
themfelves  Eunuchs  for  the  kingdom  of  heaven  :  that  is  the  intimation  of  a  religious 
act  or  ftate  :  but  the  Sanction  of  it  is  nothing  that  is  negative  ,  but  this  only  ;  He 
that  hath  ears  to  hear  let  him  hear,  and  ̂ ui  pot  eft  caper  e  capiat  :  II?  that  can  receive  it 
let  him  receive  it :  and  he  that  hath  power  over  his  willy  and  hath  fo  decreed  in  his  heart, 
does  well.  In  Commandments  it  is  [He  that  does  the  duty,  does  well ;  He  that  dots 
not,  does  ill :]  but  in  Counfels  it  is ;  [He  that  does  not,  may  do  well  :  but  he  thatiCcr.7.  . 

does,  does  better  :  ]  as  S.  Paul  difcourfes  in  the  queftion  of  marriage  ;  in  which  in- 
fiance  it  is  obfervable  that  the  comparifon  of  Ccclibate  and  marriage  is  not  in  the  que- 
ftion  of  chaftity,  but  in  the  queftion  of  religion,  one  is  not  a  better  chs  ftity  then  the 
othet.  Marriage  is  jco/t>?  a^/o^©-  an  undefiled  ftate ;  and  nothing  can  be  cleaner 
then  that  which  is  not  at  all  unclean  ,  but  the  advantages  of  ccelibate  above  marri- 

age as  they  are  accidental  and  contingent,  fo  they  are  relative  to  times  and  perfons 
and  dates,  and  external  minifteries  :  Fot  to  be  made  an  Eunuch  for  the  Kingdom  of 
heaven,  is  the  fame  that  S.  Paul  means  by,  the  unmarried  caret h  for  the  things  of  the 
Lord ,  that  is,  in  thefe  times  of  trouble  and  perfecution,  they  who  are  not  entangled 
in  the  affairs  of  a  houfhold,  can  better  travail  from  place  to  place  in  the  minifteries 
of  the  Gofpel,  they  can  better  attend  to  the  prefent  necefiities  of  the  Church,  which 
are  called  the  things  of  the  Lord ;  or  the  affairs  of  the  Kingdom  of  heaven  :  but  at  no 
hand  does  it  mean  that  the  ftate  of  fingle  life  is  of  it  felf  a  Counfel  Evangelical,  or  a 
further  degree  of  chaftity,  but  of  an  advantageous  miniftery  to  the  propagation  of 
the  Gofpel.  But  be  it  fo,or  be  it  otherwife  ;  yet  it  is  a  Counfel  and  no  law,becaufc  it 
hath  no  Negative  part  in  its  conftitution,  or  next  appendage. 

II#  2.  When  the  action  or  ftate  is  propounded  to  us  only  upon  the  account  of  re- 
ward, and  there  is  no  penalty  annexed,  then  it  is  a  Counfel  and  no  law  :  for  there  is  no 

legiflative  power  where  there  is  no  coercitive  :  and  it  is  but  a  precarious  Government, 

where  the  law-giver  cannot  make  the  Subject  either  do  good  or  fufrcr  evil :  and  there- 
fore the  Jusgladii  and  the  mcrum  Imperium  are  all  one :  and  he  that  makes  a  law  and 

does  not  compell  the  involuntary  does  but  petition  the  Subject  to  obey  ,  and  mufr  be 
content  he  fhall  do  it  when  he  hath  a  mind  to  it.  But  therefore  as  foon  as  men  made 

laws,  and  liv'd  in  communities,  they  made  fwords  to  coerce  the  private  ,  and  wars  to 
reftrain  the  publick  irregularities  of  the  world. 

  dehinc  ahfiftere  hello,  .    . 

Oppida  cwperunt  munire,  t5*  condere  leges, 
Me  quis  fur  ejjet,  neu  latro,  neu  quis  adulter. 

For  it  was  impoffible  to  preferve  juftice,  or  to  defend  the  innocent,  or  to  make  obedi- 
ence to  laws  if  the  Confuls  lay  afide  their  rods  and  axes:and  fo  it  is  in  the  Divine  laws; 

the  Divine  power  and  the  Divine  wifdom  makes  the  Divine  laws,  and  fear  is  the  fij  ft 

Sanction  of  them  :  it  is  the  beginning  of  all  our  wifdom  ,  and  all  humane  power  being 
an  imitation  of  and  emanation  from  the  Divine  power  is  in  the  fum  of  affairs 

nothing 
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nothing  but  this,  habere  potefiatemgladii  ad  animadvert endum  in  facinorofos  homines, 
and  therefore  we  conclude  it  to  be  no  law,  to  the  breaking  of  which  no  penalty  is  an- 

nexed :  and  therefore  it  was  free  to  S.  Paul  to  take  or  not  to  take  wages  of  the  Corin- 
thian Church  ;  for  if  he  had  taken  it,  it  had  been  nothing  but  the  making  of  his  glory- 

ing void  ;  that  is,  he  could  not  have  had  the  pleafure  of  obliging  them  by  an  uncom- 
manded  inftance  and  ad:  of  kindnefs.  Hope  and  reward  is  the  endearment  oiCounfels, 
fear  and  punifloment  are  the  ligatures  of  lares. 

12.  3 .  In  Counfels  fometimes  the  contrary  is  very  ew'/:Thus  to  be  induftrious  and  holy,zea- lous  and  prudent  in  the  offices  Ecclefiaftical ,  and  to  take  holy  orders  in  the  daies  of 
perfecution  and  difcouragement,  is  an  inftance  of  love  (I  doubt  not)very  pleafing  and 
acceptable  to  God,  and  yet  he  that  fufiFers  himfelf  to  be  difcouraged  from  that  par- 

ticular employment,  and  to  divert  to  fome  other  inftance  in  which  he  may  well 
ferve  God  ,  may  remain  very  innocent  or  excufable :  But  thofe  in  the  Primitive 
Church  who  fo  feard  the  perfecution  or  the  imployment  that  they  cutoff  their 
thumbs  or  ears  to  make  themfelves  canonically  incapable,  were  highly  culpable; 
becaufe  he  that  does  an  act  contrary  to  the  defign  of  a  Counfel  Evangelical,  is  an 
enemy  to  the  vertue  and  the  grace  of  the  intendment :  He  that  only  lets  it  alone  does 
not  indeed  venture  for  the  greater  reward,  but  he  may  purfue  the  fame  vertue  in 
another  inftance  or  in  a  lefs  degree ,  but  yet  fo  as  may  be  accepted.  He  that  is  di- 

verted by  his  fear  and  danger  ,  and  dares  not  venture,  hath  a  pityable  but  in  many 
cafes  an  innocent  infirmity  :  but  he  that  does  againft  it,  hath  an  inexcufable  pafTion; 
and  is  fo  much  more  blameable  then  the  other,  by  how  much  a  fierce  enemy  is  worfe 
then  a  cold  friend,  or  a  Neuter  more  tolerable  then  he  that  ftands  in  open  hoftility 
and  defiance.  But  in  laws,  not  only  the  contrary >  but  even  the  privative  is  alfo  criminal : 
for  not  only  he  that  oppreiTes  the  poor  is  guilty  of  the  breach  of  charity,  but  he  that 
does  not  relieve  them  ;  becaufe  there  is  in  laws  an  affirmative  and  a  negative  part ; 
and  both  of  them  have  obligation;  fo  that  in  laws  both  omifiions  and  commifiions 
are  fins,  but  where  nothing  is  faulty  but  a  contrariety  or  hoftility,  and  that  the  omif- 
fion  is  innocent,  there  it  is  only  a  Counfel. 

13.  4.  In  internal  ablions  there  is  properly  and  direBly  no  Counfel,  but  a  law  only :  Coun- 
fels of  perfections  are  commonly  the  great  and  more  advantageous  profecutions  of  an 

internal  grace  or  vertue  :  but  the  inward  cmnot  be  hindred  by  any  thing  from  with- 
out, and  therefore  is  capable  of  all  increafe  and  all  inftances  only  upon  the  account 

of  love ;  the  greateft  degree  of  which  is  not  greater  then  the  Commandment :  and 
yet  the  leaft  degree  if  it  be  fincere  is  even  with  the  Commandment :  becaufe  it  is  ac- 

cording to  the  capacity  and  greatnefs  of  the  Man.  But  the  inward  grace  in  all  its  de- 
grees is  under  a  law  or  Commandment,  not  that  the  higheft  is  necefTary  at  all  times, 

and  to  every  perfon  ;  but  that  we  put  no  pofitive  bars  or  periods  to  it  at  any  time, 
but  love  as  much  as  we  can  to  day,  and  as  much  as  we  can  to  morrow,  and  ftill  the 
duty  and  the  words  to  have  a  current  fenfe  :  and  \_  as  much  as  we  can]  mult  figni- 
fie  ftill  more  and  more ;  now  the  ufing  of  direct  and  indirect  miniiteries  for  the 
increafing  of  the  inward  grace  ,  this  1  fay  becaufe  it  hath  in  it  materiality  and  an 

external  part ,  and  is  directly  fubjicible  to  the  proper  Empire  of*the  will ,  this  may 
be  the  matter  of  Counfel  in  the  more  eminent  and  zealous  inftances,  but  the  in- 

ward grace  directly  is  not.  To  be  juft  confifts  in  an  indivifible  point ,  and  therefore 
it  is  alwaies  a  law,  but  if  to  fignifie  and  act  our  juftice  we  give  that  which  is  due,and 
a  great  deal  more  to  make  it  quite  fure,  this  is  the  matter  of  Counfel ;  for  it  is  the 
external  profecution  of  the  inward  grace,  and  although  this  hath  no  degrees,  yet  that 
hath  ;  and  therefore  that  hath  liberty  and  choice,  whereas  in  this  there  is  nothing  but 
duty  and  necefiity. 

RULE 
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RULE    XIII. 

Some  tbinvs  may  be  ufed  in  thefervice  of  God  which  are  not  commanded  in  any  Law-,  nor 

explicitly  commended  in  any  doSlrine  ofjefus  Chrift.  ̂ 

T  ̂T^HIS  Rule  is  intended  to  regulate  the  Confcience  in  all  thofe  queftions  which 
fcrupulous  and  fuperftitious  people  make  in  their  inquiries  for  warranties  from 

Scripture  in  every  action  they  do;  and  in  the  ufe  of  fuch  actions  in  the  fervice  of  God, 
for  which  particulars  becaufe  they  have  no  word,  they  think  they  have  no  warrant,and 
that  the  actions  are  fuperftitious.  The  inquiry  then  hath  two  parts  ; 

1.  Whether  we  are  to  require  from  Scripture  a  warrant  for  every  attion  we  do,  in 
common  life  ? 

2.  Whether  we  may  not  do  or  ufe  any  thing  in  religion,  concerning  which  we  have 
no  exprefs  word  in  Scripture,  and  no  Commandment  at  all  t 

I.  Concerning  the  firft  the  inquiry  is  but  fhort,  becaufe  there  is  no  difficulty  in  it; 

but  what  is  made  by  ignorance  and  jealoufie  ;  and  it  can  be  anfwer'd  and  made  evident 
by  common  fenfe  and  the  perpetual  experience  and  the  Natural  neceffity  of  things. 
For  the  laws  ofjefus  Chrift  were  intended  to  regulate  humane  actions  in  the  great 
lines  of  Religion,  juftice  and  fobriety,  in  which  as  there  are  infinite  particulars  which 
are  to  be  conducted  by  reafon  and  by  analogy  to  the  laws  and  Rules  given  by  Jefus 
Chrift ;  fo  it  is  certain  that  as  the  general  lines  and  rules  are  to  be  underftood  by  rea- 

fon how  far  they  do  oblige, fo  by  the  fame  we  can  know  where  they  do.  But  we  (hall 
quickly  come  to  iiTue  in  this  affair.  For  if  for  every  thing  there  is  a  law  or  an  advice ; 
let  them  that  think  fo  find  it  out  and  follow  it.  If  there  be  not  for  every  thing  fuch 
provifion,  their  own  needs  will  yet  become  their  law-giver  and  force  them  to  do  it 
without  a  law.  Whether  a  man  mail  fpeak  French  or  Engli/h  ?  whether  baptifed  per- 
fons  are  to  be  dipt  all  over  the  body,  or  will  it  fuffice  that  the  head  be  plunged  ?  whe- 

ther thrice  or  once  ?  whether  in  water  of  the  fpring,  or  the  water  of  the  pool?  whe- 
ther a  man  mail  marry,  or  abftain  ?  whether  eat  flefli  or  herbs ;  choofe  Titius,  or  Cains 

for  my  friend  ;  be  a  Scholar  or  a  Merchant ;  a  Phyfician  ot  a  Lawyer  ;  drink  Wine 
or  Ale ;  take  Phyfick  for  prevention,  or  let  it  alone ;  give  to  his  Servant  a  great  pen- 
fien,  or  a  competent ;  what  can  the  Holy  Scriptures  have  to  do  with  any  thing  of 
thefe,  or  any  thing  of  like  Nature  and  indifferency  ? 

2,  For  by  nature  all  things  are  indulged  to  our  ufe  and  liberty ;  and  they  fo  remain 
till  God  by  a  fupervening  law  hath  made  reftraints  in  fome  inftances  to  become  mat- 

ter of  obedience  to  him,  and  of  order  and  ufefulnefs  to  the  world ;  but  therefore 
where  the  law  does  not  reftrain,  we  are  ftill  free  as  the  tlements ,  and  may  move  as 

freely  and  indifferently  as  the  atomes  in  the  eye  of  the  Sun.  *  And  there  is  infinite 
difference  between  law  and  lawful ;  indeed  there  is  nothing  that  is  a  law  to  our  Con- 

fciences  but  what  is  bound  upon  us  by  God,  and  confign'd  in  holy  Scripture  (as  I  mall 
in  the  next  Rule  demonstrate)  but  therefore  every  thing  elfe  is  permitted,  or  lawful, 

that  is,  not  by  law  reftrain'd :  liberty  is  before  reftraint ;  and  till  the  fetters  are  put 
upon  us  we  are  under  no  law  and  no  neceffity,  but  what  is  natural.  *  But  if  there  can 
be  any  natural  neceffities,  we  cannot  choofe  but  obey  them,  and  for  thefe  there  needs 
no  law  or  warrant  from  Scripture.  No  Mafter  needs  to  tell  us  or  to  give  us  figns  to 
know  when  we  are  hungry  or  a  thirft ;  and  there  can  be  as  little  need  that  a  lawgiver 

fliould  give  us  a  command  to  eat  when  we  are  in  great  neceffity  fo  to  do.  *  Every  thing 
is  to  be  permitted  to  its  own  caufe  and  proper  principle  ;  Nature  and  her  needs  are  fuffici- 
ent  to  caufe  us  to  do  that  which  is  for  her  prefervation ;  right  reafon  and  experience 
are  competent  warrant  and  inftruction  to  conduct  our  affairs  of  liberty  and  common 
life  ;  but  the  matter  and  defign  of  laws  is  Honefte  vivere,  alterum  nonUderef  fuum 

cuique  tribuere;  or  as  it  is  more  perfectly  defcrib'd  by  the  Apoftle,  that  we  mould 
live  a  qodly,  righteous,  fober  life  ;  and  beyond  thefe  there  needs  no  law  :  when  nature 
is  fufficient  Jefus  Chrift  does  not  interpofe,  and  unlefs  it  be  where  reafon  is  defective 

or  violently  abus'd,  we  cannot  need  laws  of  felf-prefervation  ,  for  that  is  the  fanction 
and  great  bind  and  indearment  of  all  laws  :  and  therefore  there  is  no  exprefs  law 

again  (I 
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againft  felf-murder  in  all  the  new  Teftament ;  only  it  is  there  and  every  whereelfe 
by  fuppoiition  ;  and  the  laws  take  care  to  forbid  that ,  as  they  take  care  of  fools  and 
madmen,  men  that  have  no  life  or  benefit  of  their  reafon  or  of  their  natural  neceflities 
and  inclinations  muft  betaken  under  the  protection  of  others  ;  but  elfe  when  a  man 
is  in  his  wits,  or  in  his  reafon,  he  is  defended  in  many  things,  and  inftructed  in  more 
without  the  help  or  need  of  laws:  nay  it  was  need  and  reafon  that  firft  introduced 
laws ;  for  no  law,  but  neceffity  and  right  reafon  taught  the  firft  ages, 

Tuv-enai  l.  <5  Difperfos  trahere  in  populum,  migrate  vetufio 

Satyr.  15,  De  nemore,  & 'pro avis  hahitare,  &  linquerefylvas, 
nJEJificare  domos,  laribus  conjungere  noftris 
tectum  aliud,  tutos  vicino  limine  fomnos 
Ut  collata  daretfiducia.  Protegere  armis 
Lapfum,  aut  in  gent  i  nut  ant  em  vulnere  civem* 
Communi  dare  figna  tuba,  defendier  iifdem 
Turribus,  at  que  una  portarum  clave  teneri. 

to  meet  and  dwell  in  communities,to  make  covenants  and  laws,to  eftablifh  equal  mea- 
fures,  to  do  benefit  interchangeably,  to  drive  away  publick  injuries  by  common  arms, 
to  join  houfes  that  they  may  fleep  more  fafe:and  fince  laws  were  not  the  firft  inducers 
of  thefe  great  tran factions,  it  is  certain  they  need  not  now  to  inforce  them,  or  be- 

come our  warrant  to  do  that  without  which  we  cannot  be  what  we  cannot  chufe  but 
defire  to  be. 

2.  But  if  nothing  were  to  be  done  but  what  we  have  Scripture  for,  either  command- 

ing or  commending,  it  were  certain  that  with  a  lefs  hyperbole  then  S.  John  us'd  ,  the 
world  ceuld  not  contain  the  books  which  jhould  be  written ;  and  yet  in  fuch  infinite  num- 

bers of  laws  and  featences  no  man  could  be  directed  competently  becaufe  his  Rule 
and  guide  would  be  too  big,  and  every  man  in  the  inquiry  after  lawful  and  unlawful 
would  be  juft  fo  enligf  bed  as  he  that  muft  for  ever  remain  blind  unlefs  he  take  the 
Sun  in  his  hand  to  iearch  into  all  the  corners  of  darknefs,  no  candleftick  would  hold 

him,  and  no  eye  could  ufe  him .  But  fuppofing  that  in  all  things  we  are  to  be  guided 
by  Scriptare,then  from  thence  alfo  let  us  inquire  for  a  conduct:  or  determination  even 
in  this  inquiry  ;  whether  we  may  not  do  any  thing  without  a  warrant  from  Scripture  ?  and 
the  refult  will  be  that  if  we  muft  not  do  any  thing  without  the  warrant  of  Scripture ; 
then  we  muft  not  for  every  thing  look  in  Scripture  for  a  warrant;  becaufe  wc  have 
from  Scripture  fufficient  inftruction  that  we  ihould  not  be  fo  foolifh  and  importune 
as  to  require  from  thence  a  warrant  for  fuch  things  in  which  we  are  by  other  inftru- 
ments  competently  inftructed,  or  left  at  perfect  liberty. 

4.  Thus  S.  Paul  affirms ,  j4ll  things  are  lawful  for  me  ;  he  fpeaks  of  meats  and 
drinks,  and  things  left  in  liberty  ,  concerning  which  becaufe  there  is  no  law,  and 
if  there  had  been  one  under  Mofes ,  it  was  taken  away  byChrift,  it  is  certain  that 

every  thing  was  lawful,  becaufe  there  was  no  law  forbidding  it  :  and  when  5".  Paul 
.faid,  This/peak  I,  not  the  Lord  ;  he  that  did  according  to  that  fpeaking,  did  according 
to  his  own  liberty,not  according  to  the  word  of  the  Lord  ;  and  S.Pauls  faying  in  that 
manner  is  fo  far  from  being  a  warranty  to  us  from  Chrift  ;  that  becaufe  he  faid  true, 
therefore  we  are  certain  he  had  no  warranty  from  Chrift,  nothing  but  his  own  reafon- 
able  conjecture.  *  But  when  our  Blefled  Saviour  faid,  and  why  of  your  f elves  do  ye  net 
judge  what  is  right  ?  he  plainly  enough  faid  that  to  our  own  reafon  and  judgment  ma- 

ny things  are  permitted,  which  are  not  conducted  by  laws  or  exprefs  declarations  of God. 

Add  to  this  that  becaufe  it  is  certain  in  all  Theology,  that  whatsoever  is  not  of  faith 
is  Jin,  that  is,  whatfoever  is  done  againft  our  actual  perfuafion  becomes  to  us  a  fin, 
though  of  it  felf  it  were  not ;  and  that  we  can  become  a  law  unto  our  fdms,  by 
vows  and  promifes ,  and  voluntary  engagements  and  opinions  ,  it  follows  that  thofe 
things  which  of  themfelves  infer  no  duty ,  and  have  in  them  nothing  but  a  collateral 
and  accidental  necefiity,  are  permitted  to  us  to  do  as  we  pleafe,  and  are  in  their  own 
nature  indifferent,  and  may  be  foalfo  in  ufe  and  exercife  :  and  if  we  take  that  which 
is  the  lefs  perfect  part  in  a  Counfel  Evangelical,  it  muft  needs  be  fuch  a  thing  as  is 
neither  commanded  nor  commended,for  nothing  of  it  isccmrrandedatall ;  end  that 
which  is  commended  is  the  more  not  the  lefs  perfect  part;  and  yet  that  we  may 

do 
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do  that  lefs  perfect  part,  of  which  there  is  neither  a  Commandment,  not  a  commenda- 

tion,but  a  permiffion  only  appears  at  large  in  S.  Pauls  difcourfe  concerning  Virginity 
and  Marriage  1  Cor.  7.  6,  37.  But  a  permiffion  is  nothing  but  a  not  prohibiting  ,  and 
that  is  lawful  which  is  not  unlawful,  and  every  thing  may  be  done  that  is  no:  forbid- 

den :  and  there  arc  very  many  things  which  are  not  forbidden,  nor  commanded ;  and 

therefore  they  arc  onely  lawful  and  no  more. 
5.  But  the  cafe  in  fhort  is  this ;  In  Scripture  there  are  many  laws  and  precepts  of  ho- 

linefs,  there  are  many  prohibitions  and  fevere  cautions  againft  impiety  :  and  there  are 

many  excellent  meafures  of  good  and  evil,  of  perfect  and  imperfect:  *  whatfoever 

isgood,  we  are  oblig'd  to  purfue ;  *  whatfoever  is  forbidden  muft  be  declin'd ;  *  what- 
foever is  laudable  mud  be  lov'd,  and  followed  after.  Now  if  all  that  we  are  to  do  can 

come  under  one  of  thefe  meafures,  when  we  fee  it,  there  is  nothing  more  for  us  to  do 

but  to*  conform  our  actions  accordingly.  But  if  there  be  many  things  which  cannot be  fitted  by  thefe  meafures,  and  yet  cannot  be  let  alone  ;  it  will  be  a  kind  of  madnefs 
to  (land  ftill,  and  to  be  ufelefs  to  our  felves  and  to  all  the  world,  becaufe  we  have  not 

a  command  or  a  warrant  to  legitimate  an  action  which  no  Law- giver  ever  made  un- 
lawful. 

6.  But  this  folly  is  not  gone  far  abroad  into  the  world  ;  for  the  number  of  mad-men 
is  not  many,  though  pofftbly  the  number  of  the  very  wife  is  lefs :  but  that  which  is  of 
difficulty  is  this, 

Queft.  Whether  in  matters  of  religion  we  have  that  liberty  as  in  matters  of  common 
life?  or  whether  is  not  every  thing  of  religion  determined  by  the  Laws  of  jefus 
Chrift,  or  may  we  choofe  fomething  to  wormip  God  withall ,  concerning  which  he 
hath  neither  given  us  Commandment  or  intimation  of  his  pleafure  I 

• 

Ofmll-lForJhip. 

To  thlt  lanfwer  by  fever al  Propofitiws. 

7.  1.  All  favor  is  fo  wholly  arbitrary,  that  whatfoever  is  an  act  of  favour ,  is  alfo  an 
effect  of  choice  and  perfectly  voluntary.      Since  therefore  that  God  accepts  any 
thing  from  us  is  not  at  all  depending  upon  the  merit  of  the  work,  or  the  natural  pro- 

portion of  it  to  God,  or  that  it  can  add  any  moments  of  felicity  to  him  ,  it  muft  be 
fo  wholly  depending  upon  the  will  of  God  that  it  muft  have  its  being  and  abiding  on- 

ly from  thence.     He  that  fhall  appoint  with  what  God  (hall  be  worfhipped,  muft  ap- 
point what  that  is  by  which  he  fhall  be  pleafed  ;  which  becaufe  it  is  unreafonable  to  s-  Augufl  de 

fuppofe:  it  muft  follow  that  all  the  integral,  conftituent  parts  of  religion,  all  the  S/S^l 
fundamentals  and  eflentials  of  the  Divine  worfhip  cannot  be  warranted  to  us  by  na-  Ugioinphcmt*. 
ture,  but  are  primarily  communicated  to  us  by  revelation.     Deum  Jic  colere  ̂ one^M!\iZ?if«tm 
quomodo  ipfefe  colendum  pr&cepit ,  faid  S.  Aufiin.     Who  can  tell  what  can  pleafe  God,  quaUcmi^;  vt- 

but  God  himfelf?  for  to  be  pleafed,  is  to  have  fomething  that  is  agreeable  to  our  ™™l?a™™' 
wills  and  our  defires :  now  of  Gods  will  there  can  be  no  fignification  but  Gods  word  Vufioltgipoufi 

or  declaration  ;  and  therefore  by  nothing  can  he  be  worihip'd,  but  by  what  himfelf  jE-ib;  i.d*«»* 
hath  declar'd  that  he  is  well  pleas'd  with  :  and  therefore  when  he  fent  his  Eternal  Son  ̂ L'  x™* 
into  the  world,  and  he  was  to  be  the  great  Mediator  between  God  and  Man,  the  great 
inftrumentof  reconciling  us  to  God,  the  Great  Angel  that  was  to  prefent  all  our 
prayers,  the  only  beloved  by  whom  all  that  we  were  to  do  would  be  accepted  ,  God 
was  pleafed  with  voices  from  Heaven  and  mighty  demonftrations  of  the  Spirit  to  tell 

all  the  world  that  by  him  he  would  be  reconcil'd,*/*  him  he  would  be  \\or(hippd,tbrough 
him  he  would  be  invocated,  for  hit  fake  he  would  accept  us,  under  him  he  would  be 

obeyed  ,  in  hit  instances  and  Commandments  he  would  be  lov'd  and  ferv'd ;  faying, 
Thti  if  my  beloved  Son  in  whom  I  am  well  pleafed. 

8.  2-  Now  it  matters  not  by  what  means  God  does  convey  the  notices  of  his  pleafure; 

wont/A.w»- ,  ̂   7roAyTe?7ra>5 ,  in  fundry  wayes  and  in  fundry  manners  God  manifefts  his 
will  unto  the  world  :  fo  we  know  it  to  be  his  will,  it  matters  not  whether  by  nature,or 
by  revelation,  by  intuitive  and  direct  notices,  or  by  argument  or  confequent  dedu- 

ction, By  Scripture,  or  by  tradition,  we  come  to  know  what  he  requires  and  what  is 
good  in  his  eyes;  only  we  muft  not  do  it  of  our  own  head.  To  worfhip  God  is  an 

act  of  obedience  and  of  duty ,  and  therefore  muft*  fuppofe  a  Commandment;  and  is •  no£ 
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not  of  our  choice ,  fave  only  that  we  muft  chufe  to  obey.     Of  this  God  forewarn'd 
his  people :  He  gave  them  a  Law,  and  commanded  them  to  obey  that  intirely ,  with- 

out addition  or  diminution  ;  neither  more  or  lefs  then  it,  [nhatfoever  I  command  you, 
n         ̂       obferve  to  do  it;   thou  fbalt  not  add  thereto  nor  diminijh  from  ii\  and  again  [_yefhaH 

vS  8."  2'3  'ttot  do  after  all  the  things  that  we  do  here  this  day  ,  every  man  whatfoever  is  right  in  his 
own  eyes  ]  that  is ,  This  is  your  Law  that  is  given  by  God ;  make  no  laws  to  your 
felves  or  to  one  another  ,  beyond  the  meafures  and  limits  of  what  I  have  given  you : 
nothing  but  this  is  to  be  the  meafure  of  your  obedience  and  of  the  Divine  plea- 
fure.     So  that  in  the  Old  Teftament  there  is  an  exprefs  prohibition  of  any  wor- 
fhip  of  their  own  chufing ;  all  is  unlawful ,  but  what  God  hath  chofen  and  de- 

clar'd. 
g,      5.  In  the  New  Teftament  we  are  ftill  under  the  fame  charge  ;  and  IS-eXoS-gmxe-ict 

or  Will-worfhip  is  a  word  of  an  ill  found  amongft  Chriftians  moft  generally  ,  mean- 
ing thereby  the  fame  thing  which  God  forbad  in  Deuteronomy,  viz..  «caij-©.  to  apg- 

<?ov  IvaTiov  auT»  7r££T7«,  as  the  Lxx.  exprefles  it,  when  every  man  does  that  (  not 
which  God  commands ,  or  loves)  but  which  men  upon  their  own  fancies  and  inven- 

tions think  good  ,  that  which  feems  good  in  their  own  eyes ,  or  as  our  BlelTed  Saviour 
Mat.  1$.  8,  p.  m0re  fully,  teaching  for  doctrines  the  traditions  ,  the  injunctions  or  Commandments  ,  cf 

Men :  the  inftance  declares  the  meaning.   The  Pharifees  did  ufe  to  warn  their  hands 

before  meat,cleanfe  the  outfide  of  cups  and  dimes,  they  wafh'd  when  they  came  from 
the  judgment-hall ;  and  thefe  they  commanded  men  to  do,  faying  that  by  fuch  things 
God  was  worftiipped  and  well  pleasU  So  that  thefe  two  together ,  and  indeed  each 
of  them  feverally,  is  will-worfhip  in  the  culpable  fenfe..    He  that  fays  an  action 
which  God  hath  not  commanded  is  of  it  felfneceffary,  he  that  fays,God  is  rightly  worfhip- 
ped  by  an  act  or  ceremony  concerning  which  himfelf  hath  no  way  exprefs  d  his  pleafure ,    is 

jfuperftitious  ,    or  a  will-worihipper.      The  firfb  fins  againft  charity ;  the  fecond 
againft  religion:  The  firft  fins  directly  againft  his  neighbor  ;  the  fecond  againft 
God :  The  firft  layes  a  fnare  for  his  neighbors  foot ;  the  fecond  cuts  ofFa  Dogs  neck 
and  prefents  it  to  God  :  The  firft  is  a  violation  of  Chriftian  liberty  ;  the  other  accufes 
Chriftslawof  imperfection.  So  that  thus  far  we  are  certain,    1.  That  nothing  is  ne- 
celTarybut  what  is  commanded  by  God-    2.  Nothing  is  pleafing  to  God  in  religion 
that  is  meerly  of  humane  invention.    3.  That  the  commandments  of  men  cannot  be- 

come doctrines  of  God,  that  is,  no  direct  parts  of  the  religion,  no  rule  or  meafures  of 
confcience. 

«l0.      But  becaufe  there  are  many  actions  which  are  not  under  command,  by  which  God 
in  all  ages  hath  been  ferved  and  delighted,  and  yet  may  as  truly  be  called  IS^AoSyn- 
<ntaa  or  will-worfhip  as  any  thing  elfe,  and  the  name  is  general  and  indefinite,   and 
may  fignifie  a  new  religion,  or  a  free  will -offering,  an  uncommanded  general  or  an 
uncommanded  particular,  that  is,  in  a  good  fenfe,  or  in  a  bad,  we  muft  make  a  more 

•particular  feparation  of  one  from  the  other,  and  not  call  every  th'mg  fuperftitious  that 
is  in  any  fenfe  a  will-worfhip,  but  only  that  which  is  really  and  diftinctly  forbidden, 
not  that  which  can  befignified  by  fuch  a  word  which  fometimes  means  that  which  is 
laudable,  fometimes  that  which  is  culpable.     Therefore, 

What  Voluntary  or  Uncommanded  actions  are  lawful  or  commendable. 

II,  I.  thofe  things  which  men  do,  or  teach  to  be  done  by  a  probable  interpretation  of  what 

is  doubtful  or  ambiguous  ,  are  not  will-worflo'vp  in  the  culpable  fenfe \  God  faid  to  the Jews  that  they  fhould  reft  or  keep  a  Sabbath  upon  the  feventh  day.  How  far  this 
reft  was  to  be  extended,  was  to  be  taught  arid  imprefled  not  by  the  law,  but  by  the  in- 

terpretation of  it;  and  therefore  when  the  Doctors  of  the  Jews  had  rationally  and 
authoritatively  deterrmVd  how  far  a  Sabbath-daies  journey  was  to  extend,  they  who 

ftrictly  would  obferve  that  meafure,which  God  defcrib'd  not,  but  the  Doctors  did 
interpret,  all  that  while  were  not  to  be  blam'd,  or  put  ofFwith  a  quis  requifwit  ?  who 
hath  required  thefe  things  at  your  hands  ?]  for  they  were  all  that  while  in  the  purfuance 
and  in  the  underftanding  of  a  Commandment.  But  when  the  Jew  in  Synefus  who  was 
the  pilot  of  afhip,  let  go  the  helm  in  the  even  of  his  Sabbath ,  and  did  lye  ftill  till 

the  next  even,  and  rcfus'd  to  guide  the  fhip  though  in  danger  of  fhipwrack,  he  was  a 
fuperftitious  fool,  and  did  not  expound  but  prevaricate  the  Commandment.  *  This 
is  to  be  extended  to  all  probable  interpretations  fo  far ,  that  if  the  determination 

happen 
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happen  to  be  on  the  fide  or  error,  yet  the  conicqucnc  action  is  not  fuperftitious  if 
the  error  it  felf  be  not  Criminal.  Thus  when  the  Fathers  of  the  primitive  Church 

did  expound  the  fixth  chapter  of  S.  Johns  Gofpel  of  facramental  manducation » 

though  they  erred  in  the  expofition,  yet  they  thought  they  ferv'd  God  in  giving  the 
Holy  Communion  to  Infants  :  and  though  that  was  not  a  worfhip  which  God  had  ap- 

pointed, yet  it  was  not  fuperftition,  becaufe  it  was  (  or  for  ought  we  know  was  )  an 
innocent  interpretation  of  the  doubtful  words  of  a  Commandment.  From  good  no- 

thing but  good  can  proceed,  and  from  an  innocent  principle  nothing.but  what  is  in- 
nocent in  the  effect.  In  fine,  Whatfoever  is  an  interpretation  of  a  Commandment 

is  but  the  way  of  undemanding  Gods  will,  not  an  obtruding  of  our  own;  always 
provided  the  interpretation  be  probable,  and  that  the  glofs  do  not  corrupt  the 
text. 

12.  2..  Whatfoever  is  an  equal  and,  reafonable  definition  or  determination  of  what  God  hath 
left  in  our  powers  y  is  not  an  aB  of  a  culpable  will-worfhip  or  Supet fiition.  Thus  it  is  per- 

mitted to  us  to  chufe  the  office  of  a  Bifhop,  or  to  let  it  alone;  to  be  aMinifter  of 
the  Gofpel,  or  not  to  be  a  Minifter.  If  a  man  /hall  fuppofe  that  by  his  own  abili- 

ties, his  inclination,  the  requeft  of  his  friends,  the  defires  of  the  people,  and  the 
approbation  of  the  Church,  he  is  called  by  God  to  this  Miniftery,  that  he  mould 
pleafe  God  in  fo  doing,  and  glorifie  his  Name,  although  he  hath  no  command,  or 
law  for  fo  doing,  but  is  ftill  at  his  liberty,  yet  if  he  will  determine  himfelf  to  this 
fervice,  he  is  not  fuperftitious  or  a  will-wormipper  in  this  his  voluntary  and 
chofen  fervice,becaufe  he  determines  by  his  power  and  the  liberty  that  God  gives  him, 
to  a  fervice  which  in  the  general  is  pleafing  to  God ;  fo  that  it  is  but  voluntary  in  his 
perfon,  the  thing  it  felf  is  of  Divine  inftitution. 

13.  3.  Whatfoever  is  done  by  prudent  Counfel  about  thofe  things  which  belong  to 
piety  and  charity,  is  not  will- worfhip  or  fuperftition.  Thus  when  there  is  a  Com- 

mandment to  worfhip  God  with  our  body ;  if  we  bow  the  head ,  if  we  pro- 
ftrate  our  felves  on  the  ground,  or  fall  flat  on  our  face,  if  we  travel  up  and 
down  for  the  fervice  of  God ,  even  to  wearinefs  and  diminution  of  our 

ftrengths,  if  we  give  our  bodies  to  be  burned,  though  in  thefe  "things  there 
is  no  Commandment ,  yet  neither  is  there  fuperftition,  though  we  defign  them 
to  the  fervice  of  God,  becaufe  that  which  we  do  voluntarily  is  but  the  appendage, 
or  the  circumftance,  or  the  inftance  of  that  which  is  not  voluntary  but  impofed  by 
God. 

14.  4.  Every  inftance  that  is  Uncommanded  if  it  be  the  aH  or  exercife  of  what  is  command- 
ed, is  both  of  Gods  chufing  and  of  mans,  it  is  voluntary  and  it  is  impofed ;  this  in 

the  general ,  that  in  the  particular.  Upon  this  account,  the  voluntary  infti- 
tution of  the  Rechabites  in  drinking  no  wine  and  building  no  houfes ,  but 

dwelling  in  Tents ,  was  pleafing  to  God ;  becaufe  although  he  no  where  re- 

quir'd  that  inftance  at  their  hands,  yet  becaufe  it  was  an  acl  or  ftate  of  that 
obedience  to  their  Father  Jonadab  which  was  injoyn'd  in  the  fifth  Command- 

ment, God  lov'd  the  thing,  and  rewarded  the  men.  So  David  powr'd  upon 
the  ground  the  waters  of  Bethlehem  which   were  the  price   of  the    young   mens 

.  lives ;  he  powred  them  forth  unto  the  Lord :  and  though  it  was  an  Uncommand- 
ed inftance,  yet  it  was  an  excellent  acl ,  becaufe  it  was  a  felf  denial  and  an 

acl:  of  mortification.  The  J&iper&L  tb  vq\l*>  the  abundant  expreflions  of  the 
duty  contained  in  the  Law,  though  they  be  greater  then  the  inftances  of  the 
Law,  are  but  the  zeal  of  God,  and  of  religion  ;  the  advantages  of  laws,  and  the 
enlargements  of  a  loving  and  obedient  heart.  Charity  is  a  duty,  and  a  great  part  of 
our  Religion.  He  then  that  builds  alms-houfes,  or  erecls  hofpitals,  or  mends  high 
ways,  or  repairs  bridges,  or  makes  rivers  navigable,  or  ferves  the  poor,  or  drefTcs 
children,  or  makes  meat  for  the  poor,  cannot  ( though  he  intends  thefe  for  Religi- 

on )  be  accufed  for  will-worfhip  3  becaufe  the  laws  do  not  defcend  often  to  particu- 
lars, but  leave  them  to  the  conducl  of  reafon  and  choice,  cuftom  and  neceffity,  the 

ufages  of  fociety  and  the  needs  of  the  world.  That  we  fhould  be  thankful  to  God,  is 
a  precept  of  natural  and  eflential  religion ;  that  we  mould  ferve  God  with  portions 
of  our  time,  is  foo  too  :  But  that  this  day,  or  to  morrow,  that  one  day  in  a  week, 
or  two,  that  we  mould  keep  the  anniverfary  of  a  blefTing,  or  the  fame  day  of  tRc 
week,  or  the  return  of  the  moneth,  is  an  acl:  of  our  will  and  choice  ;  it  is  the  worfhip 
of  the  with  but  yet  of  reafon  too  and  right  religion.     Thus  the  Jews  kept  the  feaft 

Hh  of 
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ofPurim,  thefeaft  of  the  fourth,    the  fifth,  the  feventh,  the  tenth  moneth,  the 

feaftofthe  dedication  of  the  Altar;  and  Chrift  obferv'd  what  the  ̂ Maccabees  did 
inftitute :  and  as  it  was  an  act  of  piety  and  duty  in  the  Jews  to  keep  thefe  feafts,  fo 
it  Was  not  a  well-worfhip  or  fuperftition  in  the  Maccabees  to  appoint  it,    toecaufe  it 
wasapurfuanceofa  general  Commandment  by  fymboiical  but  uncommanded  in- 
ftances.     Thus  it  is  commanded  to  all  men  to  pray  :  but  when  Abraham  firft  infti- 
tuted  morning  prayer ;  and  Ifaac  appointed  in  his  family  the  Evening  prayer,  and 
Daniel  prayed  three  times  a-day,  and  David  feven  times,  and  the  Church  kept  her 
Canonical  hours,  Nocturnal  and  Diurnal  Offices,  and  fome  Churches  inftituted 
an  Office  of  forty  hours,    and  a  continual  courfe  of  prayer,  and  Solomon  the  perpetu- 

al miniftery  of  the  Levites,  thefe  all  do  and  did  refpectively  actions  which  were  not 

nam'd  in  the  Commandment ;  but  yet  they  willingly  and  chufingly  oflerM  a  willing but  an  acceptable  facrifice,  becaufe  the  inftance  was  a  daughter  of  the  law,  incou- 
raged  by  the  fame  reward,  ferving  to  the  fame  end,  warranted  by  the  fame  reafon, 
adored  with  the  fame  piety,  eligible  for  the  fame  ufefulnefs,  amiable  for  the  fame 

excellency,  and  though  not  commanded  in  the  fame  tables,  yet  certainly  pleaflng 
to  him  who  as  he  gave  us  laws  for  our  rule,  fo  he  gives  us  his  Spirit  for  our  Guide, 
and  our  Reafon  as  his  Minifter. 

Ij"»      5.  Whatfoever  it  aptly  and  truly    instrumental    to  any   a&    of  vertue  or  grace, 
though  it  be  no  where  fgnified  in  the  law  of  God ,    or   in  our  religion,    is   not  will- 
worfhip  in  the  culpable  fenfe.     I  remember  to  have  read  that   S.  BenediB  was  in- 

vited to  break  his  faft  in   a   Vineyard :    he   intending  to   accept  the   invitation 
betook  himfelf  prefently  to  prayer;    adding  thefe  words,     Cur  fed  it  he  who  fir  ft 

eats  before  he  prays.     This  religion  alfo  the  Jews  obferv'd  in   their  folemn  days  5 and  therefore  wondred  and  were   offended  at  the   Difciples   of  Chrift,    becaufe 
that  early  in  the  morning  of  the  Sabbath  they  eat  the  ears  of  corn.     This  and 
any  other  of  the  like  nature  may  be  fuperaddcd  to   the  words  of  the  law,    but 
are  no  criminal  will-worfhip,    becaufe  they  are  within  the  verge  and  limits  of  it; 
they  ferve  to  tjge  minifteries  of  the  chief  houfe.     Thus  we  do  not  find  that  David  had  re- 

ceiv'd  a  Commandment  to  build  a  Temple ;    but  yet  the  prophet  Nathan  told  him 
1  King.  8.18.    from  God,    that  he  did  well  becaufe  it  was  in  hit  heart  to  build  it:    It  was  therefore 

acceptable  to  God  becaufe  it  miniftred  to  that  duty  and  religion  in  which  God  had 

fignified  his  pleafure.     Thus  the  Jews  ferv'd  God  in  building  Synagogues  or  places 
of  prayer  befides  their  Temple  ;     becaufe  they  were  to  pray  befides  their  folemn 
times,    and  therefore  it  was  well  if  they  had  folemn  places.     So  Abraham  pleafed 
God  in  feparating  the    tenth  of  his  pofleflions   for   the  fervice   and  honour  of 
God  ;    aqd  Jacob  pleafed  the  Lord   of  Heaven   and  Earth   by    introducing  the 
religion  of  Vows  ;  which  indeed  was  no  new  religion,  but  two  or  three  excellen- 

cies of  vertue  and  religion  drefs'd  up  with  order  and  folemn  advantages,  and  made 
to  minifter  to  the  glorification  of  God.     Thus  fafting  ferves  Religion;    and  to 
appoint  fafting  days  is  an  act  of  religion  and  of  the  worfhfp  of  God,    not  directly, 
but  by  way  of  inftrument  and  miniftery.     To  double  our  care,  to  intend  our  zeal, 
to  enlarge  our  expence  in  the  adorning  and  beautifying  of  Churches  is  alfo  an  act 
of  religion  or  of  the  worlhip  of  God  ;  becaufe  it  does  naturally  fignifie  or  exprefs 
one  vertue,  and  does  prudently  minifter  to  another ;  it  ferves  religion,  andfignifies 

my  love. 
*l6.      6.   to  abftain  from   the   ufe   of  priviledges   and  liberties  though   it  be  no  where 

commanded,  yet  it  is  always  in  it  felf  lawful,    and  may  be  an  a£i  of  vertue  or  re- 
ligion if  it  be  defgned  to  the  purpofes  of  religion  or  charity.     Thus  S.  Paul  (aid,  he 

would  never  eat  flejh  while  he   did  live  rather  then  caufe  his  brother  to  offend :    and 
he  did  this  with  a  purpofe  to  fervc  God  in  fo  doing,   and  yet  it  was  lawful  to 

have  eaten ,     and  he  was  no"  where  directly  commanded  to  have  abftained ;    and 
though  in  fome  cafes  it  became  a  duty,    yet  when  he  extended   it  or  was  rea- 

dy to  have  extended  it  to  uncommanded  inftances  or  degrees,  he  went  not  back 
in  his  religion  by  going  forwards  in  his  will.     Thus  not  to  be  too  free  in  ufing  or 
requiring  difpenfations,  is  a  good  handmaid  to  piety  or  charity,  and  is  let  into  the 
kingdom  of  heaven,  by  being  of  the  family  and  retinue  of  the  Kings  daughters,  the 
glorious  graces  of  the  Spirit  of  God.     Thus  alfo  to  deny  to  our  felves  the  ufe  of 
things  lawful  in  meat  and  drink  and  pleafure,    with  a  defign  of  being  exemplar  to 
others  and  drawing  them  to  fober  counfels,  the  doing  more  then  we  are  commanded, 

that 
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that  we  be  not  tempted  at  any  time  to  do  lefs ,  the  Handing  a  great  way  off  from 

fin,  changing  our  courfe  and  circumftances  of  life  that  we  may  not  lofe  or  leflen 

our  ftate  of  the  Divine  grace  and  favour,  thefe  are  by  adoption  and  the  right  of  cog- 

nation  accepted  as  purfuances  of  our  duty  and  obedience  to  the  Divine  Command- 
ment. 

17.      7.  Whatfoever  is  proportionable  to  the  reafon  of  any  Commandment  and  is  a  moral 
reprefentation  of  any  duty ,     the  observation  of  that  cannot  of  it  felf  be  fuperftitious.    _ 
For  this  we  have  a  competent  warranty  from  thofe  words  of  God  by  the  Prophet  lO^ats. 
Nathan  to  David,      thou  [halt  not  build  a  houfe  to  the  honor  of  my  Name  ,   becaufe  &■*$•  3* 
thou  art  a  man  of  blood.     In  profecution  of  this  word  of  God  ,  and  of  the  reafonable- 

^nefs  of  it,  it  is  very  warrantable  that  the  Church  of  God  forbids  Biftiops  and  Prieft  s 
to  give  fcntence  in  a  caufe  of  blood  5  becaufe  in  one  cafe  God  did  declare  it  unfit 
that  he  who  was  a  man  of  blood  fhould  be  imployed  in  the  building  of  a  houfe  to 
God.  .  Upon  this  account  all  Undecencies,  all  unfitting  ufages  and  disproportionate 
ftates  or  accidents  are  thruft  out  of  religion.  A  Prieft  may  not  be  a  fidler,  a  Bifhop 
muft  not  be  a  fhoomaker,  a  Judge  mull:  religioufly  abftain  from  fuch  things  as  dis- 

grace his  authority,  or  make  his  perfon  and  his  miniftery  contemptible;  and  fuch 
obfervances  are  very  far  from  being  fuperftitious,  though  they  be  under  no  exprefs 
Commandment. 

<8.  8.  Ml  voluntary  fervices,  when  they  are  obferved  in  the  fen fe  and  to  the  purpofes  cf 
perfection  ,  are  fo  far  from  being  difpleafing  to  God  ,  that  the  more  uncommanded  in- 

stances and  degrees  of  external  duty  and  fgnification  we  ufe,  the  more  we  pleafe  God,  s. Chryloft.  in 

Ol  rjrv2Vfj.(£\iyco\  Tvdvra,  7T££iTWjt/  ̂ Oi^a/cc  Xj  xoGw  Xj  t6rvo  efj?Aao"£  tw  ̂   vwepficciveiv  TCC  ̂ 7-^om-  8* 
Ictypcclct ,  Spiritual  men  do  their  aclions  with  much  paffion  and  holy  zeal ,  and  give 
teftimony  cf  it  by  exprefpng  it  in  the  uncommanded  inftances.  And  Socrates  fpeaking 
of  certain  Church  offices  and  rituals  of  religion,  fayes,  liretfrin  «<r«s  Treyi  riry  ly- 

y&Mpov  t'%«  TrctgjtyyeAfJLoc,  ,  Sy\Xov  &>s  Xj  7rg£*  t«t«t51  exctc^a  yvot)f/,ri'xj  ir^pcLipzcrei  e7reTPS~ 

'^ccv.oi'A'jrocfohoii  /Va.  gxsKj-©*  fxri  (pofiw  f/.nS'se^  dvajyny\i  to  a/ycc^rov  xctTepycc^oiTo  ,  Since 

no  man  hath  concerning  this  thing'  any  written  Commandment ,  it  is  clear  that  the 
Apoftles  permitted  it  to  the  choice  of  every  one,  that  every  one  may  do  good  not  by  necef- 

fity  and  fear~\  but  by  love  and  choice.  Such  were  the  free  will-ofrerings  among  the 
Jews,  which  alwaies  might  expect, a  fpecial  reward,  a.  y%  orep  tUij  IwoxL/j  ylveicci  tto- 
AtV  ep£«  fjuaHrov  xo£\oL  tSto,  ct  q  ca>  IvJoXris  tcc|«  a  toivtov  >  thofe  things  which  are  in  the 

tables  of  the  Commandment  [hall  be  rewarded ,  but  thofe  which  are  more  then  thefe  /hall 
have  a  greater ;  the  reafon  is,  becaufe  they  proceed  from  a  greater  intenfion  of  the 
inward  grace :  and  although  the  meafures  of  the  Commandment  were  therefore  IcCs 
becaufe  they  were  to  fir  all  capacities ;  yet  they  go  farther ,  fhew  that  they  are  near- 

er to  the  perfections  of  grace  then  tfiefirft  and  loweft  meafures  of  the  Command- 
ment, and  therefore  are  difpofed  to  receive  a  reward  greater  then  they  fhall  have,  who 

arc  the  leaft  in  the  Kingdom  of  Heaven.  But  of  this  I  have  already  given  accounts  in 
the  foregoing  rule,  and  *  otherwhere.  *Do&ineand 

10.     9.  The  circumftance  of  a  religious  aBion  may  be  undertaken  or  imposed  civilly  mtkotti^  ̂  
being  fuperftitious.  As  to  worfliip  God  is  a  duty  which  can  never  be  a  fuperftitious 
will-worfhip ,  fo  to  worfliip  God  by  bowing  the  head  or  knee  towards  the  £aft,  or 
Weft  is  a  circumftance  of  this  religious  worfliip;  and  of  this  there  may  be  laws 

made ,  and  the  circumftance  be  determin'd,  and  the  whole  action  fo  clothed  and 
vefted,  that  even  the  very  circumftance  is  infomefenfe  religious,  but  in  no  fenfe/«- 

perftitiow;  for  fome  way  or  other  it  muft  be  done,  and  every  mans  act  is  determin'd 
when  it  is  vefted  with  circumftances,  and  if  a  private  will  may  determine  it,  fo 
may  a  publick  law,  and  that  without  fault :  but  of  this  in  the  fequel. 

10.  The  fum  is  this :  Though  the  inftance,  the  act  or  ftate  be  uncommanded,  yet 
it  is  not  culpable  will-worfhip  ,  if  either  it  be  a  probable  interpretation  of  a  Di- 

vine Commandment,  or  the  ufe  of  what  is  permitted ,  or  the  circumftance  or  ap- 
pendage to  vertue  ,  or  the  particular  fpecification  of  a  general  law,  or  is  in  order 

to  a  grace  inftrumental  and  miniftring  to  it,  or  be  the  defalcation  or  the  not  ufing 
of  our  own  rights  ,  or  be  a  thing  that  is  good  in  the  nature  of  the  thing  ,  and  a 
more  perfect  profecution  of  a  law  or  grace,  that  is,  if  it  be  a  part  or  a  relative  of 
a  law  :  if  a  law  be  the  foundation  ,  whatfoever  is  built  upon  it,  grows  up  towards 
Heaven,  and  (hall  have  no  part  in  the  evil  rewards  of  fuperftition. 
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"  But  that  what  of  it  felfis  innocent  or  laudable  may  not  be  fpoiVd  by  evil  appendages, 
"  it  U  necejfary  that  we  obferve  the  following  cautions. 

20.  I-  Whatfoever  any  man  does  in  an  uncommanded  inftance ,  it  muft  be  done  with 
liberty  and  freedom  of  confcience ;  that  is,  it  mull:  not  be  prelled  to  other  men  as 
a  law  which  to  our  felves  is  only  an  act  of  love,  or  an  inftrument  of  a  vertue,  or 
the  appendage  and  relative  of  a  grace.  It  muft ,  I  fay,  be  done  with  liberty  of  con- 

SocraUib.  *.  fcience  ,  that  is,  without  impofing  it  as  of  it  felf  neceflary ,  or  a  part  of  the 
fervice  of  God  :  and  fo  it  was  anciently  in  the  matter  of  worfliip  towards  the  £aft  : 
for  though  generally  the  Ghriftians  did  worfhip  toward  the  Eaft ,  yet  in  Antioch 
they  worfhipped  toward  the  Weft.  But  when  they  begin  to  have  opinions  con- 

cerning the  circumltance ,  and  think  that  abftracting  from  the  order  or  the  ac- 
cidental advantage,  there  is  fome  religion  in  the  thing  itfclf,  then  it  paiTes  from 

what  it  ought  to  what  it  ought  not,  and  by  degrees  proves  folly  and  dreames. 
For  when  it  comes  to  be  a  doctrine  and  injunction  of  men,  when  that  is  taught 
to  be  neceflary  which  God  hath  lerr  at  liberty  ,  and  taken  from  it  all  proper  neceffi- 
ty ;  it  then  changes  into  fuperftition  and  injuftice  ;  for  it  is  an  invading  the  rights  of 
God  and  the  rights  of  man  3  it  gives  a  law  to  him  that  is  as  free  as  our  felves  ,  and 
ufurps  a  power  of  making  laws  of  confcience ,  which  is  only  Gods  fubject  and  Gods 

peculiar.  Dogmatizing  and  Cenforioufnefs  makes  a  will-worfhip  to  be  indeed  fuper- 

ftition- 
In  profecution  of  this  it  is  to  be  added,  It  is  as  great  a  fin  to  teach  for  doctrines 

the  prohibitions  of  Men,  as  the  injunctions  and  commandments;  to  fay  that  we 
may  not  do  what  is  lawful,  as  that  it  is  neceflary  to  do  that  which  is  only  per- 

mitted ,  or  is  commended.  He  that  impofes  on  mens  confcience  an  affirmative 
or  a  negative  that  God  hath  not  impofed  ,  is  equally  injurious  ,  and  equally  fuper- 
ftitious  ?  and  we  can  no  more  ferve  or  pleafe  God  in  abftaining  from  what  is  inno- 

cent,  then  we  can  by  doing  what  he  hath  commanded.  He  that  thinks  he  ferves 
God  by  looking  to  the  .Eaft  when  he  prays  ,  and  believes  all  men  and  at  all  times 

to  be  oblig'd  to  do  fo,  is  a  fuperftitious  man  :  but  he  who  believes  this  to  be 
fuperftition  ,  and  therefore  turns  from  the  £aft,  and  believes  it  alfo  to  be  ne- 

ceflary that  he  do  not  look  that  way,  is  equally  guilty  of  the  fame  folly;  and  is 
like  a  traveller  that  fo  long  goes  from  the  JBaft  ,  that  he  comes  to  it  by  his  long 
progreflion  in  the  circle.  If  by  the  law  of  God  it  be  not  finful ,  or  if  by  the  law  of 
God  it  be  not  neceflary ,  no  doctrines  of  men  can  make  it  fo  :  to  call  good  evil,  or 
evil  good  ,  is  equally  hateful  to  God  :  and  as  every  man  is  bound  to  preferve  his  li- 

berty that  a  yoke  be  not  impofed  upon  his  confcience ,  and  he  be  tied  to  do  what 

Godhath  left  free  ;  fohe  is  oblig'd  to  take  care  that  he  be  not  hindred,  but  ftill 
that  he  may  do  it  if  he  will.  That  this  no  way  relates  to  humane  laws  I  fhall  after- 

wards difcourfe  :  I  now  only  fpeak  of  imposition  upon  mens  underftandings  , 
not  upon  their  wills  or  outward  act,  He  that  fays  that  without  a  Surplice  we 
cannot  pray  to  God  acceptably ,  and  he  that  fays  we  cannot  well  pray  with  it , 

are  both  to  blame  ;  but  if  a  pofitive  law  of  our  fuperior  intervenes  ,  that's  ano- 
ther confideration  :  for,  qu&dam  qu<e  licent ,  tempore  Z5*  loco  mutato  non  licent , 

faid  Seneca  ;  and  fo  on  the  contrary,  that  may  be  lawful  or  unlawful ,  neceflary 
or  unneceflary,  accidentally,  which  is  not  fo  in  its  own  nature  and  the  inten- 

tions of  God. 

2i.  2.  Whatfoever  pretends  tolawfulnefs  or  praife  by  being  an  inftrument  of  a  ver- 
tue and  theminifter  of  a  law,  muft  be  an  apt  inftrument,  naturally,  rationally,pru- 

dently,  or  by  inftitution  fuchasmay  do  what  is  pretended.  Thus  although  in  or- 
der to  prayer  I  may  very  well  faft ,  to  alleviate  the  body  and  make  the  fpirit  more 

active  and  untroubl'd;  yetagainft  a  day  of  prayer  I  will  not  throw  all  the  goods 
out  of  my  houfe,  that  my  dining-room  may  look  more  like  a  Chappel  ,  or  the 
fight  of  worldly  goods  may  not  be  in  my  eye  at  the  inftant  of  my  devotion  :  be- 
caufe  as  this  is  an  uncommanded  inftance  ,  fo  it  is  a  foolifh  and  an  unreafon- 
able  inftrument.  The  inftrument  muft  be  fuch  as  is  commonly  ufed  by  wife  and 
good  men  in  the  like  cafes,  or  fomething  that  hath  a  natural  proportion  and  efficacy 
to  the  effect. 

3.  What- 
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22-  3-  Whatfoever  pretends  to  be  a  feivice  of  God  in  an  uncommanded  inftance ,  by 

bein<*  the  fpecification  of  a  general  command;  or  the  inftance  of  a  grace,  rauft  be 

naturally  and  univocally  fuch,  not  equivocally  and  by  pretention  only  :  of  which  the 

bell  fign  is  this,  If  it  be  againft  any  one  commandment  directly  or  by  confequent> 

it  cannot  acceptably  purfue  or  be  the  inftance  of  any  other.  Thus  when  the  Gno- 
fheks  abufed  their  Difciples  by  a  pretenfe  of  humility,  telling  them  that  they 

ought  by  the  mediation  of  Angels  to  prefent  their  prayers  to  God  the  Father ,  and 
not  by  the  Son  of  God,  it  being  too  greataprefumption  to  ufe  his  name  and  an 
immediate  addrefs  to  him  (as  S.  Cbryfofiom,  Jhtophylaft,  and  OEcumenius  report 

of  them)  this  was  a  culpable  will-worfhip,  becaule  the  relation  it  pretended  to  hu- 

mility was  equivocal  and  fpurious  ,  it  was  exprefly  againft  an  article  of  faith  *  and  a  *  John  l6-  23« 
Divine  Commandment.  So  did  the  Pythagoreans  in  their  pretentions  to  mortification; 

they  commanded  to  abftain  from  marriages,  from  flefh,  from  fifli,  as  unclean,  and 
minifteries  of  fin,  and  productions  of  the  Devil.  Both  thefe  the  Apoftle  reproves  in 

his  epiftle  to  the  Cohjpans ;  and  therefore  condemns  all  things  of  the  fame  unreafon- 
ablenefs. 

l->.  4-  All  uncommanded  inftances  of  piety  mull:  be  seprefented  by  their  own  pro- 

'  per  qualities ,  effect  and  worthiness  ;  that  is,  if  all  their  worth  be  relative ,  they 
rauft  not  be  taught  as  things  of  an  abfolute  excellency ,  or  if  it  be  a  matter  of  ab- 
flinence  from  any  thing  that  is  permitted  ,  and  that  abftinence  be  by  reafon  of  dan- 

ger or  temptation  ,  error  or  fcandal ,  itmuftnot  be  prelTed  as  abftinence  from  a 

thing  that  is  fimply  unlawful,  or  the  duty  fimply  neceflary.  Thus  the  JLncratites 
and  Manichees  were  fuperftitious  perfons,  befides  their  herefie  ;  becaufe  although 

they  might  lawfully  have  abftain'd  from  all  ordinary  ufe  of  wine,  in  order  to 
temperance  and  fevere  fobriety ,  yet  when  they  began  to  fay ,  that  fuch  abfti- 

nence was  neceflary,  and  all  wine  was  an  abomination  ,  they  pafs'd  into  a  direct: 
fuperftition  ,  and  a  criminal  will-worfhip.  While  the  Novatians  denied  to  recon- 

cile fome  fort  of  lapfed  criminals,  they  did  it  for  difciplineandfor  the  kterefts 
of  a  holy  life,  they  did  no  more  then  divers  parts  of  the  Church  of  God  did  ;  but 

when  that  discipline,  which  once  was  ufeful,  became  now  to  be  into'erable,  and 
that  which  was  onely  matter  of  Government  became  alfo  matter  of  doctrine ,  then  • 
they  did  that  which  our  blefTed  Saviour  reproved  in  the  Pharifees ,  they  taught 

for  doftrines  the  injuntlions  cf  men  ,  and  made  their  will -worfhip  to  be  fuperfti- 
tion. 

24.  5.  When  any  uncommanded  inftance  relative  to  a  Commandment  is  to  be  per- 
formed, it  ought  to  be  done  temperately  and  according  to  its  own  proportion  and 

ufefulnefs :  for  if  a  greater  zeal  invites  us  to  the  action,  we  muft  not  give  the 
reins  and  liberty  to  that  zeal ,  and  fufter  it  to  pafs  on  as  far  as  it  naturally  can  ;  but 
as  far  as  pioufly  and  prudently  it  ought.  He  that  gives  alms  to  the  poor,  may  upon 
the  ftock  of  the  fame  vertue  fpare  all  vain  or  lefs  neceflary  expence  and  be  a  good 
husband  to  the  poor ,  and  highly  pleafeGod  with  thefe  uncommanded  inftances  of 
duty  :  but  then  he  mult  not  profecute  them  beyond  the  reafon  of  his  own  af- 

fairs ,  to  the  ruine  of  his  relations ,  to  the  danger  of  temptation.  To  pray  is 
good ;  to  keep  the  continual  Sacrifice  of  morning  and  evening  devotions  is  an  ex- 

cellent fpecification  of  the  duty  of  [_pray  continually:']  now  he  that  prays  more 
frequently  does  ftill  better  ,  but  there  is  a  period  beyond  which  the  multiplica- 

tion and  intenfion  of  the  duty  is  not  to  extend.  For  although  to  pray  nine  times 

is  more  then  is  defcrib'd  in  any  diurnal  or  nocturnal  ofHce  ;  yet  if  any  man  mall 
pray  nine  and  twenty  times  ,  and  profecute  the  excefs  to  all  degrees  which  he  na- 

turally can,  and  morally  cannot,  that  is,  ought  not,  his  will-worfhip  degene- 
rates into  fuperftition ;  becaufe  it  goes  beyond  the  natural  and  rational  meafures, 

which  though  they  may  be  enlarged  by  the  paffions  of  Religion ,  yet  muft  not  pafs 
beyond  the  periods  of  reafon  ,  and  ufurp  the  places  of  other  duties  civil  and  re- 
ligious. 

25*.  If  thefe  meafures  be  obferv'd ,  the  voluntary  and  uncommanded  actions  of  religi- 
on, either  by  their  cognation  to  the  laws,  or  adoption  into  obedience,  become  ac- 

ceptable to  God,  and  by  being  a  voluntary  worfhip,  or  an  act  of  religion  proceed- 
ing from  the  will  of  man,  that  is,  from  his  love  and  from  his  defires  to  pleafe  God, 

are  highly  rewardable  :  *  y>  kwi>  t£to  Tr&iosw ,  fju&ov  l%m ,  faid  S.  Paul ,  If  I  do 
this  thing  with  a  voluntary  act  or  free  choice,  then  I  have  a  reward.     And  that  no 
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man  may  be  affrighted  with  thofe  words  of  God  to  the  Jews ,  who  hath  requir'd 

13.* '  thefe  things  at  your  hands?    as  if  every  thing  were  to  be  condemned  concerning 
which  God  could  fay,  QuU  requifivit't  meaning,  that  he  never  had  given  a  com- mandment to  have  done  it ;  it  is  confiderable ,  that  God  fpeaks  not  of  voluntary, 
but  of  commanded  fervices  ;  he  inftances  in  fuch  things  which  himfelf  had  re- 

quir'd at  their  hands  ,  their  facrifices  of  bulls  and  goats,  their  new  moons  and  folemn ajfemblies ,  their  fabbaths  and  oblations :  but  becaufe  they  were  not  done  with  that 
piety  and  holinefs  as  God  intended ,  God  takes  no  delight  in  the  outward  fervices :  fo 
that  this  condemns  the  unholy  keeping  of  a  law,  that  is,  obferving  the  body,  not 
the  fpirit  of  religion;  but  at  no  hand  does  God  reject  voluntary  fignifications  of 
a  commanded  duty,  which  proceed  from  a  well-inftrudted  and  more  loving  fpirit, 
as  appears  in  the  cafe  of  vows  and  free-will-offeringsinthe  Law;  which  although 
they  were  will-worfhippings ,  or  voluntary  fervices ,  and  therefore  the  matter  of 
them  was  not  commanded,  yet  the  religion  was  approved.  And  if  it  be  objected 
thatthefe  were  not  will-worfhippings  becaufe  they  were  recommended  by  God  in 
reneral ;  1  reply,  Though  they  were  recommended,  yet  they  were  left  to  the  liber- 

ty and  choice  of  our  will ;  and  if  that  recommendation  of  them  be  fufficient  to 
fancflifie  fuch  voluntary  religion ,  then  we  are  fafe  in  this  whole  queftion  ;  for  fo 

did  our'blefled  Saviour  in  the  Gofpel;  as  his  Father  did  in  the  Law,  J§J«/  poteft  ca- 
' 7* 37'  pere  capiat  ;  and  he  that  hath  ears  to  hear,  let  him  hear ;  and  fo  faith  S.  Paul,  He  that 

ftandeth  fift  in  his  heart ,  that  is,  hath  perfectly  refolved  and  is  of  a  conftant  tem- 

per, having  no'  necefjity,  but  hath  power  over  hii  own  will ,  and  hath  judged  in  his  heart 
that  he  will  keep  his  virgin,  doth  well.  But  the  ground  of  all  is  this;  all  voluntary 
acts  of  worfhip  or  religion  are  therefore  acceptable  quia  fundamentum  habent  in  lege 

Divina,  Gods  law  is  the  ground  of  them  ;  that's  the  Canon,  and  thefe  will-worfhip- pings are  but  the  Defcant  upon  the  plainfong  :  fome  way  or  other  they  have  their 
authority  and  ground  from  the  law  of  God  ;  For, 

l6]      Whatfoever  hath  its  whole  foundation  in  a  perfuafion  that  ismeerly  humane,  and  no 
waies  relies  upon  the  haw  or  the  expreffed  will  of  God  ,  that  is  will-worfhip  in  the  crimi* 

•    nal  fenfe,  that  is,  it  is  fuperftttion.     So  the  vulgar  Latine  and  Bra fmus  render  the 
word  *3-eAo3-pw5c«c6 ,  or  will-worfhip',  and  they  both  fignifie  the  fame  thing,  when 
will* worfhip  is  fo  defin'd  :  but  if  it  be  defin'd  by  [a  religious  paffionor  excefs  inuncom- 
manded  inftances  relating  to,  or  being  founded  in  the  Law  and  will  of  God,~\  then  will- 
worftiip  fighifies  nothing  but  what  is  good,  and  what  is  better;  it  is  a  freewill- 

offering  ax.&.Czer&'rn  <tipi<ris  f  Srprurx&Gus ,  like  the  inftitution  under  which  S.Paul 

was  educated,  the  ftritleft  andexaffeft  feb~l  of  the  religion  ,  and  they  that  live  accor- 
dingly, .are '  lyt^aia.^oy^voi  tc^  vofxcp  the  voluntary  and  mo  ft  willing  fubjefls  of  the  law. 

So  that  although  concerning  fome  inftances  it  can  be  faid,  to  ̂ jk  '6frv  :Qnnrecyfj.a„  this 
is  directly  a  commandment ;  and  concerning  others ,  to  q  $  ̂ &  Trepccipeo-eus  xofldfSroo' 
fjioc,  this  is  a  vertuous  or  a  right  action  of  my  choice  ;  yet  thefe  are  no  otherwife  op- 

pos'd  then  as  in  and  fuper ,  for  the  one  are  ov  <f  ov\q?ms  t<x|«  in  the  order  and  conftitu- 
tion  of  the  commandment,  the  other  tVsp  ̂   ovlohL/j  (as  S.  Chryfoftom  expreffes  it) 
are  above  the  commandment,  yet  all  are  in  the  fame  form  or  category  :  it  is  within 
the  fame  limits  and  of  the  fame  nature,  and  to  the  fame  ends,  and  by  the  fame 

rule,  and  of  the  fame  holinefs,  and  by  a  greater  love ;  that's  all  the  difference:  and 
thus  it  was  from  the  beginning  of  the  world,  in  all  inftitutions  and  in  all  religions, 

which  God  ever  lov'd. 
27.      Ionlyinftancein  the  firft  ages  and  generations  of  mankind,  becaufe  in  them  there 

is  pretended  fome  difficulty  to  the  queftion.  jibel  offer'd  facrifice  to  God,  and  fo 

*  Muki  cotn-^^a*n'y  anc*  intne^ays  of  Enoch  men  began  to  call  upon  the  name  of  the  Lord; 
nuutamrum   *  and  a  Priefthood  was  inftituted  in  every  family  ,   and  the  Major-domo  was.  the 
er  controverf.-  prieft  ,  and  God  was  worfhipped  by  confumptive  oblations  :  and  to  this  they  were .  arum  fcrtptores         •  *■  *-  *  *  * 
ex  bit  iierbk  e- 
liciunt,  homines  iUm  feculi  ttoves  ritm,  novas  ceremonias  C  religionu  formas  inftituiffe  ;  quia  fcil.  tertum  eft,  ab  exerdio  humani  generu  homi- 

nes Deum  coluiffe,  atque  adeo  invocaffe  nomen  Domini.  Hoc  ergo  quod  quaji  de  novo  faBum  recenfetur  ,  eft  inftiwuo  novorum  rituum, 
quibus  quafi  de  propno  Deum  eolert  voluerunt.  At  notandum  eft  in  horum  verborum  fenfu  nihil  effe  certum  quod  ad  banc  rem  pojfit  pertinere. 
Nam  pajjim  in  Hebraorum  comment  ariis  feculum  Enoch  tauquamimpium  memoratur  :  Et  Jjlebrai  exponere  Jokbmit  hunc  locum  qitafi  fenfus 

efjit ',  tunc  cum  Enoch  nana  ejjet  homines  profanajji  nomen  Domini  invocando  nomen  ejus  fuperCreatnras,  fie  n*  lerbum  *7n  VI  *  deriva- 
tum  fcil.  a  voce  Colin,  i.  e.  prof  ana,  profanajfe  interpretati  funt  :  homines  fed.  tunccapiffe  appellare  flios  hominum,  &  antmalia,  &  herbas  no- 

mine Dei  fantli  beneditli.AbenezTa  a.  &  Abrabaneel Jimpltciorem  horum  verborum fetffum  retinuerunt :  ccepemnt  fol.  tommemorMrt  creatcrem 
fuum  ,  {!f  ad  nqmen  ejus  opera  C  rationes  diriget e. 

prompted 
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oromptcd  bv  natural  reafon,andfor  it  there  was  no  command  of  God.  a  So  S.Chry- 

foBom  ,  «  yi  7rg£i  tic©-  jjlclStoov  ,  va  s  vojxv  ireQ/.  aarct^c/jav  a^icx.Aeyof*.s\>v  tccvtz,  ctxvcrct;, 

ciXK  oixo^rev  Xj  ttoc^  t#  cruvei^0T@*  £i£i%$&s  ,  t/w  ̂ rva'iocv  ex&vl/jj  ccv&v^yxs'  Abel  7F<£* 
wof  taught  of  any  one  ,  neither  had  he  received  a  law  concerning  the  oblation  cffirfi-fruits; 
butofhimfelfand  moved  by  hit  Confcience  he  offer  d  that  facrifice  :  and  b  the  Author  ofoadQueft.82. 

the  anfwers  ad  orthodoxos  in  the  works  of  Juftin  Martyr  affirms,  *&&s  t^T  S-vo-cLvtuv 

to,  cL"hoycL  Srvcrictv  tw  ̂ nunr^p  T6  vofxa  y.elct  t  S-«ctt/  S'lctTct'fyv  t^rvos  ,  xav  (palvzlcti  0  Sreos 
ToLvll/jj  ir^jxr^e^oifjisv^'  aii  TctUTfls  diro^o^v,  Sax.wcov  t  Srvcrctvfct  Ivoipz^ov  ccvlcp  ,  they  who 

offer  d  to  God  before  the  law  the  facrifice  of  beatfs  did  not  do  it  by  a  Divine  Command-  ' 
menty  though  God  by  accepting  it  gave  teftimony  that  the  per/on  who  offered  it  was  plea- 
fwg  to  him.  What  thefe  inftances  do  effect:  or  perfwade  we  mall  fee  in  the  fequel, 

in  the  mean  time  I  obferve  that  they  are  by  men  of  differing  perfwafions  us'd  to  con- 
trary purpofes.  Some  there  are  that  fuppofe  it  to  be  in  the  power  of  men  to  ap- 
point new  inftances  and  manners  of  religion,  and  to  invent  diftincl:  matters  and 

forms  of  Divine  worfhip  ;  and  they  fuppofe  that  by  thefe  inftances  they  are  warran- 
ted to  fay,  that  we  may  in  religion  do  whatfoever  by  Natural  reafon  we  are  prompted  to  ; 

for  Abel  and  Cain  and  Enoch  did  their  fervices  upon  no  other  account.  Others  that 

fufpecl:  every  thing  to  be  fuperftitious  that  is  uncommanded ,  and  believe  all  forts  of 
will-worfhip  to  be  criminal ,  fay,  that  if  Abel  did  this  wholly  by  his  natural  reafon 
and  religion,  then  this  religion  being  by  the  law  of  Nature  was  alfo  a  command  cf  God ; 
fo  that  ftill  it  was.  done  by  the  force  of  a  law,  for  a  law  of  Nature  being  a  law  of  God, 

whatfoever  is  done  by  that  is  necefTary,  not  will-worfhip,  or  an  act  of  choice  and  a 
voluntary  religion. 

28.  Now  thefe  men  divide  the  truth  between  them..  For  it  is  not  true  that  whatfoever 
is  taught  us  by  Natural  reafon,  is  bound  upon  us  by  a  Natural  law  :  which  propofition 

although  I  have  already  prov'd  competently,  yet  I  fhall  not  omit  to  add  fome 
things  here  to  the  illuftration  of  it,  as  being  very  material  to  the  prefent  queftion 

and  rule  of  Confcience.  Socinus  the  lawyer  affirm'd  Reafon  to  be  the  Natural  law, 

by  which  men  are  inclin'd  firft,  and  then  determin'd  to  that  which  is  agreeable  to 
reafon.  But  this  cannot  be  true,  left  we  fhould  be  conftrain'd  to  affirm  that  God 
hath  left  the  government  of  the  world  to  an  uncertain  and  imperfect  guide  ;  for  no- 

thing fo  differs  as  the  reafonings  of  men,  and  a  man  may  do  according  to  his  rea- 
fon, and  yet  do  very  ill.  Sicut  omnis  citharozdi  opus  eft  citharam  pulfare,  periti  vero Ethi.  1.  i.e.  7, 

ac  probe  doBi  reBe  pulfare  :  fie  hominis  cujufcunq;  eft  agerecumr'atione,  probiverohomi- 
ttis  eft  reBe  cumratione  operari.  So  jiriftotle.  It  is  the  work  of  every  Mufician  to 
play  upon  his  inftrument ;  but  to  play  well  requires  art  and  skill :  fo  every  man  does 
according  to  reafon ;  but  to  do  righteous  things ,  and  according  to  right  reafon, 
muft  fuppofe  a  wife  and  a  good  man:  The  confequent  of  this  is,  that  reafon  is  not 
the  natural  law,  but  reafon  when  it  is  rightly  taught,  well  ordered,  truly  in- 
ftructed ,  perfectly  commanded ;  the  law  is  it  that  binds  us  to  operate  according 
to  right  reafon,  and  commands  us  we  mould  not  decline  from  it.  He  that  does 
according  to  the  natural  law,  or  the  law  of  God,  does  not,  cannot  do  amifs :  but 
when  reafon  alone  is  his  warrant  and  his  guide  ,  he  fhall  not  always  find  out  what  is 
pleafing  to  God.  And  it  will  be  to  no  purpofe  to  fay,  that  not  every  mans  reafon, 
but  right  reafon  fhall  be  the  law.  For  every  man  thinks  his  own  reafon  right ,  and 
whole  nations  differ  in  the  afllgnation  and  opinions  of  right  reafon  ;  and  who  fhall 

be  Judge  of  all ;  but  God ,  and  he  that  is  the  Judge  muft  alfo  be  the  law-giver,  elfe  it 
will  be  a  fad  ftory  for  us  to  come  under  his  Judgment ,  by  whofe  laws  and  meafures 
we  were  not  wholly  directed.  If  God  had  commanded  the  Priefts  pectoral  to  be  fet 
with  rubies  ,  and  had  given  no  inftrument  of  difcerning  his  meaning  but  our  eyes,, 

a  red  cryftal  or  ftained  glafs  would  have  pafs'd  in  fteadof  rubies:  But  by  other 
meafures  then  by  feeing  we  are  to  diftinguifh  the  precious  ftone  from  a  bright 
counterfeit.  As  our  eyes  are  to  the  diftinction  of  vifible  objects ,  fo  is  our  reafon  to 
fpiritual,  the  inftrument  of  judging ,  but  not  alone;  but  as  reafon  helps  our 
eyes ,  fo  does  revelation  inform  our  reafon  ;  and  we  have  no  law  till  by  revelation 

or  fome  fpecifick  communication  of  his  pleafure  God  hath  declaf'd  and  made a  law. 

* 

NOW 



^6  Of  the  Interpretation  and  Obligation  BookIL 
*  Now  ail  the  law  of  God  which  we  call  natural  is  rea- 

•  Lex Deime»ttmrvo/rram  imtnitns,  eam ad      roriy  tnat  lSf  f0  agreeable  to  natural  and  congenit  reafon,  that fe    pevtrahit,  confeittttiumque  no/tram  velticat       J  .  ..    ,  •    ■  •       .1  r  •_  •  •  i  •/- 

iu&tftmntincfirtUxdichHY.iiwfieH.      the  law  is  in  the  matter  or  it  written  in  our  hearts  before 
Jk4.rup.a3.4cjU?.  vuciichtovxusficexpo-      [t  iS  made  to  be  a  law.   Lexeft  Naturd  vis,  &  ratio  prudentis flit,  lex  mentis  tioslr<z  ifi  ipfa  naturalts  ratio         •  •    •    .  •  /         o      s~"  VI   -      J     I  t>   \.    1  1 

Dei  legem  habensjib,  tJttam,  Imfr^mt  &       J»™  at1U&  **)»"*  Tegula'    S°  CiCn°  Uk  * '  dt  %  B"t  though 

itifitam qtta  bonum a  mah'mttrno lummediju-  all  the  law  of  Nature  be  reafon  ;  yet  whatfoever  is  reafon  is 
d.camus  s.  Hmcnymu*  ̂ ^fsfj-     not  prefently  a  law  of  Nature.     And  therefore  that  I  may 8.  hanc  legem  appcllat  legem  tnteUigentia,  quant  r  1      .     n  JT  n  r     •      r  *"«y 
»?MonH  p«erm«,  »«/m  infantia,  tu«c  a.  venit.  return  to  the  lnitances  we  are  diicourling  or,  it  follows  not 
^pr£cipit,.qaando^ciphmunge»,ia,B  M^xi-     tnat  although  Abel  and  Cain  and  Enoch  did  do  Come  actions  of mustom.  5.  Btblteth.  centur.  5.  c.  13.   Lex  na-  ..    .         ,       ft.       ,.  r  ,  r  ,  .  ',      * 
tura  eft  ratio  natural,  ̂ a  capthum  tenet  fe>i-  religion  by  the  dictate  or  natural  realon,  that  therefore  they 
/«»» *«•  4e/f«rffl»i  vim  irrationakm.  hoc*a«     did  it  by  the  law  of  nature  :  for  every  good  act  that  any  man imperfetle,  quia  ratio  naturalts  tanti  m  esl  ma-  1  t  1  ■    1  .  />  l  ■      . 

mSjU  »*r«f*tf/.  KeBius  ̂ .^.Auguihnus,  /.  can  do  is  agreeable  to  right  reafon ,  but  every  act  we  do  is  not 
2..  defermone  Domini inmonte,Nuiiam  anim*m  by  a  law ,  as  appears  in  all  the  inflances  I  have  given  in  the 
*^'*^*^'*^{"*^     explication    and   commentaries  on  thefe.  two  laft  rules tton  loquatur  Deus :  quts  n.  legem  naturalem  t  w    *t»v»    i»ii    iuivo. 

iucordibusbowinumfcubitnifiDeusi  hocfcii.  Secondly,  On  the  other  fide  it  is  not  true,  that  we  may  do 
innumsnon  rationemfol.tm/jed  Veumioqu.nr      fo  i„relipjon  whatfoever  we  are  prompted  to  by  natural  reafon. 
tern  ex  prtncipits  noftra  rations  fanxilje  legem.        _-,  .    ,A  ,  J  ,  „         *         ,'  m*     .      •  »"jv„ 
idem  dixit  expikauus j.  %i.  conn,  iauftum  c.     For  although  natural  reafon  teaches  us  that  God  is  to  be 
2.7.  kgemvttrttam.  ejji  Divinam  ratiommwl  Joy'd  f  andGod  is  tO  be  WOr/hipped  ,  that  IS,  it  tells  US  he voluntatem  ordinem   naturalem  conlervari  ju-         •  r  1.  \    \  •      r  t      . 

hmmftnurbmvittmtm.  is  our  fupreme  ,  we  his  creatures  and  his  fervants  3  we  had 
our  being  from  him,  and  we  {fill  depend  upon  him,  and  he 

is  the  end  of  all  who  is  the  beginning  of  all,  and  therefore  whatfoever  came  from 
him  mult  alfo  tend  to  him;  and  whofoever  made  every  thing ,  muft  needs  make 
every  thing  for  himfelf,  for  he  being  the  fountain  of  perfection  ,  nothing  could  be 
good  but  whatis/Vcw,  and  for,  and  by,  and  to  that  fountain ,  and  therefore  that 

every  thing  mull:  in  it's  way  honor  and  feive^nd  glorifie  him  :  now  I  fay,  although 
all  this  is  taught  us  by  natural  reafon ,  by  this  reafon  we  are  taught  that  God  muft 
be  worfhipped  ;  yet  that  cannot  tell  us  bow  God  will  be  worfhipped.  Natural  rea- 

fon can  tell  us  what  is  our  obligation  ,  becaufe  it  can  difcourfe  of  our  nature  and 
production  ,  our  relation  and  minority  ;  but  Natural  reafon  cannot  tell  us  by  what 

inftances  God  will  be  pleas'd  with  us,  orprevail'd  with  to  do  us  new  benefits;  be- 
caufe no  natural  reafon  can  inform  us  of  the  will  of  God,  till  himfelf  hath  declar'd 

that  will.  Natural  reafon  tells  us  we  are  to  obey  God  ;  but  Natural  reafon  cannot 
tell  us  in  what  pofitive  commandments  God  will  be  obeyed,  till  he  declares  what 
he  will  command  us  to  do  and  obferve.  So  though  by  Nature  we  are  taught  that 
we  muft  worfliip  God  h  yet  by  what  fignifications  of  duty,  and  by  what  actions  of 
religion  this  is  to  be  done,  depends  upon  fuch  a  caufe  as  nothing  but  it ifelf  can  ma  • 

nifeft  and  publifh.  ,:■',>' 
29*  And  this  is  apparent  in  the  religion  of  the  old  world,  the  religion  of  facrifices  and 

confumptive  oblations;  which  it  is  certain  themfelves  did  not  choofe  by  natural 

reafon,  but  they  were  taught  and  injoyn'd  by  God  :  for  that  is  no  part  of  a  natural  re- 
ligion to  kill  beafts ,  and  offer  to  God  Wine  and  Fat,  is  evident  by  the  nature 

of  the  things  themfelves  ,  the  caufe  of  their  inftitution  ,  and  the  matter  of  fact , 
that  is  the  evidence  that  they  came  in  by  pofitive  conltitution.  For  blood  was 

anciently  the  fanclion  of  laws  and  Covenants ,  SanB'to  a  Sanguine  fay  the  Gram- marians; becaufe  the  fandlion  or  eftablifliment  of  laws  was  it  which  bound  the 
life  of  man -to  the  law,  and  therefore  when  the  law  was  broken,  the  life  or  the 
blood  was  forfeited  :  but  then  as  in  Covenants,  in  which  fometimes  the  wilder 

people  did  drink  blood,  the  gentler  and  more  civil  did  drink  wine,  the  blood  of 

the  grape ;  fo  in  the  forfeiture  of  laws  they  alfo  gave  the  blood  of  beafts  in  ex- 
change for  their  own.  Now  that  this  was  lefs  then  what  was  due  is  certain,  and 

therefore  it  muft  fuppofe  remiflion  and  grace ,  a  favorable  and  a  gracious  accepta- 
tion 5  which  becaufe  it  is  voluntary  and  arbitrary  in  God,  lefs  then  his  due,  and 

more  then  our  merit ,  no  natural  reafon  can  teach  us  to  appeafe  God  with  facrifices. 

It  is  indeed  agreeable  to  reafon  that  blood  mould  be  pour'd  forth ,  when  the  life 
is  to  be  paid,  becaufe  the  blood  is  the  life;  but  that  one  life  fliould  redeem  ano- 

ther ,  that  the  blood  of  a  beaft  mould  be  taken  in  exchange  for  the  life  of  a 
man,  that  no  reafon  naturally  can  teach  us.  Egovero  deftinavi  cum  vcbis  in  altar i 
ad  expiationem  faciendam  pro  animis  veftris  :  nam  fanguis  efl  qui  pro  anima  expiatio- 
nem  facit ,  faid  God  by  ̂fMofes.  The  life  of  the  flefh  is  in  the  blood  ;  and  I  have 
given  it  to  you  upon  the  Altar  to  make  an  atonement  for  your  Souls :  for  it  is 

the 
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the  blood  that  maketh  an  atonement  for  the  Soul  :  according  to  which  are  thofe 

words  of  %.PauL  without  /bedding  of  blood  there  is  no  ranif/ion;  meaning  that  in  the 

Law,  all  expiation  of  fins  was  by  facrifices,  to  which  Chrift  by  the  facriHce  of  him- 

felf  put  a  period.  But  all  this  Religion  of  facrifices  ,  was  (I  fay)  by  Gods  appoint- 

ment ;  Eg  0  zero  deftinavi ,  fo  faid  God,  1  have  defign'd  or  decreed  it :  but  that  this 
was  no  part  of  a  law  of  nature,  or  of  prime,  eflential  reafon  appears  in  this, 

*  I.  Becaufe  God  confin'd  it  among  the  Jews  to  the  family  of  jiaron  ,  and  that 
onely  in  the  land  of  their  own  inheritance,  the  land  of  promife;  which  could  no 

more  be  done  in  a  natural  religion  then  the  Sun  can  be  confin'd  to  a  village-Chap- 
pel.  *  2.  Becaufe  God  did  exprefs  oftentimes  that  he  took  no  delight  in  Sacrifices  of 
Beafts;  as  appears  in  Pfalm  40.  and  Pfalm  $0.  and  Pfalm  ji.  lfa.i.  Jer. 7.  Ihfea6. 
<&licah6.  *  5.  Becaufe  he  tells  us  in  oppofltion  to  facrifices  and  external  rites, 
what  that  is  which  is  the  natural  and  eflential  religion  in  which  he  does  delight; 
the  facrificc  of  prayer  and  thanksgiving ,  a  broken  and  a  contrite  heart ;  that  we 
fhould  walk  in  the  way  he  hath  appointed ;  that  we  fhould  do  juftice  and  judgment , 
and  walk  humbly  with  our  God  :  He  defires  mercy  and  not  facrifice,  and  the  knowledge  (f^m 
God  more  then  burnt-offerings,  4.  Becaufe  Gabriel  the  Arch-angel  foretold  that  the 

sjl'lejfias  fhould  make  the  daily  facrifice  to  ceafe.  $-.  Becaufe  for  above  fixteen 
hundred  years  God  hath  fufTered  that  Nation  to  whom  he  gave  the  law  of  fa- 

crifices to  be  without  Temple,  or  Prieft,  or  Altar,  and  therefore  without  Sa- 
crifice. 

20.  But  then  if  we  inquire  why  God  gave  the  law  of  facrifices,  and  was  fo  longpleas'd 
with  it;  the  reafons  are  evident  and  confefs'd.  1.  Sacrifices  were  types  of  that 
great  oblation  which  was  made  upon  the  altar  of  the  Crofs.  2.  It  was  an  expiation 
which  was  next  in  kind  to  the  real  forfeiture  of  our  own  lives:  it  was  blood  for 

blood ,  a  life  for  life,  a  lefs  for  a  greater  5  it  was  that  which  might  make  us  con- 
fefs  Gods  feverity  againfl:  fin ,  though  not  feel  it ;  it  was  enough  to  make  us  hate 
the  fin,  but  not  to  fink  under  it  j  it  was  fufficientfora  fine,  but  fo  as  to  preferve 
theftake;  it  was  a  manududlion  to  the  great  facrifice,  but  fuppletory  of  the  great 
lofs  and  forfeiture  ;  it  was  enough  to  glorifie  God ,  and  by  it  to  faveour  felves  ;  it 
was  inefficient  in  it  felf ,  but  accepted  in  the  great  facrifice ;  it  was  enough  in  fha- 
dow,  when  the  fubftance  was  fo  certainly  to  fucceed.     3.  It  was  given  the  Jews 

oVfios  7TJg^op^JOJ  ,  Xj  V7ro  xAoj»  dyxpyfyoi  ,  $  iroXv^iv  -jr\<xvY\z  e-aq-oucri ,  as  the  Author  Lib.  5. «.  18. 

of  the  Apoftolical  conftitution  affirms,  that  being  loaden  with  theexpence  of  facri- 
fices to  one  God ,  they  might  not  be  greedy  upon  the  fame  terms  to  run  after  many  : 

and  therefore  the  fame  Author  affirms  ,  before  their  golden  calf  and  other  idolatries , 
Stcrijices  were  not  commanded  to  the  Jews ,  but  perfwaded  only;  recommended,  and 
left  unto  their  liberty.  By  which  we  are  at  laft  brought  to  this  truth,  That  it 

was  taught  by  God  to  Adam  y  and  by  himtaught~to  his  pofterity  ,  that  they  fhould in  their  feveral  manners  worfhipGod  by  giving  to  him  fomething  of  all  that  he  had 
given  us;  and  therefore  fomething  of  our  time  ,  and  fomething  of  our  goods  :  and 
as  that  was  to  be  fpent  in  praifes  and  celebration  of  his  name ,  fo  thefe  were  to  be 
given  in  confumptive  offerings  ;  but  the  manner  and  the  meafure  was  left  to  Num.  7. 
choice,  and  taught  by  fuperadded  reafons  and  pofitive  laws  :  and  in  this  fenfe  are 
thofe  words  to  be  underftood  which  above  I  cited  out  of  Juftin  <$JMartyr  and  S.  Chry- 
foftom.  To  this  purpofe  Aquinas  cites  the  glofs  upon  the  fecond  of  the  ColoJJians, 
faying,  Ante  tempus  legisjuftos  per  interior  em  inftin&um  inftruBos  fuiffe  de  modo  colen- 
di  Deum  ,  quos  alii  fequebantur  ;  poftmodum  vero  exterioribus  praceptis  circa  hoc 
homines  fuiffe  inftruBos  ,  qua  prxterire  pefliftrum  eft.  Before  the  Law  the  righ- 

teous had  a  certain  inftincT:  by  which  they  were  taught  how  to  worfhipGod,  to 
wit  in  the  actions  of  internal  religion ;  but  afterwards  they  were  inftrudted  by 
outward  precepts.  That  is,  the  natural  religion  confifting  in  prayers  and  praifes> 
in  fubmitting  our  underftandings  and  fubjecling  our  wills,  in  thefe  things  the  wife 
Patriarchs  were  inftrucl:ed  by  right  reafon  and  the  natural  duty  of  Men  to  God : 
but  as  for  all  external  religions,  in  thefe  things  they  had  a  Teacher  and  a  guide  ; 
of  thefe  things  they  were  to  do  nothing  of  their  own  heads.  In  whatfoever  is  from 
within  there  can  be  no  Will-worlhip,  for  all  that  the  Soul  can  do  is  Gods  right ;  and 
no  act  of  faith  or  hope  in  God ,  no  charity,  no  degree  of  charity  ,  or  confidence, 
or  defire  to  pleafe  him  can  be  fuperftitious.  Bat  becaufe  in  outward  actions 
there  may  be  undecent  expreflions  or  unapt  minifteries,  or  inftances  not  relative to 
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to  a  law  of  God  or  a  Councel  Evangelical,"  there  may  be  irregularity  and  obliquity, or  direct  excefs,.or  imprudent  expreffions  ,  therefore  they  needed  Matters  and 
Teachers ,  but  their  great  teacher  was  God.     Deum  docuiffe  jidam  cultum  divi- 

vum  quo  ejm  benevolentiam  recuperaret  quam  per  peccatum  tranfgreffionis  amiferat; 

ipfumque  docuiffe  filios  fuos  dare  Deo  decimas  &  pri-mitias ,  faid  Hugo  de  S.  Viftore. 

.'"    ,    God  taught  Adam  how  to  worfhiphim,  and  by  what  means  to  recover  his  favour, 
pertidiaEufebii  from  which  he  by  tranfgreffion  fell  (  the  fame  is  affirmed  by  S.  Athanafms  *  : )  but 
&iibro  fuper  that  which  he  adds  ,  that  jidam  taught  his  children  to  give  firft  fruits  and  tenths, 

mfa'twdhT  *  know  not  uPon  wnat  authority  he  affirms  it.     Indeed  Jofephtts  feems  to  fay  fome- 
funt.  thing  againft  it  ;  0  Sreos  r)  T&UTJ1  fxccXXov  tiS^bIcci  ny   S'vcria,  tqis  ocvfofxolrois  £j  kcltcI  (poaiv 

■>  iq-  J"        yeyoaiv  T/jt/.wf4'j©«  ,   o-AA'  «  to/s  jcoT  eTivoiav  ctv^rpcairM  7r?\€ovixAa  ■kocJoc  Qictv  7re(tvxo(ri , 
God  is  not  pleas'd  fo  much  in  oblation  of  fuch  things  which  the  greedinefs  and  vio- 
lence  of  man  forces  from  the  Earth,  fuch  as  are  corn  and  fruits ;  but  is  more  pleas'd 
with  that  which  comes  of  it  felf  naturally  and  eafily,  fuch  asarecattel  and fheep. 
And  therefore  he  fuppofes  God  rejected  Cain  and  accepted  Abel ,    becaufe  Cain 

brought  fruits  which  were  procur'd  by  labor  and  tillage;  but  Abel  offered  fheep, which  came  by  the  eafie  methods  and  pleafing  minifferies  of  Nature.     It  is  certain 
Jofephm  faid  not  true,  and  had  no  warrant  for  his  affirmative  :  but  that  which  his 
difcourfe  does  morally  intimate  is  very  right,   that  the  things  of  mans  invention 
pleafe  not  God ;  but  that  which  comes  from  him  we  muff  give  him  again  ,  and  ferve 
him  by  what  he  hath  given  us,  and  our  religion  muff  be  of  fuch  things  as  come  to  us 
from  God  :  it  muff  be  obedience  or  compliance  ;  it  muff  be  fomething  of  meer  Jove, 
or  fomething  of  love  mingled  with  obedience :  it  is  certain  it  was  fo  in  the  inffance 
of  AbeL 

31,      And  this  appears  in  thofe  words  of  S.  Paul,  By  faith  Abel  offered  facrifice  :  it 
Heb  was  not  therefore  done  by  choice  of  his  own  head;  but  by  the  obedience  if  faith  , 

which  fuppofes  revelation  and  the  command  or  declaration  or  the  will  of  God.  And 
concerning  this,  in  the  traditions  and  writings  of  the  Eafferlings ,  we  find  this 

ffory.  "  In  the  beginning  of  mankind,  when  Eve  for  the  peopling  of  the  world 
"  was  by  God  fo  blefled  in  the  production  of  Children  that  fhe  alwaies  had  twins  be- 
"  fore  the  birth  of  Seth ,  and  the  twins  were  ever  male  and  female,  that  they 

"  might  interchangeably  marry  ,  ne  gens  ft  iwius  <ztat'u  populus  virorum  ,  left 
"  mankinde  fhould  expire  in  one  generation;  „4dam  being  taught  by  God  did  not 
"  allow  the  twins  to  marry,  %s  r,  ju^J  qvoris  cLjjlcl  ryyevzo-a  ̂ i-nfinos  ̂   ̂U^eu^e,  whom  tia- 
c\  ture  her  felf  by  their  divided  birth  had  feparated  and  divided  ;  but  appointed 
"  that  Cain  mould  marry  the  twin-fiffer  of  Abel ,  and  ̂ Abel  fhould  marry  Az.ron 
"  the  twin-fifterof  Cain:  But  Cain  thought  his  own  twin-fiffer  the  more  beautiful, 
"and  refolved  to  marry  her.  jidam  therefore  wifhed  them  to  inquire  of  God 
"  by  facrifice ;  which  they  did  :  and  becaufe  Gains  facrifice  was  rejected ,  and  his 

"hopes  made  void,  and  his  defire  not  confentedto,  he  kill'd  his  Brother  Abel; 
"  whofe  twin-fiffer  after  fell  to  the  portion  of  Seth ,  who  had  none  of  his  own. 
Upon  this  occafion  facrifices  were  firft  offered.  Now  whether  God  taught 
the  religion  of  it  firft  to  Adam,  or  immediately  to  Cain  and  Abel,  yet  it  is 
certain  from  the  Apoftle  ( upon  whom  me  may  reiie ,  though  upon  the  tradition 
of  the  Eafterlings  we  may  not )  that  Abel  did  his  religion  from  the  principle  of  faith ; 
and  therefore  that  manner  of  worfhipping  God  did  not  confift  only  in  manners, 
but  in  fupernatural  myffery;  that  is,  all  external  forms  of  worfhipping  are  no 
parts  of  moral  duty,  but  depend  upon  divine  mftitution  and  divine  acceptance: 
and  although  any  external  rite  that  is  founded  upon  a  natural  rule  of  vertue  may 

be  accepted  into  religion  ,  when  that  vertue  is  a  law  ;  yet  nothing  muft  be  pre- 

fented  to  God  but  what  himfelf  hath  chofen  fome  way  or  other.  Superttitio  es~l 
quando  traditioni  human*  Religioni's  nomen  applicatur ,  faid  the  Glofte  [_in  Co- 
loff.  2.]  when  any  tradition  or  invention  of  man  is  called  Religion,  the  pro- 

per name  of  it  is  fuperftition ;  that  is,  when  any  thing  is  brought  into  Religion 
and  is  it  felf  made  to  be  a  worfhip  of  God  ,  it  is  a  will-vporfhip  in  the  Criminal 
fenfe.  Hanc  video  fapientiffimorum  fuiffe  fententiam  ,  legem  ntque  heminum  inge- 

lib.i.&lib.  a.  nits  excogitatam  ,  neque  fcitum  aliquod  ejfe  populorum  ,  fed  sternum  quiddam  , 

Vd^pTt '  d  1  Quo^  tiriirvtrfum  mundum  regeret  ,  imperandi  prohibendique  fapientia.  It  a  princi- 
10.  dekgibus.  pern  legem  iUamy    t3>    ultimam  mentem  ejfe  dicebant  cmnia  raticr.e  aut  cvgentis  aut 

vet  ant  is 
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vetantis  Dei,  faid  Cicero.  Neither  the  wit  of  man,  nor  the  content  of  the  people  is 
a  competent  warranty  for  any  prime  law;  for  law  is  an  eternal  thing,  fit  to  govern 
the  world,  it  is  the  wifdom  of  God  commanding  or  forbidding.  Reafon  indeed  is  the 
aptnefs,  the  difpofition,  the  capacity  and  matter  of  the  eternal  law ;  but  the  life  and 
form  of  it  is  the  command  of  God.  Every  plant  which  my  Heavenly  father  hath  not 
planted  frail  be  rooted  up.  Some  plants  arife  from  feed,  fome  from  flips  and  fuckers, 
fome  are  grafted,  and  fome  inoculated ;  and  all  thefe  will  grow,  and  bring  forth 
pleafing  fruit ;  but  if  it  grows  wild>  that  is,  of  its  own  accord,  the  fruit  is  fit  for 
nothing,  and  the  tree  is  fit  for  burning. 

RULE    xiv; 

The  Chriflian  law  both  of  Faith  and  Manners  if  fully  contained  in  the  Holy  Scriptures  •  and 
from  thence  only  can  the  Conference  have  divine  Warrant  and  Authority. 

i./^\F  the  perfection  and  fulnefs  of  the  Chriftian  law  I  have  already  given  accounts ; 
V_/  but  where  this  law  is  recorded,  and  that  the  Holy  Scriptures  are  the  perfect 
and  only  Digeft  of  it,  is  the  matter  of  the  prefent  Rule,  which  is  of  great  ufe  in  the 
Rule  of  Confidence  ;  becaufe  if  we  know  not  where  our  Rule  is  to  be  found,  and  if 
there  can  be  feveral  Tables  of  the  law  pretended,  our  obedience  muft  be  by  chance 
or  our  own  choice,  that  is,  it  cannot  be  obedience ,  which  muft  be  voluntary 

in  the  fubmiiHon,  and  therefore  cannot  he  chance,  and  it  mull  be  'determin'd 
by  the  fuperior,  and  therefore  cannot  be  our  own  antecedent  choice,  but  what  is  chofen 
for  us. 

2.  That  the  Holy  Scriptures  of  the  Old  and  Hew  Teftament  do  contain  the  whole 
will  and  law  of  God  is  affirmed  by  the  primitive  Fathers ,  and  by  all  the  re- 

formed Churches ;  that  the  Scriptures  are  not  a  perfect  Rule  of  Faith  and  man- 
ners, but  that  Tradition  is  to  be  added  to  make  it  a  full  repoficory  of  the  Divine 

will,  is  affirmed  by  the  Church  of  Rome.  For  the  eftablifhing  of  the  truth  in  this 
great  rule  and  directory  of  Confcience,  I  fhall  firft  fhew,  as  matter  of  fa  clr,  that  the 
Church  of  God  in  all  the  firft  and  beft  ages,  when  tradition  could  be  more  cer- 

tain, and  aflent  to  it  might  be  more  reafonable,  did  neverthelefs  take  the 
Holy  Scriptures  for  their  only  rule  of  faith  and  manners.  2..  Next ,  I  fhall 
fhew  what  ufe  there  was  of  Traditions.  3.  That  the  topick  of  traditions,  after 
the  confignation  of  the  Canon  of  Scripture,  was  not  only  of  little  ufe  in  any  thing, 
but  falfe  in  many  things,  and  therefore  unfafe  in  all  queftions;  and  as  the  world 
grew  older,  traditions  grew  more  uncertain,  and  the  argument  from  tradition  was 
intolerably  worfe. 

3.  I.  That  the  firfi  ages  of  the  Church  did  appeal  to  Scripture  in  all  their  queftions,  I 
appeal  to  thefe  teftimonies.  S.  Clemens  of  Alexandria  hath  thefe  excellent  words, 

Ou  y>  cc7TAcus  ccTo(pccivoix)^oii  (£vvpu7rois  ir^patyoi^j ,  ois  xJ  olvr<t7ro(pcciv€^rcct  eir  'i?v\i  Clem.Alexi 
£i;€q"iv  «<r  «x  a-px«  f^ovov  ccttaojs  &.ir&v  to  d^o>a,v  ,  ccXhct  TTif&acLoJou  da  to 
T^eypivt  «  nUu  e£  clv$pw7rwv  «Wjutyj&)j^j  fxccprv qjlccv  ,  ctAAct  th  t«  Kugia  (poovy  iri- 

q*u[*.e$cx.  to  £wT«f>fyjoj',  r\  7r<x,cu)p  oiiroS'ei^icav  e%eyyvooTe&L ,  jJictAhov  q  f\  fjcovn  ccttq- 

£&£is  vo-cl.  ruy^olvei.  It  is  not  fit  that  we  fhould  {imply  attend  to  the  affirmatives 
of  men,  for  our  Nay  may  be  as  good  as  their  Te-a.  But  if  the  thing  be  matter  of 
faith,    and  not  of  opinion  only,    let  us  not  ft  ay  for  a  teftimony  of  man ,    but    confirm 
our  queftion  by  the  word  of  God ;  which  is  the  moft  certain  of  all,  or  is  indeed  ra- 

ther the  only  demonftration.  Now  that  there  may  be  no  ftarting-hole  from  thefe  words 
of  the  Saint,  I  only  add  this,  that  it  is  plain  from  the  whole  order  of  his  difcourfe 

that  he  fpeaks  only  of  the  word  of  God  written.  •  For  the  words  before  are  thefe,  Do 
they  take  away  all  demonftration, or  do  they  affirm  that  there  is  any  ?  Jfiuppofie  they  will. grant 
there  U  fome  ;  unlefi  they  have  loft  their  fenfes.  But  if  there  be  any  demonflration,  it  is 

neceffary  that  we  make  inquiry  ̂   <k  n$S  <LwtfS  y£ct,$<av  ottfjiccvtoalvetv  cliroS'miJiKoos,  and  from 
the  Scriptures  to  learn  demonstratively.  And  a  little  after  he  adds,  they  that  imploy 
their  time  about  the  befi  things,  never  give  over  their  fearchirig  after  truth  ttqjlv 

dv  tUjj  oiTroS'ei^iv  dir  ctwtfS  XaL&wcri  rPfl1  y^<poiv  ,  until  from  the  Scriptures  they 
have  got  a  demonflration.     He  fpeaks  againft  the  Gnoftieks,  who  pretended    to 

feeret 
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fecret  traditions  from  I  know  not  who :  againft  them  he  advifis  Chriftians  xccrayv- 

&t,a<xi  $yesi<pou's,  cc7ro£&%ea  'QnCyTw,  to  wax  old  in  the  Scriptures,  thence  to  feek  for 
demonfirations,  and  by  that  rule  to  frame  our  lives. 

4*  S. Bafll  in  his  Ethics  defintt.  l6  A&  'ma.v  ft\p.ct,  *i  ̂ -^JiyfjLcc  'miqScfrai  ry  [jLccp-rvg/a  nrns  Sreo- 
7ri'guVy  ytP-ffih  &*  'urXYieptyo&.oLv  jufyJ  *?$$ olycx&Qsvy  ovtqpttIw  q  t^S  ̂asovn^Zvy  whatfoever  if 
done  or  [aid  ought  to  he  confirmed  hy  the  tejiimony  of  the  Divinely-infpired  Scripture ;  both 
for  the  full  per fwafion  of  the  good,  as  alfo  for  the  condemnation  of  the  evil:  ̂ ndv  fiy.a,  w 
vreJZyfjLct,  that  is,  every  thing  that  belongs  to  faith  and  manners,  not  every  indiffe- 

rent thing,  but  every  thing  of  duty ;  not  every  thing  of  a  man,  but  every 
thing  of  a  Chriftian ;  not  things  of  natural  life,  but  of  the  fupernatural. 
Which  fenfe  of  his  words  clearly  excludes  the  neceflity  of  tradition ,  and 

yet  intends  not  to  exclude  either  liberty,  or  humane  laws,  or  the  conduct  of  pru- 
dence. 

In  Match.  5.   To  the  like  purpofe  is  that  of  Origen :  Debemus  ergo  ad  teflimonium  verborum 

trad. 5.  qu<t  proferimus  in  doBrina,  proferre  fenfum  fcripturt,    quafi  confirmantem  quern  expo- 
nimus  fenfum,  we  ought  to  bring  Scripture  for  the  confirmation  of  our  expofition  : 
which  words  of  his  are  very  considerable  to  thofe  who  are  carneft  for  our  admit- 

tance of  traditive  interpretation  of  Scriptures.  Concerning  which  in  palling  by 
(becaufe  it  will  be  nothing  to  the  main  inquiry,  which  is  not  how  Scripture 
is  to  be  underftood ,  but  whether  being  rightly  underftood  it  be  a  fufficient 
rule  of  faith  and  manners)  I  /hall  give  this  account:  That  befides  there  are 
( I  mean  in  matters  of  faith ,  not  in  matters  ritual  and  of  government )  no 
fuch  traditive  commentaries ;  there  being  no  greater  variety  and  difference 
amongft:  the  ancient  and  modern  writers  commonly  and  refpectively  in  any 
thing  then  in  their  expofitions  of  Scripture;  no  where  fo  great  liberty,  no 
where  fo  little  agreement;  befides  this,  I  fay,  that  they  are  in  commenta- 

ries of  Scriptures  to  be  lookt  upon  as  fo  many  fingle  perfons,  becaufe  there 
was  no  publickauthentick  commentary  any  where,  no  aflemblies  in  order  to  any 
fuch  expofitions,  no  tradition  pretended  for  the  fenfe  of  controverted  places  3  but 

they  us'd  right  reafon,  the  analogy  of  faith,  the  fenfe  of  the  words,  and  the  notice 
of  the  originals,    and  fo  they  expounded  certainly  or  probably  according  as  ithap- 

Orat.  contra   nec|      according  to  that  ofS.  Athanafms.     Sunt  vero  eti am  mult i  San&orum  Mariftro- Gcntes.  ,.,    .  .  °r       .      .  ^     J  .  ,      r    .  .  <? J 
rum  libn  tn  quos p  quis  incurrat  ajjequetur  quodammodo  fcrtpturarum  interpret attonem. 
There  are  many  books  of  the  holy  Doctors,  upon  which  if  one  chance  to  light,  he 
may  in  fome  meafure  attain  to  the  interpretation  of  the  Scriptures.     But  when  they 
(  according  to  Origens  way  here  defcribed  )  confirmed  an  expofition  of  one  place  by 
the  docftrine  of  another,  then  and  then  only  they  thought  they  had  the  aVo<T«£tf  ye&- 
cpntri,    the  Scripture-demonftration,    and  a  matter  of  faith  and  of  neceffary  belief, 

in  cap.  3.cp.    ancj  tijat  thjs  was  tfoc  j^y  0f  the  Chriftian  Doctors,   Origen  docs  exprefly  af- 
firm.    "Afterwards,   as  Pauls  cuftom  is  he  would  verifie  from  the  holy  Scrip- 

"  tures  what  he  had  faid  3  fo  alfo  giving  an  example  to  the  Doctors   of  the 
"Church,-  that  what  they   fpeak    to   the  people  fhould   not  be  of  their  own 
"fenfe,    but  confirmed  by  divine  teftimonies  :   For  if  he,    fuch  and  fo  great  an 
"  Apoftle  ,    did  not  fuppofe  his  own  authority  fufficient  warrant  to  his  fayings,  un- 
"  lefs  he  make  it  appear  that  what  he  fays  is  written  in  the  Law  and  the  Prophets : 
"  how  much  more  ought  we  little  ones  obferve  this,   that  we  do  not  bring  forth 
"  ours,    but  the  Sentences  of  the  holy  Spirit,  viz.  from  Scripture ;  for  that  was  the 
practice  of  S.  Paul,    whom  he  in  this  place  for  that  very  thing  propounds  as  imi- 

S.CyriLHie-   table.      And  in  purfuance  of  this  example  and  advice,    S.  Cyril  exprefles  himfelf 

jitikmiua-   Per&ctly,  /**>  ?  ̂aui  tvpecrioAoyicus  <Brepcre%e  attend  not  to  my  inventions  ;    for  you 

torum.  may  pofjibly  be  deceiv'd  :    but  truft  no  words,    laV  p.ri  |K,a'8*is  qal  *P(S  Sraoov  y&Mpoov, 
unlefs  thou  doft  learn  it  from  the  Divine  Scriptures.     And  more  fully  yet  he  fpeaks 

•     in  another  place ;  fpeaking  of  faith  In  the  H.  Trinity  he  advifes   them  to  retain 
Catech.  that  zeal  in  their  mind,    which  by  heads,    or  fummaries  is   already  lightly  expound- 

4.iliumnut.  gj  tQ  ^  yuf  -^  qq^  grant,  /hall  according  to  my  flrength  be  demonftrated  to  you 
by  Scripture,  A«  y%  njxiQji  rP^SSreioov  xj  clyiwv  *?  'wl^eus  jj.v<^ygji.oov  fj.y\£z  to  tu^ov  a-veu  *tfS 
Sr&uv  7rctejt,£t<Po£-oti  ye^yvv.  For  it  behoves  us  not  to  deliver  fo  much  as  the  leaft  thing 
of  the  holy  myfleries  of  faith  without  the  Divine  Scriptures,  nor  to  be  moved  with 

probable  difcourfes.  Neither  give  credit  tome  freaking,  unlefiwhat  is  fjpokenbe  demon- 

firated  by  the  holy  Scriptures :    £  cr&jTwg/a  $  oLwrn  •£  W$~g<wi  vyffi  vx.  e.#  Ivpzo-toXoyizi  aAA* & 
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If  ctTrofelZeas  <?}£  Sreloov  ££  7^9^^ ,  for  that  is  the  fecurity  of  our  faith  which  is  derivd 

not  from  witty  invent  ions, but  from  the  demonftration  of  divine  Scriptures.     Omne  quod  lo- 

quimur  debemus  affirmare  defcripturis  Sanblis, faid  S.Hierom,TL\cty  thing  that  wc  fpeak 

we  muft  prove  it  from  the  holy  Scriptures;  not  every  thing  abfolutely  but  every  nPia  op-
 

ening of  religion  ,  every  thing  of  faith  and  manners  :  and  if  all  this  be  not  in  the 

Scriptures,  it  can  have  no  juft  authority.     Hoc  quia  de  fcripturis  authoritatem  non 

habet  eadem  facilitate  contemnitur  quaprobatur,  If  it  have  not  its  warrant  from  Scrip-  idem  inMatth. 

ture,  it  may  with  as  much  eafe  be  defpis'd  as  it  was  offered.     Where  though  S."?*2* 
Hierom  fpeaks  of  a  particular  .queftion,  viz,  whether  Zecharias  the  fon  otBarachias 

were  the  Father  oijohn  the  Baptift  5  yet  it  could  not  have  been  applied  to  this  parti- 

cular if  it  had  not  been  true  in  the  general,That  every  thing  of  religion  may  be  reject- 

ed that  is  not  prov'd  from  Scripture.     But  this  is  exprefly  affirmd  by  S.  Chryfoftom  ;  H«mil.in  pral. 

Nam  fi  quid  dicitur  abfque  Scriptura  auditorumcogitatio  claudicat,8cc.  If  any  thing  be9"3' (poken  without  Scripture  the  thought  of  the  hearers  is  lame  ;  fometimes  inclining  to  ajfent, 

fometimes  declining ;  fometimes  rejecting  the  opinion  as  frivolous  ,  fometimes  receiving 

it  as  probable :  but  when  a  teftimony  of  the  Divine  voice  proceeds  from  Scripture,  it  con- 

firms the  freech  of  him  that  fpeaks  ,  and  the  mind  of  him  that  hears.     And  upon  this  ac- 

count it  was  that  S.Cyril  of  Alexandria,  being  to  difpute  with  theodoret  concern- 

ing fome  myfterious  queftions  of  Religion  ,  refus'd  to  confer  but  from  the  foun*  Ad  Euoptium. 

tains  of  Scripture.      It  became  him  (faies  he)  being  exercis'd  in  Scriptures, pnee  his  de* 
fire  was  to  confer  with  me  about  divine  myfieries ,  to  fpeak  with  us  only. out  of  the  Holy 

Scriptures,  and  fo  to  frame  his  difcourfe  as  becomes  holy  things.      And  I  mould  wonder  if 

Iheodoret  fhould  do  otherwife  :  for  he  himfelf  brings  in  the  orthodox  Chriftian  fay- 

ing to  Eraniftes,   py  fAOi  Xoyio-fAus  x)  avAAoyio-pvs dv$rpw7Tivv>  7r£pcreviy>trii'  syco  y>  (A-ovriTrel-  D;aiop  r  c>(y. 
S-opctiTvi  2re!ctyey><py'  Tellnotmeofyourlogifinesandfyllogifmes:  1  rely  upon  Scripture 
alone.     In  which  fhort  fentence  he  makes  provifion  againft  all  devices  of  mans  inven- 

ting ;  but  he  eftablifhes  a  remedy  and  an  affirmative  that  is  equally  ftrong  againft 
all  pretention  of  traditions  befides  Scripture ,  by  faying  that  Scripture  alone  is  the 
ground  of  his  confidence ,  the  argument  of  his  perfwafion  in  matters  of  Religion. 
But  S.  Anftin  eftablifhes  the  fame  fufEcient  and  only  rule  of  Scripture,  and  by  way  of 

inftance  excludes  the  Authority  of  Councels.     Sed  nunc,  nee  ego  Nicenum  nee  tu  debes  £2JJ^!^ 
\4rminenfe  tanquam  pr  judicatures  prof  err  e  Concilium.     JSTeque  ego  hujus  author  it  ate  ne-  cap.  14. 
que  tu  illius  detmeris  :  Scripturarum  authoritatibws,  non  quorumcunque  propr?is,fed  utrif- 
que  communibus  teftibus ,  res  cum  re,  caufa  cum  caufa,  ratio  cum  rat  tone  concert  et,  I  ought 
not  to  ur^e  the  Nicene  Council,  nor  you  that  of  Ariminum ;  as  prejudging  the  queftion  on 
either  fide.     But  let  the  caufes  be  confronted ,  argument  againft  argument,  matter  againft 
matter,  thing  againft  thing  by  the  authorities  of  Scripture,  which  are  the  witnejfes  com- 

mon to  us  both.     By  wl^ich  words,  if  S.  Auftins  affirmative  can  prevail ,  it  is  certain 

that  nothing  ought  to  be  pretended  for  argument  but  Scripture  in  matters-  of  Religi- 
on.    For  if  a  General  Council ,  which  is  the  beft  witnefs  of  tradition  ,  the  beft  ex- 

pounder of  Scripture ,  the  beft  determiner  of  a  queftion,  is  not  a  competent  mea- 
fure  of  determination  ,  then  certainly  nothing  elfe  can  pretend  to  it,  nothing  but 

Scripture.     And  if  it  be  replied,  that  this  is  only  affirm'd  by  him  in  cafe  that  two 
Councils  are  or  feem  contrary  :  1  anfwer  that  if  Councils  can  be  or  feem  contrary, 
fo  that  wife  and  good  men  cannot  competently  infill:  upon  their  teftimony,  it  is 

certain  a  man  may  be  deceived,  or  cannot  juftly  be  determin'd  by  any  topick  but  the 
words  and  confequences  of  Scripture;  andifthisbetheonly  probation,  then  it  is 

fufficient,  that's  certain.     But  that  will  be  a  diftincl:  confideration.     In  the  mean 
time  that  which  I  intend  to  perfwade  by  thefe  teftimonies,  is  that  the  Fathers  of  the 
Primitive  Church  did  in  all  their  myfterious  inquiries  of  religion ,  in  all  matters  of 

faith  and  manners,  admit  no  argument  but  what  was  deriv'd  from  Scripture*.  *  Vos  He  it  is, Licet :  nos,Nsi4 

licet.  Inter  licet  veffrum,  &  non  licet  noflrurn,  nutanl  fUTremigant  animi  populorutn.-  Hemo  yol'xsciedat,  nemo  nobis :  onmes  conteatiofi ho- mines fumus  :  quarendi  funt  Jttdices  :  fi  Chriiliani,  di  utrdque  parte  dari  non  poffunt,  quia  sludiis  Veritas  impeditur.  Tie f oris  quarendnstft 
Judex  '.  ft  Paganut,  non  poteji  nvjji  Clnifhana  J.creta  ;jijudteus,  inimicus  eft  Chrisliani  baptifmatis.  Er<ro  in  t,  r vis  nullum  dehac  re  reperiri 
poterit  judicium:  deceelo  qtt-arendttSesl  Judex.  Sed  ut  quid  pulj'amus  ad  Coalum,  cum  habeamus  hie  tn  Evangelio  te ft  amentum  1  Optat. lib.  5.  contr.  Pctrmen. 

Ego  jolts  eis  fcrtptorum  qui  jam  Canonici  appellantur,didici  hunc  timorem  henoremque  deferre,  ut  mullam  eorum  fcribendo  erraffe  andean 
credere  '.alios  au-tem  ita  lego  ut  quantahbet  fanclitate  doarindqne  polleant :  non  tied  verum  putem  quia  ipfi  ita  [enferunt,  fed  quia  mihi  velfer 
illos  anthores  C.tnonicos,vel  probabili  r at'tone ,  quod  a  vritate  non  abhorreat }  per^uadere  potuerunt .    S.jlugufi.ep.  19.  ad  Hicrouymum. 

Sidivimmm  fcriptur.tntm,  earum  fcil.qtt.e  Caifo'ntctt  inE.chfi.i  nam  nxtur,  per/picuS  aliquid  firmatur  authoritate,  fine  alia  dubil at'tone credendumesl.  Alusvero  tefiibus  vel  teftunoniis  quibus  aliqnli  c,-\l-.ndum  effe  fttadetttry  tibi  credere-vel non  credere  licet ,SV.  lb.  Ep.  112..  Vifo 
eunlem  lib.  ad Donati/}.ts  pasico'Jationem  cap.^i  5.C?  lib.  deVnitan,  EcclejU  cap.  i8..C5'ip.  lib.  2.  de  baptif.contra  Donatiftas,  cap,  y 

I  i  2.  Nexfc 

• 
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6.  2.  Next  to  this  and  like  it  is,  that  the  primitive  Doctors  did  confute  all  herefies 
from  Scripture  ;  which  could  no  way  be  done,  but  that  becaufe  Reclum  efl  index  fui 
ty  obliqui,  that  which  isftraight  will  demonftrate  its  own  ftraitnefs  and  the  crook- 
ednefs  of  that  which  is  crooked.  Scripture  muft  be  a  rule  of  all  religion  and  all 
faith,  and  therefore  fufficient  to  reprove  all  vice  and  every  herefie.     So  Tertullian 

DeRefor.  car-  difcourfes,  jiufer  b&reticis  qua  cum  Ethnicis  fapiunt ,  ut  de  Scripturis  folis  qu<zftiones 
fuasfifiant,  Take  from  hereticks  their  .Ethnic  learning ,  that  they  may  difpute  their 

TraS.  ag.  in   queftions  out  of  Scripture  only.     To  this  purpofe  Origen  brings  in  the  precedent  of 
Mat*.  our  Blefled  Lord,  from  Scriptures  confuting  the  herclie  of  the  Sadducees  about  the 

Refurrection.  As  Chrift  did,  fie  facient  &  Cbrifti  imitatores  exemplis  Scripturarum, 

quibus  oportet  fecundumfanam  doftrinamomnemvocem  obmutefcere  Fharaonis-,  fowill 
the  followers  of  Chrift  do  by  the  examples  of  Scriptures,  which  will  put  to  filence 
every  voice  of  Pharaoh ;  that  is,  every  doctrine  of  the  adverfaries.  Plainer  yet  are 
thofe  excellent  words  of  S.  jithanafius ,  fpeakingbut  of  a  fmall  part  of  Scripture, 

EpifUdEpia.even  fo  much  as  was  fufficient  to  prove  the  articles  of  the  Nicene  Creed  :  CH^S  oir  <Lu- 
th  TTOL^cji  <T^S7roi]epoJv  KctloL  tccs  ̂ fl*s  ye#.(pia,s  opoAoyyveiO-ct  iritis  duTcLfxy;  'Q~i  ir^ps  CCVCL- 
7£?7rLjj  fjisv  7ra(rns  ctcrefiielcLS  ,   cvq*cc<nv  q  *?  Ivareft&cts  cv¥L&iq'Cf)  7r thews'  ht  Cays,Tbat  faith 
which  the  Fathers  confeffed  at  Nice  ,  according  to  the  Holy  Scriptures ;  was  fufficient  to 

.    reprove  all  [heretical]  impiety  ,  and  to  eftablifh  our  Religion  or  faith  in  Chrift.     And 
Homii.  58. in  therefore  S.  Chryfofiom  compares  the  Scriptures  to  a  door :  dvreu  y%  iuas  irpQadyMai  ™ 

Sreco  ,  Xj  tujj  ̂ eoyvoocrictv  ccvoiyvaiv  .  •  .  •  «tws   a7rox.A««   rois  aipelix.ots  tIw  eicoPov,  tor 
they  lead  us  to  God  ,  and  open  to  us  the  knowledge  of  God,  and  keep  hereticks  from  en- 
tring  in.     The  metaphor  is  dogmatical  and  plain  enough  without  a  commentary. 
The  Scripture  muft  be  the  port  at  which  every  article  of  faith  muft  go  forth,  and  by 

Adillud  [ad    which  every  herefie  can  be  kept  from  the  fold  of  Chrift.      (^ua  ignoramus  ex  ea  difci- 
docendum]  in   mus.  So  theodoret.  Whatfoever  we  are  ignorant  of,  we  learn  from  thence.  Nihil  efl  quod 

ibi?em°th'3'  ne(lueat  Scripturis  dtffolvi.    Solheophylacl.   There  is  no  difficulty  but  may  be  united 
by  the  Scriptures. 

7.  The  Author  of  the  imperfect  work  upon  S.  ̂ Matthew,  ufually  attributes  to  S. Chry- 
fofiom, difcourfes  pertinently  and  extreme  fully  to  this  article,  then  [when  ye  fhall 

fee  the  abomination  of  defolat'ton  fianding  in  the  holy  placed  that  is,  when  ye  fhall  fee  im- 
pious herefie,  which  is  the  army  of  Antichrifi ,  fianding  in  the  holy  places  of  the  Church, 

in  that  time  [he  which  is  in  Judaa  let  him  flee  to  the  mountains,']  that  is,  they  who  are  in 
Chriftianity ,  let  them  run  to  the  Scriptures,  jind  why  does  he  command  all  Chrifiians 
in  that  time  to  run  to  the  Scriptures  ?  Becaufe  ever  fine  e  herefie  did  infeft  thofe  Churches, 
there  can  he  no  proof  of  true  Chriftianity ,  nor  any  other  refuge  far  Christians  who  would 
know  the  truth  of  faith ,  but  that  of  the  Divine  Scripture.  And  a  little  after,  Now  by 
no  means  can  be  that  de  fires,  come  to  know  which  is  the  true  Church  of  Chrift,  but  only  by  the 
Scriptures ....  Our  Lord  therefore  knowing  that  there  would  he  fo  great  a  confufion  in 
the  laft  dayes,  commands  that  allchrifiians  who  would  be  ejtablifhed  in  the  truth  of  faith 
fhouldflye  to  nothing  but  to  the  Scriptures.  Thefe  words  in  fome  editions  of  the  works 

of  S.  Lhryfoflom  are  fcratch'd  out  by  a  Roman  hand  ,  to  the  regret  of  fome  of  his  own 
party ,  and  the  fhame  of  them  that  fuffered  it  or  are  pieafed  with  it.  All  that  I 

fhall  fay  to  the  book  is  this,  that  it  is  very  often  urg'd  by  the  greateft  patrons  of  tra- 
dition to  ferve  their  ends  in  many  other  queftions,  and  therefore  cannot  be  rejected 

upon  pretence  of  not  being  S.  chryfofiom  s ;  much  lefs  upon  pretence  that  it  was 

written  or  interpolated  by  an  jtrrian ;  becaufe  the  jirrians  call'd  for  Scripture  in  the 
ufe  of  the  word  opov<ri(&,  but  for  the  thing  it  felf  they  offer 'd  to  be  tried  by  tradi- 

tion :  and  fo  did  the  Catholicks ,  as  it  hapned,  or  as  the  peeviihnefs  of  their  adverfa- 
ries, or  the  advantages  of  the  queftion  did  prompt  them  ;  but  the  Catholicks  and  the 

drrians  never  did  differ  upon  the  queftion  of  the  fufficiency  of  Scripture.     But  as 

Defcript  Eccl  ̂or  t^ie  book,  it  is  liber  doftus  &  minime  fpernendus,  faies  Bellarmine  ;  and  fo  is  this 

deS.  joh.'      '  teftimony :  and  the  rather  becaufe  it  is  perfectly  agreeing  with  the  doctrine  of  the Chryfott.       0ther  Fathers. 

8  So  S.  ̂ uguftine,  contra  infidiofos  err  ores  Deus  voluit  ponere  firmamentum  in  Scriptu- 
ris ,  contra  quas  nuQus  audet  loqui  quoquo  modo  fe  vult  videri  Ckriftianttm  ,    Againft 

Epift  johan.  treacncrous  errors  God  would  place  our  ftrength  in  the  fcriptures ;  againft  which 
none  that  would  any  way  feem  a  Ghriftian  dares  to  fpeak-  And  a  little  after  he  adds 
this  example.  When  Chrift  offered  himfelf  to  Thomas  to  be  handled,  non  illi  fuffecit 
nil!  de  fcripturis  confirmarct  cor  credentium,  Chrift  thought  it  not  enough  unlefs  out  of 

the 
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the  fcriptures  he  had  confirmed  the  heart  of  the  believers  :  profpiciebat  enim  nos  futu- 
ros,  He  fore favp  that  we  Jhould  come  after:  For  if  they  therefore  believed  becaufe  they 

held  and  handled  him  ,  what  do  we?  Chrift  if  a/bended  into  heaven,  not  to  return  but 

at  the  end  of  the  world  that  he  may  judge  the  quick  and  the  dead  :  whence  fiall  we  believe 

but  by  that  by  which  he  confirm  d  them  who  handled  him  ?    He  opened  unto  them  the 

Scriptures  ~]  The  Scriptures  therefore  are  the  great  repofitory  and  the  great  fecuri- 
tyof  faith.     They  are  alfo  the  great  and  the  only  deletery  ofherefies.     So  Jufltis 

Orgilitanus  expounds  that  of  the  Canticles  \_  take  the  little  foxes  ]  that  is,  convincite 

h&reticos  eorumque  verfutias  fanctarum  Scripturarum  concludite  teftimoniis ;  convince 
hereticks,    and  reftrain  their  fubtleties  and  crafts  with  the  teftimonies  of  Holy 

Scriptures.     And  thus  in  fact  the  fathers  did  conclude  againft  the  Gnofticks  ,  the 
Valentinians ,  the  ̂ Harcionites,  the  ̂ Manichees,  the  Photinians,  the  yirrians,  the 

Novatians ,  Eutichians  ,  Eunomians  ,  JSteftorians ,  ̂Macedonians  ,  and  all  the  pells 
of  Chriftendom.     Hos  percuffit  gladius.      The    word    of  God  is   (harper  then    a 

two-edged  fword;    and  the  magazines   of  Scripture  were   the  armories    of  the' Church. 

9.     3.  The  Fathers  did  reject  whatfoever  was  offered  as*  an  article  of  faith  or  a  Rule  of 

manners ,  that  was  not  in ,  or  could  not  be  proved  from  Scriptures.      So  Tertullian,  Sed  De°rat- crz 
quoniam  unum  aliquod  attigimus  vacua  obfervationis,  non  pigebit  c&tera  quoque  denotare, 
quibus  merito  vanitas  exprobranda  eft ,  fiquidem  fine  ullius  aut  Dominici  ant  Apoftolici 
pracepti  authoritatefiunt.     Hujufmodi  enim  nonreligioni ,  fed  fuperftitioni  deputantur, 
affect  at  a  t3>  coaBa,  &  curio ft  pot ius  quam  rationalis  officii.     If  you  cannot  fhew  the 

authority  of  a  divine  or  Apoftolical  precept,  your  office  is  not  religion,  but  fuper- 
ftition ,  not  a  reafonable  fervice,  but  curiofity,  coa<5tion  or  affectation.     Pamelitts 

fuppos'd  thefe  words  to  be  very  dangerous  againft  Ecclefiafticai  Traditions.     They 
are  indeed  againft  all  fuch  traditions  as  either  were  meer  matters  of  fact  without 
command  ,  or  were  poftnateto  the  days  of  the  Apoftles,  of  which  nature  are  al- 
moit  all  now  in  reputation  and  practice  amongft  the  Romanifts.     But  more  full  yet 
and  explicative  of  the  former  are  thofe  other  words  of  Tertullian  againft  Hermoge- 

ttes  :  Whether  all  things  were  made  of  praexifting  matter,  I  have  no  where  read,  let  the     p' a2' 
fchool  of  Hermogenes  fhew  where  it  is  written.     St  non  eftfcriptumy  time  at  V<t  illud  ad- 
jicientibas  aut  detrahentibus  deftinatum  ,  If  it  be  not  written,  let  him  fear  the  curfe  of 
them  that  add  or  detract  to  or  from  what  is  written  in  the  Scriptures.     But  S  Bafil  is  Homil.  defide, 

yet  more  decretory :  (pave&L  ex7rfojo-is  iricfews,  j^  uTrepttpccvicts  K&rvyo qjlcc,  *  ol^rsT&iv  n  <^S 

y ey  pct,y~  fxsvcov  >   *i  cTr&poLyeiv  t^T '  fjco  yey^ctfJi^euoov  ,  It  tf  a  manifeft  defection  from  the  faith, 
and  a   conviction  cf pride  ,  either  to  reject  any  thing  of  what  it  written,  or  to  introduce 

any  thi-ng  that  is  not.     And  therefore  in  purfuance  of  this  great  truth  and  meafure  of  *"  AgC"IC!Sj 
confeience  ,  he  gives  this  rule,  ttoLv  to  exlos  $  SreoTve^y  ye&ffi'3  «*•  &*  Trl^iooi  ov  ocy.ocp- 

nricc  'Qav,  Whatfoever  is  without  Scripture ,  not  deriv'd  from  thence,  if  not  of  faith ,  and 
therefore  if  a  fin  :  and  therefore  every  fuch  thing  5.  jiuftin  accurfes  ;  Siquif  five  de 

Chriftoy  five  de  ejus  Ecclefia,  five  de  quacunque  alia  re  qu<z  pertinet  ad  fidem  vitamque  Lib'  3-  <;ontr» 

noflram,  non  die am  ft  nos ,  fed,  quod  Paulus  adjecit,  ft  Angelas  de  coelovobis  annunciaze-  cap.' 6^^  ' 
rit  pr  titer  quam  quod  in  Scripturis  legalibus  &  Evangelicis  accepiftts,  anathema  fit,  If  any 
of  us  I  will  not  fay,  but  if  any  Angel  (for  that  S.  Paul  added)  (hall  fay  any  thing  of 

Chrift  or  of  his  Church  or  of  any  other  thing  pertaining  to  faith  and  our  life  ,  ex- 
cept what  we  have  received  from  the  Scriptures  of  the  Law  and  the  Gofpels  ,  let 

him  be  Anathema.     Scripturis  non  loquentibus  quis  loquetur  ?  If  the  Scriptures  fpeak  . 

not,  who  will  fpeak  ?  faid  S.  Profper.     *<  All  things  which  are  delivered  to  us  by 

"the  Law  and  the  Prophets  and  the  Apoftles  we  receive,  acknowledge  and  confefs,  t  JJ°^'0f n" 
u  neither  do  we  inquire  after  any  thing  elfe :  For  it  cannot  be  that  befide  thofe  things  tamo  ©perum 

Ambrof.  1.  z'. 

3« 

u  which  are  divinely  fpoken  by  the  divine  Oracles  of  the  Old  and  New  Teftament,  we^ 
"fhould  fay  or  at  all  think  any  thing  of  God.     SoS-  Cyril-     Thefe  Fathers  fpeak 
dogmatically*  generally  and  peremptorily  :  nothing  but  what  is  in  Scripture;  no- ^bde  Ti- 

thing of  God,  nothing  of  Chrift,  nothing  of  his  Church,  nothing  of  any  thing  chriftf.  * 
elfe.     Add  to  thefe,  that  by  their  doctrine  of  the  fufficiency  and  fole  ufe  and  necel- 
fity  of  Scripture  in  matters  of  Religion  they  do  exclude  by  name  every  thing  that 
pretends  againft  fcripture.     So  theophilus  jilexandrinus ;  Daemonic!  fpiritus  eft  in- 

ftinblus  fophifmata  humariaruntmentiumfequi,  &  aliquid  extra  Scripturarum authorita*™^1  2' 
tern  fequi,  It  is  the  inftinct  of  the  Devil  to  follow  the  inventions  of  mens  minds, 
and  to  follow  any  thing  without  the  authority  of  the  Scriptures,     No  device,  no  wit, 

Ii  2  no 
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no  argument  or  invention  of  man  is  to  be  admitted  into  religion  ;  nothing  but  Scrip- 

tures :  but  neither  may  traditions  be  received.     Qu<z  abfque  authoritute  t3>  teftimoniis 
Script urarum  qaafi  traditione  ̂ pofolica  fponte  reperiuntt??  confingunt,  percutit  gladius. 

InAgge.c.i.  £Q  s.Hierom.     Thefe  things  which  they  feign   as   if  they  were  traditions  Apo- frolicai ,  the  fword  fhall  fmite  ,    if  they   be  without  authority  and  tcftimonies 

in  Regal.  brev.from  fcripture.     And  fo  S.Bafil  to  the  Queftion ,  Whether  new  converts  are  to 
Rf.,95-         beaccuftomed  to  the  fcriptures ;  heanfwers,  It  is  fit  that  every  one  jhouldout  of  the 

Holy  Scriptures  learn  what  is  for  his  ufe  ;  yea  it  is  neceffary  ,  m  t«  irX^^o^ctv  •? .S-gocre- 

fteiu;  »   xj  t7Tff>  tt  y.v  7r&aeQs<&LujcLicLv§p66TivcLLS7rcL^S'oaeaiv,  hot h  for   the  full  certainty 
of  godlinefi,  and  alfo  that  they  may  not  be  accuftomed  to  humane  traditions.    Where  it 
is  obfervable,  he  calls  all  humane  traditions  that  are  not  in  fcripture ;  for  if  there 

were  any  divine  traditions  which  are  not  in  fcripture ,  he  ought  to  have  advis'd  the 
learning  of  them  befides  fcripture ,  for  the  avoiding  of  traditions  which  are  not  di- 

vine :  but  the  fcripture  being  fufficientfor  all ,  whatfoever  is  befides  it  is  humane, 
and  to  be  rejected.     I  fum  up  this  particular  with  an  excellent  difcourfe  of  the  fame 

InReg.bicv.   Saint  to  the  fame  purpofe:  He  asks  a  queftion,  Whether  it  be  lawful  or  profit  able  to 
reS- l-  any  one  to  permit  himfelf  to  do  or  Jo  [peak  what  himfelf  thinks  right,  without  the  teftimo- 

ny  of  the  Holy  Scriptures.9  He  anfwers  (  after  the  quotation  of  many  places  of  Scrip- 
ture) Who  therefore  is  fo  mad  ,  that  of  himfelf  he  dare  fo  much  as  in  thought  to  conceive 

any  thing ,  feeing  he  wants  the  Holy  and  good  Spirit  for  his  guide ,  that  he  may  be  directed 
both  in  minde  ,  in  word  and  in  action  into  the  way  of  truth  ,  or  that  he  would  remain  blind 

without  our  Lord  Jtfm  Chrift  who  is  the  Sun  of  right eoufnefs,  &c  ?  But  becaufe  of  thofe 

things  which  are  diffuted  amongft  us  fome  are  determined  by  the  Commandment  of  God  in 
holy  Scripture  ,  others  are  pajjed  over  in  plence ;  as  for  thofe  things  which  are  written, 
there  U  abfolutely  no  power  at  all  given  to  any  one  ,  either  to  do  any  of  thofe  things  which 

are  forbidden  ,  or  to' omit  any  of  thofe  things  which  are  commanded:  Jince  our  Lord  hath 
at  once  denounced  and  f aid  ,  Thou  jh  alt  keep  the  word  which  I  command  thee  this  day,  thou 
(halt  not  add  to  it,  nor  take  from  it.  For  a  fearful  judgment  is  expected  and  a  burning 

fire  to  devour  them  who  dare  any  fuch  thing.  But  a*  for  thofe  things  which  arepafs'd  over 
infilence  ,  the  jipoftk  Paul  hath  appointed  u*  a  rule  ,  faying,  All  things  are  lawful  to  me, 
but  all  things  are  not  expedient ;  all  things  are  lawful,  but  all  things  do  not  edify :  Let  no 
man  feek  to  pleafe  himfelf  but  every  one .  another s  good.  So  that  it  is  altogether  neceffary 

to  be  fub]e'cl  to  God  according  to  his  Commandment.  The  fum  is  this,  Nothing  is  mat- 
ter of  duty  either  in  word  or  deed  ,  in  faith  or  manners,  but  what  is  written  in  the 

Scriptures :  whatfoever  is  not  written  there  it  is  left  to  our  liberty,  and  we  are  to  ufe 

it  as  all  indifferent  things  are  to  be  us'd  ,  that  is,  with  liberty  and  with  charity. 
Now  if  concerning  fuch  things  as.  thefe  there  be  any  traditions,  it  matters  not ;  they 

are  no  part  of  our  religion,  but  to  be  receiv'd  like  laws  of  man,  or  cuftoms,  of  which 
account  is  to  be  given  in  the  proper  place. 

10  4.  The  Fathers  of  the  Church  did  affirm  the  Holy  Scriptures  to  be  a  fufficient  and 
a  perfect  rule  of  faith  and  manners  Adoro  Scripture  plenitudinem ,  faid  tertuUian, 

mogeaCap."  quxmibi  & factor  em  manifeftat  &  facta.  I  adore  the  fulnefs  of  Scripture  ,  which 2z.  declares  God  and  Gods  works.     His  inftance  is  in  one  article ,  but  that  without  the 

reft  can  be  no  fulnefs ;  as  Virgils  Georgicks  cannot  be  full ,  becaufe  he  tells  a  few 
things  well  of  Bees  and  tillage.     But  1  will  not  chufe  any  authorities  concerning 
which  I  need  to  argue;  there  are  enough  that  are  extremely  plain,  affirmative  and 

Lit     c        concluding,     1  inftance  in /m7<e.  Credere  h&c  tah 'a  debemus  Deo  qui& nos  fecit,  reBiJ - 
fime  fcientes  quia  Scripture  quidem  perfects  fimt ,  qitippe  a  verho  Dei  &  Spirituejus 

dib~l<z,  We  know  afluredly  that  the  Scriptures  are  perfect ,  for  they  are  the  word  of 
God ,  and  fpoken  by  the  fpirit  of  God.     But  therefore  he  advifes,  Legite  diligentius 

lib.  4.cap:<55.  id  quod  ah  Apofiolis  eft  Evangelium  nobis  datum,  ̂   legite  diligentius  Prophet  as  ,  & 
invenietis  univerfam  actionem ,    &  omnem  doBrinam ,    &  omnem  pajfionem  Domini 

noftripr&dkatam  in  ipfis  ,  Read  the  Gofpel  which  the  Apoftles  left  us  more  diligent- 

ly, read  the  Prophets  more  diligently  ,  and  you  fhall  find  declar'd  in  them  all   the 
Apud  Theodo- doctrine  of  Chrift,  all  his  action  and  all  his  paflion.     By  [univerfam  actionem}  he 
ret. hift.Ecdef. means  his  life  indefinitely,  and  in  general  :  and  certainly   the  New  Teftament 

&apudGeia-  neec^s  nothing  to  its  being  a  perfect  Rule,  when  it  contains  all  Chrifts  doctrine,  and 
Cum  Cyzice-   all  his  ftory,  viz.  fo  far  as  concerns  us.     HvoiyytAixa.)  y$  $/£aoi  %)  aVo<ro/\ixa!  ̂   i^LP 

L2.C.7.        faid  Conftanttne  the  Emperor.     The  Evangelical  books ,  and  thofe  of  the  apoftles,  and 
the 
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the  oracles  of  the  old  Prophets  ,  do  evidently  teach  its  to  believe  thofe  things  which  we 

ought  to  believe  concerning  that  which  is  divine.     And  therefore  S.  Athanafnu  ,  or  who 7 
ever  is  the  Author  of  the  Exhortation  to  the  ̂ Monke  s ,  Cur  a  in  canonicis  punenda  efi 

falubriter  monumentis ,  non  quod  Apocrypha  pr&fertim  ignorata  debeamus  damnare,  fed 
quod  ad  fcientiam  Dei  digefiam  Canonts  feriem  putemus  poffe  fufflcere.      Bccnreful  in 
leading  the  Canonical  Scriptures ;  not  that  the  apocryphal  (efpecially  before  they 
are  known)  ought  to  be  rejected,  but  that  we  fuppofe  the  Canon  is  fufficicnt  \_to 

the  knowledge  of  God.']  The  fame  with  Confiantines  Tree}  Srelv  ,  that  which  is  concerning 
God  ,  that  is,  the  religion.     But  more  -full  is  that  fhort  fentence  of  S-  Jthanafiw,  Qrat#  contra 

'AvTitflXi&f  \J.iv  yoip  \tciv  ctyicu  X)  3reo7rvevq~oi  y&i.(pxi  ir^pi  tu/j  t  a AsjQaas  eirccyyeXiccv ,    The  Gentes  ininitip 
holy  and  divinely -in fpird  Scriptures  are  in  themf elves  fufficient  for  the  preaching  or  enun- 

ciation of  the  truth.      To  the  fame  purpofe  are  the  words  of  S.  Chryfojlom  ;   //'  there  be  Homil.p.M  2. 
need  to  learn  any  thing  j  or  to  be  ignorant  of  any  thing  ,  thence  we  learn  ;  if  we  would  re-  Tun. 
prove  faljkood ,  thence  we  draw ;  if  any  thing  be  wanting  to  correblion ,  to  cafiigation,  to 
comfort ,  and  that  we  ought  to  get  it,  from  thence  we  learn  it.  jayiH  Te&fji&vYis  Ireepv  i\£dr  Homfl.  p.  in 

gkulXqv  >  s%a;  tgL  hoytce,  t£  3*ga*  vSds  ere  <PhPolo-k&  a>s  exetva,,  JLook  for  no  other  teacher,  ep' 'c°°  ' 
thou  haft  the  oracles  of  God  :  none  teaches  thee  like  them.     He  that  ufes  not  the  Scrip- 

tures, but  comes  into  the  fold  of  Chrift  fome  other  way,  that  is,  appoints  a  way  to 

himfelf  which  the  law  [of  God]  hath  not  eft abli Died,  he  is  a  thief.     For  the  Scrip-  Homn.58 
tures  are  like  amoflftronggate ,  and  keep  out  hereticks  from  entring,  and  make  us  all  ̂ -Johao. 
getherfure  of  all  things  whatfoever  we  will:  [of  all  things]  that  is,  of  all  things  of  re- 

ligion ;  for  that  is  the  fubjeul  of  the  difcourfe,  and  explicitely  delivered  by  him  in  Hoiru]-4Ii 
another  place,     ̂ uicquid  quxritur  adfalutem  totam  jam  adimpletum  efi  in  Scripturis,  impeif.  m  Mar. 

In  the  Scriptures  fully  there  is  whatfoever  is  look'd  for  unto  Salvation.     And  this  is 
fo  exprefs'd  in  an  excellent  place  of  S.  Aufiin,  In  iis  qua  aperte  in  Scripturis  pofitafunt  I-  2.?,  p.  de ._ 

inveniuntur  ilia  omr.ia  qu<&  continent fidem  morefque  vivendi,  fpemfcil.  at  qv,e  char  it  at  em.  a',^  n*  Cnr More   fully  yet  was  that  of  jibbatOdilo  ol :  the  Cluniac  order,  Omnis ratio  qua  vel 

Deum  velnos  cognofcimus  ,  divinis  libris  continetur  ,  In  thofe  things  which  are  openly  C0^1-1- lXA< 
or  plainly  placed  in  the  Scriptures  all  things  are  to  be  found  which  contain  faith,  and 
the  manners  of  Wit,  viz.  hope  and  charity  :  every  meafure  or  manner  by  which  we 

.know  God  or  our  felves  is  contain'd  in  the  divine  books.     What  can  be  more  plain 
or  more  affirmative  ?  But  S.  Aufiin  fays  the  fame  thing  over  and  over ;   Legitefacram  Ssmi.38.adfra- 

fcripturam  in  qua  quid  tenendum  tSt  quid  fugiendum  ptplene  invenietis,  Read  the  holy trcs  inEremo. 
Scriptures;  in  which  ye  mall  [perfectly,  or]  fully  find  what  is  to  be  held,  what  is 
to  be  avoided.     And  again,  SanBa  Scriptura  nofiroe  dotfrin*  regulamfigit,  The  Holy  de  bono  viduit. 

Scripture  fixes  or  limits  the  rule  of  our  doctrine.     In  hoc  volumine  cunfla  qua  <edifi- c>  *• 
cant ,  omnia  qu<z  erudiunt ,  fcripta  continentur ,  faith  S.  Gregory  Bifhop  of  Rome  ,  InTT     ., 
...  1    ,        r  ■     n        n  i        r  w-  -  1   Homil.  p.  in this  volume  whatloever  can  lnltruct  us  ,  whatfoever  can  edihe  us  is  contained.  Ezek. 

Tlccvfac  tcc  7ra ^efge^o [xgy a.  vuAvS'ict-  revoy.a  xj  7T£p<pYiT0)v  Xj  oLtto^oXoov  xj  euctyyeXiq^w  <Pe%o- 

fjieSra,  x}  yiv(aaKoy.ev  Xjaeftouev  ,  vS'h  7re&tiTepct)  tvtoov  eTrifyrVvre;  f  faid  S.  Damafcen,^ cu 
All  things  delivered  to  w  by  the  Law  and  the  Prophets,  the  Apoftles  and  Evangelifis,  we 

receive  and  know  and  reverence  ,  looking  for  nothing  beyond  thefe.  "  And  to  bring  in  any 

"thing  that  is  a  ftranger  to  Scripture  Theodoret  calls  it  an  extinguifhing  of  the  Th  Icvlt'  a*  & 

"  Spirit;  fomething  contrary  to  that  duty  whereby  we  are  oblig'd  to  ftirup  the 
"  grace  of  God  we  have  received.  *  For  the  Church  of  Chrift  dwells  in  and  poiTefles 

"  aftemblies  in  all  the  world  being  joyn'd  by  the  unity  of  the  Spirit ,  and  hath  cities 
"  of  the  Law  and  the  Prophets  ,  of  the  Gofpel  and  Apoftles  ,  (he  departs  not  out  of 
u  her  own  bounds,  that  is,  from  the  Holy  Scriptures,  but  retains  her  firft  pofteiiion. 
So  S.  Hierom.  And  in  his  commentary  on  Pfal.  86.  (if  he  be  the  Author  of  it,  asii  MTdrc  c.  1. 
Rupert  us  affirms,)  expounding  thofe  words,  Dominus  narrabit  in  Script  ut a  populorum 
& principum  horum  qui  fuerunt  in  ea  ,  he  fays,  [Et  principum]  hoc  efi  Apoflolorum  f5? 
Evangeliftarum  :  [horum  qui  fuerunt  in  ea]  videte  quid  dicat,  ̂ ui  fuerunt  ,  non  qui 
fitnt,  ut  exceptis  Apoftolis,  quodcunque  aliudpoftea  dicitur, .  abjeindatur,  non  habeat  po- 
pea  autoritatem.  Quamvis  ergo  SanBus  fit  aliquis  poft  Apoftolos,  quamvis  difertus 
fit,  non  habet  autoritatem,  quoniam  Dominus  narrat  in  Scriptura  populorum  &  princi- 

pum  qui  fuerunt  in  ea.  "  The  Princes  of  the  people]  that  is,  the  Apoftles  and  Evan- 
"gelifts:  [of  them  which  have  been  in  her]  which  have  been,  not  which  are  in  her ; 
"  that  excepting  what  the  Apoftles  fay,  every  thing  after  them  may  be  cut  off ,  it 
"  hath  no  authority.  For  if  there  be  any  wife  man  ,  any  Saint  after  the  Apoftles,  he 
4[  hath  no  authority  b  becaufe  our  Lord  faith  in  the  fcripture  or  writing  of  the  Princes 

Ii  3  that" 
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that  have  been  in  her.     Sufficit  DivinaScriptura  ad  faciendum  eos  qui  in  ilia  educati 
funt  fapientes,  &  probatiffimos,  &  fvfficientijfimam  habenies  intelligent  am  ;  indigemuf- 
qtte  ad  hoc  prerfus  nihil  externis  Magiftris.     So  S.  Cyril  of  Alexandria.      *<  The  divine 

iib.7.conua    t(  scripture  is  fufficient  to  make  them  who  are  educated  in  it  wife  and  moft  approv'd 
"and  having  a  moft  fufficient  underftanding,  and  befides  this  we  need  no  external 
Matters.     To  the  fame  purpofe  is  that  ofjinaftafius  of  Antioch,  Quod  qua,  filentio  pr<e- 

lib.  s.anagogi-  teriit  Scriptura  divina  non  fint  fcrutanda,  perfpicuum:  Omnia  enim  qua:  faciunt  adno- 

cx'contempl.  j}ram  utilitatem  difpenfavit  &  adminiftravit  Spiritus  fanflui :  "It  is  manifeft  that 
rou. €  "ihjfe  things  are  not  to  be  inquir'd  into  which  the  Scripture  hath  pafs'd  over 

"  with  filence.     For  the  holy  Spirit  hath  difpenfed  to  us  and  adminiftred  all  things 
c<  which  conduce  unto  our  profit.     Quicquid  eft  de  verbo  Dei,  quicquid  fciri  vel  pr&- 
dicari  oportet,   de  Incarnatione,  de  vera  Divinitate  £j*  Humanitate  filii  Dei,  duobus  it  a 

^J^-^^contineturTeftamentis,  ut  extra  h&c  nihil  fit  quod  annunciari  debeat  aut  credi.     Totum 
Comment,  in   in  his  comprehenditur  ccclefte  oraculum ,  quod  tarn  firmiter  fcire  debemus ,  ut  extra  h&c 
hh:KeZuml3- audire neque  hominem nobis  lieeat,  tieque  Angelum.     «  Whatfoever  is  of  the  word  of 
c'u  "God,  whatfoever  ought  to  be  known  or  preached  of  the  Incarnation,  of  the  true 

"  Divinity  and  Humanity  of  the  Son  of  God,  is  fo  contain'd  in  both  the  Teftamcnts, 
"  that  befides  thefe  there  is  nothing  that  may  be  believ'd  or  preach'd.     All  the  whole 
"  celeftial  oracle  is  comprehended  in  thefe,  which  we  muft  fo  firroely  believe ,  that 
"  befides  thefe  it  is  not  lawful  for  us  to  hear  either  Man  or  Angel :  and  indeed  it 

were  not  to  be  imagin'd  how  the  Scripture  mould  be  a  Canon  or  Rule  to  Chriftians, 
if  it  were  fo  imperfect  that  it  did  not  contain  the  meafures  of  faith  and  manners. 

Kctvcav  'Qi  jj.ercpv  dS icc^zvc^ov  Traaocv  TrgpoOreo-iv  xj  a,(pcupeaiv   v^ctfAcos  iiriS'i'^Qy.tvov ,   faid 
Varinus,  ji  Rule  or  Canon  is  an  unerring  meafure,  which  at  no  hand  can  receive  additi- 

lib.i.  comr.    on  or  fuffer  diminution.     And  S.  Bafil  reproved  the  heretick  Eunomius  for  folly  be- 

Eunoimum.     fides  hisfalfe  doctrine  ,  becaufethat  heaffirm'd  tradition  of  the  Fathers  to  be  the 
Gnomon  or  Canon  of  faith ,  and  yet  faid  ̂-gpeS-jiJtjji  oMcg*/3g<pgg^;  <P&£r<zi ,  that  it  wanted 

fome  additament  to  make  it  exact ;  one  part  contradicts  the  other.     rO  xavuv  &ts 
M     -.        •    TreJ&eo-iv  'dre  cc^ccipsciv  Ss^efcti ,   eire)  to  xolvoov  arar  aVoAAf<7/  ,   faith  S.  Chryfoftom,   If 

3.  Philip. '     any  thing  be  put  to  it,  or  taken  from  it ,  it  ceafes  to  be  a  Canon,     And  therefore  Scrip- 
tures are  not  the  Chriftian  Canon,  they  are  not  Canonical ,  if  they  need  to  be  top- 

plied  by  traditions,     The  fame  is  alfo  affirmed  by  Oecumenius,  and  the  very  words 

of  Chryfoftom  are  tranfcrib'd  by  Iheophylatt. 

II,      f.  Whatfoever  Chrijft  taught  to  his  Apoftles  by  his  Sermons  and  by  his  Spirit ,  all  that 
the  Apoftles  taught  to  the  Church,  andfet  it  down  in  writing. 

This  we  learn  from  S.  Irenaus  ,    Non  per  alios  difpofitionem  falutis  noftra,  cognovimus 

Lih.  3.  cap.  1.  quarnper  eos  per  quos  Evangelium  pervenit  ad  nos ,  quod  quidem  hinc  praconiaverunt, 
pofteaveroper  Dei  voluntatem  in  Scripturis  nobis  tradiderunt ,  fundamentum  t$  colum- 
namfidei  noftr&futurum.     We  have  known  the  Oeconomy  of  our  falvation  by  no  other  but 

by  thofe  by  whom  the  Gofpel  came  to  ut ;  which  truly  they  then  preach'd ,  but  afterwards 
by  the  will  of  God  deliver  d  to  us  in  the  Scriptures,  which  was  to  be  the  pillar  and  ground  to 
our  faith :  ]  viz.  what  the  Church  was  afterwards  to  minifter ,  the  Scriptures  did 

confign,  and  both  of  them  were  pillars  and  grounds  of  faith,  the  Church  a«t&/3- 

yixws,  the  Scriptures  a'uS-gj/T/xws ,  the  Church  by  way  ofMiniftery,  the  Scriptures 
a  aQ  •    ty  tne^r  Authority.     To  this  purpofe  are  thofe  words  of  S.  Auftin,Cum  multafeciffet 

johan.  Dominus  JefuSf  non  omnia  f crip  ta  funt ,  ficut  idem  ipfe  fanSlus  Evangelist  a  te&atur, 
mult  a  Dominum  t?F  dixiffe  &  fecijfe  quafcripta  non  funt  :  eleBa  funt  autem  qu&  fcribe- 
rentur  qu&faluti  credentium  fufficere  videbantur.     Our  Lord  Jefus  did  do  many  things 
which  are  not  written ;  and  the  holy  Evangelift  does  witnefs  that  he  both  did  and  fpakc 

many  things  which  are  not  written :  but  thofe  things  which  werefeen  tofuffice  to  the  falva- 
tion of  believers  were  chofen  to  be  written.     And  therefore  S.  puffin  and  Optatus  com- 

pf  ]  Pare  t^1C  ̂ criptures  t0  tne  Will  of  the  Teftator :  concerning  his  goods  the  kindred 

a^ontn  pa^r- '"ay  ftrive ,  one  affirming  this,  and  another  that;  but  prof erte  tabulas  ,  fhew  the 
men.  I.  5.       Will,  perufe  the  writings;  then  the  Jadge  liftens,  the  advocates  are  filent,  the 

people  are  in  fufpence,  the  litigants  wait:  let  the  Teftators  words  be  read,  that 
muft  end  all  contention.     Now  this  Will  was  therefore  confignd  in  writing ,  that 
when  our  Teftator  was  gone  from  us  we  might  not  doubt  concerning  his  Legacies 

and  his  Commandments.     The  fame  is  by  Nicephorus  particularly  affirra'd  of  S.Paul, 
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(g)u<c  pre  fens  orationefua  dilucide  docuerat,  eademper  compendium  abfens  in  memoriam 

revocans per  epitfolas  dedit.  the  things  which  he  plainly  and  explicit ely  preached,  he 

bein?  abfent,  to  recal  into  their  memory  what  he  had  delivered,  fet  them  down  in  his  Epi- 
Hles  a*  in  a  fummary.  And  S.  Peter  having  (as  appears  in  hisEpiftle)  promifed  to 

do  fometh'mg  to  put  them  in  mind  after  his.  deceafe  (meaning  to  remind  them  of 
the  doctrine  delivered)  caufed  S.  tjtfark  to  write  this  Gofpel. 

12.  Thus  I  havefufficiently  demonftrated  the  Rule  fo  far  as  this  topick  can  extend ; 

that  is  by  matter  of  Fact  ,  and  the  doctrine  of  the  Church.  For  if  Tradition  be 

regardable  ,  then  that  the  fcriptures  are  a  fufficient  and  a  perfect  Rule  of  Faith  and 

Manners  is  competently  prov'd  by  that  which  our  adverfaries  in  this  queftion  pre- 
tend to  regard  :  but  if  Tradition  be  not  confiderable ,  then  the  fcriptures  alone  are  ; 

and  there  is  indeed  no  Tradition  fo  clear ,  fo  regular,  founreprovable  asthofe  which 
are  concerning  fcripture.  That  thefe  books  are  fcripture,  that  is,  the  written  word 
of  God,  and  that  the  written  word  of  God  is  all  that  we  have  of  Gods  will,  isuni- 

verfally  delivered  by  theChriftian  ,  and  of  that  which  of  late  is  queftion'd  I  have 
given  a  fpecimen  :  for  if  the  concurrent  teftimony  of  fo  many  Fathers  cannot  per- 
fwade  this  article,  then  the  topick  of  Tradition  will  be  wholly  ufelefs  in  all  quefti- 

ons  ;  but  if  they  can,  as  indeed  they  ought  in  this  queftion,  then  we  are  fix'd  upon 
this  great  rule  of  Confcience  ;  the  Holy  fcriptures  are  the  great  Rule  of  Confcience 
both  in  doctrines  of  Faith,  and  in  doctrines  of  Manners. 

13-  2.  The  next  inquiry  is  what  ufe  there  is  of  traditions,  and  if  they  cannot 
be  a  part  of  the  Rule  ,  what  aides  do  they  bring  to  the  Confcience  in  faith  or 
manners. 

14.  1.  To  this  Ianfwcr,  that  tradition  is  of  great  ufe  for  the  conveying  of  this  great 
Rule  of  Confcience ,  the  Holy  fcriptures  of  the  Old  and  New  Teftamenp.  For 
when  I  affirm  that  the  Holy  fcriptures  are  a  perfect  rule  of  faith  and  manners,  that 
is,  that  they  contain  all  the  word  of  God  ;  it  is  to  be  underftood,  that  it  is  a  rule,  a 
perfect  rule  to  them  who  believe  them  to  be  the  word  of  God.  For  the  queftion 
is  not  whether  fcriptures  be  a  Rule  ,  but  whether  they  be  a  perfeB  Rule  :  not  whe- 

ther they  be  the  word  of  God,  but  whether  they  be  all  the  word  of  God  that  is  of  ne- 

ceiTity  tobepreach'd  to  the  Church.  So  that  the  traditions  concerning  fcripture 
it  felf,  being  extrinfecal  to  fcripture,  are  alfo  extrinfecal  to  the  queftion  :  and 
fuppofing  that  tradition  were  the  only  inftrument  of  conveying  fcripture  to  us ; 
yet  that  tradition  mull:  not ,  cannot  poflibly  be  any  part  of  the  queftion,  for  fcrip- 

ture muft  be  fuppos'd  as  delivcr'd  to  us  and  accepted  for  the  word  of  God,  before  we 
can  inquire  whether  this  fcripture  fo  delivered  be  all  the  word  of  God  or  no.  And 
indeed  tradition  of  fcripture  is  the  hand  that  reaches  forth  this  repofitory  of  the 
Divine  word ,  but  it  felf  is  not  directly  any  part  of  it ;  it  rainifters  to  the  will  of 
God  ,  but  is  no  part  of  the  matter  of  it :  and  therefore  the  common  pretence  for  the 
neceffity  of  tradition  befides  fcripture  (becaufe  by  univerfal  tradition  we  under- 
ftand  thefe  to  be  the  books  of  fcripture)  will  come  to  nothing,  becaufe  the  que- 

ftion of  the  plenitude  of  fcripture  is  after  the  admiflion  of  that  tradition  which  re- 
ports fcripture  to  cs  to  be  the  word  of  God  :  but  it  matters  not  how  or  why  we  be- 

lieve it,  whether  by  univerfal  or  particular  tradition,  whether  becaufe  my  Prieft 
tells  me  fo  or  my  Father,  whether  I  am  brought  into  it  by  reafon  or  education, 
by  demonftrative  or  by  probable  inducements:  if  it  be  believed  heartily  it  is  fuffi- 

cient ;  and  then  it  is  that  we  affirm  the  fcriptures  fo  believ'd  to  be  the  word  of  God} 
to  be  a  perfect  Rule  of  all  that  we  are  to  think  or  fpeak  or  do  in  order  to  Sal- 
vation. 

IS-  2»  Befides  this,  to  inquire  of  what  ufe  traditions  are  is  to  no  purpofe  for  us,  for 
there  is  no  tradition  of  any  doctrine  of  Faith  or  Rule  of  life  but  what  is  in  fcrip- 

ture; but  if  there  were,  traditions  would  be  of  the  fame  ufe  as  fcripture  is,  if  the 
tradition  were  from  Chrift  and  his  Apoftles,  and  were  as  certain,  as  univerfal,  as 
credible  as  that  is  by  which  we  are  told  that  fcripture  is  the  word  of  God.  For  the 
word  which  is  now  written  was  firft  delivered ,  that  which  is  now  fcripture  was  at 

firft  tradition  ;  and  becaufe  it  was  afterwards  call'd  fo,  it  hath  been  made  ufe  of  by 
thefe  perfons,  who  knowing  that  the  change  of  words  in  defcending  Ages  is  leaft  dis- 

cerned by  mankind ,  and  that  from  words  which  are  fewer  then  things  moft  advan- 
tages can  be  made  by  them  who  love  every  thing  better  then  truth ,  have  pretended 

every  faying  of  the  Scripture  and  Fathers,  in  which  tradition  is  us'd  ,  to  be  a  com- 

petent 

Lib.  2.  Hilt, 
cap.  34. 
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petent  argument  of  the  imperfection  of  fcripture,  and  of  the  necefilty  of  a  fupply  to 
be  made  by  tradition. 

16.  Ucted^ocih  Tradition,  is  any  way  of  communicating  the  notice  of  a  thing  to  us  : 
Y[ctpi£'6o-x.ci,vyAvoTiyi&-croi  ctTreSrctvev  V7r?f>  rffi  ctpccpriav  «py,  /  have  delivered  to  you 
that  Chrift  died  for  our  fins.  But  this  tradition  is  alfo  in  fcripture  ;  fo  S.  Paul  adds 
that  Chrift  died  for  our  fins  ,  x&toL  t<x$  yepepas  according  to  the  Scriptures ;  and  he 

t  Cor.  15.  commands  the  Theffalonians  to  preferve  the  traditions  which  they  had  learned  from 
his  mouth  or  from  his  hand,  from  his  preaching  or  his  writings  :  and  this  ufe  of  the 
word  continued  in  the  Church  for  divers  Ages,  even  till  all  traditions  that  were  not 
in  fcripture  were  loft,  or  made  uncertain.     Si  ergo  aut  Evangelio  pracipitur  ,  aut  in 

Epift.74.  ad  Apofolorum  epifolis  aut  aBibus  coniinetur  •  •  •  •   obfervetur  divina  h<zc  t5  fantta  traditio. 
Pompei.  So  S.'  Cyprian.  If  this  be  commanded  in  the  Go/pel,  or  be  contained  in  the  Epiftles  or  IBs 

of  the  Apoftles,  let  thif-Divine  and  holy  tradition  be  obferved.  Such  was  that  which 

S.  Bafil  calls  7rxe^S"oGivn£fict7flio-ya.T(&.  the  tradition  of  baptifm,    dura  t£  Kog/»  ov  t>i 

l'b      contra  t*"0^^0'0""  r™  o-ayiriQ/.v -$ctTr\iGy.a,T©*  ircce^S'eS'uY.c'T©^  tIw  ret^iv. ,   Our  Lord  him/elf  ha~ 
Eunom.  ving  delivered  or  given  the  order  in  the  tradition  of  baptifm.  And  S.  Irenaus  calls  it  a 

tradition  Apoftolical,  Chrift um  accept ffe  calicem,  a  dixiffe  fanguinem  fuumejfe,6cc. 
That  Chrift  took  the  cup  ,  and  [aid  it  was  his  blood ;  and  that  the  Barbarians  did 
diligently  keep  the  tradition,  Credentesinunum  Deum  &  in   Chriftum  qui  natus  eft  ex 

Lib.  3.  cap.4.  ft  jne  f  lslieving  in  one  God  and  in  Chrift  who  was  born  of  a  Virgin.  Such  tradi- 
tions as.thefe  the  whole  Church  had  before  the  confignation  of  fcripture-Canon, 

and  flie  retain'd  them  better  by  help  of  fcriptures.  Tradition  is  a  giving  or  deli- 
vering of  it ;  and  fo  long  as  it  is  a  tradition  of  God,  it  is  well  enough  :  but  if  it 

comes  to  be  your  traditions,  there  is  in  them  nothing  of  Divinity  ,  nothing  of  that 
authority  which  is  to  prefcribe  in  faith  and  holinefs.  So  that  in  fhort  the  thing  is this ; 

If  God  by  his  Son  or  by  his  Apoftles,  or  any  way  elfe,  hath  taught  his^Church, 
there  is  no  difputing  of  it ,  let  it  be  made  appear  that  it  is  a  tradition  of  God, 
whether  written  or  unwritten,  it  matters  not.  If  it  cannot  be  made  to  appear, 
then  idem  eft  non  effe&  non  apparere,  it  is  not  obliging  to  us  :  we  cannot  follow  the 
light  of  a  candle  that  is  hid  in  a  dark  lanthorn,  or  thruft  into  abufliel.  But  that 
there  is  nothing  of  Faith  and  manners  which  the  Church  of  God  ever  did  hold  ne- 
ceflTary,  or  ought  to  have  held  neceflary,  but  what  is  in  the  fcriptures,  I  have  al- 

ready largely  prov'd ,  andlhall  in  the  confequents  illuftrate  with  other  collateral 
lights. 

17.  In  the  mean  time  it  ought  to  be  known  that  in  the  firft  ages  of  the  Church  the 
Fathers  difputing  with  Hereticks  did  oftentimes  urge  againft  them  the  conftant 
and  univerfal  tradition  of  the  Church;  and  it  was  for  thefe  reafons.  1.  Becaufe 

the  Hereticks  denied  the  fcriptures  :  fo  did  the  Manichees  reject  the  four  Gofpels  ; 
Ebion  received  only  S.  Matthews  Gofpcl,  Cerinthus  only  S.<zJ\iark,  Marcion  only 
5.  Luke,  and  not  all  of  that,  Valentinus  none  but  S.  John,  but  the  Jllogi  received  all  but 
that  h  Cer do,  Cherinthus,Tatianus  and  Manichdus  rejected  the  ads  of  the  Apoftles; 
the  Ebionites  all  s.  Pauls  Epiftles  5  the  Church  of  Rome  for  a  long  time  rejected  the 

Epiftle  to  the  .Hebrews  ,  fo  did  Marcion ;  others  alfo  refus'd  to  admit  the  Epiftles 
of  S.  James  and  S.  Jude,  the  fecond  of  S.  Peter,  the  fecond  and  third  of  S.  John,  as 
we  learn  from  a  Eufebius  and  S.b  Hierom.     Now  to  fuch  men  as  thefe,  and  in  all 

cap!  i|."  tne  interval  till  the  whole  Canon  was  confign'd  and  accepted,  it  was  of  great  ufe  to 
b  Lib.  de  viris  alledge  tradition ,  efpecially  becaufe  the  doctrine  of  the  fcriptures  was  intirely  and 

holily  preach'd  in  all  the  Apoftolical  Churches,  and  by  the  known  and  univerfally 
preached  doctrines  they  could  very  well  refute  the  blafphemies  of  wicked  and  here- 

tical perfons.  But  in  all  this  here  is  no  objection,  for  all  this  tradition  was  nothing 
elfe  but  the  doctrine  of  the  holy  fcriptures. 

18.  2.  The  hereticks  did  rely  upon  this  topick  for  advantage,  and  would  be  tried 
by  Tradition ;  as  hoping  becaufe  there  were  in  feveral  Churches  contrary  cu- 
ftomes  ,  there  might  be  differing  doctrines ,  or  they  might  plaufibly  be  pretend- 

ed ;  and  therefore  the  Fathers  had  reafon  to  urge  tradition  ,  and  to  wreft  it  from 

their  hands  ,  who  would  fain  have  us'd  it  ill.  Thus  did  the  Carpocratians  in  hen&us, 
When  they  are  reproved  from  Scripture  ,  they  accufe  the  Scriptures ,  as  if  they  were  not 
right,  as  if  they  had  no  authority  ,  as  if  from  them  truth  could  not  be  found  by  them 
that  know  not  tradition  :  For  they  affirm  that  Jefus  fpake  feme  things  in  myftery 

u 
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to  his  Difciples  apart,  and  that  they  requir'd  that  they  might  deliver  them  to  the  worthy,  kk  ̂ .cap.  24. 
and  to  them  that  would  ajfent  to  them.    Upon  this  pretence  Artemon  expos'd  his  errors,  Hift  ljb  5  c 
faith  Eufebius,  and  Papias  introduc'd  the  Millenary  herefie ;  and  by  tradition  the S.Bafil.  1.2.. 
jirians  would  be  tried ,  and  S.  Bafil  was  by  them  chaJhng'd  in  an  appeal  tt^s  r  fftw-contrt  Ewaom: 
&&a,v  to cuftom  or  tradition,  and  by  this Eunominus  did  fuppofe  he  had  prevaild  ;  and  T^a. 97. m 

S.Juftin  affirms  that  all  the  mod  foolifli  hereticks  pretend  for  their  moftfenfelefsJohan- 
figments  thofe  words  of  our  Blefled  Saviour  \_l  have  yet  many  things  to  fay  unto  you,  but 
ye  cannot  bear  them  now.  ]  And  to  this  purpofe  was  that  which  the  Bafilidians  did  af- 

firm, that  the  myfteries  of  their  feet  were  no  things  of  publick  notice  ,  but  convey- 
ed in  fecret.     Now  to  fuch  as  thefe  there  were  but  two  ways  of  confutation  :  one 

was,  which  they  moll:  infifted  upon,  that  the  Holy  Scriptures  were  a  perfect  rule  of 
faith  and  manners  ,  and  that  there  was  no  need  of  any  other  tradition  ;  the  other, 
that  the  traditions  which  they  pretended  were  falfe,  and  that  the  contfary  was  the 
doctrine  which  all  the  Churches  of  God  did  preach  alwaies.     Now  thus  far  Traditi- 

on was  ufeful  to  be  pleaded  ;  that  is,  though  the  hereticks  would  not  admit  the  do- 

ctrine of  Chriftianity  as  it  was  confign'd  in  Scripture,  yet  they  might  be  con- 
vinc'd  that  this  was  the  doctrine  of  Chriftianity  bccaufe  it  was  alio  preach'd  by  all 
Bifhops  and  confefs'dby  all  Churches.     But  in  all  thefe  contefts  the  Fathers  did 
not  pretend  to  prove  by  Tradition  what  they  could  not  prove  by  fcripture;  but 

the  fame  things  were  preach'd  which  were  written  ,  and  no  other  articles  of  Faith, 
no  other  rules  and  meafures  of  good  life  :  only  becaufe  they  did  not  confent  in  the 

authority  of  one  inftrument ,  they  ought  to  be  convinc'd  by  the  other. 
19.  3.  There  is  yet  one  ufe  more  of  traditions  ,  but  it  is  in  Rituals,  and  in  fuch  in- 

ftances  concerning  which  S  Paul  wrote  to  the  Corinthians  thefe  words  [  The  reft  will 
1  fet  in  order  when  I  come.  ]  Such  are,  1.  The  obfervation  of  the  Lords  day,  folemnly 
once  a  year ,  and  lefs  folemnly  once  a  week  ,  that  is ,  the  feaft  of  Eafter,  and  the 

weekly  Sunday  ;  2.  The  Government  of  the  Church  by  Bijhops,  which  is  confign'd  to 
us  by  a  tradition  greater  then  fome  books  of  Scripture ,  and  as  great  as  that  of  the 
Lords  day  :  and  that  fo  notorious ,  that  thunder  is  not  more  heard  then  this  is  feen 
in  all  the  monuments  of  Antiquity;     3   Offices  Ecclefiaftical  to  he  faid  and  done  by 
Ecclefiaftical  perfons:  fuch  as  are  the  publick  Prayers  of  the  Church,  the  confe- 

cration  of  the  blefie'd  Eucharift,  the  bleiling  of  the  Married  pairs  and  joyning 
them  in  the  holy  and  myfterious  rite  of  Marriage,  the  confecration  of  Bifhops  by 
Bifhops  only  ,  and  of  Priefts  by  Bifhops  and  Presbyters  ,  though  for  this  laft  there 
is  not  fo  univerfal  tradition  ,  that  every  where  requiring  the  impofition  of  the  Bi- 

fhops- hand  ,  and  but  in  fome  places  requiring  the  affiftance  of  the  Presbyters. 
Thefe  three  are  the  mdft  Univerfal  and  Apoftolical  traditions,  which  although 
they  alfo  have  great  grounds  in  Scripture  ,  yet  becaufe  the  univerfal  practice  and 
doctrine  of  the  Church  of  God  in  all  Ages  and  in  all  Churches  primitive  is  infinitely 
evident  and  notorious  ,  lefs  liable  to  exception ,  and  an  apt  Commentary  upon  the 

certain  but  lefs  evident  places  of  Scripture,  therefore  thefe  may  be  plac'd  under  the 
protection  of  univerfal  Tradition ;  for  they  really  have  it  beyond  all  exception. 
And  although  in  thefe  the  Scripture  is  fufflcient  to  all  wife  and  good  men,  to  all  that 
are  willing  to  learn  and  obey,  and  not  defirous  to  make  Sects  and  noifes;  yet  be- 

caufe all  men  are  not  wife  and  good  and  dif-interefs'd  ,  Tradition  in  thefe  things  is 
to  Scripture  as  a  Burning  glafs  to  the  Sun  ,  it  receives  its  raies  in  a  point,  and 
unites  their  ftrength,  and  makes  them  burn  as  well  as  fhine,  that  is,  it  makes  them 
do  that  which  in  their  own  nature  they  are  apt  to  do,  and  from  doing  which  they  are 
only  hindered  accidentally. 

20.  By  thefe  inftances  it  is  evident  that  we  ought  not  to  refufe  Tradition  when  it  is 
univerfal ,  nor  yet  believe  that  in  any  thing  of  great  concernment ,  though  it  be 
but  matter  of  rite  and  government,  the  fcripture  is  defective;  for  in  thefe  things^ 
we  admit  Tradition  to  be  the  Commentary  ,  but  fcripture  to  be  the  Text :  ircLvrct 

o-vpqwvoc  r  ye$L<$ous ,  as  Iren&us  in  Eufebius  exprefles  it,  all  muft  be  agreeable  /oIlb,5-c-20> 
Scripture.  And  although  a  tradition  fo  abfolutely  univerfal  as  thefe ,  were  a  war- 

ranty greater  then  any  objection  can  be  againft  them  ,  and  were  to  be  admitted 
though  they  had  not  exprefs  authority  in  fcripture,  as  all  thefe  have;  yet  that 
even  thefe  things  alfo  are  in  fcripture  ,  is  a  very  great  argument  of  the  perfection 
of  it. Fos 
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21.  For  all  other  things  thefcripture  is  abundant ,  and  whatever  elfe  is  to  be  us'd  in 
the  Externals  and  appendages  of  Religion  the  authority  of  the  Church  is  a  fufficient 

warranty,  as  I  (hall  prove  in  it's  proper  place.  But  if  in  thefe  Externals  there  be  a 
tradition,  according  to  the  degree  of  its  antiquity  and  univerfality  ,  fo  it  puts  on 

degrees  of  reafonablenefs,  and  may  be  us'd  by  any  age  of  the  Church  :  and  if  there  be 
nothing  fupervening  that  alters  the  cafe,  it  is  better  then  any  thing  that  is  new ;  if  it 
be  equally  fit,  it  is  not  equally  good,  but  much  better. 

22.  This  is  all  the  ufe  which  is  by  wife  and  good  men  made  of  traditions,  and  all  the 
ufe  which  can  juftly  be  made  by  any  man  ;  and  befides  the  premifles  this  will  be  yet 
further  apparent,  That  although  there  are  fome  univerfal  practices  which  ever  were 
and  ftill  are  in  all  Churches ,  which  are  excellent  fignifications  of  the  meaning  of 

thefe  fcriptures,  where  the  practices  are  lefs  clearly  injoyn'd,  yet  there  are  no  tradi- 

tive  Dodtrirlfes  diftincT:  from  what  are  confign'd  in  .fcripture.  And  this  1  fhall  reprc- 
fent  in  the  third  particular  which  I  promifed  to  give  account  of/w'jz. 

2  3  •  That  the  topick  of  tradition,  after  the  confignation  of  the  Ganon  of  fcripture,  was 
not  only  of  little  ufe  in  any  queftion  of  Faith  or  Manners,  but  falfely  pretended  for 
many  things,  and  is  unfafe  in  all  queftions  of  prefent  concernment 

24.  In  order  to  the  proof  of  this,  I  divide  the  great  heap  of  traditions,  which  arc 

movel'd  together  by  the  Church  of  Rome,  into  three  little  heaps:  1.  of  things  ne- 
ceflary  or  matters  of  Faith,  2.  of  things  impertinent  to  the  Faith  and  unneccflary, 

3.ofthingsfalfe. 
25.  The  traditions  of  things  neceflary,  are  the  Trinity  of  Perfons,  the  confubftanti- 

ality  oi  the  Eternal  fon  of  God  with  his  Father,  the  Baptifm  of  infants,  the  procef- 
fion  of  the  Holy  Ghoft  from  the  Son,  and  Original  fin,  that  the  Father  was  not  be- 

gotten ,  that  the  Holy  Ghoft  is  God ,  and  to  be  invocated ,  that  Baptifme  is  not  to 
be  reiterated  ,  that  in  Chrift  there  are  two  natures  and  one  perfon.  Now  that  thefe 
be  appertaining  to  the  Faith,  1  eafily  grant;  but  that  the  truth  of  thefe  articles 

_  and  fo  much  of  them  as  is  certain  or  ncceilary  is  alfo  in  fcripture,  I  appeal  to  all 

Script.  3?p.  h  the  books  of  the  Fathers,  and  of  all  moderns  who  do  aflert  them  by  teftimonies 

Tom.  1.  conn-,  from  fcripture.  Quicquid  fciri  vel  prtdkari  oportet  de  Incarnatione ,  de  vera  Di- 
i.de  va  o  ei  vmtn'ttaic  atqUe  humanitate  filii  Dei,  duobm  it  a  continetur  Teftamentis ,  ut  extra  b&c  nihil 
In  c«lioq.Ra-yfr  quod  annunciari  debet  aut  credi ,  faid  Rupertus  jibbai  ,»as  I  before  quoted  him. 

usbonJiM^c.  Yn  the myfteries of  Chrifts nature  and  perfon,  of  his  humanity  and  Divinity  are 
jaques^&i.2.  clearly  fet  down  in  both  Teftarnents.  But  they  are  not  clearly  reported  in  tradi- 
c  7.  deE«chjr.£^on:  t^G  Fathers  having  fometimes  fpoken  in  thefe  articles  more  in  the  „4rian 

& c!j. obfeM*.  then  in  the  Catholick  ftyie,  fay  Hofim,  Gordon,  Huntly ,  Gretfer ,  Tanner,  Perron 
Refp.ad  _qua»ft.  and  Fijber.  By  fcriptures  therefore  the  Church  confuted  the  Brians  ,  the  Euty- 

I'^h^hwe! ]chiam ,  the  Neftorians,  the  <tMonotbelites  ,  the  Photinians  and  the  Sabellians.  The 
6p.  other  articles  are  alfo  *  evidently  in  the  words  of  fcripture  or   in  the  firft  con- 

*r  ̂"faTci  fe°iucrices  an^  deductions.  And  when  weobfervc  the  men  of  the  Church  of  Rome 
traArianos.  going  about  with  great  pretentions  to  confirm  all  their  articles  by  fcriptures, 

s.  Aug.traft.  tney  plainly  invalidate  all  pretence  of  necefiity  of  traditions.  If  they  fay  that  all 

&«S*<i74»&  tne  artic^es  °f  Trent  are  not  to  be  found  in  fcripture,  let  them  confefs  it  plainly, 
178.  and  then  go  look  out  for  profelytes.     If  they  fay  there  are  fcriptures  for  all  their  ar- 

r'b^dedecrer  ticles'  then  fcripture  is  fufficient ,  or  elfe  their  faith  is  not.  For  all  thefe  I  before 
Synod.  Nkcn.  reckoned,  it  is  certain  both  they  and  we  have  from  fcripture  many  proofs ,  and  if 

Tenui.ady.  there  were  not ,  I  believe  tradition  would  fail  us  very  much  ;  for  the  herefies  which 

odora.DiaU.  oppugned  them  were  very  early,  and  they  alfo  had  cuftomes  and  pretences  of  cu- 
c  4.  Saimero,  ftomes  to  prefcribe  for  their  falfe  doctrines :  as  I  fhall  make  appear  in  the  following 

tLoT'     periods. 26.  There  are  alfo  traditions  pretended  of  things  which  are  not  neceflary,  fuch  as  are 
the  Faft  of  Lent,  Godfathers  and  Godmothers  in  baptifm,  the  mixture  of  wine  and 
•water  in  the  Euchariftical  chalice,  the  keeping  of  Eafter  upon  the  firft  day  of  the 
week,trine  immerfion  in  baptifm ,the  Apoftles  Creed,prayer  for  the  dead,the  Wednef- 
day  and  the  Fryday  Faft,  UncTion  of  fick  people,  Canon  of  Scripture,  the  forms 
of  Sacraments ,  and  the  perpetual  Virginity  of  the  firgin  Mary.  Now  that  thefe 
are  not  Divine  traditions  nor  Apoftolical  appears  by  the  deftitution  of  their 
proper  proof.  They  are  Ecelefiaftical  traditions  and  of  feveral  ages ,  and  fome 
of  them  of  very  great  antiquity  ;  but  of  what  obligation  they  are  1  fhall  account 
in  the  Chapter  of   [  Laws  Ecelefiaftical,  ]     In  the  mean  time  they  neither  arc 
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of  the  neceflity  of  faith  ,  or  the  eflential  duty  of  Chriftian  religion:  and  therefore 

as  a  Chriftian  can  go  to  heaven  without  the  obfervation  of  them  in  certain  circum- 
ftances,fo  is  the  fcripture  a  perfect  canon  without  giving  rules  concerning  them  at  all. 

But  then  as  for  others,  there  are  indeed  a  great  many  pretended  to  be  traditions, 

27.but  they  are  falfe  articles,  or  wicked  practices,  or  uncertain  fentences  at  the  heft. 
I  reckon  fome  of  thofe  which  the  Roman  Churchcbtrudes :  fuch  as  are  invocation  of 
Saints  and  Angels,  adoration  of  them  ,  and  worftiipping  of  Images  ,  the  doctrine 
of  Purgatory, prayer  in  an  Unknown  tongue,the  Popes  power  to  depofe  K.ings,and  to 
abfolve  from  lawful  and  rate  oaths,the  picturing  of  God  the  Father  and  the  holy  Tri- 

nity, the  half  Communion,the  doctrine  and  practice  of  Indulgences  ,  Canon  of  the 
Mafs,  the  doctrine  of  proper  facrificein  the  Mafs,Monaftical  profefiion ,  the  fingle 
life  of  Priefts  and  Bifhops.     Now  thefe  are  fa  far  from  being  Apoftolical  traditions, 

that  they  are  fome  of  them  apparently  faife,  fome  of  them  exprefly  againft  Scrip- 
ture, and  others  confeiledly  new,and  either  but  of  yefterday,  or,  like  the  iflues  ofSa  maTheo] 

the  people  ,  born  where  and  when  no  man  can  tell.     Concerning  Indulgences,  j4n-^  r.  tlt.  io.  c. 
tonius  the  famous  Arch-Biftiop  of  Florence ,  fays  flhat  we  have  nothing  exprefly  reci-  3-deindulg. 

ted  in  holy  fcripture ,  nor  are  they  found  at  all  in  the  writings  of  the  ancient  Do-^g2^2 
ctors.     The  half-communion  is  by  the  Council  of  Conftance  affirmed  to  be  different  vide  etkm  ca- 

from  the  inftitution  of  Chrift  and  the  practice  of  the  primitive  Church.     Concern>;^;  %£ 

ing  invocation  of  faints,    Cum  fcriberentur  Scriptura  nondum  coeperat  ufus  'vovendivar/commem. 
Sanclis.  *  Bellarmine con fefles  that  in  the  age  in  which  the  fcriptures  were  written, de3ubil-  &  \ 
the  ufe  of  making  vowes  to  faints  was  not  begun;  and  a  Cardinal  Perron  excludes  bLuST^. 

the  next  ages  from  having  any  hand  in  the  invocation  of  them.     Et  quant  auxau-™  Can.  Miiix. 

tbeurs  plus  proche  du  fiecle  apo&olique,  encore  quilne  fe  trouve  pas  de  veHiges  de  cefte'^f^^  "** couftume,8cc.  In  the  authors  more  near  the  Apoftolical  age  nofootfteps  of  this  cuftom  can  Sea.  pweferea! 
be  found.  thG^ml 

Concerning  making  an  image  ofthe  Father  or  of  the  Holy  Trinity  Baronius  dtes'tagne,p.io6^.' 
an  Epiftle  of  Gregory  the  fecond,  An.  Dom.  jz6.  in  which  he  gives  a  reafon  why  the 
Church  did  not  make  any  picture  of  the  Father ;  which  forces  him  to  confefs  that 
the  beginning  of  the  cuftom  of  painting  the  Father  and  the  Holy  GhoRpoftea  ufu 
'venit  in  Ecclefia  ,  came  into  ufe  afterward  in  the  Church. 

The  doctrine  of  Purgatory  is  not  only  exprefly  againft  fcripture ,  faying,  Bleffed 
are  the  dead  which  die  in  the  Lord,  even  jo  faith  the  Spirit,  that  they  reft  from  their  la- 

bors', but  it  is  alfo  certain  that  it  was  not  So  ancient  as  the  Canon  ofthe  Roman  Mafs, 
the  age  of  which  no  man  can  tell  any  more  then  they  can  tell  the  age  of  a  flock  of  ineep 
or  a  company  of  men  and  children  together ;  for  one  piece  is  old,  and  another  is  late, 
and  another  of  a  middle  age.  But  the  prayer  which  in  the  Canon  is  for  the  Dead,fup- 
pofes  that  they  are  not  in  Purgatory ;  but  prays  for  them  which  are  afleep  in  reft  and 
quictnefs. 

28.  I  mall  not  inftancein  anymore,  becaufe  I  mail  in  other  places  meet  with  the 
reft  :  but  thefe  are  a  fufficient  indication  how  the  Church  hath  been  abufed  by  the 
pretence  of  tradition ,  and  that  a  bold  man  may  in  private  confidently  tell  his  pari- 

shioner that  any  doctrine  is  a  Tradition  }  and  he  is  the  more  likely  to  prevail  be- 
caufe he  cannot  be  confuted  by  his  undifcerning  hearer,  fince  fo  great  parts  andfo 

many  ages  of  the  Church  have  been  told  of  things  that  they  were  traditions  Apofto- 
lical,  when  the  articles  themfelves  are  neither  old  nor  true.  Is  it  imaginable  by  a 

man  o£  ordinary  underftanding  ,  or  that  hath  heard  any  thing  of  antiquity,  that  the 
Apoftles  ihould  command  their  followers  toworfhipthe  relicks  of  S.  James,  or  S. 
Stephen  ;  or  that  S.  Peter  did  ever  give  leave  to  a  man  that  had  fworn,  to  go  from 
his  oath ,  and  not  to  do  what  he  had  fworn  he  would  ?  Is  it  likely  that  S.  Peter  or 
S.  Paul  ihould  leave  fecretinftructions  with  S,  Clement  or  S.  Linus  that  they  might 
depofe  Kings  lawfully  when  it  was  in  their  power,  and  when  Kings  did  difagree  in 
opinion  from  them  ?  Is  there  any  inftance,  or  precept,  or  line,  or  doctrine,  or  hifto- 1 
ry  that  ever  any  Apoftle  or  Apoftolical  man  confecrated  the  Holy  Communion 
where  there  was  none  to  communicate  ?  It  was  never  heard  that  a  Communion  could 

be  fingle  ,  till  the  Catholkk  Church  came  to  fignifie  the  Roman  :  and  yet  if  fcripture 
will  not  prove  thefe  things,  Tradition  muft.  The  experience  and  the  infinite  unrea- 
fonablenefs  of  thefe  things  does  fufficiently  give  a  man  warning  of  attending  to  fuch 
new  traditions  ,  or  admitting  the  topick  in  any  new  difpute,  it  having  been  foold  a 
cheat  :  and  after  the  Canon  of  fcripture  was  full,  and  after  that  almoft  the  whole 

Church- 
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Church  had  been  abus'd  by  the  tradition  of  Fapia*  in  the  Millenary  opinion,  which 
for  300.  years  of  the  beft  and  firft  antiquity  prevailed,  all  the  world  mould  bewifer 
then  to  rely  upon  that  which  might  introduce  an  error ,  but  which  Truth  could  ne- 

ver need,  it  being  abundantly  provided  for  in  fcripture. 
2>      Sometimes  men  have  been  wifer,  and  when  a  Tradition  Apoftolical  hath  been  con- 

fidently pretended ,  they  would  as*confidently  lay  it  afidc,  when  it  was  not  in  Scrip- 
ture.    Clemens  Alex andrinu  s  reckons  many  traditions  Apoftolical;  but  no  man  re- 

gards them.     Who  believes  that  the  Greeks  were  fav'd  by  their  Philofophy ,  or  that 
the  Apoftles  preach'd  to  dead  Infidels,  and  then  raifed  them  to  life ,  although  thefe 
were  by  S.  Clement  affirm'd  to  have  been  traditions  Apoftolical  ?  Did  the  world  ever 
the  more  believe  that  a  Council  might  not  be  called  but  by  the  authority  and  fen- 
tence  of  the  Bifhop  of  Rome ,  though  Marcellus  was  fo  bold  to  fay  it  was  a  Canon 
Apoftolical  ?  And  after  S.  Hierom  had  faid  thefe  words,  pracepta  majorum  Apoftolkas 
traditiones  quifque  exiftimat  ,  that  what  their  Fathers  commanded  ,    all  men  were 
wont  to  call  them  Traditions  Apoftolical ;  no  man  had  reafon  to  rely  upon  any  thing 
which  by  any  one  or  two  or  three  of  the  Fathers  was  called  Tradition  /Apoftolical, 
unlefs  the  thing  it  felf  were  alfo  notorious  or  proved  by  fome  other  evidence.     But 
this  topick  of  Tradition  is  infinitely  uncertain  ,  and  therefore  if  it  be  pretended  new, 
it  can  be  of  no  ufe   in  any  of  our  queftions.     For  if  in  the  primitive  Church 
Tradition  was  claimed  by  the  oppofite  parties  of  a queftion,  who  can  be  fure  of  it 
now  ?  Artemon  pretended  it  to  be  an  Apoftolical  tradition  that  Chrift  was  -\iXos  ai  - 

S-pwT©-  a  meer  man,  and  the  Nicene  Fathers  prov'd  it  was  not  fo ,  but  much  rather 
the  contrary :  but  that  Topick  would  not  prevail  for  either  fide.     In  the  queftion  of 
Rebaptization  of  perfons  baptized  by  Hereticks,  both  fides  pretended  Tradition  ; 
fo  they  did  in  that  impertinent,  but  (as  they  then  made  it)  great  queftion  of  the 

L.  1.  Strcmta.time  of  keeping  Eafter.     Clemens  Alexandrinus  faid  it  was  an  Apoftolical  Tradition 
Lib.  2.cap.3p.  that  Chrift  preached  but  one  year ;  but  Irenes  faid  it  was  an  Apoftolical  Tradition 

that  Chrift  was  about  fifty  years  old  when  he  died  ,   and   confequently  that  he 

preach'd  almoft  twenty  years.     But  if  they  who  were  almoft  at  the  fountain  were uncertain  of  the  Rivers  head ;  how  fhall  we  knew  it  who  dwell  where  the  waters  are 

ready  to  unbofome  themfelves  into  the  Ocean  ?  And  to  pretend  an  Apoftolical  Tra- 
dition in  matters  of  Faith,  now  that  the  books  of  the  Fathers  have  been  loft,  and 

yet  there  are  a  very  great  many  to  be  read  for  the  proving  of  Tradition,  that  is,  that 
there  are  too  many  and  too  few,  that  in  the  lofs  of  fome  of  them  poffibly  we  have  loft 
that  light  which  would  have  confuted  the  prefent  pretences  of  Tradition,  and  the 
remaining  part  have  paffed  through  the  limbecks  and  drainers  of  Hereticks  and 
Monkes  and  ignorants  and  interefted  perfons ,  and  have  pafted  through  the  correcti- 

ons and  deturpatlons  and  miftakts  of  ttanferibers,  (a  trade  of  men  who  wrote  books 
that  they  might  eat  bread,  not  to  promote  a  truth)  and  that  they  have  been  difor- 

der'd  by  Zeal  and  Faction  and  expurgatory  Indices,  and  that  "men  have  been  diligent to  make  the  Fathers  feem  of  their  fide ,  and  that  Hereticks  have  taken  the  Fathers 

names  and  publifhed  books  under  falfe  titles,  and  therefore  have  ftampt  and  ftain'd 
the  Current;  is  juft  as  if  a  tartar  (hould  offer  to  prove  himfelf  to  have  defcended 
from  the  family  of  King  David  ,  upon  pretence  that  the  Jews  mingled  with  their 
Nation,  and  that  they  did  ufe  to  be  great  keepers  of  their  genealogies. 

20.  But  after  all  this,  the  queftion  of  Tradition  is  wholly  ufelefs  in  the  queftions  be- 
tween the  Church  of  Rome  and  the  other  parts  of  Chriftendom.  Not  only  becaufe 

there  are  many  Churches  of  differing  rites  and  differing  doctrines  from  the  Roman, 
who  yet  pretend  a  Succefiion  and  Tradition  of  their  cuftomes  and  doctrines  per  tern- 
pus  immemoriale ,  they  know  not  what  they  began,  and  for  ought  they  know  they 
came  from  the  Apoftles,  and  they  are  willing  to  believe  it,  and  nomanamongft 
them  queftions  it ,  and  all  affirm  it ;  particularly  the  Greek  Church  the  Ruffians, tht 
jLbyffwes :  but  alfo  becaufe  thofe  articles  which  they  difpute  with  the  other  Churches 

of  the  Weft  cannot  be  prov'd  by  Tradition  univerfal,  as  infinitely  appears  in  thofe 
pittiful  endeavors  and  attempts  which  they  ufe  to  perfwade  them  to  be  fuch  ;  which 
if  they  did  not  fometimes  confute  themfelves,  the  Reader  may  find  confuted  every 
wHere  by  thei r  learned  adverfaries. 

31.  Therefore  although  the  perfection  of  Scripture  be  abundantly  prov'd  ,  yet  if  it: 
were  not,  Tradition  will  but  make  it  lefs  certain,  and  therefore  not  more  perfect. 

For  befides  that  nuncupative  records  are  like  diagrams  in  fand  and  figures  cfTorm'd  in 
air« 
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air,  volatile  and  foon  difordered,  and  that  by  the  words  and  practice  of  God,  and 
all  the  world  ,  what  is  intended  to  laft  was  therefore  written ,  as  appears  in  very  ma- 

ny places  in  fcripture,  [and  therefore  Job  calls  out ,  O  that  my  words  were  now  writ- 

ten ,  O  that  they  were  printed  in  a  book,  that  they  were  ingraven  with  an  iron  pen  and  lead^od- 11-  T4* 
in  the  rock  for  ever:  upon  which  words  the  Greek  Catena  fays,  He  draws  a  [imilitude  job  /p.  23,24. 

from  them  who  put  thofe  things  in  writing  which  they  very  greatly  deftre  jhould  remain  to14*1-  I02«  l9* 
the  longeft  pofterity]  and  that  the  very  nature  of  things  is  fuch  ,  that  a  Tradition  is  j&\ ̂ 2. 
infinitely  better  preferved  in  writting  then  in  fpeaklng  ,  and  befides  all  thofe  very  Revel.  1.  n, 

many  weak  and  uncertain  and  falfe  Traditions  with  which  feveral  Men,  and  feveral l9' &  21, 5* 

Ages,and  feveral  Churches  have  abus'd  others,  or  been  abus'd  themfelves ;  I  inftancc 
in  two  great  things ,  by  the  one  of  which  we  may  fee  how  eafily  the  Church  may  be 
impofed  upon  in  the  matter  of  Tradition  ;  and  by  the  other,  how  eafily  thofe  men 
impofe  upon  themfelves  whofe  faith  hath  a  temporal  bias  and  divertifement. 

33.  The  firft  is,  That  very  many  Epiftles  of  Popes,  viz.  from  S.  Clemens  to  S.  Gre- 
gory ,  that  is,  for  above  five  hundred  years,  were  impofed  upon  the  Church  as  the 

genuine  writings  of  thofe  excellent  men  who  govern'd  the  Church  of  jRomeinall 
her  persecutions  and  hardnefles  5  and  of  thefe  Epiftles  the  prefent  Church  of  Rome. 
makes  very  great  ufe  to  many  purpofes  ,  and  yet  no  impofture  could  be  greater  then 
this. 

2  4.     For  1.  they  are  patched  up  of  feveral  arguments  and  material  snot  at  all  agree- 

ing with  the  Ages  in  which  they  were  pretended  to  be  written  ,  but  are  fnatch'd  from 
the  writings  of  other  men  and  latter  times.     2.  They  were  invented  after  S.Hieroms 
time,  as  appears  in  the  citation  of  the  teftimonies  of  Scripture  from  S.  Hieroms 
tranflation  ,    and  the   Author  cited   S.  Hieromes  verfion  of  the    Hebrew   Pfal- 
ter.     3.  They  were  not  known  in  Rome  for  eight  Ages  together  :  which  were  a 
ftrange  thing  that  the  records  of  Rome  fhould  have  no  copies  of  the  Epiftles  of  fo 
many  of  the  Bifliops  of  Rome.     4.  They  are  infinitely  falfe  in  their  Chronology , 
and  he  that  invented  them  put  the  years  of  falfe  Counfels  to  their  date,  as  Baronius 
him  felf  con  fefles  quite  reckoning  otherwife  :  and  in  the  Epiftles  of  the  whole  five 
and  fourty  ,  the  decrees  of  Councils  and  the  words  of  Ecclefiaftical  writers  are 
cited  ,  who  yet  were  not  at  all  in  their  ages  ,   but  wrote  after  the  death  of  thofe 
Popes  who  are  pretended  to  have  quoted  them ,  or  fomething  is  faid  that  could  not 
be  done  or  faid  by  them ,  or  in  their  times.     §.  They  are  written  with  the  fame 
ftyle  ;  and  therefore  it  is  no  more  probable  that  they  fhould  be  the  genuine  Epiftles 
of  fo  many  Popes ,  then  that  fo  many  men  in  feveral  Ages  fhould  have  the  fame  fea- 

tures in  their  faces ;  but  thefe  Epiftles  fay  over  the  fame  things  feveral  times ,  even 
unto  tedioufnefs ,  and  yet  ufe  the  very  fame  words  without  any  differing  expreffi- 
ons.     6.  And  fometimes  thefe  words  were  moft  intolerably  barbarous  ,  neither  ele- 

gantly fine,  nor  elegantly  plain,  but  Solecifmes,  impure  words  and  the  moft  rude 
exprefTions  ,    not  unlike  the  Friers  Latine  or  the  EpiftoU  obfeurorum  virorum, 
7.  None  of  the  Ancient  writers  of  the  Church  did  ever  cite  any  teftimony  from 
thefe  Epiftles  for  eight  hundred  years  together,  only  one  part  of  one  of  the  Epiftles 

of  S.  Clement  was  niention'd  by  Ruffinus  and  the  Council  of  Vafe.     8.  None  of  thofe 
who  wrote  hiftories  Ecclefiaftical,  or  of  the  Church- writers  ,    made  mention  of 

them  :  but  all  that  do  were  above  eight  hundred  and  thirty  years  after  the  Incarnati- 
on of  our  BleiTed  Lord.     9.  And  all  this  befide  the  innumerable  errors  in  the  mat- 
ter which  have  been  obferved  by  the  Centuriators  of  ̂ Magdeburgy  David  Blondel  and 

divers  others.     And  a  more  notorious  cheat  could  neyer  have  been  impofed  upon  the 
world ;  but  that  there  are  fo  many  great  notorieties  of  falfhood,  that  it  is  hard  to  fay 
which  is  greater,  the  falfhood  of  the  Pontifical  Book,  or  the  boldnefs  of  the  Com- 

piler.    Now  if  fo  great  a  heap  of  Records  can  at  once  be  clapp'd  upon  the  credulity 
of  men,  and  fo  boldly  defended  as  it  is  by  Turrian  and  Binius  ,  and  fo  greedily  enter- 

tain'd  as  it  is  by  the  Roman  Confidents  ,  and  fo  often  cited  as  it  is  by  the  Roman  Do- 
ctors, and  yet  have  in  it  fo  many  ftrange  matters  fb  difagreeing  to  Scripture,fo  weak, 

fo  impertinent,and  fometimes  fo  dangerous,  there  is  very  great  reafon  to  reject  the 
topick  of  Traditions,  which  can  be  fo  eafily  forged,  and  fometimes  rely  upon  no  grea- 

ter foundation  then  this,whofe  foundation  is  in  water  and  fand,  and  fal/hood  that  is 
moreunftable. 

3f.  •  The  other  thing  is,  that  Hereticks  and  evilperfons,  to  ferve  their  ends,  did  not 
only  pretend  things  fpoken  by  the  Apoftles  and  Apoftolical  and  Primitive  men  ,  (for 
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that  was  eafie)  by  t  even  pretended  certain  Books  to  be  written  by  them  ,  that  under 

their  venerable  names  they  might  recommend  and  advance  their  own  heretical  Opi- 
nions. Thus  fome  falfe  Apoftles  (as  Origen  relates)  wrote  an  Epiftle  and  fent  it  to 

the  Church  of  The/falonica  under  S.  Pauls  name,  which  much  troubled  the  Theffalo- 
mans  ,  and  concerning  which,  when  S.  Paulhad  difcovered  the  impofture,  he  gives 
them  warning  that  they  fhould  not  be  troubled  about  any  fuch  Epiftle,  as  if  he  had 

fcnt  it.  Thus  there  was  a  Book  publifti'd  by  an  A  ft  an  Frieft  under  5".  Pauls  name  (as 
S  Hierom  reports)  containing  the  Vifion  of  Paul  and  tecla  ,  and  I  know  not  what 
old  tale  of  the  baptizing  Leo.  Some  or  other  made  S.  Clement  an  Eunomian  ,  and 

Dionyfius  of  Alexandria  an  jirrian ,  and  Origen  to  be  every  thing ,  by  interpolating 
their  Books ,  or  writing  Books  for  them.  Kuffinus  tells  that  the  Hereticks  endeavor- 

ed to  corrupt  the  Gofpels  :  and  that  they  did  invent  ftrangeActs  of  the  Apoftles, 
and  make  fine  talcs  of  their  life  and  death,  we  need  no  better  teffimony  then  Tertul- 

Homil.  16.  \nlians  inftances  in  his  Books  againft  Marcion  :  and  for  this  reafon  Origen  gives  cauti- 
Matth.  on>  Qportet  paute  confiderare,  ut  nee  omnia  fecreta  qu&  feruntur  nomine  Sanclorumfufci- 

piamus,  We  mufi  warily  confider,  and  not  receive  all  thofe  fecret  traditions  which  go  up 
and  down  under  the  names  of  Saints,  [viz.  of  the  holy  Apoftles.]  And  of  the  fame  na- 

ture is  that  famous  cheat  that  ufurps  the  name  of  Dionyfius  the  Areopagite,  called 
[The  Pajfon  of  Peter  and  Paul  ]  as  who  pleaie  may  fee  in  Laurentius  Valla  and  Eraf- 
nw),  And  fuch  is  the  Book  of  the  fame  Paflions  attributed  to  Linus,  which  was  in- 

vented fo  foolifhly  and  carelefly  that  it  contradicts  the  Scriptures  moft  apparently , 
as  every  one  that  reads  it  may  without  difficulty  obferve.  Now  the  obfervation  from 

thefe  things  is  plain:  In  the  matter  of  Traditions  as  they  are  now  reprefented  there 

is  fo  much  of  humane  failings,  and  fo  little  of  Divine  certainty,  they  are  often  falfly 
pretended,  and  never  truly  proved  ,  and  if  they  fhould  need  to  be  proved,  were  there- 

fore not  to  be  accepted  ;  becaufe  no  particular  proofs  can  make  them  univerfal,  and 

if  they  be  not  univerfal ,  of  themfelves  they  cannot  be  credible,  but  need  fomething 
elfe  to  make  them  fo  ;  they  are  (whether  true  or  falfe)  fo  abfolutely  now  to  no  pur- 
pofe ,  becaufe  it  is  too  late  to  prove  them  now,  and  too  late  to  need  them,  the 
Church  having  lo  long  accepted  and  relied  upon  the  Canon  of  Scripture ,  that  we 

are  plainly,'  and  certainly,  and  neceflarily  devolv'd  upon  Scripture  from  the  Canon 
of  our  Faith  and  lives,  For  though  no  man  ought  to  reject  Tradition  if  he  did  need 

it,  and  if  he  could  have  it,  yet  becaufe  he  neither  can  want  it  (becaufe  Scripture 
is  a  perfect  Rule  )  nor  can  have  it  (  becaufe  it  cannot  in  any  of  our  queftions  be 

prov'd)  we  muft  rely  upon  what  we  have.  It  is  in  the  matter  of  traditions  as  in  the 
Epiftle  of  S.  Paul  to  Laodicea  :  if  this  or  thofe  were  extant  and  fufficiently  tranf- 

mitted  and  confign'd  to  us,  they  would  make  up  the  Canon  as  well  as  thofe  we  have  : 
but  there  is  no  fuch  thing  as  the  Laodicean  Epiftle,  and  there  is  no  fuch  thing  as  tra- 

dition of  doctrines  of  Faith  not  contained  in  Scriptures.  The  Fathers  that  had 

them ,  or  thought  they  had  them,  might  call  upon  their  Churches  to  make  ufe  of 
them ;  but  we  that  cannot  have  them,  muft  ufe  what  we  have ;  and  we  have  rea- 

fon to  give  thanks  to  God  that  we  have  all  that  God  intended  to  be  our  Rule.  God 

gave  us  in  Scripture  all  that  was  neceftary ;  it  was  a  perfect  Rule ;  and  yet  if  it  had 
not ,  it  muft  become  fo  when  we  have  no  other. 

56.1         But  upon  the  matter  of  this  Argument,  there  are  three  Queftions,  to  be  confi- dered  in  order  to  Faith  and  Confcience. 

1.  Whether  there  be  not  any  rules  and  general  meafures  of  difecrning  tradition, 

by  which  although  tradition  cannot  be  prov'd  the  natural  way,  that  is,  by  its  own 
light,  evidence  of  fact  and  notoreity,  yet  we  maybe  reafonably  indued  to  believe 

that  any  particular  is  defcended  from  tradition  Apoftolical,  and  confequentlyisto 
be  taken  in,  to  integrate  the  rule  of  Confcience  ? 

2.  How  far  a  negative  Argument  from  Scripture  is  valid,  and  obligatory  to  Con- 
fcience ? 

3.  Whether  there  may  be  any  new  Articles  of  Faith,  or  that  the  Creed  of  the 
Church  may  fo  increafe,  that  what  is  fufficicnt  to  falvation  in  one  Age  cannot  fcrvc 
in  another  i 
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I.  Question  is  concerning  the  indirect  ways  of  difcerning  Tradition. 

5  7.  In  vain  it  is  to  difpute  whether  traditions  are  to  integrate  the  Canon  of  fcripture, 
when  it  cannot  be  made  to  appear  that  there  are  any  fuch  things  as  Apoftolical  tradi- 

tions of  doctrines  not  contained  in  fcripture.  For  fince  the  fuccefTion  in  all  the 
Chairs  hath  been  either  interrupted  or  difordered  by  wars  or  herefies,  by  intereftor 

time,  by  defign  or  by  ignorance,  by  carelefnefs  or  inconfideration  ,  by  forgetful- 
nefs  or  unavoidable  miftake,  by  having  no  neceflity  of  tradition ,  and  by  not  deli- 

vering any,  it  is  in  vain  to  difpute  concerning  the  {lability  of  atomes  ,  which  as  of 
themfelves  they  are  volatile  and  unfixt,  fo  they  have  no  bafis  but  the  light  air  ,  and 
fo are  traditions;  themfelves are  no  argument ,  and  there  are  no  traditions;  they 
are  no  neceflary  or  competent  ftabiliment  of  doctrine  or  manners,  or  if  they  were, 
themfelves  have  no  ftabiliment. 

28.     For  it  is  certain  there  can  be  no  tradition  receivd  for  Apoftolical  at  a  lefsrate 
then  the  rule  of  Vincentius  Lirinenjis.     For  to  prove  by  fcripture  that  there  are  any 
traditions  not  written  in  fcripture  is  a  trifling  folly;  fince  there  might  be  neceflity  of 
keeping  traditions  before  all  that  which  is  neceflary  was  fet  down  in  writing.     So 
that  all  the  pretentions  taken  from  fcripture  in  behalf  of  traditions  are  abfolutely 
to  no  purpofe ,  unlefs  it  were  there  faid ,  There  are  fome  things  which  we  now 
preach  to  you  which  fhall  never  be  written;  keep  tbem:  but  the  naming  of  [tradi- 

tions^ in  fome  Books  of  fcripture,  and  the  recommending  them  in  others,  is   no 
argument  to  us  to  inquire  after  them ,  or  to  rely  upon  them ;  unlefs  that  which  was 
delivered  by  Sermon  was  never  to  be  delivered  by  writing,  and  that  we  knew  it  as 

certainly  as  that  which  is.     *  And  the  fame  is  to  be  faid  of  the  fayings  of  Fathers 
who  recommend  traditions  :  for  although  the  argument  leflened  every  year,  yet  it 
was  better  then  ,  then  it  can  be  now ;  it  could  ferve  fome  ufes  then ,  it  .can  ferve 

none  now ;  it  might  in  fome  inftances  be  certain  ,  and  fafe  in  many ,  but  now  it 

cannot  be  either  ,  neither  certain  ,   nor  fafe,  nor  neceflary,  nor  of  any'ufe  at  all : 
which  having  made  to  appear  in  the  preceeding  numbers ,  it  muft  follow  that  there 
can  be  no  doctrinal  traditions  befides  the  matters  of  fcripture  ;  becaufe  there  are 
none  fuch  recommended  to  the  Church  by  the  meafures  of  Vincentius  Lirinenfis, 
There  is  no  doctrine,  no  rule  of  Faith  or  Manners  which  is  not  in  the  Holy  fcrip- 
tures  ,  and  yet  which  was  believed  always  ,  and  in  all  Churches ,  and  of  all  men  in 
thofe  Churches,     For  although  it  is  very  probable  that  Vincentius  by  this  rule  intended 

to  reprove  the  novelties  and  unufual  doctrines  which  5".  Austin  by  his  great  wit  and 
great  reputation  had  brought  into  the  Church  ,  contrary  to  the  fentiments  and  do- 

ctrines of  the  Fathers  which  were  before  him;  yet  it  will  perfectly  ferve  to  re- 
prove all  our  late  pretentions  to  traditions.     For  by  this  meafure,  we  finde  it 

not  to  be  enough  that  a  Doctrine  hath  been  received  for  a  thoufand  years  together 
by  the  Cathoiick  Church  ,  reckoning  from  his  period  upwards  ;  unlefs  it  were  alfo 
received  by  the  Apoftolical  ages  and  Churches  throughout  the  world ,  it  is  nothing  : 
and  if  it  were  received  by  all  the  Apoftolical  Churches  j  and  all  good  and  wife  men 
in  thofe  Churches ,  and  fo  downwards ;  whereever  ?iny  Church  failed,  it  was  to 
their  own  prejudice  ,  not  to  the  prejudice  of  the  doctrine ;  for  that  was  Apoftolical 
which  was  from  the  beginning;  and  whatfocver  came  after  could  not  change  what 

was  fo  before;  and  the  interruption  of  an  Apoftolical  truth,  though  for  a  thou- 
fand years  together ,  cannot  annul  the  obligation,  or  introduce  the  contrary.     So 

that  if  we  begin  to  account  by  this  rule  of  Vincentius  and  go  backwards  ,  it  is  nothing 
unlefs  we  go  back  as  far  as  to  the  Apoftles  inclulively :  but  if  we  begin  there  ,  and 
make  that  clear,  it  matters  not  how  little  a  way  it  defcends :  and  therefore  although 
it  is  an  excellent  rule  to  reprove  vain  and  novel  pretentions ,  yet  there  is  nothing  to 
be  proved  by  it  practicably  ;  for  we  need  not  walk  along  the  banks  and  intrigues  of 
Volga ,  if  we  can  at  flrft  point  to  the  fountain  ;  it  is  that  whither  the  long  progref- 
fion  did  intend  to  lead  us.     If  any  thing  fails  in  the  principle  it  is  good  for  nothing; 
but  if  the  tradition  derive  from  the  fountain  ,  and  the  head  be  vifible  *  though  after- 

wards it  ran  under  ground ,  it  is  well  enough.     For  if  a  doctrine  might  invade  the 
whole  Church  which  was  not  preached  by  the  Apoftles ,  or  if  the  doctrine  might  to 

many  good  and  wife  perfons  feem  to  have  poflefl'ed  the  whole  Church,  that  is,  to  be 
believed  by  all  thofe  that  he  knows,  or  hears  of,  or  converfes  with,  and  yet  not  have 
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been  the  doctrine  of  the  Apoftles  ;  it  is  certain  that  this  univerfality ,  and  any  Jcfs 
then  that  which  takes  in  the  Apoftles  ,  can  never  be  fufficient  warranty  for  an  ar- 

ticle of  Faith  or  a  Rule  of  life,  that  is,  the  inftance  and  obligation  of  a  duty  ne- 
ceflary  to  falvation.  But  how  ftiall  we  know  concerning  any  doctrine ,  whether  it 
be  a  tradition  Apoftolical  ?  Here  the  Rule  of  Vincentius  comes  in.  If  it  can  be 
made  to  appear  that  all  Churches  and  all  Men  did  from  the  Apoftles  times  down  to 
the  time  of  inquiry  accept  it  as  true ,  and  report  it  from  the  Apoftles ,  then  it  is  to 
be  fo  received  and  continued.  Indeed  a  lefs  feries  and  fucceffion  will  ferve.  For  if 
we  can  be  made  fare  that  the  Age  next  to  the  Apoftles  did  univerfally  receive  it 
as  from  the  Apoftles,  then  we  may  not  reject  it.  But  what  can  make  faith  in  this  ? 

certainly  nothing ;  for  there  is  no  doctrine  fo  delivered  but  what  is  in  Scripture. 
Indeed  fome  practices  and  rituals  are,  becaufe  the  publick  exercife  and  ufages  of  the 
Church  being  united  and  notorious ,  publick  and  acted,  might  make  the  rite  evident 
as  light :  but  in  doctrines  (befides  Scriptures)  we  have  not  records  enough  to  do  it : 
and  therefore  this  general  rule  of  Vincentius  not  being  practicable,  and  the  other 

leiler  ru'es  or  conjectures  rather  being  incompetent,  /u.iWjufyj  toWep  ec-^,  we  rnuft 
remain  as  we  are,  and  give  God  thanks  for  the  treafures  of  Holy  Scripture,  and  re- 

joyceand  walk  in  the  light  of  it. 
39.  But  let  us  try  a  little.  The  firft  Rule  which  is  ufually  given  is  this  ;  That  which 

the  Catholick  Church  believes  as  an  article  of  faith ,  which  if  not  found  in  Scriptures  ,  is  to 
he  believed  to  defcendfrom  apoftolical  tradition.  This  Rule  is  falfe  and  infufficient 

upon  many  accounts, 
I.  For  if  the  Church  can  err,  then  this  Rule  can  hive  no  firmament  or  founda- 

tion. If  (he  cannot  err,  then  there  is  no  need  either  of  Scriptures  or  Tradition ; 
and  there  is  no  ufe  of  any  other  argument  to  prove  the  truth  of  an  article  or  the 
Divinity  of  a  truth ,  but  the  prefent  belief  and  affirmation  of  the  Church  , 
for  that  is  fufficient  whether  it  be  written  or  not  written,  whether  it  be  delivered 
or  not. 

But  2.  Suppofing  the  Church  could  not  err  in  matters  of  Faith,  yet  no  man 
fays  but  fhe  may  erre  in  matter  of  fact :  but  whether  this  thing  was  delivered  by  the 
Apoftles  is  matter  of  fact ;  and  therefore  though  the  Church  were  affifted  fo  that 
fhe  could  not  miftake  her  article,  yet  fhe  may  miftake  her  argument  and  inftrument 
of  probation  :  the  conclusion  may  be  true,  and  yet  the  premifles  falfe  ;  and  fhe 
misfit  be  taught  by  the  Spirit,  and  not  by  the  Apoftles. 

3.  No  man  now  knows  what  the  Gatholick  Church  does  believe  in  any  queftion 
oFcontroverfie  ;  for  the  Catholick  Church  is  not  to  be  fpoken  with,  and  being  di- 

vided by  Seas,  and  Nations,  and  interefts,  and  fears,  and  Tyrants,  and  poverty ,  and 
innumerable  accidents,  does  not  declare  her  minde  by  any  common  inftrument,  and 

agrees  in  nothing  but  in  the  Apoftles  Greed,  and  the  Books  of  Scripture;  and  mil- 
lions of  Chriftians  hear  nothing  of  our  controversies,  and  if  they  did ,  would  not  un- 

derftand  fome  of  them. 

4.  There  are  thoufands  that  do  believe  fuch  an  article  to  be  taught  by  the 
Catholick  Church  ,  and  yet  the  Catholick  Church  with  them  is  nothing  but  their 
own  party;  for  all  that  believe  otherwife  they  are  pleafed  to  callHereticks.  So 
that  this  Rule  may  ferve  every  party  that  is  great,  and  every  party  that  is  little,  if 
they  add  pride  and  contumacy  to  their  article  :  and  what  would  this  Rule  have  figni- 
fied  amongft  theDonatifts,  to  whom  all  the  world  was  heretick  but  themfelves? 
and  what  would  it  fignifie  amongft  thofe  peevifh  little  Sects  that  damn  all  the  world 
but  their  own  congregations?  even  as  little  as  it  can  to  the  Church  of  Rome ,  w&o 
are  refolved  to  call  no  Church  Catholick  but  their  own. 

5*.  The  believing  of  fuch  an  article  of  faith  could  not  be  indication  of  a  true  Ca- 
tholick, that  is,  of  a  true  member  of  the  Catholick  Church;  becaufe  if  the  article 

,  is  to  be  proved  to  be  Apoftolical  by  the  prefent  belief  of  the  Catholick  Church,  ei- 
ther the  Catholick  Church  is  the  whole  Chriftian  Church  ,  and  then  we  can  never 

tell  what  fhe  believes  in  a  particular  queftion  (and  indeed  fhe  believes  nothing  in  the 
queftion,  becaufe  if  it  be  a  queftion,  the  Catholick  Church  is  divided  in  her  fenfe  of 
it;)  or  elfe  the  Catholick  Church  is  fome  Body  or  Church  of  Chriftians  feparate  from 
the  reft,,  and  then  flie  muftby  other  means  be  firft  known  that  fhe  is  the  Catholick 
Church  ,  before  we  can  accept  her  belief  to  be  an  argument  that  the  article  is  an 

Apoftolical  Tradition.  Add  to  this,  that  the  Churches  believing  it,  is  not,  can- 
not 
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not  be  an  argument  that  the  doctrine  is  Apoltolical ;  but  on  the  contrary,  it  ought 
to  be  prov  d  to  be  Apoftolical  before  it  is  i  o  be  admitted  by  the  Churches.     And  if  it 
beanfwered,  that  fo  it  was  to  thofe  Churches  who  admitted  it  firft,  but  to  us  it 

ought  to  be  fufficient  that  the  Church  received  it,  and  we  ought  therefore  to  con- 

clude it  to  be  Apoftolical;  1  reply,  that  it  is  well  if  it  was  firft  prov'd  to  the 
Church  to  be  Apoltolical ;  but  then  if  the  primitive  Church  would  not  receive  the 
doctrine  without  fuch  evidence,  it  is  a  fign  that  this  was  the  right  way  of  proceeding, 
and  therefore  fo  it  ought  to  be  with  us ;  they  would  not  receive  any  doctrine  unlefs 

it  were  prov'd  to  come  from  the  Apoftles,  and  why  fhould  we?  and  to  fay  thatbe- 
caufe  they  received  it,  we  ought  to  fuppofe  it  to  have  been  Apoftolical ,  I  fay 
that  is  to  beg  the  queftion  :  for  when  we  make  a  queftion  whether  the  Church  did 
well  to  receive  this  doctrine ,  we  mean  whether  they  did  receive  it  from  the  Apo- 

ftles or  no.     And  therefore  to  argue  from  their  receiving  it ,  that  it  was  Apoftoli- 
cal, is  to  anfwer  my  queftion  by  telling  me,  1  ought  to  fuppofe  that ,  and  to  make 

no  queftion  of  it.     But  if  this  rule  fhould  prevail,  we  muft  believe  things  which  even 
to  affirm  were  impudent.     The  Church  of  Rome,  calling  her  felf  theCatholick 
Church,  affirms  ittobeHerefietofay  that  it  is  neceflary  to  give  the  Communion 
under  both  kinds  to  the  Laity  :  but  he  that  will  from  hence,  though  he  believe  that 
Church  to  be  the  Catholick,  conclude  that  doctrine  to  be  the  Apoftolick ;  muft 
have  a  great  ignorance  or  too  great  a  confidence.     Nay  this  rule  is  in  nothing  more 
apparently  confuted  then  in  this  inftance ;  for  the  Canon  in  the  Council  of  Con- 
fiance  which  eftablifhes  this  for  Catholick  doctrine,  by  confeffing  it  was  otherwife 

instituted  by  Chrift,  and  otherwife  practis'd  at  the  beginning,  confefles  it  not  to 
be  Apoftolick.     So  that  upon  this  account  it  is  obvious  to  conclude  that  either 
the  univerfal  Church  can  err,  or  elfe  the  fame  thing  can  come  and  cannot  come 

from  Tradition  Apoftolical.     For  the  half-Communion  is  nowhere  commanded  in 
Scripture;  therefore  either  the  Ancient  Catholick  Church  did  err  in  commanding 
the  whole  Communion,  or  the  modern  Catholick  Church  (I  mean  the  Rom  an, which 

pretends  to  the  name)  does  err  in  forbidding  it ;  or  elfe,  if  neither  do  err,  then  the 
Communion  under  both  kinds  did  come  and  did  not  come  from  Tradition  Apo- 
ftolical. 

But  6.  fuppofe  it  were  agreed  that  one  Congregation  is  the  Catholick  Church,and 
refolved  upon  which  is  that  Congregation,  yet  if  it  be  but  a  part  of  Chriftians ,  and 
that  interefted,  it  is  not  in  the  nature  of  the  thing  to  infer,  that  becaufe  this  in- 
terefted,  divided  part  believes  it,  therefore  the  Apoftles  taught  it  :  this  Confequent 

is  not  in  the  bowels  of  that  Antecedent,  it  cannot  be  prov'd  by  this  argument :  if  it 
can  be  proved  by  revelation,  that  what  the  prefent  Church  believes,  was  a  Tradition 

Apoftolical,  let  it  be  fhewn,  and  there's  an  end  of  it.  In  the  mean  time  this  rule  is 
not  of  it  felf  certain,  or  fit  to  be  the  proof  of  what  is  uncertain,  and  therefore  not  a 
good  rule,  till  it  be  proved  by  revelation. 

7.  It  is  evidently  certain  that  what  one  Age  believes  as  a  neceflary  doctrine,  ano- 
ther Age  (I  mean  of  the  Catholick  Church)  did  not  believe  for  fuch;  and  it  is  not 

fufficient  for  the  making  of  a  Catholick  doctrine  that  it  be  ubique,  believ'd  every 
where,  unlefs  it  be  alfo  femper  &  ab  omnibus,  always  and  by  all  men.     I  inftance  in  the 
Communicating  of  Infants,  which  was  the  doctrine  of  S.  Auftin  and  of  Pope  lnno-ln      ̂  
centius ,  and  prevail'd  in  the  Church  for  6co.  years  (hies  oJWaldonat  the  Jcfuit)  that  johan.n!  116, 
it  was  necefiary  to  the  falvation  of  Infants,  that  they  fhould  receive  the  holy  Sacra- 

ment of  the  Lords  Supper.     Now  it  is  alfo  as  certain  that  for  <5oo.  years  more,  the 

Church  which  calls  her  felf  Catholick  believ'd  the  contrary.     Which  of  thefe  can 
prove  Apoftolical  Tradition?  For  if  it  be  objected  that  this  was  not  the  doctrine 
of  the  Catholick  Church  in  thofe  ages  in  which  the  moft  eminent  Fathers  did  be- 

lieve and  practife  it,  befides  that  it  is  not  probable  that  they  would  teach  it  to  be 
necefTary,  and  generally  practife  it  in  their  Churches  ,  if  the  matter  had  been  no- 

thing but  their  own  opinion  ,  and  difputed  by  others ;  I  add  this  alfo ,  that  it  was  as 
much  the  doctrine  of  the  Catholick  Church  ,  that  it  was  neceflary,  as  it  is  now, 
that  it  is  not  neceflary :  for  it  is  certain  the  Holy  Fathers  did  believe  and  teach  and 
practife  it,   and  the  contrary  was  not  difputed;  but  now  though  it  be  condemned 

byfome,  it  is  ft  ill  practis'd  by  very  great  parts  of  the  Catholick  Church,  even  by  vide Hicrenr. 
all  the  Greek  Church,  and  by  thofe  vaft  numbers  of  Chriftians  in  Ethiopia.     So  that  J*™£  ̂ ;# 
although  no  doctrinal  Tradition  is  univerfally  received  but  what  is  contained  in  ad  Germane*, 

Kk  3  Scrip- 
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Scriptures ;  yet  thofe  that  have  been  received  as  univerfally  as  any  other  matter  of 
.queftion  is,  have  been  and  have  not  been  believed  by  the  Church  in  feveral  ages :  and 
therefore  if  this  rule  be  good,  they  muft  prove  that  the  fame  doctrine  was  and  was  not 
a  Tradition  Apoftolical. 

8.  This  Rule  were  good  (and  then  indeed  only)  if  there  were  no  way  to  make  an 

opinion  to  be  univerfally  receiv'd  but  by  derivation  from  the  Apoftles.     But  i.  there 
are  fome  which  fay  every  Age  hath  new  revelations  :  where  this  is  believ'd  ,  it  is  ap- 

parent an  opinion  which  the  Apoftles  never  heard  of,  may  be  adopted  into  the  faith 
and  univerfally  received.     But  befides  this  there  are  more  ways  of  entry  for  a  popu- 

lar error  then  any  man  can  reckon  or  any  experience  can  obferve.     2.  It  is  not  im- 
poffible  that  fome  leading  man  may  be  credulous  and  apt  to  beimpofed  upon  by  He- 
reticks  and  Knaves ;  but  when  he  hath  weakly  received  it,  it  mall  proceed  ftrongly 
upon  his  authority.     The  matter  of  Papias  about  the  doctrine  of  the  Chiliafis  is  no- 

torious in  this  particular.     3.  It  is  alio  very  pofiiblethat  what  is  found  at  firft  to 

be  good,  fhall  be  eameftly  prefs'd  by  a  zealous  man  ,  and  he  may  over-exprefs  him- felf,  and  confider  not  to  what  confequence  it  may  afterwards  be  extended ;  and  then 
following  ages  may  obferve  it,  and  make  a  Logical  conclufion  from  a  Rhetorical 

dxprefllon ;  and  then  what  only  good  men  had  entertain'd  when  it  was  called  ufeful, 
all  men  mail  receive  when  it  is  called  necejfary;  and  it  is  no  great  progrefilon  from 
what  airmen  believe  good  ,  that  fome  men  mould  believe  neceflary  ,  and  from  them 
others,  and  from  others  all  men.     It  was  thus  in  many  degrees  in  the  matter  of 
Confefiion  and  Penance.     4.  It  is  not  very  unlikely,  certainly  it  is  no  way  impofli- 
ble,  but  that  the  reputation  of  fome  great  man  in  the  Church  may  prevail  fo  far  by 
our  weaknefles  and  his  own  accidental  advantages  ,  that  what  no  man  at  firft  que- 
ftions ,  very  many  will  afterwards  believe,  and  they  introduce  more ,  and  from  more 
tomoft,  and  from  moft  to  all  men,  are  no  impoflible  progreffions,  if  we  confider 
how  much  mankind  (efpecially  in  Theology)  have  fufferedthe  authority  of  a  few 
men  to  prevail  upon  them.     5.  Does  not  all  the  world  fee  that  zeal  makes  men 
impatient  of  contradiction,  and  that  impatience  makes  them  fierce  in  difputing, 
and  fierce  in  fighting ,  and  ready  to  perfecute  their  enemies  ?  and  what  that  Unity 

and  Univerfality  is  which  can  be  introduc'd  by  force ,  a  great  part  of  the  world 
hath  had  two  long  an  experience  to  be  ignorant.     6.  Beyond  all  this,  a  propofition 

may  be  fuppos'd  to  follow  from  an  Apoftolical  Tradition  ,  and  prevail  very  much 
upon  that  account ;  and  yet  it  would  be  hard  to  believe  the  Scholars  deduction 
equally  with  the  Mafters  Principle ,  and  a  probable  inference  from  Tradition  equal 
to  the  very  affirmative  of  the  Apoftles.     A  man  may  argue ,  and  argue  well  too, 
and  yet  the  Conclufion  will  not  be  fo  evident  as  the  Principle :  but  that  it  may 
equally  prevail,  is  fo  certain,  that  no  man  can  deny  it  but  he  that  had  never  any 
teftimony  of  the  confidence  of  a  difputing  man,  and  the  compliance  of  thofe  who 
know  not  fo  well,  or  inquire  not  fo  ftrictly,  or  examine  not  fufpicioufly ,  or  judge 
not  wifely. 

40.      *"   The  next  Rule  which  is  pretended  for  the  difcovery  of  an  Apoftolical  Tradi- 
tion is  this,  That  which   the  Univerfal  Church  ohferves  ,  which  none  could  appoint  but 

God ,  and  is  not  found  in  Scripture,  it  is  necejfary  to  fay  that  it  was  delivered  by  Chrifi 
andhii  jipofiles.     This  Rule  muft  neecls  be  falfe  ,  becaufe  it  does  actually  deceive 
them  that  rely  upon  it.     Becaufe  their  Church,  which  they  will  fondly  fuppofe  to 
be  the  Catholick  ,  ufes  certain  Sacramentals  to  confer  grace,  (  which  none  could 
inftitutebutChrift ,  who  alone  is  the  fountain  of  grace  )  and  the  Holy  Spirit  to 
his  fervants  :  but  yet  to  pretend  that  they  are  Traditions  Apoftolical  were  the 
greateft  unreafonablenefs  in  the  world.     I  inftance  in  holy  water,  baptizing  of  bells, 

hallowing  of  agnus  Dei's,  rofes ,  fwords ,  hats,  Chrifme  and  the  like  ,    which  no 
man  can  fairly  pretend  to  be  Traditions  Apoftolical ,  but  yet  they  are  practis'd  by 
all  their  Catholick  Church  ,  and  they  are  of  fuch  things  as  no  man  but  God  could 
be  the  author  of ,  if  they  were  good  for  any  thing ;  but  then  to  conclude  from  hence 
that  they  are  Traditions  Apoftolical,  werejuft  as  if  one  were  to  give  a  fign  how  to 
know  whether  lying  were  lawful  or  unlawful ,  and  for  the  determination  of  this 
queftion  mould  give  this  rule,  Whatfoever  mankind  does  univerfally  which  they  ought 
not  to  do  without  Gods  law,  that  certainly  they  have  a  law  from  God  to  do ;  but  all  man- 

kind are  given  to  lying,  and  yet  nothing  can  make  it  lawful  to  lye,  unlefs  there 
be  a  warranty  or  no  prohibition  from  God  to  lie;  therefore  certain  it  is  that  to  lye 

defcends 
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defcends  from  the  authority  of  God.  Indeed  if  the  Catholick  Church  could  not  be 

uncharitable,  if  they  could  not  fin  againft  God,  then  it  were  certain  ,  if  they  all 
did  it,  and  it  were  not  warranted  in  Scripture  ,  it  muft  be  from  God:  but  it  does 

not  follow  ,  it  would  be  by  Tradition  ;  becaufe  it  may  be  by  the  dictate  of  right 

reafon  ,  by  natural  principles  ,  or  it  would  be  a  thing  indifferent ;  but  that  it  mult 

be  by  Tradition  ,  if  it  were  not  by  Scripture,  or  by  the  Church,  were  as  if  we 
ftiould  fay,  if  Ldaps  be  not  a  horfe ,  or  begotten  by  a  Lyon  ,  he  muft  needs  be  a 
Bear:  but  thefe  rules  are  like  dead  mens  candles ,  they  come  from  no  certain  caufe, 

and  fignifie  no  determin'd  effect ,  and  whether  they  be  at  all ,  we  are  no  furer  then 
the  reports  of  timorous  or  phantaftick  perfons  can  make  us.  But  this  Rule  differs 
not  at  all  from  the  former,  fave  only,  that  fpeaks  of  doctrinal ,  and  this  of  ritual 
Traditions :  but  both  relying  upon  the  fame  reafon ,  and  that  reafon  failing  (as  I 

have  prov'd)  the  propofitions  themfelves  do  fail.  But  then  as  to  rites,  it  is  notori- 
ous beyond  a  denyal,  that  fome  rites  ufed  in  the  Univerfal  Church ,  which  are  alfo 

faid  to  be  fuch  which  none  ought  to  appoint  but  God,  were  not  delivered  by  the  Apo- 
ftles. I  inftance  in  the  Angularity  of  baptifm  of  Hereticks,  which  the  whole  Church 

now  adheres  to,  and  yet  if  this  defcended  from  Apoftolical  Tradition  ,  it  was  more 
then  S.  Cyprian  or  the  African  Churches  knew  of,  for  they  rebaptized  Hereticks,  and 
difputed  it  very  earneftly ,  and  lived  in  it  very  pertinacioufly,  and  died  in  the  opi- 
nion. 

41.  5.  The  third  rule  is,  Whatfoever  the  Catholick  Church  bath  kept  in  all  ages  by -gone, 
may  rightly  be  believed  to  have  defcended  from  the  jipoflles,  though  it  be  fuch  a  thing 
which  might  have  been  inftituted  by  the  Church.  This  rule  is  the  fame  with  that  of 
Lirinenfis ,  of  which  I  have  already  given  account :  and  certainly  in  thofe  things  in 
which  it  can  be  made  ufe  of  (which  are  extremely  few)  it  is  the  beft ,  and  indeed  the 
only  good  one.  But  then  this  can  relate  only  to  Rituals,  not  to  matter  of  Doctrine; 
for  nothing  of  this  can  be  of  Ecclefiaftical  inftitution  and  appointment:  it  cannot 
be  a  doctrine  of  Faith  unlefs  it  be  of  Divine  Tradition ;  for  Chrift  is  the  Author  and 

finifher  of  our  Faith ,  which  the  Church  is  to  preach  and  believe  ,  not  to  enlarge  or 
Ihorten,  not  to  alter  or  diverfifie.  But  then  as  to  Rituals,  the  keeping  of  Eafter  on 

the  firft  day  of  the  week  by  this  rule  cannot  be  prov'd  to  be  an  Apoftolical  Tradition; 
becaufe  thz./fian  Churches  kept  it  otherwife :  and  by  this  rule  the  keeping  of  Lent 
faft  for  fourty  dayes  will  not  be  found  to  be  an  Apoftolical  Tradition  :  becaufe  the 
obfervation  of  it  was  very  full  of  variety,  and  fome  kept  it  fourty  hours,  iomea 
day,  fome  a  week,  as  I  fhall  afterwards  in  its  proper  place  make  to  appear.  But  by 
this  rule  the  diftinction  of  Bifhops  and  Presbyters  is  an  Apoftolical  Tradition  (be- 

sides the  Scriptures,  by  which  it  appears  to  be  Divine;)  by  this  the  confecration  of 
the  blefled  Eucharift  by  Ecclefiaftical  perfons,  Bifhops  andPrkfts,  is  certainly  a 

Tradition  Apoftolical ;  by  this  the  Lords  day  is  deriv'd  to  us  from  the  Apoftles ; 
and  by  this  the  Baptifm  of  infants  is  much  confirm'd  unto  the  Church:  and  whatfo- ever  can  defcend  to  us-and  be  obferved  in  this  channel,  there  is  no  fufficient  reafon 

to  deny  it  to  be  Apoftolical :  but  then  how  far  it  can  be  obligatory  to  all  Ages  and  to 
all  Churches,  will  be  another  confideration  5  it  being  on  all  hands  confefled,  that 
fome  Rituals  which  were  obferved  in  the  Apoftles  times  are  with  good  caufe  and  juft 
authority  laid  afide  by  feveral  Churches.  But  of  this  I  /hall  give  particular  accounts. 

4^"  4.  When  all  the  Doctors  of  the  Church  by  common  confent  tefiifie  concerning  any  particu- 
lar that  it  defcends  from  ̂ Apoftolical  tradition,  we  are  to  hold  it  for  fuch  :  whether  they  af- 

firm this  in  all  their  writings,  or  together  in  a  Council.  To  this  Rule  I  anfwer,  That 
where  it  would  do  good  there  it  is  not  practicable ,  and  where  it  is  practicable 
there  it  is  not  true.  For  it  is  indeed  practicable  that  a  Council  may  give  teftimony 
to  a  particular  that  it  came  from  the  Apoftles  ;  but  it  does  not  follow  that  they  are 
not  deceived,  for  it  never  was,  and  it  never  will  be  that  all  the  Doctors  of  the 

Church  fhall  meet  together  in  Council ,  and  unlefs  they  do,  their  teftimony  is  not 
univerfal.  But  if  all  the  Fathers  mould  write  in  their  Books  that  fuch  a  thing  was 
delivered  by  the  Apoftles,  unlefs  it  were  evidently  againft  Scripture  or  right  reafon, 
there  could  be  no  fufficient  caufe  to  disbelieve  it ;  and  it  were  the  beft  way  we  have 
of  conveying  and  handing  the  tradition  to  us,  next  to  the  univerfal  practice  of  the 
Church  in  her  Rituals.  But  there  is  no  fuch  thing  fo  conveyed  to  us:  and  therefore 
Bellarmine  plays  at  fmall  game  with  this  Rule,  and  would  fain  have  the  world  admit 
Tradition  for  Apoftolical,  if  fome  Fathers  of  great  name  fay  fo ,  and  others  that 

fpeafe 
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fpeak  of  the  fame  thing  contradict  it  not.  But  this  is  a  plain  begging  that,  when 
he  cannot  prove  a  thing  to  be  Tradition  Apoftolical  by  a  good  argument  and  fuffici- 
ent ,  we  will  be  content  to  take  it  without  proof,  or  at  leaft  to  be  content  with  fuch 
as  he  hath ,  and  believe  his  own  word  for  the  reft ,  though  he  knows  nothing  of  it.  U 
it  fails  or  goes  lefs  then  Omnibus,  and  Semper,  and  Ubique,  which  is  Vincentius  his 
meafure,  it  cannot  be  warranted  ,  and  he  that  allows  it  is  more  kind  then  wife. 

NaSiut  S.  Bafil  proves  the  perpetual  Virginity  of  the  BlefTed  Virgin  Mary  by  a  Tradition 
that  Zechary  was  flain  by  the  Jews  between  the  Porch  and  the  Altar  for  affirming  her 

in  Matth.  2.3.  to  be  a  Virgin  after  the  birth  of  her  moft  Holy  Son  :  buf  S.  Hierom  fays  it  is  Apocry- 
phorumf omnium,  a  dream  of  Apocryphal  perfons.  But  it  was  a  long  time  before 
the  report  of  the  Millenary  Tradition  was  contradicted  ,  and  yet  in  that  interval 
in  which  many  of  the  moft  eminent  Fathers  attefted  it  to  have  defcended  from  the 
Apoftles ,  it  was  neither  true  nor  fafe  to  have  believed  it.  But  then  as  to  the 
particular  and  more  practicable  part  of  this  rule,  That  if  a  general  Council  affirms 
it  to  be  Tradition  Apoftolical  it  is  fo  to  be  accepted,  it  is  evidently  fallacious  and 

uncertain  ;  for  the  fecond  Council  of  Nice  affirm'd  the  veneration  of  Images  to  be  an 
Apoftolical  Tradition  :  but  it  is  fo  far  from  being  true  that  it  was  fo  as  they  affirm'd, 
that  not  only  the  Apoftolical  but  divers  of  the  following  ages  hated  all  Images,  and 

Cap.2.Ruie5.  did  not  think  it  lawful  fo  much  as  to  make  them;  of  which  I  have  already  given  a 

large  account  in  this  book. 
*■>  5.  When  the  Apoftolical  Churches,  which  from  the  jfpcjlles  have  had  uninterrupted 

fuccejjion  ,  do  witnefs  concerning  any  thing  that  it  is  jipoftolical  tradition ,  it  is  to  be  ad- 
mitted for  fuch.  This  rule  was  good  before  the  Chanels  were  mingled  with  impure 

waters  entring  in.  It  was  ufed  by  Irenteus,  Tertullian,  S.Auguftine,  and  others;  and 
it  was  to  them  of  great  advantage.  But  although  it  was  good  drinking  of  Euphrates 
when  it  newly  ran  from  the  garden  of  Eden,  yet  when  it  began  to  mingle  with  the 
Borborus  it  was  not  good :  and  who  durft  have  truftedthis  Rule  when  Diofcoru*  was 
Bifhop  of  Alexandria,  who  yet  was  lineally  defcended  from  S. <zfflark  ?  And  who 
durft  have  relied  upon  this  Rule  when  Pope  Julius  abfolved  the  Sabellian>  Hereticks, 

Epift.  10.  flnd  communicated  with  ̂ larceUus  Ancyranus  ?  and  when  S-  Bafil  complains  of  the 
Weftern  Bifhops  ,  and  particularly  the  Roman,  quod  veritatemneque  norunt,  neque 
difcere  fuftinent . . .  cum  iis  qui  veritatem  ipfis  annunctant  contendentes,  h&refw  autemper 
fe  ipfosftabilientes  :  that  they  neither  know  the  truth,  nor  care  to  learn  it ;  hut  they  con- 

tend with  them  who  tell  them  the  truth,  and  by  themfehes  eftablijh  herefie.  ̂ uia  multi 
,  Principes  &  fummi  Pontifices  &  alii  inferior es  invent i  funt  apoftataffeafide,  propterea 

c/ii!"  U  ecclefia  confiftit  in  illis  perfonis  in  quibus  eft  notitia  vera,  t$  confefjio  fidei  tZF  veritatis. 
How  can  this  rule  guide  any  man  when  all  the  Apoftolical  Churches  have  fallen  into 
error,  and  many  Popes  have  been  apoftates  from  the  Faith,  and  the  Church  confift- 

ed  not  of  Prelates,  but  indifferently  of  all  that  believ'd  and  profefs'd  the  truth  which 

the  Popes  and  Princes  and  Prelates  did  deny  'i  The  Apoftolical  Church  of  Antioch 
is  not  ;  and  the  Patriarchal  Church  of  Alexandria  is  accus'd  by  the  Latines  of  great 
errors  ;  and  the  Mother  Church  of  Jerufalem  hath  no  fucceflion  ,  but  is  buried  in 
ruines ;  and  the  Ghurch  of  Rome  is  indeed  fplendid  ,  but  he  that  will  take  her  word 
for  Tradition  is  fure  to  admit  many  falfe  ones,  but  not  fure  of  any  true,  but  fuch  as 
fhe  hath  in  common  with  all  the  Churches  of  the  world. 

'■a  .  I  conclude  therefore  this  queftion,  that  amongft  thofe  rules  of  difcerning  Tra- ditions  truly  Apoftolical  from  them  that  are  but  pretended  fuch,  there  is  no  rule 
competent  but  one,  which  is  fcarcely  practicable ,  which  indeed  tranfmits  to  the 
Church  a  few  Rituals,  but  nothing  of  Faith  or  rule  of  good  life  ;  and  therefore  it  is 
to  no  purpofe  to  look  any  where  elfe  for  the  Divine  Rule  of  Confcience  but  in  the 
pages  of  the  Old  and  New  Teftament:  they  are  fufficient,  becaufe  they  were  in- 

tended by  God  to  be  our  onely  Rule  ;  and  yet  if  God  had  intended  Traditions  to  be 
taken  in  ,  to  integrate  the  Rule  and  to  oblige  our  Confcience,  it  is  certain  that 
God  intends  it  not  now ,  becaufe  the  Traditions  are  loft  if  there  were  any ,  and  if 

they  be  now,  they  do  not  appear,  and  therefore  are  to  us  as  if  they  were  not. 

II.  Queftion 
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II.  Qyeftion. 

4*.  The  fecond  Queftion  alfo  does  very  nearly  relate  to  Confcience  and  it's  conduclr, 
viz.  Since  the  Scripture  is  the  perfeSi  Rule  of  Confcience  ,  and  contains  in  it  all  the 

will  of  God ,  whether  or  no  ,  and  how  far  is  a  negative  argument  from  Scripture  to 

prevail  ? 

46.  The  resolution  of  this  depends  upon  the  premifles.  For  if  Scripture  be  the  intire 
Rule  of  Faith,  and  of  Manners,  that  is,  of  the  whole  fervice  and  worfhip  of  God, 

then  nothing  is  an  article  of  Faith,  nothing  can  command  a  moral  adlion,  that  is  not 

in  it's  whole  kind  fet  down  in  Scripture.  Thus  I  proved  by  direct  teftimonies  of 
Tertullian,  S.  Bafil,  S.  jiuftin,  S.  Cyril,  Theophilws  Alexandrinus  and  S.  Flier  om,  in  the 

*  foregoing  numbers.  To  which  I  add  thefe  excellent  words  of  S.  Cyril  of  Jerufa-  *  Vide  Num.p. 
lem,  fpeaking  of  the  Jerufalem  Creed,  which  he  had  recited  and  explicated  and  pro- 

mis'd  to  prove  from  Scripture  5  he  gives  this  reafon  ,  Nam  Divinorum  fan&orumque 
fidei  myfteriorum  nihil,  ne  minimum  quidem,  ahfque  Divinis  Scripturk  tradi  debet,  us- 

que fimplici prohabilitate  neque  verborum  ornatu  traduci.  Not  the  leaf  part  of  the  Di- 
vine and  Holy  myfteries  of  Faith  mufi  he  delivered  without  the  Divine  Scriptures.  Be- 
lieve not  me  telling  thee,  unlefs  I  demonfirdte  what  1  fay  from  the  Divine  Scripture.  For 

thefafety  and  confervation  of  our  faith  relies  upon  the  proof  of  the  Divine  Scriptures.  But 
becaufe  there  are  fome  particulars  andfome  variety  in  the  practice  of  this  rule,  I  am 
to  confider  it  now  to  other  purpofes. 

47.  i.  Nothing  if  neceffary  either  to  be  believd  or  done  unlefs  it  he  in  Scripture.     Thus~ 

S.  Gregory  Nyjfen  argues,  Ubinam  dixit  Dews  in  Evangeliis  oportere  credere  in  unum  Eunomitun.  ' 
&  folum verum Deum?  Nonpojfent o fender e  nifi  habeant  ipfi  novum  aliquod  Evangc- 
lium.  Qua  n.  ab  antiquis  per  traditionem  ad  h<ec  ufque  tempora  in  Fjcclefiis  leguntur, 
hanc  vocem  non  continent  qu&  dicat,  oportere  credere  vel  haptizare  in  unum  folum  verum 

Deum ,  quemadmodttm  tfti  autumant ,  fed  in  nomen  Patris  tS  Filii  &  Spiritus  San- 
Hi.  1  have  I  confefs  foraething  wondred  at  the  matter  of  this  difcourfe.  For  ei- 

ther the  Arrians  Have  infinitely  impofed  upon  us,  and  interpolated  Scripture  in  a 
very  material  article;  orelfe  S.  Gregory  forgot  the  17.  of  S.  John  and  the  3.  verfe  ; 
or  elfe  he  infilled  onely  upon  the  words  <T«  iri^sveiv ,  for  the  fame  fen fe  is  in  the 
place  now  cited.  For  if  this  be  life  eternal  to  know  him  the  only  true  God ,  and  whom 
he  hath  fent  Jefws  Chrifi ,  then  alfo  to  believe  in  them  only  is  life  eternal,  and  then 
we  are  tied  to  believe  in  none  elfe  ;  for  we  cannot  believe  in  that  we  do  not 
know.  Indeed  the  words  are  not  there  or  any  where  elfe,  that  vie  ought  to  believe 
in  [  God  the  Father  ]  him,  the  one,  onely  true  God,  &c.  But  certainly,  if  we  are 

to  know  him  onely,  then  onely  to  believe  irl  him  feems  to  be  a  very  good  con- 
fequent.  But  S.  Gregory  therefore  onely  infifted  upon  the  very  words ,  and  thought 
himfelf  fafe  ( as  indeed  he  was)  upon  the  reverfe  of  another  argument.  For  fince 
the  words  oportere  credere  in  unum  folum  verum  Deum  were  not  in  S.  John  or  any 
where  elfe,  he  concluded  the  contrary  fenfe  from  a  very  good  argument:  we  are 
commanded  to  be  baptized  into  the  faith  of  Father  ,  Son ,  and  Holy  Ghofc , 

therefore  we  are  to  believe  in  three:  and  becaufe  the  word  \_bel'uve~\  was  not  fct 
down  exprefly  ,  where  knowledge  is  confin'd  to  one  or  two  ,  therefore  it  can- 

not be  faid  that  we  are  tied  to  believe  onely  in  one  or  two  :  but  becaufe  to  be- 

lieve in  three  can  beinferr'd  as  a  duty  from  another  place,  and  therefore  it  can- 
not be  denied  as  a  confequent  from  this  **and  therefore  he  had  reafon  to  infift  up- 
on his  negative  argument.  Thus  S.  jfuftin  alfo  argued,  Pater  enim  folus  nuf-Lib.z.teTri- 

quam  legitur  miffus ,  The  Father  is  never  in  Scripture  faid  to  he  fent ;  therefore  no niU  "?•  *• & 

man  muft  fay  it.  So  Epiphanius,  Ipfa  diciio  non  omnino  cogitme  de Filio  Dei dicere '.hxrXz.tom'z* 
non  enim  indicavit  Scriptur a,  neque  quifquam  Apoftolorum  meminit,  neque  Evangelium. 
The  manner  of  fpeaking  -compels  me  not  to  under ft and  it  of  the  Son  of  God  :  For  the 
Scripture  hath  not  declared  it ;  neither  the  Gofpel  nor  any  of  the  Ipoftles  hath  made  any 
mention  of  it. 

48.  x.  A  negative  argument  from  the  letter  of  Scripture  if  not  good,  if  the  contrary  af- 

firmative can  be  drawn  by  confequent  from  any  part  of  it-  Thus  our  BiefTed  Saviour 
confuting  the  Sadduces  in  £he  article  of  the  Refurrection  hath  given  us  a  warranty 
for  this  proceeding ;  God  is  the  God  of  Abraham,  lfaac,  and  Jacob.  Thefe  were  the 
words  of  Scripture.     But  thefe  directly  would  not  do  the  work.     But  therefore  he 

argues 
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argues  from  hence,  God  is  not  the  God  of  the  dead  ,  but  of  the  living  :  therefore  thefe 
men  are  alive.  That  the  Holy  Ghoft  is  God  is  no  where  faid  in  Scripture;  that 
the  Holy  Ghoft  is  to  be  invocated  is  no  where  commanded ,  nor  any  example  of  its 
being  done  recorded.  It  follows  not  therefore  that  he  is  not  God ,  or  that  he  is  not 
to  be  invocated  :  and  the  reafon  is ,  becaufe  that  he  is  God  is  a  certain  confe- 

quent  from  fomething  that  is  exprefly  affirmed ;  and  therefore  the  negative  argu- 
S  Gt*  Nf-  mentis  imperfect,  and  confequently,  not  concluding.  Qu&  neque  a  Chriftianis  di- 
foi  ibid.  cuntur  neque  creduntur,  neque  ex  confequente  per  ea  qu&  apud  nos  cert  a  funt  &  conceffa 

intelliguntur,Scc  If  Christians  did  never  fpeak,  nor  believe  anyfuch  thing,  nor  can 
they  be  drawn  from  the  confequence  of  thofe  things  which  are  certain  and  granted 
amongft  us,  then  indeed  it  is  to  be  rejected  from  our  Creed.  Now  amongft  Chrifti- 
ans  this  is  believed  as  certain,  that  we  may  pray  to  him  in  whom  we  believe  ;  that  we 
believe  in  him  into  the  faith  of  whom  we  are  baptized ;  that  we  are  commanded  to 
be  baptized  into  the  belief  and  profefiion  of  the  Father,  Son,  and  Holy  Ghoft :  from 
hence  Chriftians  do  know  that  they  are  to  invocate  the  Holy  Ghoft.  For  S.  Pauls  ar- 

gument is  good,  Howfhallwe  call  on  him  on  whom  we  have  not  believed  ?  therefore  we 

may  call  on  him  if  we  believe  on  him  :  according  to  that  Rule  of  reafon,  Negatio 
unius  diver fum  affirmat,  The  denying  of  one  is  the  affirmation  of  its  contrary  in  like  mat- 

lib,  de  Spir.  de  ter.  And  fomething  of  this  was  ufed  by  Pafchapus  the  Deacon :  and  the  efrecT  of  it 
*•*•  prevail-d  upon  this  account  of  a  negative  from  Scripture;  In  nullis  autem  Canonicis 

libris,  de  quibus  Symboli  textus  pendet,  accepimus,  quia  in  Ecclefiam  credere  ficut  in  Spi- 
ritum  Santlum  Filiumque  debemus ,  We  are  taught  in  no  Scripture  {from  whence  the 
Creed  is  derivd)  to  believe  in  the  Churchy  as  we  believe  in  the  Son  and  in  the  Holy  Ghoft : 
and  therefore  we  ought  not  to  do  it ;  but  it  being  plain  in  the  Creed,  and  confequent- 

ly in  the  Scripture,  that  we  muft  believe  in  the  Holy  Ghoft,  therefore  alfo  we  may 
pray  to  him,  and  confefs  him  to  be  God.  To  the  fame  purpofe  S.  Bafil  argues  con- 

cerning the  Holy  Spirit ;  Dignitate  namque  ipfa  fecundtim  effe  a  Filio  pietatis  feimo 
fortaffis  tradit :  natura  vero  tertia  uti  nee  a  Divinis  Scripturis  edoBi  fumusy  nee  ex  ante- 
cedentibw  poffibile  eft  confequenter  colligi,  That  the  Holy  Spirit  is  of  a  nature  diftinct 

.    ,  from  the  Father  and  the  Son  we  neither  are  taught  in  Scripture,  neither  can  it  be 
*  Notme  per-       .■,,.»/.  ,  j*l  t 

jpicuum  eflj    drawn  into  conjequeme  from  any  antecedent  pretences.  * ifta,tametfinon  ,    . 

dicantur,  txmen  ex  illis  colligi  qus.  b<ec  aecejfaridefficiant  ac  present  ?  Huxtcmdem  ?  Ego  fum  .primus,  £?  pofi  hxc  ,  £5"  ante  me  uoti  eft  alius 
Deus,& peft  mz nontrit.  Totum  enimqtticquidesl,  meeum,nec principiumhabew,  mcf.nemhubiturum.  His  a  Scriptura  acceptis,  ittud  qui' 
Aitn,  quod  ante  eum  nihil  Jit,  nee  antiquiorem  caufam  habeat,  Anarchutn  & Ingenitum  apptUafti  :  quod  autem  minquam  defturumJit,Tmmor- 
tale,exitiijue  expers.  Nazianz.lib.  5.  Theol.  interprete  Jacqbo  B1II10.  Etinfra^  Cum  ergo  in  nomimlusSS  rebus  tantum  difcrimen  reperiatur, 

quid  cat*  fa  eft  cur  litem  titntoperefervias,  Judaicxque  fapieiit'.t  ieipfum  adjuKgas,rehUiJque  rebus fyllaias  cor.Jtclerisl  Qued/ite  bisquittque 
nut  bis  feptem  dicente,  decern  aut  quatuordecim  ex  vt rbis  titis  eoUigeren^ant  ex  eo  quod  animal ratione prttditum  C mortale  diceres,  hominem  effe 
concliulerem,  antibi  viderer  delirare  ?    Neque  enim  verba  tnagis  jum  ejus  qui  loquitur  quam  iUius  qui  loquendi  weejjitatem  fimul  affert. 

* 

49.  3 .  A  negative  argument  of  a  word  or  an  expreffion  cannot  be  confequently  deduced  to 
the  negation  of  the  myftery  fignified  by  that  word.  The  jirrians  therefore  argued  weak- 

ly, Shew  us  in  all  the  Scripture  that  the  Son  is  called  opovai©*  or  Confubftantial  to 
the  Father ;  if  you  cannot,  you  ought  not  to  affirm  it.  For  we  know  God  is  one  ; 
if  therefore  we  find  in  Scripture  that  the  Son  is  true  God ,  we  know  he  muft  needs 
be  of  the  fame  fubftance  with  his  Father ;  for  two  fubftances  cannot  make  one  God. 

So  though  the  Blefled  Virgin  <z!Mary  be  not  in  Scripture  called  S-soTCJt©-  the  Mo- 
ther of  God,  yet  that  ihe  was  the  Mother  of  Jefus  ,  and  that  Jefus  Chrift  is  God , 

and  yet  but  one  perfon,  that  we  can'prove  from  Scripture,  and  that  is  fufficient  for 
the  appellative :  and  if  the  Church  of  Rome  could  prove  the  myftery  of  Tranfubftan- 
tiation  from  Scripture,  we  would  indulge  to  them  the  ufe  of  that  word,  or  any  other 
aptly  to  exprefs  the  fame  thing. 

50.  4.  A  negative  argument  from  Scripture  is  fufficient  to  prove  an  article  not  to  be  of  ne- 
ceffary  belief ,  but  is  not  fufficient  to  prove  it  not  to  be  true  :  becaufe  although  the  fcrip- 
ture  is  the  meafure  of  Faith  and  of  Manners,  yet  it  is  not  an  adequate  meafureof  all 

truth.  The  meaning  of  which  rule  takes  in  all  truths  of  art,  of  experience,  of  pru- 
dence, of  tradition  and  common  report.  Thus  although  it  be  no  where  faid  in 

fcripture  that  our  Blefled  Saviour  faid,  Nunquam  Uti  fitis  nifi  cum  Fratrem  veftrum  in 
charitate  videritis ,  Be  never  very  merry  but  when  you  fee  your  Brother  in  charity ; 
yet  S.  Hierom  reports  it  of  him,  and  it  is  a  worthy  faying,  and  therefore  may  very 
well  be  entertained,  not  only  as  true  and  ufeful,  but  as  from  Chrift.  The  fcrip- 

ture no  where  fays  that  the  blefled  Virgin  was  a  Virgin  perpetually  to  the  day 
of 
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of  her  death :  but  as  therefore  it  cannot  be  obtruded  as  an  article  of  faith  ,  yet 
there  are  a  great  many  decencies  and  probabilities  of  the  thing,  befides  the  great 

confent  of  almoft  all  the  Church  of  God,  which  make  it  very  tit  to  be  entertain'd. 
There  are  fome  things  which  are  pie  credibilia,  there  is  piety  in  the  believing  them :  and 
in  fuch  cafes  it  is  not  enough  that  there  is  nothing  in  fcripture  to  affirm  itjif  there  be 

any  thing  in  any  other  topick,  it  is  to  be  entertain'd  according  to  the  merit  of  the thing. 

51.  5.  A  negative  argument  from  fcripture  does  not  conclude  in  que  ft  ions  of  fab~l:  and 
therefore  S.  Hierom  did  not  argue  rightly,  Quanquam  excepto  Apoftolo  non  fit  mani-Uh^  r  comrj 

fefte  relatum  dealiis  jipoftolis  quod  Uxor es  habuerint,  &  cum  de  uno  fcriptum  fit  ac  dejov'm.' 
ceteris  taciturn,  intelligere  debemus,  fine  uxor ibus  eos  fuijfe,  de  quibus  nihil  tale  fcriptur  a 
fignificat  ;  The  fcriptur e  names  only Peters  wife  ,  and  does  not  fay  that  any  of  the  other 
Apoftles  were  married,  therefore  we  are  to  conclude  that  they  were  not.      For  befides  that 
the  allegation  is  not  true ,  and  S-  Paul  intimates  that  the  other  Apoftles  as  well  as 
Peter  did  lead  about  a  filler,  a  Wife  ;  and  that  from  thence  the  Fathers  did  believe 

them  all  to  have  been  married  except  S.John,  and  fome  alfo  except  &  Paul;  yet 
the  argument  is  not  good  :  for  it  may  as  well  be  concluded  that  S  Peter  never  had  a 
child,  or  that  Chrift  did  never  write  but  once  when  he  wrote  upon  the  ground,  be- 
caufe  the  fcripture  makes  no  mention  of  either. 

52.  6.  When  a  negative  argument  may  be  had  from  fcripture  for  both  the  parts  of  the  contra  ■ 
dittien ,  nothing  at  all  can  be  concluded  thence ,  but  it  muft  be  wholly  argued  from 
other  topicks,  The  fcripture  neither  fays  that  Chrift  did  ever  laugh,  nor  it  does 
not  fay  that  he  did  never  laugh  ;  therefore  either  of  the  contradicting  parts  may  be 

equally  inferr'd,  that  is  truly  neither.  And  indeed  this  is  of  it  felf  a  demonftration 
that  in  matters  of  fact  and  matters  not  necefTary  a  negative  argument  from  fcripture 
is  of  no  ufeatall. 

53.  7.  But  when  the  queftion  is  of  lawful  or  unlawful^  then  it  is  valid.     If  it  be  not  in 
fenpture  forbidden  directly  or  by  confequent  then  it  is  lawful ;  it  is  not  by  God  for- 

bidden at  all.     And  on  the  other  fide,  if  it  be  not  there  commanded  it  is  not  necefTa- 

ry.    Lucentim  thus  argued  in  the  Council  o£Cbalccdon,  Diofcorus  Synodum  aufus  eft 
facer  e  fine  author  it  ate  fedis  Apofiolica,  quod  nunquam  licuit,  nunquam  faElum  eft.    That 
it  was  never  done,  proves  not  but  it  may  be  done  ;  but  if  it  was  never  lawful  to  be 
done,  then  it  was  forbidden  ;  for  whatfoever  is  not  forbidden  is  not  unlawful :  but  if 
it  was  not  in  fcripture  forbidden,  then  aliquando  licuit  >  it  once  was  lawful,  and 
therefore  is  always  fo,  if  we  fpeak  of  the  Divine  Law;  and  if  Lucevtius  fpeaks  of 
that,  he  ought  to  have  confidered  it  in  the  inftance;  but  I  fuppofe  he  means  it  of 
cuftom,  or  the  Ecclefiaftical  Law ;  and  therefore  I  meddle  not  with  the  thing,  only 
I  obferve  the  method  of  his  arguing. 

54.  8.   An  argument  from  the  difcourfe  of  one  fingleperfon  omitting  to  affirm  or  deny  a  thing 
relating  to  that  of  which  he  did  difcourfe,  is  no  competent  argument  to  prove  that  the  thingub.  de  fide, 

it  felf  omitted  wmnot  true :  and  therefore  Ruffinus  had  but  a  weak  argument  againft  then«  2S- 
traduction  of  the  foul  when  he  argued  thus,  Si  anima  quoque  effet  tx  anima  fecundum 
illorumvanas  opiniones ,    nunquam profe&o  hoc  jidampr&teriffct.     Nam  fcut.os  ex  off- 
bus  meis,  &  caro  de  came  mea  dicebat,  fie  etiam  anima  ex  anima  mea  dicer e  potuijfet. 
Sed  tantum  hoc  dixit  quod  fibi  videlicet  fciebat  oblatum.  jidam  feeing  his  wife,  faid, 
this  is  bone  of  my  bone  and  flefti  of  my  flefh,  for  he  knew  what  was  taken  from  him; 

but  he  could  have  faid,  foul  of  my  foul,  if  the  foul  had  been  deriv'd  from  him.  This  I 
fay  is  no  good  argument,  unlefs  every  one  muft  be  fuppofed  when  he  fays  any  thing 
to  fay  all  that  is  true,  and  all  that  he  knows  :  fo  that  Ruffinus  in  this  particular  de- 

fended a  good  caufe  with  a  broken  fword. 
55.  9.  But  if  that  which  is  omitted  in  the  difcourfe  be  pertinent  and  material  to  the  inqui- 

ry, then  it  is  a  very  good  probability  that  that -is  not  true  that  is  not  affirmed.  When  the 
Jews  asked  our  BlefTed  Saviour,  Why  do  the  difciples  of  John  and  of  the  Pharifees 
faft  often ,  but  thy  difciples  faft  not  ?  he  gave  an  anfwer  that  related  to  the  prefent 
ftate  of  things  and  circumftances  at  that  time ,  and  faid  nothing  of  their  not  falling 
in  the  time  of  the  Gofpel :  from  which  filence  we  may  well  conclude  that  there  is 
nothing  in  the  Religion  difobliging Chrifts  difciples  fromfafting;  if  it  had,  it  is 
very  likely  it  would  have  been  then  exprefled  when  there  was  fo  aptanoccafion, 
and  the  anfwer  had  been  imperfect  without  it.    S.  Hieroms  was  alfo  very  good ,  but  iib it|eScr;pr 
not  fo  certain  as  the  other,  againft  the  tale  of  Leo  baptized  after  his  death ,  and  the  gccief,iniucir 

periods 
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periods  of  Paul  and  Tecla  ;  Igitur  periodos  Pauli  &  TecU  &  totam  baptizati  Leonis 
fabulam  inter  apocrypha*  Scripturas  computamus.     Quale  enimeft  ut  individuus  comes 

Apofoli  inter  cater  as  ejus  res  hoc  folum  ignoraverit  ?  It  is  not  likely  that  S.  Luke  ,  who 

continually  atrended  on  S.  Paul,  obferved  all  his  actions,  remark'd  his  miracles,  de- 
fcribd  his itory  ,  fhould omit  things  fo  ftrange,  fo  considerable,  if  they  had  been 
true. 

'    c6       The  reafon  of  thefe  things  is,  Every  thing  it  to  befufpecled  falfe  that  does  not  derive 
from  that  fountain  whence  menjuftly  expeel  it ,  and  from  whence  it  ought  to  flow.     If  you 
fpeak  of  any  thing  that  relates  to  God,  you  muft  look  for  it  there  where  God  hath 
manifelced  himfelf ;  that  is,  in  the  fcriptures.     If  you  fpeak  of  any  humane  act  or 
ordinance  ,  or  ftory  and  matter  of  fact ,  you  muft  look  for  it  in  its  own  fpring  and 
original ,  or  go  the  neareft  to  it  you  can.     And  thus  the  Bifliops  at  the  conference 
had  with  the  Acephali,  Hereticks  who  had  Churches  without  Bifliops ,  refufed  their 

allegations  of  the  authority  of  Dionyfius  the „4reopagite,  upon  this  account,  Ilia  te- 

Dom.  53a!     ftirnonia  qua  vos  Dionyjii  ̂ Areopagita  dicitif,  unde  potefis  oftendere  vera  ejfe  ficut  fujpica- 
mini}  Si  cnimejusejfent,  nonpotuiffent  latere  Be  at  urn  CyriUum.     Quid  autem  de  B. 
Cyrillo  dico,  quando  &  B.  jithanajius,fipro  certo  fciffet  ejus  fuiffe  ,  ante  omnia  in  Niceno 
Concilio  de  Confubfiantiali  Trinitate  eadem  tefiimonia  protuliffet  adverfus  jirii  diver f a 
jubfantia  blafphemias  ?  Si  autem  nullus  ex  Antiques  recordatus  eft  eaf  unde  nunc  pot ejiis 

oftendere  quia  illius  funt,  nefcio,     If  neither  S.  Cyril,  nor  S.  'jithanafius,  who  were  fo 
diligentto  inquire,  fo  skilful  in  knowing,  foconcern'd  that  thefe  Books  fhould  be 
the  works  of  S.  Vionys,  did  yet  know  nothing  of  them,  andif  amongft  theAncients 
they  were  not  known  ,  for  you  moderns  now  to  tell  of  Antiquity,  what  by  them  who 
then  liVd  was  not  told  ,  is  a  folly  that  can  never  gain  credit  amongft  reafonable 
perfons.     Let  every  fruit  proceed  from  its  own  root.     We  cannot  fay,  becaufe  a 
thing  is  not  in  Scripture,  therefore  it  is  not  at  all ;  but  therefore  it  is  nothing  of 
Divine  Religion.     So  it  is  alfo  in  things  relating  to  the  Ancient  Church ;  from 
thence  only  can  we  derive  any  notice  of  their  doctrine  and  of  their  practices.     For 

if  an  article  prevail'd  in  S.  Auftins  time ,  it  was  no  argument  that  therefore  it  was 
believ'd  in  S.  Cyprians  time :  but  a  negative  argument  from  any  Age  ought  to  prevail 
in  reference  to  that  Age ;  and  if  there  be  in  it  nothing  of  Antiquity  ,  no  argument 
of  the  Moderns  can  prove  it  to  be  Ancient :  and  Baronius  faid  well,  Quod  a  recentiori 
jiulhore  de  rebus  antiquis  fine  alicujas  vetufiioris  authoritate profertur,  contemnitur,  What 
the  Moderns  fay  tif  the  ancients  without  warranty  from  themfelves  if  to  be  defpifed.  One 

°?5?emt'     thing  only  I  am  to  add  to  this  out  of  Vincent ius  Lirinenjis,  Quicquid  vero  ab  jintiquo 
deinceps  Uno  prater  omnes  ,  vel  contra  omnes  Sanclos  novum  &  inauditum  fubinduci  fen- 
ferit ,  id  nonad  religionemfed  ad  tentationem  potius  intelligatpertinere,  If  one  of  the 
Fathers  fay  a  thing,  and  the  others  fay  it  not,  but  fpeak  diverfly  orcontrarily, 
that  pertains  not  to  Religion,  but  to  temptation.     1  doubt  not  but  he  intended  it 

againft  S.  Auftin ,  who  fpake  things  in  the  matter  of  Predeftination,  and  the  dam- 

nation of  infants,  and  other  appendant  queftions  againft  the  fenf|jpf  all  the  Fa- 
thers that  were  before  him ;  one  (it  may  be)  or  fcarce  one  being  excepted.     And  to 

lib  4  cap.a.tne^amcPurP°^e  Tertullian  argued  againft  Marcion  concerning  a  pretended  Gofpel 
contr.  Maraon.  of  S.  Paul,Et  fifub  ipfius  Pauli  nomine  Evangelium  ̂ Marcion  intultffet,  non  fuffxeeret 

ad  fidem  fingularitas  infirumenti  dejiituta  patrocinio  Antecejforum.     If  you  cannot  bring 
teftimony  from  the  Fathers  and  Ancient  Records,  you  muft  not  receive  it ;  one 

alone  is  not  to  be  trufted.     He  that  affirms  muft  prove ;  to  him  that  denies,  a  nega- 
tive argument  is  fufficient.     For  to  a  mans  belief  a  pofitive  caufe  is  required,  but 

Dial.  adv.  Lu-  for  his  not  believing ,  it  is  fufficient  that  he  hath  no  caufe.     Thus  S.  Hierom  argues 
ciferjanos.      well  againft  the  rebaptizing  of  converted  Hereticks,  Ad  eos  venio  hareticos  qui  Evan- 

gelia  laniaverunt ....  quorum  plurimi  vivente  adhuc  Johanne  ApoHolo  eruperunt,  ̂   ta- 
men  nullum  eorum  legimus  rebaptizatum.     Of  all  the  Hereticks  which  appeared  in 

S.  Johns  time  ,  we  never  read  of  any  that  was  rebaptiz'd  :  and  therefore  it  is  to  be 
prefumed  they  were  not ;  for  a  thing  fo  confiderable  and  fo  notorious,  in  all  rea- 

fon would  have  given  fome  Cgns,  and  left  fome  indications  of  it.     But  then  it  is  to 
be  obferved, 

$-]',      10.   Pl  negative  argument  muft  not  be  fjLtcov  fx.ee/y-ov  a  partial  or  a  broken  piece  of  a 
medium.     You  cannot  argue  rightly  thus,  5.  John  in  his  Gofpel  fpeaks  nothing  of 
the  Sacrament  of  the  Lords  Supper ,  therefore  that  Sacrament  is  no  part  of  the 

doctrine  of  falvation.     For  three  Evangelifts  had  done  it  before  him  ,  and  there- 

fore 



hap^,  of  the  Laws  off  ejus  Chrijl.  ^85 
fore  he  did  not ;  and  a  negative  argament  only  from  one  Gofpel  cannot  conclude 

rightly  concerning  any  article  of  the  Religion.     And  it  is  very  evident  in  matters 
of  fact  alfo.     For  if  it  be  argued  thus,  We  do  not  rind  in  Scripture  ncr  in  the  days 

of  the  Apoftles  any  infant  baptized ;  therefore  we  conclude  there  was  none.     This 

ispeaov  /KggjjtcV.     It  is  true,  if  there  were  no  way  elfe  to  find  it  but  the  practice  of 
the  Apoftles,  the  negative  argument  had  been  very  good  ;  but  we  derive  it  from  the 
force  of  Chrifts  words  of  inftitution  ,  and  of  his  difcourfe  with  Nicodemw*  ,  and 

the  analogy  of  Circumcifion ,  and  the  practice  of  the  Jews  in  baptizing  their  chil- 
dren ,    and  many  proprieties  of  Scripture  ,    and   the  effect  of  the  Sacrament  , 

and  the  necefiities  of  regeneration.     S.Iren&us  his  negative  argument  was  good ;  lib.  i.  c.  u 
Quod  tie  que  Prophet  £  pr<edicaverunt ,  neque  Dominm  docuit ,  neque  Apoftoli  tradidc- 
runt,&c.  If  neither  sSMofes  not  the  Prophets,  Ghrift  nor  his  Apoftles  have  taught  it,it 
is  not  to  be  received  as  any  part  of  Chriftian  Doctrine.     For  this  negative  is  integral 
and  perfect.   But  S.Cyril  oi  Alexandria  difputed  alfo  well  with  his  negative  argument 
from  Antiquity,  Etenimnomen  hoc  9-goTox©-  nullus  unquam  Eccleftafticorum  DoBorum 

repudiavit:  qui  autemi/lo  fubinde  ufi  funt,  &  multi  reperiuntur,  &*  maxime  celebres.  5j|!jf?lj» 
Many  famous  Doctors  ufed  this  word,  calling  the  Virgin  ̂ Mary  the  Parent  of  God ;  cap.  45.  F 
and  none  ever  refufed  it ;  therefore  it  may  fafely  be  ufed.     If  the  negative  argument 

from  Scripture  or  Antiquity  refpectively  can  run  thus,  It  was  not  condemn'd  in 
Scripture  or  Antiquity ,  but  it  was  ufed  ,  therefore  it  is  good ;  the  argument  con- 

cludes rightly  in  relation  to  Scripture ,  and  probably  in  relation  to  Antiquity.    But 
if  it  be  faid  only,  the  Scripture  condemns  it  not,  but  neither  does  it  approve  it,  then 
it  cannot  be  concluded  to  be  laudable,  but  only  not  criminal.     But  if  it  be  faid  of  An- 

tiquity, it  was  neither  condemn'd  nor  us'd ,  it  cannot  be  inferr'd  from  them  that  it is  either  laudable  or  innocent.     The  reafon  is,  becaufe  Scripture  is  the  meafure  of 
lawful  and  unlawful,  but  the  writings  of  the  Doctors  are  not ;  and  thefe  may  be  de- 

ficient, though  that  be  full. 
58.     II.   In  the  myfieries of  Religion,  and  in  things  concerning  God,  a  negative  argument 

from  Scripture  ought  to  prevail  both  upon  our  faith  and  upon  our  inquiries ,   upon  our  belief 
and  upon  our  modefty.     For  as  S.  Auftin  faid  well,  De  Deo  etiam  vera  loqui  periculofijji- 
mum,  It  is  hard  to  talk  many  things  of  God :  we  had  need  have  good  warranty  for  what 
we  fay ;  and  therefore  it  is  very  fit  we  fpeak  Scripture  in  the  difcourfes  of  God.  And 

thus  S.  Auftin  argued,  Ideo  nufquam  fcriptum  eft  quod  Dens  Pater  major  fit  Spiritu  San- Ilb* 2*  d= Tri* 

Bo,  vel  Spiritus  Sanflus  fit  minor  Deo  Patre  :  quia  nonftc  affumpta  eft  Creatura,  in  qua™    ap* 
apparel et  Spiritus  Sanftus ,  ficut  ajfumptns  eft  Filius  hominis.     Since  it  is  no  where 
written  that  the  Father  is  greater  then  the  Spirit,  we  ought  not  to  fay  he  is.     But  if 
it  be  objected  that  neither  does  the  Scripture  fay,  that  he  is  not  greater ,  it  does  not 
fay  that  they  are  equal ;  and  therefore  it  will  be  hard  to  ufe  a  negative  argument  in 
fuch  cafes ;  and  how  mail  we  know  which  part  of  the  negative  to  follow  r  I  anfwer, 
it  is  very  true  according  to  the  fixth  proportion  num.  $z.  but  then  in  this  cafe  we 
muft  inquire  for  other  words  of  Scripture  by  which  we  may  be  directed ,  and  pro- 

ceed accordingly  ,  or  inquire  into  the  analogy  of  faith,  or  the  meafures  of  piety : 
but  if  there  be  nothing  to  determine  to  any  fide  of  the  negative ,  we  muft  fay 
nothing ;  and  if  there  be ,  yet  we  muft  fay  but  little ,  becaufe  the  notice  is  not 

great. 
£9.      12.  Laftly,  In  matters  of  envy  and  burden,  a  Negative  argument  even  in  matter  of 

fa6l  ought  to  prevail ,  unlefs  the  contrary  be  proved  by  fome  other  competent  Topick. 
That  the  Clergy  ought  not  to  marry  is  no  where  affirmed  in  Scripture,  and  there- 

fore it  is  permitted ;  and  becaufe  it  is  agreeable  to  Nature  and  the  Laws  of  all  re* 
publicks ,  their  marriage  is  alfo  holy  and  pleafing  to  God    A  burden  muft  be  direct- 

ly impofed ;  a  man  muft  not  be  frighted  or  fcar'd  into  it.     When  our  BlelTed  Savi- 
our reproved  the  Pharifees  for  impofing  heavy  burdens ,  fuch  which  God  impos'd 

not,  he  taught  us  the  value  of  this  argument ;  ubi  fcriptum  eft  ?  fliew  us  where  it  is 
written  that  this  is  difpleafing  to  God:  if  it  be  no  where  forbidden,  prafumitur  pro 
libertate;  all  men  are  as  free  as  they  were  born.     How  this  can  be  altered  by  the 

laws  of  man  will  be  afterwards  confider'd.     In  the  mean  time  God  hath  left  us  un- 

der no  more  reftraints  then  are  defcrib'd  in  Scripture.     This  argument  S.  Chryfoftom 
urges  againft  the  necefllty  of  corporal  afflictions  to  a  contrite  weeping  penitent. 
Lacrymas  Petri  lego,  Satisfaiiionem  non  lego.     I  read  that  S.  Peter  wept,  I  do  not 

read  that  he  impos'd  penances  on  himfelf.     The  argument  were  good  from  this L I  place* 
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place,  if  the  cafe  be  not  fpecial ,  or  if  it  be  not  altered  by  fome  other  confederation. 
This  is  alfo  to  be  extended  to  fuch  negative  arguments  as  are  taken  from  matter  of 

fadt.  in  accufations  ,  and  criminal  proceedings  :  not  that  it  can  of  it  felf  be  great 
enough  to  prevail ,  but  that  the  cafe  is  fo  favorable,  that  every  little  thing  ought  to 
be  ftrong  enough.  Thus  S.Jthanafius  defended  his  Deceflor  Dionyfms  ;  Et  prius 
eorum  jiuthorem  Dionyfium  per  hoc  voluit  effe  purgatum ,  atque  ab  Arianorum  crimine 

dum  lib^io.  alienum,  quod  ipfe  non  ficut  ̂ Arius  cum  viveret  de  impietate  fuerat  accufatus ,  ant  de 
cap.  5.  Epifcopatu  dejeBus,  neque  velut  hmrefim  defenders  de  Ecclefia,  ficut  ille ,  decejferit,  fed 

in  ejus  permanferit  unit  ate.  Dionyjjus  was  not  accufed  while  he  was  alive  ,  he  was  not 
thrown  from  his  Bijhoprick  ,  he  did  not  depart  from  the  Church  ,  but  remain  d  in  her 
Communion;  and  therefore  he  was  no  ̂ Arrian.  But  arguments  of  this  nature ,  when 
the  medium  is  fo  limited,  and  the  inftance  fo  particular  ;  have  their  force  only  by 
accident.  For  this  and  the  like  Negatives  are  good  arguments  when  they  are  the 
belt  light  in  the  queftion,  that  is,  when  nothing  greater  can  be  faid  againft  them, 
or  when  men  are  eafie  and  willing  to  be  perfwaded ;  as  in  the  queftions  of  burden  and 
trouble  all  men  ought. 

III.  Queftion. 

60,  Whether  there  may  be  any  new  articles  of  Faith :  or  that  the  Creed  of  the  Church 
may  fo  increafe  that  what  is  fufficient  to  falvation  in  one  age ,  cannot  ferve  in  ano- 
ther. 

61.  If  this  Queftion  were  to  be  determin'd  by  witneffes ,  it  were  very  eafie  to  pro- 
duce many  worthy  ones.  Iheodorus  the  Bifhop  of  Rome  in  hisSynodical  FpiftJe  to 

Paul  the  Patriarch  of  Con/lantinople  thus  concludes  againft  the  Monotb  elites ,  Sufficit 

nobis  fides  quam  fanBi  Apoftoli  pr&dicaverunt,  Concilia  firmaverunt,  &  Patres  configna- 

verunt,  That fattb  which  the  Jpoftles  preach'd  ,  which  the  Councils  have  confirm  d,  which 
the  Fathers  have  confign'd  ,  that  faith  is  fufficient  for  us  :  Therefore  nothing  new  can 
be  fuperindue'd.  After  the  Apoftles  had  done  preaching  ,  the  faith  was  full  and  in- 
tire.  It  was  fo  long  before  they  died  ;  but  after  their  death  the  inftruments  were 

feal'd  and  ratified,  and  there  could  be  nothing  put  to  them,  but  our  obedience  and 
confent.  And  therefore  Victor  Bifhop  of  Carthage  in  his  Synodical  Epiftle  to  Theo- 
dorus  gives  caution  againft  any  thing  that  is  new.  Veftrum  eft  itaque,  Frater  Sanftif- 
fime,  Canonica  difcretione  folita  contrariis  Catholics  fidei  obviare ,  nee  permittere  r.ovi- 
ter,  dici  quod  patrum  venerabilium  authoritas  omnino  non  cenfuit.  Tou  mufi  not  permit 
any  thing  to  be  newly  faid,  which  the  authority  of  the  venerable  Fathers  did  not  think  fit. 
If  therefore  the  Fathers  did  not  fay  it  was  neceflary  to  believe  any  other  articles 
then  what  they  put  into  their  confeffions  of  Faith  ;  he  that  fays  otherwife  now  is 

Epift.  74.  ad  not  to  be  fuffer'd.  Excellent  therefore  is  the  Counfel  of  S.  Cyprian,  "Asithap- 
pompeium.  "  pens  when  the  pipes  of  an  aquaeducft  are  broken  or  cut  off,  the  water  cannot  run, 

"  but  mend  them  and  reftore  the  water  to  it's  courfe,  and  the  whole  city  fhall  be  re- 
"  frefhed  from  the  fountains  head  :  Quod  &  nunc  facer  e  oportet  Dei  facer  dotes  ,  pre- 

cept a  Divina  fervantes,  ut  fi  in  aliquo  nutaverit  &  vacillaverit  Veritas,  ad  originem 
Dominicam  &  Evangelicam  &  Jpoftolicam  traditionem  revertamur ,  &  inde  furgat 

ablus  noftri  ratio ,  unde  &  or  do  &  origo  furrexit.  So  muft  Gods  Priefts  do ,  keep- 
ing the  Divine  Commandments :  //  the  truth  be  weakned  or  fail  in  any  thing  ,  let  a 

recourfebe  made  to  the  Original,  to  the  fountain  of  Chri ft  and  his  jipoftles ,  to  what 
hath  been  delivered  in  the  Gofpel ;  that  thither  our  faith  may  return  from  whence  it  did arije. 

62.  From  the  fimplicity,  truth  and  ingenuity  of  this  difcourfe.  it  will  plainly  follow, 

that  what  was  the  faith  at'Jrirft,  the  fame  it  is  now  and  no  other ,  Sicut  erat  inprinci- 
pio,8cc.  \A$  it  was  in  the  beginning,  fo  it  is  now,  and  fo  it  mail  be  ever.  For  to  what 

purpofe  can  it  be  advis'd  that  in  all  queftions  of  faith  or  newfprings  of  error  we 
mould  return  to  the  fountains  of  our  Saviour  and  the  firft  emanations  of  the  Apo- 

ftles but  becaufe  no  Divine  truth  is  warrantable  but  what  they  taught,  no  neceffity 

is  to  be  pretended  but  what  they  impos'd  ?  If  it  was  their  faith  ,  it  is  and  muft  be 
ours  ;  but  ours  it  ought  not  to  be,  if  it  was  not  theirs. 

63,  Now  concerning  this,  there  are  very  material  confederations.     1,  Whatsoever 

the 
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theApoftles  taught  we  muft  equally  believe, if  we  equally  know  it:  but  yet  all  that 

they  taught  is  not  equally  neceflary  to  be  taught ;  but  only  fo  much  as  upon  tho 
knowledge  of  which  good  life  is  fuperftrutfted  and  our  hopes  of  heaven  depend* 
Whatfoever  is  in  the  Scripture  is  alike  true,  but  whatfoeveris  there  is  not  alike  ne-  . 
cefTary  ,  nor  alike  ufeful,  nor  alike  eafie  to  be  underftood.     But  whatfoever  by 
reading  or  hearing  any  other  inftrument  we  come  to  learn  to.  be  the  truth  of  God, 
that  we  muft  believe  :  becaufe  no  man  disbelieves  any  fuch  thing,  but  he  difowns 
God.     But  here  the  queftion  is  not  what  we  muft  believe  when  we  know  it  to  be  the 
word  of  God,  for  that  is  every  thing  ;  but  how  much  we  are  bound  to  know  ,  what 
muft  be  taught  to  all  Chriftians,  how  much  their  memory  and  their  hearts  muft  be 
charged  withall.     For  the  Faith  of  a  Ghriftian  is  not  made  up  of  every  true  propo- 

sition ;  butofthofe  things  which  are  the  foundation  of  our  obedience  to  God  in 
Jefus  Chrift,  ancl  the  endearment  of  our  duty ,  and  the  ftabiliment  of  our  hope. 

•    Faith,  Hope,  and  Charity,  are  the  fund  amentum,  paries  &  teftum,  the  foundation,  the 
walls  and  the  roof  of  our  building  :  Now  this  foundation  is  that  neceflary  belief,with- 
out  which  nothing  could  fubfift  in  our  Religion. 

64.     2.  This  foundation  was  by  Chrift  and  his  Apoftles  laid  fure,  but  at  firft  it  was 
made  but  of  a  juft  latitude  and  evened  with  the  intended  building.     It  was  a  little 

enlarged  and  paraphras'd  by  the  Apoftles  and*Apoftolical  men  in  their,  days;  the 
Faith  of  Chriftians  was  the  moft  eafie  and  plain,  the  moft  fimple  and  wife  thing  in 
the  world  :  it  was  wholly  an  art  of  living  well,  and  believing  in  God  through  Jefus 
Chrift.     And  what  Seneca  faid  of  the  wifdom  of  the  old  men  in  infant  Rome,  is  very 

true  of  the  Ahorigenes  in  Chriftianity,  in  the  firft  fpring  of  our  Religion  ;  AntiquaSsncCtCV'  &* 
fapientia  nihil  aliud  quam  facienda  &  vitanda  prtcepit :  &  turn  longe  meliores  erant 
viri:  poftquam  doBi  prodierunt ,  defunt  boni.     7 he  Ancient  and  primitive  wifdom  did 

only  command  vert  ue ,  and  prohibit  e  vice  ;  and  then  men  liv'd good  live*  ,  but  when  they 
became  more  learned  they  became  lefivertuous.     Simplex  erat  ex  fimplici  caufa  valet udo  i 
multos  morbos  mult  a  ferculafecerunt.  The  old  world  eat  a  fimple  and  a  natural  diet,ani 
they  had  a  fimple  and  a  natural  religion:  but  when  variety  of  dimes  were  Xet  upon 
the  table,  variety  of  difeafes  entred  together  with  them.     Now  in  what  inftance  the 

fimplicity  of  a  Chriftian  was  at  firft  exercifed  we  find  in  S.  hen&us.     Melius  itaque 
efl  nihil  omnino  fcientemquempiam,  ne  quidem  unam  caufam  cujuflibet  eorum  qua  /^&*  Lib.  a.cap.  4$. 
funt,  cur  faclum,  ̂   credere  Deo,  &  p  er fever  are  in  ejus  dilettione  qu<e  hominem  vivifi- 
cat,  nee  aliud  inquirere  ad  fcientiamnifi  JefumCbriftumfilium  Dei  qui  pro  nobis  cruci- 

fix us  eft,  quam  per  qu&ftionum  fubtilitates  &  multiloquium  in  impietatem  cadere.     It 
is  therefore  better  for  a  man  to  know  abfolutely  nothing  of  the  caufes  of  things  why  any  thing 
was  done ,  {_  and  to  believe  in  God  ,  and  to  perfevere  in  his  love  that  makes  a  man  to 
live ,    and  to  inquire  after  no  knowledge  but   to  know  Jefus   Chrift  the  Son  of  God 

who -was  crucified  for  us~]  then  by  fubtile  que  ft  ions  and  multitude  of  words  to  fall  into impiety. 

65*.     3.  If  we  obferve  the  Creeds  or  Symbols  of  belief  that  are  in  the.  New  Teftament> 

we  mail  find  them  very  fhort.     Lord ,  I  believe  that  thou  art  the  Son  of  God  who  w&  ̂ ^"uf'^' 
to  come  into  the  world.     That  was  Martha's  Creed.     Thou  art  Chrift  the  Son  of  the  liv-  John  6. 69. ' 
ing  God,     -That  was  Peters  Creed.     We  know  and  believe  that  thou  art  Chrift  the  Son  of  Joh«  *7»  3- 
the  living  God.     That  was  the  Creed  of  all  the  Apoftles.     This  is  life  eternal,  that 
they  know  thee  the  onely  true  God;  and  whom  thou  hafl  fent ,  Jefus  Chrift.     That  was 
the  Creed  which  our  Blefled  Lord  himfelf  propounded.     And  again,  lam  the  re- 
furre&ion  and  the  life :  he  that  believeth  in  me ,  yea  though  he  were  dead,  yet  /hall  he 
live,  and  he  that  liveth  and  believeth  in  me  jhall  not  die  for  ever.     That  was  the  Cate- 

chifm  that  Chrift  made  for  ̂ Martha  ,  and  queftion'd  her  upon  the  article,  Believed 
thou  this  ?  and  this  belief  was  the  end  of  the  Gofpel ,  and  in  fufficient  perfect  or- 

der to  eternal  life.     ForfoS.  John,  Thefe  things  are  written ,  that  ye  might  believe  joh.20.3iw    - 
that  Jefus  is  the  Chrift,  the  Son  of  God,  and  that  believing  ye  might  have  life  through 

his  ]£ame.     For  this  is  the  word  of  Faith  which  we  preach ,  namely  ,  if  you  with  the    * 
mouth  confefs  Jefus  to  be  the  Lord,  and  believe  inyour  heart  that  God  raifed  him  from 

the  dead ,  you  jhall  be  favd.     That's  the  Chriftians  Creed.     For  I  have  refolved  toKom'  ro,.SjP* 
know  nothing  amongft  you ,  but  Jefus  Chrift  and  him  crucified ;  that  in  us  ye  may  learn 

.  not  to  be  wife  above  that  which  is  written,  that  ye  may  not  be  puffed  up  one  for  another,  one 

a?  ainft  another.     That  was  S.  Paul's  Creed,  and  that  which  he  recommends  to  the 
Church  of  Rome,  to  prevent  factions  and  Pride  and  Schifm.     The  fame  courfe  he 

LI  2  takes 



388  Of  the  Interpretation  and  Obligation  Book  if. — 
takes  with  the  Corinthian  Church  ;  I  make  known  unto  you  the  Go/pel  which  1  preached 

1  Cor.  15. 1.  unto  you ,  which  ye  have  received,  in  which  ye  ft  and,  and  hy  which  ye  are  fav'd  ,  if  ye  hold 
what  I  deliver  'd  toyou>8tc.  Well;  what  is  that  Gofpel  by  which  they  mould  be  fav'd  ? 
It  was  but  this,  That  Chrift  (lied  for  our  fins,  that  he  war  buried,that  he  roje  again  the  third 
day,  &C'  So  that  the  fum  is  this,  The  Gentiles  Creed  or  the  Creed  in  the  natural  law 
is  that  which  S.  Paul  lets  down  in  the  Epiftle  to  the  Hebrews,  Deum  effe,  &  effe 
Remuneratorem,  that  God  is,  and  that  God  is  a  revcarder.  Add  to  this  the  Chriftian 
Creed,  that  Jefus  is  the  Lord  >  that  he  is  the  Chrift  of  God,  that  he  died  for  our  fins, 
that  he  rofe  again  from  the  dead;  and  there  is  no  queftion  but  he  that  believes  this 
heartily,  and  confefles  it  conftantly,  and  lives  accordingly,  fhall  be  faved  :  we  can- 

not be  deceived  5  it  is  fo  plainly,  fo  certainly  affirm'd  in  Scripture,  that  there  is  no 
1  John 3. 23.  place  left  for  habitation .  For  this  is  his  precept,  that  we 'believe  in  the  Name  of  his 

Son  Jefws  chrift ,  and  that  we  love  one  another.  So  S.  John.  This  is  his  precept. 

True,  and  fo  there  are  many  more :  but  why  is  this  fo  fignally  remark'd,  but  becaufe 
this  is  the  fundamental  precept,  thatrupon  which  all  the  reft  are  fuperftrudted  ?  that 
is  the  foundation  of  faith  and  manners,  and  he  that  keeps  this  Commandment  fhall 

1  Cor.  3.  u>  never  perifh.     For  other  foundation  can  no  man  lay  then  this  which  is  Jefus  chrift.      'But 
12,       if  any  vnan  fhall  build  upon  this  found afion, 'gola,  ftlver,  precious  pones, wood,  hay,ftubble, Every  mans  work  fhall  be  made  manifeft  ;  for  that  day  fhall  declare  it,  becaufe  it  is  re- 
13'       vealed  in  fire  ;  and  every  ones  work  the  fire  fhall  prove  what  it  is.     If  any  mans  work 

14,        which  he  hath  fuperftruBed  fhall  remain,  he  fhatt  receive  a  reward.     But  if  any  mans 
work  fhall  be  burned,  he  fliall  receive  lofs ,  yet  himfelf  fhall  be  faved,  but  fo  as  by  fire. 
Nothing  more  plain ,  then  that  the  believing  in  Jefus  Chrift  is  that  fundamental 
article  upon  which  every  other  proposition   is  but  a  fuperftrudture ,  but  it  felf 
alone  with  a  good  life  is  fufficient  to  Salvation.     All  other  things   are   advan- 

tage or  difadvantage  according  as  they  happen ;  but  Salvation  depends  not  upon 
T .  them.      For  every  Spirit  which  confeffeth  Jefus  Chrift   to  have  come   in  the  flefh  is 

i  Joh.5.1.5.  of  God ,  and  whofoever  jhatt  confefs  that  Jefus  is  the  Son  of  God,  God  abideth  in  him, 
and  he  in  God  :  and,  Every  one  that  believeth.  that  Jefus  is  £hrift  is  born  of  God: 
and,  rrho  is  he  that  overcometh  the  world,  but  he  that  believeth  that  Jefus  is  the  Son 

of  God  ? 
66*  In  proportion  to  this  meafure  of  faith ,  the  Apoftles  preach'd  thedoftrine  of  faith. 

S.  Peters  firft  Sermon  was,  that  Jefus  is  Chrift ,  that  he  was  crucified ,  and  rofe  again 

&t.  k.24'  from  the  dead :  and  they  that  believed  this  were  prefently  baptized.  His  fecond  {Ser- 
mon was  the  fame ;  and  then  alfo  he  baptized  Profelytes  into  that  confeffion.  And 

when  the  Eunuch  had  confefled  that  Jefus  Chrift  is  the  Son  of  God ,  Philip  prefent- 

ly baptized  him.  And  it  is  obfervable,  that  when  the  Eunuch  had  defir'd  baptifm, 
S.  Philip  told  him,  He  might  ii  he  did  believe  :  and  was,  when  he  made  that  confef- 

A£b  8. 12,37,  lion  ;  intimating  that  this  is  the  Chriftian  Faith,  which  is  the  foundation  of  all  his 
hope,  and  the  condition  of  his  baptifm,  and  therefore  fufficient  forhisfalvation. 
For  indeed  that  was  the  fum  of  all  that  Philip  preached ;  for  it  is  faid  of  him ,  that 
he  preached  things  concerning  the  Kingdom  of  God,  and  the  name  of  Jefus  Chrift.  And 
this  was  the  fum  of  all  that  S.  Paul  preached  in  the  Synagogues  and  aflemblies  of 

the  people,  this  he  difputed  for ,  this  he  prov'd  laboriously ;  that  Jefus  is  Chrift, 
that  he«istheSonof  God,  that  he  did,  that  he  ought  to  fuffer,  and  rife  again  the 
third  day:  and  this  was  all  that  new  doctrine  for  which  the  Athenians  and  other 

Ads  p.  20.     Greeks  wondred  at  him,  and  he  feemed  to  them  to  be  a  fetter  forth  of  ftrange  gods, 

1J' z'  becaufe  he  preached  Jefus  and  the  refurreclion.     This  was  it  into  which  the  Jaylor  and 
all  his  houfe  were  baptized ;  this  is  it  which  was  propounded  to  him  as  the  only  and 
fufficient  means  of  Salvation ;  Believe  in  the  Lord  Jefus  ,  and  thou  /halt  be  faved  and 

Afo  \6. 31.  til  thine  houfe.  ■  This  thing  was  illuftrated  fomctimes  with  other  glorious  things  ftill 
promoting  the  faith  and  honor  of  Jefus,  as  that  he  afcended  into  heaven  and  fhall 

be  the  Judge  of  all  the  world.  But  this  was  the  whole  faith;  to,  neei  •?  jSac-iAe'as 
'  T^S-ga,  $  ireQjiovofA.ci!©-  t«  'Iho-b  X&t^a  >  the  things  which  concerned  the  Kingdom  of 
God,  and  the  name  of  Jefus  Chrift ,  was  the  large  circumference:  of  the  Chriftian 
faith.  That  is,  fuch  articles  which  reprefent  God  to  be  our  Lord,  and  Jefus  Chrift 
to  be  his  Son,  the  Saviour  of  the  world,  that  he  died  for  us,  and  rofe  again,  and  was 

glorified  and  reigns  over  all  the  world ,  and  fhall  be  our  Judge,  and  in  the  refurrecli- 
on  fhall  give  us  according  to  our  works  ;  that  in  his  name  only  we  fhall  be  faved, 
that  is,  by  faith  and  obedience  inhinv  by  the  mercies  of  God  revealed  to  the  world 

in 



Chap.  3.  of  the  Laws  off  ejus  Chrijl.      ~~  ~^fy 
in  jefus  Chrift  :  this  is  all  which  the  Scripture  calls  neceflary :  this  is  that  faith  alone 

into  which  all  the  Church  was  baptized  :  which  faith,  when  it  was  made  alive  by  cha- 

rity, was  and  is  the  faith  by  which  tbejuttjhall  live. 

67.  This  excellent  fummary  of  Faith  we  tind  alfo  but  with  a  very  little  Paraphrafe 

propounded  as  fufficient  by  S.  Polycarp  in  that  excellent  Epiftle  of  his  to  the  Phi- 
lippians,  which  S.  Irenaas  fomuch  commends,  Fideiveftra  firmitas  a  principio  ufque  ■ 

nunc  permanent  j  &  fantlific at ur  in  Domino  Jefu  chrifto,  This  is  the  jirmnefi  of  your     '  aS"* 
faith  from  the  beginning,  which  remains  unto  this  day ,  and  is  fanclified  in  Iefus  chrift. 
This  S.  Ignatius  calls  plenam  de  Chrifto  cognitionem ,  a  full  knowledge  concerning  Chrift: 
then  he  reckons  the  generation  of  the  Son  from  God  the  Father  before  all  worlds  , 
his  being  born  of  the  Virgin  OMary,  his  holy  life,  his  working  miracles,  his  preach- 

ing one  God  even  the  Father,  his  paffion  and  crucifixion,   his  death  and  refurrecli- 
on,  his  afcenfion  and  fitting  at  the  right  hand  of  God,  and  that  in  the  end  of  the 
world  he  mail  rife  again  to  judge  the  quick  and  the  dead,  and  to  give  to  every  one 

according  to  their  works.     When  he  hath  recited  this,  he  adds,  Hate  qui  plane  cog- 
norit  &  crediderit,  heatus  eft.  He  that  plainly  knows  thefe  things  and  believes  them,  if 

blejfed.     And  in  another  Epiftle ,   after  the  recitation  of  fuch  another  Greed,  he      P  ' ip 
adds:  lie  that  believes  thefe  things,  is  blejfed  that  ever  he  was  born.      Iuftin  Martyr  af-  Coll. .cum 

firms  exprefly ,  that  if  any  man  fhould  even  then  live  according  to  the  law  of  Tryph' 
ojftlofes  (I  fuppofe  he  means  the  law  of  the  ten  Commandments  )  fo  that  he  be- 

lieves in  Jefus  Chrift  crucified  ,  and  acknowledge  him  for  the  Chrift, of  God,  to 
whom  is  given  the  judgement  of  all  the  world ,  he  alfo  mall  poflefs  the  Eternal 
Kingdom. 

68.  The  fame  Creed  in  more  words  but  no  more  articles  is  recited  by  %.lren&us  in  his 
fecond  and  third  chapters  of  his  firft  book,  faying  that  the  church  throughout  all  the 
world  beino  planted  by  the  jipoftles  to  the  ends,  of  the  earth ,  and  by  their  Difciples, 
hath  received  this  faith.  He  of  all  the  Prelates  that  is  moft  powerful  in  fpeech  cannot 
fay  any  thing  elfe  :  for  no  man  is  above  his  Mafter  ,  and  he  that  is  weak  in  fpeaking  cannot 

fay  left.  For  fince  the  faith  is  one  and  the  fame,  he  that  fpeaks  much  cannot  fay  mere^^'^' ca?*  /*' 
and  he  that  fpeaks  little  muft  not  fay  lejs.  And  afterwards  fpeaking  of  fome  barbarous 
nations  that  had  not  the  Scriptures  ,  yet  having  this  faith ,  which  he  there  fhortly 
recites,  beginning  with  belief  in  God  the  Father,  the  maker  of  the  world,  and  in 
Jefus  Chrift,  repeating  the  ufual  articles  of  his  being  born  of  the  Virgin  Mary,  his 
being  the  Son  of  God,  his  reconciling  God  and  man  ,  his  fufrering  under  Pontius 
Pilate,  his  riling  again  and  being  received  into  glory,  and  his  laft  judgment:  he 
adds  ,  Hanc  fidem  qui  fine  Uteris  crediderunt  quantum  ad  fermonem  noftrum  Barbari 
funt,  quantum  autem  ad  fententiam  &  confuetudinem  &  converfationem  propter  fidem, 
fapientijjimi  funt  &  placent  Deo,  converfantes  in  omni  ju ft  it  id,  caftitdte  &  fapientia, 
They  who  believe  this  faith  are  mofi  wife  in  their  fentence  and  cuftom  and  converfation 
through  faith,  and  they  pleafe  God,  living  in  all  juftice,  chaftity  and  wifdom. 

q-q  Here  were  almoft  two  Ages  fpent  by  this  time,  in  which  the  moft  peftilent  He- 
xelles  that  ever  did  trouble  the  Church  did  arife,  in  which  fome  of  the  queftions  were 

talk'd  of  and  difputed,  and  which  afterwards  by  the  zeal  of  fome  that  overvalued 
their  own  forms  of  fpeaking  pafs'd  into  a  faction  ;  and  yet  in  all  this  time ,  and  dur- 

ing all  that neceflity,  there  was  no  more  added  to  theChriftian  Creed,  no  more 
articles  for  the  condemnation  of  any  new  herefie  :  whatfoever  was  again  ft  this  was 

againft  the  faith  ;  but  any  thing  elfe  they  reprov'd  if  it  were  falfe,  but  did  not  put 
any  more  into  their  Creed.  And  indeed  they  ought  not.  Regula  quidem  fidei  una  .  , 
omnino  eft,  fold  immobilistS  irreformabilis  ,  credendi  fcil.  in  Unum  J)eum,8cc.  faith  virgin.  caj».V.' 
Tcrtullian ;  The  Rule  of  Faith  is  dltogether  One,  and  immovable  and  unalterable,  this 
law  of  faith  remaining  ,  other  things  may  be  inlarged  according  as  the  grace  of  God 

multiplies  upon  us.  But  for  the  faith  it  felf  here  confign'd  and  fumm'd  up,  the  Epi- 
ftle of  CeleHine  to  JSTetforius  is  very  affirmative  and  clear,  *  ttI^is  TrcL&ifoSreio-ci  ira.^ 

^S'Atto^oAojv  ,  bts  TrzpSrnxlrjJi  are  fjieiooatv  anr&ne*  ,  "The  faith  or  Creed  delivered  by 
the  jipoftles  requires  neither  addition  nor  defalcation. Neque  enim  ulla  extitit  h&refis  qu<z 
non  hoc  Symbolo  damnari  potuit ,  There  was  never  any  herefie  but  this  creed  was  fuffici- 

ent for  its  condemnation,  faid  the  Catechifm  of  the  Archbifhop  of  Triers. 

70.  This  faith  pafling  into  all  the  world  was  preferved  with  great  facrednefs  and 
great  fimplicity ,  no  Church  varying  from  it  at  all  :  fome  indeed  put  fome  great 
things  into  it  which  were  appendages  to  the  former  ;  but  the  fulleft  and  the  moft 

L  1  5  perfect 
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perfect  were  the  Creeds  of  lerufale wand  Rome  ,  that  is,  the  fame  which  the  Greek 
and  Latine  Church  ufe  at  this  day.  The  firft  and  the  moft  fimple  forms  were  fuffi- 

cient ;  but  thefe  fuller  forms  being  compiled  by  the  Apoftles  themfelves  or  Apo- 
ftolical  men  ,  and  that  from  the  words  of  Scripture  ,  made  no  great  alteration , 

the  firft  were  not  too  little,  and  thefe  were  not  too  much.  The  firft  was  the  thing 

it  felf,  which  was  of  a  declar'd  fufficiency ;  but  when  the  Apoftles  were  to  frame 
an  inftrument  of  ConfeiTion ,  TV7rovMa,yffis  a  form  of  doBrine  by  way  of  art  and 
method,  they  put  in  all  that  they  direBed  by  the  Holy  Spirit  of  God  knew  to  con- 

tain the  whole  faith  of  a  Chriftian.  Now  of  this  form  fo  defcribed,  fo  delivered,  fo 
received  ,  the  Fathers  of  the  Church  affirm  that  it  is  intire  and  fufficient,  and  no- 

thing is  to  be  added  to  it.  Ergo  &  cunBis  credentibus  qua  continent  ur  in  prafatofym- 
bolo  falus  animarum  &  vita  perpetua  bonit  aBibus  praparatur,  faid  the  Author  of  the 
Fpiftle  to  S.  lames  attributed  to  S.  clement ,  To  all  that  believe  thofe  things  contained 
in  the  for ef aid  Symbol  or  Creed,  and  do  good  deeds,  falvation  of  their  fouls  and  eternal 
life  is  prepared. 

17.      And  therefore  this  fummary  of  faith  was  called,  twV©«  Ma,%iis9 *6  xaiw,  vttq- 
TV7rcao-isvyia.ivovTMV  Aoyoov  ,   ecra-hoyia,  7ri<?ew£y  ycthccKT<a<Pns  eiaaycayv,  7rcL&Lx,ctTcc3rrix.n> 

t?oi%eia,$  ctp%nsrPl£hoyia)vfrii  ©£«  >  TraepfSeto-a,  Tte^is,   Regula  fidei,  depofitum,   breve 
Evangelium,  The  form  or  exemplar  of  doBrine ,    the  Canon ,  a  dejeription  of  found 
words ,   the  proportion  or  meafure  of  Faith  ,  the  milky  way  ,  or  the  Introduction  of  No- 

vices, the  Fitments  of  the  beginning  of  the  Oracles  of  God,  the  Repofitory  of  faith,  the 
faith  that  was  delivered  to  the  Saints,  the  Rule  of  Faith,  that  which  was  intruded  to  the 
Church ,  ̂ 4.  (hort  GofpeL     Thefe  and  divers  other  appellatives  of  the  Creed  were 

ufed  by  the  ancient  Doctors,'  moft  of  them  taken  out  of  Scripture.     For  what 
the  Scriptures  did  affirm  of  the  whole  Faitji ,  that  the  Fathers  did  apply  to  this 
Creed  ,  as  believing  it  to  contain  all  that  was  neceilary.     And  as  a  grain  of  Mu- 
ftardfeed  in  little  contains  in  it  many  branches  ,  fo  alfo  this  faith  in  a  few  words 

involves  all  the  knowledge  [  the  neceffary  knowledge]  of  the  Old  and  New  Tefta- 
Catcch.5.       ment,  faith  S.Cyril;  and  therefore  he  calls  this  Creed,    Traditionem  SanBa  tS 

Jlpoftolica  fidei,  The  Tradition  cf  the  Holy  and  ̂ Jpofiolick  Faith.    Cordis  fignaculum,  & 

land.  Virgin!"  noftra  militia  Sacramentum  ,  {oS.jimbrofe  calls  it,  The  feal  of  our  heart ,  and  the 
Epiit.  ad  Pam-  Sacrament  of  our  Warfare.     S.  Bierom  yet  more  fully ,  The  Symbol  of  our  faith  and  of 
m  our  hope ,  which  being  delivered  by  the  Apoftles  if  not  written  with  paper  and  ink ,  but  in 

the  flefhly  tables  of  our  hearts ,    after  the  confeffion  of  the  Trinity  and   Unity  of  the 
Church.     Omne  Chriftiani  dogmatis  Sacramentum  carnis  refurreBione  concluditur ;  The 
whole  Sacrament  of  the  Chriftian  do&rinz  is  concluded  with  the  refurreBion  of  the  flejh 

E-ofSmb    t0  eternal  life-     Norma  futura  pradicationis  ;  fo  Ruffinus  calls  it ;  the  rule  of  future 

c.  2.  *  preachings  appointed  by  the  Apoftles  ;  &  hanc  credentibus  ejfe  regulam  dandam  fia- 
tuunt  ,  they  appoint  this  to  be  given  as  a  Rule  to  all  believers :  and  again,  This 
Creed  was  the  token  by  which  he/hould  be  known  who  did  preach  Chrifl  truly  according  to 
the  Rules  of  the  ApoHles  ;  the  indication  of  their  Faith  and  Unanimity.     Compre- 

tcnT'&^crm  &enfi°  fide*  nofira  atque  perfeBio,  fo  S.^Juftin  calls  it.     Virtus  efl  Sacrament i ,  illu- 
131.  minatio  anima,  plenitudocredentium,  The  illumination  of  the  foul ,  the  fulnefi  of  belie- 

vers ,  the  comprehenfion  and  iheperfeBion  of  our  faith.  By  this  the  knot  of  infidelity  if 
untied,  by  this the  gate  of life  is  opened ,  by  this  the  glory  of  our  confeffion  is  manifested. 
It  is  tejfera  fignaculum  quo  inter  Fideles  perfidofque  fecernitur ,  faid  Maximus  Tauri- 

Symb!  K'  nenfis.  Bafts  quadam ,  &  fundamentum  immotum  &  inconcuffum  per  univerfum  orbem 
jaBum  :  So  S.  Cyril  of  Alexandria.  It  is  a  badge  and  cognifance  to  diftinguifk 
the  faithful  from  the  perfidious  ;  an  immovable  foundation  laid  for  all  the  world; 
a  Divine  or  Celeftial  armor  ,  that  all  the  opinions  of  Hereticks  may  be  cut  off  with  this 
[word  alone;  So  S.  Leo  Bifliop  of  Rome.  I  could  add  very  many  more  to  this  pur- 
pofe;  who  pleafe  to  require  more,  may  fee  enough  in  Lucifer  Calaritanusl.i.  ad 
Confiantium,  Paulinus  Bifliop  of  Nola  ep.  1.  ad  Afrum,  S.  Aufiin  his  Book  de  Symbolo 
adCatechumenos  l.i.c.i.  in  Ruffinus  his  excellent  expofition  of  the  Creed,  Eucheriut 
Bifliop  of  Lions  in  his  firft  Homily  upon  the  Creed  ,  Petrus  Chryfologus  in  his  62% 
Homily,  lfidoro£  sivil  l.6.originum  e.g.  and  in  his  Offices  Ecclefiaftical  /.  1.  c.26. 
de  Dominica  palmarum,  Rabanus  Maurus  I.  2.  deinftit.  Clericorum  cap.  §6.  the  oration 
of  Bernard  Zane  in  the  firft  Seffion  of  the  Council  of  Lateran,  in  the  difcourfe  of 
the  Greeks  at  the  Council  of  Florence,  Seff.  10.  Caffianus  de  incarnatione  Domini^ 
Fufebius  Gallicanus  in  his  Homilies  on  the  Creed  published  by  Gaigneus  Chancellor 

•f 



Chap^  of  the  Lam  offefus  Qhriji.  35?  i_ 
of  Paris  ,  in  Venantius  Fortunatus  his  explication  of  it  ;  and  he  may  if  he  pleafeadd 

the  two  Homilies  which  S.  Chryfoftom  made  upon  the  Creed,  and  the  great  Cate- 

chetical oration  of  S.  Gregory  Nyjfen. 

1%,  Now  to  what  purpofc  is  all  this  i  The  Apoftles  compil'd  this  form  of  words,  all 
7  Churches  received  them  ,  all  Catechumens  were  baptized  into  this  faith  ,  in  the 

Roman  Church  they  recited  it  publickly  before  their  immerfion ,  to  this  fal  vat  ion 

was  promifed;  this  was  the  Sacrament  of  the  Chriftian  faith,  the  fulnefs  of  belie- 
vers, the  characlreriftick  of  Chriftians,  the  fign  of  the  Orthodox,  the  fword  of  all  he- 

refies  and  their  fufficient  reproof,  the  unity  of  belief,  fufficient,  full,  immovable, 
unalterable  ;  and  it  is  that  alone  in  which  all  the  Churches  of  the  world  do  at  this 
day  agree. 

73.  It  is  true,  that  the  Church  of  God  did  explicate  two  of  the  articles  of  this  Creed, 
that  of  the  fecond,  and  that  o£  the  third  Perfon  of  the  Holy  Trinity ;  the  one  at 
Nice  ,  the  other  at  Constantinople ;  one  againft  .//w/j,  the  other  againft  Macedonius$ 
they  did  explicate,  1  fay,  but  they  added  no  new  matter  but  what  they  fuppofed 

comiain'd  in  the  Apoftolical  Creed.  And  indeed  the  thing  was  very  well  done ,  if  it 
had  not  been  made  an  ill  example ;  they  had  reafon  for  what  they  did ,  and  were  fo 
near  the  Ages  Apoftolical  that  the  explication  was  more  likely  to  be  agreeable  to  the 

Sermons  Apoftolical :  But  afterwards  the  cafe  wasalter'd,  and  that  example  was 
made  ufe  of  to  explicate  the  fame  Creed,  till  by  explicating  the  old  they  have  infer- 
ted  new  Articles. 

74.  But  ai  I  the  while,  it  is  confented  to  on  all  hands,  that  this  only  faith  is  fufficient. 
What  can  certainly  follow  from  thefe  infallible  Articles  is  as  certainly  true  as  the 
Articles  thcmfelves  ,  but  yet  not  fo  to  be  impofed,  becaufe  it  is  not  certain  that  this 

or  rhis  explication  is  right,  that  this  confequent  is  well  dedue'd  ;  or  if  it  be  certain 
to  you  ,  it  is  not  fo  to  me ;  and  befides  it  is  more  an  inftrument  of  fchifm  then  of 
peace  ,  it  can  divide  more  then  it  can  inftruct ,  and  it  is  plainly  a  receffion  from  the, 
fimplicity  or  the  Chriftian  faith ,  by  which  fimplicity  both  the  learned  and  the  ig- 

norant are  the  more  fafe.  Turbamnon  intelligendi  vivacitas  ,  fed  credendi  (implicit as  Auguft.  cobtfa 

tutiffimam  facit  :  and  when  once  we  come  to  have  the  pure  ftreams  pafs  through  theePVunc1amc  4 
limbecks  of  humane  wit,  where  intereft,  and  fancy,  and  error,  and  ignorance ,  and 
paffion  are  intermingled,  nothing  can  be  fo  certain,  though  fome  things  may  be  as 
true ;  and  therefore  here  the  Church  does  reft,  here  fhe  finds  peace ;  her  faith  is 
fimple,  eafie  and  intelligible,  free  from  temptation ,  and  free  from  intrigues ;  it  is 

warranted  by  Scripture,  compofed  and  delivered  by  the  Apoftles,  entertain'd  by  all 
the  world  :  In  thefe  they  do  agree,  but  in  nothing  elfe,  but  this  and  in  their  fountain, 
the  plain  words  of  Scripture. 

75.  For  all  the  reft,  it  is  abundant  to  all  excellent  purpofes.  It  can  inftrucl:  the 
wife,  and  furniili  the  Guides  of  Souls  with  treafures  of  knowledge,  and  imploy  the 
tongues  andvpens  of  the  learned ;  it  can  caufe  us  to  wonder  at  the  immenfity  of  the 
Divine  wifdom,  and  the  abyfs  of  revelation  :  it  is  an  excellent  opportunity  for  the 
exercifeof  mutual  charity  in  inftrudling  and  in  forbearing  one  another,  and  of  hu- 

mility and  patience  and  prayer  to  God  to  help  our  infirmities ,  and  to  enlighten  us 
more  and  more  in  the  knowledge  of  God.  It  is  the  greater  field  of  Faith  where  Oie 
can  enlarge  her  felf;  but  this  is  the  houfe  of  Faith  where  fhe  dwels  for  ever  in  this 
world. 

76.  So  that  for  any  other  thing  of  the  Religion  it  is  to  be  believed  fo  far  as  it  doss  ap- 
pear to  be  the  word  of  God ;  and  by  accidents  and  circumftances  becomes  of  the  fa- 
mily or  retinue  of  faith :  but  it  is  not  necefTary  to  be  believed  for  it  felf ,  unlefs  it  be 

for  fomething  elfe  it  is  not  neceffary  at  all.  A  man  may  be  faved  without  knowing 
any  thing  elfe,  without  hearing  of  anything,  without  inquiring  after  anything* 
without  believing  any  thing  elfe  ,  provided  that  in  this  faith  he  live  a  good  life. 

But  becaufe  fometimes  a  man  is  by  the  interefts  of  a  good  life  requir'd  to  know 
more ,  to  inquire  after  more  ,  and  to  learn  more ,  therefore  upon  the  ftock  of  obe- 

dience more  may  be  necefTary  5  but  not  upon  the  account  of  faith.  So  that  if  fome 
men  do  not  read  the  Scriptures  ,  and  ftudy  them  ,  and  feareh  into  the  hidden  things 
of  God,  they  fin  againft  juftice  or  charity,  but  not  againft  faith,  if  they  retain 
all  the  ai  tides  of  the  Apoftles  Creed :  and  a  man  may  be  extremely  too  blame  if  he 
disbelieve  many  other  things;  but  it  is  becaufe  upon  fome  evil  account  he  disbe- 

lieves it,  and  fo  is  guilty  of  that  fin  which  is  his  evil  principle,  as  of  pride,  ambi- 

tion^ 
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tion,  luft,  covetoufnefs,  idlenefs,  fear  or  flattery ;  but  a  man  is  not  in  any  fuch 
cafe  guilty  of  herefie.  For  herefie  being  direclly  oppofed  to  faith,  and  faith  being 
compleated  in  the  Articles  of  the  Chriftian  Creed,  it  cannot  be  herefie  unlefs  it  be  a 
contradicting  of  one  of  thofe  Articles  in  the  words  or  in  the  fenfe,  in  the  letter, 
or  in  the  plain*  vifible,  certain,  and  notorious  explication  of  it.  In  the  Apoftoli- 
cil  Creed  all  the  Chriftian  world  is  competently  inftruc5ted  :  in  thefe  things  there  is 

no  difpute  ;  and  if  they  be  (imply  believ'd  as  they  are  plainly  deliver'd,  it  is  the  bet- 
ter. But  in  every  thing  elfe,  every  man  according  to  his  calling  and  abilities  is  to 

grow  as  much  as  he  can  in  knowledge;  that  is,  in  edifying  and  practical  kn©w- 
ledge  :  but  in  all  things  of  fpeculation,  he  that  believes  what  he  fees  caufefor,  as 
well  and  as  wifely,as  heartily  and  as  honeftly  as  he  can,  may  be  deceived,  but  cannot; 

Lib.  a.de  Tim.  be  a  Heretick,  nor  hazard  his  falvation.  Salus  Ecclefi*  non  vertitur  in  iflis.  In  [impli- 
cit ate  fides  eft,  infidejuftitia:  nee  Deus  nos  ad  heat  am  vit am  per  difficile s  qu&ftiones 

vocat  :  in  expedito  t$  facili  nobis  eft  <zternita*,  faid,  S.  Hilary.  Faith  is  in  pmplicity, 
and  right  eoufnefi  in  fait  b  j  neither  does  God  call  us  to  eternal  life  hy  hard  que  ft  ions.  Eter- 

nity ft ands  ready  and  eafilyprtpard. 
77.  For  I  confider,  if  any  thing  elfe  were  neceflary  to  be  believed  unto  falvation,  this 

fymbol  could  abfolutely  be  of  no  ufe  ;  but  if  any  thing  be  added  to  it  and  pretended 
alfo  to  be  neceflary,  it  cannot  be  entertained,unlefs  they  that  add  it  and  impofe  it  be 
infallible  in  their  judgment,  and  competent  in  their  authority :  they  muft  have  au- 

thority equal  to  that  of  Chrift,  and  wifdom  equal  to  that  of  the  Apoftles.  For 

the  Apoftles  in  the  fummary  of  faith,  declar'd  all  that  was  at  that  time  neceflary ; 
and  if  any  man  elfe  makes  a  new  necefflty  he  muft  claim  Chrifts  power  ,  for  he  only 
is  our  Law -giver  :  and  if  any  declares  a  new  neceffity ,  that  is  not  fufficient,  unlefs 
he  can  alfo  make  it  fo ,  for  declaring  it  fuppofes  it  to  be  fo  already  ;  and  if  it  was  fo 
at  flrft,  the  Apoftles  were  too  blame  not  to  tell  us  of  it ;  and  if  it  was  not  fo  at  firft, 
who  made  it  fo  afterwards  ? 

78.  But  it  is  infinitely  neceflary  that  for  the  matter  of  faith,  neceflary  and  fufficient 
faith,  we  reft  here  and  go  no  further.  For  if  there  can  be  any  new  neceflities,then  they 
may  for  ever  increafe,  and  the  faith  of  a  Chriftian  mail  be  like  the  Moon  ,  and  no 
man  be  fure  that  his  faith  mail  not  be  reproved;  and  there  fhaiibe  innumerable 
queftions  about  the  authority  of  him  that  is  to  add,  of  his  skill,  of  his  proceeding, 
of  the  particular  article  ,  of  our  own  duty  in  inquiring ,  of  our  diligence  ,  of  our 
capacity  ,  of  the  degrees  of  our  care ,  of  the  competency  of  inftruments  ,  of  chu- 
iing  our  fide,  of  judging  of  queftions:  and  he  that  cannot  inquire  diligently,  and 
he  that  cannot  judge  wifely,  and  he  that  cannot  difcern  fpirits,  and  he  that  fears, 
and  he  that  fears  not  fhall  all  be  indanger,  and  doubt,  and  fcruple ,  and  there  fhall  be 
neither  peace  of  minds  nor  Churches,  as  we  fee  at  this  day  in  the  fad  divifions  of 
Chriftendom  ;  and  every  man  almoft  damnes  all  but  his  own  feci: ,  and  no  man  can 
tell  who  is  in  the  right.  Men  difpute  well  on  both  fides  ;  and  juft  and  good  and  wife 

men  are  oppos'd  to  one  another  ;  and  every  man  feems  confident,  but  few  men  have 
reafon ;  and  there  is  no  reft ;  and  there  can  be  none ,  but  in  this  fimplicity 
of  belief  which  the  Apoftles  recommended  to  all  the  world  ,  and  which  all  the 

world  does  ftill  keep  in  defpite  of  all  their  fuperindue'd  opinions  and  facti- 
ons ;  for  they  all  retain  this  Creed ,  and  they  all  believe  it  to  be  the  fummary  of 

Faith. 

79-  But  the  Church  of  Rome  pretends  to  a  power  of  appointing  new  Articles  [of 

2  1.3.10. Faith  ;  and  for  denying  this ,  Pope  Leo  the  tenth  condemn'd  Luther  in  his  Bull  ad- Auguft.  Tri.de  ded  to  the  laft  Council  in  Later  an.  For  ad  folam  authoritatem  fummi  Pontificis 

Anccvu  ̂ 'J^pcrtinet  nova  editio  Symboli ,  ji  new  Edition  of  the  Creed  belongs  to  the  fole  authority 
symboiumcon-of  the  Pope  of  Rome.  So  Aquinas  :  and  jilmain  moft  exprefly  ,  The  Popes  of  Rome 

dne jolum ai  ty  defining  many  things  which  before  lay  hid,  Symbolum  fidei  auger e  confuevijfe  ,  are 

qwlTjiclput'  wo*1*  to  enlarge  the  Creed.  For  DoHrina  fidei  admittit  additionem  in  effentialibus, 
fideiuhriftmna,fcxhSalmeron  ,  the  doBrine  of  faith  admits  addition  even  in  effential  things.  And 

'tatTomnlaqiM  m  confequence  to  thofe  expreffions  ,  they  did  add  the  article  of  the  Proceffion  of ad  fidem  the  Holy  Ghoft  from  the  Son  ,  in  a  Synod  at  Gentilli  in  France  ;  and  twelve  Articles 

&****&'  to  the  Creed  in  the  Council  of  Trent ,  which  the  preface  and  poftfeript  of  the  Atha- 
iora»tur.\demnafian  Creed,  damning  all  that  do  not  equally  believe  the  Creed  of  Trent  as  the  Creed 
art.  a.  Shut    0f  the  Apoftles. 
poteff  novum  L 

Sj/mleJum  condere,  iia  foteft  tiovos  artuulos  fupra  alios  muhiflicart.     Topi.  13.  part.3.  difp. <5.  Seft.cfi  erga. 
What 
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80.  What  effect:  and  imprefs  the  declaration  of  any  article  by  the  Church  hath  or  is 

to  have  upon  the  Confcience  fhall  be  difcourfed  under  the  title  of  Ecclefiaftical 
laws ;  but  that  which  is  of  prefent  inquiry  is,  Whether  any  thing  can  be  of  Divine 
faith  in  one  age  that  was  not  fo  in  the  age  of  the  Jpojlles  :  and  concerning  this  it  is  that 
I  fay,  that  it  is  from  the  premiiles  evident  that  nothing  can  make  any  thing  to  be  of 
Divine  faith  but  our  Blefled  Lord  himfelf,  who  is  therefore  called  the  Author  and 
Finiflier  of  our  Faith  ;  he  begun  it,  and  he  made  an  end.  The  Apoftles  themfelves 
could  not  do  it,  they  were  only  Stewards  and  difpenfers  of  the  myfteries  of  God  ; 
they  did  rightly  divide  the  word  of  life,  feparating  the  neceflary  from  that  which 
was  not  fo  :  fo  that  their  office  in  this  particular  was  only  to  declare  what  was  necef- 
fary  and  what  was  not ;  no  man,  and  no  fociety  of  men  could  do  this  but  themfelves, 
for  none  but  they  ■could  tell  what  value  was  to  be  fet  upon  any  propofition:  they 
were  to  lay  the  foundation  ,  and  they  did  fo ,  and  they  built  wifely  upon  it ;  but 
when  they  commanded  that  we  mould  keep  the  foundation,  they  onely  could 
tell  us  which  was  it ,  and  they  did  fo  by  their  Sermons ,  preaching  the  fame  do« 
ctrinc  to  the  fimple  and  the  crafty ,  and  by  immuring  the  necefTary  doctrine  in  a 
form  of  words ,  and  configning  it  to  all  the  Churches  where  they  preachd  the 
Gofpel. 

81.  For  we  fee  that  all  the  world  is  not  able  to  tell  us  how  much  is  neceflary,  and 
how  much  is  not,  if  they  once  go  befide  the  Apoftles  Creed  :  and  yet  it  was  infinite- 

ly neceflary  that  at  firft  this  fhould  be  told,  becaufe  there  were  fo  many  falfe  Apo- 
ftles, and  every  one  pretended  authority  or  illumination ,  and  every  one  brought  a 

new  word  and  a  new  doctrine;  and  the  Apoftles  did  not  onlyforefee  that  there 
would  be,  but  did  live  to  fee  and  feel  the  herefies  and  the  falfe  doctrines  obtruded 

tipon  the  Church,  and  did  profefs  it  was  neceflary  that  fuch  falfe  doctrines  mould 
arife  :  and  againft  all  this  that  they  mould  not  provide  an  univerfal  remedy,  is 
at  no  hand  credible ,  and  yet  there  was  none  but  the  Creed;  this  all  the  Ghurch 

did  make  ufe  of,  and  profefs'd  it  to  be  that  fummary  of  Faith  which  was  a  fuffici- 
ent  declaration  of  ail  neceflary  faith,  and  a  competent  reproof  of  all  herefies  that 
mould  arife. 

82.  But  then  that  after  all  this  any  one  mould  obtrude  new  propofitions,  not  deduci- 
ble  from  the  Articles  of  the  Creed,  not  in  the  bowels  of  any  Article ,  neither  actu- 

ally exprefs'd  nor  potentially  included,  and  to  impofe  thefe  under  pain  of  damnati- 
on, if  thisbenot  jcu^/gu«i"f  7riVg«>' >  which  S.  Paul  faid  he  had  no  power  to  do,  to    Cori24 

have  dominion  or  lordjhip  over  the  faith,  andx.ona,Kvgjieveiv  -tfSxAripcov,  to  lord  it  over  i  pet.  5. 3. ' Gods  heritage,  which  S.  Peter  forbad  any  man  to  do,  I  confefs  1  do  not  underftand 
the  words,  nor  yet  faworever  read  any  man  that  did.  I  concludethis  with  thofe 
excellent  words  of  Jufiinian  which  are  in  the  Code,  part  of  the  Imperial  law  by  which 

almoft  all  the  world  was  long  governed  :  opSrrixjclfjt.u[jLviJ®''7rit~is9  Luwep  jtwpoVta  ̂ ^'^s^m.Trinit.  C 

right  and  irreprehenfible  faith  (fpeaking  of  the  Apoftolical  Creed ,  part  of  which  he 
there  recites)  which  the  Holy  Catholick  and  Jpoflolick  Church  of  God  does  preach,  can  by 
no  means  receive  any  innovation  or  change. 

g>.     1  conclude  therefore  this  queftion ;  In  our  inquiries  of  faith  no  mans*  Confcience 

can  be  prefs'd  with  any  Authority  but  of  Chrift  enjoyning,  and  the  Apoftles  declar- 
ing what  is  neceflary.     I  add  alfo,  that  the  Apoftles  have  declar'd  it  in  this  form  of 

words  which  they  have  often  fet  down  in  their  writings ,  and  which  they  more  large- 
ly defcribed  in  their  Symbol  of  faith.     For  fince,  as  Sixtus  Senenps  fays,  Omnes  Or- 

thodoxi  P aires  affirmant  Symholum  ab  ipfis  Jpoftolis  conditum,  that  all  the  Orthodox  ot^,^ 
Fathers  affirm  the  Creed  to  be  made  by  the  jfpoflles ,  and  they  all  fay  this  is  a  fufficient 
Rule  of  faith  for  all  Chriftians  ;  here  we  ought  to  reft  our  heads  and  our  hearts,  and 
not  to  intricate  our  faith  by  more  queftions.     For  as  lertullian  faid  well,  H<&c  Regula 

a  Chrifio,  utprobabitur,  inftituta  nullas  habet  apud  nos  quaftiones  nifiquas  htrefes  infer unt,  ̂lb'h  adm-r* 
&  qu&  hare'ticos  faciunt ;  Hereticksmakedifputes,  and  difputes  make  Hereticks,  but 
faith  makes  none.     For  if  upon  the  faith  of  this  Creed  all  the  Church  of  God  went 

to  heaven,  all  I  mean  that  liv'd  good  lives ;  Iamfure  Chrift  only  hath  the  keys  of 
hell  and  heaven  ;  and  no  man  can  open  or  fhut  either,  but  according  to  his  word  and 
his  law :  fo  that  to  him  that  will  make  his  way  harder  by  putting  more  conditions  to 
his  falvation ,  and  more  articles  to  his  Creed  ,  I  may  ufe  the  words  of  S.  Gregory  Na- 

zianzen  ,  Tu  quid  falute  majus  qu&ris  ?  gloriam  nempe  qu<&  illic  es~i  &  fplendorem  3 mihi 
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mi  hi  vero  maximum  eft  ut  fa  her,  &  futura  effugiam  torment  a.  Tu  per  viam  incedis 
minime  tritam  &  inceffu  difficilem :  ego  veroper  regiam,  &  qua,  multos  fahavit,  What 

doft  thou  feck  greater  then  falvation?.  (meaning  by  nice  inquiries  and  difputes  of  ar- 
See  Vn^0^0*"  beyond  the  fimpleand  plain  faith  of  the  Apoftles  Creed)  It  may  be  tl?ou  lookeffi 

'l'  for  glory  and  fplendor  here.  It  it  enough  for  me,  yea  the  great  eft  thing  in  the  world, that  I  he  fayed  and  efcaps  the  torments  that  fb all  be  hereafter.  Tbougoefl  a  hard  and: 

anuntrodenpath:  1  go  the  Kings  high-way,  and  that  in  which  many  have  been  faved. 

RULE    XV, 

In  the  Law  of  Cbrijl  there  is  no  frecept  that  wholly  minifters  to  the  Law  of  Mofes ;  but 

for  a  time  only  and  lefs  principally. 

1,  /TTfHis  Rule  I  received  from  S.  Ircnaus ;  and  they  are  his  words  as  near  as  I  could 
tranflate  them.  In  lege  Chrifti  non  eft  ullum  praceptum  veteri  tantum  legi  infer- 

viens,  nifi  ad  horam  &  minus  principaliter.  For  our  Blefled  Saviour  defcended  like 

rain  upon  a  fleece  of  wooll,  and  made  no  violent  changes,  but  retain'd  all  the  mora- 
lity that  he  found  amongft  his  Countrimen ;  he  made  ufe  of  their  propcfitions , 

fpake  their  proverbs,  united  their  ejaculations  into  a  collect  of  his  own,  for  almoft 
every  word  of  the  Lords  Prayer  was  taken  from  the  writings  of  the  pious  men  of 

their  Nation  ;  he  chang'd  their  rites  into  Sacraments ,  their  cuftomes  into  myfte- 
ries  ,  their  warnings  he  made  our  Baptifm,  their  Pafchal  fupper  he  converted  into 

the  Holy  Eucharift:  and  ftill  becaufe  he  would  be  underftood  by  them,  he  retain'd 
the  Mofaick  words  when  he  deliver'd  a  Chriftian  precept;  for  he  knew  his  Father 
would  fend  his  Holy  Spirit  to  be  an  infallible  interpreter;  and  when  the  types  of 

sjXofes  pafs'd  into  the  fubftance  of  Chrift,  then  the  typical  words  alfo-would  6e  ex- 
pounded in  the  fenfes  of  Evangelical  duties. 

2.  For  indeed  it  is  not  reafonable  to  fuppofe  that  our  BlefTed  Saviour,  who  came  to 
fulfil  the  Law  in  his  own  perfon,  and  to  aboliih  it  in  his  Difciples,  to  change  the  cu- 
ftoms  of  ̂ Mofes,  and  to  be  an  eternal  law-giver  in  the  inftances  of  moral  and  eflen- 
tial  natural  rectitudes  ,  would  give  a  new  Commandment  to  confirm  an  old  pre- 

cept which  himfelf  intended  to  extinguish.  No  man  puts  a  peice  of  new  cloth  to 
an  old  garment ,  nor  a  new  injunction  to  an  abrogated  law ;  that  is,  no  wife  Mafter- 
builder holds  up  with  one  hand  what  he  intends  to  pull  down  with  both:  it  mult 
therefore  follow  that  whatever  Chrift  did  preach  and  affirm  and  exhort,  was,  al- 

though exprefs'd  in  the  words  of  the  Law,  yet  wholly  relative  to  the  duty  and  fig- 
nification  of  the  Gofpel.  For  that  which  S.Hilary  faidof  all  the  words  of.Scrip- 

ture,  is  particularly  true  in  the  fenfe  now  deliver'd  of  the  Sermons  of  Chrift :  Sermo 
enim  divinus  fecundum  intettigenti<enoftr<e  confuetudinem  naturamque  fe  temper  at,  com- 

In  Pfal.  u5.  muriibw  rerum  vocabulis  ad  fignificationem  doclrint  fu<e  &  inftitutionis  aptatis  NobU  n. 
tionftbi  loquitur :  at  que  ideo  noftris  utitur  in  loquendo.  God  fpeaks  to  us  and  not  to  him- 

felf; and  therefore  he  ufes  words  fitting  to  our  underftandings.  By  common  and 

ufual  expreffions  and  fach  as  were  underftood  he  exprefs'd  precepts  and  myfteries which  otherwife  were  not  to  be  underftood. 

•> .  Thus  when  our  BlefTed  Saviour  delivers  the  precept  of  Charity  and  forgivenefs 
he  ufes  this  expreffion,  When  thou  bringeft  thy  gift  unto  the  ̂ Aliar,  and  there  remem- 
Ire  ft  that  thou  haft  any  thing  againft  thy  brother,  leave  thy  gift  at  the  jiltar,  go  and  be 

reconcil'd  to  thy  Brother,  and  then  come  and  offer  thy  gift.  If  Chrift  had  faid,  When 
thou  comeft  to  the  Lords  fupper  and  haft  any  thing  againft  thy  Brother,^,  he  had 
not  been  underftood*:  but  becaufe  we  know  this  is  an  Eternal  precept,  part  of  a 
moral  and  eternal  excellency,  a  duty  of  Chriftianity  and  a  portion  of  Ghrifts  in- 

ftitution,  and  we  know  that  Chrift  pull'd  down  the  Jewifh  altars  and  the  facrifice 
of  beafts  by  the  facrifice  of  his  Eternal  Priefthood ,  and  we  alfo  are  fufficiently 
inftrudled  by  what  inftruments  and  by  what  minifteries  the  memory  of  that  is  con- 

fer v'd  and  the  benefits  of  it  conveyed  ;  therefore  we  alfo  are  fure  that  by  thefe  words 
Chrift  intended  to  command  us  to  be  at  peace  with  our  Brother  and  with  our  enemy, 
when  we  come  to  offer  prayers  and  to  celebrate  the  memorial  of  his  Eternal  fa- 
crifice. 

So 
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A  So  when  our  Blefied  Saviour  told  the  Parable  of  Dives  and  Lazarus  ,  and  intend- 
ed to  reprefent  unto  his  Difeiples  that  we  are  to  expect:.  Salvation  by  the  ordinary 

minifteries  of  the  Church  ,  and  not  to  expect  it  by  the  way  of  miracle  and  extraor- 

dinary difpenfation  ;  he  was  pleas'd  to  fay,  they  have  Mofes  and  the  Prophets,  let  them hear  them.  This  was  all  which  could  be  faid  to  them  whole  Scriptures  were  complea- 
ted  in  the  writings  of  Mofes  and  the  Prophets  :  but  when  our  great  Mafter  had  by  his 

Holy  Spirit  and  by  his  Apoftles  and  Difeiples  perfected  another  inftrument  of  falva- 
tion  and  repofitory  of  Divine  truths ,  the  proposition  is  to  be  inlarg  d  to  thefe.  They 
have  Chrift  and  his  Apoftles  ,  they  have  the  Gofpels  and  Epiftles  ,  let  them  hear 
them;  for  if  they  will  not  hear  and  obey  them  fpeaking  in  the  Scriptures,  neither 
will  they  be  converted  though  one  anfe  from  the  dead,  and  appear  to  them  in  the 
terrible  drefies  of  afTrightment. 

5*.  When  Chrift  whipp'd  the  buyers  and  fellers  out  of  the  Temple,  and  urg'd  the 
words  of  the  Prophet ,  ̂ SMy  Fathers  houfe/hall  be  called  the  houfe  of  prayer  to  all  Nati- 

ons ;  but  ye  have  made  it  a  den  of  theeves :  although  this  was  fpoken  to  the  Jews  ,  and 
of  their  Temple,  yet  Chrift  who  knew  this  Temple  was  to  be  deftroyedand  not  a 
ftone  left  upon  a  ftone  ,  intended  the  piety  of  his  Commandment  fhould  laft  longer 
then  the  dying  Temple ;  and  therefore  it  is  to  be  tranflated  wholly  to  the  Chriftian 
fenfe.  And  although  he  would  not  have  the  Temple  prophand  fo long  as  it  was 

{landing  and  us'd  for  prayer  and  Divine  fervice,  ad  horam  ,  as  S.  Irenaus  his  expref- 
flon  is  ;  even  for  an  hour ,  taking  care  of  that  becaufe  it  w|  a  holy  place  :  yet  the 
facrednefs  and  holy  ufage  of  the  Temple  was  lefs  principalljr  intended  ;  but  princi- 

pally Chrift  regarded  the  Chriftian  Oratories  and  feparate  places  of  devotion  ; 
that  where  God  bypublick  appointment  and  the  laws  was  to  be  worfhipped,  there 
the  affairs  of  the  world  fhould  not  intrude  by  the  intcrefts  of  a  private  and  a  pro- 

phane  Spirit. 

RULE    XVI. 

The  Laws  of  Jefus  Chrifl  are  to  be  interpreted  to  the  fenfe  of  a  prefent  obedience  accord- 
ing to  their  fubje  El  matter. 

j  fyiHat  which  is  true  to  day  will  be  true  to  morrow;  and  that  which,  is  in  it's  own JL  nature  good  or  neceflary  any  day  is  good  or  neceflary  every  day  :  and  therefore 
there  is  no  eflential  duty  of  the  Religion  but  is  to  be  the  work  of  every  day.  To 
confefs  Gods  glory,  to  be  his  fubject,  to  love  God,  to  be  ready  to  do  him  fervice, 
to  live  according  to  Nature  and  totheGofpel,  to  be  chaft,  to  be  temperate,  to  be 
juft,  thefe  are  the  imployment  of  all  the  periods  of  a  Chriftians  life.  For  the  Mo- 

ral law  of  the  Religion  is  nothing  but  the  moral  law  of  Nature,  (as  I  have  already 

proved  *.)  JSfaturaliter  lex  nofira  eft  lexpietatif,  juftitia,  fidei,fimplicitatif,  charitatis,  *  lChap&  „ 
optimeque  inftituta,  faid  Cardan :  and  again,  Chriftiani  Jovem  junttum  habent  cum  Sole,  chap,  of  this 

illiufque  diem  colunt  Dominicum  :  Sol  a.  fignificat  juftitiam  &  veritatem;  Chriftiana^o]i-  . 
autem  lex  plus  continet  veritatis,  &  fimpliciores  reddit  homines.  The  Chriftian  Law  u^tii.  54. 
is  nothing  elfe  but  a  perfect  inftitution  of  life  and  underftanding,  it  makes  men  wife, 
and  it  makes  them  good ;  it  teaches  wifdom,  and  it  teaches  juftice ;  it  makes  them 
wife  and  fimple  ,  that  is,  prudent  and  innocent,  and  there  is  no  time  of  our  life  in 
which  we  are  permitted  to  be  otherwife.  Thofe  who  in  the  primitive  Church 

put  ofF  their  Baptifm  till  the  time  of  their  death,  knew  that  Baptifm  was  a pro- 
feffion  of  holinefs,  and  an  undertaking  to  keep  the  faith  ,  and  live  according  to  the 
Commandments  of  Jefus  Chrift ;  and  that  as  foon  as  ever  they  were  baptized ,  that 
is  as  foon  as  ever  they  had  made  profeffion  to  be  Chrifts  difeiples  ,  they  were  bound 

to  keep  all  the  Laws  of  Chrift  :  and  therefore  that  they  deferr'd  their  baptifm  was  fo 
egregious  a  prevarication  of  their  duty,  that  as  in  all  reafon  it  might  ruine  their 

hopes,  fo  it  proclaim'd  their  folly  to  all  the  world.  For  as  foon  as  ever  they  were 
convine'd  in  their  underftanding,  they  wereoblig'd  in  their  conferences.  And  al- 

though baptifm  does  publifh  the  profeffion,  and  is  like  the  forms  and  folemnities  of 
law  ;  yet  a  man  is  bound  to  live  the  life  of  a  Chriftian  ,  as  foon  as  ever  he  believes 

the  doctrine  and  Commandments  of  Chriftianity  ;  for  indeed  he  is  oblig'd  as  foon 
as  he  can  ufe  reafon,  or  hear  reafon.     The  frrft  things  a  man  can  learn  arefome 

parts 
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parts  of  Chriftianity  ;  nor  to  hurt  any  one ,  to  do  all  that  he  can  underftand  to  be 
good  ;  that  is,  as  foon  as  ever  he  begins  to  live  like  a  rational  creature  ,  fo  foon  he 
begins  to  live  as  Chrift  commanded :  and  fince  Baptifm   (  as  to  this  relation  and  in- 

tention of  it)  is  nothing  elfe  but  the  publication  of  our  undertaking  to  do  that 
which  in  our  very  Nature  and  by  the  firft  and  univerfal  laws  of  God  to  mankind  we 
are  obliged,  to  refufe  to  be  baptized,  or  to  defer  it,  is  nothing  but  a  refufing  or  de- 

ferring to  own  our  natural  obligation  ,  a  denying  or  not  accepting  the  duty  of  Jiving 
according  to  the  law  of  Nature ;  which  deferring,  as  it  mull:  needs  be  the  argument 
of  an  evil  man  ,  and  an  indication  of  unwillingnefs  to  live  worthily ,  fo  it  can  ferve 
really  no  prudent  ends  to  which  it  can  fallacioufly  pretend.     For  Chriftianity  being 
in  its  moral  part  nothing  but  the  perfection  of  the  natural  law ,  binds  no  more  upon 
us  then  God  did  by  the  very  reafon  of  our  Nature.     By  the  Natural  law  we  are 
bound  to  live  in  holinefs  and  rigbteoufnefs  all  the  dales  of  our  life ,  and  fo  we  are  by  the 
Chriftian  law ;  as  appears  in  the  fong  of  Zecbary  and  in  very  many  other  places; 
and  therefore  although  when  fome  of  our  time  is  elapfed  and  loft  in  carelefnefs  and 
folly  ,  the  goodnefs  of  God  will  admit  us  to  fecond  Counfels ,  and  the  death  of 
Chrift  and  his  interceflion  will  make  them  acceptable;  yet  Chriftianity  obliges  us 
to  obedience  as  foon  as  the  law  of  Nature  does,  andwemuft  profefs  to  live  accord- 

ing to  Chriftianity,  as  foon  as  we  can  live  by  the  meafures  of  the  Natural  law,  and 
that  is  even  in  the  very  infancy  of  our  reafon;  and  therefore  Baptifm  is  not  to  be 
deferred  longer :  it  mawbe  fooner,  becaufe  fome  little  images  of  choice  and  reafon, 
which  muft  be  conducted  by  the  meafures  of  Nature ,  appear  even  in  infancy ;  but 
it  muft  not  be  deferred  longer  5  there  is  no  excufe  for  that,  becaufe  there  can  be 
no  reafon  for  fo  doing ,  unlefs  where  there  is  a  neceflity,  and  it  can  be  no  other- 
wife. 

2.      The  effects  of  this  confederation  arethefe.     i.  All  the  negative  precepts  of 
Chrifts  law  are  obligatory  in  all  perfons,  and  all  periods  ,  and  all  inftances.    Nun- 
quam  licuit,  nunquam  licebit ;  it  was  and  is  and  ever  will  be  Unlawful  to  do  any  acti- 

on which  God  forbids  to  be  done :  and  therefore  to  fay  1  will  be  chaft  when  I  am  old,  1 
will  be  temperate  when  I  am  lick,  I  will  be  juft  when  I  am  rich,  I  will  be  willing  to 
reftore  when  I  die,  is  to  meafure  eternity  by  time,  and  to  number  that  which  is  not. 
In  negatives  there  is  neither  number,  nor  weight,  nor  meafure:  and  not  to  kill,  not 
to  blafpheme,  not  to  commit  adultery  hath  no  time,  and  hath  no  proportion. 

2.      2.  This  is  alfo  true  in  the  politive  Commandments  of  Chrift,  in  refpect  of  the 
inward  duty;  that  is  never  to  be  deferred.     The  charity  of  alms,  the  devotion  of 
prayer,  piety  to  our  parents  ,  love  of  God ,  love  of  our  neighbor ,  defires  to  do 
juftice  ;  thefe  are  not  limited  to  times  and  opportunities.     The  habits  of  them  and 
the  difpofitions  to  action ,  the  readinefs  and  the  leve  muft  for  ever  be  within  ; 
becaufe   thefe   are  alwaies  poflible,    and  alwayes  good,   and    always  neceflary, 
and  therefore  cannot  have  accidental  determinations  from  without,  being  works 
of  the  inward  Man,  they  depend  only  upon  the  grace  of  God  and  the  will  of  man ; 
and  that  never  fails,  if  this  does  not,  and  therefore  are  always  poflible  unlefs  we  will 
not ;  but  they  are  always  necellary,  whether  we  will  or  no. 

a.      3.  The  external  actions  of  duty  are  determinable  from  without,  and  by  things 
which  are  not  in  our  power,  and  by  things  which  will  not  happen  always  and  in  fome 
inftances,  by  our  own  will  and  meer  choice.     Thus  a  man  is  bound  actually  to  re- 

ftore but  in  certain  circumftances ;  but  to  be  ready  and  to  love  to  do  it,  he  is  always 
bound.     To  fay  our  prayers  is  limited  by  time  and  place,  by  occafions  and  emergent 
necefiities,  by  ufe  and  cuftom,  by  laws  and  examples  :  but  to  depend  upon  God, 
to  expect  all  good  from  him,  toglorifiehim,  toworihip  him  with  all  our  heart, 
is  not  limited,  but  may  be  done  in  all  the  actions  of  our  life ,  by  actual  applicati- 

.  on,  or  habitual  intention,  by  fecret  purpofe,  or  by  open  profeffion  ,  by  obedience 

and  by  love,  or  by  the  voice  and  hand.     For  to  pray  continually']  which  is  the  precept 
of  our  BlefTed  Saviour,  is  obligatory  in  the  very  letter,  in  proportion  to  the  natural 
poflibilities  and  meafure  of  a  man ;  that  is,  in  all  our  actions  we  muft  glorifie 
God,  which  is  one  of  the  parts  of  prayer,  and  we  muft  endear  his  blefling,  which  is 
the  other.     But  to  kneel,  or  to  fpeak,  or  actually  to  think  a  prayer,  being  the  body 

of  this  duty  and  determinable  by  fomething  from  without,  receives  it's  limit  [accor- 
ding to  theJubjeB  matter']  that  is,  when  we  are  commanded,  and  when  we  have  need, 

and  when  we  can,  and  in  the  proper  feafon  of  it. 
This 
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c.  This  Rule  is  alfo  otherwife  explicated  by  diftinguifhing  the  affirmative  precepts 
of  Chrift,into  univerfal  and  particular.  Particular  precepts  are  to  be  acted  only  in 

their  proper  determinations,  in  fpecial  times,  and  pertinent  occafions,  becaufe 
they  are  always  relative  to  time  and  place,  or  perfon  ;  they  have  a  limited  effect,  and 

are  but  parts  of  a  good  life,  and  therefore  cannot  alone  work  out  our  falvation  ,  but 
muft  give  allowance  of  time  and  action  to  others,  of  the  like  particular  and  limited 
nature  and  effect. 

6*.  But  this  is  otherwife  in  the  univerfal  and  difFufive,  or  tranfcendent  precepts  of 
the  Religion,  though  they  be  affirmative.  He  that  (hall  fay,  that  becaufe  to  love 
God  is  an  affirmative  precept ,  that  it  is  only  obligatory  in  certain  accidents,  and 
times,  and  cafes,  and  that  therefore  we  are  not  always  bound  to  love  God  ,  by  the 

impiety  of  his  conclufion  reproves  the  folly  of  his  propofition.  Neither  is  it  fuffi- 
cient  to  fay  that  we  are  indeed  always  bound  to  the  habitual  love  of  God  ,  but  not 
always  to  the  actual ;  not  always  to  do  an  acTt  of  the  love  of  God.  For  the  love  of 
God  does  not  confift  only  in  the  fancy  or  the  paffionate  part ,  neither  is  it  to  be  mea- 
fured  by  the  ilTues  of  any  one  faculty  :  and  though  we  are  not  bound  to  the  exercife 
ofanactof  paflion,  orintuition,  or  melting  affection,  that  is,  we  are  not  always 

tied  to  a  limited,  particular,  fingle  effect  of  one  grace,  in  all  times  '■>  yet  we  are 
bound  to  do  an  act  of  love  to  God  ,  when  we  are  bound  to  do  any  act  at  all ;  for  all 

our  Religion,  and  all  our  obedience,  and  all  our  converfation  is  wholly  to  be  con- 
ducted by  the  love  of  God:and  although  to  love  God  be  an  afflrmativeCommandment, 

yet  becaufe  it  is  a  tranfcendent,  or  univerfal  precept,  and  includes  in  it  all  thofe  pre- 
cepts,which  by  binding  at  feveral  times,  fill  up  all  our  time,  and  every  of  them  being 
art  act  of  obedience,is  confequently  an  act  and  inftance  of  our  love  to  God,it  follows, 
that  there  is  no  time  in  which  we  are  not  bound  to  love  God;  and  to  exercife  acts 

of  this  grace  does  not  depend  upon  times  and  circumftances. 
7-  Upon  the  accounts  of  this  Rule  it  is  very  opportune,  and  certainly  very  ufeful, 
to  inquire  concerning  the  duty  of  Repentance ;  for  upon  this  article  the  whole 
queltion  of  late  or  death-bed  Repentance  will  depend,  and  confequently  the  eternal 
felicity  or  infelicity  of  mankinde:  and  therefore  1  have  reafon  to  reckon  this  to  be  the 
greateft  Cafe  of  Confcience  in  the  whole  world  ;  and  it  will  appear  fo  both  in  the 
event  of  the  difcourfe,  and  in  the  event  of  things. 

Que  ft  ion. 

8.  At  what  time  precifely  is  every  {inner  hound  to  repent  of  bis  fins,  fo  that  if  he  does  not  re- 
pent at  that  time,  he  commits  a  new  fin  ? 

9«  To  this  Queltion  of  At  what  time~\  the  Church  of  Rome  anfwers,  At  what  time  fo- 
ever~\  For  Repentance  is  as  the  precept  of  Baptifm  and  Prayers.  Neither  this  day 
nor  to  morrow  precifely  is  it  neceflary  to  be  baptized,  but  fometime  or  other;  and 
if  we  pray  half  an  hour  hence,  it  is  as  much  obedience  as  if  we  fall  Upon  our  knees 
at  the  inftant  of  the  proclamation.  Add  to  this,  that  lince  repentance  (befides  that  it 
is  an  affirmative  Gommandment)  is  alfo  a  primitive  duty,  it  is  generally  agreed  upon 
Neminem  in  confeientia  donee  condemnetur  ad  powam  exolvendam  teneri,  No  man  is 
bound  to  undergo  his  punimment ,  till  the  inftant  that  the  Law  determines  him; 

and  therefore  when  he  is  requir'd ,  when  the  day  of  humiliation  comes  ,  when  there 
is  danger,  that  if  it  be  not  now  done,  it  will  not  be  done  at  all,  then  let  the  finner  look 
to  it,  then  he  mult  repent,it  cannot  be  any  longer  put  off.  This  is  the  doctrine  of 
the  Roman  Schools,  and  of  fome  others,  which  thev  have  purfued  to  dangerous  and 
horrid  propofitions. 

10.     Scotus  and  his  Scholars  fay  a  man  is  bound  to  repent  upon  Holidays,  as  upon  Chrift- 
mafi,  Whitfontide,  or  at  Eaftertobe  fure.     But  Sotus  and  ̂ Medina  very  confidently 
reprove  this  propofition  as  too  fevere,  for  this  reafon  ;  Becaufe  the  Church  having 
appointed  many  Holidays,  yet  when  ihe  explicates  the  doctrine  of  Repentance,  Hie 
did  fuppofe  it  to  be  fufficient  to  compel  the  finner  to  repent  once  by  the  year:  and 

although  the  end  why  theFeftivals  are  ordain'd  is  the  inward  fanctification  of  the  ̂ Spfaxi 
foul,  hactamennonidefl  quod  per  pr&ceptum  de  ohfervatione  fefiorum  injungitur,  this  fori  pcenitent. 

is  not  it  which  was  enjoynd  by  the  precept  concerning  feftivals ,    faith  Reginald™.     For  1^°^"'' 
the  Church  (faith  he)  commanded  only  the  means  to  this  interior  holinefs ;  fo  that  fea.4„ 

Mm  if 
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if  you  do  the  outward  work ,  it  matters  not  (as  to  the  precept  of  the  Church  )  whe- 

ther that  end  be  acquired  or  no :  you  difobey  the  Church  if  you  do  not  hear  Mafs ; 
but  though  you  be  never  the  better,  fo  you  do  but  hear  Mafs,  fhe  does  not  find  her 

felf  griev'd. II.  By  the  way,  it  is  obfervable  that  Scotus  and  the  more  fevere  part  of  them ,  which 
affirm  a  man  to  be  bound  to  repent  on  every  Holiday ,  do  not  intend  to  fay  that  by 
the  law  of  God  men  are  fo  bound  ,  but  by  the  law  of  the  Church  only.  Medina 

and  the  loofer  part  deny  the  Church  to  have  determin'd  this  affirmative  and  indefinite 
Commandment  of  Repentance  to  fo  much  feverity.  But  as  to  the  law  of  God, 
they  all  pronounce  a  man  to  be  free  to  repent  once  for  all ;  once  he  muft,  but  when 
that  once  fhall  be  God  hath  not  fet  down  :  and  fince  God  left  it  at  the  greateft  liber- 

ty, they  do  not  believe  that  the  Church  is  fo  fevere  as  fome  pretend,  neither  do  they 
think  if  Sr  fhe  mould ;  but  if  they  never  repent  till  the  article  of  death  ,  they  pre- 

varicate no  command  of  God.For  [Vera,atque  adeo,ut  expreffit  jbfavarrus  inEnchir.cap. 
I.&3 1,  omnium  communis  fententia  eft,tempus  in  quo  peccator  conteri  teneturiintellige  per 
fe,  feu  vi  fpecialis  prdcepti  de  contritione  a  Deo  dati)  effe  imminent  em  articulum  mortis 

I.  $,cap.  %.  naturalis}  vel  violent <z~\  So  Reginalds,  the  true  and  common  opinion  of  all  men  is, that 
the  time  in  which  a  [inner  is  hound  to  have  contrition  for  his  fins  (  meaning  in  refpect  of 
any  Divine  Commandment)  is  the  article  of  imminent  death ,  whether  natural  or  vio- 

lent. And  in  the  mean  time  [There  is  no  precept  commanding  that  a  finner  fhould  not 

perfevere  in  enmity  againft  God  :  there  is  no  negative  precept  forbidding  fuch  a  perfeve- 
Idem  fed.  3.    tance.     Nay  worfe,  if  worfe  be  poffible,  {even  to  refolve  to  defer  our  repentance  [yeUe 

5.21.  pmnitentiam  differre,no\leque  nifi  ad  aliquod  tempw  p<znitere~]  and  to  refufe  to  repent till  fuch  a  day,  is  but  a  very  little  fin  (faith  Sotus\)  it  is  none  at  all  (faith  MedinJ) 
it  is  neither  an  act  of  impenitence,  nor  at  all  unlawful. 

12*  Thefearefadftoriestobetold  and  maintained  byChriftian  families,  but  there- 

fore the  more  carefully  to  be  look'd  to,  becaufe  it  is  concerning  the  fum  of  affairs, 
and  an  error  herels  worfe  then  an  over  fight  in  a  day  of  battel :  for  repentance  being 
the  remedy  for  all  the  evils  of  our  foul,  if  the  remedy  be  ordered  fo  as  that  it  come 

too  late,  or  deferr'd  till  the  difeafe  increafe  to  an  intolerable  and  an  incurable  evil, 
the  ftate  of  our  foul  muft  needs  be  without  remedy ;  and  that  in  our  Philofophy  is 
equivalent  to  defperation. 

I>.  But  before  I  reprove  thefe  horrid  doctrines,  which  fo  intirely  and  without  dif- 
pttte  prevail  in  fome  Churches ,  I  am  to  fay  two  things,  i.  If  God  hath  left  the 
time  of  our  repentance  and  return  fo  wholly  without  care  and  provifion  ,  though  by 
the  doctrine  of  fome  Romane  Doctors  the  Church  hath  been  more  careful  of  it  and 

more  fevere  then  God  himfelf ,  yet  neither  the  care  of  the  Church ,  nor  the  ordina- 
ry provifion s  and  arrefts  made  by  God  can  ever  be  fufficient  to  caufe  men  to  live  well 

in  any.tokrable  degree.  For  if  God  binds  you  only  to  repent  in  the  day  of  your 
death,  or  if  he  to  haften  it  will  affright  you  with  a  popular  judgement  upon  the 
neighborhood,  all  thofe  that  efcape  the  ficknefs  ,  and  all  that  have  but  little  or 
no  reafon  to  fear  it,and  all  thofe  that  can  flie  from  it  fhall  not  repent,and  indeed  fhall 
not  be  tied  to  it.  And  if  we  confider  the  event  and  imprefllons  ufually  made  upon 

our  cities  and  villages  by  any  popular  judgment ,  we  fhall  find  fo  very  many  to  be  un- 
concerned ,  that  if  this  be  the  time  of  repentance,  the  duty  will  upon  this  account 

go  but  flowly  forward ;  very  many  fhall  have  no  need  to  do  it;  and  none  will  do  it 
/  but  they  that  have :  and  if  the  fear  of  imminent  death  be  the  only  period,  we  may 

eafily  perceive  what  ill  provifions  are  made  for  repentance  ,  when  even  dying  men 
will  hardly  believe  that  they  fhall  die  yet ,  but  hope  for  life,  till  their  hopes  and 
powers  of  working  expire  together.  But  then  becaufe  it  is  pretended  that  the 
Church  hath  made  better  provifions,  and  tied  all  men  to  communicate  at  Easter, 

and  confequently  to  repent  by  way  of  preparation  to  the  Holy  Communion  ;  1  con- 
fefs  that  the  Church  can  only  tie  them  to  the  outward  fignification  of  repentance,  as 
Confeffion,  and  the  appendages  of  that  entercourfe;  and  if  they  omit  the  inward 
and  more  fpiritual  and  eflentiaJ  part  of  this  great  duty  ,  they  may  for  this  fin  as 
well  as  for  all  the  other  repent  in  the  day  of  death,  and  that  is  fufficient  for  the  per- 

formance of  the  Divine  Commandment.  And  fince  the  Church  requires  no  more 
but  a  periodical  and  a  ritual  repentance,  the  repentance  of  a  Chriftian  will  belike 

the Perfian  feaft,  which  they  call'd  vitiorum  interitum,  the  defiru&icn  of  impiety; 

upon  the  anniverfary  of  which  feaft  they  kill'd  all  the  vencmous  creatures  they  could 

find, 
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finde,  but  they  let  them  alone  to  fwarm  till  that  day  come  again :  and  that  is  the 
event  of  thefe  ritual  and  anniverfary  repentances  5  at  a  fet  time  there  is  a  declama- 

tion made  againft  fin,  and  fome  Significations  of  the  evil  of  it  exprefs'd  ,  but  when 
the  folemnity  is  over  ,  it  returns  in  ail  the  material  inftances  ;  and  there  is  no  help 
for  it  in  this  doctrine,  nor  in  the  cuftomes  and  ufages  of  thofe  Chuiches  that  enter- 

tain it.  So  that  this  doctrine  mult  be  acknowledged  as  a  deftroyer  of  good  life  :  and 

though  1  know  no  artifices  of  efcape  from  this,  that  are  made  ufe  of,  yet  if  there.were, 

we  are  not  to  confider  what  is  talk'd  amongft  Schoolmen  to  excufe  the  objection  and 
to  maintain  the  faction,  but  what  is  really  and  materially  the  event  of  it,  as  it  is  eve- 

ry day  obferved  in  the  manners  of  men. 
14.  The  other  thing  which  I  was  to  fay  is  this,that  this  doctrine  of  the  Roman  Schools, 

which  is  the  common  fentence  of  them  all,  cannot  be  directly  confuted;  unlefs  we 

fall  upon  this  proposition  [that  a  man  ispofitively  and  direftly  bound  to  repent  of  his  fin 

as  foon  as  ever  he  hath  committed  it.~\ 
I  y.  For  if  there  be  not  fomething  in  the  nature  of  fin  that  mult  not  be  retain'd  at  all; 

if  there  be  not  much  in  the  anger  of  God  that  mud  not  be  endur'd  at  all ;  if  there  be 
not  obligations  to  the  fervice  of  God  that  mult  not  be  put  off  at  all ;  if  there  be  not 
great  regards  concerning  the  love  of  God  without  which  we  mull:  not  live  at  all ;  and 
laftly,  if  there  be  not  infinite  dangers  in  our  life ,  and  that  every  putting  our  repen- 

tance oft  expofes  it  to  the  inexcufable  danger  of  never  having  it  done  at  all ;  then  it 
mull:  follow  that  repentance  obliges  no  otherwife  then  alms  ,  or  faying  our 
prayers,  it  is  to  be  done  in  its  own  proper  feafon  :  and  the  confequent  of  that  will  be, 
that  fo  it  be  done  at  all,  we  are  fafe  enough  if  it  be  done  at  any  time  ;  and  if  you  can 
defer  it  till  to  morrow,  youmayalfo  put  it  off  till  the  next  day  ,  and  fo  until  ycu 

die.  *  And  there  is  no  avoiding  it,  as  is  evident  to  all  rational  and  confidering  per- 
fons  :  for  to  morrow  and  today  are  both  alike  as  to  the  affirmative  command  ;  and 
by  Gods  law  we  are  not  bound  to  it  till  the  day  of  our  death  ,  if  we  be  not  bound  to 
it  every  day.  We  mull:  therefore  chufe  our  propofition.  Does  God  give  us  leave, 

if  we  have  finn'd,  to  dwell  in  it,  to  forget  our  danger,  to  neglect  the  wound  that 
putrifies  ?  Is  he  pleafed  that  we  for  whom  he  hath  given  his  Son,  we  whom  he  hath 
adopted  into  his  family  and  made  members  of  Chrift,  we  to  whom  he  perpetually 
gives  his  grace,  whom  he  invites  by  his  promifes,  and  calls  by  his  Preachers  every 
day,  and  affrights  by  his  threatnings  every  hour,  and  incites  by  his  Spirit,  and 
makes  reftlefs  by  the  daily  emotions  of  an  unquiet  confeience ;  that  we  whom  he 
every  day  obliges  ,  and  no  day  neglects  to  do  fomething  towards  our  amendment  and 
falvation  ;  is  he  (1  fay)  pleafed  that  we  mould  in  defpight  or  contempt  of  all  this 
abide  in  his  difpleaiure,  and  dwell  in  that  ftate  of  evil  things ,  tfyat  if  on  any  hour 
of  fo  many  days  and  weeks  and  months  and  years  we  chance  to  die,  we  die  again  and 
die  for  ever  ?  Is  this  likely  ?  Does  God  fo  little  value  the  fervices  of  our  life,  the 

vigor  of  our  youth,  the  wifdom  of  our  age,  the  activity  of  our  health,  the  imploy- 
menf  of  our  faculties,  the  excellency  of  our  dwelling  with  him?  Does  he  fo  little 
eftimate  the  growth  in  grace,  and  the  repetition  of  holy  acts  ,  the  ltrength  of  our 
habits,  and  the  firmnefs  of  our  love,  that  he  will  be  fatisfied  with  an  accidental  re- 

pentance, a  repentance  that  comes  by  chance,  and  is  certain  in  nothing  but  that  it 
certainly  comes  too  late  ?  But  if  we  may  not  defer  our  repentance  to  the  laft,  then 
we  mult  not  defer  it  at  all,  we  mult  not  put  it  off  one  day  :  For  if  one,  then  twenty, 
if  twenty,  then  twenty  thoufand  ;  there  is  no  reafon  againft  one,  but  what  is  againft 
all  :  but  if  we  may  not  ftay  a  thoufand  days,  then  not  one  hour ;  and  that  is  the 
thing  I  ifiall  now  contend  for.  *  -ubi  fo  vX 

16".  i'  I  remember  an  odd  argument  ufed  by  Reginaldus  * to  prove  that  a  man  is  not  fed.  3. bound  to  be  contrite  for  his  fins  as  foon  as  he  remembers  them  ;  hecaufe  (fays  he)  if 
he  were,  then  it  were  but  ill  provided  by  God  and  the  Church  that  Preachers  fhould  call 
upon  men  to  confe fit  heir  fins  ,  to  be  forrowful  for  them,  and  utterly  to  leave  them:  for 
there  is  no  quefiion  but  fuch  difcourfes  will  often  remind  us  of  our  fins  ;  and  if  we  were  then 
tied  to  repent ,  and  did  fin  by  not  repenting  ,  then  fuch  preachings  would  be  the  occafion  of 
many  fins,  and  the  law  would  be  an  intolerable  Commandment,  and  Chrifis  yoke  not  to  be. 
endured ;  becaufe  men  do  not  find  it  fo  eafie  to  repent  upon  every  notice :  fo  he.  But  this 

confederation  turn'd  with  the  right  end  forwards  is  an  excellent  argument  to  enforce 
the  duty  which  I  am  now  preffing  of,  a  prefent  actual  repentance.  For  does  God 
fend  Preachers  who  every  day  call  upon  us  to  repent,  and  does  not  God  intend  we 

Mm  %  fhould 
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ihould  repent  on  that  day  he  calls  to  do  it  ?  Do  thePropheas  and  Preachers  of 
righteoufnefs  bid  us  repent  next  year?  Have  they  Commiffion  to  fay,  It  were  well 
and  convenient  if  you  would  repent  to  day  ;  but  you  do  not  fin  if  you  ftay  till  next 
year,  or  till  you  are  old  ,  or  till  you  die  ?  To  what  purpofe  then  do  they  preach  i 
Docs  not  God  require  our  obedience  ?  Do  we  not  fin  if  the  Preachers  fay  well  and 
right,  and  we  do  it  not  ?  Is  there  any  one  minute ,  any  one  day  in  which  we  may  in- 

nocently ftay  from  the  fervice  of  God?  Let  us  think  of  that.  Every  day  on 
which  a  finner  defers  his  repentance,  on  that  day  he  refufes  to  be  Gods  fervant : 
and  if  God  does  command  his  fervice  evefy  day ,  then  he  every  day  fins  on  which  he 
refufes.  For  unlefs  God  gives  him  leave  to  ftay  away  ,  his  very  ftaying  away  is  as 
much  a  fin  as  his  going  away,  that  is,  his  not  repenting  is  a  new  fin. 

17.  And  if  by  way  of  Objection  it  be  inquir'd,  By  what  meafures  or  rules  of  multipli- 
cation flin.ll  fuch  fins  be  numbred  ?  whether  by  every  day  ,  and  why  not  by  every 

night,  or  why  not  by  every  hour,  or  every  half  hour  ?  I  anfwer,  that  the  queftion  is 
captious  and  of  no  real  ufe,  but  to  ferve  inftead  of  a  temptation.  But  the  anfwer 
is  this;  1.  That  the  fin  of  not  repenting  increafes  by  intenfion  of  degrees ,  as  the 
perpetuity  of  an  act  of  hatred  againft  God.  He  that  continues  a  whole  day  in  fuch 
actual  hoftility  and  defiance  increafes  his  fin  perpetually,  not  by  the  meafures  of 
wineand  oil,  or  the  ftrokes  of  the  clock,  but  by  fpiritual  and  intentional  meafures; 
he  ftill  more  and  more  provokes  God,  and  in  the  eternal  fciutiny  God  will  fit  him 
with  numbers  and  meafures  of  a  proportionable  judgment,  2.  The  fin  of  not  re- 

penting is  alfo  multiplied  by  extenfion;  for  every  time  a  man  does  pofitively  refufe  to 

repent,every  time  a  man  is  call'd  upon  or  thinks  of  his  duty  and  will  not  do  it ,  every 
fuch  negative  is  anew  fin  ,  and  a  multiplication  of  his  fcores  :  and  it  may  happen 
that  every  day  that  may  become  twenty  fins,  and  in  a  fhort  time  rife  to. an  intoler- 

able height. 
18.  2.  He  that  remembers  he  hath  committed  a  fin,  either  remembers  it  with  joy  or 

with  difpleafure.  If  withdifpleafure,  it  is  an  act  of  repentance ;  if  with  joy,  it  is 
a  new  fin ;  or  if  it  be  with  neither,  the  man  does  not  confider  at  all.  But  if  it 
abides  there,  the  fin  will  be  apt  to  repeat  its  own  pleafures  to  the  memory,  to  act 
them  in  the  fancy,  and  fo  endear  them  to  the  heart :  and  it  is  certain  that  all  active 
confederations  declare  on  one  fide  or  other  ,  either  for  the  fin  or  againft  it  5  and  the 
Devil  is  not  fo  backward  at  tempting,  and  the  pleafure  of  fin  is  not  fo  unactive,  but 
if  ever  it  be  thought  upon  without  forrow, .  it  cannot  eafily  be  thought  upon  without 
fome  actual  or  potential  delight :  and  therefore  he  that  repents  not,  does  fin  anew. 
He  that  hath  ftoln  is  bound  prefently  to  reftpre  if  he  can,  and  when  it  is  in  our  hand 
it  muft  alfo  be  in  our  heart  to  reftore,  and  the  evil  muft  not  be  fuffered  fo  much  as 

for  an  hour  to  dwell  upon  the  injur'd  perfon  :  fo  it  is  in  the  reftitution  of  our  hearts 
and  our  affections  to  God ;  there  is  an  injuftice  done  to  God  all  the  way  by  our  de- 

taining of  his  rights,  the  injury  is  upon  him,  he  complains  that  we  will  not  come  in, 
and  is  delighted  if  we  come  fpeedily.  Reftitution  therefore  muft  be  made  prefently  ; 
and  for  the  fatisfaction  and  amends  for  the  wrong  befides,  God  may  longer  expect, 
even  till  the  day  of  its  proper  period. 

19.  3.  Does  not  God  every  day  fend  fomething  of  his  grace  upon  us?  Does  he  not 
always  knock  at  the  door  of  our  hearts,  as  long  as  the  day  of  falvation  lafts  ?  Does 
not  he  fend  his  Spirit  to  invite  ,  his  arguments  to  perfwade,  and  his  mercies  to  en- 

dear us  ?  Would  he  have  any  thing  of  this  loft  ?  Is  it  not  a  fin  once  to  refift  the 
Holy  Spirit?  And  he  that  remembers  his  fin  ,  and  knows  it  is  an  oftence  againft 
God,  and  yet  does  not  repent  at  that  thought  and  that  knowledge,  does  not  he  refift 
the  Holy  Spirit  of  God,  fo  moving,  fo  acting,  fo  infinuating?  Is  not  every  good 

Curculio.  Sermon  a  part  of  the  grace  of  God  ?  ̂ ui  monet,  quafi  adjuvat,  fays  the  Comedy,  be 
that  counfels  you,  helps  you :  and  can  it  be  imagined  that  he  that  refifts  the  grace  of 
God  twenty  years  is  not  a  greater  villain  then  he  that  flood  againft  it  but  twenty 
months,  and  fo  on  to  twenty  days  ,  and  twenty  hours  ?  Peccatorem  tanto  fequitur 

diftriBior  fententiaquantopeccantiei  magna  eft  patientia  prorogata:  tS*  Divina  feve- 
ritas  eo  iniquum  acriwspunit,  quo  diutius  pertulit,  faith,  S.Gregory.  The  longer  God 
hath  expected  our  repentance,  the  more  angry  he  is  if  we  do  not  repent;  now 
Gods  anger  would  not  increafe  if  our  fin  did  not.  But  I  confider,  Muft  not  a  man 
repent  of  his  refifting  Gods  grace,  of  his  refufing  to  hear,  of  his  not  attending,  of 
his  neglecting  the  means  of  falvation  ?  And  why  all  this ,  but  that  every  delay  is  a 

quench- 



\     Chap.}.  of  the  Lam  of  fe fits  Qhrift.  4.0 1 

quenching  of  the  light  of  Gods  Spirit,  and  every  fuch  quenching  cannot  be  innocent  t 

And  what  can  be  expounded  to  be  a  contempt  of  God,  if  this  be  not ;  that  when 

God  by  his  preventing,  his  exciting,  his  encouraging,  his  afiiiling  grace  invites  us  to 

repentance,  we  neverthelefs  refuie  to  mourn  for  our  (ins  and  to  repent?  *  This  is 
the  very  argument  which  the  Spirit  of  God  himfelf  ufes,  and  therefore  is  not  cap- 

able of  reproof  or  confutation.     Becaufe  I  have  called  and  ye  refufed,  I  have  ftr 'etched  _      r 
out  my  hand  and  no  man  regarded',  but  ye  have  fet  at  nought  all  my  coitnfel ,  and  would 
none  of  my  reproof?  I  mil  alfo  laugh  at  your  calamity ,  and  mock  when  your  fear  cometh. 
Is  not  therefore  every  call  to  be  regarded?  and  confequently  is  not  every  refuting 
criminal  ?  and  does  not  God  call  every  day  ?  Put  thefe  things  together,  and  the  na- 

tural confequent  of  them  is  this,  That  he  who  fins  and  does  not  repent  fpeedily,  does 
atleaftfin  twice,and  every  day  of  delay  is  a  further  provocation  of  the  wrath  of  God. 

To  this  purpofe  are  thofe  excellent  words  of  S.  Paul,  Defpifeft  thou  the  riches  of  hisKom> 2*  *' 
goodnefs  and  forbearance  and  long-fujfering,   not  knowing  that  thegoodnefi  of  God  leadeth 
thee  to  repentance  ?  That  is,  every  action  of  Gods  loving-kindnefs  and  forbearance  of 
thee  is  an  argument  for,  and  an  exhortation  to  repentance ;  and  the  not  making  ufe 
of  it  is  called  by  the  Apoftle,  a  dej pi fing  of his  goodnefs;  and  the  not  repenting  is  on       v.  $, 

every  day  of  delay  a  treafuring  up  of  wrath. 

Men  wax  old  and  grow  gray  in  their  iniquity,  while  they  think  every  day  too  fhort  for 
their  fin,  and  too  foon  for  their  repentance.  But  (if  I  may  have  leave  to  complain) 
it  is  a  fad  thing  to  fee  a  man  who  is  well  inftrucTed  in  Religion ,  able  to  give  coun- 
fel  toothers,  wife  enough  to  conducT  the  affairs  of  his  family,  fober  in  his  refolu- 
tion  concerning  the  things  of  this  world,  to  fee  fuch  a  perfon  come  to  Church  every 
Feftival,  and  hear  the  perpetual  Sermons  of  the  Gofpel,  the  clamors  of  Gods  Holy 
Spirit,  the  continual  noife  of  Aarons  bells  ringing  in  his  ears  ,  a  man  that  knows  the 
danger  of  a  finner  if  he  dies  without  pardon,  that  the  wrath  of  God  cannot  be  endu- 

red, and  yet  that  without  a  timely  and  fufficient  repentance  it  cannot  be  avoided  ;  to 
fee  fuch  a  man  day  after  day  fin  againft  God,enter  into  all  temptations.and  fail  under 
every  one,  and  never  think  of  his  repentance,  but  unalterably  refolve  to  venture  ior 

it,  and  for  the  acceptance  of  it  at  laft  :  for  it  is  a  venture  whether  he  fhal'  <-  ; 
and  if  he  does,  it  is  yet  a  greater  venture  whether  that  repentance  /hail  be  a-  d, 
becaufe  without  all  peradventure  in  that  cafe  it  can  never  be  perfected.  But  tnc  evil 
of  this  will  further  appear  in  the  next  argument. 

20.  4.  He  that  does  not  repent  prefently,  as  foon  as  he  remembers  and  confiders  that 

he  hath  finn'd,  does  certainly  fin  in  that  very  procraftination ,  becaufe  he  certainly 
expofes  himfelf  to  a  certain  and  unavoidable  danger  of  committing  other  and  new 
fins.  And  therefore  I  cannot  but  woader  at  the  tfiertors  of  the  oppofite  doctrine, 
who  obferve  this  danger,  and  fignifie  it  publickly,  and  yet  condemn  fuch  perfons  of 
imprudence  only  but  not  of  fin-  The  words  of  Reginald™,  and  according  to  the 
fenfe  of  Navarre,  are  thefe,  Jd  quod  t  amen  tempw  pesnitentiam  tiifferre  ejfs  falutem 

anim*  in  magnum  d'tf crimen  adducere patet per  illud  quod  ex  D.jiuguflino  refertur  in  .  „      . 
cap.  fiquis :  &  cap.  finali  de  posniten.  dift.  n.  dubiam  effe  falutem  illorum  quos  non  ante  fed  pdamcav.  z! 
pofl  agritudinem  pcenitet.  Ratio  vero  effe  poteft  quod  in  eo  cernatur  interpret at  ivus  contemp-  &&-  4«  "•  a3» 
tut  Dei,  qui  fapius  per  gratias  pr<zv  ententes  illos  excitat  at  movet  ad  refipifcentiam, 
agendamque  pcenitentiam ,  conterendumve  de  fuii  peccatis  :  nihilominus  non  cur  ant  a)  que. 

■  negligent.  He  that  defers  hit  repentance  brings  his  Soul  into  manifefi  and  great  danger, 
according  to  the  doBrine  of  S.  Auftin  ;  for  it  u  an  interpretative  contempt  of  God,  who 
often  excites  them  by  his  preventinggraces  to  repent  and  to  do  penance ,  and  to  be  contrite 

for  their  fins  ,  but  they  negleB  it  and care not.  Now  fince  thus  much  is  obferv'd  and 
acknowledged,  it  is  a  Arrange  violence  to  reafon  and  to  religion  that  it  ihould  not  al- 

fo be  confefled  to  be  the  defign  and  intention  of  God,  his  will  and  pleafure,  .the  pur- 
pofe of  his  grace  and  the  Oeconomy  of  Heaven,  the  work  of  his  Spirit  and  the  mean- 

ing and  interpretation  of  his  Commandment,  that  we  fhould  repent  prefently.  For 

when  the  queftion  is  concerning  the  fenfe  and'limit  of  an  indefinite  Commandment, 
what  can  be  a  better  commentary  to  the  law  then  the  actions  of  God  himfelf  ?  for  he 

underftands  his  own  meaning  beft,  and  certainly  by  thefe  things  he  hath  very  com- 

petently and  fufficiently  declar'd  it 
21.  If  it  be  objected  that  thefe  actions  of  the  Divine  grace  are  not  fufficient  to  de- 

clare it  to  he  a  fin  not  to  do  it ,  whenever  the  grace  of  God  prompts  us  to  repent,  bc- 

Mm  3  caufe 
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caufe  we  find  that  the  Spirit  of  God  does  ufe  rare  arts  to  invite  us  forward  to  fuch 
degrees  of  perfection  and  excellency  ,  to  which  whoever  arrives  fhall  be  greatly  re- 

warded, but  if  a  man  falls  fhort,  he  does  not  fin  ;  1  reply,  that  the  cafe  is  not  the 
fame  in  the  matter  of  Counfel,  and  in  the  matter  of  a  Commandment :  For  when  the 

queftion  is  concerning  thefenfeand  fignification ,  the  definition  and  limit  of  that 
which  is  acknowledge!  to  be  a  Commandment,  the  actions  of  the  Divine  grace  figni- 
fying  Gods  pleafure  and  meaning  ,  do  wholly  relate  to  the  Commandment;  when 
the  thing  is  only  matter  of  Counfel,  then  the  actions  of  the  Divine  grace  relate  to 
that,  and  are  to  be  expounded  accordingly.  But  thus  they  are  alike ;  that  as  God  by 
his  arguments  and  inducements,  his  affiftances  and  aides  declares  that  to  do  the  thing 
he  counfels  would  be  very  pleafing  to  him ;  fo  they  declare  that  what  he  commands 
is  to  be  done,  that  he  intends  the  Commandment  then  to  bind,  that  whenever  the  one 

is  good  ,   the  other  is  neceffary.     But  his  pleafure  which  he  fignifies  concerning  a 
Counfel,  does  not  mean  like  his  pleafure  concerning  a  Commandment;  but  every 
thing  according  to  the  nature  of  the  Subject  Matter:  for  God  having  left  the  one 
under  choice  and  bound  the  other  by  a  law  ,  whatever  fignification  of  the  mind  of 
God  comes  after  this  muft  be  relative  to  what  he  hath  before  eftablifhed,  and  does 
not  now  alter,  but  only  expound  now  what  his  meaning  was  before.     Since  there- 

fore the  queftion  here  is  to  what   precife  time  we  are  oblig'd  in  the  precept  of 
repentance,  nothing  is  more  reafonable  then  to  conclude,  that  then  God  intended 

we  fhould  keep  the  precept,  when  he  enables  us,  and*  exhorts  and  calls  upon  us  to 
do  it,  which  becaufe  he  by  his  grace  and  holy  Spirit  does  every  day  ,  this  declaration 
of  God  is  the  belt  Commentary  upon  his  Commandment. 

22.  But  to  return  to  the  firftpurpofe  of  this  argument.  He  that  knows  he  hath  fin- 
ned, and  will  not  kill  it  by  repentance,  leaves  the  afFections  to  fin  remaining  ;  an 

aptnefs  to  be  tempted,  a  relation  to  the  Devil,  a  captivity  to  luft,  and  an  impotency 
under  his  paffion.  For  if  fin  be  a  curfed  Serpent,  if  it  leaves  any  venome  upon  the 
Spirit  of  the  man,  if  by  committing  fin  we  are  more  apt  to  commit  it  ftill,  he  that 

hath  finn'd,  and  when  he  remembers  it  does  not  repent,  keeps  himfelf  in  the  difpofi- 
tions  to  fin,  he  dwells  in  the  Temptation  and  the  Neighborhood  :  and  becaufe  every 
thing  that  invites  and  directly  tends  to  fin  is  fymbolical  and  of  the  fame  Nature,  the 
retaining  of  that  very  aptnefs  by  not  repenting  the  old ,  mult  needs  be  a  progreilion 
and  going  on  in  fin,  and  therefore  a  new  fin  by  interpretation. 

23.  And  if  we  confider  but  the  fad  circumftances  of  thofe  perfons  who  wax  old  in  care- 
lefnefs  and  contempt  of  duty,  how  dead  their  Spirit  is,  how  every  day  they  grow 
more  unwilling  to  repent ,  how  habitual  their  perfwafions  are  in  the  behalf  of  fin, 
how  accidentally  hard  they  grow,  and  by  perceiving  fo  long  an  impunity,  and  that 

things  remain  as  they  were  twenty  years  ago,  and  that  though  they  finn'd  then,  yet 
they  are  well  ftill,  and  all  the  afrrightments  of  the  Preachers  Sermons  are  but  loud 
noifes  and  harmlefs  thunder,  they  grow  confident  and  ftill  more  carelefs;  we  fhall 
find  that  their  Spiritism  delufion ,  and  is  continually  ,  and  ftill  further  diftant 
from  the  friend/hip  of  God.     So  fometimes  we  fee  a  healthful  body  by  the  diforders 
of  one  intemperate  meeting  fallen  into  the  beginnings  of  a  ficknefs.     The  Man  it 
may  be  does  fo  no  more  ;  but  feeling  his  ficknefs  tolerable,  and  under  the  command 
of  reafon,  he  refufes  to  take  phyfick  ,  and  to  throw  out  the  evil  principle  which  be- 

gins to  ferment  in  the  difordered  body :  but  Nature  being  difturbed  and  leiTened  in 
her  proper  vigor,  goes  on  in  her  ufual  methods  as  well  as  fhe  can  ;  fhe  goes  forward, 

but  fhe  carries  a  load,  which  in  a  long  progreilion  grows  intolerable,  not  by  it's  own 
weight,  but  by  the  diminution  of  Natures  itrengths.     But  when  the  evil  is  grown 

great,  the  Phyfitian  is  call'd  for  ;  who  efpying  the  evil  ftate  of  things  is  fore'd  to 
reply,  It  is  now  very  late,  for  nature  is  weak  and  the  difeafe  is  ftrong.     I  fhall  do 
what  art  can  minifter,  but  I  fear  that  Nature  is  incapable  of  relief.     So  it  is  in  the 
Soul ;  the  very  deferring  of  taking  Phyfic(t  is  an  increafingof  the  difeafe.     For 
every  fin  is  Ulcus,  tAx.©-  aVo  tb  sAxe^,  it  is  an  Ulcer  and  draws  all  the  humorsthither 

for  it's  increafe  and  nourifhment:  and  that  which  is  fore  will  fwell ,  and  all  the  wa- 
ters will  run  to  the  hole  in  the  bank ,  and  every  finger  to  the  wound  that  fmarts , 

and  every  eye  to  the  thing  we  fear :  and  therefore  it  hath  been  obferv'd  by  the  wife 
guides  of  Souls,  that  thofe  perfons  who  defer  their  repentance  to  their  old  age,  their 
repentance  comes  off  the  hdrder,  their  penitential  actions  are  the  worfe  ,  their  zeal 
colder,  their  care  more  indifferent,  their  religion  lefs,  their  fears  are  trifling,  their 

love 
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love  ftark  and  cold,  their  conrefiions  formal  and  imperfect,  every  thing  amifs  ,  no- 

thing right :  but  no  repentance  can  be  that  which  God  intends,  unlcfs  it  begins  be- 
times. 

Vidi  ego  quodfuerat  primo  fanabile  vulnus  ^.^ 
Dildtum  long*  damna  tulijfe  mora. 

Any  one  difeafe  if  let  alone,  though  there  be  no  new  ficknefs  fupervening,  grows 

mortal  by  meer  delay,  and  incurable  for  want  of  timely  remedy. 

24.  C.  Let  us  confider  upon  what  account  any  man  can  defer  his  repentance  and  yet 
be  innocent.  It  muft  either  be  becaufe  he  loves  his  fin,  or  becaufe  he  loves  not 

God ;  becaufe  he  either  defpifes  the  Divine  juftice ,  or  prefumes  upon  his  mercy  ; 
becaufe  he  hath  evil  principles,  or  becaufe  he  will  not  obey  thofe  which  are  good. 

It  is  pofitive  impenitence,  or  it  is  privative  ;  it  is  hardnefs  of  heart,  or  it  is  effemi- 
nacy of  life;  it  is  want  of  fear,  or  want  of  love:  and  whatfoever  can  come  from  any 

of  thefe  caufes  or  beginnings  can  never  be  innocent.  And  therefore  S.Jmbrofe  his 

queftion'was  a  good  caution  and  a  fevere  reproof.  Quid  enim  eft  quod  differ  as  ?  an 
ut  plura  peccata  committas  ?  Why  do  you  defer  your  repentance  ?  is  it  becaufe  you  would 

commit  more  fins?  That's  more  likely. 
Sed  quia  deleBat  Veneris  decerperefrudlm, 

Vicimm  afjidue,  Cras  quoque  fiet  idem.  -^k  *• de     .. _  •       r  .  •         r         n  remed.  anions, 
inter  ea  tacit  &  ferpunt  tn  vijcera  pamma, 

Et  mala  radices  altius  arbor  agit. 

He  that  fays  he  will  not  repent  of  his  luft  to  day,  fays  ineflecl  that  he  means  to  acfl 

it  again  to  morrow ;  for  why  elfe  fhould  he  put  his  repentance  farther  off? 
Quidjuvat  in  longum  caufas  producer e  morbi  i 

Cur  dubium  txpeBat  cras  hodiema  falus  ? 

If  you  really  intend  your  cure,  it  is  better  to  begin  to  day  then  to  morrow :  and  why 
ftiould  any  man  defire  to  be  fick  one  day  longer ;  Whatever  can  be  in  it,  it  is  a  dif- 

eafe and  a  very  ficknefs  of  it  felf.     There  can  be  no  good  excufe  pretended  for  it. 
For  if  carelefnefs,  if  the  neglecT:  of  holy  things  can  ruine  us  (as  certainly  a  man 

may  die  with  hunger  as  furely  as  by  gluttony  ,  by  not  eating  at  all  as  well  as  by  eat- 
ing too  much,  by  omiffion  as  well  as  by  commiilion)  it  will  follow  that  the  not  re- 

penting is  fatal  and  damnable,  becaufe  every  delay  is  a  Not-repenting  till  that  delay 
be  gone. 

25-.     6.  The  Scripture  does  every  where  call  upon  us  for  fpeedy  repentance.     For 
God  that  commands  us  to  pray  every  day,  confequently  commands  us  to  repent  every 

day.  This  argument  ought  to  prevail  even  upon  the  adverfaries  account :  For  JSfa- 
varre  confefles  ,  Extra  tempus  articuli  mortis  dantur  cafus  in  quibus  peccator  conteri ApudReginaldv 

tenetur  per  aliud,  five  ex  vi  alicujus  pr<ecepti  quod  peccator  ip-fe  tranfgreditur  ,  aliquid^^i*. 
agens  non  contritus.     When  there  is  any  diffindt  precept  obliging  to  a  duty  which 
cannot  be  done  by  him  that  is  not  penitent,  he  that  directly  obliges  to  that  other 
duty,  does  indirectly  and  confequently  at  that  very  time  oblige  to  repentance.    Thus 
when  the  Church  obliges  a  Prieft  to  confecrate  and  to  communicate,  becaufe  he 
who  does  fo  without  repentance  commits  a  deadly  fin,  the  Church  accidentally  ties 
him  at  that  time  to  repent.    From  thefe  premifles  I  aflume,  that  fince  God  obliges 
us  every  day  to  pray,  he  alfo  obliges  us  to  do  that  without  which  we  cannot  pray  as 
God  intends  we  mould  ;  that  is,  to  throw  away  all  our  afteclion  to  fin,  to  repent  of 
it  and  to  forfakeit.     For  the  prayer  of  a  wicked  man  is  an  abomination  to  the  Lord? 
faid  Solomon;  and  we  know  that  God  heareth  not  finners,  faid  he  in  the  Gofpel,  that  is, 

thofe  who  having  finn'd  have  not  yet  repented,   Infelix  infelicior  ut  fit, 
being  unhappy  in  their  hafty  fin,  but  more  unhappy  in  their  flow  repentance :  but  it  is 
the  prayer  of  the  repenting  man  which  God  will  hear ;  and  therefore  our  BlefTed  Sa- 

viour commanding  us  to  pray  and  teaching  us  how,  enjoyns  us  that  we  every  day 
pray  for  the  forgivenefs  of  our  trefpafles ;  as  for  our  daily  bread,  fo  for  our  daily 

pardon :  Panem  noftrum  da  nobis  hodie,  Give  us  this  day  our  proportion  of  bread  '■>  and 
therefore  alfo  this  day  give  us  pardon  ;  forwemufl"  return  to  day  :  Hodie  for  bread, 
and  hodie  for  forgivenefs  and  amendment.  So  the  Pfalmift,  and  fo  the  Apoftle  in  his 
words,To  day  hear  his  voice  and  harden  not  your  hearts  ;  not  only  exprefly  commanding 
us  not  to  defer  our  repentance  one  day,  but  plainly  enough  affirming  that  every  fuch 
delay  is  an  acl  of  hardnefs  of  heart  and  obduration  ,  and  therefore  a  new  fin  fuperad- 
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ded  to  the  olcl  For  although  in  Nature  and  Logicktime  confignifies,  that  is,  it  does 
the  work  of  accidents  and  appendages  and  circumftances,  yet  in  Theology  it  figni- 
fies  and  erTecls  too;  time  may  fignifie  a  fubftantial  duty,  and  effecT:  a  material  pardon: 

but  of  all  the  parts  of  time  we  are  principally  concerned  in  thcprefent.  But  it  is  re- 
markable, that  though  [Hodie,  today']  fignifies  the  prefent  time  ,  yet  the  repentance 

which  began  yefterday,  which  took  an  earlier  hodie,  is  better  then  that  which  begins 
to  day  :  but  that  which  ftaies  till  to  morrow  is  the  worft  of  all. 

lllefapit  quifquis,  J?ofthume,  Dixit  Heri, 
For  Heri  and  Hodie, yefterday  and  to  day,  fignifies  Eternity  :  fo  it  is  faid  of  Ghriftyfo/?*/- 

day  and  ted  -'he  fame  for  ever.  But  Hodie  and  Cras,  today  and  tomorrow,  fignifies 
but  a  little  while.  To-day  and  to  morrow  I  work ,  faid  Chrift,  that  is,  1  work  a  little 
while  ;  and  the  third  day,  that  is,  very  fhortly  or  quickly,  1  frail  make  an  end.  That 
repentance  is  likely  to  prevail  to  a  happy  eternity  which  was  yefterday  and  to  day, 
but  if  it  be  deferred  till  tomorrow,  it  begins  late  and  will  not  laft  fo  long.  *  To 
this  purpofe  excellent  are  thofe  words  of  Ben-Sirach,  Make  no  tarrying  to  turn  unto  the 

Ecclus  5. 7.  Lord,  and  put  not  off  from  day  to  day  :  for  fuddenly  frail  the  wrath  of  the  "Lord  come  forth, 
V  andinthyfecuritythoufraltbedefiroyed.  Meaning  that  every  day  of  thy  life  maybe 
^  the  cay  of  thy  death,  therefore  take  heed,  and  defer  not  untiU  death  to  be  juflified,  for 

God  oftentimes  fmites  finners  in  their  confidence ;  he  ftrikes  them  in  their  fecurity,in 

their  very  delay  they  arefurpris'd,  in  their  procraftination  they  fhall  lofe  their  hopes, and  the  benefit  and  ufefulneft  of  to  morrow.  For  what  is  vain  man  that  he  mould  re- 
folve  not  to  repent  till  Eafler  ?.  It  may  be  at  that  very  time  he  fo  refolves  there  is  an 
impofthume  in  his  head  or  breaft,  or  there  is  a  popular  difeafe  abroad  that  kills  in 
three  daies,  or  to  morrows  dinner  fhallcaufe  a  furfeit,  or  that  nights  drinking  fhall 
inflame  his  brood  into  a  feaver,  or  he  is  to  ride  a  journey  the  next  day  and  he  mall  fall 
from  his  horfe  and  die,  ora  tile  in  the  ftreet  (hall  da(h  his  brains  out;  and  no  man 
can  reckon  all  the  pofllbilities  of  his  dying  fuddenly,  nor  the  probabilities  that  his 

life  will  end  very  quickly.  This  queftion  therefore  may  be  determin'd  without  the 
intrigues  of  difputation.  Let  a  manbut  believe  that  he  is  mortal ,  let  him  but  con- 

fefs  himfelf  to  be  a  man,  and  fubjecT  to  chance,  and  there  is  no  more  requir'd  of  him 
in  this  article,  but  the  confequence  of  that  confeffion.  Nemo  Deo  credem  nonfefub 
verbis  ejus  corrigit  nifi  qui  diu  fe  put  at  ejfe  viBurum,  faith  S.  Aufiin,  Whofoever  believes 
in  God  will  prefently  amend  his  life  at  the  command  of  God,  unlefs  he  thinks  he  frail  live 
long.  But  what  if  a  man  mould  livelong?  is  it  fo  intolerable  a  thing  to  livevertu- 
oufly  when  we  are  to  live  long,  that  the  hopes  of  life  fhall  ferve  to  no  other  end  but 

that  fin  may  be  continued  and  repeated ,  and  repentance  may  be  delayed :  That's 
the  worft  conclufion  in  the  world  from  fuch  premifles.  But  however,  he  that  confi- 
ders  that  fo  many  men  and  women  die  young,  will  have  but  little  reafon  to  conclude 
to  fo  evil  and  dangerous  purpofes  from  foweak  and  contingent  principles.  When 
Iheramenes  came  out  from  his  friends  houfe  the  roof  and  walls  immediately  fell 

down.  The  Athenians  efpying  the  circumftances  of  that  fafety,  flock'd  about  him, 
congratulated  his  efcape ,  and  cried  him  up  as  a  man  dear  unto  the  Gods  for  his  fo 

ftrange  deliverance  from  the  ruine.  But  he  wifely  an fwer'd,  Nefcitis,viri,  ad  qu& 
tempora  & pericula  Jupiter  mefervare  voluerit,  Te  know  not,  O  Athenians,  to  what  evils 

I  am  referved.  He  faid  true,  for  he  that  had  efcap'd  the  fall  of  a  houfe  in  Athens,  was 
in  a  little  while  condemn'd  by  the  Ephori  of  Sparta  to  drink  the  cold  and  deadly  hem- 

lock ;  he  pafs'd  but  from  one  opportunity  of  death  unto  another. 

TZoy  clvqjlqv  ju,gAAyo"aj/  «  ̂icaaelcci. 
No  man  can  tell  whether  he  fhall  live  till  to  morrow :  and  to  put  off  our  repentance 
when  it  may  be  there  is  at  the  very  inftant  the  earneft  of  death  in  thy  heart  or  bowels, 

a  ftone  ready  form'd,hardned  and  ripe  in  the  Kidnies,and  will  before  to  morrow  morn- ing drop  into  the  bladder, 
triors  latet  in  mediis  abdita  vifceribus, 

Death  is  already  plac'd  in  the  ftomach,  or  is  gone  into  the  belly,  then,  that  is,  in  any 
cafe  to  defer  repentance,is  a  great  folly  and  a  great  uncharitablenefs,  and  a  contempt 
of  all  the  Divine  relations  concerning  heaven  and  hell.     Mh  mrm  %z?vu>,  of  all 
things  in  the  world  do  not  truft  to  time. 

  Obrepit  non  intelleBafeneBu* ; 
Nee  revocare  potes  qui  periere  dies. 

In 

Eurip. 

- 
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In  time  there  is  nothing  certain,  but  that  a  great  part  of  our  life  flips  away  without 
obfervation,  and  that  which  is  gone  /hall  never  come  again.    Thefe  things  although 

they  are  drefs'd  like  the  arguments  of  Orators,y  et  they  do  materially  and  logically 
conclude,  That  if  to  be  uncharitable  be  a  fin,  he  that  defers  his  repentance  in  fo 

uncertain  a  life  and  fo  certainly  approaching  death,  muft  needs  be  a  very  great  fin- 
ner  upon  that  account ,  becaufe  he  does  not  love  himfelf ,  and  therefore  loves  no 

body  ,  but  abides  without  charity.     But  our  BlefTed  Saviour  hath  drawn  this  Cau-   . 
tion  into  a  direct  precept,  jtgree  with  thine  adversary  rct^v  quickly  :  The  hope  of 
liternity  which  now  is  in  thy  hand  may  elfe  be  loft  for  ever,  and  drop  through  thy 
finders  before  to  morrow  morning.     Quanto  mifer  inpericulo  verfaberis,  quamque  in-  s  Gre  N 

opinati  rerum  cafus  te  abripientl  Miferable  man,  thou  art  in  extreme  danger ,  and  j„  Sana.  Bap't. 
unlook'd  for  accidents  may  end  thy  talkings  of  repentance  and  make  it  impoflible 
for  ever.  A  man  is  fubjeel:  to  infinite  numbers  of  chances;  and  therefore  that  we 

may  not  rely  upon  the  future  or  make  delays  ,  let  us  make  ufe  of  this  argument, 
Whatsoever  comes  by  chance,  comes  upon  the  fudden. 

26.  But  becaufe  this  difcourfe  is  upon  the  grounds  of  Scripture,  it  is  of  great  force 
what  was  by  the  Spirit  of  God  threatned  to  the  Angel  of  the  Church  of  Epbefus ; 
Repent,  for  1  will  come  unto  thee  quickly,  and  remove  the  Candle/lick  out  of  its  place  «»- Revel.  2. 5; 
left  thou  doeft  repent:  that  is,  unlefs  thou  repent  quickly,  I  will  come  quickly.  Who 
knows  how  foon  that  may  be  to  any  man  of  us  all  ?  and  therefore  it  is  great  pru- 

dence and  duty  and  charity  to  take  care  that  his  coming  to  us  do  not  prevent  our  re- 

turn to  him ;  which  thing  can  never  be  fecur'd  but  by  a  prefent  repentance.     And  if 
it  be  confider'd  that  many  perfons  as  good  as  we ,  as  wife,  as  confident,  as  full  of 
health,  and  as  likely  to  Iive,have  been  fnatch'd  away  when  they  leafr.  did  think  of  it, 
with  a  death  fo  fudden,  that  the  deferring  their  repentance  one  day  hath  been  their 
undoing  for  ever  ;  that  if  they  had  repented  heartily,  and  chofen  a  good  life  clearly 

and  refolvedly  upon  the  day  before  their  fudden  arreft,  it  would  have  look'd  like  a 
defign  of  grace  and  of  election,  and  have  rendred  their  condition  hopeful ;  we  fhall 
finde  it  very  necefTary  that  we  do  not  at  all  defer  our  return,  for  this  reafon,  becaufe 
one  hours  ftay  may  not  only  by  interpretation  ,  but  alfo  in  the  real  event  of  things, 

prove  to  be  that  which  S.  jiufltn  call'd  [the  fin  againft  the  Holy  Ghoft]]  that  is,  final 
impenitence.  For  as  he  that  dies  young,  dies  as  much  as  he  that  dies  after  a  life  of 
fourfcore  years ;  fo  is  that  impenitence  final  under  which  a  man  is  arrefted  under 
the  infancy  of  his  crime,  as  much  as  if  after  twenty  years  grace  and  expectation, 

the  man  be  fnatch'd  from  hence  to  die  etprnally.  The  evil  is  not  fo  great ,  and  the 
judgment  is  not  fo  heavy,  but  as  fatal  and  as  irreversible  as  the  decree  of  damnation 
upon  the  failing  Angels. 

27.  7.  When  we  fee  a  man  do  amifs  we  reprove  him  prefently ,  we  call  him  off  from 
it  at  the  very  time,  and  every  good  man  would  fain  have  his  unhappy  friend  or  rela- 

tive leave  in  the  midft  of  his  fin,  and  be  forry  that  he  went  fo  far  ;  and  if  he  have 

finifh'd  his  fin  ,  we  require  of  him  inftantly  to  hate  it,  and  ask  pardon.  This  is 
upon  the  fame  account  that  God  does  it,  becaufe  to  continue  in  it,  can  be  for  no 
gqod ;  to  return  inftantly  hath  great  advantages  ;  to  abide  there  is  danger  ,  and  a 
ftate  of  evil;  to  chufe  to  abide  there  is  an  act  of  love  to  that  evil  ftate,and  confequent- 
ly  a  direct  fin  ;  and  not  to  repent  when  we  areadmonifhed,  is  a  chufing  to  abide 
there  :  and  when  ever  we  remember  and  know  and  confider  we  have  finnd  ,  we  are 

admonifhed  by  Gods  Spirit  and  the  principles  of  grace  and  of  a  holy  Religion.  So 
that  from  firft  to  laft  it  follows  certainly,  that  without  a  new  fin,  we  cannot  remem- 

ber that  we  have  finn'd  unlefs  then  alfo  we  do  repent :  and  our  aptnefs  to  call  upon 
others  to  do  fo  is  a  great  conviction  that  every  man  is  oblig'd  in  his  own  particular to  do  fo. 

AnrcLVT&s  ecruLev  en  to  vu&BTeiv  orofpoi' 

J\uroi  6X  a,fA.ctPTXvov\£s  «  yiyvcoaxofjfyj. 

Since  we  are  all  wife  enough  to  give  good  counfel,  it  will  reproach  us  if  we  are  not 
conducted  by  the  confequences  of  our  own  wife  advices.  It  was  long  firft,but  at  laft 
S.  ̂ uftinkll  upon  this  way  ;  nothing  could  end  his  queftions  ,  or  give  reft  unto  his 
confeience,  or  life  to  his  refolutions,  or  fatisfaclion  to  his  reafon,  or  definition  to 

his  uncertain  thoughts  ,  or  a  conclufion  to  his  fin  ,  but  to  underftand  the  precept 
of  repentance  to  oblige  in  the  very  prefent  and  at  no  time  elfe.  Differ  ens  dictbam 
modo,  eccc  modo,  fine  paululum  :  fed  mo  do  ̂   modo  non  kabebat  modum*     He  would 

anony 
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anon,  and  he  would  next  week,  and  he  would  againft  the  next  Communion  ;  but 
there  was  no  end  of  this:  and  when  he  faw  it,  fubficofiravi  me  flens*  quamdiu,  quam- 

diu eras  ,  &  eras  ?  quare  non  modo  ?  quart  von  bac  hot  a  finis  turpitudinis  me&  ?  I 
wept  and  faid,  how  long  (hall  I  fay  Jo  morrow  ?  Why  (hall  I  not  now  by  prefent  re- 

pentance put  an  end  to  my  crimes  ?  If  not  now,  if  not  till  to  morrow,  ftill  there 
is  the  fame  reafon  for  every  time  of  your  health,  in  which  you  can  fay  to  morrow. 
There  is  enough  to  determine  us  to  dayy  but  nothing  can  determine  us  To  morrow.  If 
it  be  not  neceflary  now,  it  is  not  necefTary  then  ,  and  never  can  be  neceflary  till  it 

be  likely  there  will  be  no  morrow-morning  to  our  life.  I  conclude  this  argument  in 
the  words  of  the  Latine  Anthology, 

Converti  ad  rectos  mores  &  vivere  fantle 
In  Cbrifio  meditans,  quod  cupit  acceleret. 

He  that  would  live  well  and  be  Chrifts  fervant ,  mull:  make  hafte,  and  inftantly  adi 
what  he  knows  he  ought  always  to  purpofe,  and  more.  To  which  purpofe  S.  Euche- 
rius  gives  this  advice,which  at  firft  will  feem  ftrange,  Propound  toyourfelfthc  example, 
of  the  thief  upon  the  Crop :  Do  as  he  did.  Yes,  we  are  too  ready  to  do  fo,  that  is,  to 
defer  our  repentance  to  the  laft,  being  encouraged  by  his  example  and  fuccefs.  No  : 

we  do  not  as  he  did,  that  is  a  great  miftake.  It  is  much  to  be  wifh'd  that  we  would  do 
as  he  did  in  his  repentance.  How  fo?  S.Eucherius  thus  refolves  the  riddle,  Ad 
conjequendumfidem  nenfuit  extrema  ilia  horay  fed  prima.  He  did  not  defer  his  repen- 

tance and  his  faith  unto  the  laft  ;  but  in  the  very  firft  hour  in  which  he  knew  Chrift, 

in  that  very  inftant  he  did  believe  and  was  really  converted  :  he  confefs'd  Chrift  glo- 
rioufly,  and  repented  of  his  fins  without  hypocrifie  :  and  if  we  do  fo  too,  this  quefti- 
on  is  at  an  end,  and  our  repentance  mail  never  be  reproved. 

28.  8.  He  that  hath  finn'd,  and  remembers  that  he  hath  finn'd,  and  does  not  repent, 
doss  all  that  while  abide  in  the  wrath  of  God.  God  hates  him  in  every  minute  of 
his  delay.  And  can  it  confift  with  any  Chrifttan  grace  ,  with  faith,  or  hope,  or  cha- 

rity, with  prudence  or  piety,  with  the  love  of  God,  or  the  love  of  our  felves,  toout- 
ftand  the  mock  of  thunder,  to  out- face  the  Canon,  to  dare  the  Divine  anger,  and  to 
be  carelefs  and  indifferent  though  he  be  hated  by  the  fountain  of  love  and  goodnefs, 
to  ftand  excommunicate  from  Heaven  ?  All  this  is  befide  the  fin  which  he  commit- 

ted ;  all  this  is  the  evil  of  his  not  repenting  prefently.  Can  a  man  confider  that 
God  hates  him  ,  and  care  not  though  he  does,  and  yet  be  innocent  ?  And  if  he  does 
care  ,  and  yet  will  not  remedy  it ,  does  not  he  then  plainly  defpair  ,  or  defpife  it 
prefumptuoufly ?  and  can  he  that  does  fo  be  innocent?  When  the  little  boy  of 
Xy  lander  Caw  a  company  of  Thieves  robbing  his  Fathers  houfe,  and  carry  away  the 

rich  Veflels,  and  ten  Attick  talents,  he  fmil'd  and  whipt  his  Top.  But  when  a  child 
who  was  in  their  company  ftole  his  Top  from  him,  he  cried  out  and  rais'd  the  neigh- borhood.. 

sicfunt  qui  rident,  nee  ceffant  ludere,  f&xus 
Cum  Sat  anas  illis  nonperitura  rapit. 

So  is  he  that  plays  on  and  is  merry  when  his  Soul  is  in  the  pofieflion  of  the  Devil  j 

for  fo  is  every  Soul  that  hath  finn'd  and  hath  not  repented  :  he  would  not  be  fo  pati- 
ent in  the  lofs  of  his  money,  he  would  not  truft  his  gold  one  hour  in  the  poflefiion 

of  Thieves,  nor  venture  himfelf  two  minutes  in  a  Lions  power  ;  but  for  his  Soul  he 
cares  not  though  it  ftay  months  and  years  in  a  danger  fo  great  as  would  diftracl  all 
the  wits  of  mankinde,  if  they  could  underftand  it  perfectly  as  it  is. 

29.  9-  If  there  were  nothing  elfe ,  but  that  fo  long  as  his  fin  is  unrepented  of,  the 
man  is  in  an  unthriving  condition ,  he  cannon  entertain  Gods  grace,  he  cannot  hope 
for  pardon  ,  he  cannot  give  God  thanks  for  any  fpiritual  blerling,  he  cannot  love  his 
word ,  he  muft  not  come  to  the  holy  Sacrament ;  if  (I  fay)  there  were  nothing  elfe 
in  it  but  the  meer  wanting  of  thofe  excellencies  which  were  provided  for  him,  it 
were  an  intolerable  evil,  for  a  man  to  be  fo  long  in  the  dark  without  fire  and  food, 
without  health  or  holinefs  :  but  when  he  is  all  that  while  the  object  of  the  Divine 
anger,  and  the  right-aiming  thunderbolts  are  directed  againft  his  heart  from  the 
bow  in  the  clouds,  what  madnefs  and  what  impiety  muft  it  needs  be  to  abide  in  this 
ftate  of  evil  without  fear  and  without  love ! 

30.  10.  The  advice  of  S.  Paul  in  the  inftance  of  anger  hath  fomcthing  in  it  very  per- 
tinent to  this  article,  Let  not  the  Sun  go  down  upon your  wrath ;  that  is,  Do  notfleep 

till  you  have  laid  afide  your  evil  thoughts :  for  many  have  quietly  fiept  in  fin ,  who with 
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with  horror  and  amazement  have  awak'd  in  hell.     But  S.  Pauls  inftance  of  anger  is 
very  material ,  and  hath  in  it  this  coniideration  ,  That  there  are  fome  principLmt 
and  mother -fins,  pregnant  with  mifchief,  of  a  progrefllve  nature ,  fuch  fins  which  if 

they  be  let  alone,  will  of  themfelves  do  mifchief;  if  they,  be  not  kill'd  they  will 
ftrikelikeas  Qutck-filver,  unlefs  it  be  allayed  with  fading  fpittle,  or  fome  other 
excellent  art,  can  never  fix  :  now  of  thefc  fins  there  is  no  queftion  but  a  man  is 
bound  inftantly  to  repent ;  and  there  is  no  feafan  for  thefe,  but  all  times   are  alike, 
and  the  firft  is  duty.     Now  how  many  are  thus  is  not  eafily  told ;  but  it  is  eafily 
told,  that  all  are  fo  of  their  own  nature,  or  may  bs  fo  by  the  Divine  judg men t,and 
therefore  none  of  them  are  to  be  let  alone  at  all. 

31.     11.   The  words  of  S.  Juftin  which  he  intended  for  exhortation  ,  are  alfo  argumen- 
tative in  this  queftion,  Hodiernum  hakes  in  quo  corrigarif  ,  You  have  this  day  for 

your  repentance.     To  morrow  you  have  not.     For  God  did  not  command  him  that 

liv'd  in  the  time  of  Samuel  to  repent  in  the  days  of  <LMofes  ;  that  was  long  before 
him,  and  therefore  was  not  his  time  :  Neither  did  he  command  that  Manaffes  fhould 

repent  in  the  days  of  the  Jfmon&i ;  they  liv'd  long  after  him,  and  therefore  that 
could  not  be  his  time,  or  day  of  repentance.     Every  one  hath  a  day  of  his  own.  But 
when  we  confider  that  God  hath  commanded  us  to  repent ,  and  yet  hath  given  us  no 
time  but  the  prefent,  we  mail  perceive  evidently,  that  there  is  no  time  but  the  pre- 
fent  in  which  he  intended  we  fliould  obey  him.     Againft  this  there  can  be  no  objecti- 

on ;  for  it  is  fo  in  all  our  precepts  whatfoever,  unlefs  there  befomething  in  the  na- 
ture of  the  action  that  is  determinable  by  circumftances  and  particularities  :  but  in 

this  there  is  nothing  of  relation  to  time  and  place ;  it  may  be  done  at  any  time,  and 
is  of  anabfolute,  irrefpective  nature,  of  univerfal  influence,  and  of  abfolute  nece£ 
fity :  and  God  could  no  more  intend  to  morrow  to  be  the  proper  feafon  of  repen- 

tance, then  he  could  intend  the  five  and  twentieth  Olympiad  to  be  your  day  for  it  > 
for  the  Commandment  is  prefent,  and  to  morrow  is  not  prefent ;  and  therefore  un- 

lefs we  can  fuppofe  a  Commandment,  and  no  time  given  us  with  the  Commandment 
for  the  performing  it,  we  muft  fuppofe  the  prefent  only  to  be  it.     If  to  morrow  does 
come,  then  when  it  is  prefent,  it  is  alfo  the  time  of  your  repentance.     By  which  it 

is  infallibly  certain  ,  and  muft  be  confefs'd  fo  by  all  wife  and  rational  perfons  that 
know  the  confequences  of  things,  and  the  perfwafion  of  propositions,  that  God  in 
every  prefent  commands  us  to  repent ;  and  therefore  in  every  prefent  in  which  we 
remember  our  fin  and  repent  not,  we  offend  God,  we  prevaricate  his  intentions,  we 
fin  againft  his  mercies,  and  againft  his  judgments,  and  againft  his  Commandments. 
I  end  this  with  the  plain  advice  oEAlcimus  Avitus ; 

Dum  patulam  Chrifii  cun&is  dementia  fefe 
Pr&bet,  pr<eterit<e  plangamus  crimina  vita, 
Pceniteatque  olim  negligenter  temporis  a£li> 
Dum  licet,  &  fano  ingenioque  animoque  valemus. 

In  which  words,  befides  the  good  counfel,  this  argument  isinfiauated,  That  becaufe 
we  muft  repent  even  of  the  days  of  our  negligence,  and  be  forry  for  all  our  mif-fpent 
time,  and  weep  for  having  ftaid  fo  long  from  God,  it  follows  that  the  very  deferring 
of  our  repentance,  our  very  neglecting  of  it  is  a  direct  fin,  and  increafes  the  caufes 
of  repentance ;  and  therefore  makes  it  the  more  necelTary  to  begin  the  fooner,  by 
how  much  we  have  ftaid  the  longer. 

Queftion  II. 

32.  As  an  appendage  to  this  great  Cafe  of  Confcience ,  it  is  an  ufeful  inquiry  to  ask,  Whe- 
ther a  man  is  bound  to  repent ,  not  onely  the  firft  time  ,  hut  every  time  that  he  thinks  of 

his  fin. 

33.  I  anfwer,  that  he  is ;  but  to  feveral  purpofes ;  and  in  differing  meafures  and  figni- 
fications.  If  he  hath  never  repented,  then  upon  the  former  accounts,  every  remem- 

brance of  his  fin  is  a  fpecification  and  limit  to  the  indefinite  and  affirmative  Com- 
mandment; andthefecond  thought  of  it,  becaufe  the  firft  not  being  attended  to 

hath  increafed  the  fcore,  and  the  time  being  fo  much  the  more  fpent,  hath  increafed 
the  neceffity  and  the  hafte  :  and  if  the  fecond  be  neglected,  then  the  third  ftill  calls 
louder  ;  and  every  fucceeding  thought  does  not  only  point  us  out  the  opportunity, and 
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and  the  ftill  proceeding  feafon  of  doing  it,  but  it  upbraids  every  preceding  neglect, 
and  prelTes  the  duty  ftronger  by  a  bigger  weight  of  the  fame  growing  arguments.  For 
no  man  is  fafe  but  he  that  repents  at  leaft  to  day;but  he  was  wife  that  repented  ycfter- 
day.     And  as  it  isinhumaneentercourfe,  he  that  hath  done  wrong,  and  runs  pre- 
fently  toconfefs  it,  and  offer  amends,  mail  have  eafier  terms  of  peace  then  he  that 

ftandsout  at  law,*  and  comes  not  in  till  he  be  compell'd  :  fo  it  is  in  our  returns  to 
God  ;   the  fpeedy  penitent  (hall  find*  ready  and  a  prepared  mercy  ,  but  he  that  Hays 

longer  will  find  it  harder,  and  if  he  ftays  to  the  laft  ,  it  may  be  not  at  all.     *But 
then  if  we  have  repented  at  the  firft  monition  or  memory  of  fin  ,  we  muft  never  any 
more  be  at  peace  with  it :  it  will  perpetually  make  claim,  it  will  every  day  follicite, 
it  will  break  into  a  flame  upon  the  breath  of  every  temptation,  it  will  betray  thy 
weaknefs  and  abufe  thy  credulity,  it  will  pleafe  thy  fancy  and  abufe  thy  undcrftand- 
ing,  it  will  make  thee  fin  again  as  formerly,  or  defire  to  fin  ,  to  fall  willingly,  or 

very  hardly  to  ftand;  and  after  all,  if  thou  haft  finn'd  thou  art  under  a  fad  fentence, 
and  canft  not  tell  when  thou  malt  have  a  certain  peace.     So  that  whenever  thou 
thinkeft  of  thy  fin  thou  haft:  reafon  to  be  difpleafed  ,  for  thou  art  always  the  worfe 
for  it  ;  always  in  danger ,  or  always  uncertain  :  thou  haft  always  fomething  to  do, 
orfomething  to  undo;  fomething  to  pray  for,  and  many  things  to  pray  againft. 
But  the  particular  caufes  of  a  perpetual  repentance  for  our  paft  fins  are  reducible  to 
thefe  two. 

34.      1.  Wheneverwe  have  finn'd  ,  and  fallen  into  the  Divine  difpleafure,  we  dwell 
for  ever  after  in  the  dark :  we  are  fure  we  have  finn'd  ,  and  Gods  anger  is  plainly  re- 

vealed againft  finners  :  but  we  know  not  how  far  this  anger  will  extend,  nor  when  it 
will  break  out ,  nor  by  what  rexpreflions  it  mail  be  fignified,  nor  when  it  will  go 
ofF,  nor  at  what  degree  of  forrow  God  will  be  appeafed  ,  nor  how  much  indu- 
ftry  ihail  be  accepted,  nor  how  many  actions  of  infirmity  fhall  be  allowed  ;  nothing 
of  this  is  revealed.     But  we  are  commanded  to  do  an  indefinite  duty,  we  are  to  have 
an  unlimited  watchfulnefs,  we  are  called  upon  to  have  a  perpetual  caution  ,  a  duty 
that  hath  no  limit,  but  all  our  time  and  all  our  pofiibilities  ;  and  all  the  fruit  of  this 

is  growing  in  the  Paradife  of  God,  and  we  fhall  not  tafte  it  till  the  day  of  the  reve- 
lation of  the  righteous  judgment  of  God.     In  the  mean  time  we  labor  and  fear,  we 

fear  and  hope, .  we  hope  and  are  uncertain  ,  we  pray  and  cannot  fee  what  will  be  the 
event  of  things,     Sometimes  we  are  confident ;  but  that  pertnefs  comes  it  maybe 
from  the  temper  of  the  body,  and  we  cannot  ealily  be  fure  that  it  comes  from  God  : 
and  when  we  are  caft  down,  it  may  be  it  is  nothing  but  an  effect  of  the  fpleen,  or  of 
fome  hypochondriacal  propofitions,  or  fome  peevifh  company  ,  and  all  is  well  with 
us,  better  then  we  think  it  is  ;  but  we  are  under  the  cloud,  and  which  isworftofaH, 
we  have  always  but  too  much  reafon  to  fear,  and  confequently  to  be  grieved  for  the 
caufes  of  all  this  darknefs,  and  all  this  fear,  and  all  this  danger. 

2r.      2«  Befides  all  this ,  our  fin  is  fo  long  in  dying,  and  we  kill  it  with  fuch  lingring 
circumftances,  and  reprieve  it  fo  often,  and  it  is  often  laid  only  afide  untill  the  day 
of  temptation  ,  and  our  repentance  is  fo  frequently  interrupted,  or  made  good  for 
nothing,  and  even  in  our  weepings  for  fin  we  commit  folly  ,  that  a  man  can  never 
tell  when  he  hath  done,  and  when  he  is  to  begin  again.     For  thefe  reafons  we  finde 
it  very  neceffary  to  hate  our  fin  perpetually,  and  for  ever  to  deplore  our  calamity  in 
the  Divine  difpleafure,  to  remember  it  with  forrow,  and  to  ftrive  againft  it  with 
diligence.     Our  fins  having  made  fo  great  an  alteration  in  our  perfons,   and  in  the 
ftate  of  our  affairs,  we  cannot  be  fo  little  concerned  as  to  think  of  them  with 

indifference ;  a  figh  at  leaft ,  or  a  tear  will  well  become  every  thought ;  a  prayer 
for  pardon,  or  an  act  of  indignation  againft  them;  a  Domine  miferere  ,  orae^c 
miferum  peccatorem  !  Have  mercy  upon  me,  O  God,  or,  Miferahle  man  that  I  am  ! 
fomething  of  hope,  or  fomething  of  fear.     Own  it  but  as  a  caufe  of  forrow  ,  or  an 
inftance  of  thy  danger;  let  it  make  thee  more  zealous  or  more  patient;  troubled 
at  what  is  paft,  or  cautious  for  the  time  to  come :  and  if  at  every  thought  of  thy 
fin  it  be  not  eafie  to  do  a  pofitive  act  of  repentance,  yet  the  actions  muft  be  fo  fre- 

quent that  the  repentance  be  habitual ;  ever  in  preparation,  and  ever  apt  for  action  ; 
feeking  occafions  of  doing  good,  and  omitting  none  ;  praying  and  watching  againft 
all  evil,  and  committing  none.     At  this  rate  of  repentance  a  man  muft  always  live, 
and  in  Gods  time  expect  a  freedom  from  fin,  and  a  confirmation  in  grace.     But  then 
as  to  the  main  iffue  of  the  Queftion ; 

It 
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26.  It  is  not  intended  that  a  man  fhould  every  time  weep  when  he  thinks  of  his  fins ; 
fometimes  he  muft  give  thanks  to  God  for  his  efcape,  and  rejoyce  in  the  memory  of 
the  divine  mercies,  and  pleafe  himfelf  in  the  promifes  of  pardon  ,  and  do  acts  of 
Eucharift  and  holy  fcftivity.  But  even  thefe  acts  of  fpiritual  joy  ,  if  they  indear 
our  duty,  they  deftroy  our  fin  ;  if  they  make  us  to  love  God,  they  make  us  to  hate 
fin ;  if  they  be  acts  of  piety,  they  are  acts  of  repentance.  So  that  when  it  is  faid, 
at  every  thought  of  your  fin  you  muft  do  fomething  of  repentance ,  if  you  do  any 
act  at  all,  this  is  nothing  elfe  but  a  calling  upon  us  for  the  particulars,  and  topur- 
fue  the  methods  of  a  good  life.  For  repentance  is  the  convcrfion  of  the  whole  man, 
an  intire  averfation  from  evil,  and  a  full  return  to  God ;  and  every  action  of  amend- 

ment ,  every  prayer  for  pardon,  and  every  mortification  of  our  defires,  every  obftr- 
vation  and  caution  againft  danger ,  all  actions  of  a  holy  fear,  and  every  act  of  hope,  Din  A 
even  our  alms  and  mercy  to  the  poor  ,  is  a  breaking  off  our  fins,  and  therefore  an 
action  of  repentance.  So  that  if  there  can  be  any  time  of  our  life  in  which  a  finner 
may  not  ferve  God  and  yet  be  innocent,  then  it  may  be  allowed  at  fome  time  to  think 
of  our  fin  and  confider  it,  and  yet  not  to  do  an  act  of  repentance  ;  but  in  no  cafe  elfe 
can  it  be  allowed. 

27.  So  that  by  thisdifcourfewe  have  obtain'd  all  the  fignifications  of  Hodie,to  day, and  they  all  relate  to  repentance.  For  though  it  fignifies  the  prefent  time  as  to  the 
beginning  of  this  duty,  yet  it  fignifies  our  whole  life  after  that  beginning,  that  is 
our  Hodie,  to  day,  we  muft  begin  now  and  continue  to  do  the  fame  work  all  our  daies. 
Our  repentance  muft  begin  this  day  by  the  computations  of  time,  and  it  muft  not  be 
put  off  one  day,  yet  it  muft  go  on  by  the  meafures  of  Eternity.  As  foonasever  and 
as  long  as  ever  we  can  fay  Hodie,  it  is  to  day,  fofoonandfo  long  we  muft  repent. 
This  is  as  certain  in  Divinity  as  a  demonftration  in  the  Mathematicks. 

38,  The  fum  is  this ;  If  by  repentance  we  mean  nothing  but  forrow,  then  it  hath  it's feafon,  and  does  not  bind  alwaies  to  all  times.  But  if  by  repentance  we  under- 
ftand  a  change  of  life,  to  which  forrow  is  only  inftrumental  and  preparatory ,  then 
it  is  our  duty  alwaies  to  repent.  That  is,  if  you  do  any  thing  at  all,  it  muft  be 
good  :  even  to  abide  in  goodnefs ,  to  refolve  not  to  fin,  to  love  not  to  fin  ,  to  pro- 

ceed or  to  abide  in  innocence  by  choice  and  by  delight ,  by  cuftomc  and  refolution, 
are  actions  of  an  habitual  repentance ;  but  repentance  is  never  fafe  till  it  be  ha- 

bitual, butthenalfoitis  fo  much  the  more  perfect,  by  how  much  it  is  the  more 
actual. 

39.  To  conclude  this  inquiry,  we  muft  pray  often,  but  we  muft  repent  alwaies :  and  it 
is  in  thefe  affirmative  precepts  as  it  is  in  the  matter  of  life  and  eating ;  we  muft  eat 
at  certain  times  and  definite  feafons,  but  we  muft  live  continually.  Repentance  is 
the  new  life  of  a  Chriftian  s  and  therefore  we  muft  no  more  ask  when  we  are  bound 

to  repent,  then  when  we  are  by  nature  requir'd  to  breath.  The  motion  muft  return 
fpeedily,  or  we  die  with  ftrangling. 

RULE    XVII. 

Becaufe  the  Laws  of  Jefus  Chrifl  were  delivered  in  Sermons  to  a  finale  per f on ,  or  a  de- 
finite number  of  hearers ,  we  are  curioujly  to  inquire  and  wifely  to  under/land,  when 

thofe  perfons  were  only  perfonally  concerned,  and  when  they  were  7(eprefentatives  of  the 
whole  Church. 

I.fnr^His  Rule  I  learn  from  S.  jfuftin,  Erit  igitur  hoc  in  obfervationibus  inteU'tgendarum  i^  3.  de(\0- 
JL    Scripturarum,  ut  fciamus  alia  omnibus  communiter  pr<zcipi,  alia  fingulis  quihufque  ftrina  chritt- 

generibtu  perfonarum  :  ut  nonfolum  ad  univerfum  fiatum  valet  udinis  ,  fed  etiam  ad/warn7**3,  c* lJ' 
cujufque  membripropriaminfirmitatemmedicinapertineat.     Some  things  are  given  to 
all ;  others  but  to  a  few ;  and  fome  commands  were  to  fingle  perfons  and  fingle 
ftates  :  God  having  regard  to  the  well-being  of  focieties ,   and  to  the  health 
even  of  every  fingle  Chriftian.     That  there  is  a  neceffity  of  making  a  diftincti- 
on  is  certain  ,  but  how  this  diftinction  is  to  be  made  is  very  uncertain  ,  and  no 
meafures  have  yet  been  defcribed,  and  we  are  very  much  to  feek  for  a  certain  path  in 
this  intricacy.     If  we  do  not  diftinguifh  precept  from  precept,  and  perfons  from 

H  n  ftates 
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ftates  of  life,  and  dates  of  life  from  communities  of  men,  it  will  be  eve  ry  eafie  for 
witty  men  to  bind  burdens  upon  other  mens  ftioulders  with  which  they  ought  not  to 
be  prefsd  ;  and  it  will  be  very  ready  for  fcrupulous  perforis to  take  loads  upon  them- 
felves  which  appertain  not  to  them  ;  and  very  many  will  difpute  themfelves  out  of 
their  duty,  and  fay,  quid  ad  me  i  I  am  not  concerned  here ;  and  the  Confcience  fliall 

be  unguided  and  undctermin'd  while  the  laws  of  order  fhall  themfelves  lye  undi- 
ftinguifh'd  and  undifcerned  in  confufion  and  indifcrimination.  There  muft  be 
care  taken  of  this,  orelfe  cafes  of  Confcience  will  extremely  multiply  to  no  pur- 
pofes  but  thofe  of  danger  and  reftlefs  fcruple.The  beft  meafures  that  I  know  are  thefe; 

2  i.  There  are  fome  precepts  which  are  by  all  men  confcfled  to  be  General,  and 
fome  are  every  where  known  to  be  meerly  Perfonal ;  and  by  proportion  to  thefe  we 

can  be  help'd  to  take  account  of  others.  When  Abraham  as  a  trial  of  his  obedience 
was  commanded  to  facrifice  his  Son  ,  this  was  alone  a  Commandment  given  to  that 
man  concerning  that  child  ,  at  that  time,  and  to  that  purpofe.  So  when  he  was 
commanded  to  forfake  his  Country  and  go  to  Canaan,  this  was  perfonal ,  and  could 
not  be  drawn  into  example :  and  no  man  could  think  that  if  he  mould  kill  his  Son, 
or  leave  his  Country,  he  mould  be  rewarded  for  his  obedience.  For  the  Com- 

mandments given  to  pcrfons  are  individuated  as  the  perfons  themfelves  are  ,  by  time 
and  place  and  circumftances,  and  a  lingular  nature,  a  particular  Soul  :  So  is  the 
Commandment  alfo  ;  it  is  made  circumftantiate  by  all  that  is  in  and  about  it :  and 
thereafon  of  a  man  and  his  observation  is  the  competent  and  final  judge  of  thefe 
things;  and  no  man  is  further  required  to  look  after  fignifications  of  that  which  is 
notorious.  Others  alfo  are  as  certainly  and  confefiedJy  general ;  fuch  as  were  the 
ten  Commandments  to  the  Children  of  Ifrael;  they  were  given  to  all  the  people, 

proclaim'd  to  the  whole  nation,  exprefly  fpoken  to  them  all,  exacted  of  them  all,  and 
under  the  fame  reafon,  and  upon  the  fame  conditions.  Now  here  are  fome  proporti- 

ons by  which  we  may  guefs  at  others. 

2,  2.  For  whatfoever  related  wholly  to  a  perfon  ,  or  was  determin'd  by  a  circum- 
ftance,  or  was  the  relative  of  time,  that  pafles  no  obligation  beyond  the  limits  and 
definitions  of  thofc  circumftances.  Upon  this  account  all  the  Ceremonial  and  Ju- 

dicial laws  of  the  Jews  have  loft  their  obligation.  The  fervice  that  related  to  a 
Temple  that  is  now  deftroyed,  and  was  to  be  performed  by  a  Pricfthood  that  is  ex- 

pir'd,  can  no  longer  be  a  law  of  confcience.  Thus  the  command  wnich  Chrift  gave 
that  his  Brethren  mould  follow  him  into  Galilee  after  the  refurrecftion  was  wholly 
perfonal.  The  Apoftles  were  commanded  to  untie  another  mans  Afle ,  and 
without  asking  leave  to  bring  him  to  Chrift;  the  command  was  wholly  relat- 

ing to  that  occafion,  and  gives  no  man  warrant  to  take  another  mans  goods  for 
pious  ufes  without  his  leave.  Circumftances  are  to  actions  like  hedges  to  the 
grounds,  they  divide  and  defend,  and  aflign  every  mans  portion.  And  in  thefe  cafes 
ordinary  prudence  is  a  fufBcient  guide. 

4.  3.  Whatfoever  precept  was  given  to  many,  if  it  was  fucceeded  to  by  another  that 
is  inconfiftent,  or  of  a  quite  differing  nature  and  circumftance,  the  former  is  by  the 

latter  declared  to  have  been  perfonal,  relative,  temporary  and  expir'd  ;  and  nothing 
of  it  can  be  drawn  into  direct  obligation.  When  our  BleiTed  Saviour  fent  out  the 
72.  Difciples  by  two  and  two,  he  commanded  them  to  go  without  fword  or  fhooes  or 

bag,  and  that  they  fliould  not  go  into  the  way  of  the  Gentiles.  That  thefe  Com- 
mandments were  temporary  and  relative  to  that  million  appears  by  the  following 

million  after  Chrifts  refurredtion ;  by  which  they  receiv'd  command  that  they  mould 
go  into  the  way  of  the  Gentiles,that  they  mould  teach  all  Nations.  Therefore  befides 

the  fpecial  and  nam'd  permiffions  in  this  fecond  legation  ,  as  that  they  might  now 
wear  a  fword  ,  that  they  might  converfe  with  Heathens,  it  is  certain  that  thofe  other 

claufes  of  command  which  were  not  exprefly  revok'd,  are  not  obligatory  by  vertue 
of  the  firft  f  and  ion  and  Commandment.  And  therefore  if  any  man  mail  argue, 
Chrift  when  he  fent  forth  his  Difciples  to  preach  ,  commanded  that  they  fhould  not 
go  from  houfe  to  houfe ,  but  where  they  did  firft  enter  there  to  abide  till  the  time  of 
their  permitted  departure ,  therefore  it  is  not  lawful  to  change  from  one  Church  to 

another ,  from  a  lefs  to  a  greater  ,  from  a  poorer  to  a  richer,  will  argue  very  incom- 
petently and  inartificially ;  for  all  the  Commandments  then  given  were  relative  to 

that  million  :  and  if  any  thing  were  infertedofan  univerfal  or  perpetual  obligation, 
it  is  to  be  attended  to  upon  fome  other  account ,  not  upon  the  ftcck  of  this  million 

and  it's  relative  precepts.  4.  It 



Chap.  3.  of  the  Lam  offejm  Chrift.  ~~  ^T7 
c.     4.  It  is  not  enough  to  prove  a  precept  to  be  perpetual  and  general ,  that  it  is  joy  n- 
ed  with  a  body  of  precepts  that  are  fo,  though  there  be  no  external  mark  of  diffe- 

rence.    Thus  we  find  in  the  ten  words  of  ̂ Mofes  one  Commandment  for  refting  up- 
on the  feventh  day  from  the  Creation  ;  it  is  there  equally  prefcribed ,  but  fortified 

with  reafons  and  authority,  more  laborioufly  prefs'd,  and  without  all  external  fign 
of  difference  to  dittinguifti  the  temporary  obligation  of  this  from  the  perpetuity  of 
the  other;  and  yet  all  the  Chriftian Church  efteem  themfelves  bound  by  the  other, 
but  at  liberty  for  this  day.     But  then  we  underftand  our  liberty  by  no  external 

mark  appendent  to  the  Sanction ,  but  by  the  natural  fignature  of  the  thing.     The 
nature  of  the  precept  was  ceremonial  and  typical ;  and  though  to  ferve  God  be  mo- 

ral and  Eternal  duty,  yet  to  ferve  him  by  retting  upon  that  day,  or  upon  any  day,  is 

not  moral;  and  it  was  not  enjoyn'd  in  that  Commandment  at  all  that  we  mould  fpend 
that  day  in  the  immediate  fervice  of  God  and  offices  of  religion  ;  and  it  was  declar'd 
by  S.  Paul  to  be  a  Ihadow  of  good  things  to  come,  and  by  our  B.  Lord  it  was  declar'd 
to  be  of  a  yielding  nature,  and  intended  to  give  place  to  charity  and  other  moral 
duties  ,  even  to  religion  it  felf,  or  the  immediate  fervice  of  God  :  for  thoagh  the 
Commandment  was  a  precept  meerly  of  reft,  and  doing  no  labor  was  the  fanctifi- 
cation  of  the  day ;  yet  that  the  Priefts  in  the  Temple  might  worfhip  God  accord- 

ing to  the  rites  of  their  religion  ,  they  were  permitted  to*work,viz.  to  kill  the 
beafts  of  facrifice,  which  Chrift  call'd  prophaning  of  the  Sabbath,  and  in  fo  doing 
he  affirms  them  to  have  been  blamelefs.     From  hence,  that  is,  from  the  natural  fig- 
nature  of  the  thing  commanded,  and  from  other  collateral  notices,  we  come  to  un- 

derftand that  in  the  heap  of  moral  and  Eternal  precepts  ,  a  temporary,  tranfient 
and  relative  did  lie:  and  the  reafon  why  there  was  no  difference  made,  or  diftin- 
ctive  mark  given  in  the  Decalogue ,  is  becaufe  there  was  no  difference  to  be  made  by 
that  Nation  to  whom  they  were  given ;  but  as  foon  as  that  difpenfation  and  period 
was  to  determine  ,  then  God  gave  us  thofe  marks  and  notes  of  diftinction  which  I 
have  enumerated,  and  which  were  fufficient  to  give  us  witnefs.     So  that  if  a  whole 
body  of  Commandments  be  publifhed ,  and  it  be  apparent  that  moft  of  them  are 
general  and  eternal  ,  we  muft  conclude  all  to  be  fo  ,  untill  we  have  a  mark  of  diffe- 

rence, directly  or  collaterally,  in  the  nature  of  the  thing,  or  in  our  notices  from 
God  :  but  when  we  have  any  fuch  fign,  we  are  to  follow  it ;  and  the  placing  of  the 
precept  in  other  company  is  not  a  fufficient  mark  to  conclude  them  all  alike.     Thus 
it  was  alfo  in  the  firft  million  of  the  Difciples  (above  fpoken  of)  in  which  the  body 
of  precepts  was  temporary  and  relative  3  but  yet  when  our  Blefled  Lord  had  inferted 

that  claufe  [freely ye  have  received,  freely  give']  we  are  not  to  conclude  it  to  be  tem- 
porary and  only  relating  to  that  million,  becaufe  it  is  plac'd  in  a  body  of  relative 

Commandments:  for  there  is  in  it  fomething  that  is  Spiritual,  and  of  an  eternal 
decency ,  rectitude  and  proportion  ;  and  we  are  taught  to  feparate  this  from  the 
other  by  reproof  which  fell  upon  Simon  Magus ,  by  the  feparate  nature  of  Spiritual 
things ,  by  the  analogy  of  the  Gofpel ,  by  the  provifions  which  upon  other  accounts 
are  made  for  the  Clergy  and  the  whole  ftate  Ecclefiaftical,  upon  the  ftock  of  fuch 
propofitions  which  provide  fo  fully  ,  that  they  cannot  be  tempted  by  neceffity  to 
fuppofe  God  left  them  to  be  fupplied  by  Simoniacal  entercourfes.     If  there  be  no- 

thing in  the  fanction  of  the  Commandments  or  any  where  elfe  that  can  diftinguifii 
them,  we  muft  conclude  them  alike  ;  but  if  there  be  any  thing  there  or  anywhere 
elfe  that  makes  an  indubitable  or  fufficient  feparation ,  the  unity  of  place  does  not 
make  an  equal  obligation. 

6.  5.  When  any  thing  is  fpoken  by  Chrift  to  a  fingle  perfon ,  or  a  definite  number 
of  perfons,  which  concerns  a  moral  duty,  or  a.  perpetual  rite  of  univerfal  concern- 

ment, that  fingle  perfon,  or  that  little  congregation,  are  the  reprefentatives  of  the 
whole  Church.  Of  this  there  can  be  no  queftion;  1.  Becaufe  as  to  all  moral  pre- 

cepts they  are  agreeing  to  the  nature  of  man,  and  perfective  of  him  in  all  his  capa- 
cities ;  and  therefore  fuch  precepts  muft  needs  be  as  univerfal  as  the  nature ,  and 

therefore  to  be  extended  beyond  the  perfons  of  thofe  few  men.  Now  if  it  be  inqui- 
red how  we  fhall  difcern  what  is  moral  in  the  laws  of  God  from  what  is  not  moral,  we 

may  be  affifted  in  the  inquiry  by  the  proper  meafures  of  it  which  I  have  already  de- 
fcribed  *.  Thofe  concern  the  matter  of  the  Commandment ;  here  we  inquire  con-  *  jjb.2..  Ch.2'. 
cerning  the  different  relation  of  the  Commandment  when  the  fanction  is  the  fame  Ruicd.Nu.<5**' 
with  thefe  which  are  of  particular  concernment ;  that  is,  here  we  inquire  by  what 

Nn  2  other 
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other  diftindlion  befides  the  matter  and  nature  of  the  thing  we  are  to  feparate  general 
precepts  from  perfonal,  perpetual  from  temporal,  moral  from  relative.  And  thus  to 
inquire,  is  neceilary  in  the  interpretation  of  the  laws  of  Jefus  Chrift ;  becaufe  there 
are  fome  precepts  moral  and  eternal ,  which  neverthelefs  are  relative  to  particular 
dates  under  the  Gofpel. 

But  fecondiy,  there  are  fome  precepts  which  are  not  moral ,  but  yet  they  are  per- 
petual and  eternal ,  and  concern  every  man  and  woman  in  the  Chriftian  Pale  accor- 

ding to  their  proportion  ;  I  mean  the  precepts  concerning  the  Sacraments  and  other 
rituals  of  Chriftianity.  In  order  therefore  to  thefe  Evangelical  concerns  it  is  to 
be  noted,  That  whatfoever  concerns  every  one  by  the  nature  of  the  thing,  though  it 
was  at  firft  directed  perfonal  ly,  yet  it  is  of  univerfal  obligation.  Thus  we  under- 

hand all  Chriftians  that  have  the  ufe  of  reafon,  that  is,  which  are  capable  of  laws, 
and  have  capacities  to  do  an  ad:  of  memory,  and  fymbolical  reprefentment ,  to  be 
obliged  to  receive  the  Holy  Communion  :  becaufe  although  the  precept  of  [Do  tbif, 
and  Drink  thii\  was  perfonally  directed  to  the  Apoftles,  yet  there  is  nothing  in  the 
nature  of  the  Communion  that  appropriates  the  rite  to  Ecclefiafticks  ;  but  the 
Apoftle  explicates  it  as  obliging  all  Chriftians ,  and  it  was  never  fo  underftood,  and 

r>ra<5t is'd  accordingly  :  all  are  equally  concerned  in  the  death  of  Chrift ,  and  there- 
fore in  the  commemoration  of  it ,  and  thanksgiving  for  it.  Now  thus  far  is  eafie. 

But  there  are  fome  interefts  that  pretend  fome  of  the  words  to  be  proper  to  Eccle- 
fiafticks, others  common  to  the  whole  Church.  I  have  already  given  account  of  the 

•Role  o.num.unrea^ona?Dlene^s  °* tne  pretention  in  this  Chapter  *  But  for  the  prcfent  I  mall  ob- 

7, 8,  p.  "  ferve,  that  there  being  in  this  whole  inftitution  the  greateft  flmplicity  and  unity  of defign  that  can  be,  the  fame  form  of  words,  a  fingle  Sacrament ,  the  fame  addrefs, 
no  difference  in  the  fandtion ,  no  variety  or  figns  of  variety  in  the  appendages,  in 
the  parallel  places,  or  in  any  difcourfe  Concerning  it,  to  fuppofe  here  a  difference, 
will  fo  intricate  this  whole  affair  ,  that  either  men  may  imagine  and  dream  of  varie- 

ties when  they  pleafe,  and  be  or  not  be  obliged  as  they  lift ;  or  elfe  if  there  be  a  diffe- 

rence intended  in  it  by  our  Law-giver,  it  will  be  as  good  as  noncat  all,  he  having  left 
no  mark  of  the  diftinction,  no  fhadow  of  different  Commandments,  under  feveral 

reprefentations.  If  the  Apoftles  were  only  reprefentatives  of  the  Ecclcfiaftical  ftate 

when  Chrift  faid,  [Drink ye  all  ofthis~\  then  fo  they  were  when  Chrift  faid,  [  thii  do  in remembrance  ofmje  :]  the  confequent  is  this,  that  either  all  arc  bound  to  receive  the 
Chalice,  or  none  but  the  Clergy  are  tied  to  eat  the  holy  bread ;  for  there  is  no  diffe- 

rence in  the  manner  of  the  Commandment ;  and  the  precept  hath  not  the  head  of  a 
man,  and  the  arm  of  a  tree,  and  the  foot  of  a  mountain,  but  it  is  univocal,and  fimple, 
and  proper,  and  if  there  be  any  difference ,  it  muft  be  difcovered  by  fome  clear  light 
from  without :  for  there  is  nothing  within  of  difference,  and  yet  without  we  have  no- 

thing but  a  bold  affirmative. 
^  m,      6.  When  the  univerfal  Church  does  fuppofe  her  felf  bound  by  any  preceptive 

words,  though  they  were  directed  to  particular  perfons  ,  yet  they  are  to  be  under- 
ftood to  be  of  univerfal  concernment.  Now  this  relies  not  only  upon  the  ftock  of 

proper  probability,  viz.  that  fuch  a  multitude  is  the  moft  competent  interpreter  of 
the  difficulties  in  every  Commandment;  but  there  is  in  the  Church  a  pubiick  and  a 
holy  Spirit,  affifting  her  to  guide,  and  warranting  us  to  follow  the  meafures  of  holi- 

nefs  by  which  me  finds  her  felf  oblig'd.  For  befides  that  the  queftions  of  general 
practice  are  fooner  underftood,  as  being  like  corn  fown  upon  the  furrow  ,  whereas 
queftions  of  fpeculation  are  like  metals  in  the  heart  of  the  earth ,  hard  to  be  found 
out,  and  harder  to  be  drawn  forth ;  befides  this,  no  intereft  but  that  of  heaven  and 

the  love  of  God  can  incline  the  Catholick 'Church  to  take  upon  her  felf  the  burden  of 
a  Commandment.  If  it  were  to  decline  a  burden,  there  might  be  the  more  fufpici- 
on,  though  the  weight  of  fo  great  authority  were  fufficient  to  outweigh  any  con- 

trary probability ;  but  when  me  takes  upon  her  the  burden,  and  eftcems  her  felf  ob- 

liged by  a  Commandment  given  to  the  Apoftles  or  to  the  Pharifecs,  or  to' any  fingle 
perfon  among  them  ,  it  is  great  neceffity  that  enforces  her,  or  great  charity  that  in- 

vites her,  or  great  prudence  and  caution  for  fecurity  that  determines  her,  and  there- 
fore fhe  is  certainly  to  be  followed.  Upon  this  account  we  are  determined  in  the 

foregoing  inftance  :  and  becaufe  the  Primitive  Catholick  Church  did  fuppofe  her  felf 
bound  by  the  words  of  inftitution  of  the  Chalice  in  the  Bleffed  Sacrament ,  there- 

fore we  can  fafely  conclude  the  Apoftles  to  be  reprefentatives  of  the  whole  Church. 
Ail 
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Abbib&tdumomnes  exhort antur  qui  iolunt  habere  vitam,  faith  S.  Aufttn  ,  Ail  are  cal- 

led tipon  to  drink  of  the  Chalice  ,  if  they  mean  to  have  life  eternal.     For  indignum  ' 
dicit  effe  Domino  qui  aliter  myfierium  celebrat  quam  ab  eo  traditum  eft,  faith  S.  jimbrofe; 

as  Chrift  delivered  it  to  the  Apoftles  ,  fo  it  mult  be  obferved  by  all  :  and  therefore  Rationale*  DA. 
Durandus  affirms  that  all  who  were  prefent  did  every  day  communicate  of  the  cup  becaufe  vm-  lib.  3- 

alltheJpoftlesdidfo,  our  Lord  faying,  Drink  ye  all  of  this.     For  the  Apoftles  were"1'* l 
reprefentatives,  not  of  the  Clergy  confecrating  (  for  they  did  not  confecrate  but 
communicate)  but  of  all  that  mould  be  prefent.     Nam  qu<z  Domini  funt  non  funt  hu- 
jusfervi,  nonalterius,  fed  omnibus  communia,  faith  S.  Chryfoflom.     The  precept  ofimCor.  n. 

our  Lord  belonged  not  to  this  fervant,  nor  to  another,  but  to  all.      Now  things homil.24. 
that  are  of  this  nature ,  and  thus  reprefented ,  and  thus  accepted ,  become  laws 
even  by  the  very  acceptation  :  and  as  S.  Paul  faid  of  the  Gentiles ,  that  they  having 
not  the  law  become  a  law  unto  themfelves;    and  our  confcience  is  fometimes  by  meet 
opinion  a  ftrict  and  a  fevere  law-giver :  when  the  Church  accepts  any  precepts  as  in- 

tended to  her,  (if  not  directly,  yet)  collaterally  and  by  reflexion  it  paffes  an  obliga- 
tion ;  and  then  it  will  be  fcandalous  to  difagree  in  manners  from  the  cuftom  and  fe- 
vere fentence  of  the  Chriftians,  and  to  diflent  will  be  of  evil  report ,  and  therefore  at 

no  hand  to  be  done. 

8,  7.  When  a  precept  is  addrefled  to  particular  perfons,  and  yet  hath  a  more  full, 
ufeful,  and  illuftrious  underftanding,  if  extended  to  the  whole  Church  there  it  is  to 
be  prefumed  it  was  fo  intended ;  and  thofe  particular  perfons  are  reprefentatives  of 
the  Church.  S.  Juftin  extends  this  Rule  beyond  precepts,even  to  priviledges  and  fa- 

vours ;  Qu&dam  dicuntur  qu&  ad  Apoflolum  Petrum  proprie  pertinere  videantur,  nee 
tamen  habent  illuflremintelledlummficumreferuntur  adEcclefiam,  cujus  ille  agnofcitur 
infigura  gefaffe  perfonam,  propter  primatum  quern  in  difcipulis  habuit.  Some  things 
are  fpoken  which  feem  to  relate  particularly  to  the  Apoftle  Peter,  but  yet  they  are 
better  underftood  when  they  are  applied  to  the  whole  Church.  But  this  mull:  needs 
be  true  in  Commandments;  for  where  nothing  hinders  it,  the  Commandment  is 
fuppofed  to  be  incumbent  upon  us;  and  therefore  when  the  Commandment  is  bet- 

ter underftood,  and  hath  a  more  noble  and  illuftrious  fenfe,  that  is,  promotes  the  in- 
tereftof  any  grace  remarkably,  there  the  particular  addrefs  muft  mean  a  general 
obligation. 

9-  8.  When  any  Commandment  is  perfonally  addrefTed,  and  yet  is  inforced  with 
the  threatning  of  death  eternal ,  that  Commandment  is  of  univerfal  obligation. 
The  reafon  is ,  becaufe  the  Covenant  of  life  and  death  is  the  fame  with  all  men  ;  and 

God  is  no  refpec"ter  of  perfons  ,  and  therefore  deals  alike  with  all :  and  upon  this  ac- 
count ,  the  words  which  our  Bleiled  Saviour  fpake  to  fome  few  of  the  Jews  upon  oc- 

cafion  of  the  Galilean  Maffacre,  and  the  ruine  of  the  Tower  of  Siloam  ,  had  been 

a  fuificient  warning  and  Commandment  to  all  men,  though  befides  thofe  words 
there  had  been  in  all  the  Scriptures  of  the  New  Teftament  no  Commandment 
of  repentance.     Except  ye  repent ,  ye  frail  all  likewife  perifh  ]  does  mean  that  all 
the  world  fhould  repent  for  the  avoiding  of  the  final  and  fevereft  judgments  of God. 

10.  But  this  Rule  is  to  be  underftood  only  in  Commandments  that  are  not  relative 
to  the  differing  ftates  of  men  ,  but  are  of  an  abfolute  and  indefinite  nature.  For 
where  the  Commandment  is  relative,  and  yet  [perfonally  addrefTed  or  reprefented, 
there  that  perfon  is  the  reprefentative,  not  of  all  mankind,  but  of  that  whole  ftate 
and  order.  Thus  when  S.  Paul  faid  ,  There  is  a  neceffitylaid  upon  me,  and  wo  is  un- 

to me,  if  I  do  not  preach  the  Gofpel,  he  was  a  reprefentative  of  the  whole  order  of  the 
Curates  of  Souls.  But  when  he  faid,  Iprefs  forward  to  the  mark  of  the  price  of  the  high 
calling,  and  if  by  any  means  I  may  comprehend,  here  he  fpake  of  his  own  perfon  what  is 
the  duty  incumbent  upon  all  Chriftians ,  and  he  was  a  reprefentative  of  the  whole Church. 

11.  9.  When  any  good  action  is  perfonally  recommended  upon  the  propofition  of 
reward,  it  does  not  always  fignifie  an  univerfal  Commandment;  but  according  as 
it  was  intended  perfonally  ,  fo  it  fignifies  univerfally  :  that  is,  if  it  was  a  counfel 
to  the  perfon  in  the  firft  addrefs,  it  is  a  counfel  to  all  men  in  the  fame  circumftances; 
if  it  was  a  Commandment  to  one ,  it  was  a  Commandment  to  all.  Thus  when 
Chrift  faid  to  the  young  man  in  the  Gofpel,  Go  and  fell  what  thou  haft, and  give  to  the. 
poor,  and  thou  Oialt  have  treafurc  in  heaven?  here  the  precept  or  the  counfel  is  pro- 

Nn  3  poun<" 
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pounded  under  a  promife :  but  becaufe  there  is  no  threatning  fo  much  as  implied, 
whether  it  be  a  command  or  no  cannot  be  known  from  thefe  words ,  nor  from  the 

appendant  condition ;  becaufe  that  which  is  not  under  command  may  be  excellently 
good,  and  therefore  fit  to  be  incouraged  and  invited  forward.  But  whether  it  was  a 

precept  or  a  counfel,  that  young  man,  though  alone  fpoken  to,  was  not  alone  in- 
tended ;  becaufe  the  thing  to  which  he  was  invited  is  an  excellency  and  a  fpiritual 

worthinefs  in  all  men  for  ever  that  can  and  will  receive  it. 

RULE    XVIII. 

Evangelical  Laws  given  to  one  concerning  the  duty  of  another  do  in  that  very  relation  con- 

cern them  both-,  but  in  differing  degrees. 

j,  JTTfHis  Rule  I  learn  from  S.  Paul ,  and  it  is  of  good  ufe  in  cafes  of  Confcience  rela- 
ting to  fome  Evangelical  laws.  {Obey  them  that  have  the  Rule  over  you,  and  he 

Hebr.13.17.    fub\eB ;  for  they  watch  for  your  Souls,  m  they  which  muft  give  an  account ;  that  they  may 

do  it  with  joy,  and  not  with  grief ;  for  that  is  unprofitable  for  you.~]     Thus  a  Prelate  or 
Curate  of  Souls  is  to  take  care  that  this  Cure  be  chafte  and  charitable,  juft  and 

temperate,  religious  and  orderly.     He  is  bound  that  they  be  fo  ,  and  they  are  more 
bound ;  but  each  of  them  for  their  proportion :  and  the  people  are  not  only  bound 
to  God  to  be  fo  ,  but  they  are  bound  to  their  Bifhop  and  Prieft  that  they  be  fo ;  and 

not  only  God  will  exact  it  of  them ,  but  their  Prelate  mull: ,  and  they  muft  give  ac- 
counts of  it  to  their  fuperior ,  becaufe  he  muft  to  his  fupreme ;  and  if  the  people 

will  not ,  they  are  not  only  unchaft  or  intemperate  before  God  and  their  Bifhop, 
but  they  are  difobedient  alfo.     It  is  neceflary  that  infants  be  baptized  ;  this  I  fliall 

*GteatExemp.fuppofehere,  becaufe  1  have  in  *  other  places  fufficiently  (as  1  fuppofe)  proved.it. 
Difc  ofBapt.  Upon  this  fuppofition,  if  the  inquiry  be  upon  whom  the  neceflity  is  incumbent,  it 

bertyofpioph.  will  be  hard  to  fay,  upon  Infants ,  becaufe  they  are  not  capable  of  a  law,  nor  of 
Sea.  18.  edit,  obedience;  and  yet  it  is  faid  to  be  neceflary  for  them.     If  upon  their  parents,  then 

m  foho.  certainly  it  is  not  neceflary  to  the  Infants  ;  becaufe  if  what  is  neceflary  be  wanting, 
they  for  whom  it  is  neceflary  {hall  fuffer  :  and  therefore  it  will  be  impofiible  that 

the  precept  fhould  belong  to  others ,  and  the  punifhment  or  evil  in  not  obey- 
ing belong  to  the  children  ;  that  is,  that  the  falvation  of  infants  fhould  depend  up- 
on the  good  will  or  the  diligence  of  any  man  whatfoever.  Therefore  if  others  be 

bound,  it  is  neceflary  that  they  bring  them,  but  it  will  not  be  neceflary  that  they  be 
brought ;  that  is,  they  who  do  not  bring  them  ,  but  not  they  who  are  not  brought 
fhall  fuffer  punifhment.  But  therefore  to  anfwer  this  cafe,  this  rule  is  ufeful :  It  is 
neceflary  that  the  Parents  or  the  Church  fhould  bring  them  to  baptifm  ,  and  it  is 
neceflary  that  they  be  baptized  5  and  therefore  both  are  bound,  and  the  thing  muft 
not  be  omitted.  The  Parents  are  bound  at. firft,  and  the  Children  as  foon  as  they 

can  be  bound  ;  fo  that  the  precept  leans  upon  two  fhoulders  :  if  the  firft  omit  their 
fhare  in  their  time ,  there  is  no  evil  confequent  but  what  is  upon  themfelves;  but 
when  the  children  can  chufe,  and  can  come,  they  muft  fupply  their  parents  omiflion 

and  provide  for  their  own  proper  neceflity.  It  is  in  this  as  in  provifions  ;  at  firft 
they  muft  be  fed  by  the  hand  and  care  of  others,  and  afterwards  by  their  own  labor 

and  provifions ;  but  all  the  way  they  are  under  a  neceflity  and  a  natural  law  of  be- 

ing provided  for.  *  When  S.Paul  wrote  to  Timothy  concerning  the  difpofitions 

requir'd  in  thofe  perfons  who  were  to  be  Bifhops  ,  it  will  not  be  very  eafie  to  fay,  of 
whom  the  defeel:  of  fome  of  thofe  conditions  fhall  be  requir'd.  A  Bifhop  muft  be 
the  husband  of  one  wife,  that  is,  he  muft  not  marry  while  his  firft  wife  lives,  though 

fhe  be  civilly  dead,  that  is,  whether  divore'd,  or  banifhed,  or  otherwife  in  fepa- 
ration.  But  what  if  he  be  married  to  two  wives  at  once  ?  Many  Ghriftians  were  fo 

at  firft ;  many,  I  fay,  who  were  converted  from  Judaifm  or  GentilifA  ,  and  yet  were 
not  compelled  to  put  away  either.  If  a  Bifhop  be  chofen  that  is  a  Polygamift,  who 

fins?  that  is,  who  is  obliged  by  this  precept?  Is  the  Bifhop  that  ordains  him,  or 
the  Prince  or  people  that  chufes  him,  or  the  Ecclefiaftick  himfelf  that  is  fo  chofen? 

The  anfwer  to  this  inquiry  is  by  confidering  the  nature  of  fuch  a  law ,  which  the 
Italians 
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Italians  call  *7  mandato  z'olante,  a  flying  or  ambulatory  Commandment ,  in  which 
the  duty  is  divided,  and  feveral  perfons  have  feveral  parts  of  the  precept  incumbent 
on  them.     He  that  chufes  and  he  that  ordains  him  are  bound  for  their  mare ,  to  take 

care  that  hebecanonically  capable;  but  he  that  is  fo  chofen  is  not  bound  to  any 

thin<?  but  what  is  in  his  power;  that  is,  he  is  not  oblig'd  to  put  her  away  whom  he 
hath  legally  married ,  and  her  whom  without  fin  he  can  lawfully  retain  :-but  becaufe 
that  which  is  without  fin  ,   is  not  alwaies  without  reproach  and  obloquy,  and  that 
which  may  be  innocent  may  fometimes  not  be  laudable  ,  and  of  a  Clergy  man  more 

may  berequir'dthen  of  another  that  is  not  fo;   they  who  call  him  to  the  office  are 
to  take  care  of  that,  and  he  which  is  called  is  notchargd  with  that-     But  then 
though  he  be  not  burdened  with  that  which  is  innocent  andatprefentoutof  his 
power,  and  fuch  a  perfon  may  be  innocently  chofen,  when  they  who  chufe  him  are 
not  innocent;  yet  when  any  thing  of  the  will  is  ingredient  on  his  part,  he  muft 
take  care  of  that  himfelf.     He  may  be  chofen  ,  but  he  muft  not  ambire,  not  fue 
for  it,  nor  thruft  himfelf  upon  it ;  for  here  begins  his  obligation  :  there  can  be  no 
duty  ,  but  what  is  voluntary  and  can  be  chofen ;  but  when  a  man  can  chufe  he  can  be 

oblig'd.     I  do  not  here  difpute  how  far  and  in  what  cafes  this  law  does  oblige ;  for  of 
that  I  am  to  give  an  account  in  the  chapter  of  the  Ecclefiaftical  Laws:  but  the  pre- 
fent  inquiry  is,  who  are  the  perfons  concerned  in  the  obligation.     It  was  alfo  taken 
care  that  a  Bifhop  mould  not  be  a  Novice  :  and  yet  S.Timothy  was  chofen  a  Bifhop 
at  the  age  of  five  and  twenty  years ,  and  he  was  innocent,  becaufe  it  was  the  act  of 
others  ,  who  came  off  from  their  obligation  upon  another  account.     But  if  he  had 

defir'd  it ,  or  by  power  or  faction  thruft  himfelf  upon  the  Church  with  that  Cano- 
nical infufficiency  ,  he  had  prevaricated  the  Ganon  Apoftolical :  for  to  fo  much  of 

it  he  was  bound ;  but  in  what  he  was  paflive,  he  was  not  concerned,  but  others 
were. 

2.  But  this  is  to  be  limited  in  two  particulars.     1.  In  what  the  Clerk  is  paffive  he  is 
not  obligd;  that  is,  in  fuch  matters  and  circumftances  as  are  extrin fecal  to  his 
office,  and  matter  of  ornament  and  decency.     Thus  if  he  have  been  married  to  an 
infamous  woman  which  he  cannot  now  help ;  if  he  be  young,  which  he  cannot  at 
all  help,  but  it  will  help  it  felf  in  time;  if  he  have  an  evil  and  an  unpleafant  coun- 

tenance, if  he  be  deformed  ;  for  thefe  things  and  things  of  like  nature,  the  chu- 
fers  and  ordainers  are  concerned ;  but  the  Clerk  may  fuffer  himfelf  to  be  chofen,  the 
law  notwithftanding.     But  if  the  Canonical  impediment  be  fuch  as  hinders  him 
from  doing  of  his  future  duty,  there  he  may  not  fuffer  himfelf  to  be  chofen ;  and  if 
he  be,  he  muft  refufe  it.     The  reafon  of  the  difference  is  plain  :  becaufe  the  Ele- 

ctors and  Ordainers  are  concerned  but  till  the  Election  is  paft  ;  but  the  Elected  is 
concerned  for  ever  after :  therefore  although  there  may  be  many  worthinefles  in  the 
perfon  to  be  chofen  to  outweigh  the  external  infufficiency  and  incapacity,  and  if 
there  be  not,  the  Electors  are  concerned,  becaufe  it  is  their  office  and  their  act, 

and  they  can  hinder  it,  and  therefore  they  only  arecharg'd  there ;  yet  for  ever  after 
the  Elected  is  burden'd,  and  if  he  cannot  do  this  duty  ,  he  is  a  (inner  all  the  way  ; he  it  a  Wolf  to  the  Revenue  and  a  Butcher  to  the  Flock. 

3.  2.  Though  in  matters  of  decency  and  ornament  the  perfon  to  be  chofen  is  not  fo 
obliged  but  that  he  may  fuffer  himfelf  to  be  chofen  if  he  be.  otherwife  capable ,  be- 

caufe thofe  things  which  are  not  in  his  power  are  not  in  his  duty ,  yet  even  for  thefe 

things  he  alfo  is  oblig'd  afterwards ;  and  he  is  bound  not  to  do  that  afterwards , 
which  if  it  was  done  before  ,  others  were  obliged  not  to  chufe  him.  If  a  perfon  was 
divorced  before  and  married  again,  he  may  accept  ©f  a  Biflioprick  ;  but  if  he  do  fo 
afterwards,  he  is  guilty  of  the  breach  of  the  Commandment;  for  he  muft  not  go 

back  to  that  door  where  he  might  not  enter,  but  then  he  is  wholly  oblig'd '-,  he  alone, 
becaufe  then  it  is  his  own  act ,  and  he  alone  can  hinder  it.  1  fay  he  muft  not  go 
back. 

4.  But  if  he  be  thruft  back  to  that  door ,  where  if  he  had  ftood  at  firft  he  ought  not 

to  have  been  let  in ;  he  is  no  more  oblig'd  at  laft  then  at  firft :  he  that  does  not  go- 
vern his  houfe  well,  and  hath  not  his  children  in  fubjection ,  may  not  (by  the  Apo- 

ftles  rule)  be  chofen  ;  but  when  he  is  a  Bifhop,  and  falls  into  the  calamity  of  hav- 
ing evil  and  rebellious  children,  this  is  no  impediment  to  his  office  directly,and  does 

not  fo  much  as  indirectly  pafs  upon  him  any  irregularity, 

But 
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5.  But  then  as  to  the  rule  it  felf,  thisinftance  is  fit  to  explicate  it.  For  Parents 

are  tied  to  rule  their  Children,  Mafters  to  govern  their  Servants  ;  but  Children  are 

alfo  oblig'd  to  be  governable,  and  Servants  muft  be  obedient.  For  in  relative  duties 
every  man  muft  bear  his  own  burden ,  and  obferve  his  own  fhare  of  the  Command- 
ment. 

RULE    XIX. 
V 

Cujlom  is  nofufficient  interpreter  of  the  Laws  of  Jefus  Chrifi. 

hriRuth  and  the  Divine  Commandments  need  no  prefcription/but  have  an  intrinfick 
J^  warrant,  and  a  perpetual  abode;  but  that  which  is  warranted  by  Cuftom, 

hath  but  an  accidental  obligation ,  and  is  of  humane  authority.  The  Laws  of 
Chriftare  or  ought  to  be  the  parents  of  Cuftom  ;  but  Cuftom  cannot  introduce  a 
divine  law  or  obligation  :  our  Cuftomes  ought  to  be  according  to  Chrifts  Command- 

ment; but  from  our  Cuftomes  we  cannot  conclude  or  infer  that  this  is  the  will  or 
Command  of  Chrift.  This  Rule  is  Tertullians.  Veritati  nemo  prafcribere  potefi,  non 

De  Virgin,  fyatium  temporum,  non  patrocinia  perfonarum,  non  privilegium  regionum.  Ex  bit  enim 
fere  confuetudo  initium  ab  aliqua  ignorantia  vel  [implicit ate  Jortita,  in  ufum  perfucceffi- 
onem  corroborata ;  &  it  a  adverfws  veritatem  vindicatur.  Sed  Dominus  nofier  Chriftus 
Veritatem  Je ,  non  Confuetudinem  ,  cognominavit.  Quodcunque  adverfut  veritatem 
fapit  hoc  erit  hdrefis,  etiam  vetus  confuetudo.  JVo  man  can  prefcribe  to  truth,  that  is, 
to  any  proposition  or  Commandment  Evangelical.  For  Cufiomes  mofi  commonly 
begin  from  ignorance  or  weaknefi ,  and  in  time  get  ftrength  by  ufe ,  till  it  prevail  again  (I 
right.  But  our  Lord  Chrifi  does  not  call  himfelf  Cuftome ,  but  Truth,  Whatfoever 
if  againfi  Truth,  though  it  be  an  old  Cufiom ,  isHerefie,  notwithfianding  its  long  con- 
tinuance, 

2.  Thepurpofe  of  this  Rule  is  not  to  bar  Cuftom  from  being  of  ufe  in  the  expofiti- 
on  of  the  fenfe  of  a  law  or  doctrine.  For  when  it  is  certain  that  Chrift  gave  the 
law,  and  it  is  uncertain  what  fenfe  was  intended  to  the  law,  Cuftom  is  very  ufeful 
in  the  interpretation 5  that  is,  the  Cuftomes  of  the  firft  and  beft  Ages  of  the 
Church  :  and  then  the  longer  the  Cuftome  did  defcend  ,  ftill  we  have  the  more  con- 

fidence,  becaufe  we  have  all  the  wife  and  good  men  of  fo  many  Ages  concurring  in 
the  interpretation  and  underftanding  of  the  law.  Thus  the  Apoftle  gave  the  Church 
a  Canon,  that  we  fhould  in  all  things  give  thanks :  the  Cuftom  ot  the  Ancient  Church 
did  in  purfuance  of  this  rule  fay  a  fhort  prayer,  and  give  thanks  at  the  lighting  up 

op.  ao.de     °^  Candles.     Xhe  hiftory  of  it  I  have  from  S.  Bafil.  Vifum  efl  patribw  nofiris  benefici- 
Spir.S.  umvefpertini  luminit  non  filentio  fufcipere,  fed  fiatimut  apparuitgratiaf  agere,   They 

faid  grace  for  their  light  as  well  as  for  their  meat.    This  Cuftom  was  good ;  for  it 
was  but  the  particular  inftance  of  a  general  duty. 

3.  But  then  Cuftom  is  to  be  allowed  but  as  one  Topick ,  not  as  all :  it  is  the  beft  ar- 
gument when  we  have  no  better ;  but  it  is  the  moft  unartificial  of  all  arguments  ; 

and  a  competent  reafon  to  the  contrary  is  much  to  be  preferred  before  a  great  and 

long  prefcribing  Cuftom.  Both  thefe  propofitions  are  feverally  affirm'd  by  the  Fa- 
thers of  the  Church.  The  firft  by  S.  Jlufiin  in  his  Epiftle  to  Cafulanm  ,  In  his  rebus 

de  quibus  nihil  certi  ftatuit  Divina  Scriptura,  nobis  populi  Dei  &  olimjufii,  ftatuta  Ma- 
jorum  pro  lege  tenenda  funt:  &  ficut  pravaricatores  legum  Divinarum  ,  it  a  contempto- 
res  confuetudinum  Ecclefiafticarum  coercendi  funt.  The  holy  Catholick  Church  is 
certainly  guided  by  the  Spirit  of  God,  and  therefore  where  the  queftion  is  concern- 

ing any  thing  that  is  not  clear  in  Scripture ,  the  Cuftomes  of  the  Catholick  Church 

are  not  to  be  defpifed ;  for  it  is  to  be  prefum'd  (  where  the  contrary  is  not  proved) 
that  fhe  pioufly  endeavors,  and  therefore  is  gracioufly  afiifted  in  the  underftanding 
of  the  will  and  Commandments  of  her  Lord  :  and  in  this  fenfe,  Guftom  is  the 
beft  interpreter,  becaufe  there  is  no  better  ,  and  no  clearer  light  mining  from  any 
Angel. 

? .  a,      Cuftom  can  thus  in  cafes  of  deftitution  of  other  Topicks  declare  the  meaning  of 
a  law  ;  but  Cuftom  of  it  felf  cannot  be  the  interpreter  of  the  will  of  Chrift  ,  or  a 

fufflcient  warrant  of  a  law,  or  immediately  bind  the  Confcienccas  if  it  were  a  figni- 
fication 
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fication  of  the  Divine  pleafurc  :  much  lefs  ought  it  to  be  oppos'd  to  any  words  of 

Scripture  or  right  reafon  and  proper  arguments  deriv'd  from  thence.     And  that  is the  other  thing  which  I  alfo  faid  is  taught  us  by  the  Fathers  of  the  Church.     So 

S.  Cyprian,  Frufira  quidam  qui  raHone  vincuntur  confuetudinem  nobis  opponunt,  qaafi  con- Atl  JUL;a'-a!;' 
fuetudo  major  fit  veritate,  aut  nonfueritin  Spiritualibus  fequendum  fi  melius  fuerit  a  S. 

Spirit u  reveldtum,  In  vain  is  cuftome  oppos'd  to  reafon,  as  if  it  we're  greater  then  truth : 
Not  cuftom,  but  that  which  is  be  ft,  is  to  be  followed  by  spiritual  perfons,  if  any  thing  better 
then  Cuftom  be  revealed  by  the  Spirit  of  God. 

5.  All  good  Cufioms  are  good  warranties  and  encouragements  ;  but  whether  they  be 

good  or  no  is  to  be  examin'd  and  prov'd  by  the  Rule  and  by  the  Commandment  :  and therefore  the  cuftom  it  felf  is  but  an  ill  indication  of  the  Commandment ;  from 

whence  it  felf  is  mark'd  for  good,  or  elfe  is  to  be  rejected  as  reprobate  and  good  for 
nothing.  Confuetudo  authoritati  cedat :  pravum  ufum  lex  &  ratio  vincat :  cum  vero  W(?c  In  Svnonymis 

facris  canonibm  nee  humanis  legibus  confuetudo  obviare  monftratur ,  inconcuffa  fervanda  ' 
eft,  faid  Ifidore,  Let  cuftom  yield  to  authority  ,  to  law  and  to  reafon;  but  when  it  agrees 
with  the  laws  of  God  and  of  man,  let  it  be  kept  inviolate. 

6.  When  Cuftom  is  confonant  to  fome  other  inftrument  of  probation,  when  it  is  ap- 
parently pious,and  reafonable,  and  of  the  analogy  of  faith,  it  is  an  excellent  corrobo- 

rative and  defenfative  of  truth,  and  warrant  to  the  confeience  ;  but  when  it  ftands 

alone,or  hath  an  ill  afpect  upon  other  more  reafonable  and  efFectivc  ways  of  perfwafi- 
on,  it  is  very  fufpicious  and  very  dangerous,  and  is  commonly  a  very  ill  fign  of  an  ill 
caufe,or  of  corrupted  manners.  Cedrenas  tells  that  the  Patriarch  jihraham  was  wont  *  0  Hift.  compend; 

fay  that  there  is  great  difference  between  truth  and  cuftom;  that  being  very  hard  to  be  fenre  J"  initl°* 
found,  this,  whether  good  or  bad,  being  obvious  to  every  eye  :  and  which  is  worfe ,  by  fol- 

lowing cuftom  a  man  gets  no  comfort  if  it  be  in  the  right,  and  no  great  fhame  if  it  be  in  the 

wrong  ,  becaufe  he  relies  not  upon  his  own  reafon ,  but  the  judgement  of  old  men  that  liv'd 
long  ago  ,  who  whether  they  judged  wifely  or  foolifhly  muft  appear  by  fome  other  way  :  but 
this  he  willfinde,  that  it  will  be  very  hard  to  leave  it ,  though  it  be  never  fo  foolifh  and 
ridiculous. 

n.  Of  what  obligation  in  matters  of  practice,  and  of  what  perfwafion  in  the  inquiries 

of  truth  Ecclefiaftical  Cuftomes  are  to  be  efteem'd ,  I  fhall  afterwards  difcourfe 
when  I  treat  of  Ecdefiaftical  Laws  :  but  that  which  1  would  perfwadc  for  the  pre- 
fent  is,  that  the  Cufioms  and  ufagesof  the  world  are  but  an  ill  Commentary  on  the 
Commandments  of  ourBlefled  Lord. 

°'  1.  Becaufe  evil  is  crept  into  moft  of  the  manners  of  men  ;  and  then  a  cuftom  is 
moil:  likely  to  tranfmit  her  authority  to  that  which  ought  to  be  deftroyed.  Inter 
caufas  malorumnoftrorum,  quodvivimus  ad  exempla,  nee  rat  tone  componitur ,  fed  con- 
fuetudine  abducimuf.  Quod  fi  pauci  facer ent ,  nolumus  imitari  :  quum  plures  facere 
ewperunt,  quafi  honeftius  fit  quia  frequentius  ,  fequimur,  &  refli  apud  nos  locum  tenet 

error,  nbi  publicus  f actus  eft.  So  Seneca  complain'd.  It  is  one  great  caufe  of  our  mt f  Epift.  58 
chiefs  ,  that  we  are  not  led  by  truth,  but  led  away  by  cuflome  ;  at  if  a  thing  were  the  hone  - 
fter  becaufe  it  is  frequent ;  and  en  or  becomes  truth  when  it  is  common  and  publick. 
Excellent  therefore  was  that  faying  of  Pope  Nicolas  the  firft,  Parvus  numerus  non 
cbeft  ubipieta*  abundat :  magnus  non  prodefi  ubi  impietas  regnat ,  If  right  and  Religion 
be  on  our  fide ,  the  fmalnefi  of  our  company  is  nothing  :  but  a  multitude  cannot  juftifie 
impiety. 

9.  2.  Cuftom  in  moral  practices  becomes  law  to  men  by  prefiing  upon  their  modefty, 

and. by  out-facing  truth  and  piety  ;  fo  that  unlefs  the  cuftom  have  warranty  from 
the  law,  it  hath  the  fame  efiecT:  againft  a  law  as  for  it ;  and  therefore  in  fuch  cafes  is 
at  no  hand  to  be  trufted,  but  at  every  hand  to  be  fufpedted,  left  it  make  it  neceflary 
that  men  become  vicious.  The  cuftomes  of  the  German  and  neighbor  Nations  fo 
expound  the  laws  of  Chrift  concerning  temperance,  that  if  by  their  meafures  it  be 
defined  ,  it  looks  fo  like  intemperance,  as  milk  to  milk ;  and  the  common  cuftomes 
of  the  world  expound  all  the  laws  of  the  BlefTed  Jefus  fo  as  to  be  truly  obligatory  at 
no  time  but  in  the  danger  ,  or  in  the  article  of  death  :  but  certainly  it  is  but  an  ill 
glofs  that  evacuates  all  the  holy  purpofes  of  the  Commandmeat ;  and  at  the  day  of 
Judgment ,  when  we  fhall  fee  numberlefs  numbers  of  the  damned  hurried  to  their 

fad  fufferings ,  it  will  be  but  an  ill  apology  to  fay  ,  I  did  as  all  the  world  almoft  be- 
fides  me ,  by  whofe  cuftomes  I  Understood  the  laws  of  the  Gofpel  to  a  fenfe  of 
cafe  and  gentlenefs  ,  and  not  by  the  feverity  of  a  few  morofe  Preachers.     Poggius telis 
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tells  of  a  Neapolitan  Shepherd ,  that  againft  Eafter  going  to  Confeflion,  he  told  his 
ConfefTor  with  a  tender  confcience  and  great  forrow  of  heart  that  he  had  broken  the 
holy  Faft  of  Lent,  by  chance  indeed,  but  yet  with  fome  little  pleafure ;  for  when 

he  was  preffing  of  a  new  Cheefe,  fome  of  the  whey  ftart  from  the  veflel  and  leap'd 
into  his  mouth,  and  fo  went  into  his  ftomack.  The  Prieft  fmiling  a  little  at  the 

phantatrick  confcience  of  the  man ,  ask'd  him  if  he  was  guilty  of  nothing  elfe.  The 
Shepherd  faying,  he  knew  of  nothing  elfe  that  did  or  ought  to  trouble  him;  his 
ConfefTor  knowing  the  cuftomes  of  thofe  people  upon  the  Mountains  of  Maples, 

ask'd  him  if  he  had  never  robb'd  or  kill'd  any  ftrangers  paflengers.  Oyes,  replied the  Shepherd ,  I  have  often  been  at  that  imployment ;  but  that  we  do  every  day,  and 
always  did  fo,  and  I  hope  that  is  no  fin :  but  the  cheefe,  the  forbidden  cheefe  {tuck  in 
his  ftomack,  becaufe  every  one  did  abominate  fuch  meat  upon  fafting-days  :  only  the 
cuftom  of  killing  and  Healing  had  hardned  his  heart  and  forehead  till  it  was  not 

perceivd. 
Tuven.  Sat.2.  '   dedit  hac  contagio  labem, 

Et  dabit  inplures  ;  ficutgrex  tot  us  in  agris 
Mnius  fcabie  cadit,  &  porrigine  porci, 

Uvaque  confpeHa  livortm  duett  ab  uva. 

f '.  io  Evil  manners  begin  from  one  evil  man,  or  from  one  weak  or  vicious  principle,  and 
j*ifs  on  to  cuftom,  and  then  to  be  vertuous  is  Angularity,  and  is  full  of  envy ;  and 
concerning  the  cuftomes  of  the  world  it  is  ten  to  one  if  there  be  not  fome  foul nefs 
in  them.  The  advice  therefore  of  S.  Cyprian  is  a  good  compendium  of  this  enquiry. 
Confuetudo  qua  apud  quo/dam  irrepferat,  impedire  non  debet  quo  minus  Veritas  prava- 
leat  &  vincat ;  nam  confuetudo  fine  veritate  vetuflas  errovis  eft  :  propter  quod  reli&o  er- 
rore  fequamur  veritatem  ;  fcientes  quod  Veritas  limit ,  Veritas  valet  &  invalefcit  in 
dternum,  &  vivit  &  obtinet  in  fecula  feculorum.  Cuftom  ought  not  to  prevail  againft 
any  truth  ;  but  Truth  which  is  eternal  will  live  and  prevail  for  ever  and  ever,  Cu- 

ftom without  truth  is  but  a  prefcription  of  falfhood  and  irregularity. 

^ueftion. 
II.  Upon  occafion  of  this  argument  it  is  feafonable,  and  of  it  felf  a  very  ufeful  inquiry  9 

Whether  the  Cuftoms  of  Jews  and  Gentiles ,  or  indefinitely  of  many  Nations,  be  a  juft  pre- 
fumption  that  the  thing  fo  praclicd  is  agreeable  to  the  law  of  Nature,  or  is  any  ways  to  be 
fippofed  to  be  confonant  to  {he  will  of  God. 

.    •  Jnfwer. 

12-  To  this,  fome  of  eminence  in  the  Church  of  Rome  anfwer  affirmatively;  and 

Grfo^Thaum  are  ̂ °  ̂ar  fr°m  blufhing ,  that  many  of  their  rites  are  derived  from  the  cuftomes  of 
Annai.  a. D.  Heathens,  that  they  own  it  as  a  thing  reafonable,  and  prudent ,  and  pious,  accor- 
•44- Scfi.88.  &  Jing  t0  the  doctrine  and  practice  of  Gregory  furnamed  Thaumaturgus,  who  (asS. 
75.77.&mMarl  Gregory  Nyjfen  reports)  that  he  might  allure  the  common  people  to  the  love  of  Ghri- 
tyroi.  Febr.  ftianity,  gave  way  that  thofe  dances  and  folemn  fports  which  they  celebrated  to  the 

rc^iuSS  nonor  °f  their  idols  mould  be  ftill  retain'd ,  but  diverted  to  the  honor  of  the  Saints 
b  Lib.2.eap.p.  departed  :  and  Baronius  fuppofes  it  to  be  no  other  then  as  the  lfraelites  taking  of  the 

^^^^'lilverand  brafs  from  the  Egyptians,  and  imploying  it  in  the  fervice  of  the  Taber- 
Gaii.cap.17.  naclc.  And  in  particular,  the  cuftom  of  burning  candles  to  the  honor  of  the  Vir- 
cLib.dereiigi-gin  $j\/[ary  he  imputes  to  the  fame  principle  ,  and  owns  it  to  be  of  Heathenifh  ex- 
rum  in  Hue.  traction.  The  fame  alfo  is  in  divers  other  inftances  avowed  by  a  Poly dor e  Virgil; 
d rn iib.i. & 2. by  Fauchet b  in  his  Books  of  the  Antiquities  of  France;  by  du  Ghoul c ,  Blondusd 

umphante!""  anc*  ̂ ^^vnint  e  ,  who  brings  this  as  an  argument  for  the  doctrine  of  Purgatory  ,  be- #Lib.i.dcpur-caufe  the  Jews,  the  Turks,  and  the  Heathens  did  believe  fomething  of  it ;  it  being 

ES^raari- YCr^  llkely>  that  what  almoftall  Nations  confent  in,  derives  from  the  natural  light 

tj0#"  of  reafon  which  is  common  to  all  men  :  and  upon  this  very  thing  Cardinal  Perron  f 
f  Adv.Regem.boafts  in  the  behalf  of  the  Service  in  an  unknown  tongue  ;  that  not  only  the  Greeks, 
pnmaTitancia  anc*  many  other  Chriftian  Churches ,  but  even  all  Religions,  the  Perftans  and  the 
cap.  1.  Turks  ufe  it. 

This  pretence  therefore  is  fit  to  be  confldered. 

I.  There- 
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I.  Therefore  1  anfwer,  That  it  is  true  that  the  Primitive  Church  did  fofnetimgs 

retain  fome  ceremonies  which  the  Heathens  us'd  ;  but  they  were  fuch  ceremonies 
which  had  no  relation  to  doctrine,  but  might  be  made  apt  for  order  and  decent  mi- 
nifttries  external.     Such  were  the  garments  of  the  Priefts,  lights,  girdles,  fails,  vi- 

gils, proceffions,  poftures,  feftivals  and  the  like :  and  they  did  it  for  good  reafon  and 
with  good  effect  ;  that  the  people  who  were  moft  of  all  amufed  with  exterior  ufages, 
finding  many  of  their  own  cuftomes  adopted  into  Chriftianity,  might  with  lefs 
prejudice  attend  to  the  docTrines  of  that  perfwafion  which  fo  readily  complied  in 
their  common  ceremonies.     This  did  well  enough  at  firft,  and  was  a  prudent  imi- 

tation of  the  practice  of  our  great  Matter,  who  that  the  Jews  might  the  eafier  pafs 
under  his  difcipline  and  inftitution  ,  made  the  paffage  as  fhort ,  and  the  difference 

as  little  as  could  be  ;  for  fince  he  would  retain  but  two  external"  minifteries  in  his 
whole  inftitution  ,  he  took  thofe  rites  to  which  the  Jews  had  been  accuftomed  j  one- 
ly  he  made  their  Baptifms  Sacramental  and  effective  of  great  purpofes  ,  and  fome 
of  the  Pafchal  rites  he  confecrated  into  the  higheft  myftery  ;  retaining  apparent  foot- 
fteps  ,  or  rather  bodies  of  their  Government  and  Difcipline  Eccleiiaffical.     And 

this  proceeding  we  find  own'd  and  juftified  by  S.  Auftin  againft  Fauftm  the  Manichee, 
and  S.  HieromagainRVigilantiu.f,  and  Ephraim  Syrusoi  old  ;   and  of  later  times  by 
a  Mcuinws,  b  Jimalarius ,  and  by  c  Gratian;  and  who  pleafe  to  fee  it  more  largely  a  Dedivinis 

pleaded  for  may  read  Mutius  Pan  fa  his  Ofculum  Chriftians  &  Ethnic  dtphilofophix,  and  flf0'  ffic  Ec- 
Nicolaus  Mont -Georgia*  de  Mofaico  jure  enucleando :  and  that  it  may  bereafonabledef^ 
from  the  fervices  of  fuch  men  from  whom  we  juftly  abhor  to  borrow  fome  ufages,  » De  cpnfecfat. 

is  excellently  difcours'd  of  by  Mr.  Hooker  in  his   fourth  Book   of  Ecclefiaftical 
Polity. 

14.     But  however  this  might  fit  the  neceflities  and  circumftances  of  the  infant  ages  of 
the  Church,  yet  they  ought  not  to  be  done  eafily,  but  ever  with  very  great  caution. 

For  though  it  ferv'd  a  prefent  turn,  yet  it  made  Chriftian  Religion  lefs  fimpie  and 
lefs  pure  ;  but  by  becoming  a  mifcellany  it  became  worfe  and  worfe.     It  was  or 
might  be  at  the  firft  a  complying  with  the  infirmities  of  the  weak,  a  purfuance  ofS.Pauh 
advice  fo  to  do;  but  when  thefe  weak  perfons  are  fufficiently  inftrudted  in  the  Re- 

ligion ,  and  that  to  diflent  is  not  infirmity ,  but  peevifhnefs  and  pride ,  or  wilful- 
nefs  ,  all  compliance  and  condefcenfion  is  no  longer  charity ,  but  gives  confidence 
to  their  error.     For  when  the  reafonable  difcourfes  of  the  Religion  will  not  fatisfie 
the  fuppofed  weak  brother,  he  that  complies  with  him  confefles  his  the  better  way  ; 
and  when  learned  men  follow  the  ignorant  to  fuperftition  ,  they  will  no  longer  call 
it  compliance  and  condefcenfion,  but  duty,  and  neceffity  ,  and  approbation.     A 
good  man  will  go  a  little  out  of  his  road  to  reduce  the  wandring  traveller  ;  but  if  he 
will  not  return  ,  it  will  be  an  unreafonable  compliance  to  go  along  with  him  to  the 
end  of  his  wandring.     And  where  there  is  any  fuch  danger  (  as  in  moft  cafes  it  is) 
we  have  the  example  of  God  himfelf  and  his  Commandment  exprefly  given  to  the 

children  of  Ifrael ,  that  they  fhould  abftain  from  all  communion  with  the  Gentiles  Deuter-7-s- 

their  neighbors  even  in  things  indifferent;  and  that  they  mould  deftroy  the  very  ■ 
monuments  and  rituals,  and  the  very  materials  of  their  Religion,  left  by  fuch  a  lit- 

tle compliance  they  be  too  far  tempted.     And  thus  alfo  they  did  fometime  in  the 

Primitive  Church  ;  forTertullian ,  becaufe  the  Gentiles  us'd  in  the  fervices  of  their  De0rat.cap.12; 
idols  to  fit  down  immediately  after  they  had  prayed,  would  not  have  the  Chriftians 
do  fo,  though  the  ceremony  of  it  felf  was  wholly  indifferent.     And  when  many . 
Chriftian  Churches  had  taken  fome  Gentile  ceremonies  into  their  Chriflma*  folemni- 
ty  ,  being  occafioned  by  the  Circumcifion  of  Chrift  falling  on  the  Galends  of  Janu- 

ary, or  the  New-years  day,  they  were  not  only  forbidden  in  the  Council  of  j4uxerre>c°*cl1  Antifi" 

but  the.  Church  did  particularly  appoint  private  Letanies,  proceffions ,  and  auftcri-° 
ties  to  be  ufed  for  three  days  with  the  twelve  of  Chrift  mat ,  ad  calcandam  Gentilium 
confuetudinem,  to  deftroy  and  countermine  the  fuperftitious  cuftomes  of  the  Hea- 

then, which  by  the  compliance  and  fondnefs  of  fome  Chriftians  had  difhonored  the 
excellency  and  innocericy  of  the  Chriftma*  feftivity  ;  as  we  find  noted  by  the  Fathers 
of  the  Synod  of  Turi.     Sometimes  there  had  been  reafon  to  retain  thefe  things  r 
but  when  in  the  days  of  Perfccution  fome  weak  hearted  Chriftians  did  flielter  them-  Condi. Tu 

felves  under  the  cover  :of  fuch  fymbolical  ceremonies  ,  and  efcap'd  the  confeilion  of2 
Chriftianity  by  doing  fome  things  of  likecuftom,  or  when  the  folly  and  levity  of 

Chriftianity  by  thefe  inftruments  pafs'don  to  vanity  or  fuperftition,then  the  Church- 
with 
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with  care  did  forbid  the  retaining  of  Heathen  ifh  cuftomes,  which  had  been  innocent 
but  for  fuch  accidents.     In  thefe  things  the  Church  may  ufe  her  liberty  ,  fo  that  all 

things  be  done  to  edification. 
15.      2.  But  if  the  cuftomes  and  rites  be  fuch  as  are  founded  upon  any  point  o&  do- 

ctrine, whatfoever  it  be  that  derives  from  Pagan  cuftomes  muft  alfo  be  imputed  to 
their  doctrines  ;  and  then  to  follow  their  cuftoms,  will  be  alfo  to  mingle  the  Reli- 

gions, to  blend  light  and  darknefi ,  and  to joynChrifi  with  Belial.     It  had  been  a  ma- 
terial objection  which  Faufius  the  Manichee  made  againft  the  Catholicks  ,  that  they 

did  remove  the  worfhip  from  idols,  and  give  it  to  Saints  and  Martyrs.  S.  Auflin,  who 
was  to  anfwer  the  Objection,  could  not  juftifie,  but  did  deny  the  fact,  as  to  that  in- 
ftance  and  fome  few  others  :  for  the  cuftome  of  the  Nations  in  fuch  cafes  was  no 

argument,  but  an  objection.     From  thefe  premifles  it  will  appear  to  be  but  a  weak 
pretence  to  fay,  that  if  many  Nations  and  Religions  agree  in  fuch  a  ceremony,  or 
fuch  an  opinion,  it  will  be  fuppofed  to  come  from  the  light  of  Nature.     For  there 
are  not  many  propolitions  in  all  which  Nature  can  teach;  and  we  mould  know  but  a 
very  few  things,  if  we  did  not  go  to  School  to  God,  to  Tutors,  to  experience,  and 
to  neceflity.   .  This  pretence  would  not  only  eftablifh  Purgatory,  but  the  worfhip  of 
Images,  and  the  multitude  of  gods,  and  idololatrical  fervices,  and  very  many  fuper- 
llitions,   and  trifling  obfervances,  and  confidences  in  dreams,  and  the  facrifice  of 
bcafts,  and  many  things  more  then  can  well  become  or  combine  with  Chriftianity* 
When  not  only  fome  Nations  but  all  agree  in  a  propofirion  ,  it  is  a  good  corrobora- 

tive ,  a  good  fecond  to  our  perfwafions  ,  but  not  a  principal;  it  gives  advantage, 
but  not  eftablifhment ,  ornament ,  but  not  foundation  to  a  truth:  which  thing  if  it  had 
been  better  obferved  by  the  Chriftians  who  from  the  Schools  of  Plato  ,  Chryfippus, 
Ariflotle  and  Epicurii*  came  into  the  Schools  of  Chrifl,  or  from  the  Temples  of  Jw/;/- 
ter  and  jipollo  into  the  fervices  of  the  Church,  Chriftianity  had  been  more  pure  un- 
mingled  then  at  this  day  we  finde  it.     The  ceremony  of  fprinkling  Holy-water  was  a 

Heathenifhrite,  us'd  in  the  fanctifications  and  luftrations  of  the  Capitol,  as  Alex- 
ander ab  Alexandro  relates  :  but  becaufe  this  is  not  a  ceremony  of  order  or  circum- 

ftance  ,  but  pretends  to  fome  real  effect,  and  derives  not  from  Chrift  or  his  Apo- 
ftles,  but  from  the  Gentiles,  and  relies  upon  the  doctrine  of  the  effect  of  fuch  ce- 

remonies, it  is  not  juftifiable.     Burning  candles  by  dead  bodies  was  innocent  and 
ufeful  to  them  that  attended  in  the  Vigils  before  interrement ;  but  when  they  took 
this  from  the  cuftom  of  the  Heathens,  who  thought  thofe  lights  ufeful  to  the  de- 

parted fouls,  they  gave  a  demonftration  by  the  event  of  things  that  they  did  not  do 

well :  for  the  Chriftians  alfo  deriv'd  a  fuperftitious  opinion  along  with  the  ceremo- 
ny ,  and  began  to  think  that  thofe  lights  did  entertain  the  fouls  in  thofe  cemeteries ; 

and  thisprodue'd  the  decree  of  the  Council  of  Eliberis ,  that  wax  candles  ftiould 
Can.  34.        not  be  burnt  in  the  day  time,  left  the  fpirits  of  the  dead  be  difiurb'd.     Now  when  any 

falfe  principle  is  in  the  entry  of  the  ceremony,  or  attends  upon  it,  or  any  fuperftiti- 
on  be  in  the  progrefs  or  in  the  end  of  it,  any  fcandal,  or  any  danger,  fuch  cuftomes 
are  not  at  all  to  be  followed,  fuch  rituals  are  not  to  be  imitated  or  tranferibed :  that 

is,  No  Cuftom  is  a  warranty  for  any  evil. 

RULE    XX. 

The  meafure  of  perfetlion  and  obedience  expeEled  of  Chriftians  ,  is  greater  then  that  of  the 
Jews,  even  in  moral  duties  common  to  them  and  us. 

t  "irT  matters  not  whether  Chrifts  law  have  in  it  more  precepts  then  were  in  the  law \.o£  Mofes :  our  work  is  fet  before  us,  and  we  are  not  concerned  how  much  they 
had  to  do  ;  and  in  moft  of  the  inftances  which  are,  or  are  faid  to  be  new  Command- 

ments, it  may  alfo  be  faid  of  them  as  it  was  by  the  Apoftle  concerning  Charity, 
this  is  a  neve  Commandment,  and  this  if  an  old  Commandment  3  there  being,  at  leaft  in 

in  moft  inftances,  an  obligation  upon  them  to  do  what  was  of  it  felf  good  and  per- 
fective of  humane  nature,  and  an  imitation  of  the  Eternal  law  of  God,  a  conformity 

to  the  Divine  perfections.  This  is  true  as  to  the  material  part :  but  then  becaufe  that 
which  was  an  old  Commandment  is  alfo  made  a  new  Commandment ,  and  eftablijhed  upon 
better  promifes ,  and  endeared  by  new  inftances  of  an  infinite  love,  and  we  ourfelves 

arc 

'•<* 
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are  enabled  by  many  more  excellent  Graces  ,  and  the  promife  of  the  Holy  Spirit  is 
made  to  all  that  ask  him ;  it  is  infinitely  reafonable  to  think ,  that  becaufe  this  new 
Commandment  fuperadds  nothing  new  in  the  matter,  it  muft  introduce  lomething 
new  at  leaft  in  the  manner,  or  meafure  of  our  obedience. 

*•  They  and  we  are  both  of  us  to  pray  b  but  we  are  commanded  to  pray  fervently  j 
frequently,  continually.  They  were  to  be  charitable,  and  fo  are  we:  but  they  were 
tied  to  be  fo  to  their  friends  and  to  their  neighbors,  but  we  to  our  enemies;  and 
though  in  fome  inftances  they  were  tied  to  be  fo,  yet  we  are  bound  in  more;  more 
men  are  our  Neighbors,  and  more  are  our  Brethren,  and  more  is  our  duty.  They 
were  to  do  them  no  hurt;  but  we  muft  do  them  good.  They  were  to  forgive  upon 
fubmifllon  and  repentance  ;  but  we  muft  invite  them  to  repentance,  and  we  muft 
offer  pardon.  They  were  to  give  bread  to  their  needy  Brother ;  but  we  are  in  fome 
cafes  to  give  him  our  lives.  They  were  to  love  God. with  all  their  Souls,  and  with  all 
their  fir ength:  and  though  we  cannot  do  more  then  this  y  yet  we  can  do  more  then 
they  did;  for  our  ftrengths  are  more,  ourunderftandings  are  better  inftru(fted,  our 
mield  is  ftronger,  and  our  breaft-plate  broader,  and  our  armor  of  righteoufnefs  is 
of  more  proof  then  theirs  was.  Dares  and  EnteUus  did  both  contend  with  all  their 
ftrength ;  but  becaufe  EnteUus  had  much  more  then  the  other,  he  was  the  better 
champion. 

3.  1.  This  Rule  does  principally  concern  Chriftian  Churches  and  Communities  of 
men  ;  that  their  laws  be  more  holy,  that  the  condition  of  the  Subjects  be  more 

tolerable,  that  wars  be  not  fo  eafily  commenc'd,  that  they  be  with  more  gentlenefs 
acted  ,  that  the  laws  of  Chrift  be  inforc'd,  that  malefactors  be  not  permitted ,  that 
vice  be  more  difcouraged ,  that  nothing  difhonorable  to  Religion  be  permitted ,  that 

the  Kingdom  of  Chrift  in  all  capacities  be  advanced,  that  his  Minifters  be  honor'd 
and  maintain'd  according  to  the  excellency  of  the  prefent  Miniftery  and  the  rela- 

tion to  Chrifts  Priefthood,  that  the  publick  and  honorary  Monuments  of  it  be  pre- 

ferv'd,  and  vertue  properly  encouraged,  and  great  publick  care  taken  for  the  advan- 
tageous Miniftery  of  Souls,  which  are  the  proper  purchafe  of  our  Redeemer,  that 

in  all  things  Chrift  may  be  honor'd  by  us  more  then  Mofes  was  by  them,  and  that  God 
through  Jefus  Chrift  be  more  glorified  then  he  was  in  the  Levitical  government. 

4.  2.  This  alfo  concerns  fingle  perfons  ;  that  they  certainly  abftain  from  all  thofe 
imperfections  of  duty  which  were  either  permitted  in  the  Law,  or  introduced  by  the 
commentaries  of  their  Doctors,  or  inferrd  by  the  general  declination  of  their  firft 
piety,  and  the  corruption  of  manners.  The  Jews  would  not  take  ufury  of  a  needy 
Jew,  but  of  a  needy  ftranger  they  would  :  but  we  muft  confider  them  with  a  more 
equal  eye;  we  muft  be  charitable  to  all ;  for  to  a  Chriftian  no  man  that  needs  and 

asks  him  is  a  ftranger.  The  Jews  had  great  liberty  of  divorces  indulg'd  to  them ;  a 
Chriftian  hath  not  the  fame :  but  in  that  in  which  he  is  permitted,  he  is  not  to  be  too 
forward. 

5.  3.  In  matters  of  duty  a  Chriftian  is  to  expound  his  obligation  to  the  advantage  ok 
piety,  to  fecurity  of  obedience,  to  the  eafe  of  his  Brother  ,  and  the  prefling  upon 
himfelf;  that  whatever  be  the  event  of  his  temporal  affairs,  he  fecure  his  Spiritual 
intereft,  and  fecure  juftice  though  to  the  lofs  of  hi?  mony  ,  and  in  all  doubts  deter- 

mine for  duty  rather  then  for  intereft :  the  Jews  went  not  beyond  the  letter  of  the 
Commandment. 

6.  4.  In  the  interior  a&s  of  vertue  a  Chriftian  is  to  be  more  zealous,  forward,  opera- 
tive and  bufie,  frequent  and  fervent ;  he  muft  converfe  with  God  by  a  more  renewed 

entercourfe,  give  himfelf  no  limits ,  alwaies  Arriving  to  go  forward  ,  defigning  to 
himfelf  no  meafure  but  infinite  in  the  imitation  of  the  perfections  of  God ,  and  the 
excellencies  of  his  moft  Holy  Son. 

7.  5.  \n  the  exterior  aBs  of  vert  ue  Chii&ians  muft  according  to  their  proportion  be 

afham'd  to  be  outdone  by  Jews  ,  not  only  in  what  they  did  in  obedience ,  but  alfo  in 
what  they  in  good  and  prudent  zeal  for  the  law  of  <tMo[es  did  expend  or  act.  I  fay, 
what  they  did  act  in  good  and  prudent  zeal  for  their  Law.  Thus  they  adornd  their 

Temple,  freely  gave  contributions  for  it's  fupport  and  ornament,  lov'd  all  of  their 
perfwafion,  endeavor'd  to  get  profelytes ;  and  therefore  are  in  thefe  things  not  on- 

ly to  be  imitated,  but  to  be  outdone  ,  becaufe  all  this  was  a  prudent  and  zealous 
profecution  of  their  duty.  But  when  in  zeal  they  did  not  only  love  their  own  SedK 
but  hate  and  perfecure  and  were  uncivil  to  all  of  another  perfwafion ,  this  was  zeal 
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indeed;  but  it  was  folly  too  and  a  work  of  the  flefh,  and  therefore  not  to  be  imita- 

ted by  Chriftians  who  are  the  fervants  of  the  Spirit. 
8.  6.  Where  Chriftians  are  left  to  their  liberty  in  thofe  inftances  in  which  the  Jews 

were  bound,  Chriftians  ou$\t  freely  to  do  as  much  as  they  did  by  conftraint  and  by  ne- 
ceffity  :  for  then  properly  we  do  more  then  they,  when  we  voluntarily  chufe  what  was 

impos'd  on  them  :  it  is  not  more  work ,  but  it  is  more  love.  Thus  the  Jews  were 
bound  to  pay  tithes  to  the  Levites  ;  we  are  commanded  to  maintain  them  honorably: 
but  becaufe  tithes  is  not  in  the  Commandment  to  us,  we  ought  to  fupply  the  want 
of  a  Command  by  the  abundance  of  love,  and  in  this  there  is  no  abatement  to  be 
made  but  by  what  did  concern  the  nation  in  fome  fpecial  relation  ,  neceffity  or  pro- 

priety. God  was  pleafed  to  make  the  more  ample  provifion  for  the  tribe  of  Levi,  be- 
caufethey  had  no  inheritance  amongft  their  brethren  ;  they  had  no  portion  in  the 
divifion  of  the  land.  Now  becaufe  the  Chriftian  Clergy  have  a  capacity  of  lands 
and  other  provifions,  there  is  not  all  the  fame  reafon  in  the  quantity  of  their  appar- 
timent  as  was  in  the  affignation  of  the  Levitical  portion.  Now  when  any  fuch 
thing  can  intervene  and  enter  into  confideration,  it  mull:  be  allowed  for  in  the  pro- 

portions of  increafe  which  are  demanded  of  the  Chriftian.  The  Jews  gave  great 
contribution  to  the  Temple ;  but  it  was  but  one,  and  therefore  it  is  not  to  be  expect- 

ed that  every  Chriftian  Church  in  fuch  a  multitude  fiiould  be  adorn'd  and  rich  like 
the  Temple  of  Jerufalem. 

9'  7.  Where  the  Jews  and  Chriftians  are  equally  left  to  their  liberty,  it  is  infinitely 
reafonable  and  agreeable  to  the  excellency  of  the  Religion,  that  Chriftians  fhould 
exceed  the  Jews.  Thus  we  find  that  at  the  creeling  of  the  Tabernacle  the  Jews 
brought  filver  and  gold  and  other  materials  till  they  had  too  much  ,  and  the  people 
were  commanded  to  ceafe  and  bring  no  more.  Now  when  an  occafion  as  great  in  it 
felf  and  more  proportionable  to  the  religion  calls  upon  us  for  an  offering  and  volun- 

tary contribution,  if  the  inftance  be  in  a  matter  as  proportionable  to  the  Gofpel  as 
that  was  to  the  law  of  Mcfes  ,  the  excellency  of  the  religion  and  the  dignity  of  the 
work  and  the  degree  of  our  grace  and  love  require  of  us  to  be  more  ready  and  more 
liberal  in  equal  proportions. 

10.  8.  In  thofe  graces  which  are  proper  to  the  Gofpel,  that  is,  fuch  which  are  the  pe- 
culiar of  Chriftians,  literally  and  plainly  exacted  of  us,  and  but  obfeurely  infinua- 

ted,  or  collaterally  and  by  the  confequence  of  femething  elfe  required  of  them,  it 
cannot  be  but  that  the  obedience  which  we  owe  ffcould  be  more  ready,  the  actions 

more  frequent,  the  degrees  more  intenfe  ;  becaufe  every  advantage  in  the  Command- 
ment hath  no  other  end  but  to  be  an  advance  of  our  duty;  and  what  was  obfeurely 

commanded  can  be  but  dully  paid  ;  while  the  Chriftians  duty  muft  be  brisk  and  po- 
tent and  voluntary  and  early  and  forward  and  intenfe,  in  proportion  to  greater  mer- 
cies receiv'd,  to  abetter  law,  toamoredetermin'dconfeience,  to  a  clearer  revela- 
tion ,  to  more  terrible  threatnings,  and  to  the  better  promifes  of  the  Gofpel :  all 

which  are  fo  many  conjugations  of  aid,  and  inftances  of  a  mighty  grace.  And  there- 
fore Chriftians  are  to  be  more  humble,  more  patient,  more  charitable,  more  bounti- 
ful, greater  defpifers  of  the  world,  greater  Lords  over  all  their  paiTions,  then  the 

Jews  were  oblig'd  to  be  by  the  confequences  of  their  law. 
11.  9*  When  this  comes  to  be  redue'd  to  practice  in  any  particular  inquiry  of  Con- 

ference, every  Chriftian  is  not  to  meafure  his  actions  by  proportion  to  the  beft,  and 
the  rare  perfons  under  the  Mofaick  law,  in  their  beft  and  heroick  actions.  For  who 
can  do  more  then  David  did  after  he  had  procured  the  waters  of  Bethlehem  to  cool 
his  intolerable  tbirft,  but  to  deny  his  appetite,  and  refufe  to  drink  the  price  of 
blood  ?  who  can  do  more  then  he  did  and  would  have  done  toward  the  building  of  the 
Temple?  who  can  give  better  teftimony  of  duty  to  his  Prince  then  he  did  to  Saul? 
who  can  with  more  valour  and  confidence  fight  the  battels  of  the  Lord  ?  who  can 
with  more  care  provide  for  the  fervice  of  God,  and  the  beauty  and  orderly  minifte- 
ries  of  the  Tabernacle?  who  can  with  more  devotion  compofe  and  fing  hymnes  to 
the  honor  of  God?  In  thefeand  fuch  as  thefe  David  was  exemplary;  and  fo  was 
sSMofes  for  meeknefs,  and  Job  for  patience,  and  oJManaJfes  for  repentance,  and  Abra- 

ham for  faith,  and  Jacob  for  fimplicity  and  ingenuity,  and  Enoch  for  devotion  :  thefe 
in  their  feveral  periods  before  and  under  the  Law  were  the  great  lights  of  their  Ages, 
and  fet  in  eminent  places  to  invite,  forward  the  remifs  piety  of  others,  alluring  them 
by  the  beauty  of  their  flames  to  walk  in  their  light  and  by  their  example.     And  it  is 

well 




